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CHAPTER 1

INTRODUCTION

The village community has always been identified as the sécial
foundation of the peasant economy in the Asian countries. The
village communities were <conceived as a ‘closed corporate
formation' depending on small scale production in a subsistence
economy. This “system' was to repeat or reproduce itself through
centuries with no change affecting it whatsoever. Villages were
considered mere ‘enclaves' in which the undifferentiated peasantry
led an insulated existence. The local unit was said to be stable

till the colonial times and then evolved into an open, hetrogeneous

and dynamic rural society.

Such a formulation is found scattered in wvarious
administrative and other writings by colonial administration in
Asia. Analyses arising out of such a formulation were not based
on the variety :in types of social organisation. It was postulated
rather that the village community was characterised by political
autondmy, economic autarchy, social homogenity and a certain

- changelessness of the closed formation.

The principle of self-government or political autonomy meant
that articulation with the outside world was almost non-existent
as Metcalfe had revealed in his ‘Report of the Select Committee of
the House of Commons 1832'. (Dumont 1966: 73). The interference
with the village autonomy was through the obligation on its part
to transfer a considerable part of the produce to the State. Yet

the power of the State did not penetrate the village beyond its



boundaries. (Ibid: 2). For example, Colonel Munro in 1806 wrote
that the Indian wvillage was an independent political unit
unaffected by the dissolution of the Empire of which it was a part.

He referred to the village as a tiny ‘republic'. (Ibid. 3)

The early qualitative models had an evqlutionary or historical
framework which postulated a transition from the stage of community
to some other entity. Community and society were perceived as two
different forms of social organisation, the formgr being associated
with intrinsic and non-logical values and later with more

rationally organised social forms. (Tonnies ﬁesi)quoted in Kemp

1988: 5).

In Joseph Gusfield - (1975) the object of study was
‘territorial' whether it be a village or any othe entity and the
goél is to comprehend the dynamics of the communal-entify. Along
these lines a lot of work was done concentrating on three aspects
- territory, interaction and common ties. Contrarily, despite an
overt concentration on the peasant village, a lot of
anthropological literature have taken a qualitative approach which
sees the community as a set of human relationships rather than a
well defined group. Gusfield points out [for Ferdinand Tonnies,
Emile Durkheim and certain sociologists] that organisations based
on kinship, friendship, neighbourhood and "folk" were communal.
Social transition in such situations was characterised by Durkheim
as one from a mechanical to an organic solidarity. It was
~ “mechanical as a result of the similarity in tradition, beliefs and
‘activities which characterised small agricultural villages and in

addition they were similar in skills ideals and functions. (Tbid).



These ideals lapsed for some time in favour of diffusionist
and functionalist theories and thén later made a reappearance with
the anthropological discourse in the work of Robert Redfield. His
was a major influence on American and British anthropologists.
Redfield (1955) in his "The little community' explained the manner
in which the community was woven into a total system of inter-
related and complementary relationships. In his later work {1960),

The little Community and Peasant society and culture he argued that

the village should be seen as integrated into a wider whole, the

State. (Ibid).

Peasants cultivating land on a collective basis usually
involved reciprocity during harvesting or certain other forms of

labour exchange. Marx pointed out to this lack of private property

in British India as the root cause for ‘Oriental despotism'.

According to J.R. Boeke, the village community was integrated
not by economic cohesion but by a social solidarity which meant
that priority rested on the group interests (Breman 1988). 1In the
rural South Asia, for example, agriculture, crafts and services
were distinctly caste based activities and the members of the
society who provided non-agricultural commodities received a share

of the agricultural produce in exchange.

The village community was also considered to be socially
undifferentiated. This meant that social positions which were few
did not crystallize into a class structure. Scholars including

Marxists seem to have failed to consider caste as a principle of



social stratification. (Breman 1988: 5). Boeke, the propounder of
colonial dualism owed the integrative character of the village to
the ‘all embracing community ethos'. Ofcourse, there have been
criticisms against this articulation of the concept of
collectivity. Marx had also expressed this a century back. Marx
commented on the absenée of dynamics in such a system and found the
Asiatic mode of production inflexible. The peasant community
reproduced itself to maintain a stationary state and was considered
incapable of structural reform. He felt that it was like ripples
on the surface in the form of making and breaking dynasties and
leaving the bottom untouched and calm. It did not bear in it the

seeds of development. (Ibid: 7).

The village was considered immutable which also implied that
its members were immobile. The village was considered self-
sufficient and of no interest to the people outside and the

inhabitants had absolutely no incentive to leave it. (Ibid.)

‘Peasant societies {®re only part societies’'. (Kroeber 1948)
The treatment of peasant or village systems as a whole
incorporating rural and urban areas or the analyses of political
economy of these units attempted by authors like Karl Polanyi also

tended to be in the dark.

Expecting ‘organised villages', attempts were also made to
discover the integrating structure or the centre of a village, in
Thailand. But it did not seem like a community at all and
individualism seemed to reign (Kemp 1988: 7). There couid also be

situations where there were physical centres and ‘permanent



corporate groups' like lineages, temples, water associations and

so forth. (Geertz 1959: 991 - 1012).

Is there any difference between ‘village' and ‘community' or
do they fuse together in certain societies could be a question that
would arise in one's mind. In the Thai village it was found that

"
‘village' was different from the ‘community’'. Village merely
referred to a formal administrative division in which could exist
many communities. Some major studies designate a village community
without describing the administrative order (or the community
approach). Each has its limitations. The definition of the village
as a territorial group is based on the European image of settlement
which may not be applicable to Asian situations. One can even have
a main village and satellite villages or hamlets. .There can be a
situation where the physical centres like the temple could relate
and integrate one village and parts of so many other villages in
some kind of a ‘temple domain' {this is what one can see viewing
the S .ri Subramania Swami K¥ @tram [Temple] of the village of our
study as a physical centre of integration). Here the ‘community'

extends far beyond the geographical'limits of the village.

So, on empirical grounds, the ideas of comnmunity yia
association with a designation like the ‘village' becomes highly
contestable. Various sphefes of social activity which generate a
sense of community may not be linked with physical arrangemehts

like hamlets, villages, neighbourbocd etc. (Kemp 1988: 11).

Field work as an anthropological technigue of research fast

became popular in the post—-colonial era. Its shape in an



geographical and demographic dimension did not imply that the
village was a sufficient unit of research comprising a sociological

reality. There was a reappraisal of the original source materials.

The first notion that was discarded was that thevvillage had
a certain political autonomy. Dumont (1966: 74) feels that this’
cannot be reconciled with the fact that the surplus had to be
handed over to the ‘State'. Marx had attributed control over
irrigation by the precolonial rulers which implied that the

authority‘of the state had made itself felt down to the peasant

level.

Secondly, the assumption that the peasant economy was communal
and enjoyed economic autarchy was criticized. The nature of
landownership and claims to produce is based on opposition between
land and peasant as the rightful claimants. This interpretation of
the agrarian structure is opposed to both the notion of a village

community managed from above and owing existence to 1local

solidarity (Breman 1988: 11).

The unequal distribution of power and property within the
rural system manifested itself in the form of a great part of the
population being denied any access to 1land. The colonial
administrators looked at such inequality as a normal state of
affairs. They concentrated primarily on the landowning classes so
that a large surplus could be claimed (Dumont 1966: 74). Depending
upon the land owning classes alone would not guarantee a large
surplus. The colonial administrative system gave a free hand to the

land owners to intensify exploitation by not interfering with the



social functions of subordination and dependency at the bottom

level of the rural society.

It is known now that landlessness was not the result of the
imperialist rule during the nineteenth and- the first half of the
twentieth century but was an inherent factor in pre-colonial
production relations. Dharma Kumar was one of the first to point
out that landlessness was a significant social phenomenon in
Southern India in early nineteenth century. (Kumar 1965). These
landless labourers tilled the land while the members of the land
owning class (like the Namboodiris of the Village of our study) who
were the 1leisure class avoided doing it considering it inferior
and unclean. Irfan Habib feels that the presence of rural
proletariat of such magnitude before the capitalist mode of
production in agriculture was unique to Indian civilization! (Habib
1982: 249). Exclusion from land rights was based on the caste

hierarchy.

In short, new research in this area has helped in replacing
the dull and drab image of the ‘traditional' Asiatic village as a
closed, stationary and strongly collectivist social formation. It
is now conceived as an oéen political and economic structure
characterised by class divisions, social conflict, contacts with

extra-village institutions, state interference and econonic

dynamism.

In the first half of the nineteenth century the urge to
extract surplus by the Europeans at the local level in terms of

labour, kind or money and to by-pass the persons representing the



‘ancien regime' made them organize peasant economy on a territorial
basis. The village became the most important unit in taxation
levies. This was well seen in the ryotwari system of South India

which Raffles called the ‘village system' (Breman 1988: 14).

Spatial reproduction without any social dynamism was the
predominant picture that the <colonial administrators and
theoreticians saw of the Asian peasant order based on a
‘sedimentation model' which meant that the society consisted of a

permanent and immobile foundation with a loosely attached erosive .

upper laver.

This was just not conducive for any sort of ‘self propelled
transformation process'. So dynamism had to be introduced
exogenously which would be possible only if the village ‘opened-
up' and gained the quality of allowing progressive penetration of
the state and the market forces. According to this view only a
downward expansion of the externalvinstitutions could liberate this

internal resistance of change at the village level.

Here in our context one is viewing the village as a self-
sufficient unit based on simple division of labour (i.e. showing
simple functional interdependence) and with one of the oldest and
most traditional institution of Kerala society - the temple as the
focal point of the wvillage system éerving to integrate the
‘village' into a ‘whole'. The village here is not the territorial
or geographical region but includes all the 1lands (in other
villages) that the temple holds under its control in the Dé§ava}is.

One can call it the ‘temple domain'. The village is seen not as



a closed unit but as a unit articulating with the extra-village (in
terns of the D§§ava}i—temple articulation). The temple at the
centre of the village acts as the political, economic, ritual/
cultural (religious) edifice and as a manifestation of thé State
or local government. The temple institution can be seen as an
expression of a decentralised structure of power. The integration
at the temple level could be a part of the macro integration aimed

by the administrative State.

The transition in this Kerala village in the late colonial and
post-colonial period has been studied by focussing attention on its
most predominant institution or viewing the village from an

institutional perspective (which includes institutions 1like the

caste).

The problem:

The objective of the study is.to capture the integration of
the agrarian village economy during the 20th century and also
trying to construct a picture of the ‘temple domain' in the earlier
periods on the basis of the remnants or vestiges that one notices

on perusal of certain data sources of the early twentieth century.

The village is Kidangoor, eighteen kilometres north of
Kottayam town in c¢entral Kerala on the banks of the river
Meenachil, in the Meenachil taluk. It is one of the thirty-two
original Brahmin settlements mentioned in the sixteenth century

Brahmin chronicle, Keralolpathi.



Looking at the anatomy of the village, one is able to identify
or isolate three structurgs that serve in ‘integrating' the village
into a ‘whole' - the temple, the river and the caste structure (it

is alsoc a temple nucleated village as every other Brahmnin

settlement).

Traditionally, the Brahmins were believed to have established
éixty—four villages in the land between Gokarnam and Kanyakumari,
which was KRerala then. Thirty-two of them, to the north of
Perumpula river in Kerala proper were identified by B.A. Saletore.
Out of the remaining thirty-two Brahmin settlements to the south
of Perumpula, thirty-one have been identified using various
sources. The Brahmin settlement Kalutanad is yet to be identified.
It was the period between the eighth and twelfth centuries thgt saw
a proliferation of temple-nucleated Brahmin settlemehts through out

the fertile areas of Kerala. (See Table 1.1)

Rajan Gurukkal (1980) says that one the major characteristics
of this period was the formation of a new society consequent on the

gocio—economic functions of the institution called the temple.

One can classify the thirty-two Brahmin settlements according
to the sources of identification - epigraphical, 1literary,
archeclogical or customary and place the Brahmin settlement of

Kidangoor in the classification. {(See Table 1.1) -
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Table 1.1

Listing and Classification of Brahmin Settlements with their sources of identification

11

§1.M0.  JName of Settlement*tt  Deity of the  Settlement Sources of identification
Gramakshetra  extinet/
pon-extinet  eivence fron  evidence evidence fron  evidence from
epigraphs froo literary sources continuing
records traditions and
existence of
structurateaple
(1) {2) {3) (4 (5) {6) n (8)
1. Payvannur {Payyvannir) Saivite non-extinct - - - continuing tradi-
' ditions and
structuratemple
2. Cellur (Talipatanba) Saivite on-extinct 3 inscriptions - sangan literature,
eushakavansa kavya, structural teaple
{13th century)
cellurpathodayan
canpu {16th century)
3. Mattr (Hlathigir) Vaignavite non-extinct - - Chandrotsavan Tenple buildings
{15th century) ‘
§,  FRarantja (Kirattdr) Vaisnavite extinct - Cadjan - Teaple ruins
leaf
records
5. lakiram (Sukepuraa) Saivite non-extiset 5 inscriptions - Chandrotsavan, Teaple baildings
Tokasandesan,
Unniceirutevi
caritan
§.  Panriyir {Pammiyir) Taisnavite non-extinet 2 inscriptions - Chandrotsavas, Structural Yeaple
Unniceiratevi
caritan
1. [Rarikkaty (Rarikkatu)  Saivite on~extinet 5 inmscriptions - - Tenple buildings
§.  Tyanamangala Saivite extinct 3 inscriptions - Chandrotsavan Teaple not located
{T¥Tmanabgalan) :
9. tedivaperir (trichur)  Saivite pon-extinet 1 inscriptions - Chandrotsavan feaple buildings
10.  Peruvanan {Perumanan}  Saivite poa-extinct 3 inscriptions - Chandrotsavan Yemple buildings
1. Yaunda (Cemnanta) Saivite extinet 2 inscriptions - - Structural Tesple
12, Iridgatikkutal Vaisnavite  non-extinct 4 inscriptions - Chandrotsavan, Structural teaple
{Trifilakuda) Rokilasandesan

13, Tvattiputtdr Saivite non-extinct  § inscriptions - - Structural temple
{hvittathir) :

14, Paravlr [Horth Parur)  Saivite non-extinet 3 inscriptions - Cilappatikaran Structural tesple



i) (2) (3) ) {5) {6) {n (8)
15.  Mrapikkalam Saivite noz-extinet 4 inscriptions - - Structural Teaple
{Miranikkulan)
16.  Nilitkalan {Nilikkulan) Taisnavite on-extinet 3 inscriptions - tirovapmali, Structoral Temple
Chandrotsavan
1T, Tulavir (Rulir) Saivite extinet ? inscriptions - - Structural tesple

18. . dtavar {Atur) Saivite extinct - - - Structural teaple
and contiving
tradition

19.  Cengodtu (Cedgamanity)  Saivite pon-extinct 1 ipseription - - Teaple ruins

0. Tlibhyan (Tiruaupattu)  Saivite extinet - - Kokasandesan, -

Sukasandesan

M. Oliyenstr (Oliganddr)  Saivite extinct ! inseription - - Teaple buildings

2.2 Talutandd (uwnidentified) - extinct - - - - -

3. TDitwanur {Bttwinur) Saivite non-exitinet - - Uuninilisandesan  Structural Temple

4. Yusgranallir Saivite? aon-extinet 1 inscription - - Structural Temple

(Runaranellr) {Durga at
present)

5. Tatamayuku (Ritasuri)  Saivite non-extinct - - - Structural Yemple

%.  rawvils (Rranmala) Vaispavite  non-extinet 1 inscription - Tiruvayuoli Structural Teaple

2. tirwallaval (firwealla) Taigpavite  nom-extinet 4 inscriptions - thiruvaymoli Structural Temple

Periya Thirumoli

8.4 Titavger (Kitasgar) Saivite aon-extinct - - - Stractural temple
and contiawing
traditions

29, Cebkuarir (Cengamair}  Saivite on-extinct 3 inscriptons - - -

3. Kavivur (Raviyir) Saivite non-extinet 2 inscriptions - - Rock-cut teaple
and Structural
tenple

31, Vemnani (Temnanil Taignavite nop-extinct - - - Teaple buildings
and continuing

. : traditions

32, Nirmapna (Rirmankaral  Vaisnavite extinct - - - - Teple ruins

Source: kdapted from Veluthat (1978: 96-100)

t yvillage mnder study

5 ynidentified settlesent

t1% names in parentheses are the present names of the settlements.

12



Eighteen settlements yielded inscriptions from the locality

mentioning the village, four have been identified from inscriptions g

in other places. Four could be identified predominantly through -
literary sources. Some had more than one source of identification.
Four have existed to this day with their continuing Brahminical
traditions and structural temple of which category village
Kidangoor falls in. This is its only source of identification.

Out of these thirtv-one settlements twenty-three have survived to

the present.

Reasons for choosing village Kidangoor for the case study

Kidangoor being a Brahmin settlement with a structural temple
and continuing traditions, one can perceive the crucial role the

temple played in the village economy.

The temples in Kerala can be broadly classified into two
categories? wviz., -~ (a) those under the direct administration of
the State and (b) those managed by a coﬁncil of Namboodiris called
the ﬁrépma. The Kidangoor g&ri Subramania Swami Temple belongs to
the second category. The ﬁriqma here consists of the heads of the
fourteen Namboodiri families (Illams) living in areas around the
temple. The temple even after the enactment of Land Reforms
(implemented in 1969-70) continues to be managed privately. This
helps a comparison of the periods before and after the Land

Reforms. There has been an unchanging management throughout the

period of study.

13



This .temple is actually a temple ‘complex' for the §nri
Subramania Swami Temple has seventeen subsidiary temples under its
direct control and administration in the different Desavalis. The
central control or the ‘temple domain' extends even beyond the
geographical area of the village Kidangoor which serves in

explaining the temple's role in village~extra village articulation.

Access to the data sources like Devaswom Land Register,
Settlement Register, Devaswom Jenmikaram Register, the Daily
Account Registers (Né;vaiﬁs), Festival Registeri.s (Thirutsava
Adiyantira Register) was another important reason for choosing this

temple for the case study.

The Village structure

Kidangoor identified as showing continuing traditions, one can
justly see the temple playing a crucial role in the village econony
of Kidangoor in the twentieth century too. It becomes a major
institution ‘integrating' the society. One can so view the temple
asg the nucleus of the village. The village (the nearest eqﬁivalent
to what is called a ‘d3§am;)fis a ‘sysﬁem‘ wifh its subsistence of
the power structure (the political subsystem [G]) validated by the
institutionalised values in the form of the temple functioning as
the legitimizing institution and supported by its sanctions [L]
which is the basis of interaction and hence integration. The
economic subsystem [E] is intertwined with the above. It is
interesting to see that these four subsystems emerged from the
temple in the traditional Kerala village society which would become

clear after an analysis of the village structure is done.

14



The fundamental concepts of the Polanyian school with its
central idea that in pre-capitalists societies the economy is
‘embedded' in the social fabric and that -economic behaviour
responded more to social relations than to economic ones
(satisfaction of material needs). It is when the economy becomes
‘disembedded' from the social fabric that does it become the
determining force in the development of the society, which we would
then call a capitalist society. The embedded economic subsystem
manifests itself in certain forms of transaction like reciprocity
and redistribution and the economic structure derives its

definition from the specific dominant form of transaction.

To study the transitional society it suits one to choose a
blend of the System-Subsystem approach and the substativist
approach, the reasons for which would be discussed in the chapter

on the ‘Conceptual Framework'. (Chapter 2)

The institutionalist position is related to the structure of
power which is in term related to the legal rights of econonmic
significance, thereby influencing the allocation of resources,
level of income and the distribution of wealth. This is the
position we take when we consider the ‘temple as the major

institutional village society.

The subsystems interact with each other and with the.
environment of nature (symbolised in the river here) and seﬁd
centripetal forces towards the temple, integrating it and making
it a ‘system’'. The disembeddedness of the economic substratrum

from the village's social fabric would mean a ‘disintegration' or



‘disarticulation’ of the village system. This is our hypothesis.

The ‘system' is not a closed one and is affected by
articulation with the outside world. We are viewing the village
society as an open, dynamic and autonomic sysfem interacting with
the natural environment. Its structure consists of a caste
hierarchy. Jjoint ownership of land (different tenurial relations)
and.of other socio-economic relations. It maintains an economic
social and ecological equilibrium reproducing itself to attain a

stationary state.3

One can decipher three sets of relationships, an anaylsis of
which would give us a structural-functional picture of the village

economy -
{(a) the temple-people (caste hierarchy) relatiohship;
(b) the river-people relationship;

(c) the village-extra village relationship.

However, an analysis of the above relationships boils down to
an analysis of the role of the temple as an institution in the
village economy during the period because it was under the aegis
of the temple that the Kerala society performed these functions
including the economic. All these relationships have the temple as
the point of origin and basis for their perpetuation which will be

elucidated in the analysis that follows in the later chapters.
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Review of Literature

There have been various studies on the role of the temple in
different regions of Tamil Nadu, Andhra Pradesh, Orissa etc. Social
scientists 1like Burton Stein (1960, 1961, 1978, 1980), George W
Spencer (1968), David Hudson (1978), Arjun Appadurai (1976, 1981),
Carol Appadurai Breckenbridge (1976, 1981) and Cynthia Talbot

{1991) have done work 1in this area albeit with different

obiectives.

To Burton Stein (1978) temples are a complex and transitory
consequence of an extraordinary range of. relationships -
interactions and transactions: He says, "temple is a statement
about its consitutent social groupings". Stein's main focus was
on the temple configuration in the Vijayanagara perioa. For example
in his article ‘Temples in Tamil country, 1300 - 1750 AD the main
quest was to discover the factors that accounted for a particular
configuration of more than 2000 temples during the Vijayanagara
period of the fourteenth to the eighteenth centuries. He found that
the temples devoted to the Shiva deities declined relatively, at
about the same rate . the temples devoted to independent Goddesses
increased and why this happened was another one of his objectives.
Stein used inscriptions among'other data sources to understand ‘the
economic functions of the Medieval South Indian temple' - Shri
Venketeswara at Thirupati. The inscriptions dealt with endowments
of land and money which provided a key to the analysis of the
utilisation of land and money by the temple. There is a section
on the tenure system on the temple lands. The lands donated to the

temple had two main functions: (a) to provide an income with which
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a specific ritual was performed in the name of the donor, (b) and
to provide a fertile space to invest money for the performance of

services in the name of the donor.

There were three or four basic forms of land tenure like the
crown and service tenuré (Bhandaravada) which was under the direct
revenue administration of vthe government, Eleemosynary tenure
(Brahmadaya), service tenures (like Amaram - militéry service) and
certain peasant proprietor tenures. Burton Stein's analysis using
almost thousand inscriptions had the main objectives of studying
the nature of endowments - land and money, nature of the donors and

nature of utilisation of these endowments. (Stein 1961: 164-5).

Arjun Appadurai (1976, 1981) central question is that of
dominance;and éuthority. His study is based on administration
reports, censuses and legal documénts. Appadurai worked on the
Shri Parthasarathi Swami Temple at Madras and Carol Appadurai on
the Shri Meenakshi Sundareswar Temple on the same question arriving

at certain principles crucial to an understanding of the South

Indian temple.

George W Spencer (1968) studying early Tanjore, analyses
money-lending and 1livestock redistribution. He talks of how
investment by the temple authorities in the prbperty of the
agrarian community placeé the recipients in a service relationship
to the temple. These he says served as a means of redistributing
economic resoufces without potential disrupting inequalities. This
is similar to Manning Nash concept of the ‘levelling mechanism'

(Nash 1964: 239). Spencer has relied on epigraphic evidence in his
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work.

Summing up other literature on various aspects of the temple -
Brown P (1956), Férgusson J (1910), Gravely f H (1936), Stella
Kramrisch (1946) have worked on temple ritual and administration.
There have been studies that have shown that division of labour in
the jajmani structure of agrarian society as the basis of the
division of ceremonial tasks in the temple. {Beck 1972: 44-7).
Studies have been made showing that economic functions of the
temple relate with the ideas of gift and land tenure as in Dumont
{1957 318; 340) . Stein has himself shown that the temple'served
redistributive and developmental functions coexisting with the
political system (1960: 163;76). Beck (1972) and Dumont (1957)
have shown that temples provide links between caste, lineage
organisation and territorial segmentation. There are works that
have shown the temple in the modern period have provided space for
social mobilisations of low caste (Galanter 1972: 227-314 and

Hardgrave 1969: 120-9) and incipient political elites (Baker 1975).

The relevance of the present study rests on the facts that
(1) A transitional society? like the Keralg village has not been
studied before with an institutionalist perspective by taking the
temple as the focal point of analysis. (2) There has not been any
study that carefully examines the constituents bf the tenple's
social and material catchment area since temples depend on constant
participation of certain groups for specific activities including
production of of agrarian produce and periodic participation of
certain others during specific occasions. (3) This study invites

attention to as yet unused data sources like Devaswom Nélvalis
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(daily account registers), T/ irutsavam Adiyantira Registers
(festival registers),‘Dévaswom Land Registers etc. in situations
where conventional data sources are not available. This particular
Brahmin settlement of Kidangoor {(as seen in the listing of Brahmin
settlements in Table 1.1) with the Gramak®i:8tra as its source of
identification has only the structural .ﬁemple with continuing
traditions as its evidence. Here, there are neither epigraphic
evidences, literary evidences or any other records in existence for
use. (4) The study helps point out areas of temple study which are

still under researched and the infancy of the field of temple study

with respect to Kerala.

Obiectives

The major ijective of the study is to trace-tﬁe role of the
temple as a major institution in community articulation or in other
words to analyse the temple-society (economy) articulation in a
transitional society. One is attempting.to view the changing_
economy or society through its major insﬁitution, here the temple
for the pre—-Land Reform and the post-Land Reform periods i.e. 1903-

1969-70 and 1970-1985 respectively.

The above objective has as its components the objectives

lJisted below:

(I) the temple's role in the agrarian production:
Ihand and hence agrarian produce being the chief resource base
~of the temple and the possibility of integration being through land

and labour in any society it is essential to study the distribution
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of land and rights over land among the various castes/communities

of the society (caste structure being a dominant feature of this

society) . This would give us an idea about who the producing
classes or castes are and on whom the temple depends for its chief
resource base. This objective deals with questions as -

{a) tenants of which caste dominate the Devaswom (temple) lands;

{b) estimating the total acreagé of the temple lands and the caste
that has the highest number of land holdings;

{¢) the relationship between acreage and caste of the tenants;

(d) the relationship between the tenure under which the land is
held and the caste of the tenant;

(e) the relationship betyeen the type of land (there are 13 types
depending on the fertility of the land) and the caste of the
tenant; -

{f} finding the dominant tenure on the Devaswohulands and its
significance; and

(g} relationship between the tenure and the land type.

{IT) Role of temple in the redistribution of the agrarian produce
The agrarian produce (a fixed proportion) reaches the temple
annually from the tenants in the different Dedavalis® and gets

redistributed among the non-producers - the sterile class

management or the Uranma). D i
X UYl2—02Z,! 'k
) -
Na-, %‘913 p‘f_.,‘
: e, LA
(X1I1) An analysis of the budgetary position in terms of e

and expenditure for various years before and after the Land
Reforms. An income and expenditure decomposition analysis is done

to find out the sources of income éccruing to the temple and the
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items of expenditure to find out if there was a shift in the main
source of income after the Land Reforms and also to find out the
changes iﬁ the items on which paddy or money was expended. Sincé
income in terms of paddy -and money, on doing the analysis
separately, for paddy and money for the different years, will tell
us about the greater iﬁcorporation into the monetary system. This
is manifested in an increasing substiﬁution of paddy for money.
This analysis helps us in capturing the temple's response to the
Land Reforms and its survival strategy to sustain its integrative

role as one of the major institutions in the village economy.

The methodology adopted is discussed in the chapter IT titled
‘Understanding the Temple centred Village Economy -~ Towards a

Conceptual Framework'.

Data sources and Organization of the Chapters

Chapter II describes the conceptual framework or the

methodology used to fulfil the objectives of the study.

Chapter III deals with the temple's role in integrating the
economy in terms of distribution of Devaswom land and landrights
among the different castes of the éociety (or tenurial relations).

This informs us about its role in integration through land and

labour.

The chapter uses primary data found in the Devaswom Settlement
Register, Devaswom Land Register (01d i.e. uptil 1969-70) and the

Devaswom Jenmikaram Register.
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Chapter IV is an attempt in understanding the role of the
temple in the redistribution of agrarian produce and estimating the
share acruing to the recipients (sterile classes and the leisure
class). The ‘redistributioh' has been captured during the annual
festival held in Feb./March (Ti:irutsavam) for two particular years
1903 and 1919. For this purpose another set of registers called the
"Tirutsavam Adiyantira Registers' have been used. These are
registers maintained annually to keep an account of paddj and money
transactions during this festival. On Perusal of these registers
one settles down on the register of 1903 (the oldest existing) and
1919 because they complement eaﬁh other in giving us a vivid

picture of the whole redistributive process.

Chapter V is a comparison of the integrative role of the
temple in the village economy before and after the Land Reforms
i.e. from 1903 to 1969-70 and 1969-70 to 1985. Land Reforms have
been used as a benchmark for the analysis because with the
implementation of the Land Reforms the témple lost its lands {lands
that are included in the Jenmikaram Register) to the tenants and
thereafter was paid a paltry Jenmikaram Compensation allowance and
as interim annuity. The lands included in the Land Register were
lost to the actual cultivators of the lands through an earlier
regulation®. The analysis used in this chapter uses data largely
from the Nilvalis beginning 1925 (the oldest Nalvali existing) for

various years till 1985.

Chapter VI which is the last chapter is the summary and a

consolidation of the major conclusions of the study.
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NOTES

Some authors point out that although the cultural background:
might vary, landlessness as a stuctural element was found in

the majority of the ancient reglmes in Asia. (See for example
Breman 1988). :

‘One can say that there exists a third category of templeé

which is neither under the State nor under an Uranma. There

exist small structures of worship built by people of the lower
caste like the Nairs for example.

A Self-contained and Ecologically balanced society is
considered to be in a stationary state. Self-containment means
development independent of any exogenous structure, control
of energy and information inputs from surroundings. There is
a maintenance of an internal functional ©balance or
homoeostasis. (See Jan Kieniewicz 1984:7.)

A society is said to be transitional when it evolves from one
mode of production to another.

See Appendix III and IV for list of Deéavalls where the §hri
Subramania Swami Temple held lands.

The Jenmi and Kudiyan Act was passed in 1896, incorporating
in detail all ‘the provisions enunciated in the Royal
Proclamation of 1867. This Regulation secured permanent
occupancy rights and other reliefs in the form of fixation of
rent and fees for the Kanam-Kudiyans.
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CHAPTER 2

UNDERSTANDING THE TEMPLE CENTERED VILLAGE ECONOMY -—-—
TOWARDS A CONCEPTUAL FRAMEWORK

Social structures refer to the mix of institutions, role
structures and values, which we otherwise call ‘society'. To
understand how the economy is positioned to determine the social
structure depends on two things -~ (a) the definitions of ‘economy'’
and social structure used, the prdperties of ‘concepts' and the
conceptual boundaries, (b) and whether these definitions applied

to all social structures or only to a particular one. (Clammer

({ed.) 1987: 10).

The System—-Subsystem mefhodology and the Substantivist
methodology appear to bé complementary in understanding the village
dynamics with the temple as its focal point. A detailed
elucidation of the concepts and tools used by these approaches
would beéome necessary to construct a conceptual framework required
for the study. In this context the concepts of Surplus,
Reciprocity and Redistribution and the Complementarity' of the

System—-Subsystem and Substantivist approaches are examined.

The temple considered as one of the major institutions of the
Kerala village and the focal point in the present study, it becomes
necessary to unravel the determinants of evolution of institutions,

social and ecnomic.

Harry W. Pearson (1957) feels that economic institutions are
a result of an oversufficiency of means (surplus). The contrasting

situation is that of a scarcity of means which is the root of



economic formalism whose logic is that of economic choice. (Polanyi

et.al.(ed.) 1957: 321).

The Methodoloagical Concepts

The concept of Surplus

First of all it is useful to define the conditions of a
specific surplus. When the surplus theorem is used as an indicator
of evolutionary change it has two parts to it. The first one
relétes to the meaning of surplus. It equals the quantity of
material resources existing over and above the subsistence
requirements of the society.'These surpluses would appear witﬁ
advanced technology and productivity. The second part of the
surplus theorem is its anabolic effects in bringing about certain
social and economic developments like the markets, cities, social

classes, civilization ete. (Ibid.)

The level of subsistence becomes the crucial point and one can
hypothesise that it is the surplus which becomes the critical
variable in the creation of complex social and economic.
institutions. The surplus produced could be used for trading
abroad, for supporting craftsmen, leisure class or certain other
non-productive members of the society. (Polahyi et.al. (ed.) 1957:

322).

The level of subsistence now requires to be defined. It can
be defined in two ways - (a) as biologically determined i.e.
minimal requirement for human existence and (b) and as socially

determined. (Ibid.}:
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If the subsistence level 1is biologically determined, the
surplus resulting would be an absolute surplus which is not a very
useful concept in our present study. It is the socially derived
surplus that becomes important. This woﬁld be a relative surplus.
Here goods and services would be considered surplus only if the
society using some mechanism decides to keep them aside and use
them for specific purposes 1like ceremonial feasts or in
anticipation of scarcity, or war. This can occur along with an
increase in productivity but it can also occur with no such change
by just reallocating goods and services from one use to another and
also for example, consumption being denied to a section of the
society. So, the creation of relative surpluses would depend on

the attitude towards resources. (Ibid: 323).

In this particular context, the temple is the institution that
undertakes the reallocation of resources by physical appropriation
creating a surplus and by way of redistribution reaching it to the
leisure class (the ﬁrépma) and the c¢lasses performing non-
agricultural activities like the carpenter, blacksmiths etc. The
reallocatory process can only take place under the aegis of an
institution or an organisation to avoid conflicts and maintain
stability of the system, which is the temple domain here. It is
the institution whether it be a chief, a temple that sanctions the
locational and appropriational movements. These sanctions
(translated into the cultural subsystem) are the basis of
integration of the system and so is considered superordinate to
the other three subsystems - the economic, political and legal in

precapitalist societies.
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Economy as an‘instituted procesé

The economy being an instituted process,. an analysis of
economy means an analysis in terms of motion. The movements are
either changes in 1location or in appropriation or both. The
locational movements include production and transportation. The
appropriative movements governs both the circulation of goods and
their administration. . Circulation of goods 1is a result of
transactions which Polanyi crystalises into three types -
Recipfocity, ‘Redistribution and Exchange. The administration
derives itself from dispositions which is one sided unlike

transactions and it is determined by custom or law. (Ibid: 248).

In this wvillage econoﬁy, the temple overseas production of
agrarian produce by first redistributing its lands to peasants and
then transporting the surplus to the temple Nelpura (granary). It
undertakes -the redistribution of the surplus (which explains its
role in the circulation of goods) and depending on the position in
the power structure, the surplus share was determined. The members

of the Uranma getting the highest share of the surplus. (See

Chapter 4)

The institutions of power may demand tribute, or levy
assessments etc. and Polanyli cites examples of corvee, boon days,
tithes, auctions etc. as ‘“paraphernalia' for surplus_mobilisation
in redistributive economies. (ibid: 336). In our context

Onakkald&a!, Pand&aphalam?, Jenmibhdgam®, Lélam! etc.

Another means of institutionalising surpluses in societies

integrated through reciprocities rather than market exchange is the
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‘préstige factor'. The functions of prestige take their own
cultural patterns to stimulate these movements. The function could
be destructive or constructive. It has a function of destructioﬁ
of wealth for example, in the Kwakiutl potlach ceremonies and a
constructive function in the Trobriander's red suluwa necklace
‘trade game'. The prestige wealth may be in the form of copper
plates of the Kwakiutl or in the whité umwala armbands Qf the
Trobrianders which circulate only in the highest structure of power
- Gods, Kings and Chiefs. CoravDubois calls this a ‘prestige
economy'. {(Ibid: 337).
)

Though prestige involves an accumulation of ‘symbolic wealth’,
it also helps mobilise relative, surpluses indirectly. Because when
prestige is gained, honorific duties would result for example, in
public functions which is nothing but &a manifestation of
redistribution of resources especially food and money and so serves
in integrating the whole community. But one sh§u1d note that
prestige institutions are not the effects of surplus above

subsistence means. (Ibid: 338).

The instituting of the economic process vests the system with
unity and stability. Unity in terms of interdependence through a
division of labour and stability through sanctions legitimised by
the relevant institutions, here the temple. The end result is a
structure with definite function in society which possesses history
and concentrates interest on values, motives and policy (Dalton

({ed.) 1968: 148).
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Marshall Sahlins (1974) says that no social relation or
institution is. itself economic. Any institution whether it be a
family, lineage or temple, if it has material consequences for the
society can be placed in an economic context and hence treated as
part of an economié process. If it has political consequences, it
can be placed in a political context and so on. There is no
socially distinct economy or government or a well-defined
infrastructure but oniy social groups or relations with multiple
functions - economic, political ete. (Sahlins 1974: 185-86 f£n.)

This holds goods for the temple in this village economy and should

be viewed taking such a stance.

Understanding how the empirical economies become instituted
or integrated should begin with how the economy acquires unity and
stability. Unity meaning functional interdependence and stability
in the sense of reproduction of the parts. This leads us to the
‘forms of integration' as Polanyi terms it. Each system can be
viewed as a mosaic of situations where alternative modes of
transaction operate. This was acknowledged by Dalton and Polanyi.

(Polanyi et.al. (ed.) 1957: 250).

The plaée of transactions in the total economy in a primiti?e
(precapitalist) economy is more detached from‘production. Sahlins
feels that it is less in?olved in the acquisition of means of
production and more involved with the redistribution of finished
goods. It is an economy in which food holds a commanding position
and where output depends on a simple division of labour based on
a corresponding level of technology. It is a social order which

has a power hierarchy with the rights to control returns moving
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along with the rights to use means of production. There are very

limited titles or income privileges in resources.(Sahlins 1974:

187).

In the context of the wvillage Kidangoor , with the Sri
Subramania Swami Temple as the focal point, one can see such a
social order existing with a power hierarchy in which the Uranma
is at the highest level and the lowest level occupied by the bonded
labourers. The means of production are totally under the control
of the Uranma and redistributed shares of the agrarian produce (or
rights to control returns) are also determined by the ﬁrégma.
Lands are distributed only under three titles (as in the Devaswom
Land Register) - Devaswamvﬁka (of the temple), Nambsodirivaka (of
the Brahmin), and Madampivaka (of the local ‘baron'). Only these

three control the means of production.

Recriprocity
Polanyi had deciphered three forms of integration in any

society and they were Recriprocity, Redistribution and Exchange.

(Polanyi et.al. (ed.) 1957: 250).

Polanyi defined reciprocity as the circulation of goods and
services on the basis of familial or political obligation,
reinforced by ritualistic or religious principles. (Stanfield 1979:
20). Reciprocity based on political obligation rooted in
ritualistic or religious principles seems to hold good in our

context too.
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The land when leased out to the tenant brings a return in the
form of a tribute or assessment?. This reciprocal act is partly
political (by virtue of the land under the control of ﬁf&hma) and
partly ritual/religious since the land belongs'to the deity even

if the actual control was with the ﬁrﬁpma.

Dalton defines reciprocity as the obligatory gift and counter
gift-giving between persons who stand in some socially defined
relationships to one another. This definition seems to hold best
in the cases of two types of land tenure - Adima and Anubhﬁéam.
Adima is the land tenure based on gifting of land from a ‘highef
up' in the social hierarchy to a ‘lower' positioned person. This
subordinate in turn periodically returns the gift in terms of parts
of the produce of the land he cultivates as “kalZ¢a- (tribute).

Anubhdogam is similar but between two members of equal social

standing.

Sahlins calls reciprocity as ‘vice-versa' movements between
two parties (A é). (Sahlins 1974: 188). Marcel Mauss decomposes
the process of reciprocity into the obligation tq give in the first
place and secondly the obligation to receive. Studying the Maori
tribe, Mauss talks of ‘hau' that forces the recipient to make a
return. Giftiné involves the spirit of the donor and so seeks to
return to its origin. Unless replaced it gives the donor a mystic
and dangerous power over the recipient. To Mauss ‘Hau' explains why

gifts have to be returned. {(Mauss, 1966: 159).

To Polanyi, reciprocity requires symmetrically arranged

goupings. A group which undertakes to organise its economic
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relationships on a reciprocal fashion splits into sub groups with
members of each sub group having a one to one .correspondence with
the other sub group like trade in the ‘Kula ring'.5'(Dalton (ed.)
1968: 12). There can be more than two sub groups and it could also
happen that members of two groups may not reciprocate with each
other but may do so with corresponding members of the third group
maintaining analogous relations. Taking an example from
Malinowski's (1922) Trobriand Island, the man's‘responsibility is
towards his sister's family but he in return is not assisfed by his
wife's brother (who is ofcourse a member of a third family.
(Polanyi et.al. (ed.) 1957: 253).

Sahlins added and refined Polanyi's position and remained
consistent with Polanyi's argument that there was a Jdifference
between saying that the economy is an instituted process aﬁd that
of the economy being a logic of choice. But Sahlins criticises the
viewing of reciprocity as a balanced and an unconditional one to
one exchange. In fact, he says that it is in the deviation from
balanced exchanges that one is able to capture the interaction
between reciprocity, social relation and the material fabric.
There can be many variations of reciprocity. One one end of the
spectrum there is the ‘pure gift' as Malinowski called it where
stipulating an open condition of return would be improper and
unsociable. The other end is seizure, forcible appropriation,
theft etc. which could be counteracted by an equal and opposite
effort termed ‘negative reciprocity'. 1In between are the various
conditional reciprocities. [In our context it is these conditional
reciprocities which get translated into the different 1land

tenures.] Malinowski in ‘Argonauts of the Western Pacific'
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developed a taxonomy of reciprocity based on balance and
equivalents of exchanges. He saw that the spirit of exchange

shifted from insouciance to materialism. (Sahlins 1974: 191).

Barter or trade 1is different from gifting. To know the
difference between the two, one must make a complete survey of all
forms of payment. On one end will be the extreme case of pure gift
which is an offeriqg without conditions of return. Then comes forms
of gift or payment fdr which return is conditional and after which
comes a form of exchange where almo§t strict equivalencies are
observed. This is when one arrives at real barter. (Malinowski
1922: 176). Based on this there are three kinds of reciprocities,
general reciprocity, balanéed reciprocity and negative reciprocity.

Balanced reciprocity can be called Barter.

Redistribution

Quoting J.R. Stanfield's definition of redistribution - ‘It
is the primarily obligatory delivery of goods and services to a
central authority from whence they are reallocated towards public

\a
functions, defence or relief'. (Stanfield 1979: 20).

Malinowski, Raymond Firth, Gluckman; Richards énd Polanyi.have
made ethnographic studies which have depicted the material and
social concomitants of pooling. (Sahlins 1974: 189). To Sahlins
pooling is a sfstem of reciprocities and this works out to be the
apt definition for use in the present study. It is in a ‘chiefly’
model that one sees the power (rights) vested in one body to
control the produce of the underlying population and have the

obligations of generosity in return. The organised exercise of
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these rights and obiectives is redistribution. (Ibid.) One finds

the chiefly model useful for our purposes in the study;

According to Sahlins the redistribution can have two
functions. One is the 1logistic function and the other is the
instrumental function. These functions can coexist or exist as
alternatives to one another.- The former is the function of
sustaining the community in a ‘material sense' or in an ‘economic
sense'. The latter 1is a function related to a ‘ritual of
communion' and ‘of subordination to a central authority' or in
otherwords sustaining the community in a.social sense. (Ibid.:
190). The temple in our confext performs both these functions.
Actually the first function gets subsumed in the second because the

economic substratum is embedded in the social fabric of our society

in study.

One finds an example of this in Raymond Firth's Tikopia.
Every person who takes part in the feast organised by the Tikopia
chief called the ‘aqg' is forced to cooperate forgetting his
personal interests and that in terms of the whole community. Even
"rival chiefs come together with an outward show of cooperative
friendship and amity. To be present at the ‘aqf' and participate
in the economic contributions helped sustain the authority of the
Tikopia system. (Ibid.) The same can be seen during the temple
festivals - especially the grand festival of ten days (Trirutsavam)

in the temple of our village economy.

Reciprocity can be called a ‘between' relationship just as

redistribution is a ‘within® relationship. (Ibid: 188).

4
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Redistribution could consist of payments of obligation in terms of
material items, money or services of labour to a socially
acknowledged centre (which could be a king, a chief or priest)
which provides services by a reallocation of whatever he receives
and these services could be for defence, public feasts etc.
(Stanfield 1979: 70). in our particular context the redistribution
consists oprayments of obligation in terms of paddy, produce of
the garden lands (like vegetableé, plantains, coconuts, pepper
etc.), money and also in terms of services of labour (performance

of kﬁttg’, scavenging in the temple premises, making flower

garlands, dehusking paddy etc.).

Redistribution consists of two movements. One in which the
produce to be allocated is collected either physically or by
appropriation through custom or law. The second consists of the
goods collected and parcelled out among the members of the system.
(Ibid.) Pooling becomes a sign of'sdcial unity and Polanyian
centricity.? Reciprocity is social duality and symmetry. It is a
relationship involving two sides with distinct socio-economic
interests. It establishes cohesiveness (solidarity) to the extent
of mutual assistance and benefit, but there is also a duality which

cannot be ignored.

-

-

For Sahlins, reciprocity and redistribution can merge because
he says ‘pooling is an organisation of reciprocities, a system of

reciprocities'. (Sahlins 1974: 188).

The social consequence of redistribution can be crucial when

the society is not as democratic as a primitive tribe. If the
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redistribution is organised through an influencial family or a
ruling aristocracy or an oligarchic caste council like the ﬁrénma
that we have in our context, the motive will be to'promote their
political power through the redistribution. For example, in the
Kwakiutl tribe it is considered an honour by the chief to show his
wealth of skins and hides and so distributes then. This has
another motivation behind it. This placed the recipients ‘under an
obligation' making them his debtors or slaves. One can spot
instances of centralised despotism in the Kingdoms of Hammurabi,

Babylonia and the New Kingdom of Egypt. (Dalton (ed.) 1968: 13-4).

Redistribution was practiced not only in civilizations which
did not use money but also in archaic societies which used metal
currencies for payments in terms of taxes and salaries. Part of
the payments were in kind from the granaries. Thesé' were
_distributed as  means of consumption esﬁecially to the non-
productive part of the society like officials, defence and the

revenue class. Examples are seen in Ancient China and the 1Inca

Empire in ancient India.® (Ibid: 14).

ITn the ethnically stratified Africa, there are two strata in
society - ﬁhe superior stratum consisting of herdsmen and the
inferior consisting of agriculturists only using a digging stick
or a hoe. The gifts received by the superior stratum are
agricultural produce 1like beer, grain etc. and the gifts they
distribute would be livestock. There is an unequal division of
labour between the two strata. Depending on which is more

previleged, land or cattle, politically such societies would live

under feudalism. (Ibid: 15).
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Richard Thurnwald, an éuthority on redistribution says that
a system of redistribution was always found under feudalism
everywhere in the world. His explanation is that the distributive
function expands the increase in political power of a ‘few people’
and would give rise to despots. Gifts later changed their form
into taxes. Thurnwald feels that since most transactions are in
kind and the fact that the superior stratum claims the privileged
resource, (like land under control of the superior caste in our
context) feudalism is bound to occur. The pattern of production
{here, in terms of distribution of rights bver land to the
different castes) and distribution of produce through collection,
storage and redistribution is generally focussed on the chief, the
despot, the lord or the temple. (Ibid). Here, in our case all lands
(Devaswom) are vested on the ‘lord' while the actual control is

done by the ‘Uranma' which is a corporate and acts as the ‘chief’'.

Exchange
The last form of integration is exchange or what is called
market exchange. This ne;ds the prop of price-making markets.
Three kinds of exchanges can be distinguished:
(a) operational exchange which is the locational movements between
hands.
(b) decisional exchange which is appropriational movements or

exchange at a set rate.

(c) 1integrative exchange which is the appropriation movement at

a bargained rate.

For the exchange at a set rate, the rate is fixed by factors

such as an authority rather than by the market mechanism. This is
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in contrast with the integrative exchange which is more common in
precapitalist societies. The partners here produced a price that
is favourable to each of them as one can make it. This integrates
rather than disintegrates the economy. An exchange at fluctuating
prices requires an antagonistic relationship between the fwo
people. Primitive societies generally do not allow hostility to
develop with respect to exchanges of things as‘vital as food. So
here, price making markets do not exist. When markets become tﬁe
ruling force, land and food get mobilised through exchange with

labour becoming a commodity having a price. (Polanyi et.al.(ed.)

1957: 255-56).

Complementary wuse of the System-Subsystem Approach and the
Substantive Approach in the Analysis of the Transitional Village
Economy of our Study

Having examined the concepts and tools of the two approaches

and their applicability to our particular situation one can arrive

at the methodology that would suit our particular context.

The methodology adopted would be a  fusion of these two
approaches - System~Subsystem of Parsons and Smelser and the
Substantive Approach supported by Polanyi, Dalton, Sahlins et.al.
The methodology 1is that of ‘eoconomic anthropology' with a

structural-functional stance.

Based on the unnatural exchange aimed at money making rather
than reproducing community and sustaining unity does one find the

root of Polanyi's concept of the ‘disembedded econony'.
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Polanyi's central idea is that market economy remakes society
and 1in the process destroys solidarity 1leading to social
disintegration. But there would be a counter response to this
social disintegration which could occur in different forms in
different societies. The questipn as to how this village economy
in terms of its major institution (the temple) responded to such
a threat would arise. Polanyi finds formalistic or the bourgeois
attitude of reducing economy to its logical choice very restrictive
when analysing precapitalistic societies. The method that he chose

was that of concrete empirical consciousness.

Polanyi's hypothesis have influenced scholars in wvarious
fields.!?® His work was said to have been motivated by two basic
concerns. One with the general problem of methodology and the other
with the historical problem of political economy. He believed that
the theory of economic anthropology becomes possible only when
primitive and archaic economies are considered part of comparative
econonmic systems. And he says that it is a limitation of formal
economics to neglect history and the cultural totality of human

behavour. (Dalton (ed.) 1968: 31).

Formalist definition of social value would just be a sum of
private values. This has been the predomin;nt approach used by
mainstream economists especially in the post-world war II period.
The perspective is ahistorical and hence extremely limited in its

psvchological and empirical achievements. The most dangerous defect

is its ignorance of social change. (Stanfield 1979: 154 fn.)
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The Substantivist views the economy as a component of culture
rather than a need satisfying process of individual behaviour.
Polanyi feels terms 1like supply, demand and price should be

replaced by resources, requirements and equivalencies to understand

the society better. (Ibid: 38).

In the System-Subsystem approach there is the premise that
social systems are never perfectly integrated and that some.
mechanism must exist to integrate it and sustain integration. This
is the same concern for the substantivist and so one finds that one
can see the temple as that factor which serves to integrate the
village society or economy. This satisfies both approaches. The
substantivist assumes self-sufficiency of society and the System-
Subsystem approach qualifies this self-sufficiency. According to
this self—éufficiency is achieved through fulfilling four functions
in terms of the four subsystems already explained. Our analysis of
the “temple economy' in the forthcoming chapter (Chapter 4) would
be helpful in showing the self-sufficiency of the village system
and the temple's role in it. The village treated as a “system’' has
the temple playing the roles of the economic, political, legal and

cultural subsystems.

Analysing or unravelling the political subsystem would mean
searching for the situations that manifest the power of the temple
in terms of authority and dominance or ‘goal attainment' as the
propounders of the system—sﬁbsystem approach call it. This would
be in terms of levelling conflicts and overseeing redistribution
to maintain unity and stability. This can be seen clearly when one

analyses the role of the temple in the redistribution of the
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agrarian produce. To explain thé political subsystem one uses
substantive concepts like reciprocity, redistribdtion and
disembeddedness. The data that one would look into would be data
on collection or pooling of agrarian produce, its administration
and the shares of agrarian produce decided by the authority
(ﬁrﬁpma) for the beneficiaries of the redistribution. This gives
us an account of the order of beneficiaries and the number of non-
productive (in terms of agricultural produce) members of the
soéiety. It was their decision that mattered most in this
undemocratic set up. Actually the political and legal subsystems
fuse together here. The political subsystém depends on the legal
and cultural subsystems for its definition. Legal subsystem refers
to the institutionalised values. For example reciprocity and
redistribution becomes institutionalised by the temple in the
village economy. The temple 1legitimizes it. Actually‘ this
legitimation could have been influenced by earlier Vedic-Brahmanic
and later Hindu-Brahmanic world view which legitimised the temple

itself and thereby legitimising everything else.

One is able to see three levels of temple influence in this
temple domain. Oon the top most level is the main Gramak$iiEtra
(§hri Subramania Swami Temple). This is the centre of the village.
(The village here is not used in the territorial sense but extepds
itself beyond the geographical 1limits to the DéSams where the
Gramakd Btra holds lands). Below this level is the ‘subsidiary
temple 1level'. These subsidary temples are situated in the
different Dé§aval§s and these incorporate the members who are
actually already incorporated under the influence of the main

—

temple. They relate to the main temple indirectly through these
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subsidiary temples and directly on some occasions like during the

annual grand festival (T :irutsavam) of the main temple. The bottom:

level is that of the family temples or lineage temples‘qf whatever
form incorporating members of a smaller unit like the *family'. The
margins differentiating the three levels are not clear and definite

and could overlap each other.

Aidan Southall studying an East African society, Alur devised

a new concept of State formation - a State (political order)

different from the ‘Unitary State' but still a ‘State'. This he

calls the ‘Segmentary State' (Stein 1980: 265). There are certain
characteristics of the segmentary state but can be applied to the
temple institution of our village society -

(a) It is a political situation i.e. highly centralised ritually
than political. (He equates ritual hegemony and authorify and
states that ‘Authority is the 1legitimate exercise of
imperative control (Ibid: 266 fn.) i.e. the probability that
a command will be obeyed’'.

(b) In a segmentary system ‘tribute' is received in direct return
for ritual and jural services rather than in recognition of
any regular fiscal obligation. Only a certain ‘legitimacy' can
make this happen. There is a "belief in legitimacy” of the
segmentary state. Central political control may not ’be
important at all. Here political control is appropriately
distributed among many throughout the system but ritual
supremacy is legitimately conceded to a single centre. (Ibid:
268) .

(¢) There is a joint recognition by the segments (the three levels

described above referring to our context) of the ritual
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sovereignity of the highest office or personage considered as
the authorited source of ritual cohesiveness for the state as -
the whole. (Ibid: 272).

(d}) It is based on a ritual and not administrative incorporation.
Segmentary forms can exist only under ritually incorporative
leadership. (Ibid: 277). The leader has a morality of his own.
This ethical aspect is checked through the norms of each

Ganam!! of the temple administration.

A segmentary state is a ‘flexible state', fluid with many
overlappings of power and authority - ritually and politically. One
is not intending to draw sharp lines between the different segments
or zones, (or the three levels that we had described) but one is
only applving the concept to such a ‘situation of flux of ritual

power and authority' as seen in the temple domain.

The temple is also the cultural subsystem of the Village. The
daily rituals and temple festivals are a proof to this. Each pooja
as Arjun Appadurai (Appadurai 1981: 35) calls it is an act of
redistribution. Therefore each of the rituals incorporates a few
members of the society. Greater the ritual in terms of duration and
gravity, greater the number of people incorporated. The annual
grand festival incorporates not only the village that the temple

is situated in but also villages where the temple holds lands.

The temple is also the economic subsystem of the village
system. This is clear from the role of the temple in the production
of agrarian produce. An analysis of the distribution of land and

rights over land to the different members of the society, its
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administration and its role in pooling the agrarian produce by
physical appropriation and redistribution again makes clear the

role of the temple as'the economic subsystem of the village economy

(See Chapter 4).

The temple so becomes an unique institution being a fusiop
of all the four subsystems; Therefore, studying the role of the
temple in production of agrarian produce (by way of distribution
of land and 1land-rights - the production movements of the
substantive approach), redistribution of the agrarian produce (or
the appropriative movements of the substantive approach) and lastly
an attempt to study the response of the temple to a threat in the
form of the Land Reforms in order to survive disintegration of the

village system becomes important.

All the above are being analysed in terms of transactions or
forms of integration like reciprocity and redistribution which are

concepts essentially substantive.
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10.

11.

NOTES

200 ‘Padattukai' or plantains and 0.25 Edangali cow's ghee

given to the jenmi during the onam festival. (which is just
after the harvest)

This consists of freshly cut fronds of the coconut'palm,
jackfruit and a bunch of coconuts as tribute to the jenmi on
certain occasions.

This is an offering of a share of the produce of garden lands
(mostly) by a tenant in terms of a bunch of plantains or
vegetables or tender coconuts etc.

Auction. This involves auctioning articles coming to the
temple in terms of offerings to the deity (mainly through the
ritual of Thulabharam) and also livestock offered.

It can be called ‘rent'. But ‘rent' in the substantive sense.
because some of the returns were more in the character of
tributes like Jenmibhdgam and less of an assessment.

The Kula ring in Western Melanesia bases itself on reciprocity
and is one of the detailed trading transactions known. The
Trobriand Island is a ring shaped Archipelago where the
population spends time in the activities of a Kula trade. It
is trade despite a lack of money of any kind or profits. No
goods are hoarded or possessed eternally. Goods are enjoyed
by giving them away. Large expeditions are undertaken
periodically by natives in order to carxy valuable objects to
people 1living on islands situated clockwise while other
expeditions are arranged to islands lying anticlockwise. In
the longrun which may be even ten years, two sets of objects -
white shell armbands and red shell necklaces move around the
Archipelago. (Dalton (ed.) 1968: 12).

An ancient theatrical art form performed in the temples of
Kerala by the male members of the Chakvar caste.

Polanvi says that for a society to based itself on
redistribution requires a socially acknowledged centre.

See Walter Neale, Reciprocity and redistribution in the Indian
village, in Karl Polanyi et.al. (ed.) Trade and Market in the
early empires, 1957, the Free press, New York.

Moses Finlay in the field of ancient history. A.L. Openheim
in Oriental history, Douglas North and E.L. Jones in western
economic history. In intellectual history, Polanyi's
influence is seen in Joyce Appleby's study of the origin of
the market mentality and culture. (Stanfield 1979: 20).

See Glossary
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CHAPTER 3

TENURIAL RELATIONS AND DYNAMICS OF AGRARIAN INTEGRATION

The temple of 8ri Subramania Swami is situated in‘the heart
of the village Kidangoor. Its doma.in is not 1limited to this
village but spread out into 19 villages in 8 Taluks according to
the Devaswom Land Register (ending 1969-70) [see Appendix]} and 25
villages in 9 taluks according to the Devaswom Jenmikaram Register
(ending 1955) [See Appendix]. It administered these lands from its
situat}on in Kidangoor through its corporate! management - the

ﬁrépma consisting of the heads of the 14 Illams of Kidangoor.

For getting a picture of the usufructory rights on the temple
Jands, the Devaswam Land Register - whiech records the
specifications of lands (under the classification ofgarden, wet and
Cherikkal)2 until 1969-70 (the pre-Land Reform period), the
Devaswom Jenmikaram Register and the Devaswom Settlement Register
(of the Settlement of 1833-1911) have been used. In this study most
use has been made of the Devaswom Settlement Register for
understanding the distribution of land and rights over land, the

reasons for which will be explained shortly.

The jenmi-kudiyan sampradayam was the traditional land system
in Kerala which denoted a land system based on land lord-tenant
relations. Jenmam right literally means birth right and this also
means that the Jenmi does not owe anything either in services or
dues to a higherup in physically holding this right. It is a
‘customary' right over soil. The Jenmi loses this right only when
this land gets alienated either by transfer or sale, called

eattipéfﬁ {(absolute alienation of Jenmem land).



dri Subramania Swami temple (3aivite) is actually a temple
complex. This temple has subsidiary temples (Upak&@tras) in
different Dé§ava1i. The process by which these sevénteen temples
and lands came under the administration of the main temple is not
clear. In any case.this does not lie within the purview of this
study. Some of these upakshetras have Saivite deities, some
Vaisnavite and some folk deities. (See Table 3.1) The management
of the 3ri Subramania Swamt temple desigﬁates persons to each of
these temples for its supervision and financial management. 'It
appoints the priests and the other temple functionaries. There is
direct interaction with the upak$etras. No decisions are taken in
these minor temples without the sanction of the parent temple.
Until 1969-70 it had an over-powering force over these upaksetras.
Inmediately after the Land Reforms, with the consequent decline of
control over land holding of the $ri Subramania Swami temple, the
relationship between the main temple and the subsidiary temples has
reduced to becoming é nominal one. This is because a major portion
of the expenditure incurred with regard to these minor temples was
taken care of by the local people. Temples that were managed from
very early times by the Kidangoof Devaswom are Uttamasivapuram
(Uttameiwaram) , Ayyank®ikkal, Murthittukavu, Pariyaramangalatby
Trikka, Rayamangalam Kﬁypumaqqm, Parakattil §ivaksetra, Rariyur
(Ravalam) Bhagavati Ki.etram, Edavetty Krifnaswami Ks&tram,
T.aravattathu Subramania Swami K&@tram, Mevada Bhagavati R3&tram,
Elannikarayil Elanhnimadom (total 11 nos.). Six (NambUdiri family
and lineage temples) were later incorporated because they could not
be managed by the respective Illams. It could be that the rest
were also incorporated for the same reasons. This is just a

possibility. The main temple had a special right over the
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subsidiary temples which was called the iilitg - literally meaning

subsidiary and which also means the revenue cum tenancy right over

the subsidiary temples and its lands.?3

Table 3.1

List of Subsidiary Temples*

——— " - ——" = G . T -

10.
11.
12.
13.

14.

15.

means an understanding the 1landlord-tenant relationship.

Uttamefwaram, Kidangoor

Parivaramangalatiiu Murti:ittukdvu
Bhagavathy K$étram and

Murtuitty Kavy Kridna Swimi KSatram

Kumannur, Nagakkﬁnkunnél kavu

Kumanpur, Kridinaswami K&atram
Chenplavy %}iva Kéatram

K2l Tirikkayil Kri¥naswami
Ks&tram

Chemplavy, ¥ asthamkBvil Kietram

Mevada Bhagavati K&&tram
(with a Kuti,ambalam)

Né rikatt, Ayyankoikkal K$&tram

Kasvalam Bhagavathy Kdétram

Edavetti Kri¥imnaswami KI&tranm
T.atavattatby Subramania Swami
K3&tram

Elanji karayil Elanji Mattom

Rayamangalam Kootumattom
Subramania Swami K¥&tram

- Y =
Parakatty Shiva K€Etram

Ravamahgalam Kri¥na Swami Kd&tram
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Taluk Deity
Meenachil §aivite
Meenachil Mother Goddess

(folk deity) &

Vai$, mavite deity
Meenachil Mother Goddess

(folk deity)
Meenachil Vaidnavite
Meenachil gaivite
Meenachil =~ Vai%navite
Meenachil  Folk deity
Meenachil Sumbol of the

Mother Goddess

(no deity)
Kottayam Folk deity
Kuttanad Mother Goddess

Folk deity
Thodupuzha Vaifnavite
Thodupuzha faivite
Moovattupuzha

v
Runnathunadu - Saivite

‘Kunnathunadu

v o,
Saivite

Kunnathunadu Vaisnavite

—— iy . e S ——— Y ——— - " (s D M e Tt e D e e A S e S . S et S S b S Sn S P S A A P S S o i Ty S T G e Y T G T Hont s S

Compiled from the Oral Communication with the head of the present Eripma,
Shri Nellipula Padmanabhan Nambudiri. '
As already stated, understanding the Jenmi-Rudiyan land system

The



landlord here is the temple represented by the ‘Uranma'. The
tenants are of different castes -~ Hindus and Non-Hindus.
Understanding the temple-tenant relationship dictated by the
conditions of lease, (or the type of tenure) helps us comprehend
the role of the temple in agrarian integration and its role in the
reproduction of the relations of production. .Analysing the
distribution of rights over land reflects a major facet of the

temple~village societyt articulation.

A perusal of the Devaswom Land Register, Devaswom Settlement
Register and the 'Devaswom Jenmikaram register raises questions
vital for understanding the temple-society . articulation with
respect to land distribution. One of the most important economic
roles of the temple -- the redistribution of the agrarian produce

bases itself on the produce (analysed in Chapter 4) of these lands

and hence the importance.

Questions for which attempts to ‘answer have been made are
1isted below. These questions are important because they express
the landlord-tenant relationship throuéh different variables.

(a) Is there a relationship between the size of holding/acreage
of land held and caste of the tenant?

(b) Is there a relationship between the land tenure type and the
cast of the tenant? Is there any preference for a particular
caste?

(¢} 1Is there a relationship between land type (there are 13 types
depending on so0il fertility or on whether it is reclaimed
land) and the caste of the tenant?

Y

{(d) Which tenure was most predominant on the garden lands and wet-
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lands respectively?

({e) Was there a relationship between land tenure and a particular

land type?

‘The Devaswom Settlement Register has been found to be more
useful for our purposes. The Devaswom Jenmikaram register? give us
no information about tenures other than Ranspattam while the
Devaswom Settlement Registers in addition to providing the required
data like type of tenure, number of taxable trees if garden, land
type etc. also indicates whether the land~holding is liable for

Jenmikaram extraction. The land registers do not give the land type

(Tara Taram).

Fourteen castes/communities have been identified among the
tenants on the Devaswam lands. Théy are Syrian Christians (C),
Nairs (N), Elav3s (E), Nambudiris (0), Ambalavasis (2) [Pisharody,
Varrier, Mittad, Flayad, (3kkyar, Marar), Iyer (I), Artisan Caste
(X) [Kalladari, A3ari, Tatt3an, Kollan], KZatriya (R), Vellala
Pillai (VP), Chetti Pillai (Ch), Dhobi (D), Barber (B), Paravan (P)

and even Muslims (M) (4 Nos. on lands in village Vijayapuram).

Relationship between Size of Landholding and Caste

The first question would give us answers relating to the caste
with the greatest number of land holdings and acreage of land, (we
get the average size of landholding from these two informations for
the different castes) dominance of tenants belonging to a

particular caste on large holdings.
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The Devaswom Settlement Register accounts 11 villages
{Pakuthies)® - Kidangoor, Ramapuram, Piravam, Meenachil,
Puliyanoor, Manakkad, Kumaramangalam, Thodupuzha, Akalakunnam,
Karikkode and Vijayapuram. The register éives us information about
the name of the tenant (which help us identify the caste with near
accuracy), acreage details, details of classification of land into
wet, garden and cherikkal, type of tenure on which it is held, the
number of coconut trees, arecanut trees and Jack trees on land if
garden (these are the only taxable trees according to the Final
Settlement) and another column specifying the coconut ‘tree type'
(there are 8 types). There is a column showing the amount of
settlement pattam obtained from the land holdings and a remarks

column specifying the liability of Jenmikaram extraction.
Table 3.2 has been formed by working on the details of the

number of holdings under lease and the information on the caste of

the tenants deduced from the register.
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Caste N cC E z S* R ¥ M Total
Size of holding

(in acres)
0-.25 19 73 3 5 8 - - - 1 109
2B -5 43 121 3 3 18 3 - 2 - - 193
5 -.75 60 106 14 5 16 - 1 - - - 202
0.75- 1 53 128 20 5 11 2 - 1 - 2 222
1- 1.5 66 132 18 2 8 - 2 2 - - 230
165- 2 45 70 5 - 5 - 1 1 - -z
2 - 25 31 55 5 1 7 - - - - - 99
25- 3 18 34 - 2 4 - - - - 1 59
13-4 19 49 .6 1 2 - - 1 - - 75
4-5 7 20 1 - 2 - 1 2 1 - 34
4-10 9 13 - - 1 1 4 2 - - 30
10-20 5 11 - - - - 5 - - - 14
20 < 3 17 - - - 1 4 2 1 - 28

378 829 15 19 79 15 18 13 2 4 1422
Compiled Jvom i

Source: Deviswom' Settlement Register
* Unregistered land under the Devaswom.

N - Nair; C -Christian; FE -Elava; O - Nambudiri; Z -Ambalavasi;

I - Tyer; R -Kdatriya; Vp - Vellila Pillai; M- Muslim
Total acreage held by Nair Tenants = 714.83 acres
Total acreage held by Christian Tenants = 812.69 acres
Total acreage held by the rest of the tenants = 391.16 acres
Average size of holding of Nair Tenants = 2.04 acres
Average size of holding of Christian Tenants = 0.94 acres
Average size of holding of the rest of the = 1.73 acres
tenants
Percentage share of land held by Nair Tenants = 37.26
Percentage share of land held by Christian = 42.36

Tenants
Percentage share of land held by the = 20.39
rest of the castes

Total acreage of Devaswom lands = 1918.68 acres

{Land Register)

- — S —— — ——— ———— T —— T Mo — s i o — T - — T s — — - —— v —— . —— i —— - —— " — A = f— T " —— o8 o

out from the Devaswom Land Register.
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Almost 51% of the landholdings are of size class less than 1
acre. Around 24% fall in the size class of 1-2 acres. The rest
together would fall within 25% of the total land holdings. Only
1.6% of holdings (28 nos.) fall in the ‘20 and above acres'
category of tenants, 14% (4 nos.) of which falls under the
unregistered category and only 10% (3 nos.) of it are under Nair
- tenants. Almost 61% of the landholdings (17 nos.) under the *20 and
above' category are held by Christian tenants. The table shows 19
holdinés with Nambudiris as tenants of which 13 fall below 1 acre.
Nambudiris held 'these small sized holdings only as means of
rendering certain services to the temple. They had their jenmam
lands for private requirements. Maximum number of holdings (230
nos.) fell in the size class of 1-1.5 acres. For every size class
Christian tenants were more in number than the Nair tenants (who
had the highest number of land holdings). For 378 Nair ténants
there were 829 Christian tenants. The Christians dominated both
the lower extreme (0-0.25 acres) of the land size category and in
the upper extreme (20 and above acares). The Nair tenants totalled
to 26% of the total number of tenants and the Christian tenants to
58% and the tenants. of the remaining castes came 16%. It is
interesting to note that a Hindu institution 1like the temple
depended on a non-Hindu community (Christian) to get most of the
required agricultural produce so important for its ritual cycles.
The very basis of the redistributive role of the temple (which is
a crucial factor governing the temple society articulation).
Incorporation of the Christian tenants on the temple lands shows
the pragmatism.on the part of the i-lrar_lma in exploiting their

cultivating skills.
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Relationship between Tenure and Caste

The second exercise is an attempt to find out the relationship

if any between the type of tenure and caste of the tenant on the

Devaswom lands.

TABLE 3.3
Teaure-Caste

--------- Caste { r o ¥ X B I Ch I i 3 L) I total
Trpe of Tenure

1. Kid. Dev. Vaka Thefton 354 2020 11 8% 17 - 17 20 - - - - 4 681
2. Tid. Dev. Vaka Ranapattan 464 107 13 18 10 2 12 1 Ioo- 3 ? - §49
3. Papdiravaka PTtton 3y - 1t - - - - 1 - - - - 0
{. Tid. Dev Vakaym L S B - - - - - 1

Kamboodiri Vaks Thettam
5. Tid Dev Vaka AnubhBjan P f 1 1 6 - - 1 - - - - - 18
§. Kid Dev. Vaka Thanathu - - - - - - - - - - - - - -
1. Tudijennan r - - - - - - - - - - - ]
8. Kid. Dev Vaka Vermmpdftaa - - - - - - - S -
9. Nanboodiri Vaka ThEttaa § - - - - - - - - - - - 1
10. Namboodiri Vaka Kipapitta 2 - - - 1 - - - - - - - - 3
11. Tid. Devaswan Vakayun % & - - - - - - - - - - - 2
Naaboodiri Vaka Kapapattan

12. Toothu Viruthi - - - - - - 1 - - - - - - 1
13. Tid Dev Vaka Anubhavan 1 - = - - - - - - - - - - 1
14, %id Dev Vaka Mardpattan 21 5 - - 2 - 1 - - - - - - 30
15, Xid Dev Vaka HErmapiftma 2 1 - - - - - - - - - - - 3
16. Xid Dev Vaka Pittan - - - - - 1 - - - - - - 1
17, Pandaravaka Otti /! - - - - - - - - - - - - 1
18. Tid Dev Vakayu 1 1 - - - - - - -~ - 2

Nadanbi Vaka Kinapattaa



Caste ¢t ¥ o B I 8 1 P Ch I 1 3 W K Total
Type of Tenure

19, Xid Dev Takayun / 8y - - - -~ = - - ~ ~ 11
Nadanhi Vaka Thettam

20, Tid Sabbayogan Vaka - - - - 3@ - - - - -~ % ‘= - 10
2. Papdiravaka Dudijemas - - -~ - - - - - - - - - - - 1

12, Tid Dev Vaka Mina - 1 - - - - - - - . - _ PN

Compiled From .
Source: Devasvon Settlement Register

The numbers represent the number of land holdings under each
.of the tenures. 46.3% of the 1land holdings were held under
Ridangoor Devaswom vaka Thettam tenure. Next comes Kidangoor
Devaswom vaka Kanapattom with 44.11%. The rest come to less than
10% of the total land holdings. There was one instance of Viruthi?
(0.29 cents) held by the Cakkyar tenant in Kidangoor. This is a
caste based service tenure. (It is possible that the ¢3kkyar could

have lands on other tenures too as has been found on perusal of the

land registers).

Of the total holdings (681 no.) held under the Théttam tenure,
the Christians come to hold 52% of them while the Nairs held only
30% of it. But the Nair tenants held more land under Thettam

tenure than under the Kanapattom tenure.

Lands were held in mortgage/from 12 years to 30 years on
pavment of a certain amount in cash or kind called artham
(kanartham) and the interest on the artham was deducted from the

rent paid to the temple. This tenure is called k%papappom.
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Kapam is a usufructory mortgage. The consideration for the
mortgage could be a real or constructive loan i.e. it might have
been capital actually borrowed at the time or it might have been

money admitted as due for improvements effected on reclaiming land.

The Kanapattom tenure was predominantly among the Christian
land holdings (72%). This becomes very significant. The Nairs came
to only 16% of the total Kanapattom numbered 18 which is an
appreciable number relative to the rest. There were more 1land
holdings with Christian tenants on K&ﬁapﬁ;tom tenure‘(464 nos. than
on any other tenure though the number of Christian tenants on
Thettam tenure was also sufficiently high (354). Holding land

under Kanapattom by the Christians showed their access to wealth.

The authority exercised by landlords remained cutsomary while
the actual controlling rights were in the hands of these tenants.
This was the dichotomy seen in the relationship between the jenmi
and the kanam holder (Ganesh 1991). The artham paid indicated
previously accumulated wealth or their attaining land by other
means which qualified them for becoming Kanapattom tenants of the
temple. The interest in the Devaswom lands for the 6réqma was
limited to merely providing for the upkeep of the temples and their

daily consumption.

After Thettam and Kanapattom tenures, Marapattom tenure seems
to be dominant relative to the rest of the tenures. Holdings on
Méfhpégpom tenure, would seem to be restricted to the Ramapuram
Pakuthy only. The simple lease holder occupied only a low econonic

position compared to holders of marapattom who generally were
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wealthy landholders. (Travancore Land Revefue Manual, Vol. 4,

Trivandrum, 1916: 93-6).

The tenure Anubhdgam comes next, with 18 holdings and is a
kind of Inam like Adima. These tenures which are inalienable, are
not totally tax free, for a portion of the tax is remitted and this
constitutes the Inam. It is a favourable tenure.for it is not
assessed in full.® If the land granted by the temple as Inam,
sells or mortgages the land it bgcomes liable for full assessment
or kandapattom. Anubhogam is a Karam olivy land tenure. The

difference between Anubhdgam and Adima are not definite.

When the donor in this type of tenure of the Inam kind, has
a status in society superior to that of the donee, it can be called
Adima. When they are equals it is called AnubhGgam according to one
source.? - There is another explanation given for the origin of
these two tenures. When the Inam is given to a man it is called

Anubhogam, when it is to a woman it is Adima.!?

Otti is also a mortgage like kanam but differs from it in that
in the latter a balance (Mid&Favdram)!! is reserved to the Sirkar/
temple after deducting the interest but no such miétaviram is left
to the Sirkar/temple under Otti.t? The tax payable to the
Government is the residue of the full assessment after deduction
of interest and a Rajabhogam!® and where a Naduvakoor!? remission
is allowed, this is also deducted from the assessment. Naéuvakoor
was an incentive given‘by the Travancore Government to promote

expansion of agriculture of and on.
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Kidangoor Devaswom Vaka ve}umpﬁptom is a simple lease where
the tenant holds the lands at the will of the temple and is liable
to be evicted, with only payment of the value of improvements if
any made by him during his occupancy. He has no other right on the
lénd. He is an “inferior' tenant with respect to the Kanapattam
holders. This is predominantly absent on the Devaswom lands meaning

that ‘superior tenancy' rights prevailed amongst the Devaswom

lands.

The dominant tenures are the Kanapattom and Thettam among
Devaswom land tenures of the §.ri Kidangoor Subramania Swam$
Temple. The favourable tenures and the inferior tenures 1like
Verumpattom are almost non-existent on these Devaswom lands.
Christians are the main Kanapattom tenure holders implying their
superior right over land and their access to accumulated wealth or
their need for land so that they could become wealthy and a logical
proclivity for the Devaswom to lease out lands to them. They could
be assured of their daily ‘conspicuous consumption' but this was
blinding them from the fact that the actual controlling rights of
the land!? were with these persevering Christian tenants and that
they held Jjust a customary ‘birth right' over these lands. The
relationship between the jenmi—kugiyén on the Devaswom lands was

a mortagager-mortgagee relationship.

It would be interesting to find out the percentage share of

these tenures on the garden lands and the wet lands respectively.:

The total garden lands of the Kidangoor Devaswspread out in

these 11 villages came upto 1727.83 acres, and wet lands 368.43

Rq



acres, totalling upto 2096.26 acres (based on the Devaswom
Settlement Register). One thing to note is that in the settlement
register only 11 villages have been considered. (Why this is so is
not clear though) and the rice bowls of the Devaswom, Rayamangalam,
Elanji and Neelur have not been considered in this register. So
the figure for wet lands is a highly deflated one and not to be

taken seriously.

TABLE 3.4
Percentage of each tenure in the garden lands

S1.No. Name of Tenure Area % of tenure
(acres)
1. Kid. Dev. Vaka Kanapattom 178.65 10.35
2. Kid. Dev. Vaka Théttam 897.52 51.94
3. Pandaravaka Pattom 321.58 18.61
4. Kidangoor Dev. vaka Anubh&dgam 17.91 1.04
5. Kid. Dev. Vaka Thanathy 203.07 11.75
6. KudiJenmam 7.20 0.41+x*
7. Kid. Dev. Vaka Verumpattom 3.27 0.19%*
8. Kid. Dev. Vakayum
Namboori Vaka Théttam 17.65 1.02
9. Kid. Dev. Vakayum
Namboori vaka Kanapattom 4.01 0.23%
10. Namboori vaka Kanapattom 1.82 0.11«*
11. Namboori Vaka Theéttam 1.14 0.07%
12. Koothuviruthi 0.29 0.02%
13. Kid. Dev. Vaka Matapattom 46.10 2.67
14. Kid. Dev. Vaka Neérmapattom 6.63 0.38%
15. Pandaravaka Otti 15.31 0.89%
16. Kid. Dev. Vaka Adima 0.93 0.05%
17 Kid Yogathile Vaka Théttam 1.04 0.06%*
18. Madampi Vaka Thettam 3.70 0.21%*
Total 1727.83 100

- et - = —— e ———— A WS St v — . G —— — e " T —— Vit — - —— A o~ - — ——

"""""" Compiled fvom .
Source: Devaswom Settlement Register

* 11 tenures less than 1%.
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The most dominant tenure on the Devaswom Garden lands was the
Kidangoor Devaswom vaka Théttam with Pandaravaka pattom a poor
second (18.6%). The Kanapattom tenure is only found among 10% of

the total garden land holdings.

TABLE 3.5

Percentage of Garden Lands in the 9 Pakuthies

—— - o —— — — . — — . G — S — . S A Tem R VED G T A S T G Y T S —— . ——— ot — " S it S - —— P —— -

Pakuthy Area(acres) Percentage in
each Pakuthy

1. Kidangoor 368.68 18.78

2. Ramapuram 239.69 12.20

3. Piravam 98.20 5.00

4. Pulayannoor 10.10 ~ 0.51

5. Manacaud ' 89.75 4.57

6. Meenachil 1012.61 51.56

7. Vijayapuram 120.71 6.15

8. Akalakunnam 7.28 0.37

9. Pulinkunnu '16.89 0.86
©totar 1963.91 100
"""""" Compiled f~om ~~ T TTTTTTTTTTTTTOTTT T T

Source: Devaswom Settlement Register
‘

There is a deficit to the tune of 236.08 acres in Table 3.4
as compared to total area in Table 3.5. The Table 3.4 was prepared
with respect to the type of tenure alone on the Devaswom Garden
lands. Slight inconsistencies are seen with regard to some entries
where the tenure is not specified (due to reasons unknown) and so

these entries have been ignored.
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The Meenachil Pakuthi, (according to the land register), as
seen from the Table 3.5 has the highest area of garden lands
leased out by the Devaswom. The number of tenants in the Meenaéhil
Pakuti are 69 with 77 percent of the tenants being Christians (53
nos.). The shares of produce in terms of pepper, coconut, arecanut,
etc. were paid in kind to the temple but most of it was converted
into money for the payment. Table 3.2 on.size of Landholding-—-Caste
showed Christians holding 61% of the land in the category ‘20 acres
and above' most of which are Cherikkals. There is an entry showing
that one 'Rosa Mattu' tenant holding lands to almost 1500 acres of
Chéerikkal in Meenachil and Thodupuzhé. 11.75% of total garden
lands was cultivatéd under Kidangoor Devaswom Vaka Thanath%Jﬁ
203.07 acres were cultivated by the Devasﬁom through hired labour
to meet the requirements of the temple and for consumption of the
ﬁrépma members. |

Table 3.6
Percentage of Wet lands in the 9 Pakuthies
Pakuthy Area(acres) Percentage in
each Pakuthy

1. Ridangoor 131.20 35.61
2. Ramapuram ‘ 15.30 4.15
3. Piravam 54.79 14.87
4. Pulayannoor 9.49 2.58
5. Manacaud 39.11 10.62
6. Meenachil 38.87 10.55
7. Vijayapuram 31.77 8.62
8. Akalakunnu 3.71 1.01
9. Pulinkunnu ~ 44.16 11.99

Compiled from
Source: Devaswom Settlement Register
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The temple had large.areas of wet lands under its control in
other places like Ravamangalam, Elanji, Kariyoor etc. as mentioned
earlier. But Devaswom settlement register gives data only with
regard to these 9 villages for wet lands. Table 3.6 is Jjust

indicative and not to be taken as a conclusive one.

Table 3.7 is compiled from the Devaswom Land Register showing
Pﬁpﬁpm, Mi&&avaram and Jenmibhogam which gives a clear picture of
the paddy producing lands of the Devaswom - villages Vazhappalli,
Chennankari, Pulinkunnu, Rayamangalam and Kanayannoor in erstwhile
Cochin state (now in_Ernakulam District). The ‘PE@gom' coming to
the temple is 92% of the total revenue. Jenmibhogam and Miééavﬁram
only came to 8% of the total revenue of the temple. Rayamangalam
alone provides 35% of the paddy to the tembie. Pattom and
Mid&davaram from Chennankari come to 20% of the total paddy as
pattom. 13% from Pulinkunnu and 13% from Kanayannoor, this was
remitted by the two tenants of the Devaswom lands, entered in the
Land Register as ‘Dés .athu P3trakkal Nastani Ko&Ku Paulose Chacko
Cheriyat wum Anujan Ydhannin Péril'. Total 1land under their

cultivation by them came up to 26 acres and 74 cents.
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TABLR 3.7

tIncome from Pattom, NitMavaram and Jenmibhogam

....................................................

Village Patton Nichavaranm Jennibhogam
P 8 v Rs. Ch. fKa. P E v Rs. Ch. fa. P B )
1. Ridangoor 46 4 - 7 - 1 101 8 2 2% 2 - - -
2. Elakkad 37 - - 21 12 57 7 8 % 1 - - - -
3. Pulavannoor 31 9 - 5 18 - - - - - - - - - -
4. Piravan 140 8 8 18 17 1 9 1 4 2 4 | - - -
5. Akalakunnanm 16 2 8 8 21 - - - - - - - - - -
b. Ramapuram {1 2 § 618 2 12 - - - - - - - - -
7. Neenachil - - - - - - - ¢ 141 4 1 - - -
8. Rarikkode 8 3 - g 1 - - - - - - - - - -
§. Rumaramangalam 17 I 1 - 2% 1 - - - - - - - - -
10. Kanacaud 4 4 3 17 4 38 - - - - - - - - -
11. Rottayan 40 1 8 - - - - - - - - 1 6 4
12. Ruzarakonm - - - - - - - - - - - 121 - 1
13. Nattakanm 174 § - 8 16 - - - - - - - - -
14. Vazhappalli 825 - 2 7T - - - - - - - - -
15. Chennankari 1526 2 8 % 12 8 - - - - - - - -
16. Pulinkunnu 521 - ¢ 215 8 - - - - - - - -
17. Ravamangalam 2516 6 14 205 23 13 - - - - - 09 7 -
18. Kanayannoor - 800 - - 10 5 - Ky I - - - - - -
19. Vijayapuranm - - - 16 13 8 26 8 ) Y | - - -
Total 1267 3 g 1009 19 1 153 312w 4 -8 3 15
Pitton %73 9 1009 19 1
Ni¥faviran 253 31 o 48
Jenmibhdgan 18 3 15
7894 1 4 1158 3 ]
or 7899.12 para & Rs.1258.83

P - Para;

t This is based on the statement given on 5.7.1958 to the Ridangoor Village Office.

E-Ydannali: V

-V&sh; Rs. Rupees;
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TABLE 3.8

Percentage of Christian Tenants in Each Pakuthy

— . —— ——— —— — " —— —— A - T S G — . — A — T T — - —— — — S S —— e — S S e G T TS G - Y t— T  f—— ———— — - G —— - —— - _—

Pakuthy : Total No. of Christian Percentage of
Tenants Tenants’ Total
1. Kidangoor - - 33 19 57.58 )
2. Elakkad _ i8 10 55.55
3. Puliyannoor 9 4 44.44
4. Vijayapuram 34 8 23.52
5. Piravam 40 28 70.00
6. Akalakunnu 5 ' - -
7. Ramapuram 97 36 S 37.11
8. Meenachil 69 53 76.81
9. Karikkodu 13 - -
10. Manacaud 7 5 71.43
11. Kottayam 8 4 50.00
12. Vazhappalli east 6 2 33.00
13. Pulinkunnu 124 30 24.19
14. Rayamangalam 722 414 57.34
15. Cochi Kanayannoor 1 1 100.00
Total 1186 616 51.93

Source: Compiled from Devaswom Land Register (ending 1969-70)

52% or more than half of the tenants under Devaswom lands were
Christians. This is so because the temple did nop possess the skill
to manage to execute cultivation. They exploiteﬁ these skills from
the Christians. All the rest together come to 48% showing that
Christian tenants had a strong hold on the Devaswom lands. The
land reforms worked in favour of these tenants and made them the
land holders. The Christians held land as already seen more under
the Kanapattom tenure. The 1896 Jenmi—Ku@iYﬁn Regulation gave more
power to the Kanapatim tenants over the land and with the enactment
of the Land Reforms, they had full proprietorship over the lands.

The lands included in the Land Register were totally lost to the
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temple after the enactment of the Land Reforms.

Relationship between Landtype and Caste

TABLE 3.9
Land type and Caste

Caste ¢ ¥ o0 E X B I P C¢Ch I D R Vp | K Total

Land type
1 ] - - - - - - - - - - - - - - 3
2 1 - - - = e - e . - = - - - - 7
3 9 2 - - - - = - - - - - - - - i1
{ 14 18 - - - - - - - 1 - - - - - 33
5 14 §y - - = = - - - 1 - - - - - 2
6 96 i 7 i1+ - - 1 - - - 1 1 - - 160
7 57 16 - I - - 1 - - - - - - - 18
8 176 117 - -2 - 1 1 1 1u - 28 ] 1 4 368
9 160 m . - -1 1 - 1 - - - 5 - - - 293
10 143 73 1 -2 - & - - - - 55 1 - -
11 54 5 - - 1r - - - - - - 19 - - - 79
12 ] - - L - - 1 - - - 4
13 11 - - - - - - - - - - - - - - 11

Total i 352 8 § 18 1 8 2 16 11 1 1714 ¢ 1 { 1351

Source: Compiled from Devaswom Settlement Register

¢ - Christian: N - Nair; 0 - Nambudiri: B - Blava; X - Artisans; B - Barber; 0 - Anbalavasi
P - Paravan; Ch - Chetty; I - Iyer; D -Dhobi; R - K?étriya; Vp - Vellala Pillai; N - Nuslia
K - Kidangoor Devaswom. o

Of the thirteen land types (Land Revenue Manual, Vol. 4) found
among the Devaswom lands the most fertile land is land type 1 which
was cultivated by only three tenants all of whom are Christians.
The second most fertile land type 2 had seven tenants all of whom
are again Christians. The most common land type was land type 8
among the Devaswam lands. 27% of the land holdings were of type
8. 22% of land holdings were of type 9 and 21% were of type 10.
Land types 6, 7, 8, 9, 10 and 11 together come to 93% of the total

land holdings. The cluster is within this bracket. Only 6% of
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land holdings were in the more fertile bracket of 1, 2, 3, 4 and
5. The worst type of 1ands 12 and 13 formed just 1% of the total.
The most fertile lands were 0.7% of the total land holdings.
Christians had mostly land of the type 8, 9 and 10 forming 64% of
total land holdings held by Christians. Since Christians were in

an able position to bargain with the jenmies (uranma) with respect

to the other tenants they could get hold of the fertile regions.

Relationship between Tenure and Landtype

The next exercise shown in Table 3.10 (Tenure-land type) has
been done to find out if a particular land type and a particular
tenure!? were related. From this Tale one can make out that tenure
and land type do not have any relation with respect to these lands.
Tenure under which the land is held is irrespective of the land
type. The caste of the tenant is related to the tenure under which
the land is held to quite an extent as inferred from Table 3.3
{Tenure-caste). Land type being a geographicai variable and

exogeneously giVen, lands available have to get distributed among
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TABLE 3.10
Tenure—Land type

Land type 1 2 3 4 5 6 7 8 g 10 11 12 13

Tenure
1. Xid. Dev. Vaka 1 16 - 18 15 109 8 8 62 100 34 1 454
Kanapattom
- 2. Kid. Dev. Vaka 2 - 11 18 -~ 39 40 134 151 142 1 1 539
Théttam
3. Pandaravaka Pattom 1 - 1 1 2 5 6 8 20 22 13 - 79
4. Kid. Dev. Vaka - - - - - 2 - 10 5 2 - - 19
Anubhdgam
5. Kid. Dev. Vaka 1 -~ - 1 - 4 - 23 4 27 4 - 104
Thanathu
6. Kudijenmam - - 3 2 - 4 2 7 1 - 2 - 21
(‘ A
7. Kid. Dev. Vaka - - - 1 1 - - 2 1 - - - 5
Verumpattom '
8. Kid. Nev. Vakayum - 1 - - - 8 1 5 1 1 - - 17
Namboori Vaka Thettam
9. Kid. Dev. Vakayum - - - - 2 1 - 4 2 1 - - 20
Namboori vaka Kanapattom
10. Mamboori vaka - - -~ - - 2 - 2 1 - - - 5
Kanapattom
11. Namboori Vaka Théttam - - - - - - - 5 - 1 - - 6
12. Kattuvirutti - - - - - - - 1 - - - - 1
13. Kid. Dev. Vaka - - - - - 1 - 8 16 5 - - 30
Makapattom
14. Kid. Dev. Vaka - - - - 1 - - - 1 1 - - 3
Naimapat tom v
15. Papdaravaka Otti = - - - 1 - 3 5 2 1 3 - - 15
16. Kid. Dev. Vaka Adima - - - -. - - - - 1 - - - 1
17. ¥id Yagathile Vaka - - - - - - - 2 - - - - 2
That tam
18. Madampi Vaka Thettam - - - - - -1 - 2 - - - 3
19. Kidangoor Devaswom - - - - - - - 1 - - - - 1
Vakayim Madampi Vaka
Thattam
Totals 5 17 15 42 21 178 63 303309 31554 2 1 1325

Source: Compiled from Devaswom Settlement Register
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the tenures, ofcourse the priority order in the distribution can
be there. But here one is not seen any sort of a definite

relationship between the two. No particular land type is held under

a particular tenure alone.

Rent received from different land types vary. One can see how
the different land types are distributed among the Desavafiis.

This only shows the geographical distribution of land types only

serving a descriptive purpose.

TABLE 3.11
Total Area (in acres) of Garden lands for each land type
Pakuthy Kidangoor Ramapuram Meenachil Piravam Manacaud Vijayapuram Totals

Land-type

1 - - - -- 0.49 - - 0.49

2 —_— _— — _— _— _— — —_—
3 - - ~ - — - 1.33 1.33
4 - 0.05 - = - — 11.29 11.34

5 — — _— _— — — _— —
6 - 25.78 0.75 | 12.79 12.20 - 51.52

7 L 0.50 — - 18.30 - - 18.8
8 - 88.97 30.52 - - 6.52 11.73  21.50 159.24
9 - 110.27  101.77 186.92 76.28 4.40  39.80 519.44
10 - 80.13  101.13 - 6.95 18.46  44.90 251.57
11 - 49.60 10.96 - - - 4.95 65.51
12 . - - - - - — - -
13 - - - -~ -

Source: Compiled from Devaswom Settlement Register

The above exercise was done to see if garden lands belonged

to the higher land types or low land types. The garden lands were
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more in the 6,

'71 81

10 and 11 land type bracket.

The wet lands at the same time, seemed dispersed among all the

different land types.

There was no clustering around a few land

types. So one cannot say that wet lands belonged to inferior land

types and the garden lands to superior land types.

lands were taxed less than the garden lands.

TABLE .12

Total area {acres) of wet lands for each land type

But the wet

Pakuthy Ridangoor Ramapuram Meenachil Piravam Nanacaud Pulinkunnu Vijayapuram Akalakunnam Totals
Land-type
---I-- ) 0.70- :--- - - - - S - - 0.70
2 0.19 - 5.54 0.25 - - - - 5.98
3 - - 0.78 - - - - - 0.78
4 - - 4.57 12.04 5.81 -- 13.75 6.6 2.mn
5 - - 2.08 .12 13,23 -- .03 2.12 24.58
6 0.62 5.26 1.92 13.39  8.66 8.25 .48 0.U 39.82
1 -- -- 2.51 3.42 -- -- 1.28 -- 7.31
8 _ 19.11 §.18 12.00 9.t 9. | -- 431 - 58.55
9 16.31 1.68 5.86 -- 4.05 -- 6.51 -- .4
10 52.97 3.49 1.41 2,96 - - 1.41 0.41 62.65
1 55.53 -- -- -- -- 0.68 0.95 -- 57.16
12 0.72 -- 22.00 -- -- -- - - 2.1
13 -- - - -- -~ -- 1.40 - 1.40
ol Wels W6l ST G633 AL B8 3l e 3

Source: Compiled from Devaswom Settlement Register

In all the Devaswam lands taken together, there were 9820

coconut trees,

1733 arecanut trees, 1564 jack trees,
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three kinds of trees being taxable according to the 1883-1911
Settlement). The coconut trees were futher classified into 8 types

of which the first second and eighth type did not exist on these

lands.

There were 990 coconut trees of the third type, 8372 coconut
trees of the fourth type, 4519 trees of the fifth type, 1701 trees
of the sixth type and 91 of the seventh type. 53% of the coconut

trees belonged to the fourth type. Each of these types were taxed

differently.

A chapter on ‘Tenurial Relations on the Devaswom Lands' was
felt necessary because land as everywhere else was used as a strong
‘integrating factor' by the temple. This is not a chapter that
gives definite answers to questions related to tenurial relations
but it is an attempt in pointing out to as yet unresearched areas
relating to Devaswom land and land rights distribution. It only
attempts to make clear through the Devaswom Land Registers certain
tendencies relating to the tenant-caste distribution on the
Devaswom lands, the total area of Devaswom wet lands and garden
lands, the most prevalent type of tenure on Devaswom lands, certain
tenures specific to Devaswom lands (like the Théygam tenure), about
existence of certain caste-based service tenures (like
Kﬁttqvirutti) etc. All this, with respect to the lands of just one
Devaswom has been looked into. Implications and significance of
certain tenures like Devaswom vaka thanathp, Marapattom etc. are
still not clear. More research needs to be done in these areas
because tenures in the context of Devaswom lands are different from

the ones seen on Brahmaswom and Papdi%avaka lands.
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10.

NOTES

Corporate meaning ‘collective' with equal power distribution
among the members of the Uranma.

This classification is not based on any analysis but is used

only to follow the classification in the Devaswom Land
Registers.

See, - entry 1in Nalvali (paddy only) 1924-25 - K111tg
Ayyanko1kka1 Riatrattil Nadattiyirunna Ale Matti Neérikat Oru

Marane Niyogidéa Nltyanldanam pujavakakke eplééa vakayil -
Oru para é&elavy.

Here village society is not the territorial village Kidangoor
which has only a low percentage share of Devaswom lands in the
total lands. The major share of land holdings come under the
Pandaravaka. One is talking about the temple domain with the
main temple at the centre in articulation with lands in other

desams or territorial villages. It is this ‘system' that one
is referring to.

Jenmikaram registers began to be maintained after the 1932

Jenmi—Ku@ith (amendment) Act which incorporates lands only
under Kanapattom.

The smallest administrative (revenue division) unit equal to
a village in Travancore and Cochin.

a. Kuttu Virutti is a tenure under which land is given
to a &akkyar in return for which the Cakkyar
performs kﬁttg - a traditional theoretical temple
art form as a service to the deity.

b. A Virutti land is assessed and out of the full
assessment the value of the service attaching to it
is deducted and the remainder if any is paid as the
Mité&avaram payable. To this a Rajabhdgam tax on 1/8

or 1/6 of full assessment or the deduction made for
the service.

All favourable tenures (Karamolivu i.e. all the other than
Verumpattom which is liable for full assessment) emerge into
Otti in cases of extract. They are also convertible into otti
(except kudi-jenmi) which alienatin by that takes place. This
latter rule is enforced only in respect of a tenure 1like
Adima, Anubhogam, Thiruvalam, Kudumba Virutti, Anubh®ga

Virutti, Anjil Rendu karanma, Kudiyiruppy, Pariappad and
Kudumba Neetg.

Revenue survey and Settlement of Travancore (printed in 1905)
- Kerala State Archives {(No. 1038 Publication list) p. 18.

From Blue Book containing important papers relating to the
land revenue settlement of the Cochin State 1903-1909 A.D.,

Vol. I, Part I & II, Central Archives (No. 17 Publication
list).
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11.

12.

13.

14.

15.

16.

17.

It is a reduced rent. It is a certain proportion of the

assessment or a residue after deduction of Interest (Mid&ta-
balance; Varam -—-share)

From Bluebook containing important papers relating to the land
revenue settlement of the Cochin State 1903-1909 AD, Vol.I,
Part I & II, Central Archives, No. 17 Publication list.

A light quit rent. According to Keralolpathi it was
introduced as far back as A.D. 216 when Kyaperumal was brought
from Kayapuram and inducted as the first King of Kerala.

Naduvakoor is the planters' share 1literally. A reduction
allowed on the assessment during the period of gestation of
new plantings or it is a remission paid for improvements.
This 1s 25% of the full assessment or P§§§om.

With the Jenmi-Rudiyan Regulation of 1896 more power had
already been vested on the Kanapattom tenants and the

Christian tenants as we already know held most of the Devaswom
land under Kanapattom.

This 1s a term by which unalienated Jjenmam lands are
recognized in the Sirkar accounts. Tt means that which is
one's own in all its fulness.

For example it could so happen that a ‘bad' land type would
along with it have the incentive of low assessment and this

would evolved into a particular type of tenure (for example
in the case of reclaimed land).
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CHAPTER 4

STRUCTURAL AND FUNCTIONAL ASPECTS OF REDISTRIBUTION

For a temple to be called an institution, it has to fulfil -

three conditions -~ (i) . It should be a ‘sacred space' - an
architectural structure that is the sacred abode for the deity

enshrined who is considered the sovereign (ii) It is a ‘process’',
having a redistributive role, where resources and services are
offered to the sovereign (deity) and returned by the deity to be
worshippers, as ‘shares' depending on the honours. (iii) It as a
‘symbol' or a system of symbols, symbolising certain essential
South Indian conceptions of authority, worship and exchange - i.e.

temple as a ‘metasocial' institution (Appadurai 1981: 18-9).

There is not mﬁch literature existing with respect to the
redistributive role of the South Indian temple. There are a few
studies by Stein (1960, 1961, 1978, 1980) Appadurai (1976, 1981)
and Breckenbridge (1981), Spencer (1968), and a few others. In
the Kerala context there is just one study pertaining to the period

between 8th to the 12th century A.D. (Gurukkal, 1980).

The period from the 8th to 12th century A.D; saw the
proliferation of a lérge number of temple nucleated Brahmin
settlements on the fertile river banks of Kerala. The most
important resource base of the economy being agricultural produce
and the temple being the chief land owner during the period, it
became the crucial centre of agrarian activity and so the society
vitself. Temples became cause for the expansion of agriculture
because they had the power (though ideological coercion and command

on land as a means of agricultural production) to organize society



for various activities enabling higher agricultural production

(Ibid 1980: 1)

Each Brahmanical temple formed the nucleus of a Brahmin

settlement and the brahman corporate was the custodian of the
temple. The Brahmin corporate also played the role of the
proprietor of the village or the Ur. It consisted of the heads of
each of the Brahman families (14 numbers) of the village and was
called the ﬁr%pma or the Sabha! which managed the temple and the
village (Ur). ﬁrﬁpma is an ‘“honour' conferred on the Brahman
elders just as Karanma or the temporary rights is on the non-

Brahmans (chiefly Nairs) and Kutima with the artisans and craftsmen

(Ibid: 9).

There is a hierarchy of power in terms of varying rights over
land which forms the different strata of the ‘feudal' society.
The Brahmans had a jenmam, right over it. " Lands belonging to the
teﬁple (Devaswoms) were distributed among the members of the
‘oligarchic caste council’ the.ﬁrépma, who in turn distributed the
lands to tenants and the tenants to sub-tenants (Ibid, p.8). The
temple helped integrating the landed class, tenants, sub-tenants
and the tillers into a production-distribution system which was
based on ties and obligations from the base to the top. (Ibid:
7). So, the Brahman oligarchy was able to establish control at
various social levels and keep the society well knit and

subordinate to the central authority (the temple, otherwise the

Uranma) .

The basic structure of the temple and its role in integrating
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the village economy through the principle of redistribution more
or less remains the same in the greater part of the study i.e, from

1903-1969/70 (pre-land reform period).

Sahlins has rightly pointed out that in non-market economies,
the social order is such that the control of resources (land and
labour) and the control of returns (agricultural produce and
artefacts) is vested in a very few people (Brahmans here). When
the redistribution is organized though the ﬁf;hma (oligarchy), then
there is no democracy and the consequence of redistribution becomes
crucial. The moti&e behind redistribution would be to increase
their political power in the society. The oligarchy receives the
agricultural produce and services as ‘gifts' (obligatory) for the
use of the Jjenmam land in terms of ‘rent' or 'taxes' (Péppom,
Micéavaram, Jenmibhogom etc) the quantity of which is determined
by the conditions of gifting and countergifting (i.e. it depends
on the land tenure on which it is ieased, See also Sahlins). So,
this leaving out of land to the tenant can be seen as an act of
conditioned reciprocity-where the reciprocity is conditioned by a
specific quantity of return and for a specific period of time (for
example, if it is a Képaﬁéppom lease, the gifting is for 12 years
if it is Mﬁfﬁpﬁppom, it is a gift for almost 30 years or more).

The rights on the returns (agricultural produce) and the
concomitant obligations of benevolence 1is associated with a
‘chiefly model'. {Sahlins 1972: 189 also, Appadurai 1981: 34).
Sahlins calls the organized demonstration of these rights and
obligation as redistribution (Ibid: 89-90). This appears to be the

most suitable definition of redistribution in this particular
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context of a temple centred redistribution.

The 'Chief' here is the enshrined image of the "Lord" at the

Centre of the temple (Garbhagrham - the womb)2which is the Centre

of religious (moral) and economic transactions too. (Appadurai
1981: 34). The ‘Lord' is bestowed a personality, he is the
sovereign before whom everyone else is a subordinate. The fact

that the deity is seen as a ‘person' is clear from the rituals of
daily worship in the temple (Ibid: 21-22). The main temple ritual
is the ﬁhja (worship or adoration) which is a daily ritual. (Ibid:
23). Puja is a ‘redistributive ritual because it involves
offerings to the deity of flowers, fruits, milk etc. which in
return is distributed as prasadam (leavings of the deity) to all
the worshippers. 1In the Kidangoor Subramapia Swami temple, five
pujés are .conducted pertaining to the different times of the day.
Starting with abhi3@kam (cleaning with milk etc.) the Usa puja,
{morning) , Edirte puja (between morning and noon, Pandira@i puja,
U&¢a puja (noon) and finally the Att3ala puja (night) with which the.
*Lord' is put to sleep®. 1In 1929-30, the gquantity of boiled rice
(Unakkal Ari) used for these pujag (Nityanidanam) was 3 Para for

one day and in 1985 it was just 3 Idahhali for one day.4

Redistribution according to.Sahlins has two main functions
which has already been seen in the previous section. The temple,
as the centre of redistribution can be seen to be performing these
two functions - the ‘logistic' function which is sustaining the
community in a material sense. The temple had tenants and sub-
tenants who were people belonging to the Nair caste, Chettiars,

Iyers, Nambudiris, Elavas and it has been seen that, almost 52% of
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fhé tenants were Christians. Agricultural output, produced by all
the tenants o? different castes reached the temple Nelpura every
year just before the festival time. (Kumbha Masam/Feb-March). The
tillers of the soil; included the Pulajﬁs who were not allowed
entry into the temple until the early 1940's Pulayas were hired
labourers and worked specially on paddy lands. They were related
to the temple rather indirectly. The temple as an institution was
able to integrate the various castes of the society, all

subordinate to the omnipotent ‘deity' whose lands they tilled and

produced food. Land as everywhere was used as the powerful

integrating factor.

Labour in terms of services included the many groups of
artisans and craftsmen like the igﬁris, Rollans, Ta@?Ens'settled
on the temple land at the disposal of the temple. There were many
temple functionaries who offered service with regard to the temple

f
rituals 1like the Marars who were called the: Rottikal played

instruments like the M{dangam, Idakka and éepda or blew the conch
(Sankh?) before each puja, the Muttad who looked after the‘temple
treasury and also were responsible for the Elunallippu (deity in
processioﬁ'during Srébeli) and fof Nitya Parikarma, a;ound the
Srakovil, the ngrier, who cleaned and swept the internal temple
premises, the Pighgfody who made flower garlands for the puja, the
Cakkyar whose duty it was to perform Ruttu in the Kuttambalam, non-
- Malayalee brahmins such as the Iyers who sat oh the elephants
_during temple festivals and other auspicious occasions etc. For
fendering these services, these temple functionaries were given
plots of land free or rather with a light quit rent on it called

the Jenmibhogam all of which come under the service tenure called

,~
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Virutti, lands given on different types of virutti existed
depending on the function rendered in the temple like the Kﬁttq
Virutti, Mala Virutti, Sankhy virutti etc.

Integration through land

Devaswam Langs
(Managed by the Uranma) |
i

Nairs Christians Q}afﬁs Chettiars IYers ‘Ambalavasis Tenants
Kudima

Sub-tenants

Tillers (mainly Pulayas) Adima

Permanent Temple Functionaries

Inteqration through Labour

t

Tantri
Nel¥anti
Inner functionaries
geldanti |
Parikarmi |
]

Mirar Nittad Varrier Pi¥arady Yakkyar Panikkar Rurup/Raimal Kardmma |
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Outer functionaries

Maramatt Amin3dar (renovation and maintenance)
Civil Agent (legal matters)
Nilvali Kanakkapillai (maintaining daily registers)
.Dedavali Mutalpadi (revenue collection from Desavalis)
Candram {(collecting articles from the rituals)
Kalakam (in-charge of subsidiary temples)
Kataheripeon (Uranma office peon)
Yogatunkal Secretary (Secretary of the Uranma Yogam)
Jenmikaram Clerk (in-charge of maintenance of Jenmikaram register)
Nellukuty (de-husking and pounding paddy) .
Nelpura Kaval (granarﬁ guard)
Matilakom Kaval (temple security)
Maniyadi (ringing of the bell)
Kadavutali (scavenging the bathing ghat)
Va}utanaku}i Madomtali (scavenging the residence of the priest)
Matilakamtali (scavenging the greater temple premise)
Kalava}atali {scavenging the store)
‘ﬁgtupuratali (scavenging the feeding room)
Nelpuratali (scavenging the granary)
Pu}amtﬁppg (scavenging the outer temple premise)

Anakkaran (mahout) .

There are 8 families (Nairs) for scavenging, dehusking of
paddy etc. staying close to the temple (all females). Nelpura
Kaval, Ma’stilakom kaval and Maniadi done by males (Nairs). The

families were Puiattakat;g, Puiattakattg Kaprtg, Kﬁiumu}lﬁr,
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Tirutti, éﬁefukﬁpil, éémundayil, Mundandanam and Mandakom.
“ 1d

There are 4 'Marar' families for performing on the instruments
(musical) and vocal before each of the 5 daily pujas which
including blowing the conch (§ankhuvili), playing the &enda,
uruttuci enda, nadaswaram and Idakka accompanied by the
SbménattuﬁgallPéttq._ They belong to four traditional families
supportedly specially established here for performance of functions
at the temple at the time of the Manakkal Adiyodi Nair. (See
Appendix I). The families being Kideri, Puttettu, Turutti (3a4di)

and Varikka.

Sambandhi Maramar are the Marars who also perform the function

of Srikovil Kaval.

The two Muttad families are the Kulanhara Muttad and the
Nérﬁyapamaﬁgalaﬂy Mtttad. The former came from Vé}api}li in
Changanacherry and the latter from .idityapuram nearby. The

Kulaﬁ@ara Mattad was brought for Mu;;u%énti5.

There is one Calakkal Varrier, one Padiﬁhré@attg Pisarody and
one Ku}ima;;attg dakkyar living on lands just around the temple.

N

The Tantri appointed is always from the Kidahnaleri
Taranalloor family of Irinjalakuda. His du;ies are limited to
special occasions for activities like Kalafam, Utsava kodiyettam
etc. All “purification' of the temple are done by him. His ritual

status is much higher than the Meldanti whose duties confine him

to the sanctum sanctorum and has a very low material status as



compared to the Nambuthiris of the Uranma. (Gurukkai 1980: 12).
The Mél%anti was expected to stay (Va}utanaku}i Mé%ika) within the
geographical limits of the village practising Brahmacarya for 3
years after appointment. He was called the Puiapaqé danti. He
was helped by two kiléénthis, who help make sandal paste, prepare
the ‘food offering' (Pal Payasam) Nivédyam as it is called in the

Madapally (the kitchen inside, used only for preparing food for

offering to the deity).

For the construction of the temple it was believed, artisans
and craftsmen were brought from different places ultimately making
the village self-sufficient catering to production of agricultural
and non-agricultural produce (Unni 1979: 202-11, See also Gurukkal
1980: 11). The four families of artisans (Asari) and Mémba}aéér}s,.
Varikkatudéry, Devalandéry and Tattuséry ASaris brought and settled
from Vaikom. The Blacksmith family brought for settlement was
Kalayipalli Perinkollan. Foundary work was done by the family
Mﬁ%ériyattg MaSari . There were two families of Goldsmith -
T@a;gama§§é1 and Pantallur. The stone work of the temple was done
by artisans from Ettumanur, a nearby village. They were all given
land on the eastern side of the temple for living due to Ayittam
they were shifted towards the South and established there. So,
we have a picture of the temple functionaries who offered services

to the temple and lived around the temple for convenience of

Farformance of services.

he second function of redistribution according to Sahlins was

instrumental function' which meant redistribution in terms of

itual of communion' (especially during the grand festival of



the temple in our context) and of subordination to a central
authority. This function is manifest, clearly during the 10 day
Tixiru tsavam of the temple beginning on the Kartika star of the

Malayala month Kumbham and ending on the day of the Utram star.

Actually, on careful analysis it may be seen that there are
2 types of redistribution taking place. The temple management
redistributes land and land rights (dictated by the land tenure).

Agricultural produce from these lands is returned by each producer
{tenant) as a tokeﬁ,of ‘conditioned reciprocity' (whether it be
Pattom or Midlavaram or Panttaphalam etc.) to the temple where it
gets pooled to and during the daily rituals (Nityanidinam) Masa

visesams (monthly festivals) etc.

A yearly festivals (iptavi§é§am like Utsavam) it again gets
redistributed to the society, especially to the ‘sterile class'
{non-producing in the sense of not producing food) artisans other
functionaries and also to the leisure class -~ here the temple
corporate or the ﬁrapma. So there is a daily, monthly and an
annual  redistribution taking place. The members of society
incorporated under redistribution during the monthly and annual

festivals are much greater share the number (limited to the temple

karanma) than during the daily rituals.

Again, what Sahlins says namely thaf the pooling is a sum of
reciprocities or an.organization of reciprocities holds good here.
Each tenant for use of the temple land given to him for cultivation
returns a part of the produce to the temple in whatever form. So,

produce from each tenant or individual reciprocal acts put together

83



gives way to another act of redistribution during the festival time

(mainly utsavam).

Diagramatically represented -

1

l
_ 1
(settled)
Redistribution
- of land and land
rights.
Tenants l
. ]
e
, ‘ Daily redistribution
TEMPLE Redistribution of Monthly redistribution
agricultural produce Annual redistribution
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To understand the dynamics of Redistribution of agricultural
produce, Tirutsavam Adiyantiram Registers are almost the only
sources. Perusal of these registers makes one settle down on the

temple festival register of years 1903 (1078 M.E Kumbham - earliest

existing) and 1919 (1095 M.E. Kumbham).

This is because the accounting methods used in each register
seems to be different depending on the Kanakkapillai's method. The
temple festival register of 1903 throws light on certain aspects
while 1919 makes clear certain other aspects of redistribufion.
Using the two in a complementary manner 1is most conducive in
understanding the redistribution dynamics of the Sri Subrahmania
Swami temple. The Tirutsava Adiyantira Registers have been
.maintained very well giving detailed entries for paddy and money

incoming an expenditure during the festival.

One can start off by understanding the dynamics of
redistribution using first the 1919 temple festival register. This
is because the items of income (in terms of agricultural produce,
money etc.) and the items of expenditure (which is what expresses

redistribution are clearly accounted for our purpose).
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Table 4.1

PADDY* INCOMING (Nellu Varavy) 1919 A.D

——— e e S e e T A T — S o - ——— i, o — e - T — . — T - —— i —— o o T S e - = —S G i - - —

S1. Source Quantity Percentage
No. Share in total
1 Elanji De#favali 469 para 9.25 edangali 15.42
(from Elanji paddy
fields)
2. |Rayamangalam _ :
: Dééava}i : 1070 v 8.30 " 35.30

(from Rayamangalam
paddy fields)

3. |Paravaippu Vali 61 " 3.00 " 2.00
by way of voluntary
donations)

4. |Pirivil Ninnum
Nelly 1434 ¢ 3.00 " 47 .28
{by way of colle-
ction of revenue
from D&3avalis)

Source: Compiled from Tirutsava Adiyantira Register 1919
* The incoming is in ‘rice'. This has been converted into the

corresponding paddy amounts using the paddy-rice conversion
ratio of 2.2:1.

For the purpose of the festival, paddy from Elanji and
Rayamangalam Desavali's reach the temple. A major portion of paddy
required for the festival is brought from Rayamangalam and Elanji
totalling to 50.7 % of total paddy incoming. 48% comes from the
item Pirivil Ninnum (rent collection). This includes Mi&¢avaram
vakayil, pandétaphalam vakayil, Sandhya Vé&la Patra Panam, Vittukkal
vakayil, Utsava KoOppu Vakayil, Kala3avari vakayil, Para vaippu
vakayil, JenmibhtGgam vakayil, Rak$abhogam vakayil, Polité¢eluttu
avak3idam vakayil, Kudidika vakayil. The D&Savali Mutalpadi, the
rent collectors? for each désavali goes collects the rent at

regular intervals and returns after a stay there.
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Pafavaippu Vali which constitutes the lowest percentage of

paddy incoming is collected by way of the ritual called Pafavaippg.

(see Paddy redistribution chart)

When it is time for the festival preparation to begin letters
are sent to Elénji and Rayamangalam De$avali Mutalpadi to brihg
the paddy required. For example we have an entry that says Eluthum
Padi éumattu Varavu. Lack of motor transport is clear. The paddy
was brought in sacks loaded on the backs of men from the two
places. They also had a stick in other hands for support. They
stepped on the way to take a draught of country liquor which they
supposedly paid by taking handful of rice frqm the sacks®.

Looking at the Paddy.Outgbing (Nellu éelﬁvq) for the festival

vear 1919 A.D.

Table 4.2
PADDY* OUTGOING (Nellu Celavy) 1919 A.D.
(for 10 days of the festival)

s1. Expenditure Item Quantity Percentage
No Share in total
1. Akattu Paditaram

(Ritual estimate) 400 para 1.5 Idahhali 13.18
2. Elunallippu vaka

(For procession) 569 " 3.0 " 18.76
3. Arahnukkaru vaka :

(For entertainment) 324.15 " .- 10.78
4. Sadya & .&lavy

(For feast) 1037 3.5 " 34.19
5. Ari Koppu vaka (Rice

for self-cooking) 677 " 8.7 " 22.35
6. Maramatty vaka

(Maintenance and

renovation) 10 " .o 0.33

7. Pala vaka _

(Miscellaneous) i 3.7 " 0.38

Total 3033.65 pava {0000

- = — - ——— S —— P - —— s T ——— - o ——— — i — " - " ——— T ——— — - St o . i (T o ——— —

Source: Compiled from Tirutsava Adiyantira Register 1919

* Quantity required for each item of expenditure is given in rice
and not paddy. This has been converted to the corresponding paddy
amounts using the paddy-rice conversion ratio of 2.2:1.
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The item with fhe highest percentage share (34.19) is the
total expenditure is the Sadya éelavg. The feast is meant for thé
Nambudiris and the Iyers. It is conducted ih_the ﬁg;upura (Feeding
room or Sadyalaya) in the temple. There is a Sadya on the 9 days
of the 10 day festival - on some days lunch (Mutté;am) and dinner
(Attélam) and on other days just lunch. The second major item Ari
Réppu Vaka (22.35%) is paddy/rice which is taken home by
Nambudiris, Muttads, Varrier, Pisarody,  Marar, Devaswom
Udyogasthanmar, Devaswom davukakkar (all K&eétra sambandhikal) store
keepers, lamp lighters, masapadis etc). Rurup, Kaimal, Nairs
(Akampadikkar) , Adid&utalikkar (Scavengers), Rak$abhogakkar
(protection/security); Utsavakdoppu Elpidé&avarkku (the people who
brought the articles ﬂeeded for the Utsavam), Sthanakkaru
(carpenters, blacksmiths etg), ve}ut%édanmaru (Washermen),
Dééavaliyil ninnu vannu kudiyanavanmarkku (tenants from other

défavalis who visit the temple during festival time)

Payments as salaries and wageé, rice for the Kéraqma members
to take home (Swayam pakam) and the rice for £he Namboothiris to
take home together comes to 22.35 of the total riqe redistributed
under this item which is almost 12% less than the expenditure on

the feast which was meant for only the Brahmins.

The next major item (18.76%) of expenditure of paddy is for
the Elunallippu vaka (Procession). Elunallippu takes places for
each Sribeli {circambulation of the outside of the srekovil with
the deity's image carried by the kdl$anti with the accompaniment
of the KS&8trasambandhikal). There are more occasions for the

procession during the Tirutsavam. Elephants are required with the
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numbers used for the procession increasing after each day of the
Utsavam. The last day of the Utsavam (iiat;g) requires the most
number of elephants with the biggest elephant carrying the image

of the Lord Sri Subrahmania Swamg on it.

Akattu Padittaram (Rituals estimate of the Srikovil) comes
next with 13.18% of the tétal paddy incoming being used for it.
The composition of Akattu Padittaram (1) Ganapati Nivéd&am (2)
Upari Niveédyam (3) Vi32331 Nivédyam (4) U&&a Pujakky Kidut al
Nivédyam (5) $astavungal Vi%e3al Nivedyam (6) Prasadam 3Sudhi (7)
Rak8angana Homam (8) Vastu Homam (9) Meélpadi Kalalam (10) $asta
%udhi (11) Dhara (12) Navakam (13) Panéd&adravyam (14) Pancakam (15)
25 Kalagam (16) Kalasam Adipuja (17) Sr bhita Beli (18) Padmapodi
(19) Karuvaka (20) Vaidl:yam Vaka (21) Kodikayaru (22) Jala Droni
(23) DhAra Vaka (24) Varrier (25) Pi%arody (26) Maranmar (27)
Mulafidu (28) Mandapatil Mu%apﬁja {29) Kﬁ}apopitﬂram (30) D..anam
(31) Tantri Dak%ina (32) M2l3anti Dak#ina (33) Parikarmi Dakkina
(34) Pani (35) Kaivilakku (36) Vahana Puja (37) Ud&cdapuja Payasam
(38) Pan&tagavyam Payasam (39) Vadakkumdevane Nivedyam (40)
Trikkannapuraty Nivédyam (41) Utsava Beli (42) Palli Vétta Pitham
(43) Maﬁhbhﬁfata Vayana (44) Pallikuruppine Appam (45) Palli
Unarttu (46) Arattu Beli (47) Aratty Kadavil Puja (48) Arattu
Kadavil Kaladam (49) Tantriyude Alakku vakakku ciZtlavu (50)

Palliyunarttu Mandapathkil Puja.

The temple festival includes expenditure on entertainment
which comes to 9.75% of the total expenditure on paddy which
includes Mutrajapam - chanting by Otatty Nambudiri, ﬁhigumél Kali,

Karanam ééppam, ¢akkyar Kuttu, Pathakam, Védadhari, Kathakali,
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bppam TQullal, Kufathﬁ itpom, Va}lérg, Amméné;?am, Mayilattom, and

éeppaqi Vidya.

A decomposition of the expenditure in terms of paddy on each
of these major expenditure items, reveals the following:
Table 4.3

Akattu Padittaram (Ritual Estimate)A
[Total Expended on A = 400 Para 1.5 Idannali)

S1. Expenditure on Nellu(Paddy) Percentage Money
No. (Para) Share in {Panam)
total paddy Rs. Ch. Ka.

. —— —— —— - = —— — o —— " " - T —— b — ——— . — T — " —— - —— ———— T — - —— - ———————— Vi T T o

1. Tantri 14.91 36.38% 7 24 0
2. Tantri's
Assistant ~11.00 . 26.84% 0 0 0
3. Mél&anti 7.15 17.44% 4 8 0
4. Parikarmi 2.20 5.36% 1 12. O
5. RK4l1%anti 2.20 5.36% 1 12 0
6. Special
Parikarmi (2Nos.) 2.20 5.36% 1 12 0
7. Utsava Belike'
special Parikarmi 1.32 3.22% 1 8 0
Total 40.98 100.0 17.7 British
Rupees.

——— s - —— S —— —— — — ——— — . SIS S " S —— G — —— e — > - — — S T e T S i —— — ——  ——— — —— ————— —— —— ——

Source: Compiled from Tirutsava Adiyantira Register 1919.

Of the total 400 Para 1.5 Idannali paddy was spent on the
Rituals, 40.98 Paras was spent on paying wages to the Tantri,
Mélsanti, etc. The rest i.e. 359.17 Para was spent on making the
Nivedyam (offerings to God in the form of rice, rice pudding étc).
Sp 10.24% of the total paddy expended on item A was paddy money or
paddy used as money to pay wages to the people rendering ritual
related services. Actual money in terms of Rs/ch/ka spent on wages
is 17.7 British rupees (see AppendixiX for currency conversion)

wages were partly paid in kind and partly in money terms.
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Table 4.4

Procession (Elunallippu)B
(Total paddy expended on B is 569 Para 3 Idannali)
S1. Expenditure on Paddy Percentage share Rs. c¢h. ka.
No. Para in total paddy
expended on B

e T — o ———— —— - —— i —— —— —— —— S —— - — S g — ———— > — — T ——— — — O — T~ —————— " ———— ———— " — ——

1. Rent on Elephants

and for the foods 57.2 10.04 28 20 12
2. Wages and food for

the Mahouts 50.6 8.89 12 2 0
3. Drum beaters

(80No.) Cenda 115.06 20.21 105 2 8
4. Tlatalam (45No.)

Cymbal Players 62.70 11.01 22 21 8
5. N&igaswara Mé&lom

(16No.) ' 72.75 12.78 120 1 8
6. Kuruhkulalkkaru '

(8 No) 11.88 2.08 12 5 0
7. FKombukkaru (6No.) 10.78 1.89 12 11 0
8. Somanatuhkal

Pattu (9 No.) 1.54 0.27 12 3 0
9. Velatullal ,

(including music) 20.46 3.59 11 0 0
10. (a) 0il for lamps

(236 ¢&¢oddana) - - 720 18 -

(b) Cloth for lamp

wicks (700 palam) 21.00 3.589 - - -

{c¢) Vessel for

pouring oil - - 0 25 -

{(d) For wielding the

umbrella, &amaram,

(fan) Alavattom :

on the elephant - - ' 0 25 -
(e) For wielding the

above on the accom-

panying elephants - - 7 4 -
11. Fireworks - - 97 7 0]
12. Conch Blowers {(4No) 5.28 0.93 - - -
13. Tambourine players

(3 No) (Maddalam) 3.96 0.70 - - -
14. Wages for lighting

lamps, holding the

Dépa Yadti(Torch 136.07 23.90 - - -

bearers)

Total : 569.28 100.00 14 19 13

BritishRupees

Source: Compiled from Tirutsava Adiyantira Register 1919.
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Here, 569.28 Paras of paddy were used as paddy money, in terms
of paying wages in kind (which include food and trayel allowance).
1419.13 British rupees were the wages paid in cash. Not all of
them were paid in kind and money, 0il for lamps (quantiﬁy 235
¢ddana or 2632 Idahnali [1 &ddana = 12 Idanhalil) was bought paying
cash worth 720.63 British rupees. The cloth needed to make wicks
for lamps was paid in paddy. The barter ratio was 1kg of lampwick

= 0.37 para paddy or here 700 palam (or 56 kg) = 21 para Paddy. [1
Palam = 0.8 kgl.

' For the entertainments or stage performances a total of 327.15
Paras of paddy were expended. All of them (except performers of
Pathakom and Védadhiri) wére paid in kind (paddy) and cash (307.91
British Rupees) included travel allowance (Yatra Ayappy) since most
of then cam% from different villages, some very far off, we get the

barter ratio again for lampwick and paddy. For 6 kg of lampwick:

2.25 paras of paddy is given ie. 1 kg. lampwick = 0.37 Paras of

Paddy. (See Table 4.5)
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Table 4.5
Entertainments (Aranhhukaru Vaka/Stage Entertainments) (Total
Expenditure of paddy on C = 324 paras)
S1. . Ttem Paddy Percentage Rs. Ch. Ka.
No. - (Para) share in
total paddyC

e S e e s et i S G e e s St et S T G e S e ——— — s — " —— — _n e ———— . ——— St - —— - T A = . A0 S - — — > i —t oo -

1. Murajapanm
(Nambuthiris 6No) 37.18 11.47 2 4 0
. (14) 8 -)
2. Nhanumel Kali 3No) 20.90 6.45 - - -
~ (Somersault) (6 2 =)
3. Karanam Cattam -
(3 No. 1 Set) 3.96 1.22 - - -
. (1 0 0)
4. Cakkyar Kiattu : 6.23 1.92 4 8 0
(4 No. 1 Set)
5. Pathakam (4 No) - : - - - =
(5 24 8)
6. Vesadhari (3 No) - - - - -
(Fancy Dress) (0 20 -)
7. Kathakali {4 sets) 97.68 30.15 4 22 0
{2nd to 8th Utsavam) (32 16 - =)
8. Ottamt:ullal(13 Sets
4 Nos. each) 66.00 20.37 2 24 0
- (15 7 =)
9. Kukratti Attom
(Gypsy dance)
(5 Sets,4 Nos.each) 29.04 8.96 - - -
_ . (1 4 0)
10. Valleru 37.18 11.48 , 2 4 0
(Sword Show)
(6 sets,4,7 No.each) (14 8 0)
11. Ammanattom 11.22 3.46 0 16 0
: (Ball Play)
(2 sets, 4Nos. each) ; 3 0 0
12. Mayilattom 4.29 1.32 0o . 6 0
(Peacock dance)
{1 set 3 Nos.) (0 20 0)
13. Ceppadi Vidya 11.22 3.46 0 20 0
(2 sets, 4 Nos. each) - (3 12 0)
Coconut 0il for Stage Lamps
(16 todana) - - 192 - -
75 Palam or lamp 2.25 0.68 - - -
wick (6 kg) (300 225 . 8)
Total - 327.15 100.00 307 91 British
‘ Rupees)

Source: Compiled from Tirutsava Adiyantira Register 1919.
Numbers 1in parentheses denote Travel Allowance (Yatra AYapp%)

Expenditure on Entertainments bring about a redistribution to
almost 80 people mainly Nambudiris and Nairs.
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Table 4.6

Sadya éelavu (For the Feast)D
(Total Expenditure of Paddy on D = 1037 Paras 3.5 Idannali)
S1. Expenditure items Paddy Percentage
No. : (Para) Share in
Total PaddyD Rs. Ch. Ka.

e ————— — T — s " T e ——ms i e s ey S ey i Som T e . i e — . — T — - — T -y S—— i T — - — - - - — S o —

1. For rice and Payasanm 1037.35 100% - - -
2. Dakéina for cooks -

(Dehannakatrky Dak$ina) - - 58 24 O
3. Expenditure on cleaning

(Murukkan vaka delavy) - - 1 8 0

4. Coconut work + Frying
Pappadams (T. &nhga pani

& Pappadam Katcgu) - - 14 12 0
5. ‘Pan' for the person :
doing the job (4) - - 0 18 0
6. Pandédahgam vaka - - 2 12 0
7. For the beginning to
- to the end of the sadya - - 5 2 8

(sadyakky adya avas@anam)

8. Special Work like
serving water
(Sadyakku Vellom mutla-

laya viga¥aldtramam - - 2 1 0

9. Store Keepers (4 Nos.) - - (1) 4 2 0

(Kalavatrakatrkky) (2) 4 2 0

(3) 3 1 8

(4) 2 1 0

10. Vegetables & Provision - - 661 - -
Total 1037.35 100% 759 British

Rupees

o — . T — — - — ——— ————— > —— Y — S " — - — - — ———— f—— —— " ———— — — - — . —— T —— i —— " T ——— —

Source: Compiled from Tirutsava Adiyantira Register 1919.

*>

Rupees 759 (British) were spent on the Festival Feast for a

total of 9 days. The helpers were paid wages in cash only.
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Table 4.7

Ari Képpu Vaka (Rice to take hame for Swayam Pakam — Self cooking)E [Total expenditure of Paddy on
‘E = 677 Paras 8.75 Idahhalis]

S1.. Expenditure Item

Paddy Percentage Pappadoms Money
No. ~ (Para) Share of Plantains Rs. Ch. Ka.
: paddy in '
total
1. For Nambudiris 127.26 18.77 2624 - - -
(25 Families, 79 No.) (53.13 para rice) (2624)
2. For Muttads 21.56 3.18 416 - -
(15 No. 4 Families) {9.8 para rice) (416)
3. For Temple Functionaries
(Ka.}:akakk:ira & Ksetra-. 204.60 30.18 - - - -
Sambandhikal) (93 para rice)
From neighbourhood (10 No.)
Varrier, Pi%aroady,
Marar.
4. For Devaswam Staff 84.15 12.41 - - - -
(9 No. All Nairs except
one Muttad) Mutalpadi
+ 8 Kanakkapillamar (38.25 para rice)
5. For Devaswam Store keeper
Lighting of lamps, 39.56 5.84 - - - -
Masapadimar (7 Nos.) (17.98 para rice)
(Devaswam Sévukakkar )
6. For Akambadikkar (14 No.  66.11 . 9.5 - 2 2 8
Kurup, Kaimal/Nair) (30.05 para rice) (2 8 )
7. For Devaswam Scavengers 57.09 8.42 - - - -
(Devaswam Adit¢utali) (25.95 para rice)
10 No. Nairs
8. For Rakdabhogakarku 6.01 0.88 - - - -
{19 No.Nairs) (2.73 para rice)
9. For the people who brought 4.86 0.7 - - - -
articles for the Utsavam
{13 No.) (2.2 para rice)
10. For Sthanakkaru (Carpenters 24.00 3.50 - - - -
Blacksmiths etc. 9 No.) (10.90 para rice)
11. For Washermen and 3.30 - - - - -
Washerwomen (2 No.) kl.S para rice)
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Table 4.7 Contd...

S1. Fxpenditure Item Paddy Percentage Pappadoms Money
No. (Para) Share of Plantains Rs. Ch. Ka.
paddy in
total
12. People who came from the 39.38 5.80 - - - -
Nadavalis ' (17.9 para rice)
From Rayamangalam Defavali
(15 No.) '
From Neelur DéSavali (2 No)
From Kariyur Désavali (20 No)
Total 60 No.
Total 677.88 100.00 3040 Pappadams 4 30 8
(308.13 3040 Plaintains - or 5.07
para rice) British Rupees

Source: Compiled from Tirutsava Adivantira Register 1919.

247 people including Nambﬁdiris, Nairs, Varrier, Piééﬁrody,
Marar, Carpenter, Blacksmiths, Goldsmith, Washermen were given rice
to take home. The amounts given above were the paddy amounts that
got redistributéd for a total of 10 days to these different
sections of society. The Brahmins inclﬁding the sub-sects like the
Varrier, Pisharody, Miattad etc. fogether took home 52% of the paddy
set aside (677.88 para) for this particular item of Swayam Pakam
or self-cooking. At least 36% of the paddy set aside for Swayam
Pakam went to the Nair Caste while the carpenter, blacksmith etc.

artisan class/caste received 3.5% of the total paddy assigned under

this itemE. The washermen (Dhotis) caste got less than 0.5%.
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Table 4.8

Maintenance and Renovation (Maramatty Vaka)F
Total Expenditure:! on F in terms of Paddy in 10 Paras

S1.  Expenditure Item Paddy Percentage share Money
of Paddy in totalF Rs. Ch. Ka.

1. Cleaning the temple Court-
vard, the way to the

bathing ghat, 14 No. 5.6 - B6 - - -
2. Whritewashing the temple

walls 3 Nos. - 1.2 12 - - -
3. Bathing ghats and making

improvised bathrooms

2 Nos. 0.8 8 - - -
4. Cleaning the route to the

Arattu (10th day) 4 0.8 8 - - -

bathing ghat - (1.5 km)

2 Nos.
5. Sharpening the grinding

stones 2 No. 0.8 8 - - -
6. Repairing the Store and : ‘

Kitchen 2.8 8 - - -

Total 10.0 100 - - -

—— i ——— e ——— f—— e — —— —— " S — " — ——— — —— i — Y —— o — T —— . —— —— = . i — —— — " — - —— o ——

Source: Compiled from Tirutsava Adiyantira Register 1919.

Here, in F at least 25 Nos. get parts of (a total of 10 paras)
the total agricultural produce redistributed. By rendering
services like cleaning up the roads, pathé, repair work etc. they
receive wages in terms of paddy. All these add up to prove the
role of the temple in the integration of the society through
labour. For any such work (repair etc.) one member received 4

Edangalis of paddy. No money was paid. It was all in kind only.
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Table IV.9

v Miscellaneous (Palavaka éelavg)
[Total expenditure of Paddy on G = 11.33 Para

Sl. Expenditure Item Paddy Percentage Share Money
No. of paddy in G
1. Travelling expenses

to bring articles from

Kottayam 4.52 39.89 - - -
2. 3 Bamboo Poles - - 1 1 7
3. Travel allowance for the

Contractor who brought
the vegetables, provision

etc. + Coolies 6.80 60.02 - - -
Total 11.33 100 (90.92) 1 1 7
: or 1.04 British
Rupees

Source: Compiled from Tirutsava Adivantira Register 1919.
Note: Travel allowances and expenses were also mostly paid in kind.

The 1903 Tirutsavam Adiyantira Register gives the money
incoming (in Pagam)[l Panam = 4 Chakram]. THe paddy incoming, paddy
and money outgoing separately. It is more detailed than the 1919
Thirutsavam Adiyantira Register and it is the earliest register
maintained. It shows 4 channels of paddy incoming.

{(a) ‘unbroken rice' from Rayamangalam Kﬁtgumadom; Mutalpadi (887.7
para paddy)

(b) ‘Broken rice' from Elanji Deésavali, Mutalpadi (609.07 para
paddy)

{c) Rice got after dehusking of paddy from the temple Nelpura
(collected at earlier points in the Nelpura in terms of
Pattam, Mictavaram etc.) Dehusking is done at the temple

i

Uralpura (1125.74 para paddy.

(d) Paddy received through Paravaippu at the foot of the Kodimaram

(KRodimara éuvag@il) [43.56 para paddy]
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'PADDY REDISTRIBUTION CHART
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