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Chapter I

INTRODUCTI ON

Pakistaﬁ'attained nationhood in the name of Islam.
It was ths much frenzied reference to Islam being in
danger alongwith the portrayal of differsnces bstwesn,
Hindus end Muslims, that paid rich dividends to Muslim
Leagus., The emotional exploitation in the name of
réligion, fu:thirvencourcged by Britishers' to promote
thbit:vsstad interest to d{yide and rule, this enabled
the Muglim L sague to attaiﬁ.its cherighed dream of
seperate nation for Muslims, After the initial quphoria
of indespendence, the interprestation of Iglam in nsw
stats became problematic. The Western educated lesaders'
had the vigion of Iglamic democracy on the lines of
wesgtern liboial democracy, whereas to the fundamental ist
it was a rgtdrn to roots of Muhsmmadan sra of Muslim
glory. The confusion betwssn Islamic tenets of statshood
and ideals of western liberal democracy, continués;
| Aoboéding to Aziz Ahmad, "To the western educ;ted
leédors, the creation of Pakistan and its external Ialamic
persénality was enbugh but from the pressure of the
traditionalist and fundamentalist they had to ratreat
during the'process of congtitution making to a position

whersby Pakistan became laboratory of Islamic principle".1

1 | Aziz Abmad,  'Islamic Mousrnistm in India and
. Pakigtan 1857-1964 (London, 1967), p. 157.



The resul t‘ of this has been reflected in Pakigtan
p01ity, where religion has come to play a dominant role
in the palitical sphére. Under the influence of Islamic
fundamentalism, the proper definition of rights of |
Muslim and non-Muslim has gained greater significance,

. more so in cass of‘ the Ahmadig, who by law have been

dacl ared minority on the basisg of Islamic ideal ogy.

Ti'ue Ahmadis, are a group of pbopla, who fallow
the teachings of Mirze Ghul am Ahmad of Qadian. Mirza
was bo:ﬁ in 1835 to a wealthy noble fanily. He began
his early career as an officer in Sialkot. The turning
paint in his iifa c ame after the mutiny, ' . in 1857z\§ook
up tﬁe.cama of Muslims who wers suspected by Britishers,
By 1882 Mirza claimed to have rsceived divine revelation
and in 1889 he d.ecl ared himsgaelf to be a prophet.2
Mirza, during hig life time itself, became a cmiroversial
figure. The Muslims regarded him to be an imposter, =
brain child of British imperialism, used to diviae Muslims
and crush, the Isl_amic resurgence, Thay locked upon
Mirzé's claim to prophesthood and his pro-British attitude

as bart of this dubious plan.

The Ahmadis due to their pro-British atti tude

were able to benesfit accnomically., They toock to wastern

2 HoA. Waltasr, The Ahmadiyya Movement (Calcutta,
1918), Pe 12,




aducation vamli adopted wastern way of life much earliesr
than their Muslim counterparty. As a rasult they gained
social standing. Due to the closed attitude of the
gsect they wsre able to maintain their social cvo'hesion
aven after independence. With partition Ahmadis moved

over to Pakistan but thay did not loose their integrity.

| After independenca Pakistan claimed itsglf‘ ‘to be
an Islamic Stats, as it cane into existence in the name
of. Islam.The Ahmadis/wers resgarded as heretics/ Further-
more they wein better off econbmically and socially,
" but their rals in indepsndence struggle was pro-British
and pro-tongress.. This gave an opportunity to the
fqndauanfalist to create mistrust in minds of people
against Ahmadis. The propaganda againgt the Ahmadig
~ was undsxtaken by their mogt sowrn enemies; the Ahrars.
This propaganda led to an agitation against Ahmadis,
and the anti Ahmadiyyé agitetion | | started gaining
ground from 1949 which intengified into riots of 1953,

The agitétion which was supressed during 1953
regurfeced agsin in 1974, The demand of the religious
parti ss ':emginad same i.s. to declare Ahmadis 'Non-Muslim'
on the basis of Islamic ideolagy. "Finally Pakistan.
Natio;ﬁl Agssembly in September, 1974, with congti tuti mal

amendment declared Ahmadig as non-Muslim minority".:’,

3  Tha Pakistsn Times (Islamabad), 8th September, 1974.



The _”Ahmiadiyya problem in Pakis tan bscames complex
. due to various rsasons - in the religious sphers ﬁhere.
has beeﬁ the need to define properlvy who ig a Muslim,
and what is the criteria to define a Muslim and how
Islam defines apostaty, Politically, the Ahmadiyya contro-
versy has been manipul ated by fundamsntalist to gain
palitical miiéage. Socially, there had bsen more spill-
over to the problem; Ahmadis who were a closed sect

were pushed further within thsir own fold.

In order to understand this prchlem alonguwith 'the
prospect of Ahmadiyya community within Pakistani polities
it is neé.essary to understand the meaning of minorities
and of their classification. In order to understasnd
the rights of non-Muslims in an lslamic State as Pakistan
claimg itself to be, vone_ has to briefly deal with what
Islam has to s‘ay about State and Statehood alongwith

rigihts it guarmtess to a non-Muslim,

| ‘To begin with, the texm 'minority' has been
vigorously used as a :em;lt(}%tseds propar definition,
'‘Minority' can be defined as a distinct ethnic 'g‘rc':up'
with individual, nati onal and cultural character, which
is dominated by an other group and which is viewsd by
the later as a particular expression of rights of own
individuwli ty. There also exist national minorities

which actually constitute the ruling privileged group



within a State. The current usege has restricted the
appl ication of temm 'Minority' to thoss who ars in
defensive pOsiticn".a The problem of minority devsl oped

with the devel opmant of modarn nation states.

A minority has been defined as an "aggregation of
psople whase distinguishing features conceining their
race, reiigion, langusge or ethnic orientation, marks
them to be a distinct class in contradiction to majority

grmps".s

For practical purpoes, the term 'Minority' can not
be explained simply by interpreting the word in literai
sons:.o. 'Gmarally minarity is thought to be thes opposite
of majori:ty. In democratic State it is based ‘on nume rical
ratlid to the population as a vhole. The group often
defined as 'minority' consist of individuals who have
aen'ée_ of aXiness, and a sense of 'ome-feeling. The
‘minority problem or minarity groups arise only when
grou ps have contact 'with one another, and out of this

feel ing of divergence that these groups arise.

There can be no more a minority in itself a in
socio-palitical reality than there is in civil or

parliamentary law. Thers are only minority becauss

4 pefinition of Minority, Encyclopedia of Social
Sci ences., : .
5 A.Ke. Beohi, Muslim Communities in Non-Muglim

State (London, 1980), p. 30..



their are majority in a relationship that can vary.

The minority groups are placed in the minorlity
.positi‘m due to its relationghip by force, with the
. majority group and often it is the will of the graip not
to assimilate with majority that helps define their
iden tity. |

Lapdnce has categorized this relationship into two
groups - (e) minority by will : who themselves do not
want ¢to assimilae with majority, (b) minority by force:

~who are fqrced by majority to accept their minority “
6 .

- gtatus,

Avjniinority igs a group specifically dominated,
" sstablighed in a situstion of depsndence or inferiorxity
.by act of power that degignates, catsgari zes and removes

any group which can thusg bs placsd in minority statUS.T

- A minority is a social entity becawse it is a
collactive being, a group which manifests itself in
callective subjectivity., "There is only a minority
becaus e ther® is a graup dominatsd by majority. The
ninq:ity group POsS 888 88 an inta:nél lifs structured by

its own rel ationship of force. Ths nomms, intemyal to

6 = Md. Ghulam Kabir, Minority Palitics in Bangladesh--

(Delhi, 1980), p.23.
7 GeragdCheiland, Minority Psoples in Ags of Nation

State (London, 1989), p. 40.



minority; plays an esgential role in the process that
ma;ntainaq it as an unit., Thess norms derived from social
ralation, ingtituted in a group, necess arily express the
'coht,rédiction underlying the organisation of the g:m:,up".8
In the scientific point of view the "term minarity includes
many alemen‘ts; which are changeable both in contents and

in degree of intensity".9

It has been observed that the term minority is
moxe frequently ussd for communities with certa'i‘n
characteristic like sthnic, cultural or religious and
it élways bossaseas an organisation of the community.
Thé members of such commuﬁity have a feeling of‘:sap’arate

national group or su-group which is different fram the

majority g:oub, which is politically dominant,

In urdei to clasgify any graup to be a minority
five distinct features can be seen :

{a) A minority group is gsubordinated to a social
- group, its menbers suffer disadvantage resulting
from prejudices, dis&rimination,' segregation and

| pensacution.

(b) The members of the minority group have their own
| p'byaic, culture, dialect etc.. which the dominant

g:;‘cup‘ holds at low eateem.

8 Ibide, p. 45.

9 Satish Chand ra, ed., Minorities in National ang
International Law (New Delhi, 1985), p. 96.




(c) The members of minority group identify themeslves
ag a part of the grasp. | |
(d) Membership in a minarity group is usually not

voluntary rather it is by birth,

(e) | Members of minority have strong bond of uni'l:y.10

- The tems minority has bsen defined under the
charter of United Nation by two criteria,
(a) Objective: T‘he objective criteria makes reference

within a state population of distinct group possessiﬁg
stable ethnic religious or linguistic characteristic

fhat differs sharply fram those of rest of the popul ation,
Secondly it deals with‘ numerical size of the group.

Third objectiva cﬁtgria consist of non-dominant position
of the gru.nh. Fourth and last objaective criteria concerns
 ths judicial status of membexs of the group in relation

to state of residencs.

.§Ubig§§ive; - The subjective criteria can be defined
as a will on part of the member of group in question

H The subj’ecrtiva

‘to pressure their own characteristic,
criteria is implicit basic is the . Dyjective criteria.

The term minority has been clasgified into various groups.

10 Ibid.

_A11.“ Ben-whitaker, 8de, 'Minorities' - A Quegtion of
| Human Rights (New York, 1984), pp. 1-10.




There can be sthnic, nati mal, linguistic and religious
'min’ori\ti‘es. In the conventional sanse.if‘ we s aa, the
minorities arse basic ally of two types - (a) ethnic
minbri-tias : wbo are sub.group within the culturé,

(b) religious minorities : who ai'e di stinguished from
dominant greaup in principle by their ideas and ideology,

The term nati onal minorities cane into use in
order to describe particular social position of"some
pecpls in relation to rsst of the populatidw al ongwith
the modsmn conception of paliticel nation, It included
tha beliaef that it was to serve the interest of mrticular
ﬁatimanty, the gmaller graup within tie boundaries of
the natian cane to be known as minorities. On thes other
hend recs is a bi.ological category, "tha people of a
“ given race haéa inheri ted physical featurss that |
ldistinguishes them from any other racs, people of
ce.rtain_) races are discriminated against other and“they-

become racial minori 1:,\/".1 2

Like national minorities, "Linguistic minorities
are differant-iated on the basis of language and als o
pos.sse_ss'es digtinctive cul tural traits, but religious
minorities are members of certain small sects who have

broken eway from the main religious stream or who profess

12 Arnold M. Rose and Caroline B. Rose, ed., _Minority.
Problems {(New York, 1965), pp. 3-4.
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different religion from declared state religion or from

the rsligion professed by majm:i*!:y".13

The religious minority in the west have been
asgimilated to large extant because of the braakdown of
the religious inat‘itution as a»domina'\t institufi'on, but
thé areas whers rel igion is a preponderant factor,
religious institution plays a dominait role, as in case
of Pakistan, the religious minority has a well defined
character,’structure and staminag, result of which

coaplicated problem arise for salution,

" The ducétion of minorit ias, their stetus and the
poéition of ‘n'on-Muslim in ean Iglamic States has élwéys
besn controversial. This has been reflected in case of
.Pakiatan, which claims to bs an Islamic State, In
F‘akiatan religion has come to play a dominant role in
1ife of its people. Failure of the leaders to defins
:e,l.igiai in proper terms has given the ulema a free
hand to exploit religion in their favour. This hes
given birth in Pakis ten, the problem of proper definition
- of .a Muslim snd non-Muslims more so it has been reflected
in the Ahmadis problem. The Ahmadis have been declared
non-Muglims by law but they claim themselves to be trus

Muglims. In order to understand this problem which

13 Ibidc [ 4 pp L] 5‘7.
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invulvas the Ahmadiyys community, it io necessary to
unda:etand how Islam has definsesd minor:.tx.ea and how it

has dealt with non-Muglims.

Ialam has vividly dealt about non Muslims and the
:cightLa non-Mual im is guarantesd to., Iglam was a religion
of Arebian society, so it taiches all aspz=ct of it..

As Islam w#s Aa' religion of a socisty it carried much

of its practise within its fold., "In tribal Arabia the
strongser tribe protected the weaker one end this practice
wag carried on in ral ation to non-Muslim in an 1slamic
State. Members of Islamic State who do not embrace

Is..J. ém ars not according to Islamic law to be deprived

of life property or freedom of raligipn".M

s

———

- "lglam 1‘8009!‘!1888 three categ orles of human baings -
(a) Muslima. (b) protected people, (c) Palythesist oN
Pa‘gan'e. With the third ﬁategory t%. people them can
be no compromise but the second category of psople who
believs in god, in last day of judgemesnt and prophets
ars to bes accorded tolerance and protection in Islamic

Stata."15

Under the parpet of Islam the world religion is

divided into two main classes - (a) Universalist religion

14 W. Mont.gomery Watt, Islanic Political Thought
(Edinburgh, 1968), p. 49,

15 A. Hourani, Minorities in Arab YWexld (London,
' 1980), p. 14,
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(Christimity'and Bhuddhism) and (b) ethnic religion
(Hindhism and_Judaism). The universalist religion
condemns non baliever to etsrnal doom in hell and ethnic
raligion condemns a non believer in two ways, reliéiously
-and gocially. On the other hand.Islam claims to |
recognise non baelievsrs in three digtinct levels -

(a) Humanism : At first Islam believes that ali men

are bom with one or other religion which is trus,
gsnuine and valid and all men arz creation of god.

(b) Iglam believes in revalation and believes that

all men ars sent a messenger to guide them and beliaves
that non-Muslims are equal. (c) On thirzd account

Islem identifies with historical revalation of Christianity
and Judeisim and acknowl sdges the prophet of two

:eligiorp and accepts them as their own,

Thers are two basic authority on which rights and
obligation of a non-Muslim ig decided - (&) Quran end
(b) Snﬁgnh s+ the practise of prophet. Tha Quran speaks
of division of mankind into groups end communitiéa and
differences of manners and customs, beliefs and
praqtices emong different peopls. Islam maintainé
that religious end social di ffersnces are due to
influahcg of historical, geographical and sethnological
factors and traditiong which work in minds of different

peopla.16

16 ouxn of Insti M i ‘ ffaira,
af Al phimah and Rights angd Dutias

%E%@L%{G_JMM(Londm), val. 9, July
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| According to Iglam prophet was gsnt to svery
peopls and 'conversio‘n through cosrcion or any other msans
shéuld hot be undertaken. The Quran categorically lays
down thet thair is no compulsion in Igl am,

: I.;uu hap prsached all Muslims to give prbtm':tion
to all non-Muslims who sesk profoction from them, It
in:lutiins that espart from war Muslims cannot undsxr eny
ciécunstamas abuse ths deitiss of non-Muslims, It
fu:thu forbids Muslims, who thraigh divins revslation
are instructed not to revile God's and Godssses, whom
other psopls worship, | |

“Islam clasasifies non Muslims into two groups -
Vlbelligarant foss end psaceful non Muslims., The fomcr
include thoaa uho are aut to destroy Muslims and Islam;
or are the c-it&zan of lalamic state who support end
maks common causes with ths snemies of Muslims and |
creats dioturbance in the State., Peaceful non-Mualim,
are thosaZMuslima who live at paaco with Huslims .and do
not contemplats any harm. The Quran forbids ﬁu Mugl ime
to be frisndly with their mortal enemiss of life and
prop'sity. As for peaceful non Muslim neighbours, the
Mu'slim's_ are reqhirqd to deal kindly. Those non Muslims ,
who af-ke conmon cause with Muglims and fight as one

nation, shell form a nation with Muslims".17

17 Dr. Shaik Ghul am Maqsud, _JIslamic Attitude Towards
Non-Musiim (Rajshahi, 1952), pp. 40-52.
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"The non Muslim subjscts of Muslim state particularly
those coning under security undertaking are called |

ahl adh-dhimma".18 The relationship of non Muslims

~with the ruler was rasgulated by contract. Once thgs
"non Muglim community is incorporated in domain of Islam;
"'_und'.a:r: spécia.j. cangi tion of coniraét, ;»Jva'u'. provided for
thv_e"tn‘le'!::a\ce of dhimmi and allows him to follow his

religiono

.wﬁile the system was primarily a political one,
it‘wéé alQays assumed that the minority group was homogsneous
in respect of religion. "The privilege of being a
protscted ﬁinbrity was only given to commnunities which
follow a messenger or prophet, they are known as ahl-ah

kitabi;
equality status along with Muslimsn®,

(the people of book) they had much of the
19 -

The non-Muslims ars outside the full community
of state. Since in fhe principla the stats is theo;ratic
they ﬁaye to face certain disabilities; they mqsi bay
spéciél tax and are not allowed to carry arms or give
'evidence sgaihst the Muslim on Court of Law or maxcxcy

Muslim women.

18 W. Montgomery Watt, Islamic Palitical Thought
. (Edinburgh, 1968), p. 49.

19 Ibido. Pe 870
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Zakat which is the surplus property tax levied on
the Muslims for the wslfare of the state, (t 'is not
levied on non Musl ims. Rather they have to pay a tax
cailed Jizya which was taken in return for the protection
given to them and in lisu of militery service, and full
Protection given to dhimmig. The non Muslims who serve
in the amy ars exempted from the payment of Jizya, the

non Musliui ie inferio‘r to the Musglims,

Islam pi:ovidu for the protsction of religious
vin‘atitutions‘ of non Muslims and they are allowa'd to follow
their religion end pexrform their religious rights in
'Islauvic stats, Ths non Muslim are granted squality undsr
la'w in par with Mugslims. The poor and helpless non

Muslima ars sxsmpted from Jizya.

- In an Iglanic state according to A, Hourani popu-
lation ig divided into two - (a) balievers - Muslims and

(b) Psople who believe in their own reveled bo:ak.zo

S‘i;nca Iglamic state is ideclogical state, the
admi:nistrationl ig entrusted in hands of Muslims and in
order to protect the statas and extend its boundaries
military service is compulsory for able bodied Muslims,
The lIslamic state guarantees full liberty of consciencs,
p:oteét'ion of property, life and freedom of :eligious

beliefs, to ths non Muslima., It also provides full

20 "A. Houreni, _Minoritiegs in Arab Wworld (London,
1980), pg 17.
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opporguhity for growth of their cul turs, end tradition,
Ismail Faruqule maintains, "The non muslim are not
cbliged to protect an Islanic state but are required
to.pay the tax called Jizya for their protection“.zj

The Islamic state naither protects or helps a non besliever
of god and it is at perpetual war with Godless cult.

The non Muglims can hold public office and engége in

economic enterprise as long as sacurity and welfare

of Ummah (Muslim'Community) do not depend on him,

Islam claims to be a religion giving equality to
the |;on muslims but in reality‘a non Muslim sd%fars from
lsgal disadvéntage. Non Musglims are not dealt as separate
citizens but as a éeparate community. They have the
‘rights of protected community and they cannot hold the
office of responsibility and as such they have the status

of inferior subjesct.

With the brief discussion about non Muslim within
the fold of Islam it has become clear that a non muslim
tredelos =~
is/en inferior subject in the Islamic state but the
' quastidn that arises is about ths Islamic state as to
[it mesns and how Islam has dealt with state-craft?

what has been the ideals of Isl amic statehood, which

has 1led to a debate about an Isglamic state in Pakistan

21 Syed Abdul Quddus, Islamic Pality in Modern
Timaes (Lahore, 1987), p. 97.




R

hevight 1o

giving the fundamentalist/Persecute the Ahmadis and

- declare them non-Muslims on the basis of Islam,

In Islam, religion is not ssperated from politics.
AAn Islanic state cannot be isolatad from society because

: Isla;hr‘ is an' integrated way of life, and the state is
. ‘the palitical expression of Iglamic soci sty. In'na‘rrw

. parspective the ralastionship between religion and palitics
is J.ink"ed with state powsx. "Within Islam boath sfata |
and‘soci_-ety has to differentiate between right and wrong,

truth and false hood and Halal and Haram (Prohxbitod
22

‘and pe:mi tted things)",

"Ths word Islam is an Arabic word it is a two root
word one 'Saln' meaning peace and other Silm’ mean ing
submigsion.. Iglam gtands for commitment to surrender
ona'g will to the will of God snd thus to bs at peace
with the creator end with all that has been crsated by
him; It is through the submission to will of th," God

that peecs is brought sout", 23

The state under Islam is organized in accordance
to revelation of god. The concept of state in Islam is
| al togethar different from present day .concept of state

22 - S.B. Choudhury, The Profile of Iglamic St‘ate"
(Dhaka, 1984), p. 9.

23 G.Ws:.: Choudhury, Pakigtan; Trangition fxrom Militaxy
to Civilien Rule (Essex, 1988), p. 7. S
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in modern tihas. “The basis of lslamic state is the Quran,
it is neither a treaty of stats or of politics but a .
guideﬁbf action; it gives xefeieﬁce about authority
which ie of organizsed 1ife. It teaches the dignity of
man, éocial equality of mankind’f24 The Islamic State

is bound to protect the intersst and rights of individual

in the state.

Islam is8 much mare than just a palitical systenm,
which by vary nature is limited. Islam is not marely
rel igion in narrow import. There is no dichotomy between
the témporal and spiritual structure of Islam. Undsr
this system the stats fomms the integral part at the apex.
Islam presents a wﬁolé reality to men. The concept of
Islamic state is a state patterned on socio,~moral and

religio-political principles of Islan.

“In the Muslim view the Sourse of the rulers authority
iévneithar his predecesssor, nor people but God and since
God is thelsole source of authqrity, it is 'He who'aelegates
‘and smpowers tha head of ths state. “He is the soleﬁ.
source of law, According to Bernard Lewis, 'In‘Isiamic
state the sovereignty belongs to God, the all mighty
Allah, but it does not mean that the laws are madg by
God rather in an Islamic stéte>the law is to ba made by

24 Sysd Anwarul Haq. . Haqqi, Contemporary Rel evance

cf Qu;anic Concept of Stats, Islam and Modern Age
(DeLlh1), May 1988, pp. 932-45.




pesople in sccordancs to Quran.zs

| The first characteristic of the Iglanic state,
acqoxdxﬁg to the Holy Quren, is faternity, all muslim
belong to one 'Ummah'. Secondly the Islamic state
guafsitus equality but the squality granted is nat
sbsolute equality. It givos equality befores law of |
civic rights and obligation of state. The third
characteristic is liberty, the greatest character of
individual liberty is invalved in 'Kalima'. A Muslim
is free, he is not required to cbey any other authority
excapt God i.e. he is free within the prescribed wall
of the 'Shariah', The fourth characteristic of Islamic
‘gtate is justice; which in en lalamic state is impartial.
According to the Islamic notionthe hesad of the Isl anic
state has two fu_lld function i.s. positive and negative.
His pogitive function ralstes to establishment of state
N and negat:';va function congigts of punishment o evil
dosrs, The lagt characteristic of the gtate is th‘at
| fxom th“eiKh'alife to an ordinary citizan, each is ‘doubly

respongiblses i.e. to God and same earthly au't;l'tcn:-ii:y.z6

25 Bernard Lewis, Islam and Palitical M
. Middle East Review, Summer 1985, pp. 47-60.

26 Syed Abdul Quddus, Islemic Polity in Modern
Times (Lshors, 1987), p. 154. '
—_ .



20

| In the Islamic state and society individual is
under iestrain put by the 'Holy Quran'. The individual
and society exist in mutual complementation. Individuals’
wel fare at the cost of sacisty is not regarded as a
welfgre, though Islém allows full freedom but not un-

licensgd fraedom,

"In Islamic concept Allah is all suprems and
sverything in earth and hsavens belong to him. Man

2T Ihe society

~and women d.arive their strength from God".
and state is founded on the principle of supremacy of
divine sovereign along with the injunctions of Haly
Quran and teachings of Prophet Muhammad., It is not a
monopoly of class neither is it a product of ciasa,
struggle or of supremacy of individual and group,

Réthar it can be asen as crystallization of palitical

‘ideals of people belonging‘to same religion and thought,

According to Omar Asghar Khan, "the Islamic state
is built upon five fundamental criteria, (a) belief in
one Allah, (b) compulsory prayer*s five times a day,
as religion is integral part of Islamic state, (c)
one month of compulsory fasting during the month of
Ramzan by Muslim populatiun,.(d) performance of Haj

by able end weal thy, (e) payment of Zakat (Welfare Tax)

27 S«Bes Choudhuzxy, The Profile of Islamic State
. {Dhaka, 1984}, p. 14.
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by the Muslim population.2

The Qurén also lays down that no person can acquire
the right to rule over others by virtue of hereditary
succession, It teaches that government is a trust, which

should be committed to care for psople. The scriptures

" have 1imited v‘fhe powsr of thoge in authority and have
"_sub.jectad tham‘to discipline, The exsrcise of authority
,_‘7-"on prop?e_i: occaesion end in a subtle manner is no favour

" shown to the pasople but is only dischaxge of trust imposed

upon ;tﬁoae in whom the authority is vssted.

The idanldgical faundation of the state lies in
the ;iqi:trino of Tawhid (the unity of god) and of human

life, as comprshensive and sxclusive programme of worsh:.p.
ﬁ'a mk,

Secondly it belisves in Rishala (prophethood) endc(laastl’y
29 g 80

‘ﬁ@.

hag the basis of Quran.

ey

The lsl amic state is not a secular state neither
is it a nationslist state, nor is it absolute or govereign
ontiity. "Rather it is subjected to highsr norms which
rebieaonts the ui.:ll of god. The stats is not primodial.

Thé primaxy institution in Islam, the form of goveimnment

28  Omar Asghar Khan, Islam and Stats Viewpoint
. (Lahore), April 26, 1984, p. X. C

29 Hassan Tursbi, The Islamic State,in John L.
Eaposito, ed., Voices of Rassurgent Isl em
(New Yatk, 1983), pe. 157.
Daeg

V;ﬂ 3(Q)78'H‘?) da W, LuX
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is determined by foregoing principles of Tawhid, The
‘government is bound to axercise all power necaessary for
proQiding a minimum bagic condition of Muslim life., The

- actual scops of government depends on gu iety,

The Islamic state is constructed in three stagas -
(a) the movement of Hegira when prophetic power emerged,
(b) the sacond was after the seige of Medina whan the
Power gradual ly acquired the principal attributes of
state and its geographical basis expanded through Arabis,
(c) lastly with the death of prophet and under Abu Bakr
wh-eﬁ, the Islamic state demons trated the power to crush

‘the dissi dent forces, 3

The evolution of Iglamic gtate took place in
and around Mecca. Muhammad was the exscutive head,
. the legislator and jurist, but the state so founded ’vb_y
"‘é_'jl:he‘ probhat was not a theocratic state. Few months after
: h_ié arrival to Medina he drew up a constitution and

sought to rearrange political life.

fhe new Musl im community that cane into existencs,
introduced a pattern of gocial organization based on

religious solidarity which sought to replace the tribal

30 Richem Diyat, _Origin of laslamic State, in Klaws
Ferdinand and Mehdhi Mozaffari, =d., _lIglam State -
and Society (Riverdate, 1988), p. T74. ,
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salidarity, but the tribal solidarity and morxelity had

its own placs in the community., "Islam bscame a baais

of civil gociety that came into existence with ifs,spraad
in Arabig, It found its ultimate aiptes!ﬁ.on in devel opment

of l.h'numl'o".:’1

Ti\e state was idealogical state based on islenic
- principle which paxmeated to every aspect of socia'

~ sconomic end palitical life. The prophet was raligious
| as ou.l as temporal hesad of thes stats, he was the chief

'cqmunica.tor' of God's law, he regulated social relation

and'p‘aased law in light of the Quran and snforced them,

The state had a decision making body called Mala'a
(Senate) which looked after the governmental functi m.
The member of Mala'a were tribal chiefs as a result the

decision undertaken was umsun’.rmm.ls.32

In eariy‘ Islamic
days there was nothing liks a state machinery. Muhammad
was acceptad as a supreme arbiter and service of the

stats was volun tary.

" The state was based on general Islamic concepts
and values l‘aid down in Quran and it seeks to guide

mar'xs‘spin’. tual and worldly affairs as Islam is reg‘arded

31 Mahmud A. Faksh, Iglamic State System, .Islamié
Quartarly' 1984, p. 96‘

32 Ashghar Ali Engineer, _The Islanic State (New Delhi,
1980), p. 20.
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: as 'deen wa dunilg'.33 The Muslim state adhered to

" such lofty principles and practices as the rule of law,

b:otﬁérhood and equality in name of All ah.

Aftéi the death of prophet the mode of successi on
acquired a significance in developing Islanic palitical
md constitutional theory. The state took a preper
shape under Khalifa Umar, who was able to capture the
-li',a::gla area and bring people under his rule. In wnning
t;ha affaifs of the state the Khalifa adhered to the
‘d,ictatesﬁf Quran and Sunnah. There was a basic
difference betwean authority of the prophet and Khalifa.
?Unlik'e the prophet, Khalifa was not transmitter of divine
law baca'u;se trensmission énd revel astion ended with the

dsath of préphat ", 34

He  He
shape to/statesfincreased the avenues of trade, and

Khalifa Umar who gave a proper

int rod uced ma-ny‘so.cio-econdnic refarms apart from
maintain»ing the tribal palicy of equal digtribution of

wealth and a proper succession policy was laid down.

Thae tax of Zakat, the concept of charity, which
was introduced by prophet was made psmanem t'by Umar
and it became a part of st ate treasury., He also intro-

duced the land fevanue system. The Khalifa established

33  Meéhmud A. Faksh, The Islami
Islamic Quartenly, Fall 1984, p. 97.

34 Ipid., p. 98.
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- & seperate palice service under the 'Shaib al Ahadha'

(the chief of pdlice). The function of the chisf was
to keep watch over weights and measures, preven_tjng
congtruction of house on public roads and enforce
prohibition, He also organized the judicial ‘services,
he appointed a chief .Qadi; and number of (adis under
him. According to him justice was an important duty.
He maintained a.stahd:ing army as initially the armed
sexvice was \)Qluntary. But Umar brought a decisive
cﬁange in defence' when he introduced regula Salaries

for soldiers and officears.

J It was under Umar that true Islamic state devel oped
in full form. The Islamic republic lasted for ,30 years
after the prophest's death. With death of Ali and the
massacre at Kaxrbala new development took place in

Igslamic world.

The Islamic state had its origin in the general
principle of Quran and Sunnah., The dynamic viaw of
Islam and Islamic state is certainly in agreemant of

- men 15 make :
doctrins of Ijtihad which enables lsarnsd/indepencent
judgement ‘< ' about the application of Islamic

principle in varying situati onsg,

with the gradual pace of time two characta,iistic .

attempts at evolving a theory of state has becane famous -
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(a) the sociologibal inquiry of IBN Khaldun and (b)
phil csophical study of Al Farebi. According to IBN

“ Khaldun gsources of communal happiness ig ths economic
and soc@a}. factar which ig necessary for man to deQaJ. op
his potential but Al Farabi maintained that tha ideal
state :ahresmts the optimal combination of conditions

conducive to full community life.35

.In’ the present century Maulana Maududi tried to
give -an ’interpretation of Iglamic state which according
to him could be the basis of Pakistan. Though there was
no clear concept of‘ .state in Iglamic theology, he made
an extraordinary attempt to define stats in accordanca

to Islamic orientation.

Acc'ording to him the word'din' is approximétely
syﬁ_onymous with mode m connotation of state submissi onv
to.ernd obedierce of a sovercsign authority by thg people.
It is the basis of the state and also basis of 'din',
fha tfue'gigfis when mén submits to the authority of
‘Allah, All t.hésé who submits themselves to the authority
of ,éod are wailded into a community and that is how‘
the Ummah comes into exigstence., According to him the

Islamic state is an ideclogic sl state,

35 Ilse Lichtenstadter; Islam and Modern Age
(New Yorkigs¥ P. 110. '
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Dealing with the legislation in Igl amnic stats he
maintained that the Shariat is divided into two parts;
one is permanent and other subjected to modification.
The pe::mqnmt one is important to the Islamic social
ordér and is the characteristic feature of its cﬁlture.
The sec;ohd pa:f of the Islamic law is flexible according
to the needs of ever;-axpandhg human society. At-eva:y

- age the law has been avolved.,

The political system in Islam is accarding to

Maududi.;.’,'gaaed- on three principles viz,_Tawhid (unity

: of god), Risalah (prophsthood) and Khalifa (representativs),
Tawhid means that ons God al one vi.s thes crsatoxr, the |
med.i.um tho ugh which we receive the law is Risalah and

‘the Khalifa maintains 1aw thraigh representation. 36

The aim and purpose of this stats is to astabligh,
msintain and develop thase virtuss with which the creator

of the universs wishes the human life to be adorned with.

Maududi tried to give an interpretation of state
- in accordance to lslamic orientation and theology, in
co-relation with modern state sytem. Maududi was an
orthodox fundamentalist. To him it was Islam which

was all prevading and he failed to interpret state in

secul ar terms,

36 Ibid., p. 244,
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with the proper analysis of the Iaslanic state it
hags become clear that politics and religion in Islam
are' inseperable, so is powsr ad Mgidn inacperab;e.
Tha religion of God cannot play the role of royal
opposition, and there can be no authority against Islam.
It is ths si:ate as well as government, as the state
. sefvéa ‘f:he cause of Islam. It is an willing inst rument
of "Gocfl in His design, The Muslim politics of e‘arly'
.days rarely aéfed without explicit reference to Islanm
and'tﬁeir rulears in'variahly styled themselves as protector

of Islam,>'

With the passags of time the {Quranic concept of
_superhational state which was essentially republican,
lost its essence ag a doctrine and degemerated inta

authoritaxi an system.

This gave birth to the problem, whereby the
.conse rvati\(a section of Uleﬁa in name of Islamising
the,staté have tried to establish their hegemony over
the state apparafue. Much of the debate appears to be
misplaced_as thers can be little doubt that state b‘\_,;
very nature is an institution that is neither extem ally
given nor divinely ordained and since the state is a

social institution with economic roots, thes state cann ot

37 Martin Kramer, Palitical Islam (London, 1980),
P. 57.




bs ¢alled Isl amic though its inhabitants may be Muslims.
By invoking the concepts of Islamic state and defining
it in accordance with their own interpretation certain
saction of Ulema. aim at egteblishing their palitical
'heggmony. In upholding the principle of soversignty,
which belongs to God and not vested in people these
slements attfibute, themtalves the right to exercise
v.powér on: behalf of God and thus they try to monopolise

power into .one autocrat.

The Islamic state has besn classifiedvdifferantly
.either into divinely ordinétad based on Quranic principle
» and Sunnaﬁ or‘aa a social institution, but Islam along
with its variaed interprstation has been used by CQhSBrf
vative ;ectioﬁ of people to estabLiSh their hegemony.
%flelam deals with society and also gives various laws to
‘lestablish en ideal state, but the laws and guidelines
?jof’Isiém wars meant to bring the warring tribes of
Arabia togeth$r to form composgite normal socisty.

Islam in prasent déys ig a religion like all other
rel igions which guides man morally but to use Islamic
law as a guidéline to devel op modern day society is,

~nothing but an exercise to davelop an autocratic socicty.

In the subsequent chapter it will be analysed how
Pakistan has used Islam and what has been the result of

this? Has it been able to develop into an ideal Islamic
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state or has Iglam been‘misinterpreted and used by
certain section of leaders to maintain their dominace
within the country. The chapters will attempt tc analyse

the Ahmadiyya controversy which is based on rsligion.



Chapter II

IHE AHMADIYYA COMMUNITY

Pakistani palitical arena has been dominated by
'religi.ous'con.trz::ve‘rsies. Religion has been used by all
_1eéd'axfsv in some way or other in order to maintain
themsélves in power, even the modernist leaders had to
concede certain demands of the fundamentalists in the
Objective Resolution of 1949, and since then religion
has come to play a vital rols in the Pakistani palitical
life, In this arena dominated with religion the
Ahmadiyya controversy has been a major wsapon in the

| hands of fundanentalist leaders to maintain their
status, pogition and power and in certain cases it

has hslped them to stage major upsets in the pgliti?:al
life. In order to study further how Ahmaddiya community
~end the contxfoversias around it have affacted the
Pakistani puli‘tical. life giving congervatives the
liberty to persecute them in the name of Islam, it

| has become necess ary to understand who the A.hmadis

are and why ars thay being discriminated against.

This chapter deals with the historical evvolut‘ion
of Ahmadigcommunity and how they interpret Islam,
uhlalt is the orgenizational and socio-economic structure
‘of their s ac isty, what are their differences with the

mainstream Muslims. It also deals with Ahmadis
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pqlitical life and the Ahrar-Abmadi controvery in the

p:a-partiti on days.

Islam travelled to India alongwith the Arab traders,
| and gradually with the sstablishment of the Slave
Dynastyf I§1am becane a state rsligion, The wmlers in
order to prépagéte I-slam undertook ruthless measurss,
This yielded benefit and Muslim population increasad

- within tﬁe Indian subcontinent and Islam became 2 major
religi'on. With gradual passage of time empsror A‘kbar.
tried tc; interpret Islam in.> a pa‘rticyular fashion so
as to represent the Indian subcontinent, as most Muslims
weres converts and had carried their beliefs and
tfadiﬁ‘ons along with them. The most perenial problem
in Islam :was‘interpretation. With the advent of
Aurén;;zeb's rule cana the traditional theological
interpretation of Islam, which advocated harsh measuras
against Hindus and this became the most impo rtant

reason for the downfall of the Mughal exmpire:.1

With the coming of British, the Mughals lost
all their valour and bride. Ths Muslim population stood
di‘sintegrated, divided and dismantled from ths seat of
power. After the mutiny of 1857 they lost all hope to

5

1 Frealand Abbott, ‘'Iglam and Pakigtan' (New York,
' 1968), p. 360, o
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recapture the power, and the Muslim population becams

more disintegratsd than ever befors.

Out of this disintegrated Muslim population
devel oped the controversial sect of Islam, known as
Ahmadiyya's, They are followsrs of Mirza Ghulam Ahmad
of Qadian, who has bsen regarded as a modernist by many
writers mainly because they maintained he realisad that
in order to develop, the Muslim population had to adopt

the Western education and its life style.

-Ahmadiyy a movem;nt emerged in Punjab in contrast
to urban movement., It energed as a rural movement.
Mirza was born on 13th Februaxy 1835 in Qadian. He
was ths son of Ghulam Murtaza end Charag bibi. He
belonged to a nobls family with royal linesage of the
Mughals. The ancestoral family of Mirza owned extensive
estate in the arsa of Qadian. They ruled Qadian until
they weres driven out by the Sikhs during the rmign of
Ranjit Singh. "It was not until 1818 that his father
Ghulam Murtaza and his uncle returned to Qadian., They
joined the amy of Ranjit Singh and served him with
utter devotion and faithfulness, This made Ranjit.
Singh rastbre five villages from his ancestoral property

to‘Ghulam_Mur_taza".2

2 Spencer Lavan, JThe_Ahmadivys Movement Hist ory
nd Perspective (Dalhi, 1974), p. 164..
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With the death of Ranjit Singh in 1839 the Sikhs'
power came to an end and the British rule e xtendsad over
funjab. As @ ruling power before the British, the Sikhs
waxe in minority, concentrated in Lahore and Amritsar,
wifh the rise of British power, came the important’
pillars of their maintenance; the Zamindari and aristro-
~cracy. - The family of Mirza Ghulam Ahmad fell in this
c‘ategory‘, .who were favoured by British to foster 'th‘eir

vested interest ‘i.e. to rule.

It is claimed, Mirza Ghulam Ahmad did not have a
nomal cﬁildhood, his father had an unhappy marriage
aﬁd he spent his life and money to regain his ancestoral
pr‘operv‘ty which was lost to Sikhs, In this attempt too

he was unsuccessful,

The depressmng fanily environment probably provided
the :.mpatus to Ghulan Abmad to follow religion and

devpt_a hig time to thealogical studies.

Ghulam Ahmad recsived his early education from
the village teacher Fazal Ilahi, who taught him Quran
- and few elementary books in Persian. At the age of {7
he began his education with Shia tutor Gul Ali shah of
Batala.3 In his youth, though Mirza liked t§ live

3 Maulsna Mohmmaq Ali, Mirza Ghulam Abmad of Qadian
(LahOI.‘B, 1963). Pe 66.
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- in sclitude and hated the worldly pursuit, he had to,
"unda: the instructions of his father. undertake the

nanagcment of‘ his land" 4

The early years of Ahmad's sncaunter with wordly
--life included sxperience of mutiny in 1857, His father
enralled many men in the service of the Queen. Léter
Ghulam Ahmad joined the sexvice of the Crown as the
‘readsr in the Court of Sialkot. In Sialkot Ahmad came
in contact with Hindu and Chrigtian missionaries. with
‘ thi.'s contacts he came té realis e the ul terior motives of
','Christihén missionaries. But he did not protsest as he
--','was imprésé ed by Sir Sayyid Ahmad Khan who was a great
 friend of the Britishers. After Sayyid Khan's publication
of Tafsir he rejected the Aligarh position because of
his apolegitical attitude. Dejected by Sayyid Ahmed's
poéition thulam Ahmad left the job and returned t.b his

 house édlmk after the lend in 1868,

After the death of his father in 1876 he devoted
hipaﬂf completaly to the study of Quran. By then he
‘had alfsaéy raiﬁtérpreted the Islamic term Jehad i.é.
stfugdle in way of God. According.to him Jehad could

not mean an Islamic revalt against the British ruls.5

4 - Mirza Nasir Ahmad, -“Mirxzs Ghulam-Abmad (Lahore, -
1965), p. 8.

s  H.A. walter, The Ahmadiyva Movement (Calcutts,
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This created a suspicion in minds of mainstream Muslims

about Mirza's position and religious interpretation.

By 1877 Hindu revivalism was emerging in Punj-ab.
Thig worrisd Ahmad and he took leavs from the estate
and devoted hihself to study Quran deeply. In 188C
came the turning point in his career when he started

publication of 4 volumes of Barahin-i-Ahmadiyya i.e.

{proofs of Muhammad). By very application of reason
and logic Ghulam Ahmad tried to establish the superi ority
of the Quran over other revelationa, the main purpose

being to rsjuvinate Islam,

1t was in 1882 while he was writing the 3rd part
~of ‘the book, that he claimed to have received divine
revel ation and it was revealed to him that hs was chosen
" to be appointed as a reformer of 14th century Hijera

. for defending the cause of Islam. He had rapeadiedly
argusd that due to decay of lalamic life a Messgish "is

: due»to appear, Hae debated the issus on the basis of
scriptyres which maintained, that Jesus had arrived
1400 years ago and the time had come for a Messiah to

ap_pva ar ag ain .'5

From 1882 to 1889 he claimed to have received
'_‘div:l.ne i-avglétion ap ointing him ths Mujaddi - the

o

 6 Yohaman Friedmann, Prophe ontinugs (Delhi,
' 1960}, p. 76, .
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re former of religion and renewer of faith, By 1889
hs announced the conditions in vhich he would accept

| followers,

The condition laid by Ghulam Ahmad had complete
understanding with Islam but their existed certain
diffsreqcea.' He laid down ten conditions f or bai-at7,
whiéh are : |
(a) ~ A psrson must swear by monosthisim i.e. he must

- believe in one and only Allah.

{b) . ‘He must keep away from evil i.,e., from falsehood,
'éruality, dishonesty and by no means shaild support
evil, |

{c) Pray five times a day.

(d) He should not harm any of God's creaturs.

(a) In every stage of life he should be faithful to
God. |

(£) He.will not follow the vulgur customs and evil
practicgs,

.He must give up pride and haughtiness.

P
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He mUStﬁhold rzligion dearer than his life.
(i)’ - He must show sympathy to all his fsllow béiﬁgs;
(j) He must believe in 'Mirza' to be a promised Mesgiah

and establish a brotherhood with him.

T Abdul Majid Khan, Ahamadiyy Movemnt, in S.T.
Lokhandwalla, India_end Contemporary Islam,
(simla, 1971), p. 340, \ ‘
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Apart from the tenth conditions, rest had the

forbsarance of Islam. During 1890-91 Mirza published
: three major works and publicly declared that he was the
.Masih-M;wud (the promised Mesgish). According to him
it was fulfilmen.t of divine promise made to Muslims,
He claimed that Jesus was dead and the phrase "M
Mariyam"” in Quren refers to a person with likeness of
Jegus and refering to Hadith which refers that, wﬁﬁw
thae appsarance of Mesgiah the Crosé will disappear.
It'meqnt'the Christian will be incorporated into Islam.
He rppudiétcd the fact, that the second Messiah will
b‘ liké:tha fi:ét; He argusd that the prophet no where
maintéined that the coming Messiah will be a prophet,
He :;mld be an ordinary Muslim, living according to
Shariat. ‘Mirza claimed himsel f to be a Mehdi and

Messiah as he possessed the spirit of Jesus, Zorathrostra

and Krishna, 8

The teaching of Mirza which became the l;ésis of
the»Ahmadiyya comunify was much alike many religion in
th'e'(world.’ It was more in complementary to Islam. It
is mainly becauss®s he never claimed to have estalished

~a separate msligion,

8 Spencer‘Lavan. ]('hg Ahmgdigﬁ? Movement, A Higstary
, and Perspec tive (Delhi, 197&), p. 176.
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Mirza preached the lenguage of peace and
admonist hig fallowers not to injure other persons
whateaver rsligion he may beloﬁg to. He maintained that
Islam never preached violence in any form. He called
to give away Jehad as Jehad does not mean war against
noabel iever., Rathar it me ans to overcome immora'lityv
ar'y'd evil,'it is an internal struggle. Mirza preached
that zth.ere was no compulsion in Islam to ccnﬁeft any

one.-

Mi!_:zalpreached recbnciliation bestween the various
faétﬁrs in human life that leads to discord and has
mad‘e lif’e:pe‘aceles‘s and restless. He sought to bring
reconciliation between man a1d his creator, betwsen
different sections of mankind, He preached that one
mdst recognise the differences that exist between men
and try‘ to sliminate it thraugh reason and intéll igence.
iH_e preached adherence towards tolerance and forbearance,
a.a.tolerarjtce alone can make men pious and unde_rstanding.
"Mifza taught that human nature was pure and not tained
w:.th ;vil. Evil is ﬁot inherent in man, it comes |
from outside and man's greatest inclination towards
av'il: comes from lack of economic and social stmding.

. And in order to maintain a true and pure community"
all Muslims must pay the tax of zakat and livav.i‘n |

onenass of equal brotheihood".g

9 Sir Zafarulla Khan he ' | ‘
’ The M88§_§_gp of Ahmadixxa
‘ M‘IO'“ﬂ'eﬁh&_sae%_‘c"neliv@_md on 2nd Mé ch, 19 3
( 3 ), S “_:____...__._w_v._w X - 123



41

Mirza preached that the revelation from God had
not ended with the prophet himgel f, rather thers Qare
more avenues for further revel etions but he mainteined
that holy Quran was the most superior of all revelations,
It was the last book of law, the fountain head of sal-
vatvion_.' It purifies men frovm within, According to
Mirza 'tﬁe deliverance from sin lies in perfect and true
conviction as conviction gives the power to do good
and it alone can turn you to a lover of Gad. Evexy one
- who is purifisd is purifisd thraugh conviction as it

shables men to sas G»od".10

| Mirza Ghulam Ahmad was regarded to be a British
spy and an British implant to divide the muglim resur-
gence whichl wag gaining momentum againgt Britishers by

‘ th§ mipst:em‘ muslims, 'The Muslims maintained that

the Mi::za was an hypocondriac maniac who imagin‘ed things,
vmd‘-' it was hig burning dasire to rige to a posi tiq of

e :oligi oues guide and mentor. And thig desire of Mir:za
was exploited by Britishsrs against the Muslims in order
to divide them., | o

whatever may be said & out Mirza's desires snd
embition, the fact reswains that he posassged certain
kind of charisma which attracted a large number of

fol lowsrs.

10 Mirza Bhasir Ahmad, Our Teachings (Qadian,
1988), pp. 33-54.
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followsrs. ‘

Al though Ghulam Ahmad accepted followers from
16889, the formal establishment of Ahmadiyya community
as such did not occur till 4th November 1900. It wes
marked with ths publication of Istihar by Ahmad, "the
decision to identify the movement ssparately fram the
Sunﬁi fald was due to intsnse opposition from Sunni's

and secterian ulemgag". 11

"In 1901 they got thamsalves seperately liéted in
the census under the nane of Ahmadiyya, which they chose
ﬁfter the name of prophet Muhamad as he wes known in
Mecca. This was ths period when prophst suff‘era'd
paxsﬁcution and the Ahmadi's ragarded their position

to be sams,

The leadership of Ahmadiyya Movement during the
. Aamad’s
last decade of Ghulamélife had become increasingly
diverse and consisted of well sducated men like Mohmmad

Ali of Lahore and Khawaja Kamal-ud-din of Kashmir,

With the death of Ghulam Ahmad in 1508 hig first
disciple Maulvi Mur-ud-din became the Khali fa of

Sadr-Anjuman-i-Ahmadiyya. He lacked the charisma af

Ehulam'Ahmad, but was respected by all, and weas

11 Dr. Hira Lal Chopra, Ahmadiyyat in Modern Yorld
(Qadian, 1989), p. 20, .
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supported by Mohmnad Ald and Karal-ud-din to maintain
the leadership of the Anjuman.12 During his last days
Maulvi Nur-ud-din became grévely ill and cisintegration
within the 'Anjuman' began to appear. There ameged
two factions contending for power; ths intelligensia .
lea_by'two able leaders Kamal-ud-din and iohmmad Ali
and thi other faction led by Mirza Bhasir Ahmad, son

of Mifza Ghulam Ahmad. In 1911 there was an attcmpt of
reconciliation., HMohmmad Ali called a meeting in Lahors
in which Mirza Bhasir Ahmad was also invited and was
chogsen to be the next Khalifa, The reconciliation
ccuid not last long as Mirza Bhasir Ahmad accused'
Mohmmad Ali of discussing the isgue of Khalifat befors
th§ death of the incumbent. Then on controversiss began

to grow,

.O0n 13th March 1914 Khalifa Nur—ua-din breathed
his last and the controversiss engulfing Anjuman intensi-
fied.  The controversies reached its ultimum on the
question of interpretation of Al-Wasiyah (will of promised
Messiah). Mohmmad Ali took it in much of the lite ral
sense as he wanted to pursue power of the sadar Anjuman.
On the other hand Mirza Bhasgir uddin Abmad saw the

document written at a time when all were committed to

12 Spencer Lavan, The_Ahmadiyyva Movement - A
History and Perspective (Delhi, 1974), pp. 98-117.
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and
prophet and question of leadership/of power was not

raised. He maint ained that Mohmmad Ali's opposition
wéalgg;acted agains t the prophet but to the fact that
hé was going to be chosen as the next Khalifa, This

' vefy opinion of Mirza Bhasir Uddin Ahmad created‘an

~intense row bestween the two factions ond ultimately the

. sadar-Anjuman-i-Ahmadiyya split into two organizations,
The Lahoris became the followers of Mohmmad Ali and
the Qadiani section remained under Mirza Bhasiruddin

Mahmmud Ahmad.

From 1914 to 1920 Mirza Bhasir ud-din Ahmad
congsolidated his position within the sadar Anjuman, to
aVoid'a1y other split within the organization andvhe
| reconstructed the Sadar-Anjuman-i-Ahmaddiyya. In order
tao coqﬁteracf the increasing missionary influences he
uﬁd@itookjto reformulate and reconstruct the Anjuman

al ong modern lines,

At Qadian the Nazir-i-Ala (Chief Secretaxy) was

made the president of Sadar Anjuman, while seven other
were entrusted with the responsibilities of treaéury,
community discipline, external and govermmmental affairs,
education, missionary work, publicstion and hospitability

dapartment.13

13-  Mirza Bashir-ud-din Ahmad, The New yorld of Isl am
(Qedian. 1946), Pe 116, ‘ :
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- The Sadar Anjuman prepared ths annual budget

and submitted it to Majlis—i-Mushayrat (Khalifa's
sdvisory beard), for scrutiny by the sub-cbmittee

' which in tumn consulted the Khalifa himself. while

_. _Ahafnadis living in Qadian came directly under thesse
agencies those outside the Qadian, wexe rel ated to
central vauthority through amir's, The Majlish-a-
Mushgwrat was establighed in 1922, and comprised of a
500-.600 members delegate of which 75% wers slactad from

Sadar Anjuman.14

In 1925 the Khalifa instituted a special Q‘adianii
Judicial system modelled after the traditional Isl amic
systam; The system was applicable only to memberxs of
the community, who in case of conflict waild attem'pt
an ,adjuiﬁcati'on befare Ahmadi Qadi. The ldoscr could
apx‘al'y'firs-t to the board of Qadi's and then to the
Khalifa, but if the litigation invalved the Khallf‘a,

the dec:-s;on of the board was final,

In 1934 he devised a scheme which antailed
spiritual training of the community for Propag-af.i'on
of Islam. In order to undertake these missions
he established & Tehrik-g-Jahsed association to raise

N
f’unds for the s«:hane'.‘S

14. Ibid., p. 118.

15 . Dr. AlhaJ Mubarak Ahmad, Ahmadiyya in Modern
o uorld, in the Souvenir, Ahmadiyya Musl.lm Centlnary
(Qadian, 1989), pe 94,
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In 19‘38 the Khuddanal Ahmadiyya ass ociation was
astablished'by Bhasir-ud-din Ahmad, the purpose of which
was to transfer the teechings to hearts of all. ‘The v
goal of the association is to put youth on path of
virtue and protect them from evil influence. Iﬁ 1940

the Ansarull a Association was fcrmed which was purely

“—

a religious association with main objec tives of
inculcating righteousness, observance of prayer,

leaming and teaching of Quran and preaching Isl am.

In 1940 the Lajna Imaullah agsociation for the
Women waé establish.ed in order to impart education,
spiritual tréining and give guidance so as to develop
a better life. Mirza Bhasir-uddin Ahmad beliesved in
the Maxim "No community can develop if their womens

do not progress".16

Sccially the community were highly integrated and
cooperative. The Ahmadis took to Western education
'-'an,d culture and as a result they achieved a high literary
rate. Tﬂhe' Ahmadis were absorbed in the servics of the
British crown which gave a high social standing to
them, The Ahmadis amongst themselves have tried to
propag-ate. eduéation within the community through various

associations farmed by the community. They havs under-

ahs Sea P mita i fanaStome.

16  Ibid., p. 97.



47

taken the propagation of sducation within illiterate
m'a'lssaa of the Jammat living in rural areass. Even thowh
théy .enforced strict purdha for womenfalk they also

had renderad éreat sexvices to ‘wamen for their develop-
v ment. The Lajna Imaullsh asscciati on which was foundad
by‘ Mirza Bhasir Udd in Ahmad had given women training
not only ih‘spiritual field but also in material life.
They wem® also imparted education and training in

vocational arts and crafts.

The Ahmadis being a closed sect have their own
mosque and immam, They do not pray beshind other Muslims
neitherw do they enter into any social bindings with
rest of theMuslim population, An Ahmadi women cann ot
marry a nun-Ahmadi nor do they pray at the death of
any other Muslim parson, "The Ahmadis serve their
commun’ii‘;y with utmost devotion and they have a st.rong-
- bond of unity and integri’cy".17 |
'One of the most important re ason for the closeness
of ‘l.:h'e‘ community may be its economic prosperity. ‘The'
Ahmad:i.é are one of the most prosperocus and rich
community in the world. They have their missionaries
in practically all parts of the' world an d funds are

drawn from the community itsslf. The Ahmadis largely

17 Donald wWilbur, Pakistan, Its Pesople, s Cul turs,
Its Society (Haven, 1963), pe 16 7.



438

fall under the categary of intelligentsia, who hold
office’ of importance in places they live. The Ahmadis
have asi;e{ic morali ty and livs in modesty which gives
them thes avenue to save money or to recycle the profits
whi&h,any bu%inas-man Ahmadi earns back into busin ess.
As the wants are less the money sarned is mostly given
as chéﬁfy to the community for the welfare of the
Jamgat. The monesy so in disposal of the community is
evenly distributed for the welfare and upbringing of
the communi ty. The services over the years have |
yielded its results, the community has a strong and
Prosparous economic structure to reckon with." This
helps them to face anvy onsl aught against the community
by ‘the mainstream Muslins with valour and determi-

nati on.'1 8

5

The org.anizati. mal, socia ad economic structurse
af the community has remained same as it was planned
and seor.ganlzad by Bhasiruddin Ahmad except the fact

- that- the hesadquarters from Rabwah (in Pakistan) has
bsen shifted to London due to continuous onsal au‘g"ht'

of Zia Government against Ahmadis,

Mirza Ghulam Ahmad during his life time itself

wéd accused by the Sunnis and 'othar conservative section

18 ‘Spencer Lavan hmagdi nt Past and
: Pragent (Amri%sar 76), Pp. 134-
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of Ulema as an inipoatar, who had bsen implanted by
British in order to breesk Isl emic regurgence. Accordingly

| numerous fatwas were passad againat him., The basic

diffaupca between ths two community arc s from tﬁraa :

important issues.

The most important issus which crsated distrust
'in:,m:lnds of the Mustims about the Ahmadis was the claim
of Ghulam Ahmal to be the promised Meggish end Mahdi,
by'whi'd'i he chall enged ths finality of priphat. These
terms to the Ialanic world wexe neither naw nor original
or unusual. The concept of Mehdi as a rightly guided
leader who would come at the end, existed in two |
different ways in Sunni and Shias tradition of Islam
from early centuries. The Shias baliasve while talking
about Mghdi it mesant tBe Imam who had mystsriously
dia’abpeaied would return as a Mehdi and lead them to
everl asting gl oxy. The Sunnis believed that a Mahdi
wadme God's representative in persdn of Jesus who
would also come at the last day of judgement and lead
,thev' belisvers to the victorious war against Kafirs.

The Sumis believed that the Mehdi and Messiah would
Ee two separate persons . When Ghulam Ahmad claimed

to be both, the promised Messiah and Mehdi the Sunnis

re fused to accept his pogition. The Sunnis and other
conservative section of Ulema did not agree with Ghulam

Ahmad's view that rsvelation had not ended with
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pr'ophtet and neither with his view that prophsts wers
still to cane. The traditionalist Muslims belisve in

Khatam~al-Nabiyyin (The finality of prophst). They

maint ained that prophet Mohammad was the last p!:opﬁat
and after him there can be no other prophet and the
Hduran was the last law reveal ed by God, Ghul am. Ahmad
maintained he was a nabi, he posited that the prophet
was.‘-the'la_st messenger of law. But accoxrding to him
prophets wers destiﬁed to come and revelation inform
of re_fcrms wa's to take place from time to ‘ti(ne.19

The controversy between the Ahmadis and mainstream
Muslims also centre around Jesus. The Muslims believe

that 'son of Mariyam' was alive in 4th heaven who would

coms at the[sdaxy of judgement and lead the balievers to
a victorious war against the non.bali evers (Kafi rs).
The Ahmadis beliasve in Ghul am Ahmad who main tained
Jesus was dead. According to him "Jesus did not die
in the cross rather he was removed from the crss and

cured of his wand by a ointmant known as Mahram-i-isa

 Jesus, according to him, then escaped to India via
persia and Afghanistan and reached Kashmir. He
completed his prophstic mission thers and died at

the age of 120, Hisg tomb is located at Khanyar in

19 Report of Court of Inguiry - Punjab Disturbances-/953
{submitted by Justice Munir, 1954), p. 117.
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Srinagar. 20

dlso :
There/e xist the controversy regarding Tagdir, The

Mt..:.gl,ims Amaintain:that the Ahmadis do not believe in
‘Tagcljir (deétiny). The Ahmadis, on the other hand maintain
thét they do believe in Tagdir, which is a law of God

but Ghod; cannot be made a scapegoat for the punishment

fer evil don_e'by any psrson.

One of the most controversial issues among the
Muslims and Ahmadis has been the concept of Jehad.

Thé term Jehad in al-Islam is derived from the verb

'gahédg" which in literal sense means exlaration of
one's power to the utmost of ones capacity in cause of
All ah. Most specifically Jehad means 'fighting with
non-believars for vivt.:tory of ,Al-Iglam' and al so mezans
'sfrivi’ng against evil'. The Sunni jurist regarded
it to .b.e' a callective duty which is binding on community
as a whale., Jehad is obligatory on the free major |
Muslim male.,v who 1is sound in physical and mental
condition a1d economically self sufficient. On the
other hand the Shia legal theory considerd Jehad as
allegiance to Imam who has the infialable right to
decide and declare Jehad for the sake of communi ty

interest. According to Ghulam Ahmad, Jshad weant wuar,

20 .M, Sharif Ahmad Amin, H.A., Muhamiad the Most
_ Succesgful Prophet (Qadian, 1578), p. 33.
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”undértak-an only to protect religion from the enemies
who usa'fnrce. This 1s also an intarnal struggle of
morality over immorality, good over evil. According to
Ghulam Ahmad Jehad could not mean Islamic revalution
_against Bn‘.tiéh rule as it was<not destroying lIslamic

Ieligi on. 21

Ti‘lis pro.British attitude of Ahmad also earned
him tha wrath of the Muslims, The organizational set
up of fhe Ahmadis alsoc sarned them ths problem frorp
Muslims, The Muslims claim that prophet was against
prissthood and organizational sst up as he emphasis ed
on direct ﬁelationship between individual and god. He
wanted to ayoid the danger of spiritual monopoly. It
pays. tribute fo leadership, the best man in congregati on
with beat knowledge and character is chosen to laad
prayera. where as Ghulam Ahmad laid a foundation of

22

organization under sadar-a-Anjuman, Acc ording to

Huéli.uis he had laid a faundation of separate ml igion
along with orgenization of new jamaat. Ths Ahmadis have
afnoys

chaimd themgelves to be,very much a part of Isi am.

This c“oﬁtrovarsy has péraisted till today.

The differesnces betwesn the Ahamdis and Muslims

which has led to geries of anti Ahmadiyya movement

21 Mirza Wasim Ahmad, Yhat Is Ahmadivyyat (Qadian,
1987), ppe 37-39.

22 Fres Land Abbott, Iglam and Pakistan_ (New York,
1968)’ p. 3690
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in Pakistan after partition had its origin during the

pre-partiti on days of united India.

In the ysar 1914-1928 the public imagss of the
Ahmadiyya revolved on 4 major points : (a) it attitude
towards fhe Islamic concern, (b) sectarianism and
.struggle against Arya Samaj and Sikhs, (c) mission to
Europe and conversion, (d) and growing céncern in 'India
for self-government, Initially it was the Lahories who
were involved in palitics and the Qadianies maintained
their restrain in case of self Government. The Lahoriea
support;ed Indi an Muslim leaders, but the Qadiani
1 eaders stretchlcd thelr support to the British govem-
ment. .G_radLLJally the Lahories withdrew from palitics

and the Qadianies cane into the f‘orefront.23

‘With the increasing self awareness among the
Ah,madij,ya commun ity Rqoxding the is gue of self-Govemment,
they began to participate in critical palitical and
rel:igious issues. It reached its zenith during kashmi;
igsuq in 1931-34. Kashmir had a gspecial position for
the Ahmadis. They organized missionary activity in
Kashmir, gave scholarship to Kashmiri youth to come

to Qadian:md study. During the _Quran incident of 1931,

23 Spencer Lavan, The_Ahmadivya Movemnt - Past
and Present (Amritsar, 1976), pp. 114-20.
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LShen l
Ztha Muglims were prohibited to recite JQuran, ths All

India Kashmir Confarence was organizeds The Ahmadis
were able to muster grsat amount of influence in the

conference.

Duri ng this period, Majlis-i-Ahrar-i-Islami-i-

Hind unerge!d'. It was an orgenisation of Islamic fresdom-
fighter working within the Congress fold till 1930,

Their leaders was Chaudhuri Afzal Haq. The Ahrar who
worka;'i within '-Congress fold wvithdrasw from it af;ter the
Nah-v'm report. This was marked by a sharp turn towards
communalism within the Ahrar organization and they

became involved in Kashmir,

On 14th August 1931 the Ahrar call ed for svtrike
to mark Kagshmir day on the issue pertaining to prime
ministership, this was foll owed by t-e All India Kashmir
Committes meeting. This meeting publically declared
the Ahmadi Khalifa to be their leader. It called for
a _Hir_tgl_on August 14[(93’ The Ahrar grnup rzfused to
‘jolin the"‘m'eeting ard openly decl ared[tﬁtﬂadians were

non-Muslims, Thay meintain that the Qadiani leadership

threatened the Islamic unity.

The Ahrars in Kaghmir united under Maulana Mazhar
Ali, who gathered 400 Ahrar valuntesrs in Sialkot ad
threatened to lead the jatha to Kashmir. The Prime

Minist,er' of Kashmir was threatenaed and he invitad
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| | the year
Mazhar Ali to Kashmir. During the last ddys of 11931

the conflict sharpermd among the Muslim groups. During
the whale agitation Britishers sided with the Maharaja
who was concemed with the Ahmadis, who he believed
wanted to keep the agitation live in order to keep

Ahrar out,

By 1932 the Britishers and the Kashmiries, who
sﬁﬁported’the Méharaja had become openly hostile towards
the All India Kashmir committee and the Ahmadis. On
June- 28, 1933 the Ahmadi Khalifa and his trusted ally
Qéra depcrted from Kashmir. The British govemment the-
adopted a harsh attitude toward the Ahmadis.Z® The
Aﬁmacﬁ.s and Ahraris demonstrated how two Muslim groups

with different perspective could fight anongst themsel-

V8Se

With tension subsiding in Janmu and Kashmi; the
pi‘oblem intensified in Punjab. It grew in propartion
between 34 to ‘36. During this period Ahrar were in
offensive and Ahmadis were in defensive pagition.

The reluc.tance of British to aliny with Ahmadis
totally, created problems for the Khalif a and his

'“!me&"&me
foll owers., The Ahrars wemsttlgatlng a cl ash by

24 Dodds J. Leary, The Abmadivya Movement and
Controversy, Muslim World, vol. 37, 1958,
"Pp. 39-41.
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Planning a mesting in Qadian itself in October 1934.
The Ahmadi Khalifa in order to prevent vialence against
the community asked assistance from Ahmadis, living
all over the world. Ultimately the British Govermnent
héd to intarvene". It asked the Ahmadi Khalifa to

: for
withdraw his resclution asking/assistance and banned

the Ahra"rs‘ maeting.25

During the decade of 1937 to 47 the Ahrar-Ahmadi
controversy was relatively at low key. During the days
of partition the Ahmadis position on jehad had male
them pro-British., They became ablivent of independencs,
and unzasy about the prospects of Deing a minority
in a H.inau or a Muslim majority cauntry, ith the
be'ginni.ng_of‘ riots aftar the partition the Ahmadis
werm forced to iaave India and they migrated to
Pak'i,st‘:an.‘ They sesttled in Rabwah. The Ahrars also
migrated to Pakistan and alongzgll:‘:m the Ahrar-Ahmadi

controversy resurfaced in Pakistan a nsw.

The subsequent chapter will deal with ani-
Ahmadiyya agitation in Pakistan and try to analyse
how religion has baen ‘used to persecute Ahmadis.

It will also try to analys e, what has been the impact
of‘ these aditatibns in Pakistani political life.

25  * Ibid., pe 45.



Chaptar III

RELIGION_ AND POLITIC's IN PAKISTAN

" Pakistan came into existence bscause of Muslim
Leagues demand for partition of India. The League
originated in 1906 as a result of British policy of
~divide and rule. The League till 1930 did not think
<ab6ut partition rather they were concerned with better
treatment and previleges for the community. It was enly
after 1930 when Jinnah joinad ths League after being
disillusionéd fran Congress, he felt that Muslims would
have no prospect of fair deal in India. The first v0pen
re ferencs to Hindus and Muslims being a sepz2rate nation
was made during the session of Sind., Muslim Learjue |
provincial conference was held in 1938, He meintained
"Hinduismand Islam represent two separate civili zation
fron one anrother in origin, tradition and mannex of
1ife gs‘ are the nation's in Europe; if themfores it is
accepted that there is in India a maj or and minor nation,
it follows that parliamentary system of democracy based
on 'maj ority principle, it must inevitably mean the
rule of maj or nation over minor nation and as India
was cmposed of two nation - Hindus ond Muslims, the
scheme of central-federal govemment could be detri-
mental to Muslims. Aécording to him "Muslims were a

nation acéarding to ‘any definition of a notion and so



58

they must have their homeland, their territory and their
State, and since Indian Muslims constitute a State

they alone have right to determine their future!, |

With Jinnah's proclamation of separate statehood,
demand for Pakistan grew in strength and in proportion,
in March 1940, the Muslim League formalized its views.
By the Lahore resolution it demanded sep8rate statshood
in ‘Muvslim majority areas. The Pakistan movement bxought
together in the same arena a collztion of forces aaong
Musl'ims that had not been witnessed. Islam was
vigoraysly used to appeal the inhersent religious
sentimapts of the psople, by the leadrs of Pakistah
mpVenzént. But the leaders never defined the néture of
the Islamic state that was to come in axistencs. This
creafed problens for Pakigtan after partition. Another
major drawback within the League which created problem
for Pakistan after the partition was its elits lvaédership.-
Accoxrding to Taylor "Jinnah was typical repraesent ative
of the Northern elite. He sought to protect th“e interest
‘of those Muslims who owned proparty or of those wﬁo-

pobsessed education., He welcomed the Ulema to support

the League but only within the subordinate 1esvel".2
1 Az;iz Ahmad, Iglamic Mode im_g._g__%ﬂﬁj_g_% ‘
Pakistgﬁn -'1857"1934 Lmdon, 19 7 s PPe 1 6"'670

2 David Taylor [he Politics in Islam angd Islami-
gsation in Pa!'<ist§n in James P. Plscatori, ed.,

Srepve———

Islgm in Political Process (London, 1983), p. 187,
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The League was dominated by landloxds of north India,
the craddle of Muslim power and the merchants of West
India béqane the junior partners in the Lsague. The
League lacked the mass character apart from the Islamic
rhet,ox:i.‘c‘the Muslim Leagues mass mobilization was narrow

bas ad, ‘

The difficul ties of the state of Pakis tan that canme
into existence in 1947 were enormous among them the
political difficulty was most important. The Leagua
desp ite its success in crzating Pakdstan lacked'well
developed organization that could span to the provinces
and link its loyalitiss to the centex. Adding to the
problems, was sarly d.emise of Jinnah in 1948 and his
successor Liaquat Ali failed to possess any charisma
andfaufhority of Jimn ah. Gradually Pakistan caﬁe under
the influence of landlords and ma:chénta who held power
position within the Leagus. The Leagus which did not
have a mass character could not commit itself to
democracy. "The mwling slite began to develop Islémic
idealogy intc a device to prevent people to participate
in Becision mak ing process".3 And the Pakistani

society remained predominantly feudal. With lack of

'3 Zia-ul-Haq, Iglamic Ideoloay and Iglamigation of
. Sogiety, in Hassan Gardezi and Janil Rashid, ed.,

ggkigéan Roots to Dictatorsiip (London, 1982),

Pe 118,
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a_t'hnic unity, common language Islam bacame thé major
link. "In Pakistan the Islamic fundamental value
struétura do not caint much, what passes as Islam is
.archiac sluperstitious and irrational resligious practics
perpetuated by traditiomalist Mullahs'.? The vasted
interest of Pakisteni socisty collaborated i th these

elements and became a powerful force.

The ideological controversy over the nature of
Pakistan's palitical system emerged as a contest for
' supremécy and leadership between modernist, traditionalist,

and neo=traditi onalist.

With the independence the politicians who came
to power, fait that thay had to profess some degree
of commitment toé{gzeals of Iglamic State. The concept
of Islamic state has a varying degree of connotation
according to reli_gi0us and political opinion, After
the inde'pendence of Pakistan ’t'ne ruling elite were
contented to ses that Pakistan had 2 external Islamic
pelrson'alit.y.‘ Thevgovernment was run on the lines of
lBrit.i..l‘sh India secular principle. The leadership which
was .esaentia'lly modermnist in caisengus on thz question
of Islam was challenged from two directions : (a)

there was more directly the claim that Pakistan should

4 Asghar Ali Engineer, The Islamic State (Delhi,
1980), p. 163.
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be moras overtly Islamic state and (b) sacondly it were
the Ulema who felt that their support to ths Leagus

 was betrayed.

| The nationalist leaders propagatad secular ideology
based on the concept of modesrn nation state. Pakistan

according to Qaid-a-Azam, Mohmmad Ali Jinnah was to

be a contemporary nation state, he called upon all

' non - Mustim :
Musl ims to welcome theiq[bretheren& He discounted the
notion that Pakistan was a theocratic stafe. Pak igtan
according to Jinnah was "formed to demonstrate that a
Muslim majority state could satisfy the nezds and
fulfi;l the aspiration of its citizcns".5 The Ulema
on the éther hand were strictly against such a tyre
of state. They haintained if secul ar state was the
destiny of quian Muslims it could be arrgnged within
United India. According to the Ulema "if Islam is
not brqught in the center of Pakistani politics and
the refusal to form the constitutién on the basis
of Shairah was a betrayal of whale creation of
Pakistan".6 The fundanentalist Ulema were led by

Mahlané_Maududi,who had opposed the Pakistani movament

5 Mohammad Ayoob, - Islamic Republic to Iglamic
Stats in Pakistan, Asian Survey, December 1979,
p_. 5350 .

6 Salim Mansur, Pakistan; A Cagse of Two Nation

Theory, Jerusalam Quarterly, vol. 38, 1986, p. 118.
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but later he migrated to Pakistan and soon became a
leader guiding the state towards Islamic orientation.
Accorq;ng to him "sovereignty in an Islamic state belongs
to_Allgh which means the Islamic law founded in Juran
and §gnhah’and all law and rﬁles must confirm to it".T
The Ul ema wanted to adopt the institution of early
Kﬁalifats. They‘wanted to reproduce such a society
which no longer existed and a pality which suited the

garly days of Islam,.

The:tréditionalist and neotraditionclist iﬁ arder
to make a legitimate palitical position for themselves
embarked upon the strategy to declare the modemist,
not true believers. During the initial period;‘the
traditionalist and neotraditionalist gradually but
sucbessfully asserted themselves and were able to secure
a legitimate role in the political systenm Of Pakistan.
They .possess ed considerable determination, political

skill and ambition.

. Under the pressure from the traditionslist and
neotraditionalist the modernist leaders hod to retreat
during the process of constitution making to a pogition

whereby Pakistan became a "Laboratcocry of Islamic

7 Anwar Hussian Syed, Pakistan, Islam Politics and
National Solidarity (Wew York, 1982), Pe 53.
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principle in continued effort to reconcile the opposing

concept of Islamic state",.

The traditionslist and neotraditionalist were
able to struck their first victory in March 1949 in
the/B5jective Resolution when they succeeded in getting
tﬁg Islamic'injunction, which maintained that "sovereignty
over entire universe belongs to God and the authority
thaf he delegates to the state of Pakistan througﬁ his
peoplp'to be exercised within the prescribed limit and
provided that the Muslims should be able to order their
life in accorxdance with teachings and raquirements of

Islam, as set out in Haly Quran and gunnah and minqrities

would be ables to freely profesg and practice their
raligion".9 This compromise of the modernist leadeis
marked the beginning of Islamization of pqlitits. The
Objective Resolution bassad in 1948 proved to be a
turning point in Paxistani palitics as Pakis tan began
to drift from libsral democratic idesal to Islamic
ideal.’ The Ulema along with the sound bass of cbjactive
Resalution demanded that, thers should be board of

Ulema and itvghould have the right to declarse nny'

8 - Aziz Ahmad ndia g%g
Pakistan, i zf%EEz (London, 93971-p. 237,

9 '~ Saesd Shafquat,

Debats on Pakis p
Val. 15, Oc tobar 1987,
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law ulravires if it was repungent to‘guran and Sunnah,
In 1949 the constituent assembly appointed a board of
'Talimat-i-Islamiyya'. Ths board advised that the

haéd of the state should bs a Muslim, . Tha committee

of Ulema were to decids which legislation was repungent

to the injunction of Quran and Sunnah,

Duting the tﬁnu:e of Liaquat Ali the traditionalist
tide was held back with scmse dufarmination. His own
effort and his Government's palicy in keeping consti-
tution and legisl ation, secular in British tredition,
while accepting an Islamic Veesnsr waé reflected in the
inéarim report of basic principle committee in 1950,

It referred nominally to Shariah provision.

with the assgisination of Liaquat Ali a different
equation‘affected the balance between religion and
palitics in Pakistan. The successors to Liaquat Ali
Khan, Khawaja Nizamuddin and Chaudhuri Mohmmad Ald
were deepiy réligiOus men and had cordial relation with
the Ulesma. The influence of Ulema increased considarably
betwsen 1951 to 1956, The political stability provised
by Musiim League as a party with overwhelming majority
in the‘legislature was ghattered with th= chrushing
defeat in 1953 election in Cast Pakistan. The Leajue
came into the'hands of the conssrvative forcss wao

found ltheir all iances with the Ulema and their
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conservative interpretation of Islanm, the means to
legitimige their power. The alliance between the
politicians and the Ulema was opportunistic as far as
the political parties énd their leacexrs were concerned.
This' alliance served in establisning the influence of

. e '
Ulema in[bolitical sphere.

"WReligion and calitics in Pakistan became inter-
twined as resuit of 3 major devel opmants - (a) the
queétion of constitution and law, (b) on the war in
Kashmixr on which the politician wanted Ulema to declare
Jehad, (c) it was on the question of role of minpfity

10 " This came to the forefront with

in Isiamic state".
Anti Ahmadiyya agitation. This was second great
achievement of . the traditionalist for they‘could
mobilize the masses in name of Isl am, |

*
The anti Ahmadiyya agitation which tummed violent

in 1953 bagan as esarly as 1949. The asgitation was led

by Majlis-i-Ahrar-i-Islam shortly after tha passage of

Ob jec tive neéolution. The Ahrar-Ahmadiyya agitation
was the contihuation of the sectarian politics practised
by both these groups in pre-partitioned India. The
Ahrars were sworn ensmy of Ahmadis, After partition

they took the first opportunity to attack the Ahmadis,.

16.  Salsem M.M. Qureshi, Religion and Party Folitics
in Pakistan, in Aziz Ahmad, ed., Con:tribution to
Asian Studies, vel. 2, 1971, p. 54.
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The Ahrars were th; communal off-shoot of Congress.,
’Thay wefp known for their ideadl ogical instability.

The Ahrars had opposed the formation of Pakistan,

After partition thsy migrated to Pakistan and declared

.that they would continue as an religious organisation.11

The Ahrars declared publicly to follow the Muslim
ﬁ?LéaQUe»in political sphere. With this announcemant the
f,Ahrars-ﬁeg;n to demand Ahmadislto be decl ared non-Muslims.,
| A:cordiné to them Ghulam Ahmad the Ahmadi probhet was
-8 Dujjal (avil force) created by British to break the
Islamic: unity. 'Ths Ahrar made Ahmadis the target of
~atchg in-order to gain hearing. The government of
Pakistan did not take any major steps’against the! Ah%Memn
propegandaiinitially. "Quoting framn the pamphlet of
Ash Shabah)which dealt with apostate in Islam and |

Ahmadis were regarded by it to be one who had the

- rightful penalty of death, the Ahraris instigéted

psopls to incite violénce“.12

The Ahrar began to channelise their action against

Sir Zafarulla Khan vho was/the foreign minister of the

3

stgte?and demanded his resignation. During 1951 the

11 Leonard Binder, Raligion end Palitics in Pakis tan
(Barkley, 1961), Ppe. Zgg.

12 Report of Court of Inquiry, Punjab Disturbances
of 1953 (submitted by Justice Munir, 1954),
Pe 110.
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Ahrar declared to support Muslim League in Punjab
provincial elsction if no Ahmadi candidate wers nomi-
nafod. _Tha Mugslim Lesague won with a massive victory
but the Ahmadi candidates 1oet. wWith the result of
the elvecﬂti.m, the Ahrars wexe able to gain a base a-nvd-
they with renawsd vegnancs demanded Ahmadis to be
declared non-Muglims. They accus ed Ahmadis to be the
spies of indi; and regarded them to be potential threat
to Muslim unity., The Ahmadis were accused with the
muzdarﬁoff Liaquat Ali Khan. Chaudhari Zafarulla‘Khan

~ was accused of giving away Kashmir to India for the sake

of Qadian. The Ahrars, intekam-i-Ahmadi meeting in

Sai:QOda.w‘as a clear representation of Ahrar's propaganda
agginst‘:Ahmadis. Tension mounted the Ahmadis mosqus

was bﬁmt' and the worshippers bsaten. The Ahmadis

made a representation to the govemment regarding the
growing menace. They were assured of gafety and

protection. 13

The Ahmadiyya agitation was so amoti onaliy-
'ch-a::ged and religiousl‘y involved that neither tha provin-
cial govermnment of Punjab where the agiteti on center=d
nor was the csentral govemment willing to take any
- severe and reétrictive action., Somewhat unwillingly

13 ' . Ibido' p. 112.




68

the provincial govexnmént had to take action awd‘on

May 25, 1952 it banned the Ahrar public meeting.
Article 144/ was issued in Gujranwala and Sargoda.1

At the same time Chaudhari Zafarulla Khan made a
speech in Jahangir Park where he clearly alaborét ed
fﬁ'at the Quran was the last book of law. He maintained
thaf the eran refers toc the appearance of an renovster
ana such a renovator was Ghulan Ahmad and Ahmadis are
p‘l‘ant? gf God. This sﬁeech gave Ahrars the much needed
opboftunity aﬁd on June 2nd, 1952, all Pakistani Muslim
paftiesucoﬁvantion'was called, Punjab Muslim Leagué
also joined the convention., The convention agresd to
take the demand of Ahrarmss as thei r own. This agieaﬁent
changed the whaole character of the agitation, it bec ama

the demand of all Muslims.

The Central Muslim Leagué directsd the proviﬁcial
organization to avoid any kind of participation with
. Ahrar. The provincial Muslim League defied the oxders
 of the'cbntra and began to demand Ahmadis to be
| dqclamd as non-Muslims and Rabwah to be an open city.
The Ahmadis took the threat seriously, @ Rabwah had

bascome an important international centre, it had above

14 Salesm M.M, Qureshi, Rsligion and Party Politics
in Pakigtan, in Aziz Ahmad, Contribution to Asian
Studies, vol. 2, 1971, p. 56.
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ail'mghbeis professing various trade. In 1952 Ahmadi

wrote a secret letter to Home Secretary waming him of

impending danger and enlisted 3 sl ogans used by Ah:ar

to éxploit the feeling of psople -

(a) Propagation of masala-i-khatam-a-mabuwat (mattex
regarding finality of prophet). -

(b) Declaration of Ahmadis as non-Muslim.

(c)’ Remaval of Chaudhari Zafarullah Khan.On question
of eradication of Ahmadis they asked what would happen

. to other minorities.15

Chief Minister Daulatana's efforts in direscting
Ahmadi éontroVersy'to Karachi was successful, by the
‘sarly months of 1953 the problem reached it; peak.

On 27th February, 1953, the members of the action
committee were arrested. The government initially
tried to subdue the matter by deélaring Ahrar as
tfaitors,,working under foreign power. By March the
situation became out of contral, Lahore D.S5.P. was

' shot dead. On "Sth March 1953 curfew was clamped in

the city",16

Sialkot was handed over to the army.
The situation in Lahore continued to be tanse. ‘Jhen

the problem bacame totally chaotic and violent "L ahors

15 Spencer Lavan, The Ahmadivyya Movement, Past and
Present (Amritsar, 1976), p. 118. ‘

16 Dawn (Karachi), March 5, 1953.
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wasS Placed under martial law on 7th March, 1953,
N
General Azam Khan was made Chief Martial Law adninis-

t:ator".17

Khawaja Nizamuddin refused to accept any of the
damandélput forth by the Ulema. With the impoéition of
Martiai Law in Lahore, the anti Ahmadi agitation céme
to an end. The Prime Minister declared that the "recent
anti Ahmadiyya agitation was a result of powsr politics",
the movehenf according to him was "directed against him
and the Central Government by the subversives who wanted
to ovéfthrow the Central Govermment and destabiiized

the stéta".18

Though the Ulema fasiled to get any

of thé specific demand relating to controversy acc spted
by the Government, but they wers able to make an
ipfluenCe in‘pnlitical sphers. Islam was made consgti-
tusnt part of Pakistan by 1956 Constitution. The
preambles of the 1956 Canstitution affipned that the
"gntire uﬁiverse beslongs to Allah and thes authority
will bs exsrcised by people of Pakistan within the
limit prescribed as a sacred trust". It had settled

for a compromise accepting the modern view of state

ﬁith denocracy but adhered to the Islamic principle of

17 Dawn (Karachi), Maxch 7, 1953.
18 Dawn (Karachi), March 20, 1953.

’
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social justice. This parmanently involved Islam in
palitical life of Pakistan and religion became inter-
twined with palitics. The two nation theory on the

basis of which Pakistan achievad independence becams
a qustion of debate and contributed to its palitical

deﬁisa.

Ajdb Khan who seized powsr in 1958 declarsed to
put the éﬁdntry on the road of development and not to.
Islamise it. He regarded that the palitician and Ulema
had wasted the ysars in futility, without any kind of
~_dayelopmedt. With the pace of time sven Ayub Khan
“yielded to thes dogma that Pakistan was an Idedlogical
:;state aﬁd its ideology was Islam, as the country came
into existence to practice the Islamic way of life.

The 1952 canstitution which was promulgated by'Ayup
‘khén als 0 acknowledged the "sovareignty of Allah over
entire‘qﬁivarée but it did not place public authority
within the 1imit prescribed by him. Rather he held
that no law should be rzpungent to Islam and the Muslims
should be able to order their 1ife according to tha
fundahental principles of Islam. The whole decade of
60's was hafked by continuous debate on ideological

dimension of the state,

The disintegration of Pakistan in 1371 refleacted

the failures of ruling elites to =veolva any conseznsus
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~over the nature of the palitical system. The end of
1971 marked the beginning of a new sra, shutto was the
fi‘rst-p'ulitician to mobil i%e mass support fer his

political programme.

Zul fikar Ali Bhutto's accession to power was olso
because of the decade long debate between thas rel ation-
sh:';p of Islam with state and society, With eC-mOmiC
disbalanées affecting Pakistan after the war, Bhutto
dég:i.ded to draw gloser to Arab oil countries for aid
an‘q in ordér to anhance his aims, he emphasized their

common Islamic identity. “Bhutto drew heavily on

Ivs.‘g.an;i.c‘ symbalism he gave the orientation of Islamic
' 19

socialism like, Musawat-i-Muhamadi",

| “Bhutto drew heavily on Islamic ideol ogy. He
vdnder'took many Islamic refoms within the cauntry. The
1973 consti tution also contained explicit Isl amic
pro‘vi'sion. This constitution also placed the sovereignty
on Allash, It also contained the provision of bringing
all the existing laws in conf‘oﬁnity with tha injunctions
of Islam as laid down in the Quran. MNo law was to be

- anacted which was repugnant tc the Qurm.zu

19 John L. Espostio, Iglamnization; Religion and
Palitics in Pakistan, fuslim 'Jorld, vol. 72,
19682, p. 190.
% 20 Zia;ul-Haqu, Islanic Idealogy and Islamizaticn

of Society, in Hassan Gardezi and Jamil Rashid,
Pa kistan Roots to Dictatoxrship (London, 1983},
p.,' 1200 .‘
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Bhutto alsc laid the foundaticn of Council of
'Islamic ideology. This council was set up mainly to
gilve: rpcommendati on to the Parliament about the ways
- by which Muslim would be able to guide their lifes in

accordance with Islamic teachings laid down in Juran.

With_éll the Islamic symbolism and orientatiocon,
Bhutto faiied to keep a check upon traditionalis t and
neotraditionalist forces. Though the 73 Constitution
provided for more Islamic injunction than the previous
one, it was not able to protsct traditimalist onslaught.
fﬁevtraditinnalist challenged Bhutto of legitimucy of
higyrmg, ‘They were able to keep the modernist on
de%ensive. The traditonalist d-scribed his rule as
immorhi anc not in coﬁformity with the ideals of

Ppakigtane.

The traditionalist struck a major gain vhen they
were able to reorganise the anti Ahmadiyya agitation

during Bhutto's rule during 1974,

The Ahmadi community who consist of hard working,
educated tightly knit are relatively few in numﬁefm
They have always played a prominent rale in industry
aﬁd commerce, military, civil and diplomatic services,
'and have‘always supported the government of the day,

whether civil or military. "The community is socially
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progressive and strongly proseletizing".21 The Ahmadis

have always been the source of attack of the traditio-
‘nalist Ulema, it was clearly visible in 1953 riots
when they were persecuted in the names of rasligion and

same was repeated in 1974.

During alections of 1970 the Ahmadis supported
President Bhutto and-wererraturned to the National
Aésembly of Punjab in large number. witn this Ahmadi
| p?oblem became political once again. Bhutto was
challenged of the 1egitimacy of his rule. The 1973
Constitution which daclared Pakistan to be an Islamic
republic gave a ﬁZ@P to the sectarian demand of Ulema
ag ainst Ahmadis as early as 1973. The Ahrar leader
‘Aghs Shorish Kashmiri and Jamgat-i-Jdslami spearheaded»

’;: the agitatlon. They accused Bhutto of showing sympathy

i; towards ‘the Ahmadiyya community. Sardar Quyum Khan

| mdvad'tha rasalution in the Natlonal ej{nbly to declare
Ahmadxs non-Muslim, this gave much[ampetus to the anti
Ahmadiyya agitation. During the early months of 1974
daménas began to grow for the removal of Air Marshal
Zafar Chaudhuri., Bhutto reluctantly yielded to this
secratarian demand. The acceptancs of the demand by

Bhutto cleared the way for the agitation.

21 Georginia Ashworth, ed., Jorld Minorities, val. I
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By May 1974 the anti Ahmadiyya agitation with
the R;bwah incident,.where in "group of students who
ware'paSSing'in a train through Rabwah, the Ahmadi
héadquarter ahouted abusive slogan, two days latcf the
~train returned, the Ahmadis were ready to take revenge
from the students; they attacked them. Though the
incident was small but by the time the student returned
home paséion were high, riot and arscn began and ths

. 2
movement tcok a violent turn",z“

The demand toldeclare the Ahmadis non-ituslims
bécame'more aggressiva, -The more congervutive sectibn
of the"Maulavis wanted the Ahmadis to be pushed out
qf jobs from both the private and the public sectors.
They calledvupon the newspapers and busingssmens not
to include Ahmadis in board of directors.23

Un June 4, 18 religio-political partiss cohposed,

the Magllsh-Taffuz Khatum-i-Nabya i (Asaoczatxon for

protection of finality of prophet). With the form-
ation of this assgociation, the situation in Pakistaen
Eecamb_more volcanic, tense and complicated. "21

Ahmadiyya mosque wers burnt, 71,000 Ahmadis were killed

and 5,000 were rendered homelass“.24 The demand
22  _Pakdsten, » host of problem gtill to be seolved,

Strategic Digest, 1974, p. 26.

23 Organiser Feudal Bhutto battling for Political
Survival, August 1 1974, ’

24 Link, June 23, 1974.
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?was aléd put fﬁrward by the parties claiming to be
.sBCM;afwgnd profassinglsacular id7élagies. Bhutt o was
faccugah of adopting a soft attitude towards the community
ﬁbBCaUSonf palitical reason. Thas Ahmadis supportéd
:thttq and he was able to gain a major victory in

Puhja§;

The main demaids put forward by the Majlish-i-

'Taffuz-Khatum-i-Nabwét was

;(a) To declaée Ahmadis non Muslim minority.

'(bi To.decl are Rébwah to be a open city.

{e) To ramove the Mirza Nasir Ahmad, the hega of the
coﬁmunity From‘the pogt of Khalifa, which was
claiﬁed by him.

,(d) . 7o ramove all Ahmadis from impo?tant key .post

‘ ‘under thé Government.
j(ei- {The para—mllltary forces of the Ahmadis should
.%ne declared illegal.

(f)v ‘Mirza Nasir Ahmad should be arrested for pPropa-
gation of the Ahmadis religion,

(g) Sir Zafarulla Khan tried and his p:sSport ashould

be impounded.25

The anti Ahmadiyya agitation which generated

large scale violence, was not only a religious problem,

25 Qﬂdglstan demand for action against Ahmadis",
JLdﬁm_iﬁmJE§§24 July 16-22/1934p.12106.
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rather thgre‘@as the social and =conomic dimension to
the problem. Ahmadis who were pro-3ritish, wero
encoauraged by Britishers as a result thay were asble
to acquire ths patronage of Britisﬁers. The othar
 3Musiim$zfelt left out., Aftsr the independences the
~"»Ahm'aﬁ,ié ;Qere, able to exploit their strong economic.
poéifidn égainsf the growing economic compeztition,
this resulted in jeal ousy  and hatred against tham in
mindé of other Muslims., With demand to desclare the
Ahmadis non Muslims the mainstream Muslims wanted to
remove Ahmadié'from all important positions which

were economically strong and socially vibrant,

During the agitation the situation of the Ahmadis
bacans quite hopelass.l They quoted fram the Holy
Quraﬁ and sgyings:of‘prophat Muhmmad in order i prove
otracessing a believer is most deadly sin. The
| Ahmadi Khalifa put the blame on Bhutto for engineering
‘the riots., According to him P,P.P, (Pakigtan Peoples
.Pa:fy} had lost its,éredibility and in order to boost
ité staggsering image it - had enginesred the riots
_éo that it couid bring the law and order situation
under control and give the impetus to its public

imega'.'.z6

26 Satish Kumar, New Pakistan (New Delhi, 1978),
PpPe. 91-93.
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Bhutto initially tried to deal with the problem
cautiously. He assured to deal with the problem
cﬁnsti:tutionally, he held discussion with Ulema. He
askéd pecple .to halp him in finding a long-teim
golution, Oﬁ June 5th answering toc the demand of
Ahmédis to be declared as non Muslims, he declaread
that "minorities were already defined in the cawsti-

tution."z7

By mid June the praoblem bscamne complicated,
Shutto assured people of tabling the issue in front

of the National Assembly and promised to refer it to
the ideological council, but Zhutto's rhetoric was

0"1." no use, the viclence and arson had already takon
its toll. Unable to control the problem, Bhutto

bl amed t&s opposition and tried to entangle th= fcreign
powers; He drew a link bztween the Ahmadi nroblem

and Indian nuclear blast along with this, he drew

the connection of the visit of Afghan President td
Moscow and a pressnce of a Pakistani leader therg.

Thig hg portrayed as a part of great strategy to

destabilize Pakistan.

" Wwhen the problem becams complex and damand
against Ahmadis grew in proportion threatening to

go against his own rule, Bhutto yieldsd to the demands

27 Dawn (Karachi), 6th June, 19574.
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of'bppoéition parties., The Ahmadis in crdexr to
themselves from any kind of onslaught with help of
British M.P's had brought a motion in the house of
commons (U.S.A., Congress) to put pressure on Pakistan

to prevent the killings of Ahmadis in Pakistan and to
prevent the Government to declare them as minority,
butvin no avail, On T7th September, 1974 afterrmqhths
long campaign the Ahmadis by 2nd cmstitutional amendment

act were declared non Muslim minority.

The amendment declared that "persons not beliwsving
in absolute finality of prophethocd of.Huhmmad were
not Muslims for the purpose of the costitution, special
seats would be reserved for Ahmadis in elcction.’ Tﬁey
aré guaranteed protaction by law, but are not =ligiblle
to becoms president cr Prime ‘inister or Marry a
Muslim®, along with the fesolution, it was adopted
.stipuiating, that "any Muslim professing, propaguating
against the finality of the prophethood of Muhmmad

would be punished under penal code”.ZB

Bhutte's sudden leaning towards the rightigt

demands of doclaring the Ahmadis as non Suslins, was

not bzcause of any kind of religious crientaiion fou

28 Geo:ginia Ashworth, ed. World Minorities
(UsKey 1972), p. 16 '
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Bhutto was not a religious man as per Islamic fundamen-
talism. Neither was Bhutto so paranoid about foreign
~entanglemsnt in the Ahmadi problem mainly bacausc it

was a part of his own rheteric. DJhutto was slightly
disturbed by the opposition campaign but he still
posgessed the aility to rezgain the mass support in
ofder to stabilize his rule. The most impcrtant isgsue

‘ whﬂ:h Played the crucial role in declaration of Ahmedis
as ncﬁ MU§lims, had 1ts oxigin in the @wternzl ralution-

ghip with Sauci Arzbia @vd the Arab world.

Bhutto after the 1971 war had depended on the
0il rich countries for economic aid. In order to gain
this he emphasised on the Islamic sclidaxity. with |
thg g:cwing threat of separatism from Baluchis in South
West and.Pathans in North, the need to rstain the supply
of écqnomic aid and oil becane nscessery. To rztain
this on the basis of friendship with the co-religionist
inlth; Middle East, it became nszcessaxry to acquicsce
with the Isl amic conference proncuncement ih March
1974 in Jedd@h , which declared the Ahmadis to be non-
Muslim and debared them from taking paxt in Haj,
Another factor that played an important zole in this
dirsction was the Ahmadis position on Jehad wHich‘was

potsntially underminihg anli Israeli solidarity.

The Ahmadiyya gsect from ths onset refused to

accapt the minority status. They clearly main tained
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that "they were in no way a non-Mualih minority rathsr
théy claimed themselves very much to be part of Islamic
foid". Acc oxrding to them "their prophet Ghulam Ahmad
was appointsdlby God himself to rejuvanate and reform
Islam, as a result they were a sect planted by God
himself within the Islamic fald". They have also
argued on the basis of their missionary wozk that "it
was their community which had spread Islam among the
divergent population_of the wofld; and done a great
se;vice to the religion, which was negated while

. declaring thzm non-iluslin®,

The Ahmadis accepted their position as minmority
or not, but they were declared to be one2, The funda-

mentalist yet again proved their strx2ngth in the

Zstamee
thez}asurgence in Pakistan was established permznently.

political arena of Pakistan with this major decluration

Tﬁg Pokistani politicians and intellectusls who
wishad to harmonize Islam with mode mnity, tznded to
think that Islamic principle and values wasre sane Qs
those‘of dynamic progressive, demccratic polity.
Zalfikar Ali Bhutto professed the same visw, This
basic thought created the problem of proﬁcr inter-

pretation of Islam and these leaders got entanqgl ed

29+ Mirza Wasim Ahmad, Philoscphy of Jevival of
Religion (U.K., 1987}, p. 33.
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more in debate of Islam as a result Islam had 2 s.ay
ovér, other issues and they bacram::‘ more rightis t 1in

due course to protsct their rule. Dhutto wiho sought

toc meet the difficulty of his governmant by adopting
the term Islamic sccialism, "claimed service of Islan
signifies service to Muslims. The ideology of Faxistan
was that Muslims should govern and mdake it proéperous
in order to get rid of corruption and injustice",.
Gradually Bhutto became asntangled in debate of Islam,

which led to his downfall.

"The recourse to Islam has al ways prOvided a
fig leaf to hide the predatocry naturs of Pakistani
glites authoritarianism. In this misadventure the

Ulsma. have been accomplice to the politicians,

Muslims have naver objected to the creation of
an ‘Is'lamic society but what is an Islamic scciety
sti}.l remain a nlystve\ry and this has been exploited
by the Mullahs, §enecrals and elites in order to gaiﬁ

paliticel mileage., Islam as a political ideology of

-'Mull ahocracy' =m=ign of Mullahs and Generals in
Pakistan have always tried to subverse those who do
not share their ideadlogy. The rule of General Zia

was in true sense an assendency of Mullah's to power.

The subsequent chapter will vividly deal how

General Zia used Islam as an legitimizing factor for
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his rulé, How ha has used lslan to segregate the
Ahmadis“fdrthsr in order to gain suppart from the
raligiOUS partieé for his rule. The Islamization
process which was one of the most significant features
of his ruie Had its origin in the debate of Islam and

Politics, This will be analysed further.



Chepter 1V

. The palicy of accelerating Islamization of
institutiﬁnl which has besn the charscteristic feature
of Pnkiatan during ths rule of General Zis. Its origin
can be traced in struggle for indepsn dence of Pak istan,
When croatcd; sscul arism had prssented the first option
of Jinnsh, With the dsath of Jinnah, the tide of funda-
mentalism began to grow in 1953, This was reflec ted in
the enti- Ahmadiyya riots againgt govermment. If made
ong. thing very clear that secularism wes not meant for
Psk igtan and from then religion has remained a potent
force in directing Apt':'l.itic- within the cauntry. Pakisten
since thsn has struggled for the meaning of its identity.
During the various phasss of rule, the governments
that have coms to power committed itself to Islam and
Islam!.; character and form of the state, but this has
never been systematically aeddressed or adequately
resclved, Pakistan hag remained in sugpended animetion
‘betwesn ambiguity of her founder’s call for Muslim \
homeland and varying expsctations of the majo:ify. for
religious sgtablishment and populace for an Iglsmic
sfatg.’ when deamsd opportuﬁate the religious leaders
have sppsaled to the psople for palitical purmpose, in

6amo .of Ialt_ua and Islemic state,
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) The political position in Pakistan during the
last days of Bhutto was very pracarious, The struggle
for power betweaen Bhutto and the oppogition congisting
of the alliance of various parties rsached its zenith.
Thay accused Bhutto‘ of rigging the 1977 election and
dsmanded a fresh slsctions and boycotted ths provincial
elections, Bhutto yislded to ths demand partially. Ha
Ppromiged to hold elections in arsags where complaints of
rigging was 1nuhche,d. The opposition refused to yield
and demanded hig resignation. Bhutto in order to bring
the situation under control toock help of the ammy and
three important cities - Lahore, Multen and Karachi
wers placed under Martial law. Thig signalled the
entry of army into Pakigtani palitical arens once again,
By 4th of July, 1977 thers was total chaos and complats
" bresakdown of law and order situation, the negotiation
betwasn Bhutto and oppogition seemed to fail; but when
agresment was round the corner, the army moved in. On
the "5th of July, 1977, Bhutto and his Cabinst colleasgues
along' with prominent oppogition lsaders were ax:z:eatod".1

General Zis-ul-Haq promulgated the Martial law.

General Zia annaunced that dus toc the breakdown
of law and order and growing palerisation within

palitics thers was dangsr to the security, integrity

1 Dawn, 6th July, 1977.
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and soversignty of the cauntry as & result amy had
taken ovar. Gensral Zia promised to hald slesctions
within 90 days, a promise that he prsferred to forget.
Rather he began the process of accountability and
creditability of the previous §ovsnnment,in order to
keep peoples mind awey from elections. In order to

: giﬁs a ssmblance of a civilian rule to the government,
a8 martial law was high treason under 1973 Congtitution,
General Zia sppointed a Cabinet of Minigters with the
haelp of small religious partiss and nominated himself
ag the President, Hs ordered the exscution of Bhutto
on 4th April, 1979, He dismisged ths Cabinet on 21st
April, 1979 because ths cover for which i.s. Oxoéution
of Bhutto the Cabinet was nesdsd had been achisved.
General Zia promulgated Martial law on 22nd April, 1979

and postponed the slections for an indefinite po:iOd.

"Zia had realised early during his tenurs that he
lackoa legitimacy, Paliticaelly he knew that he
possessed nO legal right to the hsad of gtats as he
was not slectsd, On the religious ground also, he
failed to hold powsr because he was not elected by
people or by their lhadoxo,naither was he an interpretor
of law. Moreover, ha had realised that with the
exeécution of Bhutto large sections of the society
wae alinated. The only option that Zia's military regime
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had, to gain lagitimacy was lalam and "General .Zi.a

2 This

smbarked upen the process of Islamization®,
procni smerged as a cardinal concern of martial law.
There has bsen a section of psople who fsel that the
process of Iglamisation undertaken by Gensrxal Zia was
bscause of his religious leanings but ths fact remeins
that it was only after slsction was postponed that
confrontation began to grow sd from then on Iglamization
figured prominently in General Zia's spesches and

statemants.

wWith promulgation of Maxtial law the opposition
was effectively silenced. General Zis pledgaed to make
Pakigtan & trus Iglanic state, and hs introduced ths
programme Of Nizem-i-Iglami. Accoxding to him the main

puipos. of his regime was to form a true Iglamic state
which had been the basis of independence. In ord-\r to
undertaks measurss towards Islamic democracy General
Zia reargsnized and rsorisnted the council of Islamic
idealogy, It was brought undsr his direct auparvision.
It boc‘an'o a part of Zis's advisory board for undertaking

various meassures of Islemization. In order to introduce

Nizem-i-Islami (Islamic democracy) on 10th Februaxy,

2 Anita M. Weiss, Ihe Histogicsl Debate on lelen
and §§nt i ou n Anita M., Weiss, ed.,
am

sas ga on_in Pekistan_ (Lahore, 1987),

P 10.
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1979, General Zia introduced various measures - (a) it
isgued ordexs of regul ar chgervance of g_a_l_gj__(préyora.);
(b) it promulgatsd ordinances providing that tradition

and rules of Ramzan must be obaarvad.3

In order to dirsct Pakistan towards a true Islamic
society General Zia undertook vigorous Islamisation,
"T"hg ,‘Islamiaation process had thres aspects -~ (a) efforts
wers made to mobilize and farge a cooperation and
rel ationship with congsrvative Islamic fundamentalists
who shared the regimes perspsctive on lslamizati on;
(b) reliasce on congssivative Islamic tenets to introduce
changes in pnl.itii:o-lognl system; (c) introducing of
v.ériow maaau:aa".4 These measures could be categorised
into four major arxsas : (i) judicial refoms; (ii) the
introduction of Islamic penal code; (iii) esconomic
programmes; (iv) educatimal policy. One of the most
_ iuiportnnt Iasl amic measure undertaken during the rule
of General Zis was ths systsmatic segregstion of
Ahmadis, |

On the recommsndation of the Council of Islamic

idealogy General Zia promulgated ordinance introducing

3 S.S. Bindra, Jgla
Dhal amdassin, ed., Jar
1989), p. 120,

4 Hassan Askari Rizvi, it ang Politics in
Pakigt gn (Lshore, 1588), p. 233.

mizatl o > Pakigtan, in M.D.
g Pakigtagn (Varasnasi,
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judicial reforms in 1979, The ordinance sought to
restrxucture Pakistan's higher Judicial organization,
Origindlly ths shariat benches ware drafted for the
higher courts, and the Shariah courts were ®gtablisghad
in four provincial high Courts, The Shariah Courts
were smpowered to dispose off appeals filed in them,
arising out from the judgemsnt or order given by session
judge in 6naestriod undasr the Hudood o:dinancd. By |
1980 the federal Shariah benches were dissolved in ths
high courts and wers replaced by federal Shariah benches
in tho supreme cmrtc.s These Shariah Courts wers
empowered to examine the validity of any law and decide
if it was respugnent to injunction of Islam. By 1985
Nnew meagsures wers taken by Zia's govemment and he

introduced Quazi Caurts in provinces and districts.

Along with the judicial e foms in 1979, Goberal
zia introduced five Ordinances smending the exis ting
Pnkiﬁtmi pénd code known as Hudood laws. *These laws
» prc&idad puniahment for thres maj or categories of crimes -
(.), S;x_’qd (theft of private propsrty); (b) zi.g_._
(adultery and i’drnj.fication); and (c) El Sharab (consump-

tioﬁ of intoxicaits '.-)".6 It provided for vasrious

5 Charles H. Kennedy, Ig_;an'_i_;ati_o_n_in Pakigt an:
Impleme ion of Hudoo dinancas (Asian Survey,
vol. 28' ’ 88. p' 3 70

6 Ibid., p. 309,
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~ punishments for the crimes conducted under any one

catsgory.

The offences against propsrty includesd the punish-
meﬁtl. of amputation of thief's right hand in case the
- offence wag comitted for the fixmst time., The amputation
of ':igh.t ley in cass the offence was committed for the
lptj:Oﬂ& tims end imprigonment foxr life in the third time.

The mputétion was to be carrisd out by surgson of repute.

Eighty lashes were prescribed for a Muglim who
congumed intoxicating bevsrages or drugs, foreigners
and non-Muslims were all owsd to chsume alcoholic drinks
dur:ln'g their reli gious occ agsions. The ordinance also
prescribed 3 lashes or 3 years of imprisonment for
non-Musglims consuming intoxicating beverages end drﬁgs

in public.

For Zina (adultery) the ordinance provided stoning
to deaﬂ; for both men and women. It also prescribed
whipping for wrongful accugation of illegstimacy.
Purdash wgs strictly enforced for women. The position
of women was negated and dissalution of marriage on
basis of Quzf i.e. @ husband's accusation of wifev's
adul tery was accepted in the ordinance. The non-Musliiu
was deprived of the right to testify for Muslims, ne it her

could they act as judguu.7

7 ‘Hafesz Malik, Maytial Law and Ig;ami;agim. in
"~ 'Bakisgtap (Orient, 1987), p. 595,
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| Genaral Zia in order to maintain his ruls introduced
the iaws vh ich wers outdated, shackling pesople to the
madieval paat, Isl amic principles were gradually intro-

duced in Pakistani sconomy.

In the economic fisld lslenization was besed on
compulsory tax of 'Zakat' (compulsory walfare tax).
'Zakat' is ons of the five pillars of Islam, The act
required a Muslim to deacnstrate submissi on to God.
'Zakat' is a traditional religious institution which
" invalves both payment and distribution of 'Zakat' as
unileteral and unconditional transfer by Muslim ownership
with all his respect as an act of piety of a prescribed
portion of pmﬁo:ty to poor Husliuo. 'Zakat ' has been
en integral part of Muglim histaxy. It was established
by prophet himgsl f as a part of adninistrative machinery
of his goverment, 'Zakat' was an important govemment
structurs of Iglamic stats revenus. Ushr is sother
form of Lm tax paid on p:oduca of land, It ig hot

e tax on l1and but on hmut.e

_Hith the promulgation of 'Zakat' General Zia
intraduced compul sory deduction of 2.5 per cent from -
wealth of ths Muslim popul ation, The 'Zakat'® money

was collocted. end used for wel fare of people, This was

8 krmElizaboth Mayar, S ati
‘E an, in Anitg M. T
(Laho:e. 1987). PPe
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resented by the psople of various sects, most proininmt-
among them were the Shiss who did not want the money to
be spsnt on Sumis welfars as the Sumis are in majority
in Pakistan, Along with Zakat, General Zia promulgatsd
'Ushx tax' in 1980 but it was not applied until 1983,
The Pakistani ushr laws was the culmination of cl essical
llsha:ia‘h :u;n. “This impos 88 5% tax on values of harvest
on .g:iclultu:d lands that do not have artificial irrie.
gation, The Ushr under the law has to be collscted f rom
every lendownsr, guarentes, allottee, leasee, lsase-
holder or landhal der for any crop grown in their land.
The tax has to Ee paid in cash on self-ass easment‘baais
under the supervigion of a l1ccal committee empowered to

revisw the accounts of tha'tax payers asgesgmen t.

In arder to generate Islamic spirit to the cul tu ral
life qf'Pakis'ton. General Zia introduced far reaching
changes in educational sphere of Pakistan. New laws
had been introduced to renew the educational palicy
like : (a) a Muslim student had a compulsory course in
religion from primary to the university lesvsl, whorias
8 non-Muslim was rsquired to undertske a cowse in
idsalogy and cul ture; (b) Arab:h: as a compulacry
languags had been intxfadu:ed to make the reading of
Quren sasy; () kesping with ths traedition of puxdah,
seperate educational facilities had besn undertaken feor
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men and women, separate women's university had bsen

op-ntdgg

In order to impart knowledge of Sheriah law a
esparates Sharish fecility was opened in Qaid-e-Azam
University. This faculty impar ted odu~catim reg arding
ths Shariah law snd conferred the degres equal to Bachelor
" of Law. The reason for ssteblishing the ssparate Shariah
faculty was that President Zia felt the hurdle in Iglamic

law snd Fiquah was due to lack of knowlsdge.

President's Zia's important resason to undertaeke
Ialamization was to maintain himgelf in power. In order
to sscure fiﬁly his palitical position, he undertook
series of political measures. In 1981 a definition of
Muslim was provided, Tt maintained - (a) a non-Muslim
means a person vho is not a Muslim and it includes a -
psrson belonging to Christian community, Hindu, Sikhs,
Buddhist or Parsi, a person of Quadiani group or Lahori
group (who call themsslves Ahmadis) or g Bahai and‘a
psxson ‘bélon‘gihg to any of the schsduled castes; and
(b) & Muslim means a parscn who belisves in unity and
onenesss of almighty Allgh in absolute and c;mqualified
finality of prophethood of Muhammad and do not believs

9  Lious D. Hays's I%Fi;!ﬁ_og_gng_jgggﬂ_. in
Pakigtan, Asia Pacific Community, 1984, pp. 99-101.

i
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in or recognigses any other prophet or a xsligious re-
fomer. This definition gave a §«» to anti-Ahmadiyya
agitation beceuse the main controversy rsvalved on

question of proper definition of a Mual:l.m.10

In 1982 General Zia fommed Majlish-i-Shoora.an all

nominated body to advise the government, It consisted of
traditionuist pro-.government Ulsma and landloxds. On

the 12th of‘Au_guat, 1983, Zia declared constitutional
framework which would form the basis for elsction., This
constitutional framswork sspecially maintained that
aovﬁrai.gnty bslongs to Allah., The entire gtats functionary
and elacted representatives are functionaries of Allah
o:ilholy Prophet. All ideclogical contradictions in

the Constitttltion would be sliminated. Islam will be

ths rel.xgion and code of Pakistani life and Islamic

equality would be @stablished". 1"

General Zia in order to maintain the support of

- the traditionalist Ulema and other emall religious
Partiss undertook a effective palicy of ssgregating the
Ahmadis to pleags these elements,

The anti-Ahmadiyya agitation which had gensrated
much controversy during 1953 and later in 1974 when

10 Ziaull ah Syed, lglam gnd Pakigtan, Secular
Democracy, 1983, p. 592,

11 Sita Ram Sharma, An An iticgal Future
of Pakigtan (New Delhi, e p. % '
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they were decla:_od minority, resurfaced during Zia's
regime with much vigour snd becams more aggressive,
All Pakisten Khautam-s-Nabuwat orgenization was formed
and it intengified the enti-Ahmadiyya agitation.

The 1981 definition of Muglim provided by the
govermient had given the much»neidad impetus to the

ass ociation to mobiliss people in the nams of Tswam. ;

The all Pakistan. Khautam-a-Nabuwat organizati on

p:hgsgiriSad the government to introduce 'jiziya' against
the Ahmadis as they were rsgarded as non-Muglims; the
Ahmadis on ths other hand refused to pay 'jiziya' as
they regarded themselves as Muslims and paid Zakat and
Ushr. The Ulema demanded action against the Ahmadis.
Msanwhile the Lahore high court in 1981 prohibited a
Ahmadi to inherit the propsrty of a Mualim. This gave
an. upper hand to the Ulsma and they began to demand

a new law punighing the Ahmadis for dscl aring themselves

as Muglims,

| Gradually the movement began to gain graund, [ n
19683 fresh demand were put forward by Majlish Khatam-i-
yg:&wﬁg_ It demanded to put restriction on the missionary
activities of the Ahmadis as thsy propagated their
religion in the name of Islom, and also put forward
the demand to arrest Mirza Tahir Ahmad, the Ahmadi

Khalifa as he was rssponsible fﬁr all the activi ties
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of Sadar-imAnjuman-i-Ahmadiyy a.

By early months of 1984 the anti.Ahmadiyys agi-
tation spread like wild fire and engulfed ths major
cities in Punjab. The demand to arreast Mirzs Tashir
Ahmad began to grow. "The Ahmadis wefe accused of working
fo’i the disintegration of the stats with the collabaration
of Israel and other imperialist forces and they wers
sccused of trying to frustrate the attempt of the state

for introductii\g Islamic law in Pakiatas:l'i".12

. On Apzid 9th, 1984 the Amusl Khatam-i-Nabuwat_
confersnce was hsld. It demanded immediate removal of
Ahmadis from all key poats that they held in the g.ovem-
went., They maintained that 'since the Ahmadis had been

declared minority thesy should live in accordance with
“thoi: minor ity status and refrein from propagating
against ialam and the Ulema, and in case they accepted
this rxsali ty the ‘Uluaa will pledge their safety'. The
conferencs further demanded immediate recovery of
| Maul ana Muhammad Asl an Qureshi of Sialkot who was
found misging, It issued a waming to thes govemment

that vif it failed to xrscover the Maulana deed or alive

the ‘majli'sh Amal would adopt othsr uuaausu::es".13

12 ‘EUL January S5, 1984, p. 51.
13 - POT, 12 April, 1984, p. 1273.
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Later that month the Majlish-i-Khautam-i-Nabuwat
presentad the ch art‘sr of demands to the goverment in
which the Ulema demanded - (a) immediate imposition of
Islanic punishment; (b) steps should bes taksn to check
the anti-national activity of the Ahmadis, (c) c’ompiate

ban on Ahmadi litarature.

These demands wers endorssd by the Islamic idealogy
couﬁcilq_ The decigsion of the Islamic ideadlogical council
in ffavhour of ﬂ)a Ulema gave them the much noedea backing.
The'lmti-Ahmadiyya agitation was intengified and the
contrai action committee of Majlish.Thaffuz-Khatam-i-
Nabuwat declared that "if the demands were not met
befoare April 30, 1984 all religious places of Ahmadis
would be demalished snd concemsd authority would be

responsible for it: 14

With the growing proportion of the anti-Ahmadiyya

. agitation, the government of Pakisten wss bound to react.
'In the ptns communique issued on April 15 the govern-
meht tock the side crf.the Ulema. Gesnexel Zia's
gove:dnmt issused a warning to the Ahmadis, The
government maintained, "they had besn desclared minori-
ties in Pakistan and if under gerb of Islam they tried
to vpropagate their religion, their publications would

be placed under configcation and rigid ban would be

14  Dawn, April 14, 1984,
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placod. on their activities®™, The government also

- announced that "the district level committeess consisting
of Zilla Council membaers, federal Councillors, officiala
hsaded by nominess of government wsre being formed
_'th;mg\odt the country to kesep strict vigil on- anti.

Islamic propaganda. 15

The presss communiques issued by the govemment gave
clear indication to the Ulema that the govermment would
accept their demands. Thig confidencs of the Ulema
intengified their struggls, They constantly repeated

the April 30, 1984 deadline, and c8lled upon govern-
uant'to'.b.én the Ahmadi jammat, They further dsmanded

to restrict the comunit_iu’ representation in ssrvices.

Thiougrlout the agitation thes Ahmadis wera at
receiving snd, thesy could not makes their views known,
their pamphlets were configcated in prstext of being
anti-lIslamic. With deadline fast approaching the
govemment of Pakistan on 27th April, 1984 issued an
ordinance knowr as the ordinancs to amend ths law to
prohibit the Quadiani graup, Lahori graup and Ahmadis
fram indulging in anti-Islemic activities. The ordi-
nance over-rides ail decisions of courts, Ths ordinance
laid down that - (a) any person of Qadiani group or
Lahori group (who call themselves Ahmadis or by any

15  The Pakistsn Times, April, 15, 1984.
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other name), wﬁo by words either spoken or written or
by visible representation - (i) refers to or addresses
any person other than . iKsliph or companion of the holy
prophet as Amesr-ul-Mumineen,Khalifa-tul Muminaen,
Khalifatul - muslimeen, Sahasbi or Razi Allah Anho :

(ii) refers to or addresses any-person other than a wife

of the Holy Prophet, Muhammgd as Umnul-muminee; (iii)

--ra'fﬁre to or addresses, any person, other than membsr of
the family of the Haly Prophet Muhammad &8 Ahle-bait- or;
(iv) refers to, or name or calls hig plece of worship
as magjid; shall be ‘punished with imprisonment of either
- description for a term which may extend to three ya@rs
and shall also be lisbls to fins; (b) any person -or
Qadiani group or Lahori group (who call ﬁomselvaé
Ahmadis or by any other name) who by words either spoken
or written or by visible representation refers to the
mode or form of call to prayers followed by faith as
A_z_q_n_e;: recites Azan as usad by Muslims shall be
punished with imprisonment of either dhcription for

a tem vhich may extend to threse ysars end shall also
be 1iable to fine; (c) any psrson of Quadiani orx

" Lahord graup (who call themselves Ahmadis or by any |
other nams) who dirsctly or indirectly pose himgelf as

a Muglim, or calls end refers to his faith as Iglam,

or preaches or propagafoe hig faith or invites others

to accept by woxds, sithsr spoken o?uritten or by
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visible rspressntation or in any other mamner whatsosver
cutrages the religious feslings of muslims shall bs
pun'isho'd: with imprisonment of either description for
8 term which ghall sxtend upto threes years and shall

also'bc liabls to 1':i.ﬂo".'6

No sooner the ordinance was pasgsed, ths fundampnta-
'1igt leaders put in domané to the Pakisteni Council of
Islamic ideology to consider apostasty punishable by
death thxough stoning, which they claimed ths Ahmadis
were liable to., Ths dimand that the "domes of Ahmadi
Minersts should be pulled down and the Ahmadis should
be preventsd from offering their prayers in congregation,
The_ dixection of their placs of worahib should be changed
so that they no longer face Mecca and Ahmadis bs identi-
f\iad es non-Muglim on identity cards and passports.

They should be prohibited to use Isl amic surnames.

The anti-Ahmadiyya ordinance was acceptsd with
great shock and horror by ths world community. Even
the United States, the strongest ally criticised zia
for persescuting certain sects in ths name of Islam;
The United Nation's Human Rights Commisgion reprimanded
Pakistan govermment for tmporing with the basic human

rights of certain sects wifpin Pekistan,

16 Asian Recorder, July 22-28, 1984, pp. 17858,
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within Pakistan the anti-Ahmadiyya ordinance wes
criticisad by all walks of_life. The opposi tion “accua.ed
Zia for playing in the hands of the fundemen talists in
order to retain his powsx, thesy asccused Zia 'in wan ting
to balance ths gcales, of powsr in his favour he had
fallen for religiocus sentimentality to win the support
of'majo'rity Muslims }u economy of Pakistan was sliding

down ', 17

The Ahmadi community did not retaliate dirsctly
against the ordinance. The hsad of the community
:aquasfed pescople to refrain from viaolencs. They accepted
the ordinance without much resistance. According to
them, ®"if they can pray psacefully thers is no nesd of
Azan, whi.ch, is an outward proclemation of Gods grsat-

neao" 18

- Though the Ahmadis accepted the ordinance they
ohﬁﬁ.ghﬂy rejected the allesgation of ths maulavis,
they maintained - (a) it is against the basic teachings,
of. Islam that a person whether a [fuslim 6: non-Musl im
be debarred from acting on any part of Islamic shariat
- custom or practice; (b) it is abgurd to claim that
the fealings of Muslims are hurt if a person, whether

17 Jhe Muslim (Islamabad), 24th Masy, 1984.

po1o

18 s R Ahmad. A&&%AMM_QM_;M&A
| ive of P Crigds in Pakigtgn
- TSw tzerland, 1 8“..91;_22?];_
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a Muslim or non-Muslim practices Islam; (c) lastly,

they mainteined that tha 1973 Constitution which after

' amendment declaro& them to be a minorivty group gave

thém right to follow their belisf and practice, including
the use of terminalogy like 'Nabi', 'Rasul’, 'Alaihissalan’

atc.

The Ahmadis claim Islam to bes a universal religion,
According to them, "Prophst was ssent to entire mankind
and ths Holy Quran was ths divine law for enti‘:‘:e mank ind
and if ths non-Muslim decidsd to offer 'Namaz' or keep
'Ramzen’ or call 'Azan' no ons could cbject to it as

they were following the divine cmandmmf“.'a

In Octobsr 1984 ths Ahmadiyya community challenged
the decision of the federal Sharxiah couxrt which had
staysd the o.:dinmce to be in accordance to Iglamic
- dnjunction, The Ahmadis submitted to the Supreme Court
a petition in which they challenged ths validity of the
ordinance as it sncroached upon the basic rights énd |
beliefs of worship of the Ahmedis, Thay maintained
that "the ordinencs was in conflict with the gpirxd t of
Haly Qu_:ou".‘g This was s case ths Ahmadis were sure

to lose .« Even the Supreme Shariah Court staye:i the order.

18 S.N. Ahmad, (Crisis of Congcisnce (Switzerland,
. 1984)’ p. 60

19 .EQ_t;_ 12th octobu. 1984’ Pe 3273.
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The problem which arogs acc ording to the Ahmadia out

of this ordinance are - “(a) since Ahmadis are 'non-
Muslim® under lew in Pdci.stm what is their de-facto
religion; . (b) is the religion of the Ahmadis to be
decided by Ahmadis themselves or is it to bes decided

by outgide agency; (c) if Ahmadis believe in deM_
and Sunnah as their Sharish and if the religion essigned
to ‘then by the said authority does not correspond to
that of Shariat, do the Atmadis have the right to decline
'the essignment end keep professing and practising their
religion esccording to Quran and Sunnah; (d) regardless
of the fact that Ahmadis are not considersd Mualims in
Pakistan for the purpogse of constitution and law, and
since Ahmadis fesl that they are not permitted to profess
any religion other than Islem under the divine commend-
‘ment, As & Tesult the fact remains that ths idea behind
the demend and passi ng of ordinance, i repugnent to

Islam, which has always guarenteed rel igious fraedom".zo

The Ahmadis who have accepted the ordinance, had
no other option other than the acceptance or to renounce
their faith., Thes ordinances has sffected them in all
spherss economically, socially and palitically.
Politically the Ahmadis have become dafranchised

20v S.Ne Ah_éad, Crigis of Congcience (Switzerland,
1984), p. 7.



104

cifizen having being declared minority, thesy wers required
"to vote in gseperates slsctorate which the Ahmadis have
rafused for they have yst to accept the minority status.
Economically ths Ahmed is have suffered a lot, Their
shops end other establishmants have been either burned
.0y looted.. Ths govermmant under General Zia towk
rigorous meagures against them spscially within tha
governman t ssxvice sector. They ars dismisged £z om key
pos'.tvs or demoted to junior position. They ars often not
~ promoted i:eyond certain stages till they do not renounce
their faith and ere often valuntarily retired. The
Ahmadis have been boycotted socially, thesy are not
all‘bwa-;l to undertake 'Id' procession or hold a 'Iftacx'
party, moresovsr they ars arresgtsd and tried for reciting

the 'haly kalima'.

General Zia thraighout his regime main tained his
antiv-Ahmadiyya stand., He bannad ths mes tings at Rabwah.
The Ahmadi lawyers were refussd to stand at tﬁe Bar of
Shariah bench. The Ayats of the holy Quran was removed
from the Ahmadi mosqus, The Almadis who rsfuse to
_Occépt their minority status wers segregated completely
du.:ingktha rule of General Zia. Due to th2. anti-Ahmadiyya
stand of Generel Zia, the Ahmadis were forced to shift
their headquarters from Rsbwah to London., The Ahmadis

from there have tried to pressurise General Zia's
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government throagh diplomatic channels to adopt a soft

attituds towards Ahmadis,

Various governments from time and again have found
Ahmadis to be convenimamt acaﬁegoat to deflsct pet)ple)s
"nttmtibn fram the rsal economic and palitical problem
and embroiled them in fraticidial conflicts. Gensral
2ia was having no option, his military regime which was
mogt unpopul ar and isalated ons in Pak-iatan undertook
most backvward‘ idealogical contents, undistinguished
bigotary and tried to dova.loﬁ a base sentiments in
gociety for themselves. Gsneral Zia tried to divide
eociaty on the basis of religion end sect by making
:eligiAous minorities and certain Muslims ssct special

t.tg‘t'o

,‘Gen sral Zia ruled Pakistan for mors then dscads
with iron hend, Neﬂ«m% sesms to have changed during
this period for the General till his death in 19886.
But in a decade General Zia braight {0 significant changes.
"Pakistan moved from an democratic to an authoritarian

theocratic state".?!

Gsneral Zia in order to legitimise hig rule undex-

took vigorous Islamization, According to him Pakistan was

21  Omar Noman, Bmmm_z%;s.ﬁw_mm-
Third world Quarterly, January 1989, p. 52.
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created Aih the name of Islamic state and so shauld it
devslcp as, hs also maintained that the split in Pakistan

was 8 raesult of abandonment of Iglam.

Igslamization in Pakistan has travalled rocky roads
with Genaral Zie-ul-Hag, It had bscoms the Islam of
Goner‘al Z2ia and the Ulsma, in order to maintain themaslves
in power. This process of Islamization has not helped
Pakigtlan resach anywhere near a Igl amic gtate, rather
Isla@ again Qu miginterpreted for banefit of a few against

supp:usipn of many.

" The process of Ialamization was an outcome of
idenl‘ogical conflict betwsan highly organized and
pd.l.i_i:icized faction of Islamist and nationalistg- The
coﬁflict had exiétad in latent form in Pakistasn since
its indepsndence in 1947, For the Islamists, Pakistan
is a coﬁntry and not a nation but to nationalist it

was a nation as well as a countxy,



CONCLUSION

The Ahﬁadiyya community along Qith the controver-
siss thét sourround it, has tims and again, posed serious
religious ’quostions to'tha Pakigtani palitical lsadership,
The gsnesis of the controversy can be traced in the
doctrinal dif?e:enco, thet persists between the Ahmadis
and the mainstream Muslims, Thess differsnces led to
ssrious disturbances spesarheadsd by Ahrar in the pre-
partition days., The problem resurfaced in Pakistan
af ter partition, Thia.can be viewad as an continuation
of the sectarian balitics practised by Ahrar against
the Ahmadis.

hThe Ahmaqia who are fallowsrs of Mirza Ghul am
Ahmgd, ars ragarded as herstics by mainstream Muslims.
It.ua§ the claim to prophethood by Mirxza Ghulam Ahmad
that gado him a controversial figure, He reinterpreted
the Islamic temm 'jeh;d' wh ich according to him 'éould

not mean an Islamic revolt against British rule'. This
creatsd a mistrust in the minds of Muslims, they began
to regard him 'as an imposter - a brain child of British
imperialism, used as & device in order to crush Isl amic
resurgence and divide Muglims. They viewed Mirza's
.Elaim to p;ophethood and his pro-British attituds as

a part of hig dubious plan".1

1 Eshan Elahi Zaheer, Qadianat : An Anslvtical SJuzvey
(Lahore, 1972), pP. 114,
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The Ahmadis dus to their pro-British attituds
were' abls to gain economic benefit along with soc ial
standing, The rest of the Muslim population felt left
out; this created jealousy and hatred in the kminds of
Muslims for ths Ahmadis. Evsen aftsr partition, the
Ahmadis wers able to maintain their economic and social
- integrity, as a result they wers despissd by thair Muslim

counterp arts.,

Pakistan attained nationhood in the name of Iglam.
It was the perceived danger to Igslam in a united and
fres India that helped Muslim Lesague to achieve its
cherished dtaén of ssparate state. But with indspsndsnce
.the problsm to interpret Islam properly within the new
gstats began., The wasstern sducatsd leaders had a vision
of lslamic democracy on lines of wegtsrn liberal dimocriqy.
whersas to the fundasentalist it was return to roots of
Muhammadan era of Muslim gloxy. The idonlogicai contro-
versy over the naturs of Pakistani palitical system
smeéxrged as & contest of supremacy and lsadership betwesn
nodémi‘ot. traditionalist and neo-traditionalist., The
nationalist leaders who felt that there was the need
to profsss some dagree of commitment to ideas of I[gl amic
states were challsnged from two directions - (a) therﬁ
was more directly ths claim that PakAistan should be
more overtly Islamic, and (b) it was the Ulema who felt

their support to the Léague was betraysd. They main tain ed
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that "if sscular stats was destiny of Indian Muslims,

it could be arreiged within united India".?

‘Under the pressure from the traditionalist and
noé-traditimglist the modexrnist lsaders accepted the
Iqlamic :Lnjuncti»on of sovereignty of entire universe
theh belongs to God and authority he delegates to the
gtate of ‘Pakistan through hig peopls, in the objective
resolution of 1949.

Under the influencs of fundamentalism, the issue
regarding propar definition of Muslim and Non-Muslim
gained gresatsr significance. This has bsen clsarly
reflected in the issues involving ths Ahmadis,

The mti-Athdiyya agitation which turned violent
in 1953 resulting in intens ifisd ri ots, began to gain
ground as early as 1949 soon after the passage of
Objective Resolution "the damaend for declaring Ahynadis_
as a non-Muslim minority was publicly made at Ahrar
meotihg on Ist May, 1949".3 Thexsdfter the dsmand

to declare ths Abmadis non-Muslim grew in proporti on,

The Ulema based thseir demand on basis of lsl amic

state. They maintained that "Pakistan was claimed and

2 Saleem, M.M. Qureshi, Religion and Party Politics
in Pakistan, in Aziz Ahmad, ed. ontribution to

Aéﬁn st!dies. VQlo 1.(Leid°n' 1971) Pe 54'

3 Report of Court of Inquiry, Punjab Disturbances
~ of 1953 - submitted by Justice Munir - 1954, p. 15.
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was brought into existence so that thes futurs palitical

set up of the new stats may be based on Quran and Sunna;
4

and this was recogniged in Objective Resolution",
The Ulema clearly pointed out the doctrinal diffe.::ence.
with the Ahmadis, They maintained th at, the Ahmadis

do not belisve in Khatam-i-Nabuwaf , accarding to them

their leader Mirza Ghulam Ahmad claimed himself to be

a p:op‘hdt (nabi) and this claim according to Musalmans
placsd him outside the pale of Islam; bacause prophsthood
esnded with Muhammad. Another diffarsnce that the Ulema
pointsd out bastwsen the Ahmadis and mainstream Muali'ms

was in regard to christology. The Muslims bel ieve

that Jesus ig alive in 4th heaven and will dsscend on
earth befors the day of rssurrection; but ths Ahmadis
believe that Jesus who was saved from cross, cams over

to Kashmir, wheré he died & natural death.

The third important difference that was pointed
out by the Ulema was in rsgard to_jehad. Accoxding to

Al §Islau1,j_gb_a_g means escalation of onss powsr to the
u:tmosﬁ of one's capacity in causs of Allah mors so it
me ant fighting with non-bslievers for victory of Isl am,
whereas Ghulam Ahmad maintained that jshad msans Qar
undsrtaken to protect the rsligion from enemiss; and
it more specifically meant an internal struggle of

mofality over \imorality, good over evil,

4 Ibid., p. 118,
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The Ulema with theal ogicel argument trisd to
Prove that the Ahmadis wem out of the pale of Islam
and not entitled to take part in public affaim of the
country which was to bs managed in accordance with the

| rules of Iglam,

In Isl am, raligion is not separats from pqlv'itics.
‘&slamii: stats cannot be isadlated from society bsecause
Isl am zs an intsgrated way of life and states is an
pdli.tical expression of Islamic aociaty".s

In Islam thers is fundamental distinction betwsen
thi.rights of a Muslim and a non-Muslim subject. One
%m;ﬁéﬁ:f&“hc%&ﬂid‘ meay be mentioned is that

/uith bugsiness of administration in higher sphere. Since
the Ahmadi s wers not regarded as Muglims, the Ulema
demanded dismissal of the Ahmadis who were occupying
the key position in the state. Along with thig they
demanded, "ths Ahmadis to be d eclared non-Muslim minority

to ensurs that no Ahmadi may in future bs entrusted

with any such position in the State".6

4 On the other hand the Ahmadis vehemently argued
on their position of being a trus Muslim. They main tained

that Islam was a live religion and Quran was the lest

S S.B. Choudhurxy, Ths Pyofile of Is]lamic State
) (Dhaka, 1984), p. ﬁ

6 ' See, Munir, n. 3, p. 200,
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ravealsd book which contained thes final cods of humanity,

and this code was not sbrogated or superseded, the

prophet of Islam was Khatam-i-nabiyin, who gave ths

last divine messega.to humanity. In regarxd to Ahmadiyya
creed tﬁey maintained that God had promised an appearance
of a ﬁefcoﬁ, who would reform and renovate Iglam and -
such a person was Mirza Ghul sn Ahmad and Ahmadiyya's
were a plant impl anted by God himsgsl f, to pre serve

Iglam and Ahmadis in no-way were non-Muglims.

Thaugh the agitgti on was Suppmessed with the
help of Martial law, the Ulema were able to gain palitical
mileags ﬁ:t of the issues and wsere eble to mavke a
legitimate position for themsd ves. With the Ahmadi
issus, ths question of apostasy became controvsrsial.
In"nn ..Ihl anic state apostasy is punishabls by death,
but thas questi on that has besn raissd in this regard
is on definition of spoatate. If the Ahmalis are
regarded apostats by the other Muslims same fate bcfalls
Debandis and Wahabis who regard sach othsr to bs a
kafir and out of pals of Iglam end describing them
death penalty. Even Shia-Sunni controversy has the
same basis, as a result apostasy in Ia.].anic state is

based on fact who holds powsers.

A 'The Ahmadi caovtroversy which was ‘Syppmessed M
1953 resurfaced in Bhutto's tims. Bhutto who wes democrat
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first palitician to mobilizs people on the bagis of
sound palitical programme was unebles to check the
traditionalist tide.

The an ti-Ahmadiyya agitation began to gain ground
lby 1974 when ths Rabwah incident took a violsnt turn,
The demend to. declare Ahmadis non-Muslim was put forward
with renswed vigour. "The moxe conservative section of
Ulan\a wanted the Ahmadis to be removad from the important
key positions that thsy held under the government of

Pakiot.n".7

On June 4th, 18 r=ligio-political parties came
togsthar to form the 'Majlish-Taffuz Khatum-i-Nabuwsl

in ordsr to put forward ths demand in a unified manner.
With formation of the asgoci ati on, whole charactar of
the movement changed. The demand to declare Ahmadis

non-Muslim now becams a demand of all Muslims,

'Initially Bhutto trisd to deal with the problem
cautiously. When thes problem bacame complex with intsnsi-
fied riots, it threatenesd to go egainst his own rule,
Bhutto yielded to opp aition demands, "By the 2nd
Congtitutional amendment Act of Tth Septembar, 1974

the Ahmadis were declared no-Muslim minori.ty"'.a

7 Organissr (New Delhi), 1974 - Feudal Bhutto
Battling for Survival. '

8 Gorginia Ashworth, ed., World Minorities (Sunbury,
1974), p. 16.
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The Ahmadis throughout the agitation were at the
receiving end. The Ahmadis tried to emphasizs on their
Muslim status, which was msgated by the Ulema, The
Ahmadis who refused to acc'ept their minority status have
.bem ‘:ed.xced to the status of disenfranchised citizen,
Bein§ declarsd minority the Ahmadis are resquired to
vote in separate alectorate. Since the Ahmadis have
refused their minority status they have also 2 fused to

take part in slactim.

With the army take over on 6th July 1977, General
Zia came to.pOuér. Ths accession to power of Gsneral
Zia was ma:kéd by intensified Islamization, Zia real issd
sarly during his tenure that he laksed legitimacy and
furthermore he rsalised one thing that with sxscution
of Bhutto he had alienated large section of sgociety.
The only option that Zia's mili taxy rule had to gain
legitimacy‘ was Isl am and Gensral Zia embark ed upon the
process of Ial amization".9 General Zia's Islamization
prog ramms canvbo divided into three important fislds -
(s) Egonomy -~ .Zia opted for mixed econamy. He introduced
Zakat (welf are tax) and Ushr (harzvest tax) and brought

in intemst free banking;

(b) Legal System - Initially hes introduced federal

shariat benches in faur provinciel high courts, later

9 Anite M. Wweiss, Ths Historical Dsbate on Islam and
Stats in South Aeia, in Anita M. Weiss, ed,, Islamic
Reassertion iIn Pakigtan (Lahore, 19687), P. 10.
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it wés replaced by Shariah banches in Supreme Court.
Along with judicial reforms he introduc ed 5 ordinavces
amendi ng the éxisting Pakistani penal code, known as
‘Hudood Ordinances. The law provided punishment for

3 cat.egm:ies of crime - (a) sargQ (theft of private
property, (b) zina - (adul texry and fornification),

(c) el sharab - (congumption of intoxication.

(¢) Education - President Zia in order to develop a
proper Islamic socisty introduced educational xeform,
Arabic was made compulsory in school and non-Muslim
Qas required to take a subject of Pakigtani cul ture. .
In order to impart the knowlesdge of sha riat a separate
faculty was opened in Qaid-a-Azam University, maintain-
ing the étribt Purdah aystem womesn universgities were

opened".10

Apart from the Islamisation programme undertaken
by Gan_arél Zia, another of the prominent featurss of
his rule was systematic segregation of Ahmadia. All

Pakigtan Khatam-i-Nabuwat Organization was fommed

and iﬁ intengified the anti-Ahmadiyya agitation under

the protesction from Government.

Gradual ly the movement gained ground and fresh
demands in orxder to curtail the activities of Ahmadis

was put forward. During the sarly months of 1984, the

10, Ibid., p. 14,
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anti-Ahmadiyya agitation began to turn violent. On
April 9th ths organization put forth a fresh charter
of demands. Under it the Uleme demanded for impogition
of Islamic punishment -ﬁd complste ban of Ahmadi’

litet-tu:a". [

With the intengification of the movemen t Govermment
adcoptod the demends of the Ulema. On April 27th, 19584
it isguad an Ordinaxce known as an ordinance to amend,
the law to ﬁ:ohibit ths Qadiani, Lahori group and Abmadis
~from indulging in an ti- Istamie: activity.

T?n ordinance curtailsd the Ahmadi activityfurthér.
They are deprived of the right to propagate their
rcl':l.givm', nsither axe they allowed to pray openly or
call Azan. |

'.l'h'n ughout the movement Ahmadis faced all ths
ongl sught, they wers unable to maks their views known
ss their pamphle ts were configcated at ths pretaxt of
being.anti' lsl amic. The Ahbadis accepted ths ordinance
as they had no other option rathsr than to denounce

their faith,

- Tha ordinance esffected thes community quality.
Dus to minority position they were deprived of thsir
palitical rights. With the ordinmce thsy were

11 POT, January 5, 1984, p. 5%.
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effectad sconomically and gocially Zia Government took
rigorcus measures against them within government service
oaptor. They were either dismis sed from key post or
demoted to jqnio: post. Socielly thsy ars boycotted
and not allOweito undextake Id procession, With the
death of General Zia, Pskigtan cams a full circle.
Genaral 2ia left behind a vacum in palitical q:hére,
where a democratic government is a Misjt :in Islamic
oriesntad authoritarian system. The crisis ridden
Pakistan posed a serious threat to democratically |
slected government of Benazir Bhutto. Bhutto tried
to'ldo.a'way with ths brazen interpretation of mligion,
in the palitical fisld. She has not bssn able to gain
much success, this was clearly reflected in ths arson
and riot that took placs in check Sikandari againstl

the Ahmadis.

In April 11th and 12th of the year 1989, the
pfqblem bsgan in :ea'rly hours when af ter the announcement
was made f::un the local mosque that the Ahmadis havé
buint the copy of Holy Quran. With this announcement,
the démind for gtrike and procsssion to be taken out
was put forwarld. Later during ths while day thsre was
graauﬁl intengification of the movement against ths
Ahmadis, with early hours of 12th April, 1989 the
mobs went on rampage as they attacksd the Ahmadi |

building, burnt the Quran, prayer center and homes
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of Ahmadis. The shops were looted, libraries weré
gutted and there was a total chaos in the ama."3

Though the problem was brought under control, tﬁa
official view was known as late as 5th June, 1983 when
the govermment claimaed to have given assistance to the
Ahmadis. According to of ficial spokesman the Ahrﬁadis
ars tpinority and if thsy accept the bo:ition no oautward
incident will erisa aven locall§.'?  The official view
reflected ths hardline aftitude of the government against
the Ahmadis, Acc ording to Mr. Reshman, Editor, 'The
Pakigtan Times' the problem of Ahmadis is that they

want to be more Muslim than Musglims, they ars against
secul arism, which cen bs a better option for them,
Whatever may be the Qiaw, the Ahmadis have not reconciled
with minority pbsition, the Ahmadiyya community on
Septembsr 23, 1989 decided to boycott the slection for

15 They

the ssats reserved for them in the parliament.
'o'ponly demanded from the new government to abalish
sﬁpa-rate ale;torata sc ag to rs-entsr the polificél
stresam. With movement by the new government to ra-/
| enter cmonﬁealth the Ahmadiyya community urged the

Commonwsal th leadars to call upon Pakistan to repeal

13 Alys Faiz, (City Featum;: Arson and Riot, Viewpoint
(Lahorse), Ucfoger 5th, 1989, p. 22.

14 Ibid., p. 23.

15 The Times of India, 24th September, 1989.



119

the anti-Ahmadiyya laws, 80 that the community can
exercise their basic human rights as human being in

that country" 16

In Pakistan itself thsre was a strong movement
within ths democratically al ected government of Pakistan
to abalish the separate el ectorate basad on rmligion,
The new governments approach towards solving the problem
came to a total halt with escal ating Kashmir proﬁlem

and pttmnic clashes in Sind.

The Ahnadis who had falt assured with the advent
of democratically electsed government of being trsatad
squally in par with their counterpsrts and be ables to
en joy their basic rights hawe remained in the pogition

that they have been resduced to by the previous regime.

The Ahmadis who had proved to be a convenient
scapegoat to deﬁect psoples attention from rsal sconomic
and palitical problem, face fun amen talis t onslaught.
The problem of Ahmadis is that[:.nslst on their Muslim
ld?ntlty which gives the fundamentslist an opportunity

to parsscuts them in the namse of Islam,

The Ahmadis who have faced the fundamentalist

onslaught, time and again have besn effected thoraughly.

16 The Hindustan Times (New Dalhi), 16th Octobaer,

1989,
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The Ahmadis with the desclaration of minority ha\)e besn
reduceﬁ to the status of diéenjm,;d,,sdcitizen. They
no longsr take part in palitice ag a result, they

have the problem of representation, which has generated
ths problem, vwhersby they are unable to make their

view and problems known to ths psopls.

The reducing social relationship has led to
economic downfall for the Ahmadis. Their business
establishment has suffered because of ths aocial. boycott,
m_o:o.ovor during agitation, their shops and offices
havé Boen attacked incu rring heavy losses. Even
within gservice sector thay facs ths problems. Tha&
are aithér. demoted to & junior post or not pro&;oted
after certain stegs till they do not renounce their
faith, Religiously they are faced with problem of
propagation of thoiz' religion es their pamphlsts ars
confiscated as anllIslamic. Ths 84 ordinance further
curbed theix nétivity and prohibited the propagstion
of their religion. The community faces a sarious
throat of digintegration and extinction in Pakistan.
'IU'ith the gradual srogion of sconomic devel opment,
they are loosing -theirvaocial integxity that bound
them togotho:. There have besn cases where the Ahmadis
have renounced thair faith. with continued palitical
d('S’?njra.’nébiment. }/!::re is the growing nsglect towards

the community by[g overmment.,
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The inability of ths varx ous govemments to
protect the Ahmadis from the fundamen talist onslaught
is threatening the very existences of the community in
Pakistan. They face grim propsect in Pakigtan until
'a positive attitude is adopted by the govemmsnt in

order to'bring.them back in the mainstreanm.

The Ahmadiyya issus which has gensrated a religious
,deb;te within Pakisten, has clearly reflescted the failure
in parts of the leaders to intsrprst Islam properly.
The issue has openly manifested the prsdatory nature
of Pakistani elites, who have used Islam to be a fig'
(Y\leave to hide their authoritarlan natura, The whole‘*’a

{:3
4
(Q issue had led to the desbats on the proper defuwztlona %ﬁ
k\@‘@ i

Jr of a Muglim and that of a non-Mualim. This lssua hasﬁf

».

dradually intertwined religion with palitics in Pakistan

énd has led to democratic demise in thes country.

There are various shades of opinion in regard to
‘tha'Ahmadi probl em, soms view thes problem can only
be solved if Pakistan adopts more secular principls
in order to deal with the religious problem, Tﬁere
are oth;rsvﬁho fesl that the Ahmadis creat problem
for themselves, sither they should accept the minority
statuﬁ of adovocate for certain degree of secul arism,

According to Mr., Rehman (Editor, Pakistan Times) "The
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problem with Ahmadis xs that thesy insigt to be more

Muslimg than their c0untex:par'i:s".

The Ahmadiyya issus which hags gensrated a rsligious
débata in Pakisgtan, can only be solved with the help of
its religio-politicél leadexrship, who by adopting a
b'og.itive and understanding attitude towards all sects,
can incorﬁorate them in the maingtream of Pakistan's
p‘olitical and social life. This resmains to be geen

'h_‘owhthe desmocratic government dsals with the problem.
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