THE BOHRA REFORM MOVEMENT-A CASE STUDY

Dissertation submitted to Jawaharlal Nehru University
in partial fulfilment of the requirements
for the award of the Degree of
MASTER OF PHILOSOPHY

RATAN KUMAR SAHOO

CENTRE FOR POLITICAL STUDIES
SCHOOL OF SOCIAL SCIENCES
JAWAHARLAL NEHRU UNIVERSITY
NEW DELHI-110 067
1993



JAWAHARLAL NEHRU UNIVERSITY
NEW DELHI-110067, INDIA

CENTRE FOR POLITICAL STUDIES
SCHOOL OF SOCIAL SCIENCES

DECLAR-ATION

Certified that the dissertation entitled

"THE BOHRA REFORM MOVEMENT - A CASE STUDY"

submitted by RATA& KUMAR SAHOO in partial fulfilment
of the requirements for the award of the degrée
of MASTER OF PHILOSOPHY (M.Phi_l) of this University,
has not been previously submitted for any other
degree of this or any other University and' is

his own work.

We recommend that this dissertatioin may

be placed before the examiners for evaluation.

Prof.C.P. BHAMBHRI rof.A.K.RAY
SUPERVISOR CHAIRPERSON
gEW‘F PR POLITICAL STUDIES Chairperscn
J;:/‘Jd :ff' ci¢ 1 “ciences-T1 Centre £  Political Studies
AHAZLAL NEHRU UNIVERSITY Schpol of > a1 15ciences
New Delhi-110067 Jawaier] 1 o <hru University

New Delti-110067

Te'.: 667676, 667557/257 . Telex: 031-73167 JNU IN Fex:011-6865886 Gram : JAYENU




TO MY PARENTS

WITH LOVE



ACKNOWL E DGEMENT

To talk of retorm for a community in which any voice against

the reiligious head priest resuits in sccial  boyocott  apd  the

subsequent consequences Faced due to 1t s certainly a diviicult

task. This was the feeling [ develolped while trving to take the

interviews Yrom the Tollowers of the religious head prigcst amanqg

the Bobras, Intuitieons carried me along uncharteo paths ang [ owas

about  to  lose the direction when oy Supervisor - Froft. C.F.

Wer e it not

Bhambhari '€ experience with his ouitdance saved me,

for his constant persuasion and encouragement, I would have been

stiil  searching for a way cut of that wildernesse. [t was he who

intraduced me to research and developed an interest in 1t

Coliection of materials for my study waz egually a difficult

cordiality extended to me by the

task. But the ceaperation-and
staff of different libraries; J.M.U., Eombay tniversity,

Institute of islamic Studies {(Bombay), ikhwanus Sata  Trust and
The Central Board of Daweodi Bohra Community (Bombay) did not let

me feel it difficult at a1l. I am thankful to all of them.

1 am extremely thankful to Mr. Ashgar Ali  Enginser who
taught me the ABC of Bohra Reform Movement. His constant encour-—-
agement and helps_by providing me the primary sources made easier

the way of my research,



1 am thankful to Mr. Ather Farouqui for discussing  and
sugesting modificatiaon on  my various chapters. I am al=zo

thankful to Dr. Justice Javid Igbal, retired judge of the Supreme

the son of Dr.Mohd. Iagbal Tor checking the

+

Couwrt of Pakistan and
part dealing with Dr. pMobd. Tobal and eupressing his vigws
through letter.

Firmally, [ owe & 1ot to my Babuli bbhail and Buiji, Lilyv  nant
and Frasanna bhai Tor providing me the moral supnorts whenever 1

was in depression in ths way of my ressarch. .

Now that I am at the end of it all, there is an inescapable
feeling welling up inside me: the study could have beer bettered.

L)Qﬁfhﬂﬁ Kaiormalt SoAheo .

RATAN KUMAR SAHOOD



COMTERTS

éfgnowledgenent

Preface

Chapter 1~ RRFORM MOVENMNT ArONG THE ITDIAN
MUSLIMS

1.1 Social Reform - Meaning
Early Social Reforms
1.2 Mujadid Alfi -Sani
1.3 Shan Waliyullah
1.4 Shah Abdul Aziz
Modern Phase
—-——Ijg——;;; Sayyid Ahmed Khan
1.6 Chirag Ali
1.7 Muhsin-Al-Mulk
1.8 Mumtaz Ali and the

Feminist Movement

1.9 Mohd. Igbal

Page-

01-50

04
08
16

20

23
27
30

33



1.10 Social Reforms Among Bohra Muslims

Chapter—-2 THE BOHRAS A HISTORICAL BACKGROUND

2.1 The inception ofthe Ismaili
Movement

2.2 The Ismai’li Doctrines

2.3 The Fatimid Concept

2.4 The Bohras in India
Their rise and growth

. 2.5 The Bohras Today

Their distribution

Chapter—3 THE EMERGENCE OF REFORM

3.1 Issue of Excommunication
3.2 Issue of Acountability
3.3 Issue of Modern Education

3.4 The Udaipur Incident

41-46

41

51~97

51

58

65
78

93

98-159

99

100
108
116




3.5 Social Restrictions for the 120

Bohraé

3.6 Reformist$ Arguments 121
3.7 Some Instances 126
3.8 Seven Taxes of Syedna 127
3.9 The Concept of ’'Raza ’ 137
3.10 Need for State Intervention 138
3.11 Nathwani commission Report 141
Chapter—4 SOCIAL ROOTS OF THE BOHRA REFORMISTS. 160-169
Chapter—5 STRATEGIES OF TBE REFORMISTS
AND GOALS 170-184
Conclusion 185-137
Bibliography 198-205




PREFACE

The path of any reform movement is never smooth: so
also the path of any attempt té-bring into light the story
of the reform movement . It becomes more-difficult when any
response 1is not found from the folowers of the religious
head priest about what they think of the reform movement
In +this stage it becomes quite necessary to deal with this
reform movement meticulously at every satage or else there
is every fear of a biased analysis . This stimulated me put
my efforts to bring in to lime 1light +the Bohra reform

Movement

The first chapter tries to deal with the Reform
movements émong the Indian Muslims in general focussing
special attention on some of the leaders of these movements.
The second chapters starts what exactly the first chapter
has tried to touch at the end . It provided the historical
background of the Bohras. The third chapter highlights the
emergence of reforms -among the Bohras . The fourth chapter
tries to bring into a focus the social roots of the Bohra
reformists in particular . The fifth chapter deals with the
strategies and goals of the reformists . The concluding
chapter seeks to synthesize everything and tries to see upto
what eitend this reform movement has been able to arocuse a

feeling for change within the Bohra Community.



"By the first decade of the nineteenth centuwy, 'inQigenous
rule bhad been ended; the attempt to establish fiscal sfability
had brbught substantial change to the land-controlling class; and
the society as a whole Bad begun to change to one depenbenf on
the Western Industrialized economy. Cottage industries faced the
death biow. Now the economy was wholly agricultural and geared
increasingly to the export of primary goods such as  indigo ana
jute. Against thie background, the Muslim peasantry railied +o
the cause of Hajji Shari'atullsh, to defend their interests
against Hindu Zamindars and British Indigo ptanters. Under the
leadership of his son Dudhu Miyan the RBengal peasantry became
imbued with greater religious consciousness and began to  attemnt
to protect their corporate and individual intérﬁsts through the
institutions of British State."j*

1.3 SHAH WAL IYULLAH :

"Two distinct patterns of lslamic response emerQed in  the
Delhi region in the first hald of the nineteenth centuwry. One
fostered by the sons and heirs of Shah Walivullabh, focussed o0
reformist religious guidance, but with a new wgency Lo reach
beyornd the old elites. A second, an offshoct of this same group,
came o believe that the whele aorder of society had to be chial -
dlenged and a new Islamic society created through

14
Jibhad.”
"The consolidation of British control over india was dramat-—-

ically challenged in 1857 when a military rebellion was joined by

cﬁvil disorder in a series of uprisings that spread across the

?




north. During these years it was= the activities of North Indian

Muslims like Sir Sayyid Ahmad Khan and his associates who were
involved in the foundation of the highly important Aligarh = move-

15 .
ment and school.”. This was a movement committed to collabora-

tion of the more privileged classes of indian Muslim séciety with
the imperial regime. He wanted weli-born Muslims to cherish
Islam and a Muslim social identity while mastering modern Euro-
pean arts and sciences and social graces.

"in this period the Ulama chaose a strategy of turning with-

in, eschewing for the time all concerm with the organization of

the state and relations with other ocommunities. Their sole
concern was te preserve the religiovs heritage - the classic role
of the Ulama from the post—-Abbasid centwies on — and to dissemi-

nate dnstruction in authentic religious practice apd belief.
They sought to be and to create in others, personalities that
embodied 1slam. To this end #hegy preached and wrote, offered

advisory legal opinions and acted as spirituwal guides to their
16

Tollowers,”

"Increasing numbers of Muslime were bwcoming, to put it in
ClifTord Geert: s words, "oppositional Muslims®, Their religion
was not traditional in the sense of bheing accepted without ques-—
tion. Rather it was self conscious, formulated often against the
pirs of Sufi Shrines, against,otber Muslim "Ulama, and against

th*Muélims, both Indian &% British. Most of the religious move-

ments of the late nineteenth cantury were "modernist” or "syncre-—



tist” but far more characteristic were those that worked within

the repertoire of received beliefs, but always shifting emphases,

reformulating and redefining. To put it in a single word in

‘rationalizing’ i.e. making religion

weberian sense religion was
17

self-conscivus, systematic and based on abstract principles”,
During the twentieth century nationalist political activities
gained momentum., "Most significant event was the Toundation in

1912 of - the Jamiat—-i-Ulama-yi Hind many of whoase leaders were

-involved in the post-world war 1 agitation in support of the
Ot toman Caiiphate."is The Jamiat joiped the Indian National
Congress in working toward inﬁependéﬁce fram Britain. The
organizations of the Ulama stood apart from the league. The late
nineteenth centwy “Ulama of Deoband, had a clear coherent view

of the way the world was and the way one ought to live within
it."

There is no tradition &f priesthood in Islam —~ no caste on
family that hés special pcwér, no sacrament that sets some men
apart from their fellows no monasticism. The people regarded as
religious leader very often merge with the general population

19
" Shah

Tillirmg other occupgational roles in society as well."
Waliyuw'llah (1703-1762) explained those who have religious knowi-
edge, whether they acquire it by means of revelation or wisdom or
visions are recogrized by athers as having gifts of leadership
and signs of grace; and are therefore obeyed - for this 1is the
central reqguirement of Islam - in doing .what is commanded and

20
eschewing what is forbidden.” The true basis of authority bhas
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been the standard of personal knowledge and its pious embodiment
expected of men who are at once exemplars of their fellows and
communal representatives to Muslims and to others.

Shah Qaliyullah tried to bring ocut a praoper balance of
functions between £he ruler and the UWama. The importance of
appropriate political leadership was as self-evident to bhim as
was the importance of religious le&dershipf He understood histo-
ry to follow an evolutionary pattern‘in which zociety prdgressed
through imcreasingly comple» and encompassing stages from prini-
tive to urban to monarchical and finmally to universal orders. in
the fimnal stage, a caliph would supervise Musiim monarchs  who
would appoint officials to ehfnrce the religious law and fuﬁtef
to the extent possible an Islamic organization of society.

"His Father Shaikh dbdw -Rahim (1644~-1718) had been called
on to assist in the collection of the Fatawa-yi "Alamgiri, but he
had disliked cowtly life and had withdrawn to found a college
the Hadraéahmyi Rahimiyyah. Shah Waliyullah succeeded his father
as directesr of that schnql and devoted higs life wholly to study

2
aricl teaching.”.h1

"It was his success in mastering the intellectual traditicn
that gave him his influence. He made a major individual effurt-
at  dintellectual synthesis and systematization, an unprecedented
tatbiqg of the whele range of Islamic knowledge. He thought
knowledge of truth only would bring Muslims to religious abedi--

ence that would end  the divisions and deviations. His



]

Hujjatu ‘Uahul -Bali-ghah is a monument to his efforts to elucida

) T
2

and enshrine the glarious intellectual tradition of the faith."
"He focussed on the necessity of the study of the "hadis’™ a Qtﬁdy
: o 23

that had been peripheral Tor most of the ‘Ulama’. 3 He was
inspired by Shaikh Abu’'t Tahirbin Ibrahim énd made ‘hadis’ his
major academic interest. He arqgqued that unquestiohing adherence
to late complications of legal decisions was an inadeqguate guide
£o religious truth. He blamed this dominant appreoach to the law
known as taglid, for laxity in religious matters a;d for
differences among the law schools. Were the learned Muslims  to
study revelation, they could uwnite in mbedieﬁce- to  authentic
teachings . He said an “alim’ should kpow the judgments of all
the law schools and comsult them eclectically, uwsing whichever
accorded best with ‘hadis . The ‘hadis’® he méintained, provil ded
an absolute standard, and he sought teo demonstrate in  his
writings how seeming conflicts amang the hadis‘cmuld invariably
be reconciled if they were properly understood and if only badis
of uwnquestioned authenticity were accepted. "He made the same
point about the GQuran, arguing cogently in hig Quranic commentary
1ts comsistency and clarity. His espousal  of  juwisprudential
eclecticism combined with consultation of Guran and badis cleariy
enhanced the responsibility of the Ulama faor interpreting the law

24
to their followers,™ .

He translated Curan from Arabic into Fersian, the cultural
and political lingua franca of the day. He was convinced of’ the

i%paytance of this effort, and in his Fathur—Rahman hé urged



This study has tried to analyze taking into
consideration the views expressed by both- the reformists as
well as the followers of the religious héad priest . Though
to get any response from the non-reformists is a difficult
task yet with certain painstaking efforts it was made
posSible. . It may not be sufficient but it is crucial for

an overall understanding of the Bohra reform movement.



Chapter—1

REFORM MOVEMENTS AMONG THE INDIAN MUSLIMS
As the buman civilization prougresses it is a felt need that

events which have proved to be stumbling blocks are eased

those

out and Tuture ggnerations lead a better lite than the present
oriE., But  for better life there is no final word. it chanoes
according to the needs of the time. For this cause “social
reforms are inevitable to make liwving betfer responding to  the

1

"

newly emerging challenges Trom the society

Certain practices evolve under certain social, gecgraphical
and territorial conditions and become part of the religions,
cultwral traditions which then acguired sanctiiyvand are consid-
ered unalterable, immutable. These social, cultural anmnd reli-
giocus traditions ‘adquire such deagree of acceptance _among  the
people that any talk of changing the tradition is condemned as
unpardonable heresy. Apart from it any movement seeking change
of traditions leads to intellectual debate and sometimes even to
social  turmoil which takes a'greatudeai of time to subside be—
cause in the eyes of the people these traditions are as sacred as

religion.

1.1 S0CiAat REFORM-MEANING =

In order to proceed further we must know what is  Social
Reform? What it is all about ? "Social Reform is a step for
altering, changing or even abandoning of certain social and

religious practices which are considered to be in aobstacle to the



new  way

) 0

T life which already exists or is in  the process of
emeroging.” In this cowse of action the reformer often sees
himseld much ahead of his or her time and tries to create meas—
ures to respond to newly emerging reality.

Very often while the reformer tries for a chénge e fTaces
stiff resistance from the masses of that society. Variouws fac-—
tors may be contributed Tor this sort of attitudss. The =sccial
reformer conciders himself as wiser in comparison to the rest of
the people which is one of the various causes Tor its resistance.
The masses in general may noet ;ccept this ;t the first band.
"The age-old exisitence of the social practices, which the common
mazses believe is the sufficient prodf of its validity and truth

containedness. Hence any urge for upsetting it may not be ac-

~r

cepted by the masses.”

it iz aguite obvious also with dits age old existence of
spcial practices and traditions it brings certain pattern of life
waven around it. When the traditioﬁ changes the entire pattern
of litTe changes and swuch change results in uncertainty and doubt.
"Fér the majority uncertainty and doubt, they feel may bring
risks and Tailures which they do not want to take. Hence they
want to be in safe water by accepting the traditional way of life
and maintaining status quo and are disinterested in reforms."4
Apart from it theAmajor challenge comes from that group who in
the process of maintenance of social traditions and +traditional’

way of life has emerged as its leaders. This throws up its own

leadership which guards and champions its cause, Any movement to

2



change the tradition not only leads to a differeﬁt'_pattern of

life but also demolishesz the old leadership and throws up a new

one., "Thus the old leadership, intellectual, sccial or religilous

oppose reforms  or change to protect its own interests. Very

often in  the mind of the common masses, 1t is made +to believe

are fighting for the “sanctity” of traditions. However

in  actual Tact they are concerned with the threat to their €N
"

1 »‘

position of leadership.” So the new tradition souwoht to  be
gatablished is therefore described by them as Theretical ' and

devoid of any sanction and in order to project their own

interests the people are wged to oppose and reject 1t and thus a
great struggle ensues in society.

Generally the intellectual elite which 1is aspiring for

of life sees reform as

leadership of developing a new pattern

beneficial and readily accepts it. The mass of people often

develop a hostile attitude towards it in th= beainninag. In =a

highly +traditional scociety, social refors wsually meets with

toygh resistance as most of the people feel threatensed by the

emerging new pattern of life which makes them lost their tradi-
tional sense of social identity and also tends to change the
meaning and orientation of society. They perceive no immediate

benefit in accepting it.
"The process of reform movement has never been safe in any

society or in any community. There has been a great deal of

resistance to seocial reforms in Indian society in general both

Cd



people to study the Guran directly, not even using a commentary

and again insisting on the central role of the religious leader-

ship ~ to consult a teacher if in doubt.

- ‘Hawever he did nqt invite all Muslims to engage in ijtihad.
He believed oniy religious elites could only understand it and
with the amm it could easily slip into e;rnr. Hence on  the

matter of law he felt that most Ulama and believers shouwld adhere

to the Hanafi school of 1aw. .

*Shab Wallivullah also tried to resolve the controversy that

was going on since the seventeenth century on Hahdatul-Wuind,

literally unity of being, but commeniy defined as antological or

e
Foxs)

existential monism or even &s pantheism." The Wuaiudil | position
had bheen formulated by the thirteenth century spanisb mystic

ITonul  Arabi. it tried to define the bacsic relationzhip between

ife

sman and God. In this view, the better to affirm the ingleness

of God, creation is denied anything but an i1llusaory empirical
exi§ten¢a for such identity to be pmssibl?, the buman spirit has
to be a direct emanation from the divine. Opponents have clalmed
that this view in fact denies tauhid, the unity and transcendence
of God, and encourages the believer to ke lax 1n matters of 1aw.

In India, opposition to this theory was associated with the eariy
Nagshbandis above all with Shaikh Ahmad Sarhindi, who asserlted
that the ex&erience of Wahdatul —wuijud  did not  represent an
understanding of the wltimate matwe of reality, bul rather was

-

merely a perception of unity that was superseded by perceptions

14



associated with yet higher stages of spiritual advancement.
Shah Waliyullab tried in his work to resolve the controversy

on this issue. His arguments shared by his contemporary Nagsh-

bandi Mirza Mazhar Jan—-i Janan altered the previously dominant

view of their order. Others - particula%ly Khwajah Mir MNasin

Andalib his son Khwaja Mir Dard and Ghulam Yabya — all continued

to adhere to the views of Shaikh Ahmad. But Shah Waliyullah

arguoaed that the Wujudi position was in fact legitimate and that

is properly understood confirmed the Shubudi position. The whole

universe is pervaded by a common &xistendce, he argued, an . exist-

ence both immanent and transcendent, but beyond that existence

is the aoriginal existence of God. Hecause of Shabh Waliyullah ' s

interpretation, the Wujudi poszition, a cooplex andg dmpoartant
strand in Sufi thought has since been dominant in India.
"Moreover Shah Waliyullabh tried to bridge thée confrontation

hetween the Shiahs & Sunnis. The Shiahs venarated the prophets

son—in—law Ali, his family and the Imams inherited his spiritual

power which was not accepted by the Sunnis. This anger culminat-

ed in the attempts of the Emperor Rahadur Shah (RT707-1712) to

ag

introduce shi "1 practices at the imperial cmurt.”‘b
Such Shi "i practices as the mowning assemblies and proces-
sions of Muharram were made the particular target of Sunnis
seeking a scrupulous adberence to the law. Mirza HMazbhar Jan—i
Janan who fooused on opposition to 5hi’il practices met his death

in 1780 by & Shi’‘i assassin. In this atmospbere, Walliyuliah

sought unity and recaonciliation. He was persanally devoted to

15



the veneration of Ali. However like other Sunnis, bhe ‘insisted
that the succession of the first four Caliphs was legitimate.
Thus disagreeing with the Shiah who maintained that Ali and his
family should have followed the prophet. He did take the origi-
’nal.position that the first three caliphates were not all superi-
or to that of the fourth, Alis, but rather judged only the first
twe, when there was unity and peace among Fusiims to be superior.
Fut he was not ably successful in persuading Shiah antd  Sunni
either to accept this view or to be reconciled because of it.

The Sunnis remember his personality as tolerant and gernerous
in spirit. He claimed to have created a synthesis beyaond even
that Df a1~éhazaii, uniting not only reason {adi) and tradition
(néql) but the gnosis (mariftTat) of the Sufi as well.

The successors of Shab Walivuiiah moved in two new direc-
tions. One was tbward an emphasis on the study of legal codes
(figh) and the concomitant writing of judicial opinions {(fatawa)
Tor increasing numbers of individual Fuslimes. )

1.4 SGHAH ABRDUWL. AZIZ

"From the time of Shah #Walivoe llah & death in 1763 untild
his own in 1824 Shah Atbdul Aziz eldest son of Shah Wallivulah's
sons was the head of his family and the centre éf an  important
circle of reformists teachiﬁg in Delhi. He and his three broth-
ers  taught the religious sciences, particularly hadis. The
brothers also acted as Sufi Shaiks to chosen disciples and
preachequgs well in the mosques of Delhi. Abdul Aziz in particu~;

16



lar was known as an excellent teacher who provided advanced

students an opportunity to offer thelr opinions and who super-

vised +the initial ‘“teaching of those who had completed their

27
studies, "

During the British rule the Muslims faced the problem so
far as the interpretation of the administrative law was con-—-

cernsd. It was no more on the basis of Maslim or Hindu  1aws.

All Muslim law had unfailingly recognized Christians as ahl-i-

kitab, people of the book with whom telerant relations were

possible.

In this pésition Abdul Ariz epined if the state no  ilonger
provided a hierarchy of couwts and personnel  to  administer
Muslim law, thern only the tlama cowlid fill what was evidently &
trouble some legal void, They could not compel cnmpliance To
the  law but they couwis offer direction to the faithful on such
issues of civil behaviow as trade inhkeritance and Tamily rela-
tions &5 well as on more narrowly religious matters. Abdul  Aziz
also empphasized the power of the British and with it made possi-
ble for Muslims to gain an advantage in certain economic matters
that were more profitagle in a condition daru'l-harb. He held 1
legitimate for Muslims to learn English and take employment under
the British so long as they did not thereby oppress other Mus-
lims, Thus they gould seéure needed employment. Most of Shah

Abdul  Aziz’'s fatwa that raised the question of +the political

situation were posed in the context of such ecomomic concerns.

17



"Shah Abdul Aziz ‘s approach which was gradualist and prag-

matic was rejected by several of the Waliyuliah family under the

. Yeadership of a dynamic visionary, Sayyid Ahmad of Rae Bareli in
OQudh  (1786—1831). His lasting influence was his commitment to
popular reform of custom and practice. Sayyid Ahmad ‘s more radi-
zal reformist teaching was the product of what was perceived as a
clearly intolerable political situwation proof that Muslims had
failed +to fulfill the reguirements of the law. ifeaders of his
movement fTound it incomprehensible that their religion it;elf was
at fauwlt, rather they felt that their commitment to it was fack-
ing. Sayyid Ahmad brought his voice Tor widow remarrlage. His
reforms  found expression in the Siratul-Mustagim (the straight
path) and Tagwivatul -Imam on the strengthening of the Taith. The
twea works stressed the centrality of tauhid, the transcendent
unity of God and denounced all thase practice% and beliets that
were heid. in any way compromise that most
Tunidamental of Islamic tenetz. God alone was ﬁeld to he omnis-
cient and owmnipotent. He alon; entitied to worship and bomage.
There were three sowce of threat to this belis’ — Talse sufism,
Shi i doctrineg and practice and popular customn. Sayyid Ahmad s
movement did not denounce sutism, indeed his position was pry-
marily that of Sufi shaikh to his discipies. To emphasize the
centrality of the law, he gave initiatiorm not only in the tradi-
tional orders but in tbe Tariqat—immuhammadiyyah,\the way of the

prophet, which was characterized not b§ internal devotions but

by external obedience to the iaw. Sayyid Ahmad  thus opposed

18



not  sufism but  what were held to be deviations from correct
sufism. He beliesved that there was no intermediary betwesen  Lhe
peiiever and God and-condemned callino orn "esaints, aposties,

imams, martyrs, angels and fairies naming children atter them or

westing  thei special symbole. He criticised prostration at
shrines and pillarimages that entailed special dress, Circumamban—

iation, sacrificing animals, buwrning iights and sanctifying

wmater,
Sayyid Shmad was also opposed to Shi i influesnce and wrasd
4 b e

Maelims to give wup the keeping of tazivahs, the replicas of b

ion during  the

tombys of the martvrs of KHarbala taken in proce

MUSLAT T TG c(.=.'~;"'emc_«n';x of muiarTam.

"Finally Sayvid Shoaad dencunced pooular custom as a sourcs | of

compiromlese to  the doctrine of tauhid. He  condemned esoensil ve
€ emoni s agsmcia£ed with weddings, circumcistions  sod buriasis

and  the prohibition of widow remaririage as haroful not  only to

spiritual  well-being but  alse to wivldly well beinag. His

approach to changing castom was practical andg not  antellectual.

24
Most diramatic was the encow agement oFf wildaw semar i ace.,
The rele of the reformers of 1830s and 180 in  shapino the
lanQuage of  wrdu was substantial., Their goal Qas to reach a
propaal ar aundience neot  limited to those acoustomed to the

subtleties o©oFf persinate diction. They focused on the scholarly
works  equally  focusing on such subjects as  correct  method  of

prayer remarriage of widows and the eliminatiorn of idolatrous

19



practices, Through their Qarimuﬁ Wl tlng they preactied theat
religious  truths were not accessible to great pions men  aloneg’
but that even the contents of the Quran are very clear and plain,
In'thig way they tried to bridgé tﬁ& practice of intermediary in

petween the man and God.

1.5 HMODERN FHASE ¢ (Sir Sayyid Abmad Ehan)

Yo begin with the modern isiamic reform movemsnts in India

Sir Sayyid Ahmad -deserves the Tirst place. He was a great advo-

cate of western education among the Indian Mastim elite of  his

time. The national awsning among the Indian Puslims took place at

& silower rate than among the Hindus. The anti-Fusiim policy  of

the British government atter the Matiny intensified the anti-

British feeling of the Masiims, This made the Muasiims avoid any

contact  with  the new cultwe and education  whioh  the  Eitiah
introduced in Indila. it wag only by the end of  the ningtesntph
, »
centwy  that the Masliims begasn to take 1o modern  education.,
Gracdualiy an intelligentesia trained in modern educaticon came into

helng. Aoozection of that intelligentasva steadily boarlt up &

natitonaiist outliook.

The first national awakemning amoro the Musiime found
s1an in a  movement which aimed at making  the  Indias Muelims
poelitically consciows and spreading modern education among  them.
Sayeed Ahmad  Fhan  owas the Tounder of this  movement ., He  was
hbelped by bis colleagues like the poet Fhusija Sitaf Huzsain Haia .
Maulwvi Nazir Ahmed and Maulvi Allama Shibii Numani. The liberal

social reform and cultural movement founded by Sir Sayvied Ahmed
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Khan is known as the Aligarh Movement because it was at Aligarh
-hat the Mohammedan Anglo—-Oriental College was established by him
in_. 1875. This was later developed into the Aligarh Muslim  Uni-
versity in 1890,

Alongwith it an All India Muslim Educationai Conference was
also organised. The Aligarh movement basically aimed at spread-
ing western educatiorn among the muslims without weakgning their
allegiance to Islam.  The secord task betore them was theé =social
reforms in the Muslim soriety. It aimed at evelving a distinct
social  and fultural caamurrity among the Indian Musliaes more  or
less on modern lings. 1t condemmed polyaany and the socizxl  ban
Oon widow remarriage which, though permitted by Iélam, had crepl
o amonq some sections of the Muslims who  were converts  from
Hirmdulsm. It was based on the liberal intarpretation of the
Guran. it tried to harmonize Isiam with the modern liberatl
cultwe and Sir Sayyid Ahmed Khan condemned the institution of
slavery and described it as un—lgsiamic. - He brought out his

progressive  ideas through his megazine Tandhib-ul-Akhlagu Clm—

provement of Manners and Morals). He also asvocated removal of
purdab. He was also in Favouwr of women s education, though it

may be said for the elite class among the musiims only., Herce

women education must have been limited to the elites only. Hex
+

helieved in religious teleration as he felt an underiying unity

0F practical morality to be present in all religions.
Diss
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quever'J he was against the political involvement of Indian

Muslims whom he considered wers not mature enough as yet to

govern themselves. in this way he tried to keep the Muslim

masses in generxl away from the National Congressf Thie sort of
attitude may be due to his belied that the Western Democracy
which gives importance to majority rule if allowed to prevail in
India then the Hindus bheing a vast majority would get the domi-
nant bosition. Being a part mf'the'mdnority this suspicion was
obvious. His proposal was that - "Muslims and Hindus showld share
power equally in India. That is to say if there were four bun-
dred seats in the Central Assembly two hundred seats should be
given to each of the community on the basis of separate elector-—-
ates. éﬁt he was aware this formula would ﬁever bhe acceptable to
the Hindu leaders whose attitude towards the Muaslins was Y ou
are in a minority how can you be given equal rights?Y  True. But
thern the brute majority leads to the development’ of a mentality
in which no telerance 1s  shown tu_any minarity., The separatist
tendencies in Musiims developed mainly on the apprehensiaon that
their rights would not bevsafeguarded under the brute majority
rule of Hindus and this eventually led to the creation of Falki-
stan. Evidently that community could not be considered a minori-
t? which constitutes & majority in epecifiﬁ parts of regions  of
the same country. It must be considered and acknowledged as a
30 '
rmatiorn," {(This 138 drawn from a very broadly published irmter-—

view with Dr. Justice Javaid Iqgbal, former Chief Justice of

Lahore High court and Judge of Supreme court of Fakistan and. son

-
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of Dr. Sir Mohd. Iqbél. Dr. Mohammad Igbal ‘s famous Fersian bpok
"Javaid Nama" is related with the name of his =zon Javaid Igbal.
In his other writings, Javaiq igbal is represented as a symbol
for the vyoung and modern Muslims on whom the future of Islam
depended, as Dr. tohammod Igbal believed). This interview was
taken ’by Mr. Ather Paréuqui and uasrﬁub%iﬁhad in three parts
onist, 2nd & 4th Sept. 1992 in "The Nation” English Daily of
FPakistan. A éart of this interview was also brought out in
Nawa-e—-#agt (Urdu daily, Lahore), Saptahik Hindustan, New Delhi
{Hindi weekly and sister publication of the “The Hindusian
Times ' ) Natiomal Herald amd Gaumi Awaz (UWrdu Daily) and Dtherﬁ;

{(But  this part is taken Trom the original text of the intarview

where every paqe is signed with date by Dr. Justice Javaid Tabal

Tor its authenticity).

1.6 Chirag Ali

»

"Chirag Ali one among the modern reformist, developed bis
ideas with consummate scholarship. He was a close associate of
Sayyid Ahmad Khan. His modernist approach brouaght ownt that  the
Muran 1s Tull of refterences to matwure and the laws of mature and
points the way to a natwal theclogy. fglamic culture is distin-
guigshable From other cultures in having evolved certain  intel -
lectual disciplines like the scrupulously investiogated biooraphi-
cal dictionary, the principle of rational criticism (diraya) in
the study of religious tradition and a scholasticism which rein-—-
terpreted Gregk Science and presented Europe with that dialecti-

o
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cal methodology on which the modern Euwropean civilization is

-
b

based."

He ramined the four sources of Musiim Law, Wahi, badis,

ijma and the rights and methods of ijtihad to overcome the mental

fossilization which he thinks the traditional theclongian is stiil

imposing on modern Islam. He is critical of the monotony and the

impression of an artificial comfusion which translations of theg

Quran in western languages tend to produce.

On his reexamination of the spcond sowrce of Musiim  1aw,

the hadis; he shows a far greater critical acumen. He  argued

that hadis when narrated sometimes conveys the sense but not  the

exact word of the prophet and is therefore liable to a mutation

.

H

or alteration of meaning. He regards the prophet primarily as
reformer who supplanted ancient Arabhian superstition by monothe—
iem, elevated the moral standard of Arabs and other peoples  and
impraoved the lot of women by restricting polygamy, dis&ouraging

slavery and abolishing infanticide.

"For establishing an anticlassical basis of Pusliim law  he

Y

[§

said  Ijma of the (Hama cowuld bardly bhe regarded as  a finaliy
binding souwce of law as 1t is rejected by Jwists like Shoad, by
theologians {ike Ibn Hazm, by mystics such as  (br-al-—-&rabi.

Iitihad 1s in i1tself not an independent sowce of 1aw, bt i1s

dialectically related to the other three sources. fte rulings
e

can theretore bhe nelther final nor ismutable, "

i




He regards not the Islam of Muslim Common law; but the faith
as preached in the Guran itself constitutes progress and 2 chahge
for the better. Muhammad ﬁid not campile a code of law civil or
canonical, nor did he enjoin the Huslims to do so. He left it to
them in general to frame any code of civil or can;n law amd to
found systems which would htarmonize with the times and suit the
pelitical and soucial changes goinmg around them. The classical
Muslim law are mostly spuwrious and of consideration of bumanity,
reason, compon sense and also, the principles of moral - fitness
and public convenience.

"Chirag #Ali claimed the eogualtity of all- citizens, Musiims

and non-Muslims has to be established in theory as in

e
vt

préctice." Ruiings in Muslim uomméﬁ law prescribing legail
disabilities against non-Muslims are disowned by him  as  having
norne real theological basis. $o he argued that political  and
legal institutions of the western empires ir which Muslims  live
also needed far more liberalization.

Likewise Chirag Ali also talked avercumind dihad and polyga-
my which he regards were relievant only in a historical situwation.
in term of bhistorical sequence the offernsive had already  been
takerr by the hostile Meccans by torturing and humiiiating the
Tollowers of the prophet. Mlitary stfategy demanded initiative
against the eremy and its Beduin after the prophet s migration tao
Mertina, Hence punitive measures were taken against the jéws ot
Medina because of their treachery. Sz prophet ‘s maghazi was

relevant to specific situations. The Quranic verses referring to

N
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them deal only with certain specific situations and cannot be

regarded as theg basis of any subseqguent legal theory.

His writings on slavery in Islam were directed against the

traditional theologians in Islamic India, especially against

Mahammad Askari ‘s refutation of Sayyid Ahmad Khan's theaory that

fresh enslavement was categorically forbidden by the GQuran’at a

specific juncture.

"lslamic personal law should bhe viewed in the historical

-

context of the pagan Arab practices of that time, which includes

infanticide, wirestricted polygamy, and exploitation of womsn  in
) 34
every conceivable way.” "The Guran gradualliy raised the status

of  women by cwtailing the unlimited plurality of wives to fouwr
and then making even this concession conditicnal one justice,

which in sexual relationship could only be synonymous with  love

thus virtually abolishing polyogamy. Justice in love cannoct bhe
meted out to moare than one waman at a time by a man. Limiting

ite conditional permigssion by ite psychological impossibiiity,

=

the GQuwran gradually and almost imperceptibly oprescribes  the

e
et

b3 ]
abolition of polygamy.

Similarliy Muslim divorce laws have to be studied as  gragu-
alist reforms of the ancient Arablian excesses and taboo-creating
vows.  All that could be done at that stage was to restrict, at
least to scme extent, man s primitive freedom of willful separa-—
tien thruugh dowry and other obligaticns binding on the diveorcing

husband. Caompared with paganism Judaiem or Chrristianity Islam
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gave the woman a Tairer deal. The Muslim law of 1nheritan¢e,
niving a woman exclusive right to her own property, tompares
favourably with the British law. Man's superiority is recognized
by the Guran 6n19 in matters relating to his  natural physical
attributes.

1.7 Anti-Traditionalist Modernism (Muhsin—a1-Mulk)

Chirag Ali's position was more radical and a little mo?e
extravagent than Sayyid Ahmad Khan., It was in the writings of
Sayyid Ahlmad’'s associate and later successor Mahadimﬁii EKhan
(1837 -1907; co@manly known by bhis little Mushsnal -Malk a moderate
trend coriginated.

‘Though he was baving minor differences with Sayyid Shmed he
suppsrted him and become a member ufrtﬁe Scientific society in
1864, He contributed for Sayvid Ahmad’ s Journal  Jahazib  ai-
Askhlaq in 1870s. He fought against Sir Anthony MacDorell, the
Leintenant-Sovernor of the United provinces: %or hig anti-Urda
and pro-Hindu policies.

"Like Sir Sayyid Shmad Fhan he was opposed to pan—i{siamism
and to Muslim participation in the Indian National Congress
though his persormal  relations with liberal congress  ieader
Gokhale was cordial and he was in sympathy with certain aspects
of the nationalist movement. He stood, howsver , strongly  for
inter—clommunal harmony and a peaceful modus vivendi with the

36
Hindus. " .



in 1963 started a controversy aof religious educactiup which
was not convuating_for the students of modern physical sciences
who were more interested to go through the works of the modern
Egypfian and Syrian scholalrs, Shykh Muhammad Abdul, Rasid - Rida
and other writers of the al-Manar group. Mushin al-Mulk brought
the solution for this controvercy by allowing réligious education
to be imparted at the primary and secondary school level and -not
at the belated stage of the university edcuation. It was due to

this balanced apprcach the opposition of the Ulama of Aligarh

cons?derably decreased.

"The 1906 marked a tuwnirmg point in the Muaslim policies of
this subcontinent. Separate Muslim electoral kodies not mere}y in
proportion to their percentage in population but  in  accordance
with their impprtance as a community was realized. These two
poligies - separate électorai bodies and weiohtage remained  the
sole focus until the demand Tor a separate Muslim state, Faki-
stan, gathered idirreversible momentun in Musltim India in  the

37 -
1940s, "

The religious thought of Mushsin-al-Mulk is interesting for
its moderation and its slighly more conservative restatement of
some  of Sayyid Abmad Khan's views. "The main area of difference
btween Sayyid Ahmad Khan and Mushsin-al-Mulk, is the concept of
natural law. Whereas®Khan regards it as immutsble, admitting of
no exceptions, the latter holds expections to be within its

3g
fange."\ Nature‘argues Muhsin-al-Mulk is still & vague concept

]

even in modern European thought. Laws of nature are being per-—
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petually rrediﬁcoveréd and reinterpreted by modern scienqé. The
Quran lays down the principle of possible exception to the famil-
iar laws of nature.

"Muhsin-al~-Mulk ‘s Ffundamentalist ma@ernism starts savying
‘that everything bhas in itself a reality and a nature. 1If¥ t{he
reality is there but its nature altered, we should find the cause
behindg this, which could only be due to mixing on interjection of
an éxtraneous element into the thing. In this way we sha{I have
to Tind out whether_it is in i1ts ariginal condition or mixed. i+
it is mixed it has to bhe analysed and its components isclated and
distinguished by reliable criteria. The exercise of this criteria
constitutes the principle of dijtihad, where as mere traditional
faifh is imitative belief which can pravide neither any real

39 -
spiritual satisfaction mor certainty of truth.,” .

The present religious complex which is gqurally called
Islam is not a monolithic religious unity, but a collection of
numberless elements. In the collective belief called Islam we can
brush aside the extraneous impuw ities and arrive at khe bhasic
minimum of religious faith, law and experience omly by exclusive
reliance on the Quran and the Sunna (practices) of the Frophet.
The divine word would become more and more rationally dintelligi-
ble with the advance of human knowledge and the march of science.
He argues in the same iine as Sayyid Ahmad FKhan’'s that every

Muslim to renouwice traditionalism and to put forward his own

speculative interpretations of theclogical problems to the 'weli

3
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known Wali—-Aliahi view, that hadis supersedes jwisprudence where
a Judicial ruling is demonstrably contrary to it and that the

follower of a particular school of law can follow other schools

in various matters of belied or conduct.
Muhsin al-Mulk does not totally reject the ijma of the uwlama

as a source of law, but considerahly waters it down. Ijma of the

Ulama cannot be an ultimate or indisputable souwece of law as  in

the final analysis it is the analogical deduction or decision or

of a body of peeple who do not posses prohstic intud ton
J:2¢}
and these cannot be considered infallible.”

acticn

Muhsin—al-Mulk points out modern nationalism i based on

gemonstrable results of scientific truth., As rational creatures

we are bhound by unavoidable necessity to accept the realities of

physical natuwre and of the revealed and siotltanesouly merge  the

#nowledge received from both souwrces into & single and inteagrat-
41 ’

ed Tormusla of helief.” .

1.8 Mumtaz Ali and the Feminist Movement.

In 1878 Mumtazr Ali a échmlar of the comnservative school of
Deotrand under the influence of Sayyilid Abmad Khan deveited h1541ife
to an open championehip for women s educaticrs  and rights  in
Muslim India. His jouwrnal Tahzib al-niswan was Tor women, {he
counterpart of Sayyiq Ahmad Khan 's Tahzibal ~akhaq.

JUIn his Haquqg-i-niswan Mumtaz Alipresches complete eqﬁality
between men and women. He argues no doubt women have to perform

cedrtain biological functions to which their nervous system and

their emotional life is conditioned but this can neither presup-
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pose nor prove any biological or intellectual inferiority." . On

the question of polygany Mumtaz Ali argued on the similar lines
~of" Chirag Ali. Since love for more than one woman is impossible
the strictly conditiomal formula of the permissibility of
polygamy cancels polygamy itself by demonstrating it to be un-—-
Just.

In short, if there is any difference between man and woman,
it is mwmerely aone of biological Functions and does not jusyify any
"claim of supesriarity on the part of man who has placed himself in
a dominant position by brute force and then tried to rationalize
hbis position by individious arguments. Hence he argued female
education is a hiﬁtnrical necessity.

"Moreover for marraioge which is meant to be based on  love
and matual sharings of emotions and Teelings and wnderstanding

each other better fumtaz Alil arqued waomen’'s educatino s a

g
~?

must. "

On the question of purdah, he argues that the Quaran refers
to somethirng like 1t only on one clear oaccasion. Orn another
cccasicon it prescribes modesty and the conceeling of  ormament,
other verses reter specifically to the social evils of amcient
Arabia and therefore relevant only to that society and age. They
canrot be treated as laying down a general and binding command-

*
ment. He argues an educated wonen can take care of herself,

better than an inexperienced, uneducated, mentally confused

A
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bundle of veils which has not'been allowed to develop self-confi-
dernce and cannot take care of hergelf.

"Hence Mumtaz Ali argued marriage laws must be drasitcally
refqrmed. Arranged marraiges aré-disastrous where the women is
uneduﬁated and child marriage enfarced by parents’ feelings of
insecuwrity are inbuman. Marriage should be based on love and
natural choice, which is as much the birthright of woman as of

44
man."4 Any violation of this buman principle is tantamount to
the exploitation of lepal 1loopholes by jurist to,aanctif; custom-

ary taws of ths various societies of l=lam and are by the stand-

ards of today inhuman and immoral.

"Ahmadiya Movement founded by Mirza Ghulam Ahmad in 18892 was
more or less based on liberal principles. 1t described itseld  as
the standard bearer of Mahammedan Rensissance. [t foocuzsed o the
universal religion of all humanity. The Ahmadiya Movement opposed
Jehad or the sacred war against the non-Musiims. It preacheﬁ
fraternal relations among all peoples. The movément like the
AligarH movement tried to spread western liberal education among
the Indian Muslims. It introduced a network of schools and  col-
leges for that purpose and publicshed periodicals and bhook both in
English and Vernaculars. Inspite of its liberalism it suffered
from mysticism. It however made a sincere effort on the part of
Islam to assimilate the principles of western liberalism. In that
way atleast it tried to adopt Islam according to the needs of the
society in a changed circumstances giving it a humanitarian

45

1iberal touch.”
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1.9 Mohd. 1gbal
Sir Mobammad {gbal the poet of world celebrity and the great
lslamic philosopher who interpreted islam as the most modern and

revolutionéry religion played an important role in the history of

the Indian Fuslims. He supported the liberal movement and asked

the Muslims liberals to be in guard so that the broad buman

principle which Islam stood for was not thrown in the background
by empbasis on the nation and the race. He was essenti?lly a
humanist and considered Islam as a religion of broadest bhumanism.
It is very often commented thaf Igkat in the later phase of his
lite exhibited a reactionary tendency, he opposed democracy as a
system and become bhostile to Indian Nationalists Movement. This
seem to be an inadeuqgate and misinterpretation of his basic
ideas. 1f one tries to thoroughly analyse his thouohts as  ex-—
pressed in his book "Tﬁa Reconstruction of Religious Thougbht i
Isiam" it puts the researcher in a position to say without hesi-
tation that the various allegations made against him are fTalse.
Iabal ‘s world view is based on his deep concerms with the future
of humanity as well as religion. He believes that religion is  an
instrument that acts for the moral upliftment of men. If  there
‘had been no man there would have been no religion. Therefore
humanity and religion complement each other. After a deep insight
into his writings ié is interesting to note that the views which

are being expressed by the liberal thinkers of teday about the

future of humanity, are more or less the same which had been

t
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expressed by Igbal in his writings mgre than fifty years ago.”

From an introductory comment by #fir. Ather Farouqui' in  an
exclusive interview with Dr. Javaid Igbal farmer Chief Justice of
l.ahore High'Court and Judge of the éﬁpréme Court of fakistan and
the son of Sir Mohammad Igbal, it gets clear that Dr. Mohammad
Igbal is the pioneer of the new interpretation of Islamic
Philosphy. He did net agree with the centwies old interpreta;
tions of Islam and- commented "Istam will bhave to lose its
relevance 1if the interpretations of the mundans affairs }s not
made imn  accordance with the philosgphy af Islam baszed on the
needs of time:. "1t was around a centuwry ago Igbal had thought
and revieaed the importance of family plamning and bhirth contral
which he bhelieved Tormed a part of Islamic teachings. He waé ot
the opinion that Islamic Figha must be re—-written acording to the
needs of the time. His book Reconstruction of the FReligious
thought in lIslam is written on this basis. But even today the
Mullahs in India and Pakistan do not asgree to this in£erpretatinn
of Islami; philosophy of Sir Igbal. In his opinion, the Indian
Mullahas have 2Tt no room Tor the vyoung gneeration who wish 1o
become modern while remaining Mulsimﬁ,ﬁq/

His Allahabad Address (1930) which contained his  sugoestion
of the formation of Muslim state in the North-West of the Inaian
subcontinent is very often misunderstood by many . 1ts
misinterpretation puts us in alleging false bhlames against him.

"The peresent day Pakistan is not in accordance with the conceht

of a separate Muslim state as conceived by Igbal. Igbal imagined

N
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the unifed Muslims, when he stated:-

"B Hon Musliim Haram Ki fPasbani Ke live

Neel Ke Shail se Lakar Ta Be-kKhak—-E-Kashghar
(The Musliims, from the bank of Nile to the soil of Kashghér, must
unite to defend the Haram, the place around the Kaaba and a
symbol of umity of the Musiims). 7

labal had the vision of such a state which could be called
{eslamistan. So the present Fakistan is noi the full representa-
tion of what Igbal had in mind so he has aptly commenteds:

"Nations are bhorn in the hearts of the poets, But they prosper
48
and die in the hands of the politicians.”

In his poem titled "Mecca and Geneva' inciuded in his poetic
collectino, "Zerb-e—kalim" he points out that in this age nation
geems to be mixing freely with one ancther, although the princi-
ple of human unity remains hidden From the disceirning eve. This
is so because the aim of western diplomacy is to divide the
humanity into nations whereas the mission of Islam is to wnidy
>human beings into cne fraternity. He was critical of the lesagus
of  Nation From this point of view which was  expressed im0 his
ietter to the City of Geneva stating "Are you cortent to he &
seat of the League of Nations or would vou prefer to hbe the

49
centre of united Humanity?" This was his basic idea in his mind

when he asked the Musiim liberals to be on guard so that the

broad human principle which Islam stood for was not thrown in the

bhackground by emphasis orn the nation and the race. In his vision

e
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nation and races had divided the huamnity into various parts,

Such was his unsuppressed instinct for humanity. He was a poet of
world celebrity and greater humanity.

He, two months before his geath on 21st April, 19238 pointed
out "The modern age prices itself on its progress in knowledae
and i1ts matchless scientifit developments. No doubt the prize is
justified... But inspite of all these develepments tyranny of
imperalism...struts abread, covering its face in the masks of
capitaltist democracy, territorial mationalism, communism, fascism

S0
and heaven knows what else besides.J .~ Under these masks in every

Twoncern of the earth the spirit of freedom and the dignity of man
are being trampied underfoot in a way which not even the darkest
period of human hiﬁtofy presents a parallels. So igbal was a
critic of this sort of democracy which tried to establish  the
barriers in between the human beings on the basis of territorial
nationality. For him this sort’ of democracy is inadeguate for the
greater concern of humanity. That i1s why he was against democracy
as understoond and interpreted by the west. He was sagainst that
st of leadership which praoved demons of bloodshed, tyranny arcd
CPRresel of, which kept subjugating the weaker peoples and  sowed
the seeds of division among the human beings and who bad no voloe
for  buman sympathy. He Qas of the opinion that this world will
remain & battle ground of Terocious beasts of prey unless  and

*

e

until the educational and moral forcessof the whole world
directed to inculcate in man respect for sankind... Mations unity

too is not & very durable force. Only one uwnity is dependable and
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that unity is the brotherhocd of man, which is above race 3na-

tionality, colouw or language. .. 50 long as men do not  demon-

strate by their actions that they believe that the whole world is
the family of God, so long as the distinctions of race colour and
geographical nationalities are not wiped ocuit completely they
will never he able to lead happy and conternded life and the
beautiful ideals of liberty, eqguality and fraternity will never
51
~ay

materalise. (speech and statements ed. By A.R. Tariq FP. 226

228 . Igbal is of the view ithat Modern man claims to be secultar
in the sernse that he is indifferent towards religion. The reason
is  that according to his evalution religion is in conflict with
scignce and since the findings pf science are raticmnally  demeon-
strahle, religion is reduced to mere superstitumions providing’
solace to man in his stages of ignorance but no authentic rele-
vance 1in  the present and the Tutwe. In his view reality has
outer as well as inner dimensions. Scinsce is concernsd with the
external behaviow of Reality whereas the domain oY religion is
toy  discover thermeanings of Reality in reference to  dits inner
natwre. In this respect both scientific and religious proceess
rur paralliel to each octher. While commenting o thess processes
igbal states :"A careful study of the nature and purpose of these
really complementary processes shows that both of them are di-
rected to the puwification of experience in their respective

[ ~dp]
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spheres. .
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He divides religious life into three phases. In . the first
phase it appears as a form of discipline which is voluntarily
accegteq by the people as uncondi tional commands without rational
uwnderstanding of the ultimate purpose of those commands. It is
only 1in  this sense that religion is baseﬁ on dogma, ritual of
some kKind of priesthood. -In the second phase; revedation is
reconciled with reason and discipline is follawed by a rational
understanding of its authority. It is at this phase religion
engenders hatred of one religion against the ather as; well as
within the religion iteelf when one mode of in@erpretatimn ConE s
into conflict with another. In tha.third phase religious lite
develops the ambition to come inte direct contact with the witi-
mate reality and it is at this stage religion becomes a matter of
personal assimiliation of life and émwer.

For Igbhal this stage of religious lite is, what he calls
higher religion. He says this religion as a search for a larager
lite, is essentially experience and recognised the necessity  of
expeirnce as 1ts fToundation long before ;cience leant to do so .
Tgbal does not  agree with the two way  western apaproach  to
secularism. in one way indifference towards religion  which  is
followed by the caﬁitali%t democracies. The other type is based
on  the suppression of religion as was done by the socialist

countries, Both the apoproaches of secularism have not beern  able

to resolve the problem.



It is

perhaps in this background that Igbal
methodologies

rejected the
of territorial nationalism capitaiism, atheistic
socialism as well as religious conservatism as drawing upon

psychological forces of hate suspicion and resentment

the
which tend
to 'impoverish the soul of man closing up his hidden sources of
spirituial energy. 8o he says any religion wﬁich in its higher
manifestation is neither dogma,

aor ritual can

alone ethically
prepare the modern man for the burden of the areat responsibiltity

which the advancement of modern science necessarily involves
restore him that

ard
attitude of faith which makes him capable of
winaing a pﬁrsunaliﬁy here and retaining 1t hereatter.
As  understood now the solution of the problem lfies in  the
adtption of the pelicy maither of

indifference nor of suopression
of reliqgion but of respecting &1l reliviors. Every religion  must
be seen in i1ts higher phase. %0 sayvs [gabal each great religion,
at the higher level contains the abséiute truth., Therefore, it is
necessary Tor us o understand,

to discover
higher i

level of ite religion. it

is at this
can restore to humanity

and to project the

tevel that religion
its spiritual unity and ethically pr;pare
man to respect his fellowman. '
In thise sense lgbal does not consider Islam as & religion
the ancient sense of the word.

inr
For him, "it is an attitude ~ an
attitude that is to say of freedom and even of defiance +to the
unil verse, It is really a protest against the entire outlook of
54
the ancient world. Briefly it is the discaovery of man”



Igbal also tried to deduce the principle of higher religion

from the verses of (uaran and bases his political idealism on

them. In his Allahabad Address he pointed out "A community which

is" inspired by feelings of ill-will towarde other communities,

is low and ignoble. He had highest respéﬁt'for the customs, 1 aws

and social institutions of other—camm&nities. He con-—

3

reltigions
sidered it to be his duty according to the teachings of the

warship it need bev,

Quraan, even to defenu their gilaces of
For 1Igbal Tahuid (Upity of God) stands for equality, sotidarity
manp. According to taim the republican form o

and freedom of

government dis  consistent with the spirit of Isiam. He is

convinced that the uwltimate goal of lslam as the establishment

"spiritual democracy”.

He ays Humanity, today, needs three things - & spiritual

if

interpretation o the universe, spiritual emancipation of the

individual and basic principles of & uwniversal import directiné
the evaluation of human society on a spiritual basis. So he calls
the Musiims to appreciate bis own  position, reconstruct  his
social  life in the light of the ultimate principles and evolve,
ovt  of the hitherto, partialiy reveaied puwpose of  Isiam, that
53
spiritual democracy which is the ultimat aim of Islam . Hence 1t
is necessary for man to respect his fellmﬁmen, to respect reii-
giens other than his own. 1t is only through the adoption of this

morat and spiritual approach that man may rise to a fresh vision

of his future:

40



Iﬁ the course of time the movement for the emancipation of
the HMusiim women and for combating such instutitions as purdah
came into existance. Tyabii an enlightened and progressive Muslim
was the founder of this movement in Bombay Sheikh Abdul Halitn -
Sharaa{1865-96) an outstanding autor and journalists organised a
veritable crusade against purdah in the United Provinces with the
spread of liberal ideas among the Muslims. The movement to i mv—
prove. the ~—rial position of the Muslim womesn and to abolish
customs which were determental to thesm began to gain sirength.
‘Poiygamy began to diminish as also child marriage. The all India
Muslim ConfTerence made a special and regular financial provision
for  advancing  the edocaticon of the Muslim women. The rise of
Turkish and Arab natiomalisoe and the establizheent of 5 national
secular state in Turkey had the effect of broadening the outliook
ot  the Indian .Muslimﬁ. The independent workers and peasants
movement which developed rapidly in India later on and were
mostly led by the communists, the socialists and the left mation-
aligt% like Jawaharial Mebtru, had the effect of making the Musiim
masses mnational minded and class consoious. it was equally under
the influence of Maulana Abuvl Falam Azag Musiims were nationai-
ists Tor the national mainstream to Tight against the British.

1.10 RECENT PHASE: SOCIAL KREFORMS AMONS THE BOHRA MUSL IMS

While "aralysing the various reform movements among the
Muslims it is appropriate to mention about one of the most impor-
tant reform movements among the Dawoodi Bobra Muslims. OGut of the

two secﬁs of Indian Muslims -~ the Shias and Sunnis’ '~ Dawood
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Bohirras are a subsect of Shias, It is a émall, well knit  and

tragditional community having a long history of contineouws perse-
cutian' by the Sunnis rulers in India. They were also threatened
fro@ the ocutside. At this time there was the need for a leader-—
ship to provide them with moral strength to fight against this
external threat. Equal was the need to fight against the sunni
rulers within the country by whom they were constantly threat-
ened. This leadership was provided by the religious head priest.
The»religious head priest because of his =ocial position was in a
priviiege to draw the unquestioning Dbedience_frmm that commoani—
ty. However that was tHie need of éhat brour where unflinching
obediance of the whole community to the bead priest placed him in
a pwsition to Ffight sgainst the enemvy with the Yaith  that  the
unquestioning cbedience as the préof of the support of the commu-~
ity behind him. This was an histarical necessity.

With the change in time and advent of Rritish rule and
subsequently gaining independence there was absaolutely no fear of
externai threats for the community. Butﬂthe authoritarian rule of
the religious head priest still containues,

Whern the community is small, well krdt, religious in  nature
el having a long history when they were subjected to external
threats, 20 was the need for unquesticning ohediernce to  thes
relig@ous head priest who provided the leadership to protect them
form those threats, there is least possibility of raising the

voice against, that leadership even i¥ the situation gets



normal ised. The unquestiuningiobeqience since long, by their

past generations has almost legitimatized this cliaim for obedi-

ence of the religious head priest. Any voice to be raicsed against

this practice becomes more difficuit when there is the fear of

social boycaott within this community.
With the advent of educatior and liberal thowghts, some

madern educated professionals began to challenge the authority of

the Dai over secular matters from the beginmming of the twentieth

century, The ten high priests tuwned down the request for opening

a high school in Burhappur. Those pemople who claimed for estab-

lishing am educational institution were excommunicated. & legal

hattie was fought right upto the Frivy Counciil. in post-

independent India, Norman Contractor, an industrialist From

Bombay spreaheaded the movement throwugh the sixties.

The priestly establishment Taced a massive revolt in Udaipur
in 1983, Thousands of men, women, both young and oid defied the
priestly firman to dissolve the Hohra Youth Qsaociafion T ormed

mainly to provide sccial service of a purely secular nature to

the commurnity in Udaipwr., The high priest wanted it to be diss-—
solved &s it was formsd without bise permission. The priesthood
declared social boycott against these Bohras of Udaipw  and

prevented them from entering the Habajii Saheb mausoclieum in Galia-—-

kot, about 735 kms from Udaipur and molested some women hbelonging

to the reformists group.
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A peaerson who kéeps contact with a socially ostracised person
is alspo excommwicated, be that person his father, mothef, aig—
ter, wife, husband and so on. The high priest” dissolved long
standing marriages if one of the partenrs happened fu be a votary

of the refaorm movement. Many Tamily Taced social humiliation &nd

torture of separations. The reformists were made to suffer & fate

worse than that of untouchables.

The reformists claim that wearing & cap, keeping beards and
wopmen to bhe under purdah is obligatory. One who vinlat2§. it &
socially ostraiciged._‘ﬂne who keeps contact with the socially
ostracised one is alzso excommunicated. For opening a
charity funds etc., head priest’'s permission is a must. it ie
neaded Yor contesting in the elections also. For marriage, birth
day celebrations and performing death rituals head priest’ s
permission is obligatory. Moréuver maintalning bank balances 13
also denied to them in the name of ‘interest system’ which is &
denial of the practice of Islam. The head prisst also collects
SeVET different’tawzs from the community. But neo accbuntability
18 malntairned. The: community is Teeling sulffocated under  such
tight corntroi.

The reformists ciaim that they do not challienge the reli-
gious authority of the head priest. But what they cohallenge 1g
the autheoritarianism and tyranny done on the community in  the
name of religion. They say that so long as the religious authori-—

ty acts within the sphere of religious domain they have nothing

to say. They contend thét the priesthood has no right to control
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the secular aspects of the community’'s affairs or of its individ-

ual members.’

The reformists claim that Bohras like others should enjoy

all constitutional rights, including fundamental rights which are

denied to them by the head priest. Morarji Desai the former Frime

Minister once called the rulisg of the Bohra head priest as a

3

"Government within a government'. The reformiste are fightimg

against the tyranny done in the name of religion. They force the

govermnment to dmplement laws against social boycott. Horeover

they demand that as the taxes are collected from the commuanity
the religious head priest should be accountable to the conmunity

which has long been denied by the head priest to the whole cammu-

nity. They helieve that religious authoritarianism with financial

B

stability without accountability becomes a deadly weapon in  the

hands of the head priest which is almost difficult to bhe fought
against by the reformists. Hence they demand the state interven-
tion in those two aspects.

The reformists believe in the power of reason along with
religious Ttaith. Like Mehammad Abdub, the grand PMufti  of  Egyot
until the esarly twentieth century tkey nelieve, that reaszon  oust
be given precedence over the 1ibera} mzaning of the Deving law in
case of a contlict between the two., This according to Mufti 1%
Fhe second principle of Islam. The grand Mufti says that there is

i

general agreement among Muslims that in case of conflict hetween

reasen and  the evident meaning of what has been by traditian



(tnaql), the corncliusion, which have been arrived at by reason are
to be given preference.

Society to be kept away from disruption it is essentially
required that it must respond to the change aéﬂ .progresses Tor
making living smooth. Since the emergence.of Istam it has been
found every sincere efforts are made by reformists to give it &
bumantarian touch casting away the obscurantist practices devoid

_af reason and based on blind faithse. That is why refarmists have

-

never lost their confidence in Islam and bave made every possibile
efforts to twurn this confidence into a power%ul instrument of
change and progress. They are confident that reason and dustice
must prevail and that religious authortarianism is bound to Tace

ite untimsly death as it fails to provide a viable hase for self

respecting people,
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Chapter -2

THE BOHRAS - A HISTORICAL, RACKGROUMD

After a briet analvsis about the Redorm movesments among The

indian Muslims in general and Bohra Reform Hovement, which is the

most recent ore, in particular, in order to proceed fwther Tor a

2

better understanding about this particular Bobra Referm Movemernt

it is necessary to have a knowledge abouwt the Bhoras i.e. who

they are, what is the source of their origin. Hence a bhistorical
background of Bohras is a necessity. -

Dawopdi  Bohras are Shia Mobamedans of ths lsmaile sect,
michest, best organised and most widely spread population olass
of  HMohamedans. They beind chiefly traders and having criginaily

of ATl 1a)

started their propaganda in Gujarat on the teaching

preachers of lsmailia Sect (Akdulliah and Shmad, A.D. 10467) sent

by Ftimite Caliphs of Egypt, they derive their npame {rom the
1 )
Gujarati word “"Vehru {(Trade)" .

2.1 THE INCEFTION OF THE ISMA&ILI MOVEMENT

al

Isiam soon after its origin in Arabia spread to North  and
Nowrthuwest Africa FerSia, regions of Central Asia and Asia myror.
The conquest by the Muslim frabs converted those people into  the
fold of Islam, The people of such diverse ethnic stocks and
cuitwe created problems and gave rise to new doctrinss. It was

on the question of succession of the Frophet Muhammad the Sunnis

2
wh

ard Shias split arose”



Shias says Joynbee are external proletariat of Islam whereas

the Fharjis (Seceders) are the internal proietareat. Shias were

stocks (Fersians) whereas the FKFhavis

-
¥

mastly of non Arab ethnic

were Arabs of Bedouin stock" . Duwring the military campaign  in

Fersia Kufa in Irag grew inteo cne of the major military camps. In

this camp there were a large rumber of people of ohter ethnic

stocks cheifly Fersians.

Fufa consisted of Mawaltis (Mon—Arab clients) most of  whom

were either slaves, domestic servants or pesttvy cratteman. Ttiezy

and considered. them

it

resented Their masters as an expleoiting cias

infereious coultwally and intelilectually who happened ta bhe the

ruling race. This discontent become acute and socially explosive

as the Umavvads adopted bighly repressive mezswres against  their

political Toes. Even the period of ithe first frur Caliphs was not

free of blemishes.

Hence the slaves mawalis and other exploited secticons of thy

people “in Kuta readily responded to any leader whito opromised

gither to heffer their ot cr liberate them from the Limayyads.
"The Shia leaders who totally opposed the  Usmayads  Found

thelr  adherants  among  those of Fersian  origin. That e whiy
_ . . W, % : . . Lo

Mohemmad "sson-in—law Ali wheo was known f0r his simplicity, Wt

had never descriminated between frabs and MNMor—-Arabs amd  treated

all Taithfuls equally and who was a victim of Ummayad conspira-—

Cies against his regime and his two sons Hassan and Hussains were

killed by them, Tound ready appeal among these slaves and cli-—-
4
nets” .  This naturally created sympathy for Gli and bis family



among  those who resented the Ummayad rule. The Shia doctrine  of

succession JTor the office of imam was more appealing to  the

Fersian mind than the principle of election which was an  Arab
tradition, because monarchy was their national Institution,
Mukbatar who himself belonged to a noble Arab family led the
first mebellion against The Umayyads aftter the martyndom of _Imam
Husain and became the master of Eufa in A0, 68460 He treated them
as equals in keeping with true spirit of Islam and"_paid them
ﬁhﬁir share for bait at-mal (state treasuwrery) which was denied
to  them by the Umayvads., The nobles {Astual) were annaoyved with
Mukhatar for inciting these mawali. However this first rebeliion

against  Uamayads by Mukhatar was crushed mercilessly by  Ummayad

ruiers.

After the faiiwe thev lgarnt their mistaks and appointed
secret network of dail ‘s throughout the Umayvad empire to Canvasss
i favour of the House of Alids. There activities of these mis-
ﬁiuﬁaries were carefully coordinated and the ildentity of the main
leader in whose name the propegands was being carried out kept &
well guarded secret.

"Between 749 A.D. and 750 the Umayyad dynasty fell and  th
Abbasids ~ the children of Abbas:; the Prophef's uncle—came t
power. The Abbasid government called itseif dawlah. The Iragi

felt Freed fTrom Syrian tutelage. The Shietes considered them
i)

sel ves avenged. The clients became emancipated.” .

¢
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However, the woes of the Shieties did not end with the

ingtaliation of the Abharid government. Abbasids were determined

to monoplize power, eliminiating all other clailmants Yrom the

scene. The Abbasids knew that Shiites who themselves were dividsd

in many sects and groups had their own agpirations as they con-

sidered themseives to be the rigbhtful claimentes to the Caliphal
Thirone. The second Abbasect Caliphal -Mansw himself  bhad ;}taen;
‘Bart in a meeting jointly organized by Alids and Abbasids in  the
last days of the Umayyads to chalkout their strategy. On behal™
of the Alids Imam Jafar—al-Sadeo Sbdunilah al-fahd and his two
sons Mubammad (called Mate Zak;yyati) and ibrahim were present
whereas ai~Han5ur antd others attended o behalf of the dbbaside.
Abdullah  al-{Mahd suggested that they should establish a secret
mission  of  which 'Nafs LZakiyyah shouvid be the Head. Everyons
except Imamt Jatar al-Sadiq who told Acdullah al Mahd  that  bhais
suggestion would not erk as wltimately the caliphate would go to
the man in  yellow robe (al-Mansw) Mo one pald any heed to  Imam
Ja‘far at that time but his predictions came true and ail-Mansur
hecame Caliph.

Al-Mansur krnew that Mafs Zakiyyah and others 61lids bad their
awn  claims to power and that they would organise  themselves to
wrest politcial power from the Abbasids. So he initiated repres—
slve peaswes against Alids in general and  their  isaders 16

particular. Mansur sent his forces against Mafs Zahivyvabh defeated

him and killed tiim.
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The Shiites before and atter the Abbasid revolution bhad
gplit into a number of sects and subsects moderates as well as
extremists (Ghulat) Zaydiyya Kaysaniyya; Hanatiyya, Iimami yya,

fosmailiva and many other extremists groups. fach being further

[ ]
subdivided into many small groups .

"Shia, the second largest group on community in Islam, who
supparted (Shayauw) Amir al-FMuminin Alib, At Talib-professed iﬁ
his tmama and kKhilafa. by mass amd fFrophetic delegation whether
openly or secretely that Imama cannot leave bhis line of succes-
sion  except by usurpetion and DQQ;ESEiDn by anocther wthout his

-

consent or by tagquyya (dissimulation) on his part Tor  another® .

The shias split into two hajor aroups Those who acoepted Musa
Fazim, the younger son as Imam atter him and were called twelvers
(Ithna ashari) because of the twelive imamz in that line beoinning

with All and those who accepted lsmail the elder son of Jatar as

3

.t

~Sadiq as Imam and were called ismailis" .

Iemailis believe that Iemail was appointed imam by mass by

divine inspiration which continued to ris progeny snd could not

he takern back from him, So Imam lsmai:lis son Mohanmed becams by

LTl

nass of cowse the next Imam. Thus according to the [smalli dogma
Imamat continued to be passed on from father to son. However the
descendents of Imam Musa Kazim never made a serous bid for power
like the Ismailis did and so felt no need for such doctrines or
effective organisation. Some of the descendents of Imam Musa
Kazin lacked shrewiness and political finesse. The Ismaili Imams

were too shrewd to walk into such traps.



The character of the Abbasid empire was different fram that

of the Umayyad in as much as it was an empire of neo-fuslims of
which the Arabs were only a part. It was mainly due to the sup-
sUe--

pert o% these non—Arab sections of people that the Abbasids
ceeded in establishing their rule. With the “Abbasid”, accession
to power, the masses whether Arab on non~-Arab’ expected to see the
dawn of a new era of equality and prosperity.

movement .

-

The lsmaili movement was & religious—<cum-political
It had and centinues to have a well defined religious ideology
wth its own distinct features as well as political aim tac estab-

lish a government bhasetd on this religious ideclogy. The {smailis

ware unbentable on those religicus doctrine and never conpronised
-whatever the circumstances. However on the political front  they
took advantage of various socio-economic as well as  piolitical
iectors and suitably moditied their tactics or even strategy to
suit  their political ends. It was due to this reason they couid

succeed in establishing ther rule whareas all other rebellions
fizzlied out,
"The begirning of the lsmaili movemsnt may be traced to  ths

Fifth (hut according to the Ithana Ashari Shias, Sixti). tmam

i

Jatar as-Sadig fronm whose son Isikeaili, this movement derives it
name. According to this belief Imam Jatar as-Sadiq appointed his

son Ismail as the next Imam be beyg his elder sen . Save HMustafa

~

Ghalib an Ismaili Scholar, Ismaili movement began around AH 128

as a religious, philosophical and esoteric movement in Irag and



Kufa and was organized by Imam Jafar as-Sadin who was the pillar
of wvarious schools of thought in Islam. According to Ismaile
sources the sixth Imam Ismail died inAH 145 when his father Imam

Jafar—-As-Sadiq {(who is reported to have died in 148 AH) was still
9
alive"

é; daftar—as—-Sadiag realised the importance of a well knit,
tight and secret organisation which would be able to wmake an
effective chailenge to the Abbasid power wthout the risk of a
prematwe and consequently disastrous confrontations. For this he
considered Maymun who hag been his father ‘s trusted mawla and
desciple as a Tit match,

"When thes Abbasids came into power, the Fersian. who  1ex-
celled the Arabs in learning and scholarship becone agsociated

10 .

with their empire” - The Arabs due to lack of resouwces at
itheir disposal in the desert could not achieve 1ntellec?ual
sophistication and hence both physically and intelliectually very
simple people. Islam too was a very simple Taith devoid of  any
elaborate rituals inteliectual sepbistries and theological suble—
ties and laid more emphasis on sense perception than intuition on
speculative thought. The Fersians who empraced Istam had  inful-
tive and speculative minds and they saw {siam with  such  minds,
The Mutazila were the first to apply the criterion of reasen  in
pregenting lslamic techings-:Mysticism too grew side by side  and
the socio-peoiliticail conditions acquired popuiarty. The mystics
were influenced by neo—Flatonism and its teachings and thus

emanatist and immanentist doctrines became common among certain

— o
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mystic schools. Islam- thus got the influence of speculative
thought.. The orthodoxy strongly rescted against this though it
was hardly of any avail as the historical and social forces
disTavoured orthodoxy itseld. -

2.2 THE 1sMalLl DOETRINES

”The~15maiii Dawa came into bemg in such circumstances. They

tred to apply creatively 6reek Philesophical concepts to the

i1

teachings of lIslam® . The Ismaili missionaries worked out a
creative synthesis of Isiamic and Greek thought. This attaracted
& numbers of eminent persons who in cowrse of time became its
theaorexticians, towards the lemaili movement. It was due to this
the ;urthudbx Ulama vehemently cpposed Igmaii teachinog ™ and
Talsely accused lfsmailis of having suspended the operation of the
Islamic Sharia of permitting their followers to drink and to  in-
dulge in all that-Islam had prohibited and considering 1t no
longer necessary to offer pravers to fast in the month of Ramzdan
or to perftorm hali as laid dowr by Islam. However all this  was
not true.

The lzmailis have always believed in and practised 211 the
practices laid down by the lslamic Shariat. Eminent chied dai
Sayyidna HMuayyad Shirazi says one who ohserves both bhatin {the
hidden secret) and Zashir (the outward, open) together is  Trom
amongst the Iismailis whereas onge who observef only one of the two

wthout the other is worse than a dog and he is not from amongst

the Ismailis. The Fatime Imams rnever allowed ther Ffollowers to



disregard the observance of the ocutward injunctions of Islamic

Shariat élthuugh they always helieved in a hidden meaning of the

Guanic versus.
The first Landmark of the synthesis of Islamic teachings and

Greek philosophy and neo platonic doctrines was marked by Imam

fAhmad al-Mastw . Maynun al-Gaddah and his son Atdullah were MErYy

geod orgganizers they set up; a network of this mission in  many

parts of the &bbasid empire and even outside it.” .

"Maynum at-Oaddah also worked as the hijab (veil) of the

hidden Imam and thus protected him from the prying syes of the
" 12
Abbasid rulers” Ismalism evolved into & well knet organisation
based on certain religious world view. Frmarily it was a religious.
mission.with a political end. This missic had & definite vision
af a future society. For the purposes of this mission the world
was divided into twelve parts, each part beng called & Jdarira
ttsually translated as an Island). Frof Ivanov gayvs Jazira does
not mean the Island, but taken here in ite basic senss, from the
root J-Z-r = to cut off and therefore means a slaice, cutting, o
a part, & secticn. Therefore the 12 Jazir shouwid be translated as
the 12 sections of the world’'s population. They are Arabs, Turki,

Berbers, Negroes, Abyssintans, Hhazaas, China, Daylam (chviousiy

tTor Fersia in general), Rum {(Byzantium) and Euwrope in  gensral)

ift

and Sagailiba (Slave—cften confounded with Gicilyl. This classi-
Tication is partly based on geographical and partly on ethno-

graphical prnciple and plainly belongs to the fourt?&enth cen-

tury.



Each Jazira was put in charge of a hijja or a chief dai. The
dia played a very important role in crganising the activities of
the region under his charge. He appointed in twn two more Func-

tionares -~ madhun (one permitted to propagate) and mukasin (one

who demolished all the arguments of his opponents). The latter

>

was expected to be theoroughly versed in the raligion of his

opponents in arder to disarm them in arguments and create doubts
thetr in other minds.

& functionary of the lsmaili dawa {ike a Madbun or fMukhasir
would start debating or some prociples of Shariat or contradic-
tion in the appartent meaning of & Guanic verse wth & person who
showed some interest in the mdatter and creates doubts 1n his mind
about his beliefs. After thorough screemning he wonld be finallv
ushered in the presence o7 the dia of that region who then ex-
tracted an ocath of allegiance from hiﬁ. Thig cath or covenant is
called wmethaq. Mithaq had a religio-political significance,
religious becuass the text of the covenant expounded the reli-
gious doctrnes the respondent had to sub=crbe to  and political
because the respondent had to take strict cath of lovalty tao  the
supreme leadedr, the Imam and had to bind hHimself to certain
conditions., The covenant is not to be used by way of  corruption,
trickery or fround nor should it be used as a , Tlattery or

syncophancy. It should rather be wth sincere intention  andpure

conscience and puwitied soul.



The party to the covenant was required to maintain  all

religicus as well as political secrets not to swerve from  the

right path amd to remain stread fastly loyal to the supreme

authority, the Islam. - _

As 1t was an undergrouand movement, the highly centralised

structure was also a political necessity. This centralised struc-

ture produced what is altogetbher absent in all other sects of

Islam~the concept of priesthood. There is no priesthoed in Islam

and religious functions can be performed by any layman. The Inam

appoints huijas Tor different regioms wth dai s under them., Dail s

then appeoint madhuns and mukasins and other jower functicomaries

and all of then derive ther legitimacy not directly From  the

luaran, Summa tradition or consensus of the comminity but  from
the Imam. The Imam is corsidered the abs=olute authority and 16 s
he who interprets the ngran and other teachings of lelam snd his
authaority in all these matters is considered Tinal. The dai in
the absence of the Imam, claims inspiratiaﬁ from bim and is
ﬁuﬁposed to represent his authority.

The lsmaili dia's spread far and wide in the twelve jasadir.
They taook Tull advantage of lecal conditions to induce people o
join the movement. The dail abo Abduliah Shii pointed out  the
services of ithe Hertbu tribes of North africa and withAtheir help
conquered that region for the Fatiads., Similariy the Quaramita
dal ‘s winning over entire trbes to their side in certain  areas

around Kufa established base areas from where they carried oot

daring raids against the Abbasids.
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Lower mesopatamia which was fertile vyet very unhealthy

attracted laroe number of unsettied agricultural workers for

employment. Hamdan and Qarmat Tound ready response among those

bard  pressed villagers from diffefent districts. He organized. &
communistic set up and won over the sympaﬁheis of those lowly
workers.

"Hamdan evolved an excellent ecopomic system very close to
the communistic pattern and due to this Ismaili movement became

i3 -

very popular among the trbes of the Arasbs™ RBarmatians remained
loyal to the hidden Imam’'s but their relations were strained
atter the establishment of the Fatimid state first in Morth Afroa
and then in Eaypt. Hamdan al Garmat and Abdan who becoms known s

the armatians roke oft Trom the central Temairlil moveemants.,
tt G t brek + t t 1 i 1 1

This effected the whole movement by spletting the varous  da ‘wati

units in their loyalty between the Fatimids jand the Ouarmatins.

Another around of breach may be that swhile the lsmailis
established ther state and compromiced ther jearlier revoluition—
ary fervéur, the Rarmatians continued to be revolutionary in zeal
and opposed the established powers. It was thelsr belied that ;the
struggle should continue against the Abbasids withoutocompromiss
or submission  or showng indulgence till evil ard anarchy  are
rooted out and a healthy communists set up free of dirt and filth
is set up.

"Ismaili teachimgs are undeubtedly & creative synthesiks of

Islam and Green Philasophy. Islam being the mainspring of its



isiam

chief doctrines. It is far fetched attempt to rationalize

in the light of Greek thouaght. The religious doctrnes of lsmail-

ism were evolved contracy to what is claimed by sacred literature

it was a historical process. Its evoiution
14

began in the latter part of ALH. 200,"

over a perod of time.

The Sunnite historians alleged that the lsmaili wmovement was

a conspiracy hatched by the enemies of lslam to destroy it from

within. )

Arabs who came from the desert and had scarce meEans were
having no tradition of speculative philosophy. Istam was ‘egually
mﬁved by this and was devoid of mytholocay and esphasised on

external ocbservations., As there was no native tradition thev bad

1 - . N »
to tuwrn to Greece. Islamic orthodoxy felt threatered more so when

Abbasid ruler al-Manum himeelf encow aged a liberal trend, Savs
Mr. Enginger that the Ismailis were trving to evolve a new sys—

thesis in order to save islamic teachings Trom being ewept  away

by the new floocd of knowledge.

Ismailti teachings are based on & certain concepts ky. They
belisve that Tor each major peﬁod there 1s a MNatig (a pronouncer
taw aiver) who lays downs the shara for bis periocd. He brinogs it
out.  in simple terms  as could be understood by the common
masses.Every Matin appointe an azas{base, executor). The asas
lays,down the foundation of ilm al-batin (hidden knewledgel . For
(zahir) ritual or teaching of the Sharia there is

1%

a hidden or allegorical (i.e. batin) aspect.” Frophet Muhammad

every apparent

was preceded by five Natiq each Natiq having cancelled his

D)



predecision’'s shara. Every Natiq had his asas and Imams. fubammad
bin lIsmail, the seventh Imam from the progeny of Fatiﬁa, the
fFrophet ‘s daughter, was designated aé anocther Natia and a prophet
who proclaimed that his predecessors sharia stands suspended. The
Ismaili theory of a coming Natig after comﬁietion of an epoch and
cancelling his predecessor’'s laws is the spiritual expression of
historical process and social changes. The same law nesd to bé
replaced by a new set of laws which would be keeping with the

changed circumstances.

imam ie the central concept of lsmailism.- The {smaili and
Ithana ashare are tha.two sects of Islam for which the concept of
Imam remained the centre of gravity. Howesver, the Ithana assaries
made no seriaous and caloculated bid for power. However the Temal —

iis made a cerefull attempt to built up the most efficient crgan-—

ization and a hirarchy of functionaries to achieve ther religio-

3

political goal. Hence they develop the concept of Imam which i

i

otherwise abgent in Islam. According to lsmalli belief the Imam
ie the supreme leader wthout whose existance the worid of  faith-
Tuls cannot =xist. The Imam rnot ornly entoarces the saored 1aw
amorg thy  community but alseo he dis thoovoht ta be an heir  to
prophiet "s mini%try and a proot of God on earth. Thus the Imam
rules &and qQuides in the name of God. The cancept of Imam became
so vital to i1t that the concept of every seventh lmam teing Natiq
was  not given the importance if deserved after applying it to.

Imam Mubiammad bin Ismail.
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2.3 THE FATIMID CONCEFY
The Fatimids maintained those who believe in the attributes

of God.are concealed polythists, When Ali was asked about tawhid

he replied that tawhid meant that one should not conjecture about
him.‘ He is also reported to have said to describe him was toﬂ
liken on’comﬁare him to praise him was to misrepresent him, to
point at him was to exemplety him, to be silent about him was to
estimate him and to talk about him wss to limit bim. Thus it can
be estimated that among the Fatimids the concept of tawhid iIs
very different from other muslims.

Another important Ismaill concepnt s lbdaa i1.e. creation
(literally maing something new). This entails the Iemaili  thesory

of creation of uriverse. This believs that the first thing to hbe

created was agl (Intelligence) as 3the Greeks believed. However,
they ditTered with the Greeks on the moedes of its coming into
existance. Hamid ai-Din Kirmaﬁi save i the Rabat at-—aol that it
is the natwe of fayd (t.e. overitlowng) that it is the same
substance from which it flews and it partakes of it! For example
the light which Tlows Trom the sun 18 nothing but part of the sun
itself from which it flows as the essence of the sun is found  in
it and there is no difference between the two in this sense. it
is constituted by two things the thing which is a part of it  and
is not separate from it and the thing which is separate Trom it.
Arother important element of the Fatimid belief — svetem is

the theory of Mathal and Mamthul i.e.for every corresponding

corporeal appearance there is higher spiritual or super-sensible

\

!
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form. Sayyidna Muayvad says on his Majalis that God desianed the

wise system of wuniverse in such a way that whatever he created

and his creature consists of mahsus {(i.e. that falls within the

realm of senses) and magul (i.e. the realm of reason on super

sensible) and mathal ang mamthul.

The Fatimids point out that the contradiction of our world
arise on accounts of the preocess of refinement. Sufferino aﬁﬁ
evil are the products of this process. Each cycle begins with the

coming into existance of &dam and erds with rise of Quim al-

Giyama. In sach cytle a particular gquantum of matiter is revined
and reaches bhack into the fold of the spiritweal realfm. The run-—-
ning thread in this theory is the actnowledgement of budud which
is nothing but an ordered biegrarchy in order to eéaure compiete

obedience of the Taithtul to the imam. The key element of the

tem is walava i.e. sincere friendehip with or

ifi
i

Fatimed belief sy
devotion to the house of the Frophet to which the Fatimid. Imams
belonged. No cther sect of Islam demands such absoliute devotion

to percsons belonging to a lineage. The other sects of islam  are

figious authority is  nat

o

more democratic in the sense that the r
vested with one person. The Ulama of these sects hold divFferent
opiniones  and these differences are not lookesed down upon  whereas
among the Fatimids it is considered to be enaormous interpretation
of the Foran and Shara and, are therefore discouraaed. The Imam,
who 1s considered infallible is regarded as a final auwthority in

such matters and his word is considered as final.

!
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Ancther most important element in fact its forte - is  the

lesmaili belief in tawil (espteric interpretation). Tawil provides
greater latitude to the intellectual elite of this sect by less-
erning the regors of orthadoxy and giving comparatively more

freedom of interpretation. It enables the Ismaili intellectuals

to integrate and assimilate certain ideas and concepts ofGreek

philosophy and give new interpretation to the Koranic verses and

the Islamic Sharia.

-

The femaili faith is based on seven pillars and ther exposi-
tion., The Tirst of the pillars is walaya i.e. Dsvotion. its
mathal (ldeal exampie) is Adam. He was the first whoese walava ang
wilaya (Authority) was made obligatory and God orderd his  angels
to prostrate before him. The second piliar is  taharat (purity,
cleanness)., in fawil it is litened to Mab (Moah). He was the
first to receive God's mandate to purity and cleanse mankind  of
its s}ns. Ther third§pillar is salat (prayer) and it points to the
third areat prophet Ibrahim (Abraham). &nd Zakat ‘s mathalis Musa.
He  was  first prnphet’to have been ordered by God to purity
(Yazakka). The sixth piliar cawm (fazting) points to the prophet
Tsa  (Christ) Hal) (pilgrimage) is the last of these things made
oihligatory by God and he is the last of the prophets. Now  there
remains  from the pillars of Islam Jibad and it is imdicative of

the severnth Imam who bappens to be the seventh of the ogroup of

seven Imams and he is also the Sahib al-Qiyama (Lord of the day

of judaement).

67 “




50 we hévevmarked that the Fatimid duat {Summoners) and

other religicus functionaries interpret the Foramnic verses and

iIslamic rituals and teachings as to reinforce the lsmailli  dawa

and its structure which was eveolved in certain historical circum-—

stances. So it was not only a great challenge to the Abbacsid

pover but also a progressive inteliectual movement which believed

it the creative assimilation of tihe Islamic and non-islamic

teachirmgs thus widening the scope of #rabian Isiam and emriching

in with non—Aratic thought., But after capturng power it lost +the

revalutionary elan of its earlier days. It was for this rea=zon
the Quramita remained committed to the sarlier revolutionary elan

of the lsmailis and found it difficuit to read just to the Fati-

mids in their new role as rulers and the astentation, political

intrigues and conspiracies accompanying the role.

Moreover there is much debated and controversial question of
Ismaili belief in practising sharia like cther musiims. Some of
these believe on Shara having been.set aside and it was no longer
obligatory in ther case te follow it after the batini dawa had
keen established. Sayyidna Muayyad Shinazi Hamid al-Din  Kirmani
etc., who are considered as the pillars of tawil (sscteric inter--
pretation) always emphasize in ther writings that it is absolute-
ly necessary to observe Zahir (open teaching of sharia) withoot
which batin (hidden or esteric aspects) bas no signiticance at
all. It is for this the Ulama and the laity among the Dawondi

Bohras have observed the teachings of Islamic sharia meticulous-—

iy.i It is often argued that the Zabhir (apparent, manifest) and
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batin are like body and soul and when the two combine advantages

flow and puwposes are recognised. Thus we Tind in observing Zahir
sharia despite their belief in its epsoteric interpretations. The
Bdhraﬁ are hardly different from other Muslims., They aiso. reject
the concept of the muta marriage (i.e. temﬁorary marriaoe).
iemaili movement had political ambitions and was organized
with a view to wrest power at the appropriate moment. However, it

rnot possible to chalalenge the mighty Abbasid rulers openly

was

and thence an underground network was  spread  throughouat that

empire especially in its amost vulnerable areas. imam who happered

i

to be thz hiahest auvthority, hernce corlid be a legitimate ruater

]

i

all others being mere uswpers, Whereas aother Shal sects could
not  evolve an effective croanization to become a real  challienge
to Abbasid rulers, the Ismailis did. The Imams maintained strict
SEcreéy about their ddentity s much so that despite their power—
Tul intellegence network the Abbasids could mot succeed in Lrac-
ing any of them (i.e. The Fatimid Imamz). These Imams lived in
disguise, mastly of rich traﬁé‘ﬁ and kept shifting from palcs to
place in order to aveoid the ruilers’ suspicion. They maintzined
good relations with provincial governors by givang  them  &ch
presents and projected themselves as rich andg influjerncial  trad-
A
ers, Thay had not only to remain in disguise but bhad to flee From

place to place te avoid beinag arrested by their enemies who were

atter him every where.

&L
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"The Fatimids had realized atter long spell of underground

functioning that it was not easy to dislodge the Abbasids or

near the centre of their power. They therefore

challenge them
16

decided. to strike at the periphery constituting the weak link®,

First they set itheir eyes upon Yamen which was in the South and

they were qguite hopeftul of establishing their base there.

Ahmed tnew Yemen would be a promising field for Shite propa-—

ganda. and decided to send 1bm Hawshab to act as dai in Yemen. At

first he claimed te be a simple merchant but his neighbours could

recognize him and wged him to act openiy as a Shitte missionary,
who would be in every way welcome. As scon as they were strong

enough [bn Hawsbab 's companions toect up arms and hkegan raids upon

netghbours who had not accepted the shiidte creed and met  with

much success in obtaining plunder.
When the dia Abu Sufyan of North Africa died, {bn  Hawshab
chose Shii to Till the void. The Berbers of North Africa  were

highly independent and difficult to suhjugate. All of them are

Pedouins ~and members of grouwos and families., Whenever one trade
was destroyved anotbher took its place and a3 refactory and rebel-
lions  as  the former one had been. Thereftare it had  taken  the
Arabs a  lomg time to establish their dynasty in the land  of
Afrigiyabh and the PMaghrib.

Abu Abdullah Shi exploited this resentmernt of the Serbers

and won a large number of them over fto his side. Abdullah with

the help of some important Kutama leaders, captured Tahirat which
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was the base of the Fatimid rule in the Mughrib i.e. North West

Africa.

deullah Shii due to wise policy and large following went on
capturing town after town. At last he attacked Ragqada which' was
close to Ziyadat al—-f.ah’'s capital Qa;rwan and conquered it in

A.H., 295 (907 A.D.). Ziyadat after the crushing defeat of his

armies left Raqoadat and fled towards Eqypt. Thus Abdullah &hiid

established his supermacy over the Aghlabid empire and eoded

-

Abbasid suzerainty over it. When the Abbasids issued orders to

all +their governors for arresting Imam Pahdl whereever he was

found, Abu  Abduliah Shiit bad already cornquered Maghrib (North
Africa) and written to his Lord Mahdl to come to Maghrib from
Silmiyva where he was residing then and assume poawer. A1 -~ Mahadi
become the first ruler of the Fatimid dynasty essentially in the
Maghrib. @l-Mahadi as pointed by Husayn Hamdani was cousin to his
pradecessar Imam Husayn al-Mostw. This bripgs us  doubhts  did
these Imams belong to the progeny of Fatimid, the prophet’'s
daughter, as claimed by them? The Abbasids charged that they did
not. The document of the Fatimids descent was forged and &t best

was based on heareay. Two eminent Bilstor ans T Khaldun arvd

Magrizi uphold the Fatimid claim of having descendesd from Fatima.
According to  Ibn Khaldun sost of those who reject the Fatimid
claim rely on weak traditions forged by Shbasids were political

rivals of the Fatimids. Abbasids wanted to denigrate their rivals

ang rejoice.



"The first Fatimid ruler was imam al--Mahdi. He was born in

AHL, 260, In A.H..297 he assumed the reins of power in  Maghrib
17

{(North Africa) and died in A.H, I22.°7 He was a man of  wisdom,
courage and boid action. Folitically he was shrewd and pragmatic.
He did not remain content with the terriﬁory he got, he expanded
its frontiers upto the Black Sea by conquring cther parts of
Africa. He tried to vanquished the Ranu Idris also and tried to
tried conuer Egypt but did not succeed. He strengthened hHis
naval power so much that it could compete with Rome—~ the “strong-
est sea power of that peria?. He devised proper  admindistrative
measures Tor every department which resulted in peace every
corner of his country.

"Mahdi befare his death had appointeds &i-fGaim as his succes-
sor. Thus on Mabadi ‘s deatih in AJH. 322 (A.D. F34) he assumed

18
pouwers'. Al -Qain was hold and cowageous. He was equally inter-—
ested in organising missionary activities to gpread his religion.
But he never used force. He was not harsh towards his opponents
anmd was tolerant. He ruled For 12 yvears and died 1in ALH. nE4
(A.D. 945-46) .

Al-Qain bad appointed bhis son Ismail as hise heir - apparent,
who succeded him ALH., 334 assuming the title al-Mansur billatk.
The city of Susa was under siege. Thus his first task was  to
relieve the city and take Twlther steps to qguell the rebellion.
He personally took charge of the military operaticorns and put  an

end  oFf  Abu Yazid's menace. Had Imam Mansuw Tailed 1n cheacking

this menace the Fatimid empire would not have survived Tong. His
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(B.D. 953) He tolerated other faiths

te !

death occcwred in AJHL 344
and never behaved like a bigot.

The Fatimid empire achieved its highest giory during the
reign of al-Muizz, the fourth Fatimid Caliph[ He ascendent the
throne in A.H. 341 and ruled for nearly 24 years. He conquered
Egypt and made’it the centre of his empire. He bad oarganized
different departments in order to enswre efficient administra-
tion. Department of figance wWas in the hands of the Igmailis
themselves. The ltand tax was the main scurce of its incoms which
was collected from the peasantry. But it was not feudal as there
was no system of aliloting Jagirs and there was no class of nobles
owing Jagirs and maintaining -troopse. The Fatimid state was theo-
cratic ~ autocratic. The theoreticians maintained that the wer 1
canpot exist without the Imam who was considered the only legiti-
mate rulere, all others being usurpers.

Imam al-Muizz gave utmast i1mportance to dispensation of
justice according to thelaws laid down in the ¥Horam and Shria as
interpreted by the Fatimid schoel. His chied Gady 1. e. head of
Judiciary was Qadi Muman who was a man of intearity. He believed
Gada (i.e. administration of justice) is Gods shape of Justice on
ffarth. One, who turns away from it and strives against it e
invites Geds wrath and the curse of his frisndedl -Muzz: bad laid

down strict norme for dispensation of justice and enforced them

rigorously.

~3
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Al -Muizz was fond of building elegance structures. Moreover

scholars from‘different fields of learning were always welcome to
seek his patronage. In the matters like tawid (unity of God),
affirmation of religion, refutation of athéisfs, inmnovations and
deviationists Muizz's kpowledge could not be matched. He appoint—
ed a Jew, Yaquab .kils to reorpganize the revenue system. Says

Hasan Ibrabhim that the old system of revenue cellection was

abolished and & new system introduced for estimation of proper-—

-

ties and fixing rates of taxation.

Al-Muizz died in A.H. 365 (A.D. 975 gn& was  sucoceeded by
his son al-Aziz. He was generous humane, quite intelligent and
brave. He preferred to pardon his enemy then to seek revernge. His
period on the whole was one of peace and progperity. He  also
patronized secholars and encouraged learning (His oaenerosity
became well-known. The common people were comparatively happier
in his regime. He died inf.H. 386 (A.D. 9946).

Al —Hakim, the son of Al-Aziz was appointed successor to  the
Fatimid throne when he was eight vears old. Hakim was only eleven
yvears old when his father al-Aziz died. A4l-Aziz had appointed
Har jwan -~ & man of proven ability before &riz as the tutor to al-
Hakim. Ustadh Barjwan could win the lovality Tor him. Barjwan was
a Tuwrkish slave and hence his supermacy over state affairs
aroused feelings of jealously among the Berber nobles of the
Kutama tribe who had played a very important roie in establishing

the Fatimid rule. Hence, power strugqgle started between the

Turkish and the Berber groubs.
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Ustadh Barjwan pitted against his rival Ibn Ammar leader of
the Kutama party, was compelled to become the Champion of the

young Caliph. Being deprived of effective authority, Barjwan
turned to his friend Manjutakin,—a Tellow Tuwrk and governor of
Syria -~ for help. Manjutakin was defeated. However 1Ibn Ammai

treated him well and was of the opinion that the Turks and the

Berbers should unite to put an end to the supermacy of the Fati-

mid Caliphs. .

Barjawan exploited this situation and when the army was away
in Syria to deal with the developments there he struck at the
rioht moment and compelled Ibn émmear to retire from the public
liTe. Barjawan become all powertul again and brought  back- al-
Hakim in public and proclaimed Caliph and soveriqn. Howsver be
wanted al-Hakim to remain subservient to him. When Hakin becams
matuwred and knew those things he did not waste much time to et
rid of him.

Al-Hakim encouraged his subjects to adopt the [smaili faith
at times be even Torced them. For christians e put  either ‘o
embrace  Isiam, leave the country or face execution. Even  the
Sunni '’ Muslims Taced certain stiff measures. Al-Hakim, attitude

restrictions cn

n

towards woman was extreme. He imposed sever
women in general and cenfiscated their properties including those
of his mother and sister. for those steps he had become a very

controversial figure.




He was deeply religious and preferred simplicity. His death

is still shrouded in mystry. As usual he was riding an ass. He

did not retwn to the royal palace atter his visits from the cave

cwhich was & regular practice with him. The very next day higs ass

was found dead but there was no trace of Al-Hakim or his body.

femaili sources maintain that Imam Al-—-Hakim had appointed

bis son Zahir as his heir-apparent befare the disappeared. Zabir

was about 17 vears old at that time. Satt al-Mulh al-Hakim's

sister wielded great influence over her reptiew and gdirsctlyv
participated in the state affairz. Satt al-fhulb remained quite

influential wntil her death inA.H. 415, in A.H. 427 Zahir Tell

sick of plague and was taken to the “Garden of the Strand’ at
Maqgs {today the port of Cairod. He died there, leaving hebhind

his son &l-Mustansin who was only seven yvears cld at that time.
His mother - a swianese neqress became_ all poweritul  and
ruted from behind the Caliphal throrne. Fight betwesen the Turks
and the neqgroes started. "In A.H. 442 at-Mustansin found a verwv
19
capsable minister in the person of al-Hazwu". After al-Hazwi s
death the Twkish troops slowly increased their infiluence and
their leaders acquired more and more authority. The Turks and the
Negroes constantly clashed with each cther. In A.H. 360 Nasir ad-
Dawla, the Turkish general won over the Negro Torces  and  dis-
persed them. He became very powerful and plundered the Caliph's

place. Al-Mustansir was now reduced to dire straite. He captured

Alexandria and stopped the movement of food arains to Eqgypt.
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Nasir ad-Dawla was a tyrant and his own man killed him in  A.H.

46%.
After HNasir Ad-Dawla’'s assassination al-Mustansir invited
BRadrat—Jamali, an Armenian slave to take charge of the ministry

who brought the situation under control and restored the caliphal

authaority.

Hﬁwever, the agreat famine from &.H. 459 to A.H. 485, the
Tactional fights betueén ttre Turks and Negroes, the revelt of
North Africa, the huge expenses on war against the Abbasids and
the crusaders’ atbtacks are some o the causes of the decline of
the Fatimid power which was marked duwring the relgns of 51—
Fustansir. -

Mustali was the youngest som of  al-Mustansir., Controversy
arose Trom a section in and secular view point and the latimids
split into two groups. (i) those who accepted Mustali az Imam and
{i1) those who accepted the oldest son Nizar as the rightful
suceessor both  as Imam and Calipb. The Bohras belonged to  the
Tormer group and the Mizars or the Fhojas belonged to the latter.

Al-Mustali died in A.H. 495, The first crusade was 1auvwnched
in Mustalil ‘s reign in ALK, 489, That Turther weakened ithe Fatiordg

mpire. He was liked by the army as well as the people. His

D

effective power was wielded by his Wazir Atdal. He was reduced to
the status of a titular head.

Al—-Amir was only five yvears old at the time of his father s
death. Afdal proclaimed his caliphate and continued his Caliphate

and continued to rule himgelf. The crusaders continued their
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attacks and succeeded in establishing their base in palesﬁine and

were threatening Egypt. However, they could not take Egypt. imam

Amir was killed by a group of assassins, supposedly the partisans

of Nizar in A.H. 514 when he was going out either Tor hunting or

to his palace in fFustat.

He before his death nominated higs son Tavyyib who was then
two years and some months old. As Tayyib was just an infant, Amir

appointed his cousin Abdat Majid as regent of the state.

This Imam Tayyib went into hiding and Bohras still helieve

that the Imam continues in his preogeny although the identity of

the Imam subsequent to Tayvib, is not known till  today. The
Fatimid caliphate Ayyubi an orthodox Sunni, took over the power

in the name of Abbasid Caliph of Baghdad., Thers was the end  of
the Fatimid rule in Egypt and Morth Africa.

2.4 THE BOHRAS IN IMDIA -~ THEIR RISE AMD GROWTH

"The ;:lsmaili movement spread the network of i1ts mission-
aries to countriesm {ike Africa, Fersia, Central Asia, Yemern and

20 .
india" - In India the missichary activities had not  spread
bevond the Sindhu valley, It was cduwring  al-Mastansic s reign
(B.D. TOSS-1095 the missionaries reached bevond Sindhu. The
Author of Mausam—-e-Hahar savs the ruler of Fattan Siddbaraja
dayasingha was internt upon kiiling Musiims. To set things right
two missionaries, Ahmad and Abdullab were sent to India and  they

ltanded near Cambay. The activities of these missionaries were

quite peaceful and they had no politﬁc#l ambitions. So says Mr.
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Satish . Mishra that the foundat&on_of ifemaill communities in

Gujarat is a unique fact in Islam history.
"According to Satish HMishra, Raja Siddharai Jayasingha

(1094-1143) was very tolerant towarﬁs éhe other faiths but him-
self was never converted to any other religion".ﬁl. In Khdjah
memory he is said to have been converted by their first mission-
ary, bHNMw Satgur. Finally in the Mirat—i-Shmadi it recorded thaf
he was secretly converted to the Sunni faith by a Fir ef that

-

persuasion. Mishra points out that there are paopular {raditions
without any historical auvthenticity. RNe evidence suggests that

the great Raiput ruler died in a fTaith different from that of his

fathers.

Arab miszicnaries had no political ambiticon in India wnelike
the Ismaili missionaries of the second and third centuries bigra
in #Arabia whe bad the difinite political aoal of captwing the
state power. In their sectarian scheme of things Hind {(India) was
also one of the Jaziras (reqglions) where the mission had to
spread. Among which class of people did the Ismaillil propagandists
succeed most and what were ite social ang pelitical contradgic—
tions vis—a-vis ather classes?

The legends point out that the lsmaili missionaries Ahduliah
Tirst met a poor gardener and his wifte who had been affected by

famine and by his miracle could produce water at their dry well

and hence they were converted to his fTaith. This brings out

clearly that the dai first approached the local poor for whom

religion was not an intellectual exercise in philosophic specula-—
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worlid

tion, but a spiritual sclace in "ocean of poverty" as this

was for them. The first martys of this faith carrying missionary

activities among the non-tribals in wapar Area of Rajasthan,

This

shows  the fTirst missionaries had spread out among the poor both

in wban and rural areas. Maulai Muruddin who was in  charge of
the missionaries activites of Deccan was trying to convert people
in the remote villages and towns when he died in Dongaon.

The <caste hierarchy on the past was very appressiyve and
exploitative for those at the botteom or outside it. Isiam had no
such social stigma. However in case of»the»the femaili sect as

thise agrew in the feudal environment of Fersia it  imbibed many

elements of its religio-cultural outlook., As a result of this andg

s as it was forced to function underoround it developed a

by

religious hierafﬁ%y which basically militated against the spirit
of thé more democratic, orthedox Summi sect.

The untouchables at the lowest rank of social hierarchy were
more attracted towards the sunni islam as it’was more  democratic
andg ftree from any notion of hierarcy.

However among the middie castes who had snet oniy differ--
ences wWith the ruling Yeudal noebility but also with +those wn-
touchables, the notion of hierarchy was very much there in  their
mind. They were more indemed to adopt a partially hierarchical
faith like Ismailism. It was probably for this reasonh the Arab
misgionaries fTound most of their converts from among the trading
castes. The word 'Bhora’ seem to haverbeen derived fra; Cvobirwa

!
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or ‘vyahwar ® mganing to transact, to trade. It seems bhetter to

derive the word from the Gujarati Vohorvu to trade, the occupa-
tion followed by the first Hindu converts to Isiam.

To distinguish converts irom the armed ‘Rajput and FKoli
castes the Husélman governers coined such names &as Molesalam,
Melik and sipare. For cbnverts of the tradimg class the word
Bhora was in use and this they extended to cornverts from all  the
wnarmed castes, RBrabmins hugbandmen and craftteman. Thus the
Bohras were traders before their conversion to the Shia Ismaili-
faith and mostly belonged to big or small wban areas., Feasaniry
by and large remained outzide its orbit. tMany Brahaman and Bania

traders ware also converted to this new Taith., However, there

remained no trace of caste consciousness amoeig them. Till  today
the Bohras eat together From a common thali. FPraying as  pre-

scribed by Islam (npamaz), fasting in the month of Ramadan, per -

forming hajj, paying Zakat and all other lslamic injunctions -

obligatory as well az voluntary -~ were observed fastidicusiv. It
was a complete break from the past, although the traces of the

past traditions continued in one forem cr the cther.

Those converts undsarwent a complete cultural revolatlon,
Hinduism doegs not probhibit fine arts like smasic, dancing  &no
painting. I{slam on fhe other band has proscribhed these arts,
Soon after conversion these arts were profibited and till taday
the BRohras by and large abide by this prohibition. The Bohras
belonged to the class of petty traders which tends to be conser-

vative and narrow in outlook. Moreover, it does ot commarnd
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enough surplus in a feudal set up to develop a taste Tor the fTine

arte. Among the Bohras not only have music, painting and dancinag

been prohibited, there has been no tradition of literature ei-

ther. At best one can fingd religious poetry-either didactic,

elegiac or eulogistic but hardly any creative poetry. Mulla Abdul

Hussain says in his account crDauwdi Bobras, The new converts

continued increasing considerably and fTor two centures and half
from AD 1130 to AD 1380 there was little check on the progress of
ismaili Taith. The Diais of the Mastur {hidden) imams in Yemen
sent their deputies to thé~town§ and tracks of India where the
famaili Shias were spread. These deputies collected the tithes
(zakat) for the Dai in Yemen and preached the lsmzili faith more
freaely then their coreligionist were able to do in Yemen., Fersia
and Syria. This clearly shows that the Indian people were more
tolerant torwards other Taiths than the peoples of  other cowr-

tries.

o But with the invasion of Muzaffar Shah (AD {390-1413  things

22 ’

started changing for the Bohras'" o When Muzaffar Shah's  powsr
was  established inGuJarat, he noticed with great envy and jeal —
ously the spread of the lsmaili Shias. He heing & new Rajput
Sunni convert, vigorously encouwraged Sunni  doctrine and the
Bohras  and  the Ismaili. Shias were suppressed presecuted and
farcibly con;erted to Sunnism. The maximuam trouble came during

the reign of Sultan Abmad (1411-1443 AD) son of Muzaffar Shah

and Mahmud I1 (1536~-1534 AD). Even under the more liberal Delhi



emperors, the Gujarati Bohras suffered much persecution at  the

hands of the wicked murderers i.e. Sunni subordinate Musalman
officers invested with wide poweres,

Moreover the role plaved by Jdafar to convert the lsmailis

into Summi Taith is equally of great drawback for the lsmailis.

He had joined a madrasa in Ahmedabad started by Manlai Hasan who

was the son of Mauwlai Adam Ibn Sulaiman., Jatar igrnoring the

i

advice of his teacher started for Yeman on his own for studies.

So- Maulai Hasan was distwbed ardg worte to the Dai Sayyaidna Al

bin-SayyidnafAbdu%Iah about Jafar s defisnce. However Jdafar could

win the favour at Yamen antd staved- there For two vears JTor his

studies and returned to India. He was received by a areat massof

people and they requested him to lead the prayer. After persist-

ant reguest he led it
Mawl &id Hazan when khiew it ot anary and told him to wite
those people to pray again as without specific permicsion o

ore could lead a prayer. Though Jafar felt sorry he did not write
to the people to pray again and lett fTor Fatan.

The author of Dauvt al-Akramin says Jafar coms to Fatan  and
by his power of elcogusnce and  persuasive wavs  succeded 1N
converting the people into Sunnite faith. Abdul Husain savs about
80 per cent Ismallis sepawafed at this Juncture while aucoridng
to Narm al-Ghani Eban some twelve lakh become Sujnnis. Then he
came to AHhmedabad. He got Mabuud Shah ‘s Full ’support in s

campaign to convert the Bohraz to the Sunni faith. The harassment

to shia Bohras continued till Jatar s assissination near Champrin
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gn Sth July 1441, Holwever with his assaséination the pEﬁsecutiQn
of the Bohras did not came to an end after Mulla _Hasan's death
hig s0n Mulla Raja become the deputy dai in India. Mulla Ralia
could satisfy all the queries of the Maulievi from than who
embraced his faith. When this news reached Sultan Muzaffar Shah
he was furioos and by his orders Hulla Raja was arrested and
executed which taok place in AH 924,

However, till that time the Shia Bohras and Sunni Ba?r&s had‘
not developed separate identies. It was a centwy so atter the
spiit with Jafar the formal separatise cccured this split tumg
place dwing the eighteenth Yamani dia Sayyidna Ali bin Abhdulla’s
time.

The nineteenth dail Sayyidna Idris bin Haszan was & areat
schaolar and a historian. However éhe dawa was losing iits hold in
Yamen and the dia’'s were worried about its futore. Bﬁt they had
strong fTaith in their followers in India as they were convinced
of their devotion., The dais were more incliined to shift  their
headguarters to india. In india the Iﬁmglli sect offered complete
surrurnder to the highest anthority. This was alien to the outlook
and mental make up of the Arabs. It was Tor this reason that this
sect found their success with the non—-Arab peoples who were long
used to feudal and monarchic systems.

The twenty-third Yamani dai Sayyidna Muhammad " Izzuddin, was
disenchanted with his followers in Yaman and induced some indian

followere to send their Children to Yaman for education and
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training. Among them one was Yusuf bin Sulaiman Sayyidna Izuddin

mentioned Yusuf bin Sulaiman as his successor before his death in

AH 946 (1540 aD) . Thus Yusuf Nedamuddin become the twenty fourth

in succession and the first Indian dai. Even since the hegadqguar—

ters of the dawa bave remained in India. After him be alsoc chose

Indian Hasan bin Jalal who become the twenty fitth dai.

E

Hasan~-bin Jdalal in turn appointed Daud bin Ajab Shah as his

amother

SUC LSS0 .

By this time Munhal rule was established over Gojarat. The
head of the Jaftaree sect was Mahasmed i Jahir who was in good
conmections with the Mughal governor of Guiarat and was in  sec—
tarian rivalry with the Shia Is&ailiﬁ. This made him to persecute
those Shias when this become unbearable Sayyidna Dend drew  the
attention of Akbhar who enswed peace and security Tor Bohras and
their head. The taguyya (secrecy) was qiven up in this matter of
abserving religious practices and pravers were catd publiciy A
prescribed by the Shia Ismaili reliagion.

Daud bin Ajab Shah was Tollowed by Daud bin Quitub Shah. Here
again a controversy aorse on the dsessue of  swecession and  the
community qot  Twither divided, The majority 1n India Tollowed
Daung hin  Qutub Shah and were calied Daudi Bohras whereas the
Tollowers of Shaikb Sulaiman remalned in a small minoarity  ard
wizre called Sulaimanis,

Now  the sectarian fight started between the Daudis and the

Sulaimanis. In the beginning the Mughals remained neutral in the

dispute. bBut Jabir whom Shaikh Sulaiman had sent to Gujarat from
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Yamen established contact with a city mughal officer named fateh

Mubammad and through his help Ibrahim, filed a suit in the Court

of Subedar Claiming eighteen lakhs of rupees as his share in the

property. Many'proﬁinent Daudis including the Sayyidna himself

were imprisoned on this charge. The Daudis, according to Mishra

argued that since office was not hereditary among them and the

dai did not own the properties governed by bhim bhut held it in
trust Tor his people. This claim of ibrahim was Talse and.jrauﬂU*
lent. The dispute however did not come to an end.

case he

Whatever might have happened the Séyyiﬂna won the

waited on the Emperor. The emperor granted a gold lettered firman

and allowed him to retuwn to Gujarat with due hornouwr. The Bohra

chief was ﬁmt trouvblied thereafter dwing Akbars reagion.  Akbar
died in 16035 AD and this led to a change of governership. Shaikh
fFarid who took over from Aziz Koka maintairned cordial relations
with Sayyidna Daud till the later s death on 13th Sugust,
He was succeeded by his chief lieutenant Shaikh Adam Saiffuddin.

He appointed Abdul Tayyabh, Sayyidna Daud s son as his successor.

The community was faced with ancther split on the oguestion
of succession aftter Abdul Tayyab took over. Sayyidna Adams grand-
son Ali was in guestion. This time Jahangir decided the case in
favour of Abdul Tayyab. However Ali was not satisafied with it

and a small group of people bwing thair alleqgiance to Ali seceded

ifrom the community they are called Alia Hohras and are contined



to the city of Baroda in Gujarat. This split might bave occured

around 1627 A&D or 1628.

Sayyidna ébdul Tayyab passed away on Rabi 1,8, 1041 and was

succeeded by Sayyidﬁa Ali Shamsuddin bin Mauwlai Hasan who died in

AD 1042 and was succeeded by an Indian dai calied Sayyidna Qasim

Zainuddin bin Fri Khan. His tenwe was peaceful. However this

peace did not last very long. The appointment of Auwrangrebh as

govarnor of Gujarat on 27th Aprril 1645 did not go well for the

Davdis. Says Mishra bis appointment spelt the commencement of

Tfresh wave of persecution Tor the comaunity.

At the time of Aurangzeb s appointment as governor of Guia-

rat  Sayvyidna Qutubhuddin became the thirty second dai. According

to  the aunthor of Mausam—i-Bahar, Abodul Quyawl who  arrived with

Aurangzeb in Gujarat convinced him that the Hohras were heretics

(rawafid) and their bloed according to the book of God, could hbe

shed. There was no charge which could be found out  against

Sayyidna Gutubddin except the minor son who by & fradulent deal

was made to say his Tather "ratzi s that he believed in the

todhood of Ali dibn Abi Talib. Thus on this ground Sayyidna  oubuo-
buddin was killed on 10th August, 15446,
ARter his dgath campaian of terror was iaunched against the

Daudi HBohras. This compaign continued for about fow months when

Aurangzeb decided to leave fur the Deccen Shaista Ehan was given

charge of Gujarat. He was no fanatic and stopped the barassment

P4

of Bohras and permitted them to foliow their religion in  their

own way.



Sayyidna Fir kKhap Shuiauddin the next Bohra Dai in succes-

sion who remained a prisocner was later freed. But this did not

last long. He again was arrested by Dara Shekoh, Ghairat FKhan.

However, Sayyidna fir Khan was released after a couple of ~ monthe
on receipt of an order from the Empercf's court at Agra.

Pir kKhan was expecting something concreate to be done by
the Ahmed which might bave paved the way for his release however;
it could not be done by &tmad in Agra. So Ahmad sven thouoh was
insulted by Fir Ehan sent two prominent BRBohras - Yus;f Hin
Chandji and Chand Mivan #Abuji te Fir Eban for aéranging
reconciliation. Fir khan rejected this move. This brought ancther
eplit in the community.

By this time the Hujimiva aroup had gathered some strenoth
ard Ahmed succeeded in aoblaining the Tavouwr of Murud when He wWas
the Subedar of Guiarat and got the Sayyidna arrested. Sayyidna
died on 10th September, 15855 and was succeeded by Sayyvidrna Mulla
Raj. He made some efforts to win over the Hujumiva sect Atmad but
dgid not succeed. He passed away on 24th September, 148734 and was
suceeeded by his son Abdul Tayyvabh Takiyuddin, No doubt the bigot-
ed Sunnis considered the Shia lsmaill Hohras as ratdis 1.2, those
who have tuwrned away from the faith., But the persecutory measures
were not directly inspired by the religious bigotory alone. The
Bohras had split into a number of sectes mostly on the issue of

succession. A close ook at the Bohra history of this period also

shows that as soon as the new govoernor or some influentiatl
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official arrived the rival agroups vied with each cther to win his

favour. Hesides this there were conflicting class interest at
wordc .
Sayyidna lsmail Badruddin never visited é&bhmedabad, Jamnagar

being his headguarters. Sayyidna Abdul Tayyab remained there for

a couple of years., He died in AH 1110 i.e. AD 1699, He was suc-

ceaded by Musa Kalimazddin.

*"Qayvidna Nur Mubammad Nuwruddin lived for about eight years
‘ 23
and died in Rajab AH 1130 i.e. May 1718" . He was succeeded by

his cousin and brother—-in-law Sayyidna lsmaiiiji  Badruwddin  bin

Sheilkh Adam Satiyyuddin., The most notable thing of his peried 1is

that the Hyiumivans who had split from the community at the time

of Sayyidna Fir Fhan Shiyauddin retwned to the Told.
Ifbrahim Wajihuddin was éppmjnted the next dai . He  made

Ujljain his headquarters, it was for the “Tirst time that the

>

headauarters of the Fatimi dawa in india were shifted to Malaws

a region outside Guiarat.

The unsgettied period in the eighteenth century made the
central government weabk and the petty provincial rulers became
more  powerful. The Robras who constituted the tradinog  communi by
attracted the atéentian uf‘these petty rulers who needed oore and

more meney for upholding their feudal glory. More often than not

it used to be the case of a conflict bhetween the Teudal and

Mercantile classes.
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Such a conflict between the Bohras traders and the ruling
dynasty arose in Surat alsc. The Sayyidne was arrested and re-
leased on payment of a secuwily deposit of one lac rupees.
Sayyidna left the city before the mattér became worse.

The Hibtia sect came‘into existance at this junctwe. Its
founders were Shaikh Ismail and bis son Shaikbh Hibatullah.

Sayyidna Abdul Tayyab Zakiuddin, the son—in—law of Sayyidna
Hibatullabh took charge as his next dai. He shifted back the
headquarters of dawa to Jamnagar. He died in Buwhanpuar on Safar
2, 1200. His son Muhammad Yusuf Maimuddin, 23 succeeded him.

Sayyidna Abde-ali-Saifuddin who succeeded him is  another
important personality ampng the Indian dias. His reign saw  fur-
theaer consolidation of the B}itish power in {ndia and an end o
persecution of the comamunity.

Shaikh Jdiwanji ‘s son Muhammad lzzuwddin of Auranoabed becoms

the next dai. Before his death he nominated his elder brother

weecesor. Due to the British

ift

Sayyidna Tayyab Zaimuddin az his
rule Bohrasngnt more secw ity and peace. They also became more
prospercus  with the increased valume of trade. Thus like other
trading communities the Bohrés also welcomed the British  whereas
the artisans and the masses of people resented the foreian rule.
Sayyidna Badruddin was the son of Sayvidna Abde-aly -
Saifuddin and was theg last of the Rajput Dais. He died at Z0Q in
Augtust 1849, After the tragic death of Sayyidna Muhammad HRadrud-
din, Sayyidna Abdul Gadar Najumuddin succeeded him. He was son of

the forty fifth dai and great grandfather of the present dai
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Sayyidna Mubhammed Burhanuddin., Most of the Bohras accepted him as

the legitimate sucessor but among the Ulama around him the ques-

tion of clear pronouncement of nass in his favouwr was disputed

and has not been resolved till now. The Wlama till then had

enjoved a good status in the Hohras society and and were compara-—
tively more free. They could perform the rituals an these occa-
sions without any restraint From the ruling dai. Fhe new mashalkh

were the Sayvidma’'s creation and thus were mere dependent on him.

The controversy about the nass never completely died down. it

brought abouvt another split in the commumity.

Due to these dissensions the position of the dal was weak-—-

ened and his anthority seriously ercded. "Savyidna iahdul Gadar

Najimuddin passed away on Rajab 2é, 1302 May 11, 1885). He was

aa
24

succeeded by Sayvidna Abdul Husain Husamuddin” .

It is helieved that the sons of Sayyvidna Rajimuddin had
divided different areas among themselves establishing their right
to collect money from their respective areas. This righbht  they
were not ready  to surrender. Savyidna Buwrbanuddin who  later
succceeded hieiuncie was the Amil of Bombay which wae woually an
impartant area,l1t being the centre of coastal trade.

Sayvidna Husamuddin constructed rest houses (mussafir Hhanas)
and coempaigned against superstitious beliefs in ghosts, vamplires

etc. He died in Ahmedabad in AH {308 (Ad 1891).
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Now his nephew Sayyidna Burhanuddin took over as the next
dai. He faced strong oppositon including from his own  younger
brother Abdullab Hakimuddin.

Financial troubles continued and were even further agoravat—
ed. The Sayyidna was heavily indebted. Now 1t was made obligatory
for Amils to remit part of their ceilections to the centrgA

Sayyidna Bwhanuddin appointed his cousin Abdul lah Badruddin
as his successor after returning from baj, before he passed away
an 22 February 19046. On the dispute about nass aftter the 46th dai
another split in the community broke out dwing the period of
Sayyidna Muhahmaﬁ‘ﬂurhaﬁuddin. A new sect called Mahdibagh sect

came into existance with its headauarter at Nagpur. Its founder

(&9

was Abdul Husain bin Tiwaji of Kapadwan).
Ghul am Husain become the successor of Abdul Hussain, in 1903

and remained head till 1922. Maulana Ibrahbim Raza Saheb become

head in 1922 and contipued till 19546 when Maulana Hasan  Nurani

hr o
nd

succeeded him in his high office”. This sect believes that the
Daur al-~-Kashf has begun and it is Sharia. What i1s necessary 15 to
understand the bhidden (batini) meaning of prayver, fastino, Hail,
zakat and koramnic verses., 5o like other Bohras they do not Prray
o undertake fasts during the holy month of Ramaran cr  perform
bhajj. They reckon their era from the time when the light dawned
on Maulana #Malik Sahebvwith this the period of ZIahur begins.
However in all other respects its followers are like other
Botras. Their number does not exceed more than {000 many of whom

live in Nagpur and Bombay.
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Sayyidna Abdullah Badruddin succeeded Sayyidna Mubhammad
Burhanuddin. It was during this time serious trouble broke out
betwean the HBohras and other Musli@s.in EBhopal resulting in the
flight of many Bohras from theré. His successor Jahir Saifuddin’
during whose reign a decision about that case was made which
made him unpopular among the Bohras of Bhopal. Before bis  death
he had nominated his nephew Tahir Saiffudin as his successor and
his successor heppened to be Sayyidna Muhammad Burhanu?din in
whaose reign the whole of refuﬁmists gained its momentum  and
produced the unveiled picture of the commardty of tH&' present
day. ‘

2.% THE BOHRAS TODAY-- THEIR DISTRIBUTION

T fing ownt the population of the Daudi Bobras in the abh-
sence of any authentic census figures is a difficult task. (One of
the possible sowrces is the central register of religicus  taxes
maintained by the high priests establishment. The figures could
be taken as reliable as the taxes are collected with strict
regularity. According to Abdul Hussain the bhest census  is Trom
ter  of the Head priest &t Suarat. A poil tax  dis

the  tax regie

i,

collected every yvear i1n the month of Ramzan (fasting aonithl by
the deputies of the Head priest at the rate of four (4) anpas per
head of every male and Temale., Children are not excepted. Even an
embryo in the womb is not excluded. Bohras 1living in distant

places pay their poll-tax as a religious dutvy.



The other source is a directory compiled by a Bohra from

Uijain S.H. Rayag. It is called Guishan-i-Falumat was publisbed
in 197%. According to it the current population of the Daudis 1is
317,844, This figure though not explicitly stated, seems to be
that of the Bohras in India.

"Hore than 50 per cent of the Daudis tive in Gﬁjarat. Matia--
rashtra comes next. The highest population of Daudis is in Bom—
bay. There being 60,000 of them in this wurbs prima. Outside India
the highest number of Bohras is found in Karachi where there are
around 25,000 of them. In India they are found in Madhva Fradesh
{170 towns), Gdjarat (1464 towns), Maharashitra (101 towne), Raias—
than (&2 towns), Ferala (5 towns), Tamiinadu (4 towns), Uttar
Fradesh 4 towns), Mysore (3 towns), Hndhra Fradesh (A tc&nﬁ),
Bibar (2 towns), Orissa (2 towns), Goa (1 town) and West  Berngad
{1 taown). In india the major centires of Bekhra populiation  atter
Bomhéy are: Dokad, Gujarat (11,200, Udaipur, Rajasthan (1Q,Q00),
Indore, Madhva Fradesh (7730), Ujiain, PMadhya Fradech (71473,
Surat, Gujarat (7601), Abmedabad, Gujarat (7830, Siddhpur,
Gujarat {6675 ,Calcutta, West Hengal CE400) . Godhra,  Gujarat

(G200, Jamrmager, Gujarat (487573), Foona, Maharashtra 34,3273, and

26
Madras, Tamilnaduw (2737)." o
"Mutside India the Dauvwdis are found in 31 countries. The

Daudis population abroad is around 75,000, The foreirgn countries
where the Bobras have settlied are Fakistan (30, Q00 Tanzania
(7500) Madagasar. (6300), Ceylone {(32500), Kuwait (ES00) . Kenya

((SBOO), UK.  (2000), Uganda (1500), Yamern (2500), Singapore
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(550), Malaysia (S00), Hongkong (200), Thailand (900), Irag

(128), . Ethopia (350), America (875),Francé (1), Muscat  (100)

Maldive (3), HMauwritius (5), Saudi Arabia (550)  and Sweden
27 :
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CHAFTER-3

THE EMERGENCE OfF REFGRM AMONG THE BROHRAS

A brief knowledge about the historical background for the
Bohras bas now providéd us to make cut to what stage of develop-—
ment they have reached and what is at present going on  their

community. With this an attempt is made to Find out the emergence

of reform among the Bobhras.

The contemporary Rotwa Refor@ Movement is not a make of an
overnight. It is an on going process of a long supprassed. move-
ment. The stages of its develepments, achievements and failures
demands it to be viewed Trom its imception of the reform movement
among the Bohras. A brief look at the past history of the Reform
mnovempent gives us  another clue For  a correct arnd unblased

analysis about the present Bobra Reform Movemsnt.

W

ays (Theoder Wright, Jr. "The reform movement among ihe
Daudi Bohras dates back to one such controversy in 1840 following
the death of the fTorty-sixth Dai, Mohd. Badruddin. The new pon-
tiff Abdul Gadir Najmuddin, apparently had to guiet doubts  about
the legitimacy of his title by liberal distribution of titles
such as Shaikbh and dues collecting peroguisites  amonn relatives
and  religious Tunctionaries at the court... The continued but
intermittent opposition of some of these Ulema {(Islamic learned
man to the reigning Dail 's. was religious not modernist arnd  was
conducted largely through polemics in the Gujrati  iLanguage and

1
therefore within the bounds of the community.” |
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"Regan the modernist movement with the turn  of  the twentieth

century. The fiftieth dai Sayviona Abdullah Badruddin was opposed

to the spreading of western sducation ameng his followers whereas

some Bohras under the influence of the Britizh rule determinsd to

establish educational imstitution Tor the community Y JThe hiah

it

priest carried on his vilification campaign anainst the school

i arved of

and its management with the result that it was totally

fundds.

The™ came the fifty—first dai Sayvdna Tahir Saifugdin  in

rement was reached at betwesen hilm el e

n

Januwary 1915, A0 agr

Makimia School anthorities this was sioned on 29th August, 1915,

i e

o
.

The scimgol commltiee segems o have carmred oul ris part

tanles  az

aQreement Bt the higb priest started putting new oy
Fis main object was to presvent the spread of secular echircaityon

in  the community.Thus the strong difference srose  betwsen  ths
commi ttase  and the high priest. The school comm tites dedclided to

gt the Habimia School Scociety registered sl accepted & govern-

ment agrant despite strong obliections from the
staunch foliower of the Sayvidna withdrew from the committees  the
stirorg communal Teellngs were aroussdg,

3.1 I5SUE OF EXCOMMIMNNICATION

"Asghar ALl a pleader was to marry din April,i9i7.His
marriage dinner was alttended by Hasanal:y editor of  the Gulzar

\Q&TANE Hasanali was excommuni cated ariier by the Mualladi

(RN
T

m

1]

i

and  dnviting Hbim to 2 community Wdinnesr was nothing  short of

scarilege. The ‘“amil’ Tined the father of Asghar Al for
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extending an invitation to an excommunicated person. Aggrieved by
this he filed an extortion case against the amil and the amil

retorted bv excammunicating the plaintiff, his father,

{.B.Fakhruddin Habibullah pleader and Imranali, pleader in Auvgust

1917. In another incident in Bombay Sir Adamjee Feerbhoy and his

sans were excommunicated along with other in July 1917."

3.2 issue of accpuntability

After Adamjee Feerbhov' s death his sops  took ‘over  their

-

father 's actiwvities in full vigouwr Gne of the important demands

gi the Bohra reformicts from the verv beginning has been the ac-

countability of the head priest for the enormows funds collected

by bhim HNear Badri Mahal- The official residence of the high

priest There was a saint s mauscoleum called Seth Chandabhal s

.

(A

hY

mauseleum. The visitors put their offerings into & gull

cash box) kept their for that purpose. The mosque had alwavs:

3]

been maintained by the offerings, and the surplus either invested
or spent towards diverse charitable objects, like assisting the

poor, maintaining madrassasi{schools) and the giving of & fatyeh

(fateha) dinner on the anniversary of the death of seth
4
Chandabhoy”

However the head priest utilized the cash offering of the
‘gulla’for buying four propgrties and a part of what afterwards
constituted Badri Mahal in the vear 1916;17. This action was not
in keeping with tﬁe objectives of the said trust therefore the
sons of Adamjee.gave a notice to the managers of the charity box

100



at Chandabhbai setit Mouscieum for accounts. The manager in reply
answerad the "gulla’ was being managed from the instructions of
Muliajese Saheb amd if thevy need any account thesy should reguest
him, So a rotice was given to the head priest who replied he was
the sole proprietor of the gulla and therefore was not bhound  to
submit the accouwntse., The Advocate general also used to look after

o he filed a suit against  the Rohra

it

the public charities and
head priest 1mn the High cowt of Bombay on 28th August, 171801t
is on this dssue of accountabiiity the majcr Chunk of attention
of  the Behra refarms is put till now. It still remains as  wnire-
solved profdlem for them. _

"The trial judge J. Marten commented on the Chandabhal Guiis
case that 1t 1s not  digputed that 17 the donomrs want to make &
percsonal Qift to the HMellaji, they can do =0 . The gift known as
‘sayaam' are an instance of this. But the gulla offerings  seen
to stamd orn a  totally different footing. The judos alse pointed
out  that it a1s imperati@a on Mallalil Saheb to distribute these
guilia otferinos for the bensfit of the conmanity, and  that  he

)

1% a trustee 10 respect there of .

7/

nets AN

e

The court held that according to the relicgious &
beliefs of the Dawoodil Bohra community, the control and  authory -
ty of the Mullaji Saheb for the time being over the said masgue,
tomb  and  box or gulla and all offerings to or in caonnection
therewith are not absolute and do not exciude  any interference
from within the community or without anid the said . mosque  tomb

and box, orqulila and offerings are vested in the Mullaji Sakeb
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for the time being as trustee and not as absolute owner as

claimed by him, on diverse Charitable trusts for the benefit

the community.

This was a legal victory of the 1leaders of the reform

movement. However it has not made much of a dent in the

k3

community. The reformists claims that the savvidna had taken

severe steps against those Bobras who had supported this and

excommunicated them. .

"Ibhrahimbhali the wson of GSir Adamnjee _Feerbhoy was  even

physically assanlted who served notice on the high priest Jor
rendering the account of guila kept at Chandabhai mausoleum.
Three of the assaulters were convicted and sentenced. However 1t
is interesting to mention bere that one of the

Shri Roshan Ali Muhammadall Badshah who was sentenced to a  term

in prison realized bis m)stake and later becams one of the
&

1

supparters of the reformist cause, say the reformists.

But here it Caﬁnmt be denied that it may not be exéctly the
realization of mistakes by Mobammadalli Badshah rather the fear of
puni shment which migbt have compelled him to be sided with the
reformistes.

Claim the reformists that a very sensational attack took

place in Ujjain in 1917. The Mallail Saheb called a mesting 1in
Hadri Mabhal in Bombay on 28th July, 19217 to excommunicate those

who supported the Chandabhal Gulla caze . The news was disseml -

nated in 250 towns., Uljain was ane of them. The Amil of Uijain
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Abdul Taiyyib Husmaibhai called a meeting in support  of the
fiullajee’'s actién on the sixth day of the RBombay meeting. In
this meeting excommunicvation was declared for 90 year old shaikh
Ali  Muhammad and fouwr others. Az a result of th}s a mob of S0Q
Bahras went to Shaikh Ali Mubammad Ghodiwala’'s house beat him,
his son, his dauwghter—in ~iaw and cut off his nose. The cul-
prits were cauwght and sentenced Sindia the ruler of Ujjain
mgde it clear that these who took the law into their bands

would be severally punished.

The Barhanpur Durgah case was also an important case as it

invol ved the question of dissemination of education within the

cammunity., The fiftieth and Titty-Tirst dais were opposed to
the spread of western fducation. Those among the Boharas who
supported western eduacation wenre excommunicated,

About the power to excommunicate the judos obeerved the dai
is the reliéiousvrulers and trustee of the proparties of the
commumity but even if the ocath be taken to him he must still act
in a constitutional manner. An alleged treaking of .the oath no
more excommunicates than does any other alleged departuwre from
the faith,

However despite these judgments which deprived him of
arbitrary action agQainst the refnrmisfs the high priest
centinued to harass and persecute his dissenters as not  every
dissenter could afford to fight a costly legal battie "It ig
very often commented by the reformists that after every defeat in

the court of law the Dal ordered fathe Musbin (manitest Vigtary)



to be celebrated on a grand scale with illumination, fine works,

processions and communal dinners. This gave thes majority of the
Bohras an impressiop that the dai had reqgistered an impressive
vicgory that his authoritity was invincible. The Bohras became
more subdued and the reformists position more hopeless despite
their legal victory. The dai thus derivedvimm&nse benefit from
7

such cleverly thought sut moves"”

The judgment in the Chandabhai gulla case was,delivered in
1922  .FBut nothing much had happed from 1922 and 1928, it again
aathered momentum in 1928, The Central Assembly had passed the
Mussalaman waks Acts in 1923, The refarmists were hopimng that
the application of the wakf Acts would force _the hiobh priest to
subject the Bohrawak? properties to the control of  the wakf
Board and thus would no longer be under his absuiute control.
However, i1n the -“Bombay providence the Bohra high priest sanaged
to get exemption from the act initially for a pericd of three
vears., The reformists knew,if the exemption is not challenged in

time then the hiagh priest would managed to get it extended faor

a much longer period, perhaps even permanently,

"The exemption continued in force till 1931 when the
government of Baombay withdrew it. The Hohra high priest
organized demonstration and ordered his followers to take out

proacessions with placards demnouncing gross interference in  the
a8
religious affairs of the Bohra Community.

The wakf Act was applied to the central provinces in Hay
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e .

1932 and the high priecst haq beer exempted from the central
provinces right away . Now he enjoyed this exemption in  the
cerntral provinces whereas he lost it in the Bombay Frovince. For
this a memorandum was submitted to the joint parliamentary com-—
mittee on his behalf stating that this éxemplifieé-the danger
of allowing matters comnected with religion to be left to the
sweet will of the different government and legislatures. Hmré~
over, there is great danger of such interference under the new
constitution where all legislation will depend upon the “will of

the majority in any legislature. it is therefore essential in

the interest’ of peacé and good novernment  that by & proper
enacting of TFTundamental rights, it should be put eyond the
powers of any leqgislature or government either by legisiation ar
by exxecutive action to do anything which either dirsctiy  or
indirectly has the effect of interfering with religion  or
religious belief of any community.

There idis perhaps some  truth of non interference of
legislatuwre or executive in religiron atfires, However, Tor
which the Bohra high priest was claiming non-interference
make clear that he wanted 1n the name of religion to o
whatever he pleased.Here lies the flaw of Syedna . If it

would have heen with a good intention there was @much to support
him. But for making his grip strong to do anything whatever he
like under the cover of religion and «claiming ncn~interfereﬁce
by legislature is a stupid. and bogus act.

The reformists pleaded with the government to use its
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powers executive or legisiative to curh such exploitation and

persecution of dissidents. They formed Dawoodi Bohra Wakfs and

Trusts Welfare Associations to struggle for the withdrawal of the

exemption of Rohra. Wakf properties from the Mussalman wakf Act of

192X, A memorandum was submitted on behalf of this association

to the Jdoint Farliamentary Select Committee on 7 October 1233 by

its secretary, .M. Mandviwala. All the claims of the Bohra high

priest ‘were refuted point by point, heavily substantiated by

quotations from variowus religicus scriptuwes and few from the

observation of the learned judge on the Chandabhai Gulla case,

They brought out categorically that it is absolutely false to say

that the application of the Wak? Act is against the religion of
the HBohras.
In another memorandum to the Governor or Bombay Sir lesiie

Wilson, the reformists cha{lenged the Mullaji’'s cmnteption that
there have been no complaints of mismanagement or misappropria-
tian about the charitable trusts under bhim, in Karachi there is
a trust callied Falz-e-Husseini which was managed by the trLEte&g.
The Syedna aftter his visit {ried to 1nsert a clause in the Trust
Deed that the Trustees cannot do anything without first obtaining
the Mullali’'s permission and that on a vacancy of trustes 1o
trustee could be appointed without his approval. Farachi  ieqgai
advisers of the trustee did not advise them to caomply with Mul-

laji’'s demand. The Mullaji instructed his solicitors in  Bombay

an bebhalf of the Trustees to draw up a deed trénsferring all -
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properties and everything to the PMullaji’'s name. - The president

of the trustee Yusufaly Alibhoy Karimiji resigned. Thereafter the

féast of the community was held at Jamatkhana and no Bhora should

out to the Jamatkhana was proclaimed. There were ‘only two

go
trustees in the Jamatkhaﬁa out of nine. One of them under Meesak
said that the "Mullaji was Malik %nd Dhani and we hereby transfer
the whole concern of Faiz-e—Husseini to ow august Master Hul;
1aji.  In this way, the memorandum further continued, "The big-
gest charitable institution is swallowed up by the Mullaii®.
Many more memoranda were given to the Governor of Bombay and
other officials to press for the withdrawal of exemption from The
Wakt Act. Tayyebali Musajee Fricha played a very leading rele in
this regard and was greatly persecuted by éhe Bohra High Friest.

He was excommunicated and his two daughters who are now past S0
could not marry for that reason.

After 1937 elections and the formation of Ministries wunder
1925 cunstitution,>the Bohra higbh priest through Muslim  members
tried to obtain permaﬁent exemnption from the Wakf Act. Maulana
Abdul Kalam Azad spoke in favouwr of Sayvedna but Frontiesr Gandh
Khan Abdul Ghaffar khan said that if the Bohra hioh priest was  a
Muslim the Act should apply to him also and this was acce@ted.

"Shirim Mandiwala who delivered & speech on Women ‘s
Jiberation in a public function in 1235 in Karachi was blamed and
considered speaking against the principles of the Bohra religion

-and the high priest ordered her to apologise. She refused. Thus
q

s

she was declared as an enemy of religion and was excommunicated.
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Hakim Alvi who was a reformist leader when his mother died.

The high priest refused to give permission for her burial in the
Bohra cemetery. When the dead body rgacheﬁ the cemetery 1t was
found 1locked from inside and a number pf Bohras were found
guarding the entrance. To avoid bloodshed the burial was done in
the nearby Huslim cemetery belonging to the Amyliman—e—-Hulalmana-—
e—Funjab.

Dohab became another centre of reform movement in  1936.
There an organization called Anjuman—e-fihammadi was Tormed  +to
arrange for funeral ceremoenies at a nominal cost for the poor.

I'SSUE OF MODERM EDUCATION

"Ancther dimportant event of the Bohra reform movemnent  was

thz conference of 1944, This conferernce emphasized the need for

modern education for the community and comsidered it & fundamen--
tal task Tor its progress. A committee consisting of the promi-
persons was constituted to implement the programme  chalked

nent

aut in the conference. From the corpus fund a building was

]

cholarships  to

bought and its income was utilized for giving
1O
Bohra students.

Here it cannot be denied in this way the reformists tried to

capture the public sympathy in general and community sympathy in-

particular.

The High priest also announced certain schemnes which
benefited the community. A girls’ high school was established at

Mohammadi Ragh, Khoka Bazar, Bombay: a scholarship society was
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established to provide facilities for higher studies and a fund

was raised to establish a hospital - a facility the community so

far did not enjoy.

Here of course one thing gets clear that if those things

were to be done why were it not done previously and why after the

did it ? From this the conciusion may be drawn per-—-

reformists

haps the High,briest felt compelled to do those things as he

found the contribution of the reformists had caught the sympathy

of the coﬁmunity- In this way to overcome it and to counter the

efforts of the reformiste he did it. But whatever it may be the

benefits were certainly meant faor the community as a whole which

was very much desired.
“Tao strengthen their arguments the reformists alsc qQave

arncthner example of Syedna’s tyranny in the name of religion.

They cited the example of the Abde—-Fatima Case. 1In the family of

[~

aminuddin whose son Abdeali was to marry Fatima. The high priest

and his establishment refused to solemnize the marriage. The

head Amil apparertly gave the encuse that the bridegroom was

clean shaven and so hic marriage would not bhe solemnized.

However the reformists say the real reason was not this but the

participation by the bridegroocm s father in ths agitation for the

withdrawal of the exemption given to Muilaii from the [Fussalman.

i1
Wak? Act of 19237,
The aggrieved party thep filed a case on the FHombay #Hiogh

court for defamation. The high priest employed the best legal

brains to win but could not. The high priest had to arrive at a
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compromi se. Despite this the high priest demanded that his
permission or consent to be taken for marriage.

in the post independent era<the-reformists contacted the
Congress (eaders of the then Bombay state and persﬁaded them to
iegislate against the practice of excommunication. A bill was
introduced in the ‘Bombay assembly when H.G. Kher was Chief
Minister and HMorarji Decsai home minister. B.G. Kher and Morarjii
Desai while piiotingkthe bill against excomsunication pointed out
that the Bohra high priest runs " a aqovernment within 3
government” ard that he enjoys "monstrous powers”.

The high priest challienged against it in the Bombavy High
Court. However, the BRombay High Cowt deprived the RBohra High
priest of his right to excommunicate by upholding the piece of
legislation passed by the Bombay legislature.

Then not satisfied by the High Court decision he filed =
wrrit petition in the Supreme Cowt im 1238, under article 32 of

the constitution, In view of its importance The Chief Justice.

B.F. Sinhba constituted a bench consisting of AJK.  Sarkar, K.oC.

-

Dasgupnta, J.R. Mudholkar and bimzeif. The Chief Justice Sinhs
took a different view and considered excommunication invalid on
any ground including that of religion. He also observed that the
prevention of excommunication Act i1s aimed at enswing  human
gignity and removing aill those restricticns which prevent =z
person from living his own life so long as he did not interfere

with similar rights of others. Nobody has the right to deprive
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others of their civil rights simply because thes latter did not

12
confaorm to a particular pattern of conduct.”
However, thg majority of the judges decided othesrwise and
the “Frevention of Excommunication Act” passed by the Bombay

j.egislative Assembly was declared uwltravirus the constitution by

the Supreme Court. This was a great set back Tor the Reformists.

They claimed that the constitution which is supposed to have
enshrined all the noble principlies of equality justice and liber-—

ty was s0 interpreted as to deny the reformists the spirits  of

this.

The struggles waged by ihe Bohras was not confined to India
anly. Fast Africa bas qguite a good number of Hohras of Indian-
crigin. A% against india, the Bohra high priest did not  have
much political lTeverage in East Africa. After a great deal of
efforts on the part of the Bohrasz of East Africa, the higbh priest
had to ultimately ?ield to their demand of granting a democratic
Consfitution for managing the affairs of the commurniity. Ths Jamat
constitution calied the "Constitution of the Dawoodil FRohra Jamat
corporation"”  was biessed by the fifty first dai and impiemented
in 1755, "Later o in 1957 when his successor  Syedna Mobhammad
Burhanuddin was able to manccuvre the situation in  his favaor
with the help of his.brother Dr. Yusuf Majmuddin, the constitu-
tion was abrogated. If the high priest is infallible as claimed
by him, how could he have, on his divine wisdom sanctioned a

13

constitution which had to be abrogated later 72 *

"Another important addition in the reformist group was of
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Norman Contractor, a self-made industrialist in December 1957 at

a conference held in a small town of kKathiawad called Bagasra.
ﬂerg important contribution was made by the sons of Adamijee
Feerbhoy. The canveners for the Tirst time avoided any religious
controversy. The resclution passsd called only for welfare
measures ;ika providing scholarships, hostels and technical

education, a cooperative credit society to relieve unemployment

and cooperative housing and socital reforss Tike curbs on costly
i4 N
compunity dinnars”,

Alarmed by the reformists’ efforte to regroup themselives the
high priest revived his old strategy of wooing the politicians
mainiy belonging to the ruling party in crder to frustrate their
attempts at repoart in the caommunity. Thus through his superior
resources  the high priest increased hig.pmlitical infiluence to
frustrate the reformists attempt for social change., The High
priest could danale the bait of block voting as well as rich
donations Tor the Congress party to win his way throuwgh. In this
manner he converted his superiocr maéerial resoutrces into useful
political leveraqe.

in the vyear 1999 May, the reformists decided to convers
another conterence. The high priest called on Fazal Abbas Iamin-
dar and Normal L. Contractor and persuaded them to postpane the
conference so as to call a Jjoint conference later. The revaorm-
ists agreed. However, the joint conference never materialized as

the high priest was more interested in gettinguit pastponed than



in a joint conference. Consequently the reformists alone met in
December and founded the Madhyastha (Central ) Fragati Mandal in

~

order to give new direction to the Movement.

"Many more conferences followed like at Ahmedabad in Febru-
ary 1961, Dhari .in May 1963 and Godhra in November 1963, Gocdhra
became the hotbed of reformiste activities. The reformists say
that more than S0 peﬁ cent of the families in this town in GBGuia-
rat have reformist sympathies. Moreover, hNormsn Contractor hailed
from this place. The reformists here once even planned black
flag demonstrations aqainzst the high priest., The hioh priest
deciared barat {(Social boycott) against all the reformists and
instructed his ‘amil’ at Godhra not to perform their marriagss an
funeral rites. This drove many reformistis away from this move-
ment . In this way, the high priest throuvab this instrumsnt of
social boycott has always tried to divert the attention of the

i5
masses Trom the reform movement .

Defectors of Allabux and Fazal Abbas Zamindar, the two
leaders of the new triao the third leader being Norman
Contractor, the reform movement received anothsr setback. However
Contractor Husenibhal Sarchawala, (The then editor of  Bobra-
Bulletin—now renamed 'Bohra Chroniclie ) Mohsin Nagree and scome
others kept the banmer aloft.

These reformist leaders took out prabhat-pﬁeri% (Early
morning processions) Trom the Bohra muhalla of  Bhesdi,Barar on

four consecutive Sundays in the holy month of Ramzan in 1965. The



satyarahis had to face the fury of the high priest’'s followers.

Contractor and other from the reformist group took out  a
"shroud procession” to protest against the recurrent violent
assaults on the retormists by the high priest’'s followers ,There
was heavy police protection.So natﬁing valy happend.

"The TFifty-Ffirst high priest Sayy{dnajTahir Saifuddin died
in November 1965. He was succeeded by his eldest son Muhamméd
Burhanuddin. He had visited East Africa in AugUsT 1768, His visit
turned sour as the gowernment of Tanzania took action against him
Tar violation exchange control regulations. An expulsion - der
was  served on him and was asked to leave the country within 224

16
hours"

"The government order &5 reported by east Bfrican standard
o 19 Aug 17268 pointed out among ather thimos, "freedoem of relil-
Qion, doespot. invelve freedom to disregard or circumvent. The
exchange cenhvt laws of Tanzania. Mor does 1t involve freedom Tar
any dndividual or group of individusls to get rich by using the
name of religion in arder to exploit the poor.

But by that time as a matter of shger coincidence Mr. NMonman
Contractor was there in Tanzania on his businmess visit., The high
priest  thought it to be child product of his brain. In an  open
letter addressed to Yusuf Najmuddin published by the Eohra

{0 upithdraw
Bulletin, ‘ e  anpnounced his intentjmn«,frum the movement .
Contractor 's withdrawal; though under duress caused a great

set back to the reform movement and many friermds and sympathizers

wer e bi;ter about 1it.
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H. K. Sanchawalain 1970 organiéed a conference in a remote
and tiny village called Kunkavar in Gujaratf NMow  in  Udaipur
partly due to widespread education and partly due to carrupt
practices of the priestly establishment things were working in
different directions where the Ronra women came out openly
chatienging the tyranny done in the name of religion by the
religious head priest. The . development in Udaipw and 1ts
aftermath are of great significance in the history of the Bohra
reform movement . The whole rsvolt continued ar ound the
democratic rights to contest elections or elect members of  Jamat
and not around any religious questicon or heresy.

In 1970 there was the municipal elections. The conaoress
party requested the amil to nominate Tow candidates to whom the
Congress ticket could be givén. The amil was under the influence
of Zakir Khw ahwala who was alleged to be ﬁarruﬁt by the reform-
ists. So  they did not agree with it. The youth party led by
Ghulam Hussain put its own candidates 1ndependently. The results
went  din favouwr of ths refarmistg‘whlch hecame the turning point
in the struggle of the youth Tor democratic righits denisd to them
for & {ong & time.

The Hohra Youth Association due to its sincere works soon
became very popular. It establistied an Urban Cooperative Hank  in
1972, The High priest brought pressure o Ghulam Hussain  to

dissolve the Bohra Youth Association and the Urban Cooperative

Bank on the ground that the Asscciation was formed without the
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prior permission of Syedna and the Urban Cooperative Bank takes

interests out of the deposits which was Torbidden in  Islam.

Ghulam Hussain refused to obligs the high' priest. The  high

priest sent one of his family members Frince QGaid Jdauvhar to

Udaipur in 1973. 0On 23 February he called a meeting of Jamat in
Wazirpur mosque and announced the dissolution of the Anjuman-i-

Najme which was a duly elected jamat committee. He constituted

another committee where due representation for the Bohra Youth

Accpciation was also promised. Howsver, it was never given. it
was around 99 per cent of Bohras — men, women gathered JFor its
claim. Thus the hioh priest’'s representatives saw no  other

17

couwrse but to dissolve the commiititee nominated by him.

THE UDARIFUR INCIDENT

The events accurred in Galikot as it was the occasion of the
death anniversary of the martyr Saint, Marvy women Trom Udaiow

>

had also gone to that plaese. There a pamphlet came out indicat-

ing Imam Husesain was rnot given water or fTood Tor three days i

also declared before

i

tarbala and there was made martyr. It wa
the large gathering that the people of Udsiow did not give fTood
and water for three days to the Shahoada Sahebh (1.e. the prince,
Gaid Jauhar) and insulted him. The blind followers were thus
provoked. Thus started the terrible rioct. What wxs indeed most
chocking fTor these women was that all  this happened in the
presence of the high priest himself. After this incident these
women because the staunch supporters of tﬁe Youth movement.-

Zakir Hussain Khurahwala and others who had taken ‘part in
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attacking the women in Galiakot could not enter the_city of Udai-

pur., Thus violence became a daily aftfair in Udaipuwr. Sukhadia
who been the Chief Minister of Rajasthan tried to intervense in

the dispute and sent some office bearers of the City Congress

committee of Udaipur to Rampur a. However, Yamani secretary to

the Sayedna did not permit it. So they had to return being

disappointed. Sukhadia persuaded the Youth leaders to resglve

750 persons from Udaipwr left for Rampwra — a  town

the dispute.

MP? - to meet the high priest. They were not aliowed to meet

in
the Syedna. The people of tdaipuwr =svar were not allowed to draw

water from the nearby well. Thus these people returned to  Udsi-
pur without any hope of reconciliation with the Sayedna’ s party.
On 23 dune 1973, some Youth leaders and supporters had quone
to meet the local amil fto complailn against the violent attacks
being' made by the orthodosx agroups. While the. Youths were
standing near the amil s residence there started a shower oF
stones  from inside the amil ‘¢ house. The Youths retaliated by
throwing stones from Qutside.‘ The police which were called went
into the Bohrawadi area and beat up women, children and old

reaple. Mow thils was the second onselaught faced by the women who

hecame more determined than ever to fight against ths priestiy
18
establishment.

On 10 July 1974 more than S0 supporters of the Bobra VYouth
were arbitrarily arrested. M.S. Agwany in bis article published

in the Times of Ind;a 15th September 1974 commented the ruthless
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manner in which the local administration has soueht to crush the
moralé of thé'partisans of reform by parading them handcufifed
along one of the main streets of the city even thmuéh most of the
peresons humiliated were from the cream of Udaipur society in_
Aterhs of education, profession skilled and public servants. This
clearly brought out the rdle of administration which =smacked of
partisanship. in this way the reformists have uwraged that there
are many untold incideﬁts which has bheen tolerated by the commu-
nity. Now perhaps with the addition of the women in the protest
movement, 1t has gained the rrequired momentuur, '

When the group is véry small well knit and havino a history

in which the? ware under the fear of external threat so the need

of a highsr authority te keep the community together, | there s

least a possibility of raising the voice against the higher
authority even if the situation gete normalised. it becomes

more difficult where there is the terrible consequence like
sociail bovecott within that particulser community. fMoreover in
India our orthodox beliefs are so deep rooted that even a highlw

educated man finds it difficult to break ths traditiornatl heliefe

more so when there is the Tear of deadly concequence like =ocial

hYl

pstracism. The reformists claim  that  anvons of the BHohr
caomaunity who deviates from the dictates of the Syedna  is
socially boycotted from the entire community. From the field

study and persunal interview with Mr. Maiz  Lokbandwala -

-

Registrar Burhani College of Commerce and Arts - a college run by

the Syedna it was confirmed through conversations that they

i

i18
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believe the Syedna to hbe the-descendent of Frophet Muhammad. So
also they believe in the English sayving “that the king can do no
wrong and hence their Syedna can do no wrong and hence the people
in the community do not questiﬁn hie authority. if someons is
not in line of the community then he is kept aside. They say
frankly that they do not believe that someseone can simultaneously

be disagreeing with the Syednsa and still be a member of their

gr oup. N

from the above conversations it oot cleared that they do not
deviate JFrom the sayings of the Syedna and anyone who deviates
from it is kept aside. Hence the practice of social boycott for
ron—-performance cannot be denied outrightly. Not only this, the
Head FfFriest issues cards of three different colouwrs -~ gresn for
those who completely swrender to the dictates of Syedna, Yeilcw
for thoss who partially obey him and Red for those whe digmbey
him, The whole community is not permitted to keep hank balances
of their own. Or to maintain life insuwance cards. This becomess
pretty clear what amount of divvTiculties 1t would be creating Tor
the community whose basic source of income is bhazed on Business.
n  the practice of wearing a can and keeping the beards and
women  under purdah, from the field experience it was found that
most.  of the Bohras practice it. This may not be compulsory for
them. However they feel that the Syedna feels happy with it. So
no one dares to he without this practice. Even little kids were

found to be under purdah. Wearing a Cap or keeping a beard or
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women to be in purdah does not harm anvhody. However, this must

not be compulsory. This should be allewed to one’'s own personal

willingnesss.

Thelﬁohﬁa reformists say they are not opposed to this prac—
tice but what they oppose is that, to boycott one socially if he
dees not practice it.

Moreover, after the interview with Mr. HMoiz Lokhandwala -
Reqgistrar Burhami College of Commerce and Arts — who is also a
Bobra but without cap or beard even though he was workingﬁin the
college run by the conservatives, things got cleared that this
may ot be compulszory. Whan thesse things were takeE down i a
written JTorm betTore him be was bit reluctant to give FTuwrther
-information. This again puts us iﬁ goubt whether wearing a ocap
or keeping Deards is compulsory Tor all o not. If this is not
s thern what was there to fear if at all those things were ‘taken
down in a witten form. Moreover there is‘@vary possibility that
he might have got the prfor permission of the Syedna to he
without a cap or beards due to certain reasons, which he did not
try to express. Or else when he was seern without cap or beard in
that stage he fried to falsifty the claim of the reformicts. When
those were taken in a written form he might have thougbht 1f  at
all  those things are published ana brought to the notice of
Syedna things wmway g0 wrong for which he may be atcused of, so he

wanted to be in sate water,

SOCIAL RESTRICTIONS FOR THE BOHRAS

(Moreover men are forced to keep bheards and women to  wear

»



purdahg) . Their marriage, divorce or funeral ceremony cannot  be

canducted without the sanctions of the Syedna. The Bohras are
prevented from reading;periodicals which are censocred by the
Syedna such as Bombay Samachar, The iElitz aricf the' Bﬁhra
Bulletsin, from establishing tharitable institutions without the
,p;iur permission of the Syedna except by submitting to such

conditions as he may impuose, from contesting electionzs to

manicipal and legislative bodies without securing bedorehand the

i

%

blessings of the Syedna and above aill from having any ocial
contact with a person subjected to Baraat i.e. Social _boyéott,
even if the person is one’'s husband, wife, brother, sister,
Tather o sa. . Apart Trom those there are also cases of phyvsical
assaults on reformists and even of muwrder.

REFORMIST ‘6 ARGUMENTS

Today in the Bohra compunity if there is any maicr , problem
it is authoritarianism., Authoritarianism as is quite natuwral

refuses to accept dectrine of accountability inm any form or  any

20

field.

A true religicus spirit never leads to authoritarianism  in
any form naor even in religious Torm. The holy FProphet Muhammad
was extremely gentie and polite and never showed any trace of
authoritarianism. No wonder the holy GQuran says about him, YAnd
surely you have sublime morals Khulugin azim). His sublime

morals wan  him great admiration even Trom his enemies who to

i

referred to him as al—-amin i.e., the trusted one. Thus he wx

o TH-5°F]



gentle polite and a model of honesty and integrity. No one could

accuse of authoritarianism ever in religious matters. It should

be remembered that Isiam categorically rejects authoritarianism

and absplutism even in religious matters. It was not far nothing

that the holy ©Ouran says, "Call to the way of thy lLord with

Wwisdom and goodly exhortation amd argue with them in  the best

manner.” Also the Quran has resonantly proclaimed, "There is no
-
£

compulsion in religion',.

The Bohra priestly establisbhment s conduct on the other

hand, represents total negation of open democratic coriscientious

and humans retigio-cultural megel repressnted by Isiam and  early

society. The Bohra priestly sodel is asauthoritarianism to

islamic

the core. It has no place for democratic openness  let  alonsd
conscientious dissent. it 1s most intolerant amd absclutist., 1t
is highly coerceive and far from persuasive.

Islam lays great emphasis on reason.  All the FProphets  of
Allah rejected those earlier traditions which rested on sanctity
of time but did not measure upto the criteria of reason. Whenev -~
er  leaders of unbelievers (Kuffar) referred to their ancestral
tradgitions the prophets exhorted them to use their own reason and
hear testimony to the truth from Allah. FProphet Ibrabhim Kalilul-
lah defied idol worship of his Tather Arxar and instead followed

the course of deliberation, reaseoning irn keeping with the reve-
s

ol A

lation from high oan.
isliam, is not religion of blind faith. It calls upon man-—

kind 'to follow rational faith — synthesis of faith and reason.
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Even Imam—-bi--al—-ghayb (faith on unseen) cannot be constructed as

irrational. Though it may at the most be described ag supra-—

rational. It is in fTact fTaith in Future and its various potenti-

alities as they unfold and of whom we have no knowledge and hence

it is described as ghayb {(unseen). The Ilsmailes and Mutaziles -

two  important sects of Istam laid great deal of esphasis on

reason. it would be no exaggeration to say that the Ismailis in

particular dimbibed alil the knowledge that was available even

utside the Islamic would of the time and incorporated inteo  and

g

ynthesised with the doctrines of Islam. They acted according to

by

the fraphetic tradition al-hikmah dallsh al —munim (wisdem and

cost property of the ¥aithfu1, it shouwld be appro-
lo It

senat

knowledge is
priated from wherever avallable)”
The Ismaili and Fatimi da’is of vester vyears were great

intellectuals of their time well versed not only in the lsmaild

theology and philosophy but also in comparative religiony in
natural sciences in mathematics and in Greek philosopbhy which was
considered in  those daves as the bighest achievement of homan
mird. They could take oan any intellectual giant of their tims ™0
religiocus  and philosophical polemice. Svedna J afar HManswr-ai-
Yaman, Syedna Muayyad Shirazi and Hamid al-Dirm KHirmani are soms
of the shining examples. HMuayyad Shira:i entered into polemics

of number of questions with the great poet and intellectual Abdul

Ala M aarri.

"It was not easy to be a-da’i. He had to fulfill more than



hundred rigorous conditions to gualify as ore. A da’'i has to he

most knowledgeable - in fact competent in knowledge of other

religions, secular philosophies of the time physical sciences etc

- s0 that he could enter successfully into arguments with others
in order to demonstrate supericrity of his religion. A da‘i  bhas
to be an efficient administrator, a statesman of high quality,

shrewd in worldly matters, polite, gentle, compassionate and
24
wise".

"However +the present da’i hardly fulfils these conditions.

The Ulama do rnot have adequate knowledge of their own religion,

let zlone competent knowledne of other reliqQions, seculiar philos-—

aophy and physical sciences. They have been trained only to be

considered ogrest crime to  think, to

ift

chedient robots. It i
question to doubt. Questioning and doubting is not  subversive

arnd dg severely punished. Mo wonder that this community has

e
EN

become intellectually most stagnant.

"There are four extremely significant words in  the Quran
which repreéents its real spirit. There words are adl, 1hsan,
rahmah , and hikmah {i.e. justice, bhensvolence, compassian and
wisdom) All these represent essence of any religion and are most

tv. We cannot build a

i

essential for building a bumarng soci
humane society without Justice, benevolence, compassion and

26
wisdom"

In fact "adl and rahmah (justice and compassion) are twins,
one cannot exist without the other. @Quran lays so much emphasis

on ‘adl (justice) tbat it equates it with taqgwah (peity). The

D
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Gufan says, "Be just, it is nearest to peity” The Quran says for
hikmah (wisdom), "And whaoever is granted wisdoem be indeed is
given a great:gopd.

As for ‘rahmah’ it is reﬁeatedly asserted-in fhe Quran that
Allah is Rahim and Rahman (i.e. Merciful and Compas=sionate) It is
thus more than clear that a truely Islamic, Imanic ang religious
establ ishiment, society on rule has to be based on these fouwr
fundamental virtues., If it lacks these it is anything but Islam—
i and humane.

A truely faithful is also a truely fearless creatuwre. faith
and Tearlessness are integrally connected. 0Only those who lack
integrity of faith are fearful. Deliverance from exploitation
cannot come without Tearlessness.

Whern FProphet Shu'aib and his followers were threatensd by
the arrocgant chiefs to be thrown out from the town they fTearless—
1y replied: "Indeed we should have forged a lie against aliah, if
we o back to your community aftter Allabh has del;vered us  from
it. And it dig not for us to go back again to 1t uniess  Allah,
our Sustainer please......"”

However among the Bohras Qe do not find this spirit  these
days again. There is no more voice against social ostracism, no
voice against reliqQious tyranny and authoritarianism in the name
of religion. All the ills this community is Tacing is due go the
centralised control in the hands of the priesthood. In fact it

has become virtual owner of all that which rightfully and legiti-

~



matefy belongs to the community. The priesthood has become so -

powerful that this community is being treated as utter slaves and

nothing but blind submission is demanded Trom the members of this

community.

SOME INSTANCES

“The members of this community who kéep themselves in  touch

with the socially ostracised persons are also socially ostracised

"iless in  this

by the Syedna. Instances of this scrt are not
commuanity., On 22nd Dec. 1989 Mr. Fakkruddin Khorakiwala and his
hrother ﬁr. Saifuddin Khorakiwala happensd to be part of thz 2000
guests attending a Bohra marriage reception in Rambav, which was
also attendsd by a Shzitan (Satan). The Shaitan according to the
Syedna establishment was Zain Rangoonwala, Mice-Chairman and
Managing Director of the Bombay Mercantile Cooperative Bank, who
already stands :excummunicated Tor the sin of running Asia s
ltargest cooperative bank on allegediy un—-islaimic principlies.
According to the "true"” Islamic lignts of the Syvedna no Bohra may
chémae too talk  or even be seen with arnr exconnunicated oo

t, except at the pain of being getting himzeld excommu-

b
7

relegioni

I}

Y

nicated.

Qniy the other day a yvyoung Bohra cebbler in  Sombay was
assaulted with a knifte by a co-relegionist who was angry over his
refusal to support the fundamentalists dictates of the Svyedna.
That despite knifte wounds on the neck, chest and hand he still

survives is little solace because he is terror striken to the

:

point of a breakdown.



There is an fendless rnumber of physical assaults on  the
reformists. In 1975 an elderly priest Sajjad Hﬁssain, wheo sided
with reformists was killed in aob violence in  Swat, Gujarat.
Another fﬁﬁéoé Abbas éurangabgdi,va vocal reformist was first
subjectedtto-physical assault and later he was burnt alive by the
tollowers of the Syedna at Karachi in Pakistan. Three attempts
tave been made on Mr. Azghar Ali Engineer’'s life. Fortunately
each time bhe managed to escape. The recent assault was made in
Hyderabad where he had gone to attemd a Seminar which had nothing
to do with the Bohra issue. He was to read a paper on qontempmu
Tary Islamic thought. He was attacked with a knite before he
spoke.

SEVEN TAXES OF SYEDNA

To add another feather to the nest of this religicus tyranny
15 the seven taxes levied by the priesthood which must bheé paid
regulariy to avoid their wrath., HMorarji Desai had once describhed
the rule of the Hohra high priest as ‘government within govern-—
ment . It dis & matter of surprise that there dis & taxatimh
system enforced by the Bohra high priest. Can anv  non-ofticial
bhody levy taxes 7 Ig it permicsible 7

Permissible 1t may not be but no one can deny its existence
as far as the Bohras aré concerned. Not only this, it tends to
be highly eppressive and of course no less exploitative. Qppres-

sive in the sense that these taxes are collected ruthlessly at

the pain of social ostracism.



A Bohra has to pay to the high prieét even betdore he 1s born
and continues to payvuntil after he is dead. Thus a- tayw is
levied on foetus as well as on dead ancestors. Tartes on Toetus
is a nobel idea which perhaps no gavernmentﬂin'the worlid has ever
tried. Ferhaps the family planners can téke cue ftrom this. The
levy on foetus is calied hamal i.e. (literally pregnancy)

“"In all seven taxes are levied on a Botwa in his lifetime

28
before his birth and after his death®.
They are az follows:

(i) Zakat This is an ebligatory paymen; ernjinined by the holy
guran and the Frophet fivxed it at two and half percent of on=’'s
wealth and income at the ernd of the year, it 1s supposed to be
spent on the poor: the needy; orphans, widows, travellers and for
manumission of slaves and Tor paying off debts of the indebted.
The Guran ardains it as taking from the rich and paving toa  the
poor and needy. It is as would be evident a great humanitarian
and welfare measure which was conceived by {eiam much hefore the
concept of a weifare state came into existence. it was no
charity but a compulsory levy on the rich. Gepnerally the Masiims
pay Zakat directly to the needy in a counitry like India.

put the Rohras are not free to do so. The payment is to  be
compulsorily made to the Syedna who adds 1t to his fTamily's
income without any compunction. 7The peor and needy among the
Bohras - and there are hordes of them - contrary to the general

29
impression ~ dare not ask for the share which is their due.”

ii) Fitrah - it actually means payment at the end of the
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ménth of fasting - Ramzaan. This was ardained b? the Pruphet and
meant  for the poor so that'they can also partake of £id
celebration alongwith the others, Its guantum is supposed to be
a few measures of grains or the monetary equivalen£ thereof and

it is a humanitarian measure. PMuslims pay directly to the needy

>

a day before Eid.
However, the Bohras are compelled to pay the priest in  cash
which goes straight to line silken pwse instead of the mneedy.

The tax per head in the vear 1987 waz Rs. 28. The rate is en-

0
hanced every year in view of the inflation.
(iidi) SGila -~ Literally means keeping contact. This idws

supposed to be collected as an offering for a hiddern Imam  who

will appear one day and the amount 1s suppoesed to be passed on to

rim. However , as  he is not seen just vet, it qoes dinto the
: 31
private coffer of the priestly Tamily”
iv)  EKEhums ~ {t literaiiy means ons fifih, in accordance

with the Quwan one fifth of the war booty waz to bhe taken by the
Frophiet. Tor his saintenance and that of his family and also  tor
performing functicne of the head of the community.

The Shias used to pay one-Titith of the sudden gain to thear
Imam frow the progerny of the Fatima, the Frophet s dauvohter. The
Bohras of cowse now pay to the high priest who is nat imam but a
da't ( and his deputy) and is certainly not entitied to it. But

the Bohras  have no choice. They have to pay to add to the da’i

=z
LWL

enarmous wealth.
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{(v) Haggun nafs - It literally means payment fear salvation
of the soul. There is no mention of it in the Guran. This was
invented by the da’is . A Bohra cannot be buwied without paying
this tax. Onily when tax is paid does the priest give ruku chitti
(a note to Allah) for tha'salvatinn of the soul and for entry
into -paradise. This note is kept on the chest of the deceased
and buwried along with him. A Bohra, the priests insists cannot
enter paradise without this note from the da’i addressed to God
aven he had been highly virtuous ard plous, FPayment to tke high
priest is a must. The extent of payment generally depends on the
Tinancial status of the deceased and real hard bargainiag is done
by the priests on the matter. MNo Bohra can sver be buried
without this payment. .The relatives of the dead Tace a  great
deal of harassment. S0 intense is the pressure and so great the
amaunt demanded that often next of kin forget thelr own  sorraw
and worry more about this pavment. it ds & most inhuman practice
and desarves to be strongly condemned. It amounts to
dishoncouring the dead and the sentiments of the bereaved and all

this JTor personal greed. It can be compared with the sale of

indulogences by FPope dwing medieval ages. Ferhaps it dis  more
Arnhuman. Many dead bodies remain unburied for bows until the
33

barqgain has been struck.

(vi) Mazar mugam It is vow maney kept aside for payment to

*

the needy. However the present high priest takes this away too

and now in the form of a compulsory levy,

Every Bohra family is coveﬁad into paying some amount of
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NAazar mugam eevery vear. This alsm has nothing to do with  the

teachings of islam, it was more of an individual belied convert-

ed into a compulsory levy for the priestly family’'s insatiable
] 34

greed for wealth."

"(vii) Salam and'payment for titles. In addition to all
these compulsory levies a Bohra also has to oive voluntary
personal offering to the high priest which may vary from a fTew
rupees to a few lakhs depending on the fimancial capacity of the
person concermed. The high priest may also decide to award a
titie to any rich or middle class Bohra and demanmd & capricious

sum Tor it which may seen from a few thousands to a Tew lakhs oY

rupees. 1t becomes for & Bohra & gquestion of his izzat (Social

o
R3]

respect and prestige) and he can hardly refuse.

Taking the population of the Bohra roughly about & million
into account it as safe het to say that the high priest amnd his
family vearly collect not less than 20 crore rupees by way of
these taxes and voluntary payments,

If the Rohra fails to pay, marriage, burial or any  other
functions of the defauvlting family is held up., if a persaon gaes
for marriage or burial outside the domain of the hioh priest’'s
authority i.e. through refaormists or with the help of some other
community he faces total boycott; a fate that is moest dreaded by
the Bohras. The Rohras have no option but to pay up and there
are hardly any defaulters. All the pavments are of course in

tlack money. The maore they collect, the more their coercive



power increases.

The. priesthoad has been using fascist tactice to suppress
the reformist movement. They recort to liee; Talse propaganda
against the reformists. are no match to them. They cortroal  the
entire establishment, massive Tunds are at their dispnsai. Their
‘annpual  income runs into not less than Rs. 20 crores and  their
assets are anybody’'s guess. When religions combines with wealth
it becomes a formidable force, and it is not easy to challenge
such a force, -

Not oniy this-the Syedna’'s Eaple Eve equally captwed the
Hombay Mercantile Caopearative Bank under the threat of Baraat.
Over Rs. 6 lakhs were withdrawn 5 to 4 Bohra emplovees ouwit their
Jjobs, The mere threat of Raraat does all the job Ffor Svedna.
The purpose behind thes agitaticon against the Hank and urge for
interest free give and take according to the grogressive elemsants
as  the religiaQE leader "s desire to get full contrel over the
Hanik.

The Bank was raised with a specific objective to help  the
weaker and down trodden section of the society For  whom  the
banking facilities in the pre-independence days were not exist-
ent. The bank had lived upto its reputation and today ever:y
fourth taxi plvying on the streets of Bombay is hypothecated to
it. The bank is also extending loans for development programmpes
aimed at rehabiltitating the poor. This still forms our major

R

priority says Zain Rangaoonwala who established the Bank in 1935

»

with a paltry amount of Rs. 10,500 and who is still its Managfng
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Director.

However, the Rank’'s persistence to e#tend its facilities tuo
all the communities and not to only any particular arfe was per-
haps too much for Syedna to swallow,

The religious leaders, says a reformist member will not give
up easily. According to reportse, a massive door to door campaign
is presently being carried7to gather support in favour of the
agitation. The leaders are planning to cowt arrest and obstruct
the functianing of the Bank. The chaés is likely to increase i
the situation is not handied adeqguately by the government.

Some éeaple»try to trace- the beginning of the refarm move-
ment im  the 2nd half of fhe 19th century when the succession
igssue atter the death of the 34&5th Da’i arcse. However, an  lssue
for succession is very much different from the issues involved in
a feform movement. The retorm movement is one which raises
substantial issues about certain traditions and sccial change
about religious auvthority and secular authority and functions of
each.

If we judge from this perspective we can trace the beginning
ot the reform movement fto certain issues raised in  Udaipur Lo
warde the end of the 19th century and in Burhanpur in the begin-
ning of the 20th century. In both these places the issues raisecd
were pertaining to social and seculaé authority on one hand and

religious authority on the other. Can both these authorities be

combined into one 7 (r both these have separate and distinct



jurisdictiaon ?

The priesthood in  ths Bobra Community and  dits  orthodos

fallowers maintain that the religious and secular can harmponi ous-

iy biend while the reformists believe that the twe cannot  be

combined in  the present democratic setup. Both in Udalow in

ilate 19th ceptury and in Burhanpur towards hbeginning of 20th

century the reforaists asserted their secular rights vis-a-vis

the Syedna without howsver, challenging his religious authority.

I koth the cases litigation Tallowe arnd  interestingly

encuah  im both ths vases contenticn of the reformists that  the

fiigh priest cannot exerclse coerciva aotizority in secular sobore

was upheld din the court. It 1g also interesting to note  that

hetore comnsonlidation  of Eritisih ule i imdia  most o7 tiver

dissenziong in the Bohra community were regarding eunco =1 ons T

the office of the Da’'i but after tha comcsolidation of the British

rule  there was noe dissensicon about the swuccession bhut minst iy

about ligitimacy of exercising secular  awbhiority. Those who

dissented on  the succession izsue shoulid be referred to all

1 esue o7 mats

religious dissentere as 1t often 1nvolyved reilgiouns

(Joctring of rightful appoantomsnty and those who challienoed  the

ilegitimacy  of Da1s gsecular authoriity should be referred  to  as

reformists as in the latter case no retigiouns doctrine or doomna

was inyvolved.

»

P
i
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The exercise of secular autherity by the Dai = on the p
was part of their social contract with the communyty. it was

done with the unspoken consent of the community, Pot agzainst dits
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wili. Moreover it was protective exercise of secular  authority
rather than coercive ex<ercise,

In the past the community faced external threats. There

were no democratic chanrels o available then to fight  these

threats. The high prigst with his high status and prestige in

the society took the community in his protective cover and ena-

bled it through his prestioge and authority, to successfully face

the external threats. The external threat i case o the Hohra

community persisted for many centuries and centraliszatiorn  of

power remained a Telt need Tor a long time. in Tact over &

period  of  time thore evolved an unspobsn, upwritten  contract

between the nigh priest amd the Botra community which legitimsed

this exerciese of centralized authority.

However, with the advent of the British and later wilb the

acceptance of political and social  democracy  thinas  chanoed
drastically. Now there no longer existed any external thireat and

=] ar

there was no need for thes hiogh priest to eserciee any

021w e T s to

auttbority, Wren  the Sist and S%nd Da1s mot
teave the secular demzan to community bt antensifiled ssercise orF
secul ar avtiori bty and that too inareassingly  casrclrvel v, Therer
rE&EQan & protest aovement against it

A5 the mpovement desired change 10 the scci1al conditions  of
the community and attemphted to defing sooial and relilgions doumain

ieparately it can be rightfully described as  reform  movement,

he reformists strongly feel that there should be not only com-

P ]



plete stop to thé coercive exgrcise of secular authority by the
Da‘i but also he should restrict his religious authority to "wise
and godly words" as described by the holy Guran.

Also the refaormists believe that there is no p{ace for blind
and wslavish submission to any authority religious or otherwise.
.The reformists thus refuse to submit blindly to any authority.
They call upon their fellow religionists and others to exercise
faculty of reason which is the highest gift of God. Thus it 1is
very important aspect of the Bohra reform movement. Blind sub-—-
mission is uncalled for not only in secular matters bﬁt even in
religicus matters. The Svedna and his orthodox followers con-
strue this as defiance of religion: this is untrue. In fact true
religimaity can never be eoguated with bliﬁd submission., True
religiuéity is a creative synthesis between reasomn and tTaith  and
intellect and intuition., Thus the refermists justly ciaim that
far from disowning religion they represent true religious spirit,
The reformist fBobras thus upheld freedom of _conscience. The
EBohra high priest on the other hand ruthlessly suppresses freedom
of conscience. fFreedom of conscience is the nobiest and highest
achievement of human development. It canmot ke sacriticed at the
alter of any aﬁthority. The reformists consider it as cardinal
doctrine of their movement.

The reformists aiso uphold human rights and human dignity.
Violation of human rights is an integral part of authoritarian
culitures. The reformists are, thetrefore, totally opposed to ény

form Qf authoritarianism and mental regimentation. The revolt by




the Boﬁra yauth in Udaipur in 19273 was a challenge to this au-

thoritarianism. They fought to uphold their rights and freedom

of conscience. Subsequently the Hohra bothers and sisters in

Bombay, Gedhra, Surat, Ahmedabad, Lathi, Bhavnagar, Aurangabad,
Hyderabad, Malegaon and several other places took up the fight.

the Bohra high priest adopted Yike any authoritarian ruler highly
coercive measwes to suppress the voice of human conscience.

Bohras from severasad other countries like the UK, Fakistan, Thai-
land, U3A, East Africa, Canada, Sweden, Mawitius etc joined in
to strengthen thé—reform movemnent.

The reformists take the doctrine of accountability in  its

widest sense. it ie social, religious, political as well as finan—

cial accountability. What is worse in case of svedna is that he

wceept  even financial accountability. He and his

refuses Ato :
family members collect several crores of rupees every yvear Trom
the commanity in & most coercive manner. The money collected is
never accounted for.

Thez money should be spent on the welfare projects and uplift
ot the poor and needy and must be accounted for to the community
though proper institutions.

Thouwab the government hasz not enacted any law soo for  the
reformist campaign against Baraat has coreated strong public

opinion againgt it and has generated sympathy for its victims.

THE CONCEFT OF RAZA

Similarly the reformist Bohras are against the use of ‘raza

v
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(Fermission) from the priesthood for any religious or secular
matter. Thus the reformists oppose the caoncept of raza. Rara thus

has no place and must be thrown out. Every person who idis

sufficiently knowledgeable- stould be free to perform all
feligious rites like daily prayers, nikah, namaz-e-janaja(funeral

prayer) and similar other things without any previous permission

from any authority.

The reformists oppose nominated jamat bodies. They desire

elected jamaalt bodies and election should be through wirversal

franchise and both men and women should have right to vote, Thse
central Executive Committee- and other office bearers of . the
of

central Roard are also elected every two yvears. The accounts
furds collected and spent are audited and made public regularly
by the reformists trusts and jamatas in Udaipur, HMaleqgoan,
Aurangabad, Hyderabad, Bombay, Birminghan and Leicester in UK and
other places. -

Thus it will be seen from above that the reformiste stand
for social reform and change. They are opposed Lo avthoritarian,
religious or secwlar, are votaries of democratic functioning  and
stand For human rights, freedom of conscience and doctrine of
accountability. They totally reiect coercive ihgosition of reli-
gious edicts in keeping with the Quarnic  spirit, They oppose
social boycott and raza as uwn~Islamic practices and violatien of
human rights. They totally reject coercive position of religious

edicts in keeping with the Quarnic spirit. They oppose social

boycott and raza as un—-islamic practices and violative of rights.

NN

/ . 138



They stand for true religious spirit and are sincere Tollowers of
Islam and Islamile Mustalian creed. They consider themséives as
true Dawoodi Bohras and bave never cﬁallenged any well
establisbhed religious doctrines. They are thus not involve in any
religious controversies of the logical nature. Their aim is to

usher in social reforms.

NEED FOR STATE INTERVENTION

The reformists have been strugaling for decades to liberate
the Rohira Cammunity from worst form of rgligious-
avthoritarianism. However, bhesides their strugale support from
the government is also neceséary. Stat;~has igmportant function to
perform. Without iegisiation hy the state, no reform movement can
be institutionalized. Whether it is legislation against 3ati or
against untouchability the state had to intervene. One cannot
consolidate the gains of social reforms wi thout legal
intervention by the state. |

The demands being made by the reformists Bohras is far from

bi}

heing any kind of interference in Muslim personal Law. It is
mischievous propaganda on  the part of the Syedrna and his
henchmen that the reformists are demanding interference from
Government into Muslim affairs.

No. one should ask for state intervention in religious
matters as fTar as its core teachings are concerned. But the
vested interests politicise religion for their own ends and to
defend their interests;-They invent doctrines not found in  the

s
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core teachings of religion. Here in the Bohre case it could be

saen that how vested interests have twned in liberative religion

like Islam dinto an  instrument of siavery and added to its

teachings what is  totally alien to i1ts spirit.,  Sai ard

untouchabijity too were not in keeping with the core

Hinduism and hence state interverned and legislated against rt. S0

is baraat (social boycott) totally aliemn to the liberative spirit

1]

ofFf Izlam. In fact Islam does not persit persecution at-all and 1s

gainst any form of Zulm. Sccial bovoott has nothing te do with

a€

35

its ore teachings. Any law 1o prevent persecution ol innccent

eople would be ouite in keeping with the spirit of uaran. Hencoe

the State must 1ntervens and legislate sgalnst b,

The Bobra priest bood has similariy silapped
the community all of which are not in keeping wrih  the islamic

which iz obliosatory as

principiles. OF

per the Quarnic injunction and Filtrs which ys to be given at  the

end of the Hamzaan - the Tasting maonth, o the poor are lslamic

have nothing te do with  the

requiremesnts anc  otheer five tax

telam, The two r.e. Zakat and Faltra are never sopent 1h Leeplng
with the fsiamic injunctions and are vsed Tor personsl fusur g es.

The CGuaran has shown eight wayvs in which Zakat should be azpent .,
Homever , the Svedna never accounts for all these funds collected
from the community and severely punishes anyoane who asks Tor the
accournt .,

"The reformists are therefore demanding state intervention

in the financial matters too. The Acts like the Ajmer Dargah
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Sharift Act or Tirupathi Temple Act etc., have been enacted Jfor

the same purpose. It is in the interests of the respective

Zo

religious’ communities

That ‘s why the reformists are demanding & law on ths lines
af the Alimer Dargah Sharif Act of 17534 {o contrel the fimances of
the Bohra High Friest when the Musiims do nat consider ths  Ajmer
Dargah Sharid Act as interference in Islam, how can an Act  on

similtar lines te control Syedna’'s fimances could be constdered as

interfefehce in Maslie persoral, Law, In fact the #Aimer Dargah
Sharif Act is= to otilise the Dargah funde. for the obiectives for
which they are offered. This is precisely what {the rejormists
want. The Act would be in the int@?ezt of the community as  these

Tunds are misappropiriated today and spent on personal lusory, it
ie for thisz reason that the reformists are demanding & law on the

lines ot Aimer Dargah Sharit Act.

NETHHANT COMMISSION REFPORT .

"During the Janata Fericd in 1977 & commission was appolnted
by the Citizen For desocracy (CFD) comprising twoe retired  High

o N
Court Judges, eminent Lawvers and academics and headed by Justics

Narendra Nathwani to inguire 1into the complaints  of harassment:
A7

and percecution at the hands of the Syedna®

"The Commissien also collected a negat deal of documentary
evidence. They concluded that "There 1s large, wide infringement
of civil liberties and human rights of Refarmists Bmhfas at  the

hands of the priestly class and that those who fail to obey the
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orders of the Syedna and his amils (Local priests representing

the Syedna) even in purely secular matters, are suwhjected to

baraat resulting in complete sociel boyoott, mental tortwe and

frequent physical assawvit.”
"The commission also further prevented, "The misaa - the

oath ot uwnquestioning obedience to the head priest, which Ry

ey

/]

Bohra is enguired to oive before he or she gains ths ags o

majority is used as the main instrument fTor keeping the entire

commurity wunder the fraugation of the Syedna and hig trainees.
3 the threat of baraat (Secial boyvoott) ari resulting

digabilities Bohras are prevented from reading periocdical
are censored by the Svedna such as the Bombay Samachar, the Juwrat
and the Bobra Bulletin: from establishing charitablise instituticons

like orphanages, dispensaries, lloraries, etoc., without the crior

=g

[

"

permission of the Sysdna. .
"Apart from those he may impose measwes that would prevent

a person from contesting elections to municipal and legisiative

bodies without secwring hefore hand the blessinos of the Svedns

ard above all from baving any social contact even 17 the person
is  one’s husband wife, brother, sister, fTather and so on. This

was in short the Tindings oF the Mathwani Commission. Besides the

N

commi ssion recorded several cases of physical

refaormists, and even of murder. The commission brought on  record

what had happened upto 1979, The report was published in (980 |y
30

the citizens Tor Democracy.”

However much has happened since the publication of +the
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report. Though it has not come on record of  any inouiring

commission 1t has been happening and persecution of reformists

trand other dissenters has, if anything, increased. HMany fresh
injunctions were issued by the high priest since early and middle

eighties.

it

The Bohra hiogh priest reqguired all hig followers to clos

down all their bank accounts which was later modiftied to refusal

of accural of interests stop taking overdrafts and withdraw  all

Tixed deposits and life inswance palicies as is prohibited ander

Islam. One can imagineg what in-convenience it could cauvwse to &

business community and Bohras are a business comopunity. This  was

done  without preoviding any alternative to interest banking  and

hence has been causing ouch more diffioulty than ane can 1maglne,

The high priest also issued a firman that all women  should

observe purdab and all men should wear a cap and Qrow beard and
those who defy this would have to go throwugh the crdeal of social

boycott. Mot only this the high priest went a step FTurther arcl

regquired all obedient Robhras to carry & oreen card.  Thoss not
CariTyin.g suech  cards  wenre to be treated as  violators., it 15

stranae that this apartheid ig beging tolerated rioht uwunder the

nose oF the Government.

"The Nathwani Commission had then recommended that  the
Gavernment  of india should enact & legistation against | s0cial
boycott +te protect the rights and interests of the reformist.

Bohr as, However more than a decade has passed since this
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recommendation was made aftter thorough and meticulous study of

the whole problem, but it remains unimplemsnted. Hundreds of

representations were made to the Central Government and tens of

respiution were passed by the International Conference of the

Retormist Rohras  since 19277 wrging upon  the Government to

implement the recommendation. The Government however, chose to

2

ignore these pleas as the highest priest and his cchorts  had

nexus with the Congress Government both at the State and
41 -
the Central levels."

close

The demand is quite huganitarian and such & legislation
cannat amount o interference in any one’'s relilgrous beliet. This

iw to protect

piece of legislation against “social boyoott ' is mesnt
buman and democratic rights Scocial boyvoott any scholar oY fslam
would agree is not an integral pert of relioion. It wonld he  the
something as arguing that terrorism and perszecution is parlt of
anvene’'s  relipgion. It would be ridiculous even to suapest that.
But 1t i1s strange that the Syedna has always sought refuse behind
religion  and easily got away with it. How can one terrorics
Tellow religionists  and clails to be doing =0 under his  or her
religion  and seek protection under the constitution while those
being terrorised cannot avail of any such protection. is it Just™
Can it be construsd as a rule of Law? Such specious arguments on
the part of any religious head should be rejected out right. They
do not stand any scrutiny, either national or constitution.

"Even article 25 of the constitution guarantees freedom Lo

profess and practice religion subject to public order, morality
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and health. Can one reasonably arque that if some one practices

sncial boyocott to terrorise other, he 1s observing the aboave

provision of  maintzining social  health, public order and

morality? Certainly naot. And what about freedom of conscrence

>

than a% embodied in Article 25 7 Shoulid it not bhe protected
Are reformist Bohra not entitled to ireedom of conscience 7
Moreover the reformist Behras foliocw ths terets of their religion

meticulously. They are behind none in this regard. However,

they do not jegitimise terrorism in the name of religiorr and

kit

uphold Treedom or conscience as metivulously as tenets of thelr
reiigicn. Nor do they want to reform thelr relicion out of

existence a&s unfortunately argued by the Supremse Cowt while

striking down the prevention of x-Communitcation Aot passed by
the then Hombay Legislative Assembly in 1948, The reformist

Bohras only want to reform the maipractices being penstrated  in
32 :

the mame of religion.”

"Moreover the draft iegisiation recommended by the Nathwani

-

Commission Tully takes care of the Sunreme Court s obiectroms, it

has cast the Bill in & correct comstituticomnal mowid. It enacted,
the Bill can tring gqreat reliet to the suifering  HRohras, it

would be a tragedy indeed, if this reformist trend is not  given

its due impetus through support from both the government and the

43
social organisations in the countiy",
Moreover &l1 the seven taxes are collected under pain  of

-

sncial baoycott., According to Article 27 of the Indian Constitu-
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tion no individual or arganization other than the Government can

colliect tares. The Article says, "Mo person shall be compelled
to pay any taxes the‘proceeds of which are specifically appropri-
ated in payment of expenses for the promotion of maintenance of
any particular religion or religious dﬂnamiﬁation.

Besides these taxes the Syedfga has a huge ;ncoﬁe from var-—
ious durgahs (Shrimnes) located in Burhampur, Ujjain and -Rampufa
tM.P.), Baliakot (Rajasthan), Ahmedabad, Surat and Jamnagar
(Bujarat) and Bombay and Dongaon near Aurangabad (Mabarashtra)
and several smaller durgahs in several other places. At all
these Durgahs césh boxes called gullahs are kept Tor the believ-
ers to put money. This income amounts to several lakhs annually
and remains unaccounted fTor.

"Some durgahs do come under the Wakf Act of the State cean-
cerned but the Syedna manages to obtain exemption from the con-
trol of the Wakf Boards by influencing the members and thus
exercises unchallenged control over the Durgah funds. Anyone who
questione the Syedna (no one would ddre in the first place) about

this income and how it is speﬁt would immediately Tace social
44
taoycott. ™

Iin 1955 the Central Government enacted a law in respect of
the Ajmer Durgah of Hazrat Khwaja Moinuddin Chisti, It was known
as the Durgah Khawaja Saheb Act 1955. The purpose of the Act is
to prevent misuse of the funds which accrue to the Durgah Sharit
6y way of offer?ngs. What is to he noted is that the Act is not

construed as an linterference in religiocus matters,

L t4s /



"According to the Act, the administration, control and

managemnent of the Durgah Endowment shall be vested in a Committee

constituted in a manner as follows. According to Section S, “"The

Committee shall consist of not less than five and not more than
nine members all of whom shall be Hanafﬂ Muslims and shall be
appointed by the Central Government. The members of the Commit—
tee so constituted shall hold office for a five year term as per

sub—section (i) of Section 6. Also members can be removed by

the 6Governpent For various reasons laid down in sub—-section {2)

of section &. Among the ressons are moral turpitude and convic-—
45 -

tiaon form an offence.”

"Section & lays dowrn "If in the opinion of the Central
Government the Committees is guilty of gross mismanagement of the
affairs of the Duragah mr-of nealect in the performance of its
functions, the Central Government may supersede the Committee andg

entrust any person with full powers of the Committes until a new

Committee is constituted in accordance with the provision of the

»

Act.

The Committee shall have power among cothers to (1) Receive
all moneys and other incomes to the Durgah Endowment (2) to  see
that +the Endowment funds are spent in the manner desired b§ the
donars, (3) to determine the functions and powers if any, which
the Sajjadanashin may exercise in relation to the Durgah".qc

(Sajjadanashin means heir to the Saint buried on the Durgah).

The Act provides for an Arbitration Board in case of dis-
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putes between the Committee and Sajjadanashin on one hand and any
Khadim or employee of the Durgab on the other. This provision
has been made under Section 16<(1). it is clear that the purpose
of the Act is to prevent misuse of the Durgah Sharif funds and
Endowment money. The idea is not to interfere with the faiih» of
the believers or to transfer control of the Durgah funds to the
Government but to see to it that funds are not mi=zused.

The Bobra High FPriest today holds absolute sway not omn one
but several durgahs located throughout four major states. The
income from these durgahs specially those in Hombay, Burhasmpur,
Rampura, Ahmedabad and Galiaknf runs into several lakhs annually
(np proper estimates are available as the Syedna refuses to
disclase theAamounts collected committees i+ constituted at ali
are constituted by the Syedna himself and are answerable toc none
save himseltf.

As provided in  the Ajimer Duragah Sharif Act & Committee -
should be set up consisting of prominent Dawoodi Bohiras known for

their integrity.

"Thie Committee which should also have representation of
reformist Bohras should not be answerable to the Syedna but to
the law of the land. It should be charged with the responsibili-
ty of adeministering the funds collected from all the Durgahs
(they will bhave to be clubbed toge%her for this purpose or sepa-
rate .Acts enacted for each durgah) as well as directly from the

members of the .Community for 'the purpose for which they are
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The Nathwani Commission had also after careful con—

collected.
47

sideration recommended this measwre,"

"While everyone is free to preach professes, he has even

right to persuade his followers to adopt im _practice what he

deems to be the religious injunctions. However he certainiy has

right to impose his firmans on his/her unwilling followers.

>

in a modern democratic society evervone should be left free

no
to

ones own conscience to follow certain percepts of a religion if

he/she deems it necessary. The Bobtwa high priests seeks to
impose these percepts on his followers under -threat of scoial

{49
toycott,”
"The NMathwani Commission which comprised eminent ex—judoes,
atter careful consideration of the

lawyers and academics had

whede problem, recommended to the Government of India to (1)

Bring a suitable leqgislation against social boveott of one  indi-

[ns

vidual against apother (and for which théy atso  sugoested  a
dratt) and (2) to enact a suitable act on the lines ot Ajmer
Dargah Sharif Act to control Bohra priesthood s Tinances.”

two suguestions by the Commission are very reasonable  and
highly usetul. These measures will go a long wav to relisve the
Bobras of harasséent and prosecution. Therefore the reforniste
are upon the Government at the Centre to snact above legislations
at  the earliest. It would not oniy be in the spirit of Indian
Comstitution but also in keeping with human dignity and treedom
of conscience.

However no ruling party of this country wants to displease



»
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the establishment of fear of losing votes. Substantial contribu-

tione are also made by the priesthood to the election kitties of
various parties. Thus vbptes gets precedence over social reforms

and politicél democracy is used to negate social democracy.

~
» ' e

P

Butawhal is that in the hands of the Syedna which gives him so much

of powers to keep the entire community in his clutches. is it
only the fear psychosis of Baraat {i.e. Social boycett) ? 0Obvi-
ously it is one of the most important instruments but not  the
whole. It is this question that really now needs speéial atten-
tiorn. .

"The clerogy adopts tactics to terrorise the commuanity  and
presents a tTacade of invin;ibility s0 that o one dares questions
his actions. Az the community is small ‘and largeiy cemi —
literate, religious and having a long history where they were
under the external threats, so the need for unguesticoning obedi-
ence has almost got legitimised even witﬁout fhe written  laws
even  thouah there ig no external threatse now for the communitby,
it is easier to terrorise, subjugate and exploit the obliectives
of  terror tactics are te facilitate exploitation for pecuniary,

gains which is the corner stone of the Bohra priesthood’ s qgrand
51
edifice.,”

"Apart from it purchase and sale of bhonorific titlies such as

mulia & Shaikh has reportedly become in recent vyears a wide

spread indulgence. The titles are supposed to confer spiritual

v
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a2
distinction." Earlier the titles were conferred on the reli-

gious learned only. The cuwrent rate Tor these titles is any
where between half a million to miilion rupees.

Terror is not the only weapon in the clergy’'s arsenal . it
employs other psychological ploys to hypnotise the commumity to
perform its will. One such glay'is to project itself as larger
than life. Syedna’'s relatives insist on being referred to aé
princes, The Bohras are not only to kiss their balms tut  kneel
before them and kiss their feet. i

It is this projection of superiority status before the whole
community and placing them ail in a psychological infericor status
which also adds to the unquestioning obedience. Undoubtedly

their long tradition of unguestioning acceptance has  almost

legitimised it even without written laws.

Y

rt

i

" The forefathers of the Bohras were almmst_ all  conv
largely Trom banias. The conversion began with the arrival of
the first missionaries in Gujarat in the 11 century. The commu-—-
nity was subjected to frequent persecution by the Sunni Puslim
rulers as the BHohras are ail shias. Thére have aisa been  fre-
aquent schism within the Community. As oa result of these schism
the community was repeatedly divided., However Bohras of  other
~epats  are insignificant in number today, the overwhelming keing
the Dawoodis.

"The Bohra Banias are quite conservative. They have neither
the means nor the inclination to devote themselves to intellectu-

al pursuits. Struggle for economic swvival has made them highly



individualistic. On the other hand their common beliefs and

instincts bhave cemented the communal bonds. This as both the
comnunity ‘s strength and weakness. While its togetherness has
enabled it to survive as a community; its self-centrednes has

=

made it vulnerable to the mechinations of fhe-clergy."d»
The Banias as a rule are guite indifferent to the suffering
of others. They are alseo quick to suspect and persecute anyone
of their placed

provide them

whom they perceive as threat to the even tenor

lives., They exclusively rely on the clerqgy to

ratiormalizations for their attitudes and action. The clergy is

therefore in turn the Banias solid prop. Among this class  again

ent one and the more

py

there are two distinct segments. The =i
ambitious and vocal. The Tormer though outwardly not as  reven-—
tial nonetheles§ pays the clergy the chbecscance and offerings it
demands and thus buys its peace; Having seen ithrouwgh the
clergy’'s game, £he Bohras try to distance thesaselves and are
auite critical of the clergy in private conversations. They too
do  net want the even tenor of their lives to be rippled and  are
quite attached to thelir newly-acquired lustw ies. They are able
to ease their conscience by pleading their bheipiessness in the

Tace of all powerful clergy and are maore concerned about their

flourishing business than the community.

"It 1s however the other segment the new breed of Mullas &

Shaiks the pretentious aristocratic bureaucracy which is not only

the inexhaustible treasure house of the clergy but also its hand



maiden. It is TFrom this class that the clergy appoints the

overwhelming majority of members to the local Jamat Committees.

The clergy not only oversees their functions but also  tightly

controls them. As these committees exist at the pleasure of the
clergy they are servile to the clergy and therefore the—clergy is

able to enforce ites dictates of social boycott of a Bohra threugh
54

these committees.™

2

"While a Bobra priesthood is a law unto itself, the aristoc—
racy in“its executive arm. These New Rich were till vesterday
petty traders. Through their newly acouwired wealth they manifest
pretentions which would be laughable 1V these did not have disas-—.
trous conseguences for the community. They realm and exhibit all
the ocharacteristics of petty bourgeoisie. They employ their
wealth to covercome their inferior positions in iife._ They hope
that their quid pro quo with the clergy will raise them to a
superior status and that they will be able to command respect

within the commanity which they otherwise lack. They become

zealous in the exercise of their new found power and imagine

ole]

themsel ves as defenders of'the faith."

"Morecver to the question why are the Bohras afraid of the
Syedna has the answer hesides many other Tactors is the Bohra
Women. She is docile by mature, very conservation in her outlook
andg her world is demarcated between Nasjid {(Mos=que), majlis
Saabak (religious discourses) Saify HMatial (Abode of Syednia) and
her name. Masjid andg majlis (Bohra women congregate here for

prayers and to recite marsiahs, mournings the death of Imam



Hussain) provide for their social interaction, the Saify HMahal

a sowrce of spiritual satisfaction. Without these the
56

Bohtra woman will be at a lose. She will feel a drift.”

becomes

A Bohra women whether literate or well eduéatéd as the most
brainwashed person, a superstitious and blind follower of +the
Syedma. ,

Hajra who stood first in the Fune University examination
attributed ber success to the Syedna’s blessings. Fatima the

-

mother of an eleven year old son who delivered twin girls at-
tributed to the miraculous powers of the Syedna; Zulaikaba had a
hole 1in her heart from childhood., 1Inspite of expert wmedicail
advitce she could not vyet permission from the Syedna to go through
a surgery to suture the hole after a lapse of 32 vears when her
suffering became unbearable. The Syedna gave raza (permission).
But tbe woman died on the operating table.

The above instances reveal the Bohira Woman ' s utter helpless-—-
ness  of which she is either not aware of and if awzstre is unable
to contront. Sadly enough the woman herself starts believing
that this is the way to live normally desirably becauvse of conse-
quences of disregarding are loss of respectability and 1sclatian.,
When a girl reaches puberty, she is taken to the Syedra or his
local representatives for misak to make her a dasi ti.e.
servant) . Besides accepting many oather humiliating conditions
she had to pledge that the Syedmaa has the right to divorce her

from her husband if her husband is declared his enemy.



"This and many other customs have becomg articles of faith
which the Syedna enforces scrupulously, to retain his grip. Like
X
the secret agents for Bohra men—the Shababé{ there is & female
® 4 A :
counterpart called Bunayyat who vow to see all these custoems
' 57

implemented to their last measwe by the Bohra women." i
Thus religious auwthorities consider woemen as their pillar of
strength and put the maxioum degrees of pressuwre on them to
oppose change.”

If some one is isolated and deprived of participation in  a
socio—religious ~get toge{her due to Barat {(social bovooti) it
causes intense agony. This agony acouires greater sting in case
of women thse degree ot exterrorisation is practically negligi-
bile. Such socio-religicus gatherings are the only forms  of
social lifte Tor women. 1t is precisely Tor this reason that the
Fohra priesthoogd has been using the powerful weapon of social

=8
boycott to crush dissent within the community.*

"Unless the govarnment bring in legislation to ban  excommua—
nicatiron and at the same time unless a woman realises that ste is
made to retreat to the mediéval pericd, put underveiil, refuﬁéd
Jebs  outside her home, discouraged to take higher education and

exploited and oppressed in a systematic effort through a clever

strategy of the Syedna, to further his own vested interest in the

name of religion, there is no redemption and no freedom. She
must see these intentions clearly and take the wveil of ¥

literally and metaphorically. A Bobra womarn will have to fight a
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double battle to liberate herseslf frdm the authoritarian rule of

the High Priest and also to assert and direct her own life as an
&9

individual."

So it beéumes clear here that itnis not only the fear of
social boycott but also the tactics to terfarise the community,
the purchase and sale of honorific titles, the>‘p5ychologica;
ploys to hypnotise the commuwnity in general and women in particu-
lar to perform its will and the new breed of Mullas and Shaiks

-

which acts as its executive arm really contribute equally to the
strength of the Syedna to keep the entire community wnder his
control . The reformists are mainly Tighting for freedom of con-
sciepce, human dignity and dgmmcratic righte. However the Gov-
ernment  has tuwrned deaf ears to the elementary demands of those
reformists for legislation against gocial boycott. They are  now
campaigning Tor introduction of a "prevention of Social  Hovoott
Bill” din the Parliament to save lakhs of members of the Dawoodi
Botira Community Trom the despotic ftendencies of the Syedna.
Morecver the reformiste’ demand for & law on the lines of Ajmer
Durgah Sharit Act to control the finances of the Syedna sitill
needs attention of the Government.

The reformists are not against religion but  against  the
tyranny done in the name of religion and terrcors inflicted upon
the whole community by the Syedna. They do not deny the

authority of he Syedna what they deny is his authoritarianism in

she name of religion.
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CHAPTER 1V

SOCIAL. RQATS OF THE RBROHRA REFORMISTS

After a brief analvsis of the reform movement among the

Bobras it is necessary to know the social roots of those people

who lead this reform movement. The social background, from which

they come, that conscicusly or unconsiousiy determines their way

of looking at virious problems of their society. Hernce a look, at

the social bhackground of the reformists give us & better knowl--

edge about this refora movement,
A man is the product of his environment. The Bohras are no

exception to it. Hence a lock at the social roots of the Bohvas
makes clear hefore us the way they respond too particiuvar problems
of their caommunity including the reform movements also.

Most of the Bohras are converts., The Arab missionaries bad
no political ambitions in (ndia unlike the ismaili (Ml el Onarles
of the second and third centuries higra in Arabis who had detfti--
nite political goals of capturing the state power. In  fthe Arab
missionaries, sectarian scheme of things Hind{India) was also one
of the Jaziras (regions) where mission had to spread,

The Arab dais’ as leoends show, tried to win over converts
Trom amongs the rulers and the ruled, from the towns as well  as
viilages. "The legends point cut that the lIsmaili missionary
Abdullah first came across a poor gardner and his wife who were

:
affected by famine. With his miraculous performance he preoduced

water in their dry well. With this the poor couple were impressed

and accepted converisiorn. This shows clearly that the dais first

160



approached the local poor for whom religion was not a matter of
intellectual exercise in philosoghic speculations, rather a

spiritual solace in the "vale of tears that this world was for

1
them".

Mulai Fakhraddin who was killed while passing through a
tribal,bel£ in Rajasthan while carrying wmissionary activities if
not among the tribal fhemselvea atleast amopg the non  —~  tribal
villagers., 1t is mainly for his activities that we find today a
sizable number of Bohras, who are mostly poor, having petty shops
in the villtages=s, in the wagar-érea of Rajasthan., Another mission-
ary HMaulia Naruddin was in charge of missicnary activities for
Deccan plateau., He was trying to convert the people in the remocte

vitlages and towns when he died in Donoson. trerhaps the

T

converts among the ruling nobility was less. Such oconversions
could have taken place oﬁ}y on grounds of personal convictions
and Uhis were very vew and Tar in between, whereas in the 1ower
runas of society certain social contradictions made the task of

conversion relatively eazier,

"The caste hierachy in India was hiober opperasive and ex-
ploi takive Tor those at the botton or outside. lslam suffered
from no such social stigma; In Islam there is areater emphasis on
equality. In the absence of any such sacial hierarchy. In this
way Isiam had great appeal for the lower castes as it promised

‘ 2

them equal status with all other faithfuls,”
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Hawever, in case ofithe lsmaili sect which grew in  the
feudal environment of Persia it imbibed many elements of its
religio—cultural outlook. As a result of this, moreover as it was
fqrced te function underground:it'developed a religious hierarchy
which basically militated against the ﬁpifit of the wmaore demo-
cratic orthodox Sunni sect.

Iemailiism was free from caste stigma. However,
simultaneousiy it was hierarchical. This sort of social bent

attracted certain classes in India. The uwuntouchablez at  the

lowest rung of the society weré attracted more towards lthe sunni
faith as it was more democratic and free from any noticons  of
hierarchy.

"Those who were among the middle category of  ths social
hierarchies in  India had differences not only with the rQIing
feudal nobility but also with those who were lower in the caste
hierarchy like the untouchables. These middle castes were not
free of bierarchical notions and were more inclined towards a
faith‘which partially accepted hierarchical Taith like Ismailism.
It was for this reason that these Arab missionaries found most oof

their caonverts Trom amongst the trading castes”

Most of the Dauwdis are from business community. But no where

do they control big business or industries not even in  India".

The overwhelming majority is engaged in petty shop keeping and
only a fTew can be said to be doing business on even a middle
scale. Traditionally the Bohras have pbeen doing petty businsss

out of which it was not easy for them to accumulate the capital

o 162



needed for industrial enterprises. They were a persscuted commu-—

nity and often in the past the rich had to part with their wealth

to save their faith or honour, "Religious leadership discouraged

learning as well as institutions like banking etec., dus

5

to religious inhibitions” lLack of knowledge of western science

western

and techaology made them darmant in their efficiency. Hence they
were compelled to stick to those traditional cccupations. HMore-—

over as they were very much traditiional and weare not in a posi-

tion to come out of the social and religisus restrictions put by
the relingiou5~heads such as not being allowsd to maintain bank
deposits their chances for beterment in profession oot very much
restricted,. This acted as a barrier Tor which they could not
reaslize  the importance of developing industrial enterpricses. it

was also difficult for them to compete with other non-Musiim

re a petty shopkeeper community the

€L

industiral giants. As they
percentage of education is also nat very high in comparison to

cther communities of India. Due to this reason we find relatively

Tew academicirans, wivarsity teachers, doctors, lawyers, SN EGge -
ment  experts etoc. And practically speaking there is no  rencwer
scientists, poetz, novelists, painters etc. in comparison to  the
Farsis the Daudis emerge in & poor liaht. The percentaoe of
education among the Fersis is far higher than among  the Daudis
Boﬁras, especially among the women. Daudis being a business
community had bketter resources at their disposal to promote
hiéher degree of education. However, the religious leaders did

4
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not permit the western eudcation to be accepted within this

énmmunity. When the people realized the 1mporténce ol modern
education, the priestly authority was undermined to certain
-extent.

"According .ta the—compéleré of éulshan"i—ﬂalumat the total
nuaber of shops among the Daudi Bhoras is around 18,321 of which
J020 are of hardware followed by kirana (provision’) shops number -~
ing around 2088. Cutlery and cloth shops come next being around
1290 and 1027 respectively. The other business activities inciude
Lin-works, glass frames, shoe-selling, timber general merchandiz-—
ing, paper electric goods, watch repairing; perfunsries, %erated
driinks, plumbing, medicines, sewet-meats, boek binding, nosiery,
floor-mille rope and coin, book seiling, aquld and jewsliery etc.
At the bottom of the list come the Tire works shops. These being
not more than 2% in number. It is clear from the above ilist that
wine—-verding tobacco, narcotics eitc are conspicuous by {their
absence. Drinking and smoking is strictly prohibited among the
Bohras although tobacco chewing is npt uncoemaon. Althouagh due  to
impact of modernity many people drink and even smoke, still  they

&
refrain from dealing in these commodities”

As the majority of the Daudi Bobras are petty traders, they
are more inward looking in natuwe. They are concerned more with
maintainming their traditions and past practices. This 1is more

+
cammon with the Temales who have low social interactions., The

females equally exercise the restraining infiluence on  their

husband and Tamily to maintain the traditiafs and past practices.
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The percentage of educated Daudi women are much less. The priest

hood supports this and prevents the spread of modern education
among the ladies Tor which they work as the hu}wn(k of preiestly
dominance.

"Until a few decades ago the practice of being 1in service
was very uncammon.amdng the Bohtas. Most of them preferred (o
take up petty hawking rather to serve elsewhere. While many of

7

them were forced to do so for lack of education. . Also being a
petty business community, it was apainst their valuess to work for
cher;. However, with the spread of modern education and rapid
industrialisation this mental outionk ie fast changina. "Mdost of
the Dawoodi Bohras live by trade, some are merchants having 1large

3
dealings with Arabia, China, Siam and Zaziber." . “Bohras  are

moestly local ttraders in hardware, silk, hides, horns ang  live-

cattles but most of them are town and villape shopkeepers selling

hardware, cloth, staticonery. books, oroceries and spices and  a

Tew in Ahmedabad, Baroda, Suwat and Bombay are confectioners and
o .

hotel keepers,”

Today due to the iapact of modern educaticon. thinos have
started changing. Many wmore Bohras have Laken  to Variouns
profession as well as other private or government jobs. AT e ' B
ing to compilers of Gulshan-—-i-Maulmat there are around &0O8  engi-
neers and G&§34 doctors. There are 89 lady doctors as well. The

number of lawyers exceeds 387 and the government FTunctionaries

317. Most of these professionals are concentrated in big cities.



in EBombay alone there are as many as 100 doctors followed by 60
in Hyderabad. There are also a large ﬁumber of engineers amonq
the Daudis in Hyderabad. Those who are calledmikis (i.e. na-
tives) are quite prosperous and advanrced in the field of educa-
tion. Some Mulki families were connected with the court of the
Nizam of Hyderabaa hoelding some important positions. The Arastu
family is one among them and it has produced a large number ©of
10

doctors and engineers recently.”

"The third popular professiorn is that of Law. The -largest
pumber of lawyers are Jrom dNagpuw. No JFiguwes about the
university teachers among the Bohras is available. But there are
not many. There are said to be 19 judges. As Tfar as the new
professional aroups  in modern industries managerial and  cther
rel ated groups, financial experte, econamietriclans,
statistician. There are hardly any. Moreover there are no reputed

11
scientists, artists or witers either."

From the above social background it is clear that till today
they rély mostly on petty trades. Fetty traders by natwe are
very dinward leoking. They also try to maintain thsir traditions
arnd past practices. They are such more concerned  about thelr
family and business rather than the problems faced by the
society, This sort of attitude has made them almost passive to
the  outer world. So they bhave become an early prey in the hands
of  their religious leaders. Lack of education among the EBohra

women strengthens the arip of the religious leaders as the women -

motivate their husbands to be in line of the community as the
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non-ohedience would bring social bovcott. If this social "hoycott
is put on her family she knows it well. The areatest victim would
be none other than herself. As she has very limited spheres of
social interactins, like meeting the peopie on every Friday at
the religious gathering at Badri Mahal; attending funeral or
happy ceremonies etc. But if 5oc{al boyvcott ie put those places

are also denied to her. Hence she would have to lead a life of
virtual death even if she would breath. h N

The reformists are also mostly of those business
commanities. It.can be uwnderstood throuvgh an analysis that even
though the retoarmists are trying to bring an end o  the
restrictions put by the relicgiocus head priest they must he having
the lust Tor material gains. An end to this sort of restrictions
wonuld gjve them a free had to persue thelr husiness  and
accumil ation of property. PMoreoaver as thevy are now put under  fhsa
category of "Reformists® they are now facing social bovoott. it
is  hampering their business._Hence ernd end to this sort  of
practices would swely accelerate the full ogrowth of  their
Business. F course 10 that way not only the reformists bt also
the Bohras in general are oping to be bensfitted. Honerver , it
carnnot he denied Tew among the refarmists are commited, to &
causes for them the urge for a better tomorrow for the community
Aas a;whole counts much, It 18 those few people who actually keep
the social reform live all thfough the days. They are ieast both-
eﬁed about the consequences whatever it may bring for them., Those

i
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are the real protagonists of this reform movement by whose con-—-
tributions this refeorm movemsnt bhas swvived evenn its day of

hardehips,
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CHAPTER-V

STRATEGIES OF THE REFORMISTS AMD GOALS

From the social roots of the Bohra reformists we could know
that they are basically from among the business community. There
are alsp others of different ﬁrofessrons..Frna it Eow. we couwld
make an attempt to find ont what could be the possible strategies
followed by them to achieve their goals.

The movement led by the Bohra reformists is qoal oriented.
Hence they must be having certain strategies by which they could
accelerate their actions. Hence to predict what ways they are
going to Tollow and in what way they are going to achireve their
poals an understanding of these strategies and qoals is
necessary.

The reform movement is led and followed mostly by ths  edu-
cated section of the community who have realised that the tyanny
done in tﬁe name of religicon by the head priest and hig local
representatives must come to an end. Their uwltimate goal 1s  to
liberate the community from the bondane in the name of religion
and to lead 3 life of dignity based on democratic rights.

legislation against social boveott and the accountability of
the" Syedna” to the community are the means which would JFacili-
tate this goal to be realised. They demand the expenditure of the
various taxes that i1s collected from the community must be veri-

fied. Hence they claim the accountability of the "Syednza”" to the

communyi ty.




They also feel wearing a cap and keeping beards for men and

women to  under purdah shoulid not be an imposition. Rather it

should be left to one’'s own willingsss, One should not be given

the threat Df_soc;al boycott for not obeying the dictates of the

religious head priest.

The Bohra reformists also want that permission frah the

kS

priest for performing jobs like marriage establishing a charity

fund, hospital, schooles etc should alseo come to an end. 1t should

not be obligatory. It aust not ke at the threat of ~ social

boycott. fAs  this community happen to be & business  comnunity

they wmoust be given rights to maintain their own bank accounts

which would not only give them & chance to face the unforceen

situations of their business transactions in future  but also

extend their business capabilities. To speak more corectly  the
Bohra reformists are fighting to liberate the community from the
borndage in  the name of religion and to lead a life of dignity

based on democratic rights.

The reformists  try to spread their voice through public

meetings, speeches, pamphlets, MEQART 1M, koot e, artrocles
pubiished in the Nswe Fapere. They alwso carry  on publiic

demonstrations fighting against the tyramny done in the name of

relfigion., They try to captuwre the public support throuaoh their
personal contacts and spreading their depressed sontiments.

Political figures are equally their target. Of course they try to

bring public sympathy by every possible peaceful means.
¥
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The re%qrm movement is spearheaded by eminent person  like
Mr. Asghar Ali Engineer.-Thruugh his writings and publications he
has alwsys tried to bring out the suppressed voice of this
community of which he is a part. "His much talked book “The
Hohras’ prov;de us with the social history of the EBohra community
tracing its historical antecedents and the roots of its

1 >
contemporary turmoil”. Through his various writings be tries to
articulate the reformists wges and provde a raticnal analysis
for the desired reforms. His main object in writing "The B;hras'
is obviously to disseminate information about the sect and to
create sympathy for the reform movement.

The Central Board of Dawoodi Bobra community has published a
pumber of pamphlete and booklets in this regard. Few hookliets
Tike ."The reformist Hohras their problems and demands”. " The
problems of the Bohra community what is to be done, some thouohts
Tor consideration," are of great i1mportance. Through those book-
lets they have tried to bring out the voice of the reformists.
Throuch their logical arguments they have made every possible
attempt and left ne stone uwntouched, to gain public sympathy  in
their Tavour.

However what left here is that while trying to bring
out  the voice of the reformists they have remained completely
indifferent towards the non-reformists. What is needed here is

that the wvoice of the conservatives or non—-reformists must be

egqually heard of.
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An interview with the Registrar, Burhani college of Commerce

and Arts in Rombay provides an Dppoftunity to takg into account

what the non-reformists think about this Bohra Reform Movement.

Burhani College is an educational institution run by the head

prieét -~ Syedna. The non—reftormists believe that the -reform

movement led by the reformicsts is like enguiring the authenticity

2

of one's father as his own father., '"They say suppose X is said V¥

is vyouw father, but if X denies it and says what is the praoof

that ¥ is my Tather? They say it cannot be proven if X is not
o

willing to accept Y as his father”. Here what is important is

one s belief and not the proofs to prove it. They further argue

that the reformists challenge to the religious head bpriest is

like challengimng the auwthenticity of one’'s father as his father.
They believe that the Syedna is the descendent of Frophet Mohbha-
mod. Hence he can do no wrong., So they taks it for granted that

Syedna’'s authority cannot be and should not be questioned. There:
should be no doubts about his rightful actions and authenticity.
However, it is not like challenging the auwthenticity of
one’s  father as his father rather what the reformists want is
samething which must be seen from rational basis, The pelied of
the non-reformists is valid up to that extent till the time it is
contTined to one’'s private life and is done at one’'s own  willing-
ness. It must not be at the risk of social boycott for not  going

with the lines of syedna. Belief and Taith keep the society to

function smoothly. But to take one’'s actions always absolutely
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correct without looking into its rationality and validity is
certainly not corfect.

No religion permits to take everything as  absolutely true
forever. Sati system which prevailed quite Tor a long time 1in
ancient and medieval India might-have been viewea asicarrect by
their time. But to encourage "satil” system now would be a bBogus
and stupid act. So what was thought to bhe correct and held with .
high esteem by that time has praved to be unacceptable by us now.
In‘fhis way nothing in society can be takern for granted and | said
that i+ bhas reached its ultimate truth in the social develop-—
ments. What is needed is to put everything in its sccial context
and to give place to humanity First. I¥ i1t serves the peooie
without antagonising others that could be taken for granted  for
that particular time.,

Likewise in this regard there is muach truth in the demanss
ot the refnrmiéts whio try to bring out a rational basis ol  thelr
beliefs which would prove to bhe more bumantarian for  their
community.

The Bohra reformists also express thsir volce through
speeches and public meetingse. The reformists have their various
support bhases in Bombay which is led by the rDawuodi Bahra Comma-
nity" and "Ikhawanus Sata Trust", "institute of islamic Studies®
of  which Mr. Asghar Alil Engineer is the Director. Every sort of
help 1is appreciated by the reformists. They need not only mnﬁe"

tary helps from outside through various donations but also the



moral  and material suppport. Their voicde is readily accepted by

the educated massee. But it seems to be bhoth as a 5treﬁgth and
weakness. It is their strength because it adds to the number of
their supporters as reformists. Any argumént.which is havifng a
rational basis>is certainly going to be accepted by the majority
of the educated masses., In this way if the Hohra reformists got
support from outsiders there is nothing new in it.

What is actually lacking is the sajority support within the
Botra community. The things must first et its acceptancé' within
the community idtself. It 135 esasy to convenience the educated
masses  through rational arguments but what really painful is to
convince the majority of the illiterates for whom belied and
faith in +traditional authorit? is more important than  the
rationality of obedience, unconditional arvel unquestioning
acceptance of the command of the reiigiqus leader is more impor-—
tant for them tham the voice of the reformists. The uneducated
Bohra knows for him what matters most is bis petty business to
run smoothly and his Tamily to be 1n safe water. Whatever mayv be
difficulties for othetrs that concerns him feast.

Once the majaority of the masses wha are uneducated within
the Bohra community realise the significance of reform it weunld
nott be difitocult on the part of the reformis€s to build their
solid base and once this is achieved it will gain its momentum

within no time in outside. In order to bring support from outer-—-

side it is necessary to set the own house in order first. Unless



thie is done first it would he difficult on the parte of the

reformicsts to realise the firduits of their labour. it must be

realised by the reformists.

Another book "4 shortnote on Qaudi HBobras, compiled and

published by Mian Bhai Hulla “hdul Husain and whose reprint  bhas

been published by H.K. Sanchawala an Advocate, and the Editor of

the "Dawoodi Bohra Bulletin” - also provide us necessary

informations about the community. This book has acqulred

historical and legal significance as it was produced  &s  an

exhihbit in the Tamous Chandabhal Gulla Case (Case NG, 218 of

1917, Advecate General Vs. Yusfali Ebranimii & Others, 24 B.L.R)

as a proof that there had been a break in  the cochain and

succession of Dail-ul-rMutiaog since 47th Dait. Hence the priest

class Tfrowned on the book and as many of them as they could
their hands on were cornered and destroved. The reformists could

save Tew coples Tor which the reprint sees the light o the day.

it makes clear that the orthodox group bhas become very muach

revengetul. They even go to the extent of destroyving the litera-—

tuwe published by the reformists to make suwre that the reformists

volce remains parochtralised or mastly local and  confined. This

proves that truth is always bhitter 1t becomes bhitterer whern dt

becomes ocuwt truth., Hence the reformists voice contaims truths

which may not be denied if viewed psychologicallv.

Mr. - Saiffuddin  insaf has taken a painstaking task of

bringing oeut  the details of the reform movement as published

through various newspapers. In this collection of articles a

'
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systematic attempt is made to bring out the details of the reform

movement coronclicgically. This provides the reader a steady

development of this reform movement. It brimgs out all about the

reform movement as persued by the reformists. However it also

lacks what the other groun fTeel about the reform movement. in

this way it provides us the story of one part of the whole strug-

gle.

Shabbir Hussain Shaikh Badruddin Madraswala who leads the

reform movempent in Fatma, Bihar has also through his® various

articlies tried to add feathers in thg nest mf_the reformists. His
various articles like - "The Dawoodi Bohra - at Cross Roads"®,

"The Dawoodi RBohras -~ The clerav and the commuonity”, "Doweodil

Bohra Fresthood - Money i1s all”, "Dawoodi Bohras - The scowge of

sopcial hoycoott” "Dawoodi Bohra Priesthood ~ The myth makers®,

"Dawgodi  Bohras ~ Waiting for Gorbachev' and “"Dawoodi  Rohras -

The shame of Galiakat“, hbas brought cut the suppressed voice of

the community and hence the woe For a support to the Rohra

refcrmiste,

Here also Mr. Madraswala makes no attempt to see the thinogs
Trom the non—reformists point of view., 0F cowss being & part  of
the reformists movement it is surely & difficuit task for him  te
g0 =0, Moreaver, even it he tries to do =0 respondents may not
expect & just treatment at his ha@d. But it is suwre without such

an attempt it also gives only the partial picture of the whole

story.
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In Udaipw and Jaipuwr there are also guite a large number of

supporters of Bohra reformists who are making efforts to oaive
momentum to this reform movement. The Bobtwa women coming out to
the streets to fight against the tyranny.dmne_in the name of
religion in Udaipur, Rajasthan is unique 0% its kind. It  has
given the reguired enthusiams from the Bobra women. Bohra women
who happen to be the’most conservative within the comaunity fpr
which be Syedna has maintained his strong hold, when thsy come
out to join demonstrations, it provides the sufficient proof that

there is really execessive tyranny in the name of religion. FfFor

Bohra women social bovcott is perhaps the most hatred thing as

greatest victim of it, as her entire world

o
7
o

she happens to bhe
is contTined to hear own houwse, Hadri Mahal (1.e. the place of
religious discussionsg) and the place of Burial where the dead
bodies of their ancestors are buried. Those are the only places
where she meets her people and shares her happy and  sorrcw  meo-
ments with others. Once i1t is denied, she virtually meetis a death
even 1f she breathes.

So she tries to keep her busband and entire family not to be

the npart of ithe reformists movement as social kBoycoti becomes the

1

first gift for the reformists from Syedna. Hence she alwavs trie
to keep her Tamily away from 1t whatever may be {the cost she
wourld have te pay for it. However, whern they have dared toc  coms
outt. to TFight JTor their rights the justness of their demands

cannot  be questioned. It is the sufficient preof that it bas by
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now even quite difficult for the entire community to bear with

[ ]
the Syedna any more.

The reformists must bave taken painstaking effortes to
caonvince those women and +to make them JTeel that they are
constantly used as an instrument in the hands of the Syedna’'s
establishment to keep the entire commanity wunder Syedna. Once the
women realise it, perhaps it would be justified to call that th;
winds of the reform movement will lead to hurricane by which
nothing would remain unturned.

By now it is equaly time for the non-reformists to realise
that their grips are gradually losing its firmness. The lamb  who
had qiven unouesticoning chedience has neaw felt it to be ouite
unbearable on- 1ts part to become the “vyves man’ any mnore, This
must be a qgond lession for the orthodox sect out of  which  they
must Tindout their answers.

Apart from all above strateqgies the reformists alse deliver
their gspeeches in public meetings to draw atitention of the
MAsSes. There are many forums in support of those reformiste in
many  educational institutions. In Jawaharlal Nehra Unmiversity,
MNew Delbi. there is such & forum for Democratic Students activaity
which has arranqged many seminars in the ctampus itseld. M. Ermgi—
neer and othersrthrmugh their speeches have disseminated informa-
tions about the Bohars and created public awareness about their

reform novement.
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Centre for political studies under School of Social
Sciencés, JNU, New Deibi had arranged a seminar on "fhe Bohra -
Reform Movement” on 3Ilst January, 1992, It got a massive
response. Mr. Asghar Ali Emgineer ‘s voice drew the attention of
the academicians and studies in general for a s%mpaﬁhetic 1 ook
towards the reform movement ied by him.

A signature campaign was conducted for a memorandum on  the
Rohra issuwe which was later given to the Prime Minister., In  this
w;; every attempt is made by the reformists to bring mass
consciousness on -this issue.

Whereas the orthodox sect mithin this cammuqity is so inward
loaking that they never give any chance to their wvoice to be
brought out publicly. For perzonal interviews during the field
sfudy at Hombay in October, 19293 some attempts were made bt it
proved to be insufficient. fetter correspondence brings  no
response from their side. An attempt was made to meet the Badri-
Mahal people, which acts as an information department of the
‘Bohras ' . However they never gave any chance to meet the reguired
persons  directly. Of course duwring the field study as 1t was
Tollowed by Diwalil cebebration most of the required persons, Trom
whom any information couwld have been collected, were out of India
s0 meeting Mr. All Asghar Bhal Saheb, Qasim Bhal Saheb and Mufax -
zal Bhai Saheb was not possible. However, few others who were
there and from whom some informations could have been collected
to know the voice of the orthodox sect permission were

not given to meet them directly. In this kway it puts onecelf in
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doubts to deny the claims of the Bohra reformists as incorrect.

Even after that letter correspondence was made to BRadri

-

Mabhal to get any response from them, it proved futile,

fanother source where the response was collected from  the

non-reformists was Burhani College of commerce and Arts - a

college run by the Syedna. Here an attempt was made to meet the

2

principal of this college on 15th Octaber, 1992. As he was busy

by that time it was not poscible to oet his responses.
The Registrar Mr. Moil tokhandwala, gave his fTew time Tor

resporises to be taken from hise s far as their views on  the

reform movement, wearing of caps and keeping beards by men  and

women  to be under purdab and practice of social bovyoott  were

taken, In the beginning things went on well and response  was

good. In the meanwhile he tried to taik to the Frincipal on phone

enquiring whether hbhe would like to give his responses on the

ects. SO

ot

reguired guestions. Thev were talking in their local dia

it was diftficult to make out anything out of the talks., Soon
after the talks the Registrar suddenly denied to give any further
information. He himsel? striked out the previous responses which
he bhad given and which were noted down before him. He only  told
that the Principal was unhappy at the interview and he bimsel T
does not want to agive any further informaticn.

This shows that by telling something through personal inter—

views they fear that if at all it wss going to be published in

their name. They they may fTace the wrath of the Svedna, This
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might bhave occured with the Principal himseld previously for

which he did not want its repeatation again. That ds why he

himselt not only denied Tor his perscnal interviews but also of
anybody elses from bis staff.

This of course clears the doubts on cur part that even if
they are high placed they do not have their cowage to call a
spade & spades. They do not want to be the victim of Syedna’s
anger which would prove to be a costly affair not only for {them
but alse for their family and relatives in the form of -sociad
boyvcott.

The reformists say they are fighting for sacial change which
would bring a better tomorrow Tor the whole community., This is
‘not a question of ong community or the other rather it is & fiaht

T o suman dignity and they say they would exitend their supoort

if

for every such reform movement for Democratic Riobt and  human

dignity' etc. So they say they ned the support of the masses 1n
general and Bobra commursity in particular.

Legislation against social boyoott and  accountability  of
Svednia to bhe community for the tares collected from them are
only  the means which would Tacilitate this oprocess of retorm
mavemnent . The goal is to liherate the community from this bondage
i the name of religion and to lead a l17e of dignity based on
dgenmocratic rights. The ultimate goal is yvet te be achieved in the
futw e dayve Lo come to see smiles and a ray of hope 1n their
tfaces is still an unfolfilled acal .

The contemporary reform mavemesent fras its QW
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distinctiveness., Senerally within Islamic communities reformists’

urges have found their fulfilment through the protagonists  of

reform articulating an alternate Thealogy, using the new ideclogy

to break away from the wain community and organizing the
breakaway group on the basis of;suggested. reftarms. The Bohra
}eform movement is distinctive in the sense that it tries neither
to bring out an alternate theology nor to form a breakaway coomu-
nity rather to make the Bohra princigles and practices quite

-

adaptive acording to the needs of the contemporary social  values

of equality, social justice and democracy.

They believe that coming out of the community and  Forming
anpther aroup te fight against Svedna woutad not solve the probhiem
o tyranny done in the pame of raligion. That would rather create
another faction within this smail community which would break the

: P "
strength of this community and also 1is cohesiveness., They try to
make it realised within thg community as a whole and as a sepa-
rate group. Hence they are ol in favour of a separate  theology
cn farming & breakaway group.within this commanid ty.

it i this distinctive Yeatwe of the Bohra reform

in
]

Ferh

m

312
movement that makes thelr reformist waes not merely a concern of

the Robra but of the larger Indian community.
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CONCLUSION
This reforms movement among HRohras has  shown its own

differentiation from &ll cother reform movements of the Indian

Muslims.  The Reformists want to be within the community and to

get it reformed from within. Here they shbw the remarkable dif-
fTerence with their past reformers who have always tried to put
another set of doctrines within the community &nd have always
come out of the comounity in the name of reformist groups.
“However the Bohra reformists have neither hrought out an alter-
) 1

native theology nor they have tried to form another group’. in
thics way they have never tried to bring 3nmther divigiorn within
this small community which would weaken i1ts social Tabric.

On this ground the Bobra reform movement remains not orly &
concern Tor the thras anly bt also  Tor  the =zocial et oro

mavements in general, in the larqger sccial context of other

2

communities also. .

However , why those reformists have not_came out from the
cammuinity even iT they are harassed successively gives us another
speculaticon in iy mind., If viewed from the r;fmrmistg’ point crf
view as we have seen, they claim their aim is to bring am endg  fo
the tyranny dore in the name of religion and to see that  the
peocple of this community lead a life based on equality, justice
and democratic human rights: which is not to be vioclated at the
threat of social boycott. They further argue keeping beards and

wearing a cap for men and women to be under purdah should not  be

an Act of imposition. It must not be'practised at the threat of
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zpcial  boyceott. It 5bould not be obligatary. I+ it is done by
one’'s own willingness then there is no wronag in it. But to make
it obligatory sounds illogical for a rational man to accept at.
They further say that the various taxes collected fromAthe_commu~
nity and the expenditwres of it must be brought to the notice of
the whole community. The religious head priest must be account-~
able to the community from whom the money is being collected. Tﬁe
permission from the Head FPriest for any sort of works like mar-—
riage, constructing a school, an association or a chartible
institution must not-be compuisory. If it is asked for by the
community as a mark of regards Tor the high priest then it woula
be a welcome step. But to put an end to the efforts of the people
T or Qpening-a aschool or hospital etc., Tor not {aking the permls-
sien from the head priest sounds somewhat illogical.”

Apart Trom it ﬁha wamen muet realise that it is dus to their
silence thev are persistently uwsed for gettinag the agrips of
‘Syedna’  stronger. For those women social boveatt happens to be
the greatest hovoo in ocre’'s 1ife, "Bohra women  are the most

arthodox sect within the community Tor whom social 1nteraction is

Ee
h]

very much limited". Once ber family faces social ostracism their
chances o7 sharing some happy or sorrowful moments with others
Qets more narrowed. “HBadri Mzbal, weekly Friday-prayer and Jamat
Khanna are few places were the Bohra women meet others. It she is
socially boyrcotted these few places are also denied to her".

In that way it makes her lead a life of prisoner kept within the
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boundary-walls of her familv. So she does not want to be socially
boycotted whatever 'may be the impasition on her family. It is

only due to this fear she tries to keep her family members and

her husband in particular to he away Trom the wraths of the head
priest. This fear psychosis of the Bohra womsn, perhaps gives the
strength to the religious head priest to keep the community wder

his dictates and to see that no phe is away from his veice. The

local religious priest - ‘amil’ and their female counterpartis

take every step to make sure that the voice of "Syedna’ ig kept
within 1ts spirits. Like the secret agents for Bohra men -~ the

Shababs, there is a female counter part callied Bunavyat who vows

to see all the customs implemented to their last measwe by the
Bohra womeri.

"The purchass and sell of honorific titiss like Shaikh,
Mulla etc. are viewed with great esteem within this community.
The reformists say previously those titles were given only to the

persons ol extraordinary krnowledge over the religion. RBut 1t is

5

now purchased on heavy prrices.” Those FBohras who can atford to
et theose titles from "Syedna’ get special privileges from the
community  wniich helpe theair Business to prosper . So they Qe
better access to improve thsir business and to bhe in safe water
arnd away Trom the wraths of the head priest.

But here the simple fact cannot be denied that the money
which is collected Trom those sell of honorific titles, the wvar-

ious  taxes collected from the community etc. qive another

strength to the 'Syedna’. He has celestial powers in him. When
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religious powef 18 added with monetary powers 1t becomes a
strength that is guite difficult to fight zgainst. Here lies the
strength of the religious Head priest and the helplessness of the
reformists. |

It is through those monetary powers anﬁ religious authority
the religious +head priest has tried to keep the ruling party
always in. his favow. He provides the solid vote bank and
monetary helps “For the ruling party, In this way he keeps the
ruting party silent. In both those accounts the reformiste are
ot a fit match with the 'Syedna’. Hernce the political veoice of

thig country has not till now gone in favour of the reformists so

far as their claims Tor "legislation against the social  boycotit”

and Taccountability of the ‘Syedna’” for the expendituwre of  the
variouws taxes collected from them are concerned.

It cannot he denied even though the reformists are demanding
a law {to be made against social boycott and feliglous head
priest, it is not going to bensfit cnly the reformists but the
whole community would enjoy ites Truits, Without thé Tear of
socisal  boyoott, if their demands are accepted, they wonld of
cowse be free to do whatever is permitted to other citizens of
India which is not at all an unjust claim. Moreover by ending the
cellection of various taxes from them which is ricw almost obliga-
tory they would have better deal in their business. As  most  of

the Rohras are petty business people including most of the re-

formists it cannont be placed aside that they - must have their
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imner lust for wealth. The various taxes of the head priest must

be working as an impediment for their business to have Tull
expansion. It must be hampering their private accumuiation of

capitals., 1t may be due to this desire to be realised fully the

‘Bohras reformists are motivated. ﬁut it must be realised if their

claims are accepted. They are not qgoing to be the gainers onaly.

The whole community is certainly going to be henefited.
Moreaver as the reformists through their various strategies

s1gnature

like public speeches, pamphlets, books, meetings,

have tried to gain public sympathy. Once they

campatgnings etc.,
win in their struggle they would surely have a better access with

the public in general. It would suwrely help in their business

interests. But this end is vet to tie achieved and now they are
Tacing various hardships.

The reformists claim that coming cut of the commanity as  a

saeparate group having diftferent idecliogical stand will break  the

inner strength and cohesiveness of the community".m in that way
there would be no end to the tyranny done in the name of religion
and the various laxes collected Trom them., In  that way there
would be no demand for accountability of "Syedna’ to the communi-
ty as by that tige the reformists would have Formed ancther
Qroup. Soe the tyranny would continue and in the gradual process
1t would get legitimised. 5o the reforeists feel it is  required
to fight against the religicus head priest from within i.e. heing

a part of this community by which the people could feel the pulse

at every reguired moment.
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But heré the other latent interests cannot be kept aside.
The Bobras are a petty business community. Most of their‘business
are confined to the comounity and to the particular locality. ft
is generally expécted that bhis business oets overwhelming support
and grows rapidly who has better sociai linkages within the
community. So once the reformists who are also mostly of this
business community <me out of this community. their business
interest is certainly Qoing to be hampered. This fear might have

-

kept them till now within the community even though they belong

to the reformists category.

Bur  the wmistake must not be made by ﬁutting 11 the
reformists under the business category. There are many social
activities, writers, jownalists, zacademicians for whom this gain
of private interest in bBusiness is not the~ﬁ01é caunse Tor  Tight-—
ing against the religious head prigst. For thsn to libterate the
community From this hondage and to realise thes importance  of

equality, justice and a life based on democratic human rights i
more important.

The reformists are alsc now facing social  ostracism. This
social  boyocott within this small commwunty virtually makes the

life of & reformist more difficalt than the {ife of untouchables

o

as  Tound among the Hindu community. He is hboyvcotted From  hi
family members, from his friends and relatives alss.  There .are
also instances where the husband i1s separated from wife and

father from son and so on.
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When the commanity is small, well knit, very inward looking
and haVing a past history where unguestioning obedienéa to  the
religious head priest bhas become a regular practice, there is
least possibility of breaking that practice and this continucus
obedience bas almost leqgitimised this practice. Hence the non
performance of the dictates of the religiouns head priest is
considered as a sacrilage in this community. The reformists  as
they have deviated from the orthodox line it is ouite obhvious
that they are by now sacially ostracised. One can very well
reatise the condition of a person within a small cummunity who is
denied even to éalk to his most close kins, mear and dear ones.
This practice for & woman is perhaps like ieading the 1life of
practical death even if she bhreathes as her soolal interactions
are very much limited.

Qo _here it cannot be denied that this ivnner urae to share
zome  happy moments and intimate relations with one s near and
dears must have acted as & vital force for the reformists to  see
that this practice of sorial boycott comes to an end at any cost,
The reformists have also their feelings, emotions ete. to  he
shared with their close ones. Hut once 1t 1s denied to them only
o the ground that they take part in the reform movement there is
no doubt, they can go to any extent to see that this tyranny

comes to an end whatever may be the prices for it they have to

pay for it.
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The reformists also feel that there is no justification 1in

taking the con=zent of thevreligimﬂg head priest as an obligation'

for contesting the elections, They say everyorne has free access

to contest in an electiop as a citizen of this country. But for

‘raza’ or permission from head priest

the RBohras this practice of
to comntest and if denied failing to contest seems unjustified.

The reformists have very often tested its biltterpness so they urge

thisz wunjust practice must come to an end.

By now we have seen among the supporters of the reformists

most of them are of educated mascses. {t is easier to motivate the

educated . masses on the logical arguments on any topic. But  the

difficultty lie= in motivating those illiterate masses for whom

religion is. not something of intellectual discussions rather it

m

is & solace to their day to day 1ife as they practicalily realis
it and try to avercome it taking the plea of religion. It 1s
among those people that the Syedna has built his solid bagse., This
must be realised by the Eohra reformists. Hence support Trom  the

educated masses outside this community is considered to be both,

its  strength and weakness. [t is a stremngth o Tar as 1t in-
creases the support base of the reformists. However., it s &
weakness in thalt sense that it creates only ocutward strengith. But
So what is needed actually is that the masses within this commu-
nity must realise first that they are cantinuously oppressed in
the name of religion.GThe Botira woman for whom modern education

has - by now been denied and who acts as the strength of ‘Syedna’

must be made to reajise that she is constantly used as an instru-—-
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ment for strengthening the tyrannical base of the “Syedna’. It is

among those the consciousness must be created Tirst. Once they

realise it, perhaps, that would mark the real beainning of this

refore movement.
The event of Udaipur is the surest proof that women in- the
Bohra community who happened to be the most canservaijve‘part ard

as the barrier for ber bhusband and family members to be a

atted
part of reform smovement under the fear of social boycott has by
has

now fully realised the intention of “Svyedna’ that is why she
even dared to come to the streets to fight against this tyranny

done in  the name of religion. This clearly shows that these

obedient who till mow had given their unquestioning obedience to
the religiocus head priest have also felt that time has come when
this

their silence wmust be broken in order to e an end to
tyranny in the name of relingion.,

It must be the sufficient prood Tor "Syedna’ to realise that
the most cbedient support base has revoited and timelyv. action
must  be taken Lo win over them. From this, sufticient strengin
must  be collected by the reformicsts alszo to sse that their  ilong
drawn reform movement has come to a point when the guestion of
accountability of "Syedna’ and Laws against social boycott must
be put forward.

.Islam has two spheres of its working., In one sphereit deals

with the'_Ibadaat i.e. the sphere of religion of iIslam. It
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includes practices like Kalima, Mamaz, Fasting, Zakat and Haj)

which are permanent. However, the other sphere HMaumalaat deals

with the laws which is subject to change.
Dr. Justice Javid Igbal in his book titied "Islamic HModern-—

ism and Pakistan” which is yet to see the light of the day - also

views three attitudes towarde Islam. One of them is called Re-

3

formists attitude towards iIslam. The second is the “caonventional !
and the third is "Fopulist . He says a large majority of the poor

and illiterate Muslims, who even do not know baw to perform NMama:z

and may net knpow how to recite the uwary in Arabic or to wunder-

stand it are an easy prey in the hands of the Fir, Muliab and .

Foliticians. Their attitude towards isiam he calls as the CFopti-

list . Their exploitation will continue in the Muslim world until

they aget modern education and becoms consciouns of  their duties

and rights under Islam.

The ‘Conventional ' approach towards Islam says Justice Jdavid
ighal, rejects the Tactor of change which is taking place and he
it

says the movement one rejects the factor of changs in  {ife

means he bhas become static. Conventional approach 1s  dependent
on TTaglid’” d.e. imitation owing to which he blames ths Ulema
who have ceased 1o exeart themselves to Tind answers to new  orob-
lems, but they only follow blindly their predecessors. They do
not. want  to hear any responsibility on  their shoulders, This
slavish mentality has made the Isiamic law static whereas the

Muslim community is advancing forward. This has ultimately re-

sulted in double standards in which masses in general seems to
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step forward to keep pace with the 2ist century whereas their

laws which is meant to keep them intact still remains 1in the

medieval age. This must reach balance.

Says Dr. {(Jdustice) Javid Igbal emphatically that it is aonly
the reformist attitude towards islam which is consi&ered to be
dynamic "The development of this approach is the greatest
contribution of Indian Islam to the rest of the Maslie world.”
islamic modernism according to him stands Tor a democratic order.
It respects human rights and aspires for unity within diversity.
It contempl ates Islam as a “spiritual democracy .

It ig always the need of time that fixes the value of Ideas
we are not living in é tribal societv. conditions today have
drasticaily changed. Theose are totaily different from those
prevailing twelve or fowteen hundred vears ago. One cannot  shut

reality.

=

up his eves to change one has to accept change as  a

T

Therefore Islamic Modernism rejects backward loacking romanticism

and only approves of forward iocoking realism. It regards conven—

tional way of looking at Islam as " static’ wheress reformist
approach is "Dynamic . Islamic modernism means dyvnamic isiam. The
Bohra Reform Movement 1is certainly a step Tarward 1n this direc—
tiorn.

The law against social boyeoatt and accountability of ~Syesd-
Nna’ to end corruption in that community are onlv the means- by
which the end — i.e( to liberate the community from this bondage

in the name of religion and to lead a life of digrity based  on
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democratic human rights could-be realised. The end is yet-to be
achieved. To see smiles and & ray of hope in the face of the
Bohraes, this Tight of the reformists has continued zince last two
decades. It dis still continuing and will continue tiil this

tyranny in the rname of religion comes to an end. It is worthy of

fighting for it.
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