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INTRODUCTIOR

From the time of Hegel to the present, modernity hae
been conceived moet broadly as the new  age. The
Renaigeance, the Reformations, and, above all, the beginning
of capitalism are often taken as marking the origins of
podernity. Thie new era of innovation, change, novelty and
eecularization hag been characterized as a radical rapture
from tradition and a static past.l While some theories of

modernization present modernityv me mn purelyv positive force

bound up with rrogrese in eclence, industrv and technology,

bound up with

D

othere epee 1t me B wholly negntive forc
dehummnization, deestraction of the environment, technology

out of control mnd totalitsrimn politicesl development.z

1 Eurl Marx radicully charmcterizes thies new epoch as,
"constant revoluntionlizing of production, uninterrupted
disturbance of mil epocimxl relstions, everlasting

wncertainty and amgitstion distinguish the bLourgecis
epoch from &1l enrlier onep, All fixed, fupt-frozen
relationehilpe, with thelir train of venersble iderns mnd
oplniong, &re pwept sway, ull new-formed onee become
obeolete before they can oeseify. All that is eo0lid
melts into air, ull that is holy is profaned and men at
laet are forced to face with sober sences the rerl
conditione of +thelr liver and their relstions with
their fellow wmen.” EKarl Marx, HManifesto of the
Communipt Bartv (Moscow: Progress, 1852), pp.46-46.

Douglae Kellner, Criticsl Theorv, Marxiem and Moderaitv
(Oxford: Polity Preses, 1888), pp.3-8. Bee mlea, David
Frieby, FEragmente of Moderpitv (Oxford: Polity Prese,
188%5), pp.11-37.
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These complex historical procesges generated by capitaliesm
have challenged the explanatory enterprige of the

rhilogophers and have led to major debatee around the nature

of modernitY-B

Colonialism 1in India waer an enterprise of introducing
mwodernity in truncated forme. The unfolding of the various
forcee of colonialism set in motion the harmonious and
barbarcus, progregsive and congservative processes within the
different sections of Indian gociety. It marked & radical
break from the past by altering the social, cultural and
économic life of the society. most profoundly. These

procesges generated multiple responsees which run from total

For example, concluding the <clarificatory exercise
about the nature of modernity Toequeville writes, “in
the preecence of g0 great a subject my sight is
troubled, my reason fails....Although revolution which
ie taking place in the social condition, the laws, the
opinione and the feelinge of men ig still far fromdbeing
terminated, vyvet ite resulte alreadv admit of no
comparison with anvthing the world has ever Yefore
witneesed. 1 go back from age to age to the remotest
grtiquity, but find no parailel to what 1ies occurring
before my eves; ag the Past hag ceased to throw 1light
on  the future, the mind of man wanders in obsecurity”.
Ag quoted in HBudipts Raviraj, "Marxism and obscurity of
history” (Unpublished paperd, p.1. 3Zee also, Jurgen
Habermsas, The Philoacophical Digcourse of Modernity
(Cambridge: Cambridge Univeresity Prese, 1887) and
Jamerson, “Post Modernism, or the Cultural Logle of
Late Capitaliesm”™, 1in Hew Left Review, no.146, July-
Aungust 1884, pp.53-83. .

o
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scceptance to total rejection of modernity. These processes
were gubjected to semrching criticiesme during the colonial
rule itself. Within 1it, Gandhi's criticisme of modern
civilization are the moet powerful and lucid; indeed, Gandhi
has been considered as one of the first and the best non-
Western thinker +to give & comprehensive critique of
modernity, Despite the inconeistent, disingenuocus and
contradictory processes brought in by the imperial power,
modern Indlan state was marked by & deeb attraction for
modernity and continued the enterprige of introducing
modernity without anv hindrance, This modernity RaE
suppoged 10 be a re-enactment under admittedly different
circumstances, of the classical line of European history;
that 1ie, a transition from an irrational tradition to =&
rational modernity, from obscurantism to science, from
casteism to open soclety, from patronage *to democragy,
crafte to industry, illiteracy to education and
diecrimination to justice. This prograwme of re-enactment
has run intoe deep crisis in ite practice, causing

agtonishment and confusian.4 The senrch for the resasong

4 See, Sudipta KRavirald, '"Colonialism, Modernity and
Political Culture” {(Unpublished pasper in Jawaharlal
Rehru University Library, Bew Delhi), pp.1-56.



for this crisis and the construction of alternatives, hae
led to the revival of interest in Gandhi of #irnd Swarsi, It
is &0 becaupe Gandhl was selzed with some of the problems
which are still the most crying problems of our age. It is
not that Gandhl spcke the firet and the laet word on thegre
problemse, but he provided a centrality to there problems in
his theory of gocial change. Thérefore, one cannot afford to

disregnard hie idess.

Exieting studies on Gandhi, with a few exceptions, tend
to study Gandhi either ahistorically by depicting him as =&
perfect man or diemiss him aes a poiitically ugeleps sadhu,
having no relevance 1o the contemporary weeds, In  thie
context, +the following etudy sees Gandhl &ws & critical
figure remncting and responding o the conditione that were
shaping our preeent and future. The firet chapter of thie
diesertation examines the impact of modernity on  different
aspecte of the Indlan socliety and the various responees Lo
it., Withian thies framework, the eecornd chapter examinee
Gandhi’'e views on moderanlty and studies the slternzntives he
suggentes to the pathologies of modernity. The third chapter
examines the debhtes around Gandhi'e critigue of modernity

by clapaifying the participante in it into two groupe: those



who project Gandhl ae obscurantist indigenist and those who
uphoeld Gandhl ag s critiecsl traditionsliet. Concluding part
of the study would assers the elgnificance of Gandhi's

eritique of modernity.



Chapter-1

BRITISE RULE AND THE NATIONAL MOVEMENT

1. A Brief Historical Background:

British occupation of India, for nearly two centuries,
brought about profound changes in almest all sectors of
Indian soclety. Pre-British Indian socliety was based on &
practically unalterable gsoclal order of the caste system
which had lasted thousande of yeare. In thie social order
every c¢agte had a grade, and, therefore, even a low caste
derived eome conescolation in fhe fact that in the order of
custes it ie ubove some other caste.l The gocliety looked at
political power with perfect COMPOBUTE #nd indifference, It
did so because the latter did not intrude inte the everyday life
processes  of the communities. It did not take upon iteelf
the right‘to legislate and restructure fundementally social

relatione &p long &g ite sappetlite for remsonable rent was

1 Caete 1in the narrower eenge applies primarily to the Hindue
whoe make up 85% of India's population. Many femstures of
cacste are aleo found smong non-Hindu groups. See, Warc _
Galanter, Competing Eguslities: Law and the Backward Clagres
in Indisn. (Delhi: Oxford, 1984) pp.7-17.



eatisfied.? The Moghul rule, even though it waes based on
s different religious doctrine, did not alter thie structure
in any basic way. In moghul 1India, barring the highly
gpecialized castes like Brahmine and barbers, mogt castes

performed occupations that were integral to land cultivation

or subeidiary to it .3

British 1rule primarily changed the structure of Yand
control and agrarian clase relations. The administratore of_
the British Bast India Company worked to enlarge the
comMpany '8 revenue, The upper orders of the Indian rural
gociety helped the British in rehabilitating their raj and
derived in turn rich dividende for their loyalty. It is of
crucial  importance to note that the combination of Pax

Britannica, local landlorde and monevliendere carried on

2 Sudipta Raviraj, "On the Construction of Coloniml Power:
Structure, Discourse and Hegemony”, Occasional papers on
History and Society, Behru Memorial Museum and Library, II
Serlee, No XXXV, 1881, p.23.

3 D.R. Dhanagare, Yeamant Movement in India  1820-1950,
{Delhi: Oxford, 1883) p.29. :
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exploitation in Britieh India in & more profound w&y,4 In
other worde, dominance in colonial India wae doubly
articulated. It etood on the one hand, for Britain'e power
to rule over ite South Asimn eubjects and on the other, for
the power exercised by the indlgencus elite over the
eubaltern among the subject population 1teelf,®

Development of tramneport and commanication facilities
linked +the countryeide to the comstal towne and portis, ;nd
the mgricultural produce of the deep interior wae now drawn
into the world market. Commercial agricultural production
of c¢ush crops esteadily Iincreased. The changeover to
commercinl crope and higher priced foodgraine, due to

reverne mnd rent preepurer, meant & shift sway from the poor

4 For instance, &fter securing the Diwani rights ¢f Bengal
in 1765, the Britiegh administratore worked to  incremnpe the
COMPAHTIY Yevenue, nder the Permanent Settlement Act of
Bengrnl, exigting zamindare were declared full owners of the
isnd with a&asbeolute property righte., Thie rule was =aleo
extended to other provincer. Between 1840 1o 1867, +the
trangfer of land from cultivatores o non-cultivatores,
monevienders, arban tradere and £0 o increaged
coneiderably, Evictione, &nd imporition of levies and
illegnl taxes by corrupt revemae officiale, had steadily
built up tension, which finally culminated in the 185487
revolt, D.N. Dhanagare givere & detailed snunlyelie of how
Britirh &nd native elite carried on exploitation of the
gubject population. See Ibid., pp.30-40,

] Renmiit Gﬁha, "Diecipline and Mobilize,” in Partha
Chatterjee & Gymnendrs Pandey, ed., Subsltern gtudies '

Hritinge on South Asisn Higtorv mnd Society, (Delhi: Oxford,
1882) p.69,

o]



man'e  food crope like baira or puleses, and thie often caueed
digaster in the famine yéare.ﬁ This shift from food crope to
commerclal cropg needed credit facilitiees, for  which
reasantry naturally turned to moneylenders, who charged high
interest and pocketed the vast surplus generated in the
countryside. The peasantes, unable to repay the credit, had
to surrender their lands to the creditors. The new legal
and Judicial institutions that the British had introduéed
with the intention of distributing Justice with equity
helped ironically to reinforce +the influence of the

moneylenderﬁ.7 Ag a regult of all these procepsges, reasants

6 Sumit Sarkar, Modern Indis 1885-1948, (Madras: Macmillan,
1883) p.32.

T An appropriate example for this is the Deccan riote of
1857 in Maharashtra. Introduction of the Raitvawari eygtem
by +the British in the Deccmn region during 1835-1838, made
landownere directly =nd individually responeible to  the
gtate for the payment of revenwe. Due to the prespure of
the landlords, Runbis the caste of cultivators, (who also
traditionally controlled villsge Panchayatse, but lost this
rower due to the new courte, civil and criminal, introduced
by the British) were forced to taskRe credit from “Varnis", the
cyete of moneylendere in the Deccan region. They later charged
high interest rates to the Kurnbkis which 1led to the
antagonien between thepe two castep lending to riote.
Paring the riote Kunbis mttacked both their indigenous and
foreign exploiters. Riots continued +ti11 1876, During
these riote British government took repressive measures
agailnet the Kurnbtis, Hundreds of them were arregted and
Kunbi villages were collectively fined. see, D.R.

Dhanagare, n.3, pp.37-41,
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puffered and suffered for nothlng.

Puring the British rule changee were taking place not
only in the Indimn economy, but alec in the realm of
culture. Bipan Chandra describee it hyperbolically when he
guys, “...whole world wae lost amnd the entire eociml fabric was
diseclved, =mnd u new social framevork came into being that
wae stagnant and decaying even as it was born“s Ae mentioged
earlier, traditional eoclety wae based on &an  assymmelric
pocinl order of caste syetem. In +thie compartmental’

eocliety, brahminicsl culture wae &t the top and cualture of

the untouchsbles wae st the bottom; even mp they varied from

region to reglon, both cultures were enpily 1dentif1&ble=9

8 Bipan  Chandra, HNationsiiem and Colonisiiew in Hodern
Indis. (Hew Delhi: Orient Longmsn, 1878) p.7.

g Ainslie T. Embfee, “and  to some extent M.N. Srinivas, trace

the ideoclogical content of brahwinicsl oulture to  the
literary tradition which wae common to  &ull brahmineg
throughout Indis. For inetance, reciting “Gavatri HNantra,
Ypanayana or aacred thread ceremony, sacrednesse of the cow
md Vedae were common to all Brahminse from Rashmir to
Kanyvakumari, irrespective of regional and linguistic
barriers. See, Ainslie T. Embree, Immsgining India: Eggpave
in Indian Historvy, (Delhi: Oxford, 1888) p.10; M.N.
Srinivas, Caste in Modern Indis and Other Epsave. {(Bombay:
Media promoters and Publighers, 1962) p.88. Even though all
Brahmine everywhere phare some cultural forme there are no
5ll India castes and there is no nationwide hierarchy of
cagter, OSee, Mare Galanter, n.1, p.8.
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Earlier invadere and conquerore of India had accommodated
and  eventually been absorbed into this culture. But  the
Britieh were an exception to this. They came to India as
traderg and conquerors, not as social reformers. Therefore,
they did not democratically organize the Indian soclal and
culturﬁl sygten, Their policy was to recognize  and
accommodate the Indian social order; it was ms they termed
it, a policy of non-interference., But the impact of British
rule wag guch that it altered the social order
rrofoundly, 1@ Introduction of new transport and
communication eystem, new economic activities, new kind of
epployment, a new legal system, new education and new lidess
brought about fresh modes of mobility and a different set éf
values, The totality of all theee changes and the values

underlyving there changees are referred to ap ‘m@dernity"ll In

10 Marc Galanter, n.l, p.18; Sudipta Kavirad, Colonimlism
Modernity &nd Political Culture. (Seminar paper presented

st the Centre for Development Studles, New Delhd, 1880)

pp.1-13.
11' We can  get more detnils of colonialiem and modernity in
Sudipta RKaviraj's article, “"Colonialiem, Modernity and

Political culture” B, According to him, the historicsal
reculiarity of colonialism was that it irredeemably changed
the conceptual core of common sense on which social practices in
tradlitional India were founded. He reaschee this conclusion
sfter analyzing the relationghip between Sanskrit,
vernacular =mnd Engliesh languages. Sanskrit and vernacular
were two different rendering of what waes eggentiaslly the
same conception of the worid. But this wap not true of the
difference between English and vernaculars, because Englieh
did not admit of eagy transglatability into the vernacular
languages of conceptual common senge. JSee BJudipta Kaviral,

n.10, pp.1G-12.



other words, modernity is underetood here as...” a view of
life which considers politicé golely as a eclence of
coercive power; economice as an amoral ecieﬁce maximizing
utilities of individuale and nations; technology as the
right approach to nature and to question of satisfying human
wante. Atheism 1 the metaphyeice of modern humaniem
according to which man ig seen not only as the wmeasure of
thinge, but alec ae his own maker, Hietorically, modernity
‘hae had ite origin in the west but now 1t threatene the
politice of every oulture and every nxtion, "2 7o Indis, the
British were the harbingere of modernity &and Gandhi ite

ltimste critic.

11I. Pre-Gandhian Responses To Modernity

Indian rulere confronted the British at the stage of
thelr paseage from commerce to imperial power. In dealing
with the 1threat of the Britieh, Indians were not merely
politically inept, they vwere, at a more fundamental level,

conceptually unprepared. In the encounter between Britigh

12 Anthony, J. Parel, “Mahatwa Gandhi's Critique of
Modernity” 1in  Anthony J. Parel and Ronald, €. EKeith
ed. Comparative Politicsl Philogophv: Htudies under
_h: Upag Tree, (New Delhi: Sage, 1882) p.163,

13



imperial power and traditional Indian socliety, there wae &
contact  between two very different principies of
congtruction of eoclety and state. Thie led to the
conceptual mistranelation of state and socliety, not only by
the Indiamne, but equally by the Britieh.!® The Britieh
interpreted  the unfamiliar Indiann soclety through
rationalist concepte, which came to dominate their eociety
after enlightenm&nt. Thie rationaliem held that, “"the baslce
lawe of history could eventually be diecovered snd by thelr
intelligent manipulation, humanity would be able to  achieve
over thelr own patterne of collective action & control and
magtery  comparable to ite contrel over procesepee of
nature, " 1% In other worde, rationalism ie a doctrine in
which reason based on mercilees procegs of critical testing

and unconditional doubt of ull premises is given centrality.
It 1is assumed that reason incarnate in the form of
ecientific thinking reveals to us the ultimate truth of

nature., It enables the individusl to harnesg the resgourcee

13 Sudipta Kaviral, n.2, pp.20-25,

14  Sudipta Raviraj, Marxiem and the Obecurity of History,

(paper presented in the workshop on rethinking emancipation

conceptes of Liberation, January 30-February 1, 1981,
Hague, The Netherlande) p.6.

14
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of nature and provides simultaneously the principles for a
more adequate social and political order, As a critical and
reflective power embodied in human reason it enables the
individual to differentiate between truth and euperstition,
dogma and free thinking. It shows further.that history of

humankind is the history of progress.

Obgerving the religious superstitions and ﬁog}al
obecurantisme existiﬁg in Indian society, the Britieh
offered a rationaliet critique of Indian culture, They
characterized the latter as a stratified hierarchicsal
gociety, deeply fragmented and inegalitarian 1in nature,
Houwever, they were gentle to observe its epiritual etrength
and cultural richness. On the whole; India came to be geen
#8 a soclety that is spiritual or outwardly incompatible
with the requiremente of power in the mo&ern worid. 1% Thie
representation of Indis slong with the diesemination of the
rationuliet liberal cultﬁr& led to Bt inevitable

introspection about the gtrength and weankneer of indigerncus

16 Partha Chatterjee, “"The Conetitution of Indizsn Netionmlist
Dlecouree” in Bhikhu Parekh =mnd Thomae Paantham, ed.
Politicsnl Dipcourpe: Explorstione in Indisn smod Heptern
Political Thought, (New Delhi: Smge, 1937) p.252.



culture and inptitutions in the enrly nationaliet
CONBCIONRNIERE . Moet of the enrly natlonaliet lesders,
through thelr encounter with enlightenment, came ¢ mocept
and share the rationmxliest conception of the world., They
came to zsecept the rationaliest oritigue of India offered by
the Britigh, but their repponses to colonial rule were
varied. The induction of rationsliet epirit 1in politice
did nét generate pingular or monolith remction; it contained
pluraiitiep of poesibilities. For example, the radicsal
demand for extension of demccracy, for enfranchisement of
the poor, &wnd eocisl Justice were s’ much hietorics

producte ‘of the ratlonalist prolect sme the ewmpowering
discouree of technicernl knowledge, power, conqueet and
individuality. It wae becmaee  of there diverse
poesibilitier that the elitep of the upper and lower castee
developed different attituder towards the colonisl rule, 16
However, both of them recognized the need to reform the
eocial &nd religiour 1ife. 17 The spirit of reform embraced

almoet the whole of Indim bheginning with the effortp of Brin

Ram Mohsn Roy in Bengrl and the esubeequent formation of

16 Sudipts Kaviraj, n.2, See &alero, Erishna KRumsur,
Politicnl Agendsn of Eﬂg.a‘i*n_ atudy of Colopialist and

Bationmliet Idenr, (New Delhi: Sage, 1981) p.98.

17 Bipan Chandra, et. al Indis'e L.ru”gL. for
Indevendence, 18357-1847., (New Delhi: Penguin, 1838) p.83,



Samal in 1828, This wag followed by Par amahansa

Brahmao
Mandall. Prarthana Samal in Maharaéhtra ang Arva Samald in
Punjab. Buackward crptes &aleo started the work of

reformrtion with the Satve Shoedsk Sawai in Maharashtra and

3ri Naravana Dharma Paripalana Sabha in Rerala, Ahmadiva and

ALIGARH movements and Rehnumai Mazdevasan Suhha represented

[0S
o0

the spirit of reform among the Huslime.

None of the above mentioned movements were exclusively
religious in character; they were etrongly humaniet in
inspiration. They Judged socianl relevance by 5 rationalist
critigue. Influence of rationaliem on Rammohan Roy opened
his eyes to the decndent practicee of hie ecclety, He
rejected the supernatural explanatione offered in defence of

gome evil practices, He condemned Gatis Tas marder
according to
freedom of the press and pressurized the government 1o
advocate educational reforme. Akehay Rumar Dutt went a step
further &nd proclaimed that, “rationalism 1is our only
preceptor’ . All mnatural and social vphenomena, he held,

could be analyzed and understocd by purely mechanicsnl

DPYroCesfes, Further, the influence of rationality

13 Ibid.

17

every shasira’; he zealously defended the

1
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Ishwarchandra Vidvasagar to defend widow wmarriage; in
Bankim Chandra Chatterjee and Vivekananda it led to the
gecular uee of religion &and the use of spirituality to take
cognizance of the material conditions of human exiatenae.la
On the whole thie perspective not only enabled them to adopt
& rational spproach to traditions, bat aleo to evaluate +the
contemporary soclo-rellgiour practices from the standpoint
of rationality snd social utility. In the Rrahec Samai it
led to the repudistion of the infalliibility of the Vedas, in
Aligarh movement to the reconciliation of the teschinge of
Islam with the neede of the modern mge. In  the brokward
capte movemente it led to the fighf sgainet brahminicsal
hinduiem. Acceptance of rationaliem &snd =n attack on

religioue superstitions mnd soclal obecurantieme wae the

basic feature of there enrly reeponees,

According toe Bipan Chandra, even though the early
responees to coloninliem were deeply mttracted by modernity,
they did mnot totally reject religicur practices Bnd
traditions. A blind imitation of the weetern cultural norme

7
wag never &n integral part of their reaponaea.‘o According

18 Ibid., pp.83-80.

20 Ibid., p.83,
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to Partha Chatterjee, the question of how India could become
modern while retaining ite essential cultural identity wae
the question that  bothered the early nationalist
congclousnese. However, eince most of them accepted Europe’s
rationalist critique of Indian culture, early nationalist
conacliousness thought of combining material superiority of
the West with the spiritual superiority of the East to

~
produce & perfect ealture,‘1

The inherent desire of early nationalist conscioueness
simed at political awakening culminated in the emergence of
the Indisn RBational Congrese in 1885 . 1In the veare to‘
come, the Congrese became the pliatform, the organizer, the
headquarters and the symwbol of new national politicsl
epirit. The first twenty years of the Indian National

Congress were dominated by moderate leadere. “Hoderates’

analveir of how the West represented the Orient,

21 Partha Chatterjee n.15, p.2582; One can aleo det a good

permitting the latter to represent iteelf in Edward W. Said,
Orientxliem (London: Routledge mnd Regan Paul, 1878) Edwarad
58id has been criticized for ropularizing an exaggerated
congtruction of wertern rationalism, stressing the linearity

in the rationalist discourse of otherness, See,

Ahwed, "Orientaliem and After: Ambivalence and Coenopolitan
Location in the Works of Edward 3Jaid,” Occasional Papere on

History and Soclety Nehru Memorial Maseum and Library,
Murti, 11 eeries, No. XLIV, 1981 pp.28-1507.

19



were the firet to develop an economic critique of
colonialiem which was the most important contribution to the
development of national movement. Three names standout
among the large number of Indians who initiated and carried
out an economic analyeis of the British rule. They 'are:
Dudabhai Raoroji, Mahadev Govind Ranade and Romesh Chandra

Dutt.

-

Dadabhai RNaorojl made poverty hie special subject and
epent hie entire 1life mwakening the Indian and British
rublic to the continuous impoverishment and economic
exploitation of the country. He, along with others,
highlighted the following aspects of economic exploitation:
{1) decline and ruin of India's traditional handicrafte due
to free trade; (i1) forcing the infant and underdeveloped
modern Indian induetries into a premature, unequal and hence
unfalr and disastrous competition with the highl§ organized
und developed industries éf the West; (1ii1) colonial patterun
of finance under which tsxes were ralsed ag to  overburden

nry
the poor.,*~

The focal point of the nationaslist ecritique of

colonialiem was the drain theory. Dadabhai Raoroiil was  the

"~

Ibvid., pp.85-86.



high priest of this theory; he argued that the British were
draining snd bleeding India, 23 According to the him , Indian
capital and wealth was being transferred or drained o
Britain 1n the form of salaries, pension for British civil
gervante and military officiale working in India, intereet
on loans taken by the British capitalist in India s&and
expensés of the Indian government in Britain. Feroze Ghah
Mehta and Gopal Krishna Gokhale, whom Gandhi declared as his
pelitical Guru, carried forward the critique of colonialiem,
Gokhale condemned the large expansion of the army. He
demanded greater expenditure on education and industry. He
linked the poor state of Indimn financee and poverty of the
people with the colonial status of the Indian economy and

polity., Gokhale on the whole was & bitter critic of the Britieh

ind
revengye system.*4

Bagred on the firm foundation of economic critique of
colonialiesm, later nationalist leadere went on to staée
rowerful mass agltatione aAnd mage movements, Economic

critique had the merit of bveing earily grasped by the nation

23 Dadabhal NBaoroji, Povertvy and Up-British Rule in Indis,
p.216. For .detniles of publication, please refer to

Bibliocagrarphy.

24  Bipan Chandra, n.l17, pp.121-123,

Diss
320.954035
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of peaesants. Money being transferred from one country o
mnother wasg the most emneily understood aspect in  the
theoriee of economic &xplcitation.zﬁ.ﬁut focus on  economic
exploitation under colonial rule aleo worked e mn ideclogy,
in the eense that the presence of the Britleh rulers and the
continued colonial expleitation of Indian economy enabled
the Indian national movement to deflect ﬁhe hoetility of the
pensantry &nd the working clasees to an  external target,
namely the Britieh rule. Colonizliem wae held reesponeible
not only for ite own cruelties but convenlently enomgh  for

oure t@o,ze

Desplite this reading of the exploitative nature of
the British colonial rule, these leadere generally referred
s Moderates, felt that they could appeal to the 1liberal
values of the British and make them reslize the kind of

injuetice that was being verpetrated in India in the name of

the Britigh Parliament. At the ideoclogical level they s&accepted

that the Indisn society, prior to the coming of the British,

wae stepped in dogma and superstitions., The encounter with

25 Ivid., pp.85-96,

26 D.N.Dhanagare, n.3, p.43; see also, Aijaz Ahmed, n.

pp.110-114,

™
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modernity had initiated the Drocess of change and
trangformation. It generated the poeition of material

progrese, while buillding a more Jjust &and egalitarian

gocliety.

Even though moderates were dominating the Indian
National Congress till 1805, there were reactione to the
moderate rule from 1880 onwards, leading to factional
quarrels, Thoee who bellieved in political extremism and
revolutionary terrorism rejected the moderate leadership
openly in 1807 causing & eplit in the Indian National
Congress. They pursued a new style of political movement
for freedom based on vioclence and direct action by the

Magecsd.

The "Extremists’” pointed mainly to two limitations of
the moderate leasdership: (1) ite politice of persuarion and
petitions to the rulers to introduce economic and political
reforme, did gnot yvield any significant results. (11} Its

leaders lacked roote among common people and were elitist in

>3
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their pocinl mnd politicsal outlook.ZT The Extremiste rightly
emphaeized the role of the mueees and the need to go bevond
propagands  agitation. Ingtend of prayvere and petitions,
self-reliance and constructive work became the new elogane:
starting swadeshi epterprises, organizing what came to be
called national education, emphasizing the need for concrete
work in villages, use of vernaculars, utilization of
traditional popular custome 1like the village fair, sand
inerensingly, an evocation of Hindu revivaliet mood, came to
e regarded ae fhe bvest ways of bridging the gulf Dbetween

28
the educated snd the massges, =~

In Bengal, 5ri. Aurobindo Ghosh, Bankim Chandrs, Aswini
Kumar Dutt snd Rabindranath Tagore popularized the spirit of
extremiem through their writinge. Lala Lajpat Rai advocated
technical education and industrial eelf help in place of the

famous annual festival of the English educated elite, for

&)
-]

Bipan Chandra, n.17, pp.135-136; Mogt of the wmoderate

leaders shared & prejudice common to all elites in regarding

any moblili=zation of the masser on their own initimtive
indiescipline.  For instance, Gokhale =amserted that
educated were the “natural lesders of +the pecople”
explained that political righte were dbeing demmnded not
the whole porulation but for such portion of it as has
aunalified by education to diecharge properly

regponeiblilities of such msssociation, See, Sumit Sarkar,

n.6, p.80; see also, Ranajit Guha, n.5, p.108,

28 sumit Sarkar, n.6, p.87.



that wae &1l that the Congress mmounted to.29 Bala Gangadhar
Tilak wae the most outetanding lemder mmong the extremiete.
Tilsk wuse & ploneer in many waye--in the use of religious
orthodoxy as & method of maee contact (through his alignment
sgainet reformere on the Age of Coneent iseue, followed by
the organization of the Ganapati feetival from 1884), in the
devglopﬁent of a patriotic-cum-hietoricsal cult as & central
gymbol of mnationalism (the 5Shivaidl feetival, which -he
organized from 1896 onwarde}, &e well g in  experimenting
with & Kkind of non-revenue campanign in 1886-87. The
countervailing cotton excire of 1896 produced intenre
reactiong in Weptern Indim on which Tilask +tried to base
gomething like = boveott movement the firet trizl use of a
method which waes to become the central nationslist technigue
from 19086 cnwards. Tilesk, who had pointedly declsred that,
"We will not achieve mny puccese in our labore if we crozk
once & verr like & frog” peemed to bhe groping hie way
towarde the techniguer of maee papelive resieptance or <ivil

disobedience when in s ppeech in 1302 he declared: "Though

down-trodden and neglected, you maept be coneclious of vour

28 Ihid., ».99; Lajovat BRri mleo mrgued that the Congress
should openly &nd boldly bree iteelf on the Hindue
alone, = anlity with Maelime wae & chimersn. Here one
crn gee the chalking out of extremist themes &and
ag &leo their limitstione.

9
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powver of wmaking the zsdminietratiown imposepible if vou but
choope 1o muake 1t po. It ip vou who manage the railrond and
telegraph, it is vyou whe make esettlemente &and collect

w30
revemnne, v

On the whole, extremiste derived a epirit of eself
comfort by wmwobilizing the people againet the British
colonial rule mainly through glorification of the past by
renewing faith in our own civilization. But uﬂfortun&tély
they had no clear analyeis of what they wished to inherit

and diginherit in the British modernist legacy.

In fine, moderates and extremiste were opposite poles
united on & common aim, that is, anti-colonialism. Moderates
through their sharp c¢oritigue of the system of revenue and
expenditure and by articulating a desire for self government
gave Indians a foretaste of home rule. Extremiste filled
Indisng with the idea of nationalismw, showed the need that
petitions et be backed by force and rpeople must be
capable of suffering, to attain home-rule. Based on thie
g0lid foundation Gandhi launched powerful agitations asgainet

the British with a mareive mass support,

340 Ibid., pp.98-100,



111 Gandhi e Point of Departure

Gandhi (1869-1948) was the first non-western thinker of
the modern &ade to develop & comprehensive critigue of
modernity and colonialism. He wae totxllly disillueioned
with wmodern Weptern poclety in South Afriesn,. In fact, he
exw it as being materisalistic, iIndoctrinating frlee 1idexls
of merit and wenlth, and gripping its members in relations
which  were predowminantly violent because they were

competitive.31 He articulated hies critique of modernity in

terme of +the indigenous philosophical vocabulary of hiﬁ

country. Bocio-religiour traditiona of Eust mnd West also
plaved an important role in his ceritical underetanding. He

incorporated 1in his critique aspects of Hinduiem s high
literary traditions and cultursl practices of common Indian
people. Incorporation of Buddhiem, and Jainism'e Abimsa,
Islam’ s monotheliem and christianity’e love mnd forgivenees,

[}
brought = unigue moral eeneitivity to hie oritique.®? He

31 Judith M. Brown, Hodern Indls. The Ovigine of mp  Asian
Democracy (Delhi: OQxford, 1834) p. 206,

32 Bhikhu Parekh, Colondixliewm. Tradition mad Reform (New
Delhi: Sage, 1888) p.13; Louie Fiecher, The Life of
Mahatms Gandki, (London: Jonmstan Cape, 18561) pp.30-46,
Gopinath Dhavarn, The Polities] Phdlorophy of Hahstms
Gandhi, (Ahmedzsbad: Navajivan, 1946) p. 188,

)
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filled hier critigue of modernity with a estrong esocisl
coneclousneess eppeclally due to the influence of western
liberal and socialiet thought,33

Gandhi'e experiences in South Africa were crucial in
faghioning him inte a potential national leader. It
prepared him internally to take a public role in his
homeland by giving him a new confidence in his ability *to
handle public issues; it taught him to deal with large
numberes of Indians and to confront and co-operate with men
in authority. South African experience simultaneocusly
blinded him to the diverse interests working in his
motherland, 3% However, the central point of his critique wae
more or lesg formed during this period,

By the time Gandhi entered the Indian National
Movement, the Indian National Congress had estasblished

iteelf & the pgole organizastion of Indian nationalist

23 Bhiku Parekh, Some Puzzles about. Gandhi’' s
Autobiography,” in Ramasghray Roy ed., C EMPO v
Crigis and Gandbi {(New Delhi: Discovery. 1888), p.19;
Raghavan Iyver writes that, Gandhi in hisg critique, "did
ot follow the pathe either of messimnic revivalist
1ike Vivekananda, a patient reformer like Ransade, =
militant realist like Tilak or & romantic univereslist
l1ike Tagore. Gandhi s standpoint was peculiarly hise
oun” . Raghavan Iyver The Moral and Political Thought
of Mahatws Gandhi {Concord Grove, 1883) p.38,

34 Judith Brown, Gandhii's Rige to Power Indian Polities
6-1822. {Cambridge: Cambridge Universitv Prese, 1872) p.11.



aspirations.35 After a careful study of colonial Indian
eociety, Gandhi choee the Indian Bational Congrees ag the

appropriste mrens for hie anti-colonianl strugele.36

In #Hing
Swarai he gives reasons for choosing the Indian National
Congrees; he writes, "The Congress brought together Indians
from different parte of India, and enthused us with the ides
of nationality... The Congrese has always insisted that the
Hation should control revenue and expenditure. It bhas
always depsired self-government after the Canadian model...
All 1 have to show 1s that congress gave us a foretaste of
home rule. To deprive it of the honour ies not proper, and
for us to do so would not only be ungrateful, but retard the

fulfilliment of our object. To treat the Congresfg &g an

institution inimical to our growth as & nation would disable

)
o

piece of Indian political demmsnds, rulers had to listen

Ivid., p.23. Judith Brown writees, “"Congress waeg the mouth

it, politiciang had & place within»it. It had a split

dating back to 1807.°

36 Gandhl has been criticized for over emphapizing the

of the Indian National Congrees especially when the landlegs
labourere, poor peasante, industrial workerse and harijan
movemente threatened the dominance of the Indian HNational

Congrese, In euch situations he tried to contain these
subaltern movements intc & supplementary role vie-a-vie
national movement, See, D.N.Dhanagare, 1.3, p.48; Madhu
Rishwar, "Gandhi on Women™,Economic mnd Politicsl weekly,

October 6, 1885, p.1700.



ue from using that bodv‘“37

Gandhi analysed the responses of moderates and
extremist to colonialiem and credited them with due honour,
However he planned out hie own distinct strategies of anti-
colonial wmobilization. It is by understanding  hise
differencee with moderates &nd extremiste that one can
properly appreciaste Gandhi’'e point of departure. Regarding
the moderate leader Dadabhai Naoroji, Gandhi wrote "Had not
the Grand 014 Man of India prepared the soll, our voung men
could not have even spoken about home rule, ., He has
dedicated his life to the service of India. We have learned
what we know from him... Ie Dadabhai less to be honoured
because, in the exuberance of yodth, we are prepared to go
step further? Are we, on that asccount, wiser than he? It
ie & mark of wiedom not to kKick away the very step from
which we have risen higher. The removal of & step from a
etaircare bringe down the whole of 1it. When, out of
infancy, we grow into vouth, we do not despise infancy,\but,
on  the contrary, we recall with affection the dave of our
childhood. ... We mugt admit that he 1is the =muthor of

nationalism. 38 Gandhi shares a similar opinion about

37 M.K. Gandhi, Hind Swarai or Indian Home Rule. (Ahmedabad:
Navajivan, 1838) p.22.

338 Ivid., pp.18-20,
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Gokhale; he writee, "Profeeeor Gokhale occupies the place of
s parent. What does it matter if he cannot run with us? A
nation that is desirous of securing Home Rule cannot afford
to despise ite anceetores. We shall become useless, 1if we
lack respect for our elQers. Only men with mature thoughie
are capable of ruling themselves and not the hasty-
tempered.“BS Gandhl appreciates the extremiste view that
petitions muet bé backed up by force and that the people
miet be capable of suffering in order to attain home rule.
Gandhi writegs, "Their Bravery impressed me, but I felt that
violence wag no remedy for India's 1ills, and that her
civilization required - the use of a higher and different
weapon of self—proﬁection..."éo Gandhi aske extremiste not
to limit their fight only to drive out the British
rhysically; he writees, "It means we want English rule
without the Englishman. You want the tiger’e nature, but
not the tiger; that 1ig to say , vou would make Indis
English. And when it becomes Englieh, it will be called not
Hindustan but Englishtan. This is not the Swaraj that 1

want,"41 Gandhi thus tried to transform the entire fight of

39 Ivid., p.20,
44 Ivid., p.1b,

41 Ivid., p.27.
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anti colonialiem inte fight against modern weatern
civilization. In thies enterprise he findes "...the divigion
between moderates and extremiste not a good thing for the
country,” 42 Consequently, he tried to bridge even the most

eanctified oultural barriere that divided the people in an

immencely complex magrarian sgciety.43
While Gandhl  evolved new  etrategles  of  maps
mobilization, resiestance =mnd civil diesohedience, he sigo

tried to traneform anti-colonisal struggle into = etreggle

sgrinet modern wemltern civilizstion, Be identified ithe

[
i

Indisa Nationsl Movement, le v the Indian HNationxl
Congress, me &n important eocisl foree to carry forward this
enterprice of ptruggle mgainst modernity. For thie remson
perhape Gandhi did not encoursge mny movemente which were
trying to divide the nationsl movement. But ironiemlly the
efforte of Gandhi, siming st & totasl etruggle =against

modernity, were menipulsted by economically better off mnd

soclally mwore powerful followere of Gundhi. Thevy corrupted

42 It’id.\ ; P 24.

43 Partha Chatterjie Nationalist Thought and the Colonisl
Worlgd Perivat jxg Dincourge, (Delhi: Oxford, 1886) p.11id.

)
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Gandhi'e critigue of modernity for thelr oun benefite, 44
Thie historical proceee Ambedkar captured correctly, when he
wrote, PR -1 r  Mahztma, Gandhi may be trying to
spiritualize politice. Whether he hue succeeded in it or

not, politice have certrinly commercislized him‘“45

44 Sshahid Amin, Parthin Chatterjee mnd Judith Browa
concentrated extensively on how Gandhl's critigue
modernity wap manipulsted by eliters for thelr ouwn ends
the context of Indlian Burtional Movement, BSee, Shuahid A
“"Gandhi ae Hahsatma Goraskhpur Dietrict, Bastern O.P. 1821

have
of
in
win,
~22"

in Ransjit Guha, ed., Bubzxliteryn Studies III: Writinge on

South Aerisy Historv mnd Soctetv. {(Deihi: Gxford, 1493

4}

pp.2-44; Parthrn Chatterjee, .45, pp.86-117; Judlith Brown,

1, 34,

45 B.R. Ambedkar, Annihilation of Caste with a Reply
) Mahatma Gandhi, (Aligarh: Anand Sahitys Sadan, 1888) p.1

w3
3
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Chapter-11

GANDHI"S VIEWS ON MODERNITY

Why the British had come to India? What they had done
to India? How 1Indiane should respond to their rule?
Reflectione ‘on &ll these aquestions led Gandhi to the
anal&sié of colonialiem, which was, in his view, as -&A
outgrowth of modern Western Civilization. His analysis of
colonialism, is therefore, at s deeper level, is an analyeis
of the evils of modern civilization and prescriptions for
its cure. The firet part of the following presentation
concentrates on Géndhi's ceritique of modern civilization and

the second examinesg the alternatives Gandhil put forward to

nodern civilization.

I.Critigue of Modernity

For Gandhi, ending the direct political subjugation of
India by the British was s small part of the larger struggle
againet modernity., He criticized modernity basically for
slienating the people from its own culture and environment;

in short, for amlienating them from their own being and for



incressing poverty and mieery of the people=1 Gundhl wrote,
“L. this  civilization wmakese bodily vwelfare the object of
life“,z and under it the resources of entire civilization
are moblillized to promote bodily happiness. To elaborate it
Gandhi givee some exmmples: .,.the people in Europe today
live 1in better built houses than they did a hundred years
sgo., Thie ie coneidered an emblem of civilization and +this
ie aleo a matter to promote bodily happiness... Forﬁerly,

in Europe, people ploughed their lands mainly by manual

labour. Row, one man can plough a vagt tract by meansg of
gteam engines and can thusg amass great wealth,.. Formerly
men were made slaves under physical compulsion. Now they

are enslaved by temptation of money and the luxuries that
money  can buy..,"g Poggesgiveness, coercive power and
mechanization of every aspect of life are the pillare of
thie civilization. In trying to give an adequaie conception

of modern civilization™ he calle it "Satanic Civilization™;

. bo,so_d on
drawing upon the teschings of Prophet Mohsmmed, r Hinduiem,
N
1 Madhu Righwar, “Symbols of Mental Slavery”, Manughi,
no.72, September-October 1882, ».2.
2 M.K. Gandhi, Hind Suwaral or Indisn Home  Rule

(Ahmedabad: Navajivan, 1838), p.31%,

3 7 Ibid: 3 pP: 32‘33.



he congidere the modern civilization as the "black &ge“=4

Gandhi citer mogt of the makere of modern civilizstion,
such ap  democracy, eclence, technology and materisl
progress. Among theee he conslidere parliamentary democracy
ae  one of the major mchievement of modern civilization,
Parlimmentasry democracy 1is &attractive becsmuse under it
people have the right and regponsibility of taking the moet
gignificant decieions affecting thelr lives and formilate
and enforce lawe aieﬁrdingly¥5 Grndhl did not dlemgree with
thepe ldernle of parlimmentary democracy. He even worked for
the atitainment of parlismeatrary democracy in mccordmnce with
the wisher of the people Jf,14d1a=6 Gandhi Q&s only criticsl
of parliismentary democracy ag it was practiced in the West,
where it stood for power, corruption, mnd pereonal gsins.
Gandhi writer, “...that which vou conelder to be the mother

of parlisment ie like B sterile WOMBT: and Y

4 Ibid., p.31.

5 For example, ideally parliamentary democracy in Indis
would mean asking evervbody including widows, tribsals
and dalits their views on the matters affecting their
livesg, {Which ie not done on & large-gcale in Indisa)}.
See, Sudipta Raviraj, "Politicsl Culture in India: An
Antiromantic View” in Teaching Politice, vel.II, no.3-
4, pp.2-6.

8 M.K. Gandhi, n.2, p.4d.



progtitute,...that & parliament has not vet, of 1ite oun
sccord, done a single good thing. Hence I compared it to &
sterile women. The natural condition of that parliament ie
such that, without external pressure, it can do nothing. It
ie 1ike a prostitute because it is under the control of
ministere whoe change from time to time".? Gandhi calle the
parliament, "&a costly toy of the n&tisn",s annd highlights
the gzp between theory &nd practice of parlismentary
demccra&y. He writesg, "...1te membere are hypecoritical &nd
geelfieh becmure each thinke of hies own 1little 1ntereat:"9
"It ie without a resnl master";lo under it the Prime Minister
is more concerned mbout hie power than the welfare of the
nation. Hie crmre ief not aslwnye that perlimment ehall do
right. Prime Minietere are known to have made pariiament do

thinge merely for the party &dvantage":ll

Critigue of newepapere, in particulsr, snd the free

preae in generanl. comes next. It ie genernlly believed that

-1
[
ng
ey
e ¥
el

~

g Ibid
10 ibigd.



the news p&pere underatand the popular feelinge and glve

expreesion to them, They arouee, among the people certain

of

o]

degpirable eentimente and fearlepsly expose the defects
governance, Gandhi did not dismgree with these objectives of
the press. He maintained, "...to a certain extent the
people’s will has to be expressed; certain eentimente will
need to be foestered; and certain defects will have to be
brought to 1light."12 But according to Gandhi, "...free prese
ie often dishonest because political evente are interpreted
~ by the preges accofding to the financial and power interests
of thoee who own mnd edit papers."lB The viewe of those of
the press, "pwing like the pendulum of » clock and are never
gteadfast. 1% Media kKeeps the public in & state of perpetusnl
micinformation and mi&r&preaenﬁ&tion;XS In waking thie

aprespment of the press snd medis he recogrnized the

12 Ibid., ».18.

13 Ivid., p.30. Here recent examplesr of Mandal Commisrgion
snd Avodhva incidents can be cited to expose the role of
gome newspapers in spreading misinformation and
commpunal propaganda, which hag led to devasgtation.

14 Ibig,

15 Anthony J. Parel, "Mahatma Gandhi's Critique of
Modernity” in Anthony J. Parel and Ronald C. EKeith,
ed, , Comparative Political ORO Studieg Uonder
the Upag Tree (New Delhi: Hage, 1992), p.lSS



gignificance of the preese in modern times in disseminating
information and moulding popular opinion. Basically he
wanted the people to reflect upon the economic context of
the press that reveals the power of money; a context which

ig, in many caseg, hidden from the consumer of the product.

Perhape  the most striking feature of thle new
civilization ig its promise of better control which humanity
would achieﬁe a over ites own actione and mastery over the
proceeses of hature. Essence of this promise is represen%ed
in sweckrationalitat - instrumental rationality -- “...which
by an internal logic triggers historical processes which
tend to dispersonalize social relationships, to deslcceate
evmbolic communication and to subject human 1ife to the
impersonal logic of rationalized, anonymous administrative
gvetems -- historical processes in short which tend to make

human life mechanized, unfree and meaningleﬁa,ls

18 Albrecht Wellmer, "Reason, Utopis and the Dislectlic of
Enlightenment” in Richsrd J. Beraneteiln, ed., TN
and Hodernity (Oxford: Polity Prees, 1985), p.43;
According to Weber, growth of inetrumental rationality
affecter snd infecte the entire rapnge of psocinl and
cultursl 1ife encompassing economice stracture, law,
buresacratic administration &nd even the srte. This
lends to the cremtion of an "iron cmge” of buresucratic
rationality from which there 1g 0o epcape. Webher
urites, "...no one knows who will live in thie cage in the

’
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Moreover, under instrumentsl rationality, morality is

digessaaocisted from politice. One can understand the 1link
etween instrumental rationmslity and professionalism in =
better wayv by examining Gandhi’'s views on modern Jjustice and

wodern gcience,

The true end of law ie the promotion of Justice. The
innocent should not be punished; this is the basic principle
of all civilized syvstems of Jjustice. Modern democratic state
pysteme &are based on securing Justice to all ite eitizegs,
Under theee systeme, it is expected that the Judges would
not  favour any one on the ground that he 1ie rich and
powerful, nor punish others merely because he '15 POOr.
Gandhi accepted the above ideals because they were in
conformity with woral principles, in fact, he refuged 1o

belileve everything that happens in the modern court of 1nw

future or whether st the end of thie tremendous
development entirely new provhets will arise, or there
will be a great rebirth of old ideas snd ideals, or if
neither, mechanized pertification embellighed with =&
gort of convulesive gelf-importance, For the last stsge
of  this cultural development, it might well be truly
enid; "Opecialist without spirit; esensusnlist without
heart; +this nullity imagines that it had sattained =
level of civilization, never before =achieved.” Max
Weber, The Protestant Ethic apnd the Spirit of
Crpitaliem, translated by T. Parsone (New York,
1858), p.18Z2. BSee aleo Richard J. Bernetien, ed.,

[ R

Habermas and Modernitv (Polity Press, 1885) p.

40



ag  justice., Gandhi refused to geparate leganl juetice which
deriver itg legitimacy from the state and moral law which
derives its legitimacy frow religion and society. Gandhi
criticized modern Justice for separating iteelf from
morality, subjugating wmorality s&nd for attaining an
oppregaive power with a life of ite own. Be criticized
modern law courte which administered justice like trade or
economy. He wrote, “...the lawyere duty is to side with
their <liente and to find out ways and arguments in favour
of their clients.,.Men take up that profession, not in order
to  help othere out of their wiseries, but to enrich
themselves, It is one of the avenues of becoming wealthy,
arid lawyers interest exist in multiplying dieputes”.1? "Iy
is wrong to ceneider that the courte are established for the

bennefit of the people. Those who want to perpetunte their

power do  e£0 through the courte, If people were to getile
their own quarrels, & third party would not be able to
exercige any suthority over them. 1% The court pyetem only
verpetuste the grip of the lawvere mnd Judges over the

pecple, In other worde, through hie critigue Gandhl pointe

17 M.E. Garndhi, n.2, .50,

18 ivid., p.51.
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to the danger of professionalization of the judicial esyetem;

D

an aspect that creates a powerful political elite alienated
from ite own culture dbut continually dominating the

19

poclety,

The critique of profeseionslization is carried forward
in his analysis of modern medicine. He recognized that the
modern system of medicine has schieved considerable euccess
in curving darngerous diseases. Gandhi does not, 1in other
worde, Adiseredit theese achievements. Instead he reflects on
" the caURER of modern  diseases, the  dangers of
profesgeionalization in wmodern medicine, and the dominant
practice of modern science which totslly separates 1iteelf
from nature, resuiting in unlimited exploitation of the
latter. Gandhi writes, "...the business of a doctor ies to
take care of the body, or properly speaking not even +that.
Their businees is really to rid the body of diseases that
nay afflict 1t.20 Digesses often arise dué to  ones

o]
negligence or indulgence;“bl In other worde digeageg are

18 Anthony J. Parel, n.1H, p.167,.
20 M.K. Gandhi, n.2, p.53,
23 Ibid.



cauged due to the lack of personal discipline of the
individual. Under the influence of nodern medicine
individuale become more and more gelf-indulgent, ae well =g
dependent on medicline and doctore . 22 Explaining thie, Gandhil
writes, , "I have indulged in vice, I contract & disemse, &
doctor curee me, the odde are that I eshall repest the vice,
Haed +the doctor not intervened, nature would have done its
work, &nd I would have acguired mastery over myself, would
have been freed from vice and would have become happv:z‘
Further, “Hoepitale are institutions for opropmsgating sin.
Men tuke leps cure of their bodiee and immorality
increases. 2% Profession of medicine, amccording to Gandhi,
is not taken up for the purpose of serving huﬁanity, He
writees, "...people become doctors so that they may obtain
honoure and riches."2° To Gandhi, the root of wmodern
medicine ie violence: "...for the sake of a mistaken care of
the human body, they kill thousande of sanimale. They

practice vivigection. No religion smnctiong thies, All say

22 Anthony J. Parel, n.15, p.
23 M.K. Gandhi, n.2, p.53.

24 Ibiqd.

25 Ibid., p.54.-
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that it ie not neceesary to take 8o many lives for the axzke

of our bodies.“zs

Gandhi’'e critigue of modern medicine leads one to  the
aqueetion of modern science, Shiv  Visvanathan poeints out
that, “scientific experiment as a dominant method is based
on the notion of scientific detachment. Without the notion
of eclentific detachment, the inhumanity of modern gclence
cannot  be understood."27 Scientific detachment, in turn 1is
clogely related to the ideology of ‘scientific rationality’
One can understand it in a better way in the light of Ashis
Nandy ' s analyeis of the ontology of modern science,
According to Nandy, scientific rationality ie the claim that

the valid truth about the nature of reality can be attained

26 Ibid., p.53; Regarding the attitude of western oculture
towards animale, Michel Foucault writes, “"From the
gtart, Western culture has not congidered it evident
that animals participate in the plentitude of nature,
in ite wiedom and its order -- animals rather belong to
anti-nature, to a negativity that threatenr order and
by ite frenzy endangers the positive wisdom of nature,
See Michel Foucault, Madpexs and Civilization, A
History of Insanity in the Age of Reagopn {(London:
Tavistock Publications, 1887), p.77

27 Shiv Vigvanathan, “"From the Annalg of the Laboratory
State”, in Alternatives. D[oecisl Irﬁnﬁigrmﬁli.n and
Buman Governance, vol.XII, no.l, Januarv 1987 L47.
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by using a particular method. Thie method induces & split
between cognition and feeling, reason &and passion, practice
and ethics, means and ends. It eeparatee man off from the
object of his enquiry emotionally. It gives primacy to
rengon  which is the core of modern scientific world view, 28

Gandhi in hie life rejected the all-embracing reole  of
reason. In Gandhi one finde an understanding of reason which
is sltusted in culture, which gaine ite distinctive power

slwaye within & living tr&ditign,zg For example, keeping in

mind the conditione of poverty in which majority of people

lived, Gandhi conducted experiments with food, with n view
to finding out the most wholepome menl and the mort eeneible
way of preparing it. Similarly, when he aréued in favour of
eating unpoliehed rice, that ie rice which is hand pounded

rather than poliehed in mille, Gandhi emphasized wnot Jiunst

28  Aehie Nandy, Traditione. Tyvranny and Utopiae: Eeesve in
Politice of Awmrenesr (Delhi: Oxford, 1887), p.131.

28 Thie kind of uanderetmnding can be found 1in Gadmmer’s
workse, For Gadmmer reacon ie hiestoriesl or esltusted
reneon which galine ites distinctive power alwayse within
] living tradition. This 1ie not Iiwitation ar
deficiency of reason, but rather the espence of remnpon
rooted 1n human finitude., See, Richard J. Bernsteln,

Bevond O je{xtj vipw and &lut ] {(Philsdelphis:
University of Pennsylvania, 1883), p.37.
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the matritlionul sdvantages but alepo the faet that 1f the
rice c¢mn be pounded in the villmges sfter ithe old f&shion,
the wanges derived from it will fill the pockete of the rice
pounding eristers -- eince hand pounding of rice ie
traditionally considered a woman e coccupation. The pame can
be eanid about Gandhi' e experimente with “Charfa -spinning
wheel -- too. "It ie important to point out that Gandhi”,
writer Mundhu Eishwar, "never recommended any dlet reform
which he had not tried on himeelf over m period of time,
Thie ares of Gandhi’'e motivity revesls him &t hie esclentific
and rational b&st‘"so In Gandhli s welitanschsuung reason did

not esublugate non-reseon, but tried to make 1t own wey with

& contimious dialogue with tradition ql
30, Hudhun Kishwar, “Gandhi on #Homen™, Economic and
Politicsl HWeekly, vol.XX, no.4l, OCoctober Z, 1985,

1754,

31 For inetance, when an earthquake hit Bihar in 1834,
Gandhi described it as & punishment for the practice of
untouchability., Thie view went against the
rationalist forms of explanation and reasoning. For
this Rabindranath Tagore criticized him for spresding
superstitious bellefs and asked Gandhil to see natural
catastrorhe on rational grounds. But Gandhi argued
that, moralitv and superstition are two different
things. A physical phenomena can produce repults both
rhysical and spiritusal. Therefore, one can uge &
rhysical catastrophe into a social good by taking =
firm wmoral attitude towards it, and estrengthen one’s
reaoclution to fight at thoee things which are evil in
human life, see, Pravesh Jag Chander, ed., Qandhi and
Iﬁggxg Argue (Lahore: Indian Printing Works, 1845)

1689-92 . .

1
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In fine, what Gandhi hze said about lawyers and doctore
is applicable in principle to every modern profeseion. In
the modern age practical knowledge is in danger of becoming
an  ingtrument of power and domination; as interpreted by

mnodernity and ite predominantly utilitarian culture, it has

Thies ief not to undermine the importance of
rationality. “"Certainly we value rationality”, writee
Alasdair MacIntyre, "becaure it is by rational  methode
that we diecover truth; but & man may be rational who
holde many falee beliefe and a man may have true
beliefe and vet be irrstional. What is ¢rucial is that
the former hag the possibility of progressing towards
truth, while the gecond not only has no groundes for
seeerting what he believee, even though it is true, but
is continually liable to mcguire false beliefs. What 1is
o be rational? It is & necessary condltion of
rationality that a man shall formulate hig beliefs  in
such & way that, it is clesr what evidence would be
evidence againsgt them and that he shall lavy himself
open to criticism and refutation in the 1light of
roeeible objection. But to foreclose on tolerance is
precisely to cut oneself off from such <¢riticiem and
refutation. It 1is to gravely endanger one's own
rationality by not admitting one’'s own fallibilitv.”
MacIintyre further writes, “institutionalization of
rationalization 1ig one of the great achievements of
bourgeois gociety. Of course the very fact of
“ingtitutionalization can be uged  to  isolate the
practice of rational criticiem and so prevent it being
exercised upon the social order; and there is &
continuous presgure upon universities and other
institutiong to make the practice of rational enquiry
merely dinstrumental to the purposes of government.,
These ageanltes upon rational enguiry in the interests
of  the established social order have to be resisted”.
See, Alasdair MacIntyre, Marcuse (London: Fontana,
1970), pp.80-91°
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) 3
cenred to be B meane of service and  haman fellcwghip.'z

Gandhl giver & critigue of new civilizstion &t the
technocratic level by examining ite chlef sywbol--modern
machinery. Gandhil writes, "machinery ie the chief symbol of
modern civilization, it represente & grest ein”. 3% Here
Gandhi'e sattrck ie not directed mgainet muachinery as  such,
but againet the “machinery oraze’ and the resulting slavery.
In replying to = question whether he was mgeinet &ll
machinery, Gandhi saild, “...how can I when I know that even

this body i & wmost delicnte plece of wmuchinery? The

P

(o

sepinning wheel ie & machine, . what I oblect to is the cora
for muchinery not machinervy ae sach., The craze for what they
call lsbour eaving machinery. Men go on esving labour +41ll
thoueande are without work and thrown on the open etreet to
die of starvation..;34 "I would favour™, Gandhi esaid in
1821, "the use of the most elaborate machinery if thereby

India'é pauperism and repulting idlenesse could be

3z Anthony J. Parel, n.15, p.167,
33 M.K. Gandhi, n.2, p.83,

34 Ivid., pp.7-8.



avoided.“35 Due to the evil results of machinery,
",..workers in the mille of Bombay have become slaves. The
condition of the women working in the mille im
ghocking. ...If machinery craze growe in our country it will
become an unhappy 1and...%% Gandhi wae critical of the craze
for machinery for its immorality. Explaining this Anthony J.
Parel writes, craze for machinery is the perversion of man’s
natural technical cépacity, A natural human capaclity becomes
-a craze when it ig not directed towarde its proper end,
which is, ultimately, the good of the species. But when the
natural capacity becomes 5 craze, technology becomes &n
instrument of benefit to some and harm to others, it becomes

sn  -ingtrument of power, domination and inequality among

humans.“BT Gandhi writes, "Today machinery merely helps &

Iin & discussion in London.in 18331, Charlie Chaplin
agked Gandhi, “Supposing you had in Indisa the
independence of Russia, and vou could find other work
for yvour unemploved snd ensure equitable distribution
of wealth, you would not then despiee machinerv? You
would subsecribe to shorter houre of work &snd more
leisure for the worker? "Certainly”™ replied Gandhi.
See, €. :Rajagopalachari and J.C. RKumarappa, ed., The
Bation s V¥oice (Ahmedabnd: Navajivan, 1832}, p.128.

)
w

36 M.K. Gandhi, n.2, p.83.

)
~1

Anthony J. Parel, n.12, pp.167-68,
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few to ride on the backe of millione. The impetus behind 1t
rl1l ig not the philanthrophy to save labouf but greed. It ie
ngainst this conetitution of thinge that I am fighting with
5#ll my might,"3s How the mille of Manchester destroyved the
traditional cloth mille of India is a historical example for

this fact.39

Gandhi compares “"machinery to a snake hole which may
contain frowm one to & hundred snak&s.“40 The enske he taker
for vivieection 1ir large ecale industrialization by
epecially concentrating of railwaye. Large echle
industrislizstion involves every kind of muchine in the
production process and crestes new conditione of work. It

lende to the growth of large centres of production by

33  M.E. Gandhi, n.2, p.8%.

39 Gandhi writes, "It is difficult to measure the _harm
Manchesgter has done to Indis., It is due to Manchegter

that Indian handicraft has all but Jdisappeared.....¥We
wore manchegter ¢loth snd thie ig why Manchester wove
it....It were hetter for us to send monev to Manchegter

and  to use flimey Manchester cloth than to multiply
wille in India. By using HManchester cloth we only waste
ouy  money; but by reproducing Manchesgter in India, we
ehall Reep our money at the price of our blocd, because
our very mporsl being will be smpped, and I c¢all in
support of my statement the very mill-hands A&
witnegs.” Ibid., prp.82-83.

40 Ibid., p.84.-



ruining all traditional modes of production,
Industrialization not only means factory production but also
industrialization of agriculture which leades to the growth
of large farms, use of larger and more efficient machinery,
breaking down of emall fields and rationalization of crops.
Apart from generally criticizing large gcale
industrialization by concentrating on the mireries of the
labourers under it, he givees a8 critique of 1t keeping in
mind +the conditione of India, ite culture and environme?t,
While he recognized that industrialization created & new
epirit of nationalism by integrating people to a common
economy, and the forced migration of the people to the urban
industrial centrés created the conditions for launching a
fight againgt imperianliem, vet, large scale
induetrialization, he felt, destroyed the agricultural
rroduction in the villages which was epecially geared
towarde the needs of the collectivity. Further, it compelled
people to migrate to the large urban centres, which apart
from uprooting the pe;ple from their own coulture and
environment, englaved them to a new culture which had
nothing in common with the culture of this country. It also
created large urban centres with large disparities of

weslth, They are inhsabited, on the one hand, by ewmsll

£



wealthy eliteg who live in large, well furnished houges, and
on the other, there exiet large number of people who migrate
from the villages to the urban centres due to the pressures
of 1life; they contribute their everything to the growth of
urban centree by engaging in all kinds of hazardous and
immoral Jjobe including prostitution, but in return, get
nothing except a small place in the slums, where they
helplessly try to imitate the allenated culture of the elite
in the midet of their poverty stricken life. Most of a}l,
Gandhi ie c¢ritical of industrialization for causing
environmental damage by mercilesely exploiting natural
regources, dumping polisonous gases into the open air and
indusgtrial waste into rivere and seas. Buch exploitative
mieuee of the environment, he argues, affecte every living

crestare depending on alr snd water for 5urvival.41

One CaYL anderstand the dangere of lxrge-gcale

industrislization better by pepsrately examining Gandhi'se

41 Clsude Alveres in hie recently publiehed book, Science.
i}s-ge-}g;gm g, ad Violence: The Bevolt Agsinet Hoderaity
(Delhni: Oxford, 1882), pp.1-30 pointe out warious
examplen which ehow the daangers of large scHle
industrialization, suach as the Bhopal Gas Tragedy, the
Case of Eabind Paper Mille in Earnataka, the industrisal
eptater st Primnacheru and Bollaram in A.P., the Orient
FPaper Mille da M. P. mnd the Rarmada Vmlley Proiect.,



viewe on railway3,4z According to Gandhi, "...but for the
railwaye, the English could not have such & hold on India asg
they have., The raillwaye too have ppread the bubonie plague.
Without them, the masees could not move from place to place.
They are the carriers of plague germe....Raillways have also
increagsed the frequency of famines, because owing to
facility of memne of locomotion, people sell out their grain
and it ies eent to the nearest markets. People Dbecome
carelege &nd &0 the pressure of famine increases. Rallways

accentunte the evil nature of man“‘x“43

By criticizing railwave, Gandhl drawve our attention to
the yphenomenon of espeed 1in modern communicatian‘44 He
writee, "...formerly, men travelled in wagons. Now they fly
through the &ir in train at the rate of four hundred and
more milese per day. Thie ie coneidered the helght of
civilization...men will not need the use of their hande and
feet., They will prese a button, and they will have their

clothing by thely sglde. Thev will press another atton, =and

42 Anthony J. Parel, u.15, p.168,
43 HM.E. Gandhil, 0n.2, p.42.

44 Aanthonvy J. Parel, n.1H, p.168.



they will have thelr newepaper....Everything will be done by
machinery..."45 Here one finde modernity making phenomenon
of epeed as a modern value.® To ehow the 1imitations of
thie value Gandhi goee back to the roots, What doer our
natural constitution intend and what doees our technological
craze compe1?47 Gandhi writes, "...wan ig 80 made by nature
ae  to require him to restrict hie movemente as far as  his
hande and feet will take him. If we do not rush about from
place to place by meane of rallwave and euch other maddening
conveniences, mwuch of the confusion that ariees will Dbe
obviated. Our difficulties mre of our own creation. God get
& limit to a man’'s locomotive ambition in the constriction
of his body. Man immediately proceeded to discover means of
overriding the limit., God gifted man with intellect mo  that
he might know hies maker. I am so constructed that I can only
gerve my immediate neighbours, but in my conceit I pretend

1o _have discovered that I must with mvy body sgerve every

individusl in the universe."48 Gandhi evalusted the value of

45 M.K. Gandhi, n.2, »r.32-33.
46 Anthony J. Parel, n.12, p.168,
47 Ivid.

48 M.K. Gandhi, n.2, p.44.



gpeed in the light of the notion of the good of man. But
here he faced a difficulty. The good in gquestion, the good
of character, 1is acquired by habituation which takes time
and cannot be epeeded up. Speed 1in achieving moral
development is not poesible. Development of good habite can
be achieved only over & long periced of time.4? Gandhi
writee, ", ..goode travele at & enail e pace...thoee who
want to do good are not selfish., They mre not in & harry,

they Eknow that to impregnste people with good reauires &

- 50

-

long time. ..

In the final analyveis, Gandhi'e approach to science,
technology, art, governance, sesthetlcs, wealth and power
wag all guided by his overriding moral concern. He gaw all
thege ap & bleseing only if it promotes the happiness of

#ll, not Jurst thoese who have mccess to it,

1I. Gandhi“s Alternatives to Modernity

Gandhi d4dig hot look st wmodern civilization aé AaY

incurable disease',51 He argued for a change in the hitherto

4g9 Anthony J. Parel, n.12, pp.169-70,.
50 M.K. Gandhi, n.2, p.42.

51 Ibid., p.34.
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dominant values and cenceptione on the basie of which the
common intereste are fused. He puggeeted truth (Satva) and
non-violence (ahinss) ap the basie alternatives, On the
basie of =satyva snd ahimza he developed a technique for
political =mction, ERnown to everyone me Salyagrsha, Thie

political actlion extends bevond sastyagraha or pasgive

registance and reaches sarvadays, the improvement of mankind

62

as guch,““

Truth or Satva, in Gandhi's usage, ie & wany sided
concept., At the most abciract level it means “being’ . Gandhi
writee, "...the word satva means "to be’, "to exist’. It is
ever the game through all time, I have been striving to
gerve that truth. I have, 1 belleve, the courage to jump

from the top of Himalavus for 1te ernke.” 53 In the ordinary

[ ’1

meaning trath refers to honeety in human affaire. Truth ase
honeety becomes clenrly visible when Gandhl save, ... 1f I
appear today hefore the Britieh public in my loin-cloth, 1t
ie bhecmnupe I have come ne the pole reprerentative of thoree

half-naked, dumb millions. """ At B formal level truth memne

62 Anthony J. Parel, n.15H, ».170,
£3 ¥V.V. Ramans Marthi, Selected =smnd ed. Grandhi

Eecentinl Writinge (New Delhi: Gandhi Pesce Foundstion,
1970), p.70.

54 Ibid., p.310,



practical wisdom. knowing what to do in & given sa&ituation,
Truth as practical wisdom haes to be in conformity with
dharma, the moral 1aw.2? For example, “...to mllow crope to
be eaten up by animale in the name of ahim=a, while there ie
g famine in the land ie certainly not truth.56 In s etill
restricted eenese truth mesne "Reality’™, the Abeolute, the
foundation of &ll empirical reality. Gandhil writes, “There
ie orderlinese in the univeree, there 1ies law governing
evervthing and every being that existe and lives., Power that
creates and disgolves., In the midet of denth 1ife pereists,
in the midet of untruth, trath pereiste, in the midet of
darkness light peresiete. Hence I gather that God is  truth,

1ife, 1ight. He is love."®’ Thie is the sense in which truth

Anthony dJ. Parel, n.15, p.170; In Aristotle too the
notion of truth ier referred ag practical wisdom, and
truth ie equated with politice. Explaining this
Habermas writes, "Politice was understood to be the
doctrine of the good and Jjust life, It was continuation
of ethice which proceeded pedagogically and not
technically. The . old doctrine of politice referred -
exclusively to praxie in the narrow sgense of Greekea,
It had nothing to do with techne, the sRillful
production of artifactese &and expert mastery of
obijectified taeke”. See, Jurgen Habermse, Theorv and
Practice, tr&nslatéd by John Viertel {(London: Heinemann
BEducational Books Ltd., 1974), pp.41-49,

n

66 ¥.V. Ramana Murthi, ed., n.53, p.135,

57 Ivid., p.72..
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ie diepcupeed in the philosophy of Vedanie, Finally, when the
sbeolute ie underetood as B pereon, truth mesns, wWhat in

nguasge one mesng by God. Gandhl writes, V.. .even

[ d
)

in ordiunsry saffaire we know that, people do not know who
rales and why he rules mnd velt they know that there 1is &
power that certainly rules. In wmy laet yvenr tour in Myeore
{1827} I met meny poor villagere, mand I found upon enquiry
that they did not know who ruled Mysore., They simply said
God ruled it.,.“sa From the above discussion it  becomes
c¢lear that, for Gandhl, there is no one single manifestation
of +truth, no one interpretation of truth, no one name for
God, and no one acripture. Gandhi writee, "...the Vedas are
sg divinely inepired &as the Ribdble, Koran...among all

59
religious texts.,"* "

Inevitably, this pluralism of modep and
etructures of perceiving God, ass Rustom Bharuchas points out,
defiesg the monolithic categories of fundamentalist discourece

where there ipg one God, one soripture and one truth that is

uneguivocuslly upheld:eo
68 Thid,
59 V.B. Eher, compiled snd ed., Mahatms Gandhi, ®What iz

God? The Egpence of Hinduism (Ahmedabmd: Navajivan,
1887y, p. 31,

60 Rugtom Bharuchsa, The Question of Faith (New Delhi:
Orient Longman, 1983, p.74.
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Gandhil B  concept of Ahimse or non-vioclence is another
bagic alternative to the violence of wmoedernity. Gandhil
refere to non-violence in different terme, such me, truth-
force, love-force and poul-foree, He congiders non-violence
sg  the highest moral value. It meanse not merely shstention
from harming others, hbut alec mbeence of malice or hostility
to &ll living belnge in every way and at 1l times.®! The
source of Ahinmss ig the esoul, zsnd it ies distingulished by
Gandhi from brute force or pvhysical force, whose source is
the body,sz In modernity brute-force hag an autonoméus
exigtence. At the eoclietnl 1level brute-force expresees
iteelf in the form of pointless accumulation of wealth,
extensive . cultivation of land, large scale
Industrialization, environmentsl pollution, unrestrained use
of ingecticide, eating more than necesgary for survival,
congtructing large houses, wesring silk, eporting pearle and
8O ¢n.63 At the state level, brute force expresges itself in

the forw of gigantic and mll pervasive state-machinerv which

61 Bhikhu Parekh, Coloniglisw. Tradition and Reform: Aa
Avalvals of Gandhi’e Political Dipcoourse (New Delhi:
Sage, 1988), p.138,

682 Anthony J. Parel, n.15, p.171.

83 Bhikhn Parekb, n.81, p.131; Vandans Shives, n.33, p.285



becomer the guardian snd begtower of evervthing, keeping ite
watch on  all nerves and sinews of goclety; it exprepses
iteelf in the rapidly growing armament race, guerrilla ware,

: 6
ware of mggresesion and eo on‘-4

To Gandhi, while all violence waes bad and must bde
condemned in abetract, it was important to distinguish
between its different forme and contexte. Defensive violence
wag morally superior to offensive, as it was largely
réactive and provoked by the opponent, Spontanecus violence
wae a result of accumulated frustration and superior to
premeditated violence.%® Gandni digtinguished  between
different forme of violence, because he knew that in life it
is imposeible to eschew vioclence completely. For example
Gandhi writee, "...meat eating is sin for me. Yet for othere
whe eat it always it is not & sin, to give it up siwply in
order to copy me will be & ein. %% In the pame way Gandhi

writes, Toaoaagricnliturists hieve to use minlmuam  violence,

64 Valerian Rodriguer, "Conception of Revolution Mrrx and
Gandhi: Converging Pergpectives”, in V.T. Patil, ed.,
New Dimensiong and Perepectivee in Gandhiem (New Delhi:
Inter Indis, 1988), p.271.

65 Bhikhu Parekh, n.61, p.134.

66 ¥.V. Ramana Marthi, ed., n.53, p.136.
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that 1is thev have to kKill birde =and inesectes which deetroy

the crops".67

According to Bhikhu Parekh, Gandhi rejected violence on
four grounds; first, based on ontological ground he argued
that 1life is & manifestation of Brashman and therefore
divine, destroving it is a ein; eecond, eplestemologicsal
ground, it wae a fundamental and inescapable fact of human
life that &ll knowledge wae partial and corrigible,
Differently endovwed =and eltunted, wmen rpaw the world
differently, each grasping only a specific aepect of it. But
vioclence denied theepe fundmmentsl factes. In order to harm or
k111, one jurtified that he ie abeolutely right and opponent
totally wrong . Therefore violence rested on false—
eplistemclogical foundstion; third, on moral ground, violence
by not allowing to¢ change the opponente perception of trath,
created untruth., Fourth, on practiczl ground, viclence

cannot achleve lmeting reﬁults.eg

67 Ibid.

Bhikhu Parekh, n.61, pp.155-56; Prakash Chandra
Upadhyaya reviewing Parekh e analygis of Gandhi’'s
notion of vioclence writes, "Parekh doer not attempt to
discuse the gocioclogy of violence and Gandhi’' s

underetanding (or otherwige) of it. Vioclence 1ie not
R

o)
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Ahimza meant for\Gandhi, the largest love the greatest
charity &and the greatest courage. Gandhi writee, 7...the
fact that there are g0 many men etill alive in the world
shows that it is based not on the force of arma, but on the
force of truth or love. %® Moreover ahimsa i based on the
law of eelf euffering, Gandhl writee, "...a mother suffers
g0 that her child my live..." 7% “Pupeive resistance 1ie &
method of securing righte by self-esuffering; 1t ie the
reverse of reeiptance by arme. When I refuse to do & thing
that ie repugnant to my coneclence, I use soﬁl—
force. ... .Everybody admite that sacrifice of self is
infinitely euperior to sacrifice of othere. Moreover, if
thie kind of force 1s uged ln » cmuse that ie unjust, only

the person ueing it suffers. He doesr not make others suffer

dlecussed ag & product of particular kKinde of eocisal
institutione (for instance, the capte system in Indiw).
Like Gandhi, Parekh appenre not have conpidered the
questlion ae to whether capitaliem {(or even for that matter
industrialiem), landlordiem and colonialiem (with a few
exceptione) created goclally vieclent institutions.”
See Prakaeh Chandra Upadhyvaya, "A Celebration of +the

-t

Gandhian Alternative” in Ecomomle mnd Politicsl Weeklwy,
Decewmber 2, 1888, p.Z2660; JBee rmleo Ashok Rudra,
"Againet Feudaliem™, Ecomomic snd Politicsl Weeklv,
December 26, 1981, p.Z21456.

eg M.K. Gandhi, n.2, p.70.

70 V.V, Ramans Murthi, ed., n.863, p.138.
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for his mistakes. |1 "Ahiwmss sees another human being not ae
a potential competitor, but ap & potential co—operator“.72
Further, Gandhi writes, "& helpless girl in the hande of a
follower of shimsa finds better protection than in the hande
of one who ig prepared to defend her only to the polint to
which his Weapons carry him."7% This bringe out an important

agpect of shimsa; “"ahimsz is more than not injuring othere;

it ie aleo a capacity to accept suffering voluntarily in the

name of juatiee.“74

Gandhi's concept of ahimsa is related to the question
of the relationship between meane and ends in morality. In
Hind ZSwarai Gandhl deals with a8 question regarding the
relationghip between means and ende. The question is: “"What
does it matter Qhat meang they adopted? Why should we not
obtain our goal which is good, by any means, even by using

violf:.nce.""'5 Gandhi, 1n hig answer to this question, writes:

71 M.K. Gandhi, n.2, p.71.
T2 Anthony J. Parel, n.16, p.172.
73 V.V. Ramana Murthi, ed., n.53, p.137.
74 Anthony J. Parel, n.15, p.172,

75 M.E. Gandhi, n.2, p.63,



“....We reap exactly as we pow...If I want to deprive you of
vour watch, I shall certainly have to fight for it; if I
want to buy your watch I shall have to pay for it; and if I
want a gift, I shall have to plead for it; and according to
the means 1 employ, the watch is stolen property, my own
property, or & donation. Thue we see three different resulte
from three different means."'C Means are as smcred as the
ende and eoul-force, according to Gandhi, is superior to
brute force,77 The thief is moved t¢ change his habit by
techniques of love-forece; an unjust ruler or a rapaciéue
industrialist ie moved to change thelir wave, on their own on
the basis of the enlightenment that soul-force generatee., We
are go accustomed to identifyving the gocial effectiveness of
coercive power in  terms of fear of punishment,” writee
Anthony Parel, “that we find it difficult to see that eoul-

force can he even more effective than brute forﬁe.“Tg

Satya and s&himsa cun be pursued ag alternativee through

the cultivation of following dispositions like, chastity or

76 Ibid., pp.64-65.
77 Ibid., pp.65-67.

T8 Anthony J. Parel, n.156, p.172.
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Brahmacharyé- Gandhi writes, "...chaestity i’ one of the
greategt digciplines without which\the mind cannot &attain
requigite firmnese. A man who is unchaeste looges stamina,

becomes emasculated and cowardly. He whoge mind ie given to

animal passion 1ie not capable of great effect...when &
husband &nd wife gratify the paeeione, it is no less an
animal indulgence on that aecouni. Such &n  indulgence,
except for perpetuating the race, is strictiy
prohibited...“79 Gandhi's poeition on chastity is related to
the larger question of sexuality. Modernity tapse sexual}ty
for purposeps of financial gains, as an extension of brute-
force, Gandhi tape sexuality as a subordinate ally of egoul-
force for purposes of respecting and serving the other as
the other, with no hidden agenda for contrel or sexual

exploitation.so Gandhl ueger esexunlity ag B positive egource

of non-violent social and pelitical behaviour.

79 M.X. Gandhi, n.Z, p.75.

80 Anthony J. Parel, n.15, p.173; Bhikhu Parekh criticizes
Gandhl & views on sexumnlity for the following reamsons:
(1} for discuseging sexuality entirely from the masculine
point of view, Gandhi & pre-occupation with semen leads
Bhikhu Parekh to the above conclusion. (ii) Gandhi like
mopt ascetice saw sexuality ae an impulse or a passion,
rather than a#s a relationsghip. See Bhikhu Parekh, n.61,

pp.180-2058,
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Like éhastity. Gandhi streseses the need of voluntary
poverty Pecuniary ambition and passive resietance cannot
well go together. Thoee who have money are not expected to
throw it away, but they are expected to be indifferent about
i, 81 Voluntary poverty can be practiced only by those who
had a pufficiency of material poseessiongs and it had nothing
th do with inveluntary poverty of the large masses of the
Indian people., Excess of wealth was within Gandhi's
conception of trusteeship, potentially for the benefit of
othere.®? Gandhi saw voluntary poverty, first, as a means of
bringing about economic justice, and second, as a process of
identifyving with the hungry and poverty stricken
eountrymen.83 He believed that the epirit of voluntary
poverty. had to be nourished by daily manual labour,
smadeshi and_decentralizati@n of industries. Manual labour
vag must for one who took swarai gseriously. To Gandhi,

"o duet ams  physlcal exercige wme good for the body, Eo

81 M.KE. Gandhi, n. 2, .78,
]2 Arnthony J. Parel, n.16, .173.

83 For exasuwple, once Gandhi had reprimmnded Lohisa for
being asddicted +to clgarettesn, coffee =mnd ten, He
likened Lohin'es bad hablite to the practice of mocisalism
iteelf, How could Lohia Justify clgarette smoking in
India, which debarred him from completing & procees of
identification with the mues of his hungry and poor
countrymen? See, Rustom Bharucha, n.60, p.867,



nanuikl  labour wae good for the soul.“84 He, therefore, he

grve Pprimary importance to manual lsbour in hie theorv of

life.

Gandhl considered swadeszhi to be of great importance to
the progress of the country. Gandhl writee, "...swadeshi 1p
our primary obligation, because it ie natural to ue. Pharaa
is bound up with it...ocur economic well-being is bound with
swadeshi, I% ig the only way to employ the enforced idleness
of millions."3% For example, "..,.1it 18 einful to eatl
American wheat and let my neighbour, the grain dealer,
starve for want of customer. Similarly, it is sinful for wus
to wear the latest finery of Regent Street, when I know that
if I had bat worn the thinge woven by the neighbouring
gpinnere and neavérs, that would have clothed me and fed énd
clothed them. %% Gandhi's use of epinning wheel, &hadi,
barning of forelgn clothes, salt satyvacraba, show clearly
how much Gandhl valued swadeshi in hie 1ife., It is through

swadeshi that he fought the modern induetrial

84 Anthony J. Parel, n.15, p.173.

V.V. Ramana Murthi, n.53, p.210.
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ivid., pp.213-14,



civilization.87 He wae ready to pay any price for the esmke

of swadezhi, Gandhi writes, "...anything would be better
than thie living death of & whole people. Thié satanic rule

hag . ruined this frir-land materigllyv, ' morally and

gpirituslly.” a8 Gandhi derived his root of  =zwad

xhi from

o
[N

the Gita, which saye, "...it ig better to die performing
one & duty or swadharma, gince paradharma or qnother's duty

ig  frauwght with danger‘“sg Gandhi congidered sweadeshi  ae

|
swadharwa when applied to one’s immediate environment,

87 For instance, Gandhi considered spinning wheel, as
Ashis Nandy pointe, out morally superior to techno-
economically more effective machine because (i) it did
not eupplant human beinge, (i1} 1t seymbolized the
dignity and the sutonomy ¢of the individual resisting
the demands of modern collectivities, 'and (1ii) it
eymbolized pre-modern technology and | non-alienated
labour. ©OSee, Ashis Nandy, n.28, p.139; Madhu Kishwar,
regarding Gandhi’'s salt satvagraba writes, "...in the paet
people could pan their own ealt or pick it up out of
natural depogite. The British +tried it¢ acguire =
wmonopoly over this ltem of evervdmy consumption. The
only legal exlt was government sult  from guarded
depotes., The price had a tilt in levy, Thue, the
government was able to tax evervone, even the poorest
of the poor. Bult GQandhl choosing sfrlt 'the epsentisl
item of daily living fought colonial rale, See, Madhu
Kishwar, n.30, p.1688,

88 V.V. Ramana Marthi, n.53, ».210
89 Ihid., »pr.Z213-14.



Swadeshi aé interpreted by Gandhi harmed no one and under
i1 there was no room for eselfishness. Gandhi writes, "let no
one guppose that the practice of swadeshi through Khadi
would harm the foreign mill-owners. A thief who 1 weaned

from hie vice or i made to return the property that he has
80 |

gtolen is not harmed thereby.”

Gandhl eaw large-scale industries in slliance with
modern technology, centralizing wealth, social and political
power concentrated in the handes of a few people. In Indisa,
where the majority of the pecple were poor &and sapreadover
various regione, Gandhi believed that it wae . better for
industries to be decentralized. He writes, "independence
must begin at the bottom. Every village should be a republic
or Panchayat, gelf-sustained, capable of managing iteelf
against the whole world....In thie structure composed of
innumerable villagee, there will be an ever-widening, never-
ascending circle, l1ife will not be a pyramid, with the apex
ﬁust&inéd by the bottom, btut will be an coceamnic cirele, 81

Gandhi pointe out, "we may not be decelved by the wenlth to

80 Ibid., p.230.
91 Ibid., p.247.



be geen in fhe citiee of Indis....It comes from the blood of
the poorest....I know village economice. I tell you that the
pressure from the top crushee thoge at bottom. All that ie
necepsary ie to get off thelr backs."gz Gandhl  wanted
“concentration of wexlth, not in the hande of » few, but in

the hande of all“.93 Therefore, he argued for

decentralization.

Fearleseness or c¢ourage is another disposition that
swarai  required. Gandhi writes, "...gtrength lies in the
sbeence of fear, not in the quantity of flesh and muscle " we
have on our bodies. "84 "Those alone can follow the path of
rasgeive resistance who are free from fear, whether as to
theilr ©poesessions, falee honour, their relatives, the
government, bodily‘ injuries or desth. 7% “The mice which

helplesply find thempelver betweern the crnt'g teeth acquire

no merit from thelr enforced aaerifice"=96 At the wmogpt

Quoted from Madhu Eishwar, “"Cutting Qur Oun Lifeline”,
Manuehl no.73, Novepber-December 1892, p.7.

0
rd

a3 M.K. Gandhi, 0.2, p.8.
94 Ibid., p.40.
1t13) Ibid., p.76.

86 Ramana Marthi, n. 53, p.Z214.
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fundamental level fexmrlessness has to be exercliesed =angainst
the fear of death. It &lso hase to be exercised agalnet
tyrante, unjust lawe, anfair economic aad gocisl
chditions,97 The strength of conrége lies in the capacity
for endurance rather than the capacity for attack.gg Gandhi
writes, “"What do you think? Wherein courage ip required, in
blowing others 1o pleces from behind & cannon or with
emiling face to approach & cmnnon and be blown to pleces?
Whoe ie the true warrior -- he who keepe death alwaye e &
friend, or he who controle the desth of others? Believe me
that & wman devold of coursge and manhood can never he =

paeslive resister,“99

Finally, swarai required the practice of the virtue of
religion., Religion was =& vitél reference point for the
entire framework of Gandhi'e thought and =sction., Gandhi
writee, "..,.religion ie dear to me =nd my first complaint is

that Indlie 1is becoming irreligiouﬁ,“loo Religion, 1like

87 Anthony J. Parel, n.16, p.174.
83 Itid,

29 M.K. Gandhi, n.2, p.73.

100 Ibid., p.38.
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truth, hadAseveral veaninge for Gandhi. At the most ordinary
level, it meant the organized religions, such &s Judalsm,
Islam, Christianity, etc. Religion in this senee divided
human beinge culturally and sometimes even socially. At &
more restricted level, religion meant religious beliefe and
doctrines, such &ae karms, incarnation, resurrection,
prophecy etce. Religion in this sense also divided human
beings, albeit intellectually rather than scoclially. When
Gandhi writes that “religiong s&re different roads
converging to the same point,"101 he refere to religion -in
the ordinary and resptricted eence. At & third level,

religion meant to Gandhi, the virtue or the virtues of
reiigion. Religlon as morsl, not theological virtue, 102 For
exauwple, kindnees, respect, humillity and charity =are the
morsl virtues. Religion in thie eense is  indietinguishable
from ethice msnd 1t can uanite pecple in each areas of
activit& as economics, politice, eocinl pervice and worke of

163 When Gandhi referse to, "religion which underlies
104

charity.

#11 yreligion,” or when he gayve, "my religion has no

161 1Ibigd.
102 1Ibid., p.4b.
143 Anthony J. Parel, n.i1dH, p.176.

104 M.X. Gandhi, n.2, p.38,.



geographical limits, if I have a living faith in it, it wiil
transcend my love for Indiz her&eli“,105 he uses religion in
the third eenee. It 1ie religion eeen ae & moral forece that
underliee Gandhl e politics. Ae Anthony Parel points out,
“it wae hies conviction and aleo hie practice that religion
ae ethice could bring about the political unity of & malti-
religious entity.los It was on the basis of religion in thise
senge that he could work with the British or sanv other
nation. Religion in thie eense did not pose & falpe
alternative between God and man; indeed men were betyer
treated Dy humang if an ethic of religion wag universsally

practiced.lO?

Gandhi clearly distinguished bDetween religion and
nationality, and his weaning of religious tolerance revolvee
around this. Gandhi writes, "...1f the Hindues believe that
India should be peopled only by Hindus, they are in
dreamiand. The Hindue, the Mohawmmedans, the Pareis and the

Chrietiang who have made India their country are fellow

105 Louis Fischer, The Life of Mahatma Gandghi (London:
Jonathan Cape, 1851), p.216.

106 Anthony J. Parel, n.15, p.1786.

107 Ibid.
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countrymen, and they will have to live in unity if only for
their own interest. In no part of the world are one
nationality and one religion synonymous terms; nor hag it
ever been so-in India, 108 Again, he writes, "The Hindus
flourished under Mgslem sovereigns and Moslems under the
Hindu. Each party recognized +that w»utual fighting was
suicidal, and that neither party would abandon its religion
by force of arms. Both partiees therefore decided to live in
peace. With Bnglish advent guarrels recommenced. "10?  “India
canmot. cease Lo be one nation becruse people belonging to

different religious 1live 1in 1it. The introduction of'
foreignere does not necesparlily destroy the nation they
merge in it. A country ie one nation only when euch &

condition obtaine in it.-11¢

108 M.K. Gandhi, 1.2, p.45.

108 Ibid,

110 Ibid., p.45. Based on these insighte Asghig Nandy
reformulates Gandhi’ e non-wegtern concept of
geecularism, Randy writes, non-swestern concept of

gsecularism revolves around equal respect for all
religiong. It implies that while public life may or may
not dbe kept free of religion, it must have espace for a
continuous dialogue among religious traditione and
between religioue and the secular. Ashis Nandy, “The
Politice of Secularism and the Recovery of Religious
Tolerance™, Alternativees, vol.XIII, no.2, April 1888,
. 180, ) :
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Satva, ahimsa, and the virtuee of chastity, voluntary
poverty, courage or fearleesness and religion can become
practicual only when we learn to rule . ourselves.lll
Therefore, eelf rule_ or swarai is not & dream which
auntomatically becomes true. It har to be experienced by
every individual for himeelf, 112 Therefore, it required the
asgistance of an &ppropriate type of education  and
appropriate community environment.113

Gandhl wap one of those whoe eensed early the dander of
colonial educétion, under which echool related knowledge got
irclated from evervday remnlity =mnd cultural wsiliea or
lebenswelt of & child.ll? Gandni writes, "...a peasant earnsg
his bread honestly. He has ordinary knowledge of the world.
He knowe fairly well how he should behave towarde hise

parente, his wife, his children and his fellow villagers. He

understands and obeerves rules of morality. But he cannot

111 M.K. Gandhi, n.Z, p.58.

112 1Ibid., p.58.

113 Anthony J. Parel, n.15, p.178.

114 EKrishna RKumar, EPolitical Agenda of Education: A Study

of Cglgninliﬁi and Nationelist Ideas (New Delhi: Gage,
1981), p.88,
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write hie own name, What do you propoge to do by giving him
5 knowledge of 1letters? Will vou add an inch to hie
happiness? Do you uwish him to make discontented with hie

cottage or his lot?“115 For Gandhi, the primary aim of

116

alternative education should be charascter building and

such education should have primacy over technical education.
Gandhi  writes, "I have learnt Geography, Astronomy,
Algebra, Geomgtry etce. . . Ahy I have learnt theee thinge?...1
have mnever been &#ble to uee them for controliing -wmy
eenges, .. It is not regquired for the main thing...It does not
enable us to do our duty.“117_To Gandhi, knowledge of sclences
and letters hae ite place only when we have bdbrought our
penses under subjection and put our ethnice on a firm
fouﬁdation.lla Therefore, the need for an appropriate
cowmunity environment, for the acquisition and development
of the spirit of inner improvement wase recognized by Gandhi
early in his career. That was why he established several
azhrams  both 1in DHBouth Africa and India to inetruct the

peoprle in satva, ahimsza and other virtues,

115 M.K., Gandhi, n.Z, p.78.
116 Ibid., p.79.
117 1Ibid., p.78,

118 Anthony J. Parel, n.15, p.178.
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To sum up, Gandhi rejected the centrality given to the
individual by making material and bodily welfare the object
of 1ife, at the cost of ignoring social and moral needs of
the individual. He rejected parliamentary democracy ae it
wae practiced in the West because it stood for maximunm
corruption, selfishness and power politice., He was skeptical
of those elements in the print media that manipulated the
popular sentiments in favour of particular financial and
power interests by spreading misinformation and untruyh.
Gandhi alse rejected “machinery craze  because under it
wachinery, instead of egserving the humanity, becomes an
instrument of benefit to some and harm to othere. Above all,
Gandhl rejected large scale industrialization and modern
professions on two counte: (1) for emwmphasizing instrumental
rationality and (ii) for promotihg technoeratic control.
While Veach of them promised men better control over one’s
own actions, environment and nature, in actuality they
created a system of depersonalized social relations where
men wWere subjected to the impérsonal logic of Dbureaucratic
rationality. Within this framework, ethice was subordinated
to technical education. Gandhi particularly rejected modern
law courts dbecause under them, the lawyere and the judges,

inetead of serving Jjustice and truth; administered jJustice
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like +trade or.economy. Similarly the practice of modern
medicine has alec become a way of gaining wealth and social
power., It 1ie no longer interested in the service of +the
sick. Modern professions in general resulted in creating =&
powerful social and politicasl elite, who dominated the
gociety. Gandhi rejected large-scale industrialization
becaure it destroyed traditional industries and agriculture,
causing people tc migrate to the urban c¢centres, recruited
people to new culture which had nothing in common with their
being. It caused great income disparitiee between regions
and growth of large urban centres of production. Its logic
caused emergence of slums, regional conflicts, terroriesm and
such other social problewe making the task of achieving
gocio-economic equality and democracy difficult, Gandhi aleo
attacked large scale industrialization for vperpetrating
environmental degradation which threatened the future of the
entire globe, However, when large ecale induestries were
inevitable, .he argued that euch industries should be

nationnlized or state controlled.llg

Thue, Gandhl's viewr, bmred on ethicarl mnd morsl

groundes, were coritical of individusl, eocial life and

119 M.K. Gandhi, n.2, p.8,



socliety that wae belng formed under wodern civilization.
Civility &nd civilization, in hie view, were, acquieition
that come from habitusl following of = moral and ethlcal
code, where material well-belng and profit making are not an

end in iteelf.

Modern civilization gsees the individual in itself
isolated from all other people. For Gandhi, the important
thing le to go beyond such individualism that only epeaks of
individual good and atomized self. He recognized the
fesponsibility social 1ife entails, where our actions and
their appropriateness must be judged in terms of the effect
they have upon others., Therefore, he upheld among many

weane, susdeshi, charkfha, voluntary poverty and sarvodava,

Gandhli wae an euarly environmentnlist whe foresaw the
dangere of modernity on the future of mankind. Therefore, he
developed & moral outlook in which haman specles =mnd  ite
intereste were placed above thoee of the other epecies, but
by takRing into account the claime of the fature generation,

the poor and the downtrodden.

Gandhi, accepts the progreps wWe have wmade, but
recognized that it is not poreible to accept some aspects of

this civilization and reject othere. Therefore, he was
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looking for an alternative, one that begine with moral and
ethical understanding, where dignity of humsn 1ife is

regpected and man ig seen as & sgocial and moral being.

Thueg, we have Gandhi’'s notion of sstys and ashimsa ae
the baelic &alternatives which can be reslized in economic
terme through handlerafte, emall scmle industries, primacy
to agriculture snd, sbove 511, low coneumptlon keeping in
mind the collective needs of the goclety. Politicesnlly, it
can be renlized by eptablishing village ganchavats aimed &t
active participation of the people in the mattere snffecting
their iives. Boclially these slternatives can be remlized by
living & free =and bold life baeed on moral snd ethicsl

outiook, honesty, courasge, socinl responeibility, reepect

for other wave of life xad dharma,



Chapter-313171

DEBATES ARQUND GANDHI 'S CRITIQUE OF MODERNITY

Gandhi's critique of modernity has given rise 1o =&
major debate; indeed it has communicated contradictory
meggages to  those who try to understand it. This Chapter
tries to probe into some aspects of this debate, by
classifying the participantes in it into two groups: (1)
thoge who maintain that Gandhi's critique of modernity was
based on “¢bscurantist indigenism’, and (ii1) those who feel
that Gandhi s critique of modernity was based on and part of

“eritical traditionalism.’

1. Gandhi as Obscurantist Indigenist?

Two questions will be examined in thie section: Firet,
why was Gandhi'es critigue of modernity projected ae
obecursntist indigenism? and second, what aespect of Gandhi's
critigue are overlooked in thie kRind of analysis, and what

gort of problemes doeg that pose?

Gandhi has been criticized by echolars and ladbelled ss
¥ obscﬁrantist indigenigt primarily for glorifving
tradition and the traditional way of life, More

ppecifically, critics maintain that he ignored the gocial
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snd historical processes of oppression connected with caste,

clage, gender, ethnicitv and religion that existed in our

society.l But that is not asll. He wasg equallvy opporged 1o

progress and instrumente ¢ scientific and technological

valopment, In Hind Swaral he wrote V.. .we have wmanaged

4.
with the same kind of plough as existed thousande of vesrs
5g0. We have retained pame kind of cottages that we had " in
former times and our indigenous education remains the same
s  before...It wme not that we did not know how to invent
machinery, but our forefathere knew that if we get our
hearts after such things we would become slaves and lose our

i

moral fibre.,.,They further reasoned that large cities were s

gnare and » useless encumbrance and that people would not be

1 Some scholars hold Gandhil responeible for the tendency
of glorificastion of the Indian culture - which still
livee today in the novement for cultural
nationalism in India. Prabhs Dixit, for example,
writes: “"Gandhl’'s idolization of the caste gpvatem,
ropulasrization of Hindi, protection of cowe and hie
idesn of trusteeship were more effective in mobilizing
the orthodox Hindue, Zamindasrs and capitaliste +than
Savarkar s c¢all for BHindu Sargatharn and Hindu Rai™,
Prabha Dixit, “"Hindu Nationaliem™, 32e Y, August
1877, v.34; Prakseh Chandrs Upadhveys, "The Politice of
Indisn Seculariem”. Moderyn Arixn 3tudier, vol. 26, part-
IV, Gctober 1992, pp.818-837; Sadashiv Bapat Narsyan,
HBrtioneliiew Vereue Communslism (Poons: G.5. Bxpst,
1843), ©p.47-48. 3Jee mleo, Grll Omvedt, "Hinduiewm =and
Politice”, Economtc mpnd Politicesl Weeklv, April T,
1880, p.727.

-
[}



happy in them, that there would be ganges of thieves robbers,
prostitution and vice flourishing in thew and that poor mexn
would be rotvbed by rich men. They were, therefore satisfied
with #mall villageﬁ,.,"z Gandhi’s sppreciation of the
changelereneas of Indian socliety ae radical, his neglect of
the fact that antiquated eystem of production in India did
not allow education, agriculture and industries to change,
besy evidence to his obscurantist beliefs. Besides, his
c¢laim  that our forefathers in their ruperior wisdom have
decided that the system of production should be e, and his
denial +that there were no cities, no waste of agrarian
gurplius, no¢ thieves, no prostitutes and divieion between
rich and poor 1in pre-colonial 1India, coupled with the
picture of idyllic village communities based on moral fibre,
wag & way of glorifying and Jjustifying the traditional way
of d1ife while clesing the doors upon change and progress

that came with modernizmtion.*

Gangdhi, according 1o these critics, resisted structural

2 M.K. Gandhi, Hind pSuwaral or Indian Home Rule
{Ahmedabad: Navajivan, 1838}, pp.5hbH-58,
3 Aljaz Ahmsad, "Orientalism and After: Ambivalence and

P
Cogmopolitan Location 1in the Work of Edward Said,”
Occasional Papere on History and Society, I1 SBeriee,
Namber XLIV (NHehru Memorial Maseum and Library, Teen
Murti, NRew Delhi, 1981), pp.96-97.



changes in  the Indian Society,4 Gandhi g defence of the
varna system as immutable law of nature rather than a human

1nvention5 and his notion of trusteeship,6 are cited ar

4 Gandhi hag been severely criticized by Indism
communliate fewinists and Dalit intellectuals on this
ground. for thie reason primarily M.N. Roy calls Gandhi
an &agent of the Indian tourgeviszie, QGee, M.N. ROy,
Origiyn of EBadicsiipm 1n the Congress (Caloutts:
Renanisennce, 1842}, pp.6-10; EM. 5. Namboodripsd also
endorees this view. See his, The Mahstin apd the Islsm
{Rew Delhi: Peoples Publiehing House, 1853}, pp.110-
118; HMadhu Kishwer uwrites, “"Gandhi tried to contain and
fit women & movement into & sapplementary role viz-a-
viz national movement. .. .Gandhi s anotion of equality
did not extend to eguality in emplovment or in economic
and political power...He failed to come to terme with
the fact that oppression is not a moral condition but &
sgocial and historical experience relating to production
relatione. Dee Madhu Kishwar, “"Gandhi on Women'
Economic and Political Weeklv, vol.XX, Number 40 and
41, October 6, 1885, pp.1681-1702 and Octodber 12, 1885,
pp.1763-17568, ¥.T. Rajishekar writes, “"Gandhi by
rerpetuating the village economy, the varnashy ana
dharma, a bullock cart life based on Mhads; wanted to

“avert large posle industrislizstion which will bring
together the exploited people and force them to  setart
an mrmed etruggle sgainet exploitstion which will ruln
the capte pyvetem. ¥V.T7. Rajasheksr Hivdulew. Faecipm mad

Gandhiem (Brugalore: Dalit Sahitys  Academy, 1985},
p. 16,
5 Gandhl wrote in Young Indias, "I believe in Varnashrana

Dharma in & penge in my opinion strictly Vedic and not
in ite preesent popular and corude sense, VYVarnashrama  in
ny copinion ie inherent in human nature, Hindaiem hee
gimply reduced it into a eclence. A man cannot change
hig varna by choice, Not to abide by one's varna ig  to
disregard the law of heredity. W. K. Gandhi, OY)

Indin, 6th October 1921, S. Gmneshan. ed., {(Madras: 3.
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exsmples of thie. Within thie context Gandhi’'s critique of
modernity 1ie regarded &g s highly eophisticated 1idiom
through which sime and aespirations of the dominant social
groups were mrticulated and which legitimized their

continued dominance.7

GQanerhnsnn Puablighers, 1824) p. 801, In Hariisr, Gandhi
wrote, “ernlling of s Bratmin-epiritual tescher sasnd =
scavenger are eaual and thelr due performance, carries
egual merit before God and at one time seems 10  have
carried reward before man....” See, Hariisn, July 18,
1836. ©Qee mnleo, B.R. Ambedkar, Amnihilstion of Caste
Hith &5 Reply to Mabhstms Gandhi (Aligarh: Anand Sshitys
Sudmn, 1989}, p.101,

Gandhi's notion of trusteeship is coriticized ag =&
devise which did not wigh to hurt the propertied
clasges, It had no paseion for economic equality. Under
ite ownerse need not deprive themselver of their
property., All they need to do ig, declare themrelves sas
trugtees for the poor voluntarily. See, B,R. Ambedkar,
Writinge and  Speeches, vol.9, Government of
Maharashtra, 1945, pp.281-82, P.C. Upadhvayva pointe out
that, Gandhi ' e concept of trusteeshipr as Gandhi himeelf
admitted, wmse put forward when socialist theorv was
rlaced before the country in respect to the pogition
held by zamindare &snd ruling chiefs, See Prakacsh
Chandra Upadhyava, "A celebration of the Gandhisan
Alternative”, Rconomic and Political Weekly, December
2, 1888, p.2660; See mleo, Hariian, June 3 1836 a&and
M.K. Gandhil, Trupteeehip, complled by R.
Ralekar(Ahmedabad: RBavalivan, 1960), ©.5.
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For inestance, Ambedkar writes, “Gandhiem etande for
freedom from forelgn domination, which mesns the
deptruction of the exiepting political stracture of the
country. At the pame time it sgeekes 1o maintain s socisl
stracture brped on varna by ite <all of back to nature,
e
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The fact that Gandki rejected modern western education
and  argued that to give millione & EKnowledge of modern
English educstion is to enmlave them,8 ie cited further &e
evidence of hies obscurantiem. Arguing =against hies vieus
Dalit intellectusnle wmaintained that their liberstion is
roseible only through modern education becaise 1t latroduced
them 1o new idess of social justice snd equality. through
which they can fight Brsbwmarnic Hinduiemwm. For example, Ori
Haravans GQuruy gaid to his folliowers, "...educate that vou
navbe free, organize that you may be strong, industrialize

that vour financizl etstus may improve” .

Jvothli Rao Phule
seperted that God had epent the Engliesh to Indis to 1ift  the
ban on educrtion which Brabmanz imposed on the Fhudras, to

educrte them &nd make them wiee”. 1% Ambedkar depicted

back to nakedness, back to poverty and ignormnce. It
helpe thoere who have to keep what they have =and to
prevent thoee who have not, from getting what thev have
& right to get....Gandhiem i the philosophy of the
well-to-do mnd the leisure cclags’, B.R. Awbedhar,

Writiaegpr sad Speecher, pp.Z284-31,
M.E. Gandhi, n.2, p.80.

g Markot Kunspps, Sri Barsvaos Guru (Hew Delhi: Nationsl
Book Truet, 1982), p.vii.

10 Franeine R. Frankel and M.5.A. BRao, ed., Dominance and
2Tate Power in Modern Indis. Decline of s Bocisl Order
(Delhi: Oxford, 1988) p.487; See mlepo, Guil Omvedt,
Cultursl Revolt in Colonisl Society The Bon-Brabman
Movement 1in Heptern Indis 1873 to 1330 {Bombrv:
Scilentific Bocisliest Educstion Truet, 1876), pp.1-16.
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village life ug & eink of inequity mnd tyranny for the lower
captes  &nd ndvieed his followere to educate thempelves in
law, medicine etc,, and leave the rural asreas in favour of
urban eentres.ll In other words, when»Gandhi argued for an
indigenous syetem of education, leaders of the lower orders
found it reactionary and toc simplistic because indigenous
education was controlled by Brahmins and continued -to
perpetuate the capgte psyestem and the superiority of the

Bratwminsz,

Leaders 1like Ambedkar argued that, “...the fact that
machinery and modern civilization have many evils may be
admitted, but these evils are no arguments sgainst them. For
the evilae are not due to machinery and modern c¢ivilization.
They are due to wrong social organization which has made
private property and pursuit of personal gain watters of
sbeolute ganctity. If méchinery and civilization have not
venefited evervbody, the remedy is not to condemn machinery
and clivilization but to alter the organization of esoclety,

go  that benefits will not be usrgurped by feu, but acerue to

113 Balakrishna Govind Gokhale, “Dr., Bhimarao Ramii
Ambedkar, Rebel Against Hindu Tradition” in Bardwell L.
Smwith, ed., Religion and Social Conflict in Douth Asisn
{Leiiden: E.J., Brill,, 1978), p.14.
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511."12 1In other words, Gandhi in his critigque of modernity
did not concentrate much on the fault of the system of
social organization; instead of offering alternate ways of
using the resources made available by modern eclence and
technology he offered alternatives to modernity iteelf.
Examining thie aspect, Sudipta Kavirai writes, "...there is
certainly =& great deal of humanity in the pre-modern
languages of social living. Its sentiments are valuable, but
its conceptual apparatus cannot work out solutions to modern
culamities, Gandhi’s critiaue of modernity 1is of course
zowzrful and lucid, but too radical, for he offerse not an
alternative golution te modernity’s probleme, but to

modernity itself, 19

The above criticiesme overlook gome significant saspects
of Gandhi's c¢ritigque. Gandhi, it must be reiternted,
appreciated the pre-modern Indian viliages bésically o ghow

the defecte of modernitv which manifested itself in mindless

12 B.R. Ambedkar, Gandhi and Gandhiesm (Jallander: PBRheem
Patrikea Publications), pp.139-40,

13 sudipta EKaviraj, "On State, Society and Diescourege in
India” in Jamee Manor, ed., Rethinking Third Horid
Politice (London: Longman, 1981), p.g86.
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accumulation of wealth, overconsumption and endless
exploitation of nature which threatened the 1life of the
entire globe; to highlight the selfish social relatione
which did not care for social needs of the individual and
the resulting mental slavery which uprooted men from their
own culture mnd recruited them to a new culture which had
nothing in common with their being. It hag been strongly
argued by some scholars that Gandhi did not relect esecience
and  technology, but was articulating a plural councept of
science and technology, against the idea of a univereal,
cumulative and imperial technology developing asccording to
the 1awes of linear progreess, According to them, Gandhl was
upholding & notion of science and technology which did not
supplant human beinge, which svmbolized the dignity and
sutonowy of an individual resisting the demands of modern

collectivities éﬁd, -above =11, which represented nor

slienated labour=14

14 Ashis Nandy, "Cultural Framer of Transeformative
Polities: A Credo” in Bikhu Parekh and Thomas Pantham,
ed., Political Digscourese: Exviorations in Indisan and
Hestern Political Thought (New Delhi: BSage, 1887T)
p.240; Ashig Nandy, Traditions. Tvranny and Utopias:
Eseave in Peliticsal Avareness (Delhi: Oxford, 1887},
r.137. See also, Ramashray Roy, "Modern Predicament and

Gandhi"” in Ramashray Roy, ed., Contemporary Crigie and
Gandhi (Delhi: Discovery, 1886}, pp.44-48 and Ramaghray
Roy, Belf and 3Jociety, A Studv in Gandhian Thought (New

Delhi: Bage, 1934).
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Vandana Shiva, ©Shiv Visvanathan and Ashis RNandy's
snalyveis of modern eclience and technology help us to
understand Gandhi's critique of modernity in a better way.
According to Vandana Shiva, modern science perpetrates
viclence agsinst the subliect of Eknowledge. Violence is
perpetrated eocially through s sharp divide between the
expert and non-expert -- a divide which converts the vast
majority of non-experts into non-knowere, even in those
areas of life in which responsibility of practice and mction
rests with them,15 It is probadly for this reason that
Gandhi sought to recover the human body fron the medical
technologist by refusing to accept the doctor’'s authority
over human body. Instead he sought to restore the bedy to
the individual by accepting the individual s right to give
primacy te hie cognition of hie owa body=16 Agria modern

gclence perpetrate violence sgainet the oblect of

)

kncwledge.17 Building of large dame, de-forestation and such

i5 Vandana Shiva, "The Violence of Reductionist State”,
in Alternastives, Socisl Transformation angdg Humane
Governance, vol.XII, no.2, April 1987, p.243.

16 Ashis Nandy, “From Qutside the Emporium: Gandhi's

Cultural Critigue of the West"”, in Ramashray Roy, ed.,
Contemporary Crisig and Gandhi (Delhi: Diecovery,
1986}), p.94.

17 Vandana Shiva, n.15, p.244,
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other wmindlees efforts to transform nature are the best
examples of this fact. Modern Sclence #lso perpetrate
viclence against the beneficliaries of knowledgexlg Poor &are
the worst victime of it. It ie sn.beaauaé sclence becomes
the purenit of etate, epecislly in the Third World

countriers. Here, platern define development s & sclentific

rivil

0N

«ot, & movement from the sinte of asture to

L.h
n‘!'

TG,

ol

ocliety, As & repull, other civilizations and tribsl

in
it
'<2

cultures &mre egeen & contemporary anceptors, and hence,

backwsrd; the fmet that backwardness may have something to
gay for iteelf ie not entertrnined. Exmmining the above
aepecte Shiv Vievansthan writes, “...the tragedy of
modernization 1in Third World countries was however doubly
violent, It eprang not only frow the vioclence of the WHest
through colonixliewm and eclence, but sleo from the moderniet
impulse of our elites, internsliized without & clue to  ite
genernlogy mnd pelf-doukte, " 19 Technology, according to Aeshie
N=ady, exercieser 1ite domination under the banner of

“technology control’. It mesns manipalsting the exieting

18 Ibid,

18 Shiv Vievanathan, "From the Annale of the Laboratory
State”, Alternatives. Social f]:rgnﬁfgrmg don and Humane
Governance, vol.XIT1, no.l, Januaryv 1987, pp.37-60.
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conditions of men aﬁa nature to get the degired effect,
“Instrumnentalism” is its core ideclogy, that is, using men
snd nature ss mere instruments by a few for their oun
gelfish intereste, 20 Nandy writes, "...technology always had
elements of instrumentality and control aesocliated with it,
even in the traditionsal societies, but modernity by removing
the older ideological limits on Instrumnentaslism tends _to
reduce technology to “technologism’™. It hierarchises the
relationship between those who posgess technology and those
who do not, and it allows to destroy a part of the person,
eociety snd nature for former e own good, ~21 Technologiem
sllowe 0o epcape because it ies based on the assumption that

technology iteelf will find solutione to the technologiconl

= s

problems.zz Bandy pointe out that Gandhi judged technology
not on the grounds of what it was and what it can achieve,

but on the grounde of what it replaced and what it

ry
s\,ﬂ'ntu:s.liz.«a-.cl.‘"-4'3

29 Ashle Nandy, n.l16, p.g4.

21 Ashie Nandy, Traditions., Tyvraonv and Utopiar: Egeave
in Politicep of Awarewmesn (Delhi: Oxford, 1887), p.136.

22 Ashies Nandy, n.16, .89,
23 Tvid., p.100,
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While s&analvzing Gandhi's viewg on education, we muet

A=

remember that he was not in favour of supporting Brabmanic
superiority. While the puspicion and doubte of the Dalite
are well founded, given thely experience of vyesrs of
eubjugstion snd subordinstion, Gandhl fought asctively more
than any other leader of the Indlen Natlonsl Congress for
the upliftwent of the Harijanse and untouchsbles. Hise
objection to western education mast therefore be
contextualized. He wae not oppored to the espresd of literacy
rid  Enowledge. He wae coritical of that knowledge that wae
belng puered on to them through the educationsl syvetem gnder
the Britieh rai; such kKnowledge was bookish, impractical and
irrelevant for Indian people. Gandhi wanted education to be
linked with production; it must provide avenues for
practical ekills and knowledge that could be uged by the
people. He therefore respected gkille and techniques such as
cultivation, weaving, and s0 on. Gandhli maintained that
knewledge wae the basis of the reproduction of sgocletyv's
material 1ife. Modernity, in aseociation with Brahmanical
Hinduiem, +tried +to marginalize thig concept of Rnowledage

which Gandhl reeigted throughout his life in practice,

While analyvzsing Gandhi' e viewe on caste gvetem we mugt

not  overlook an  important aspect of his  thought., Thie

)
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becomes <lear when we compare the views of Gandhi and
Ambedkar on the question of caste. As D.R. Nagarsl pointe
out, “...Gandhi repreegents the traditional Indian mode of
tackling the problem of caste eystem and Ambedkar represents
the modern western mode of thinking™. 24 Gurdhi'e theoreticsl
position on caepte is that the problem of caste pveten
concerne equally lower cmptes mnd the caste Hindus., In order
to erasdicate the crarte pystem the value pyetem of both

soclieties phould undergo » radicel change. For Gandhl  there

l‘t'

‘other”

ll
o+
oo
1y

ie noe point in changing onerpelf while excluding
The “other ™ should alpo experience & process of change. The
ineeparability of the “eelf” and the “other”, which wae the
philosophical malnetay of Bhakis movement, was invegted by
Gandhi with & new kind of radical mi‘if%nc 25 Tre logic of
Ambedkarite method ie that 1if Drlit ecclety hecomen
militant and asgdreesive, caste Hindu society will be forced

to cowe to its penges. In s fundmmental eence this mode of

action rejects the Gandhisn obeession with the “other™ . The
24 D.R. Nagaral, “Gandhl smnd the Drlit. @uestion:

Comparative Reflections on the Gandhisn, Ambedkarite
and Marxist Approaches™ in Kappen Mercy, ed,, QGandhi
aad Socisl Action Todsy (New Delhil: Sterling, 1890),
.79,

[n]
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inbuilt wmilitancy of thie path hap naturally attracted the
ANgYYV vouth of léwer castes throughout the country,
particularly since a self-criticisem did not come from the
higher caetes. S0 today Ambedkar haes become the rallying
roint for the lower castes and Gandhi is seen by them ue
pious, politically useless sadhu, But one has to remember
that eyuality of captes ie qualitatively different from the
ennihilation of the cuete pyptem. In the caste ridden Hi%du
soclety, the “other’ will remsain sloof mnd refuse to change
iteelf. As long &as it does not change, the corime of
untouchability will thrive in wmeny esubtle waye. The caste
Hinda soclety will retain the pame old values. It is vwery
difficult to find & lasting esolution to this problem within
the framework of Ambedkarism. In thie context Gandhl proves
more useful and relevant., His almost metaphveicsl ineletence
on clinging o the “other” and thereby peeking io change the

“other” has beewn politienlly validat&d.ze

IT. Gandhi As Critical Traditionaliet?
Two guestions are examined here: firet, what is  the

meaning of oritical traditionslisw snd why is Gurndhil

26 Ibid., p.80; B8ee &wlso, Ravindra ERumsar, "Gandhi,
Ambedksr and the Poons Prct 18327, QOccaslonal Papere on
History and Soclety, Ho, ; Hehru Memorisl Mueseum and

Library, Teen Murti, Bew Delhi, 198%, pp.Z2-26.



projected ap B8 critical traditionalist? Second, what aspects
of Gandhl s criticsl traditicnslism are worthy of

coneideration?

Critical traditionaliem is considered as an attitude
and perspective that uses resources available in the
tradition and makes it & base on which the battle for human
liveration c¢an be carried on, but it also simultaneocusly
changes and radicalizes traditions. In other words, critical
traditionalism does not accept the given understanding of
tradition or &t least it doer not attach any special
sanctity to 1it. Further, it associates <certain permanent
elements with a tradition and argues that certain
injunctions within it are relevant to contemporary times but
certain elementes can be ignored if they do violence to human
dignity. In fine, criticml traditionalism emphasizes the

pluralistic and open asgpecteg of tradition representing a

-

-
confederstion of caltures,©’

27 Aehis Nandy, n.16, pp.82-117; Valerisan Rodrigues,
"Conception of Revolution irn Merx and Gandhi:
Converging Ferepectives” in V.T. Patil, ed., Hew
Dimencsione amnd Perepectives in Gand Y (New Delhi:
Inter-Indis, 19893 pp.272-73; Aviiit Pmthak, "Elitist
Errvore” in Indisn Exprese, December 6, 1892, p.2; Hedhu
Kishwar, “Rellgion mnd Dogwms”, Indisn Express, April
25, 1993, p.8,
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Gandhi is projected ms a c¢ritical traditionalist
because he did not accept the given framework of Brahmanical
Hindu religious tradition, but wanted to restructure the
Indian society by recognizing those social aspects of
Hinduiem which were open, humane and pluralistic.zg While
other lemnders, under the influence of modern ideas rejected
+the Hindu way of life, he uped elemente of the exieting
tradition, and  through it, sarticualsted the unepoken

sepirstione of people by mobhlilizing thewm mgainest the British

I

28 some pocholars criticize traditional Hindu plaramlistic
cialture as mnti-demceratic. For example Raviral sargues
that pluraliswm in the context of democrstic culture and
plaralipm ia the context of ancient and medieval Indis
menn different thinge We can ¢rll » pocliety pluraliestic
in the genpe that there were mmerous co-existent
rolitical unite and certain varliety of life ptyvlies., In
thir eense Indian snimal and plant  Iife &wlro showe
grest plurallism -- but thie ies not in the esense  of
democrrtic tolersnce, Pluralism 1n & democratic pence
would involve waeking the widow, DBalit and & tribal
their views on the matteres sffecting thelr lives, It is
difficult to believe that thier wes done on B large
ecale in India. Dee, Hudipta EKavirsd, "Politicsal
Calture in Indix: An Anti-Rowmantic View” in Tenching
Politics, vol.V¥IYI, no.3-4, pp.2-6. DBee =also, Ashok
Rudrsn, “Agrinet Feudalism” in Economic spd Politicsl
Yeeklv, December 6, 1881, pp.2137-21468 &nd Praksaeh
Chandra Upadhyava, “A Celebration of +the Gandhian
Alternative”, Ecomomic and Politicsl Weeklv, December
Z, 1888, pp. 2655-2662,
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colonial rule.

Upholdere of Gandhi & critical traditionalism argue for
the need to reconsgider certain aspectes of his critigue of
modernity in order to face the problems of our time, which

according to them, essgentinlly have their roote in

‘modernity., Such prodlemse are: contenporary aggressive

-

. power,30 neglect of

'y d

commanslien, cerntralized stat

agriculture31 and according primacy to industry and
29  Bhikhu Parekh, Colonialiem. Tradition and Reform: An

Anglveig of Gandhi s Political Discourse {New Delhi:
Sage, 1888), pp.82-108; Bhikhu Parekh Gandhi' s
Political Philogsovhv: A Critical Examinstion (London:
Macmillan, 1888) pp.1-35; Ashis Nandy, "Politics of the
Apgagsination of Mahatma Gandhi”™, in his At the Edge of
Pavcholoav: Esgaveg in Politice and Culture (Delhi:
Oxford, 1890}, pp.70-88; Rustom Bharucha, The Quegtion
of Faith (New Delhi: Orient Longman, 1883), .81 and
Ashie Randy, n.21, pp.XI1-XVIIT and 128-138.

340 Raini ERothari, State Againet Democracy., Ip Search of
Humane Govermance (Delhi: Ajanta, 1888).

Regarding the plight of Indisn &agriculture, Madhu
Rishwar writes,"No country in the world has made
economic PYOgTrens by following policiep which
inevitably promote pauperization of ites agricultural
based population. The millione who flock to cities to
live in slume and work as rickehaw pullers, domestic
servante, rag pickers or stone breakers and take on
sundry low paid occcupations are economic refugees from
our village, mostly from poor peasant families., Even
the sone of so-called middle and high income peasants
come snd work as bus conductore, driveres, peons and 80
orn, since they earn more 1in these low paid occupations.
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technology, the ecological and environmental impact of
industry and technology,Sz despoiling traditional human
habitate in the name of development &and submitting the
former to the total mercy of the latter, growth of large
urban centres along with numerous slums and so on and 6o

forth.

-

To repolve some of these problems, upholders of
Gandhi's critical traditionalism argue that some aspects of
Gandhi's critique of modernity should be retained. They feel
that Gandhi'e concept of religious tolerance could be an
alternative to the state eponsored secularism and religious
fundamentalism that we find today. In their view communaliem
is a product of modernization. The instrumentalities
generated 1in the procese legitimized the uese of any means
for the -epecified end, 1in this case, that of gaining
political power. Therefore, we have religion being treated
as & means to an end -- an instrument to be exploited for
political ende. Here religion ceaseg to be an ethical
outlook, a way of life. Gandhi they feel, recognized both

the need for being located in our tradition and culture and

Bee Glaude Alvares, Sclence, Development  and

Jc W)

Vi¢lence: The Revolt Againgt Modernity (Delhi: Oxford,

)
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the role of religion as an ethical outlook in the life of
man., Ashis Nandy ig one of the most forceful exponents of
this line of thinking. He argues that the Western concept of
seculariem should be replaced by an indigenous notion of
religious and ethnic tolerance and sdds, “it is from non-
nodern India, from the traditionse =and principles of
religious tolerance encoded in evervday life associated with
different <faithe of Indisa” we muet seek clues to counter
éecular theories of statecraft and fundamentaligts misuse of
religion,33 Thug taking clues from Gandhi'a notion of
religiour tolerance they guggest that the modern gtate
ghould 1learn eomething about religiour tolerance from

evervday Hinduism, Islam etc,, rather than wish that the

33 Aghip Nandy, “"The Politics of Secularism and Recovery
of Religious Tolerance™, Alternativep, Rocial
Transformation and Bumsne Qovernance, vol.XII, no.Z,
April 1888, pp.178-92; Ashig Randy, "Secularism”,
Seminar, no.39%4, June 1882, pr.29-30; Ashis HNHandy,
"Three Propositions™, Seminar, no.402, Februarv 1883,
prp.3-4; Rustom Bharucha also upholds RNandy' & views,
pee, n.28, p.81., Nandvy has been criticized for

overlooking the inherent oppressive tendencies in
dgharms and religion iteelf, which gave rige to maultiple
way of l1ife due to the hierarchv of various castes and
communities. - See Gail Omvedt, n.l, p.726. See al
Sarah Joseph, "Indigenous Sociaml Secience Project., § .
Political Implications™ in Economic and Political
Weeklv, April 13, 1981, pp.858-63.
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ordinary Hindus, Muslime, etc., to learn tolerance from

3
various fashionable secular theories of atatecraft.-4

Gandhi e views on mgriculture, handicrafte, emall ecule
industries, decentralizatiorn sand village panchayvets also
find sympathy among the apholders of hie criticsal
traditionalism. The latter attack the development project
of the ptate which lgnores mgriculture, the vital sector of
our €COnomy, by romoting the intereste of the
industrialiets =snd urbmn congumere at the copt of the poor
reagantr .35 They co¢riticize the etate for perpetrating
poverty, development disparities between regione, growth of
big cities and environmental degradation through ite
developmental policies. Part of the contemporary problems
and  failures of the state pollicies stemse  from  the

digdunction of political power and policy making procesges

34 Ivid., (1988), p.188,

35 Madhu Kishwar, n.31. Balagopal examining the impact
of modernization on agriculture concludes that
modernization of agriculture hae ruined the
sgricultural production of the villager geared towards
the needs of the collectivity and ag far as the rural
rich are concerned, it has increased their wealth and
power., See K. Balagopal, Probinge in the Politiesl

Economy .i &grﬁriﬁn ‘lﬁﬁﬂ‘ﬁ and Conflicts (Hyderabad:

Perepectiveg, 18988) . .
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from the people., Centralized planning located in Delhi and
other regional capitale is unaware of the diversity of
problems and the solutiong suggested are therefore
inadequate for gerving the individual needs. Initiative for
plans and policies muet come from the people, so¢  that the
administrators are able to take into account the local needs
and aspiratione. The political organization thus established
on  the bagies of panchavels and village republics would
rrovide an alternative to the growing rowers of the estate
snd the whole notion ¢f nation state which has come under
challenge today Upholdere of critical traditionaliem algo
argue to reconsider Gandhi's views on education, ethics =and
swadeshi;  because they feel that there views have a strong
egenee of social reeponegibility inbuilt in them and thus can
help in introducing a new socialization plan for Indian

pociety enplaved by colonislism.

It fine, Gandhl s powerful =mnd lucid critique of

modernity, and the implicit hwamenity of hie =alterastives,

36 Ram Mariohiny Lohia, Harx Gandhi and SLQiﬁliﬂm
(Hvdersbad: Rammanohsr Lohis Samats Vidvslsave Ryues,
1878), pp.120-40,

37 Bhikhu Parekh, n.28 {(London, 1889}, pp.1-35  and
Krighns Eumar, olitic Agends of Education: A Study
of Colonialist and Nationalist Ideap (New Delhi: 3Sage,
1381)
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encourage upholdere of eritical traditionaliem to seek help
from the gide of Gandhian theory to modernity’s problems.
Thie task 1e challenging becausge, apart from many good
aspects in our culture, there are also some anti-democratic
agpects pregent in it which need to be identified; one such
important aspect being caste system. Therefore, the role of
cagte needs 10 be identified. Moreover the language -of
Ffamraivae has ran into problems under the images of hegemony
of the majority culture. Under these circumstances, it ig
not  enough to suggest.that different aspectg of Hindu
culture are present in the Indianstate since independence or
that the cult of majority invariably finde an expression in
the state in every society. To gain wider acceptability and
to minimize the doubts that have been raiered; the advocates
of Gandhian 1ideclogy need to emphasize the critical

dimengions of Gandhi's writinge.



CONCLUSION

Contemporary critiques of modernity view modernity as &
failed project, on the brink of disaster, because it has
produced & culture of mases production and over congumption.
Simultanecusly it haes produced & world of exploitation,
dehumanization and authoritarian political developments with
x threat ¢of nuclear arms. The neutrality of acience, devoid
of any ontology of nature has resulted in environmental
degradation on & ecale that has never been experienced
before by mankind. The contemporary critiques of wmodernity
5leo challenge the dichotomy between tradition and reason by
queationing the unlimited faith in the latter, and argue for
plural conceptionsg of sclence, tradition and reason rooted

in the cultural milieu of the society.

These aspecte of modernity were identified by Gandhi
long time ago. In trying to underatand the nature of
modernity, pre-Gandhian responses were, we find, deceived by
modernity. While some welcomed modernity, gsome partially
rejected it and some thought of svnthesizing it with the
Indian cultural ethos, but ironically, all made a mental
surrender to it. Gandhi departed from the earlier responees
by not making a mental surrender to modernity. More than the

otherg he recognized that modernity impliep a rupture, =&
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bresk with the past, 1its legacies and tradition. By
encouraging the free flow of capital across national
boundariepr and making man & world citizen, it provided
gimultaneonsly a sense of homeleasness. I£ deprived the
individual of a sense of belonging and rootedness.
Therefore, he did not want wmodernity to destrov the
traditional way of 1iife of the peoprle, especially ite
religious and moral aspecte that prqvided the foundations of
traditional culture. Throughout his political 1ife he tried

to convince the people of the evile of modern civilization.

The bapic strengthe and limitations of his critigue of
modernity were egsentially located in hie moral approach to
eocial, political and economic problems of modernity. Hie
crucial  limitations were that he overloocked gome of the
achievements of modernity vin the West, such as,the
democratization of society along with the mchievement of &
gregter degree of goclo-econowic equality. He equated
modernity with industrislization and capitalism, completely
overiooking the potentialities of thore social forces which
Were trving to bring modernity under cognitive and moral
control. Again by giving primacy to moraml iesues over socio-
economic  contradictions, he put the cart before the horse,
Hot only his appfoach to modern calamities wag moral, but
his conceptual apparatuses to overcome thege calamities were

alepo moral. Hie notion of equality did not extend bevond
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mworality to economic, social and political equality. He
failed to come to terms with the fact that moral eguality
wag bageless without socio-economic eguality and without
schieving the lstter it waes difficult to annihilate caste,
clags and gender oppresglions. It was &80 Dbecause theepe

problems basicully originated from goclo-economic

contradictions within soclietyv,

The everlasting strengthe of QGandhi's critigue of
modernity wag his puccepes In detecting the internal

adictiong of modernity and his ability to highlight its

0

OnL

Il

eaply sliennting repulte particulariyv under colonial

be

conditione. Besidee, his critique of modernity captured the
gentiments of those poor pesgants, artisans, small town
igtelligentsia and all thoee for whom modernity had brought
few material benefits. They were all deeply moved by his
critique. Moreover, a strict practice of his critigque in his
~own life was easily understood by the people; indeed the
maeges began 1o make esense of Gandhi before he Dbegan to
gpesk becauée of hie practice., 5mdly this intelligibility
between the elites and maesses has been lost after Gandhi due
to  the allenating effecte of colonialism over the elites,
who mindlesely go on imitating the West and totally get

slienated from their oun culture, society and being.

In fine, Gandhi'e viewe, sauch as, primacy to

sgriculture, preference for cottage and emall goale
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industries, rejection of labour transplanting technology,
arguments for decentralization of political and economic
power and, above all, his socialization plan to remove
mental slavery resulting from colonialiem, have in it
inbuilt social responeibility and valuable sentiments which
can  provide moral guidelines to all thoge social forces

which try to change the present social reality.
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