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INTRODUCTION

The foundation of the Hindu social system based wupon
classes has to be traced from the celebrated hymn of the
Puruéa Sﬁfa of the Rg Veda which seeks to divide the society
into four major classes viz Bréhmapa. Rajanaya, Vaiéya, and
éﬁdra. The earlier portions of the same scripture, although
without naming the classes, refer to the four division of
the people on the basis of their respective vocation. Th;
Puruéa Sukta hymn testifies to the steady formation of the
four classes with increasingly rigid characteristics.

The terms ‘brahman’ which developed into b;ahmana,
gignified the sacerdotal class. The word ‘brahman’

according to the renowned lexicographers Bohtlingk and Roth1

is derived from the root “Brh’ and is taken to signify fhe
"Godward striving devotion which appears as an exuberance of
spirit and particularly the pious expressgsion of its in the
service of the divine’'. Others take it to signify the
mysterious power inspiring the poets and the seers, UWhile
Uinternitz found that 1in the Veda this word means mere
formula and the verses having sacred magical power.

Apart from the ritualistic and magical interpretations
the concept of brahaman under went a great changg
corresponding to the chaﬁge in the cultural 1life of the
vedic people.2 The philosophical significance of the term

1. Bohtlingk and Roth, Encyclo. of Religion and Ethics,
11, pp. 797¢;

2. Padma Mishra - Priests and Seers in the Vedas with
Special Reference to the Evolution of the Brahmana
Class, 1965, London University, p. 251.



seems clsely connected with the symbolical interpretations

of sacrifice. There developed the thory of an all pervading

God. The supreme cosmic energy, and this absolute brahma
could be propitiated by mental sacrifices, meditation and
penance. This connotation gave a new dimension to the term

and rendered it beyond the limitations of sacerdotalism and
magical powers. This etymological change brought about a
corresponding evolution in the Brahmanas by the Upanisadik
times. He 1is no more only a singer of hymns or a priest
discharging ritualistic functions. According to the
Upanisadik standards the Brahmana was taken to be a person
who has the knowledge of the brahma, or the doctrine of the

Superme Soul.

The knowledge of the Absolute and the realization of
the same by self-abnegation and ethical life, accepted as
the essential qualities of the Brahman must have been
advantageous to him, because thereby he could retain the
membership of hisgs class by birth even when he was not

following the priestly professions.

In the Vedic literature the Brahmana is seen performing
the varied functions of Vipra, Rsi, Poet, Priest etc. In
the socio-religious 1life of the people, his sphere of
activites and obligations assumed a comprehensive character;

and he came to be regarded as the most exalted of all the
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classes of society. He is presented as the genious who
excels in divine knowledge and virtue. He is made
exceedingly mightly by divine favour and receives the
gspecial gift of godly inspiration. His wutterences are

welcomed by gods and men alike. What emerges out of these
function of the Brahman are the different sets of roles
they played in the socio-religious life of the people of the

times.

By the time of the later samhitas and Brahmanas the
Varna system appears to be grounded on the firm root of
socio-religious stratification. The Varna theory attains a
theological colour for even the diving beings are divided
according to existing social set up (Agni was the Brahmana
among gods; Indra, Soma—-the Ksatriyas; Rudra-Vaisya; Pusan-

Sudra).

By the time the epic was composed Varna distinctions
became even more rigid. The tru 1image of a brahmana

comprised purity of parentage, befitting conduct, glory and

"perfecting of people'. They have the privileges of honour,
gifts, security against oppression and freedom from being
beaten.

The Mahabharata often indulges in euologies of the

brahmanas. Like the earlier ancient Indian works on religion
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and polity, it holds them in high esteem and confers
special privileges upon them. The epic is full of
interesting myths and legends of the brahmana seers, priests

and heroes of different clans and families.

During the <course of this research various works on

related topics have been probed : In G.P. Upadhyay's book

Brahmanas in ancient India, an attempt has been made to

strees the cultural role of the Brahmana class from
200 BC to 500 AD. The book provides and ingight into the
reactions, attitudes and dispositions of the Brahmana’'s to
the contemporary forces. It also seeks to mark the relative
influence exerted by them on the course of cultural
tranformations. Since the Brahmana’'s were generally held as
inseparably connected with traditional culture a study of

their role attracted the authors attention.

The Origion and evolution of Brahmins Through the ages

has been most succegsfully investigated by Dr. R.N. Sharma.

His book ransacks from the firsthand sourses the positions
of Barhmana's in the Vedic age, the pre-mauryan, the
mauryan and post mauryan priods when Brahmanic Renaissance
attained a highly respectable social position. Dr. Sharma
has throughly examined the pogition of the Brahmana's from
the earliest times in the socio-political and religio-

cultural fields. The book present a trust worthy survey of



the metamorphosis of the position of brahmans in the

different periods of Indian history.

Recently some sgscholars have tried to study the
political ideas as contained in the Mahabharata and some
books have come to light dealing with the subject. B.P.

Roy's Political Ideas and Ingtitutionsgs in the Mahabharata

is one such research.

Here a comparative and critical study of the political
ideas hasg been presented. Roy has tried to discuss the
political ideas put forth in the Mahabharata-the nature and
concept of state, the duties of kings, their relations with

the Brahmana’s and the like.

In his book The Gods, Priests and Warriors R.P. Goldman

has undertaken an expansive gstudy of a prominent Brahmana
clan in the Mahabharata-that of the Bhrgus. He talks of the
rélations of the Bhargavas with the gods, the Asuras as well

as the warriors on earth.

In a recent work on an important Brahmana clan-that of

the Bharadvajas, Thanegwar Sarmah has undertakn a sludy ot

Bharadvajasg in Ancient India. While refering to the

Bharadvajas in the epic he mentions the Rsi Bharadvajas,
Drona and his son Asvatthaman and out lines their influence

on the narrative of the epic.
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The present work is an attempt to collect and collate
the material in the Mahabharata regarding the brahmana
clans in the first chapter, the eighteen clans of the brah
have been enumerated. They have been studied with regard
to their activites, the claims of the different seers,
their probable location, geographically, and the manner in

which they occur in the eopic.

In the second <chapter, the relations of the sages
belonging to different brah clans, with the Ksatriyas have
been analysied. The desire has been to show how, despite
frequent rivalries between the two the Mahabharata
repeatedly maintains that the brahmanas ought to be honoured
by their Ksatriya patrous. There is a constant refrain in
the epic to the effect that both are complementary to one

another, augment each other’'s growth.



CHAPTER - 1

BRAHMANA CLANS
IN THE

MAHABHARATA
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THE BHRGUS IN THE MAHABHARATA WITH SPECIAL
REFERENCE TO THE JAMADAGNIS

The Bhrgus are an ancient clan . They [ind anp «u

tensive reference in the Mah3dbh3rata. The aim here 12 4.
collect and collate the Bhargava references in B

Mahabhdrata, 1in other words, to give a succinct account of

51

all that the Great Epic of 1India has to =zay about the

(

Bhrqus, Since Mahabharata, is the richest mine for the =i
ploration of the Bhargava material,containing as it 3Ice
largest number and the greatest variety of legends conneat=

with the Bhrgus. The purpose iz to review heres 3!l the myt

and legends relating to the different Ehrgus, which ocour 1
the Mahabharta, study the manner in which they ERI
presented, investigateé their vrepetitions and <ven lis-

crepancies. We shall find that there are many mors Dhargava.
mentioned in our epic than is commonly known and many mor-
references to Bh3rgavas than commonly suspect=d. Eefor-

looking at the Mahabharata for Bhargava 1efzrence it

T
w
-
<
[

3
be useful to trace the antecedents of this clan of brahmanacr

in the Vedic literature.

Bhrgu appears as a sage of almost entirely mythi-
cal character in the Rgveda and later. He counts as a scn of
Varuna! Dbearing the patronymic Vérugiz. The Bhrgus ai:
repeatedly?® allWmded to as devoted to the fire cult.They ar=
clearly* no more than a group of ancient priests anl ances

tors with an eponym$§s Bhrgu® in the Rgveda,

1. gatapatha Brahmanpa, xi.6,1,1;

TaittirTya Xragyaka,ix.l;-

2. Aitareya Brahmana, iii.34

3. Rv.i1.58,6;127,7;143,4;ii.4,2;iii.2,,4
4. Rv.iii. 5,10

S. i.60,1

S

contd.. (2
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except in three passages® where they are evidently regarded
as an historic family. It is not <clear, however, whether
they were priests or warriors: 1in the battle of the ten
kings the Bhrgus appear with the Druhyus, perhaps as their

priest, but this is not certain?.

In the later literature, the Bh;gus are a real
family, with subdivisions like the Aitaééyava, according to
the Kausitaki Brahmana®. The Bhrgus are further mentioned
as priests in connect ion with the various rites, such as
the Agnisth3@pana® and the Daéapeyakratu’°. In many passages,
they are conjoined with the Angirases!!: the close associa-
tion of the two families is shown by the fact that Cyavana
is called either a Bhargava or an Xﬁgirasa in the éatapatha
Brahmana'?. In the AtharvaWeda!?, the name of Bhrgu is
selected to exemplify the dangers incurred by the appressors
of Brahmanas: a people called the S;Hjaya Vaitahavyas are
said to have pefét:teﬁ in consequences of an attack on Bhrgu

has this representative character.

Rv., vii.l8,6; viii. 3,9; 6,18

In viii, 3,9; 6,18, 102,4.

XXX. 5

. Taittiriya Samhita, iv. 6,5,2; Av. iv.14,5
Taittiriya Samhitd, i.8,18

Taittiriya Brahmana, i.8,2,5

11. Taittiriya Samhita, 1,7,2; Rv. viii.35,3;43,13

O W W 93N

x.14,6
12. iv.1,5,1
13. v.19,1

contd..(3)
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To begin with the Mahabhatata, in the second chap-
ter of the Adiparva, the Parvasamkgraha, which is in fact,
for the greater part of it, something like a Table of con-
tents, we make our acquaintance with one of the Bhgrgavas,
the most famols of them, Rama Jamadagnya'*, not yet a full-
fledged avatdra, a character which in reality has no connec-
tion whatsoever with the action of the sublime tragedy which
is going to be unfolded in the epic. That comes about in
this way. The place where the Mah3dabharata war was fought, as

everybody knows was called Kuruksetra.

But the Suta Ugraéravas, son of Lomahargapa, who
recites the epic at the twelve-year sacrificial session held
in the Naimisa forest under the s:;spices of éaun&ka, gives
the name of the place as Samantapancaka and 1is careful

enough to add that he had visited that sacred spot.

Accordingly we find in the beginning of the second
chapter a query about this Samantapancaka from the sages who
formed the audienc&  They want to know all about this new
place of pilgrimage. |

And from the story.narrated by the Suta it proves
to be a Bhargava place of pilgrimage, situated probably
somewhere ' in the neighbourhood of Kuruksetra. It was in
fact, as the Suta proceeds to explain, the sacred spot where
the Bhargava Rama, the foremost of weapon-bearers
(éastrabh;tﬁﬁ varah 1.2.3.) after extirpating the warrior

race during the interval between the Tretd and the Dvapara

14. Special studies on Parafurdma: Iravati Karve, "The
Prasurama myth" in the journal of the University of
Bombay, vol.1,1932, pp.115-139

contd.. (4)
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Ages, had made five pools of blood, probably forming a
circle (hence obviously Samantapancaka ), and standing in
the middle offered the uncanny oblation of congealed blood
to her forefathers, until the shades of the departed ances-
tors appeared before him and pacified him, giving him the
boon that those sanguinary pools of his would become holy

places of pilgrimage.

A few stanzas later we read that the Kuru-Pandava

war was also fought at this Samantapancaka (1.2.9)s

Samantapancaka is thus made out to be only ancther

name of Kuruksetra: evidently a Bhargava name.

In passing, it may be mentioned that this short
account of the annihilation of the Ksatriyas by the Brahmana
Rama Jamadagnya is a very popular theme with the redactors
of our Mahabhanta.

The next reference to the Bh3rgava Rama occurs in
chapter 58 of the Rdi'®, and the theme is the same. The
chapter, as a matter of fact, describes the circumstances
which led to the incarnation of the Gods and Gogesses of the
Puranic pantheon on this earth. But the account begins with
an allusion to the great exploit of the Bhargava Rama his
total extirpation of the bad old kings of yore.

When the Bhargava Rama, after making a clean sweep
of the Ksatriyas, retired to Mount Mahendra to practice aus-

terities, there remained of the warrior caste only the

15. Mahabharata. I1.2.9.
16. Mahabharata. I.58.4. contd..(5)
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females, and the Ksatriya race was in imminent danger of be-
coming totally extinct (Adi S8 ). When the earth was thus
bereft of Ksatriya manhood, the Ksatriya women, casting
aside their prides,; approached the Brahmanas for offsprings.
With these Ksatriya women cohabited the Brahmapas of rigid
vows of those time, 1in pity for their sad plight. They
cohabited with the Ksatriya women, not from passion, only in
season, never out of sﬁggggn. Thus thousands of Ksatriya
women conceived from their inter course with pious Brah-
manas. Their offsprings were the virtuous Ksatriyas, who
ushered in again the Golden Age. Thus sprang up a second
Ksatriya race from the surviving Ksatriya women owing to
their intercourse with ascetic Brahmanas. The new genera-
tion, blessed with long life, throve in virtue. 2nd there
were again established the four castes, having Br3hmanas at
their head't!?.

In this 1legend, which is here skillfully inter-
woven with the much lauded exploit of the Bhargava Rama, the
Brahmanas appears in the role of the de facto Creator of the
later Ksatriyas. But in a variant version of the same inci-
dent, which occurs in the é‘antiparva18 the narrator, Sri-
Krsna himself, while admitting that there was a general
slaughter of the Ksatriyas, allows that some Ksatriyas had
escaped death at the Rands of the Bhargava Rama and, after
his retirement to the forest, emerged from their places of
concealment and resumed sovereignty. But in this prologue to
the RAdiparvan, Vaiéaﬁpéyana is quite certain that the

17. Mahabharata. I. 58.8,10
18. Mahabharata.XII. 48-49.
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Ksatriyas were totally annihilated by Rama and the race was

entirely regenerated by Brahmanas.

Another little digressicn, chapter 60, which ex-
plains the origin and genealogy of the different orders of
beings, from the Gods downwards, contains also a genealcgy
for the Bhargavas, the only Brahmanic genealogy considered

by the epic bards worthy of inclusion in this chapter.

This cosmogonic account!® begins with the enumera-
tion of the six miné—born (manasa) sors of Brahma and the

% - Tz fx Ses of
eleven sons <thanu, namely the eleven Rudras.ef jBrahma are:
Marici, Angiras, Atri, Pulastya, Pulaha and Kratu, which
list does not include Bhggu. Daksa was born it is said,
from the right thumb of Brahma and Daksa’s wife from his
left thumb. Daksa begat fifty daughters on his wife, of
whom he gave, away thirteen, 1in a lot, to Kaéyapa, son of

.- Kap yapa's : :

Marici. Keeégjgs' offsprings were the gods and the titans
(asuras). The 1list of gods and demi-gods closes with the

progeny of Kaéyapa2°.

Immediately, after the list of celestials, come

Bhrgu and his descendants??!.

They are shown 1in close proximity to the gods
which is perhaps covert indication of the high position of
the Bhgugus. The genedlogy given here is short and mentions
only the well-known descendants of one branch of the Bhar-
gava clan, the branch made famous by Rama Jamadagnya. The

19. 1.60.1.
20, 1.60.39
21. 1.60.40
contd..(7)



(7)
pedigree' begins with Bhrgu who also was a son of Brahma,

being born by piercing his heart.

But this ancestry of Bhrgu is in conflict with
another account found in the epic in the Anus3sana Parva ac-
cording to which Bhrgu was born from the seed of Prajapati
which had fallen in the fire. While Mah3deva, in the form
of Varuqé, was performing a sacrifice, Brahma was presiding
and all the gods and the goddesiiisdzere present. Seeing
that assemblage of celestial Gesuwseds of exceeeding beauty,
desire sprang up in the mind of Brahm3. As soon as the seed
came out, Brahméﬁgﬁﬁi it up with the sacrificial ladle and
poured it as a kH=esen 0f clarified butter, with the neces-
sary mantras, on the burning fire. Thereupon three beings
emerged from the sacrificial fire. One arose from the
flames and hence he was called Bhrgu; another came out of
the burning charcoals and hence he passed by the name of
Angiras;the third originated from a heap of extinguished
coals and was called Kavi. Here we see that the great seer
Bhrgu is said to have been produced by the self create Lord

Brahma during Varuna’s sacrifice from fire.

However, to return to the pedigree of the Bhrgus
given in BRdi 60, we find the statement that Bhrgu had two
sone, Kavi(whose son was éukra) and Cyavana. About both
Sukra and Cyavana we hear a great deal in our Mah3bh3rata.
From Cyavana the pedigree runs as follows: Cyavana-
AurYa,RcTka-Jamadagni~Rama. About Rcika alone the epic does
not have very much to narrate, but is is full of the wonder
ful exploits of the remaining Bh3rgavas mentioned here, for
whom the epic shows great predilection.

contd. (8)
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Thus we find, only a few chapters later, the epic
relating at gréat length the well-known story of Yayati
(Yay3tyupakhyana, Adi 71-80)22, in which Sukra and his
haughty and ambitious daughter Devayani play a prominent
role. Between Yayati and the Péq@avas there intervene, ac-
cording to the computation of Pargiter?3, nearly ninety gen-
erations. And thus although the connection of this episode
with the main epic story is of a very slender character, it

possesses considerable Bhargava interest,

Brhaspati, son of Angiras, was the preceptor of
the gods, the Bhargava Sukra (Kavya USanas) that of the
Asuraé, éukra, a powerful sorcerer, like all the other Bhar-
gavas, had the knowledge of the secret of reviving the dead
(SamjivanT vidyd); not so Brhaspari. The gods were there-
fore handicapped 1in their wars with the Asuras. So at the
instance of the gods, Brhaspati’s son Kaca goes to éukra,
who was then the court chaplain of the Asura kind Vrsapar-
van, and lives with him as his disciple in order to obtain
from him the knowledge of the art of reviving the dead.
Sukra’s daughter Devayani falls headlong in love with Kaca
and openly proposes marriage, an honour which Kaca politely
but firmly declines. Subsequently one day when Devayani
and éarmjg;hﬁ, Vrsaparvan'’s daughter, are having a bathe in
a neighbouring river, Indra tosses their clothef about,
which had been left by the girls on the river bank, so that
éarmi§§ha by mistake took up the dress of Devayani. There
ensues a hefty quarrel between the girls and §armi§§h§

throws her rival into a dry well. Devayani remains there

23. 1.71-80
24. Pargiter-Ancient Indian Historical Tradition,
Delhi, 1962

contd..(9)
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until she is seen and pulled out of the well by the gallant

kind Yayati, who with the approval of her father, éukra,
marries her. Previously, as a recompense for her overbear-
ing conduct towards Devayant, éarpiqghé‘had become Devayéﬁ?s
slave. She now accompanies DevayanT to the capital of
Yaydati and the three people live in happiness for some time.
Yayati has been warned before hand by éukra that he must on
no account call éarmi§§h5 on to his bed. But éarmigghé
prevails upon the softhearted and indulgent Yayati, by dint
of importunity and feminine logic to sleep with her. Yayati
B copstrained to edmt we d=gEe amd begets on  her
secretely three sons, while Devayani has only two. DevayanTy
learns the truth of the whole affair one day by accident,
and goes in a huff to her father, complaining bitterly of
the perfidy of her husband. The enraged Sukra curses Yayati
that he would instantly suffer the effects of premature
decrepitude, and so it happens.  He relents, however, and
adds that Yayati might transfer his premature o0ld age at
will to any one who is willing to take it on in his stead.
Accordingly Yayati exchanged his decrepitude for the youth
of his youngest son Puru, son of éarmi§§ha, who was the only
one of his five sons willing to take on his old age and to
whom he subsequently handed over his vast kingdom as a

reward for his filial affection.

In this version of the Yayati legend, the
Bh@ragvi Devayani had it all her own way and éarmi§§h8 has
been thrust in the background except in the finale, which
raises §armi§§h§'s youngest son to the throne and the tables
are turned on Devayani. However we get an insight into the
role ofa prominent brahmana woman, a Bharagvi, from this

)
episode.

contd. (10)
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The extermination of the Ksatriyas by the Bh3rgava
Rama and the subsequent regeneration of the Ksatriya race by
pious Brahmanas find a mention already for the third time in
the Adi: this time in the course of a conversation between
Bhisma and SatyavatT. The continuance of the royal family
of kurus was sorely jeopardized by the untimely death of
both the sons of ééntanu, Citrangada and Vicitravirya.
Satyavati asks Bhisma to marry the young and beautiful
widows of his half brother Vicitravirya and beget children
on them for the continuation of the race of the Kurus, a
proposal which Bhisma firmly rejects as that would mean a
deliberate breaking of this vow of celibacy. He proposes
instead that a &aga'be called to officiate (niyoga) and 4do
the job. He <cites a precedent for this Xpaddharma
(emergency). It is no other than the story of the Bhargava
Rama and 1its sequel. '{b avenge the death of his father,
Bhiéma relates, the Bh3argava Rama slew Arjuna, the son of
Krtavirya kind of the Haihayas. 'fhen he set out on his war
chariot to conquer the world. And taking up his bow, he
hurled his mighty magical missiles(astras) and exterminated
the Ksatriyas more than once. In days of yore this 1il-
lustrious descendant of Bhrgu annihilated the Ksatriyas

thrice seven times24.ll

Then from a high sense of duty; the virtuous Brah-
manas of the day co-habited with the widows of the Ksatriyas
massacred by the Bhargava Rama and begat on them offsprings
and thus revived the almost extinct race of the Ksatriyas.
Satyavatl should unhesitatingly follow this excellent prece-
dent and arrange for the revival of the dying race of the
Kurus.

24. 1.98.3
contd. (11)
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So far we have come across only legends of the
past achievements of the Bhargavas. The first reference to
a direct contact between Bhargava and one of the epic
characters occurs in the Adi. In this Pseudo-historical
epic, the myth may not be properly regarded as concerned
with events in time. Therefore the Bhargava Rama, who only
a few chapters previously is said to have lived in the in-
terval between the Treta and the Dvapara Ages is here repre-
sented as the teacher (guru) of Kcérya Drona, who lived in
the interval between the Dvapara and Kali Ages. The pupil-
ship is only symbolic, but the basis of the symbolism is
significant. Acarya Drona is the guru of the Kauravas and
the Péq@avas and of all the other valiant Ksatriyas of the
time. He was also one of the greatest warriors of the side
of Kauravas in the Bharata War. But Acharya Drona must also
have a guru. And who would be more suitable as guru than
the Bhargava Rama, who is the foremost of all weapon-bearers
(Sarvadastrabhrtam varah).

Thus we are told that when Drona had finished his
studies and taken up the duties of a householder, he began
to feel the pinch of poverty." He then happened to hear that
the Bhargava Rama was bestowing wealth on Brdhmanas. No in-
consistency or anachronism is felt, because Rama is “ever-
living" (cirajivin). So Drona presented himself before the
great Bhargava, who was about to start for the forest and
asked for some wealth for himself. Rama ruefully confessed
to him that whatever wealth he at one time possessed he had
freely presented to the Brahmanas;he had even presented the
earth to Kadyapa, his sacrificing priest. And now he had
nothing left except his mortal body and his weapons and

contd...(12)
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magical missiles (astras). He asked Drona to choose what he
wanted. Drona of course chose the famous missile with which
Rama had conquered the whole earth. Rama accordingly gave
all his weapons to Drona, instructing him at the same time

fully in the science of arms.

we learn another fragment of Bhargava history from
chapter 169 to 172 of the Adi2%, the Aurvopikhydna, which
is, as a matter of fact, a digression within a digression.
While the Pdndava brothers were proceeding by slow stages to
the capital of king Drupada to attend Draupadi’s Svayamvara,
they are opposed on the way by Citraratha Ang3draparna, king
of the Gandharvas, whom Arjuna after a brief fight over-
comes. Citraratha and Arjuna soon become a close friends.
This sudden friendship gives the necessary opportunity to
the skillful raconteur to smuggle in some stories.
Citraratha, as a matter of fact, relates to Arjuna a number
of interesting anecdotes, which are a pure and unadulterated
disgression, among them the well-known story of Vaéiggha.
It is related how Visvamitra, king of Kanyakubja, tried to
seize Vaéi§§ha’s sacred cow (kamadhenu) and, failing, turned
ascetic and in the end became a Brahmana; how king Kal-
masap3da Saud3dsa was cursed by Vaéiggha's son Sakti (or
éaktf) to become a cannibal and how he began his career as a
cannibal by devouring Vaéiggha's own sons including éakti;
how Va§i§§ha subsequently freed the king from the effects of
the curse. Then finally to dissuade his enraged grandson
ParaSara, son of éakti, from destroying the whole creation
in his frenzy, 'VaSistha relates to him the story of Bhar-
gava Aurva. It will thus be seenlthat the Bhargava legend

25. 1.169-172

contd..(13)
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ic emboxed within the Va§istha legend, which is itself a

disgression (upakhyana). This story of Aurva runs thus —

Once upon a time there was a king by name
thavfryai of the Haihayas, whose family priests were the
Bhrgus. On them he bestowed gresat weMthf After his death
the princes of his family, for some reason or other,
demanded it back. The Bhrgus came out with 523; of it, but
not all. It then happened that one of the Ksatriyas, ac-
cidentally digging the ground in the settlement of the
Bhrgus, <came upon a large stcre of wealth buried under
ground. Enraged at what they naturally considered deceitful
conduct cn the part of the Bhrgus, the Ksgatriyas used
violence to the Bh{gus, andslew them all indiscriminately.
The Ksatriyas even hunted down the women of the Bhrgus, and
with a view to exterminating the race killed all those tha}
were pregnant. Pursued by the Ksatriyas, some of the Bhrgu
women took shelter in the inaccessible fastnesses of the
Himalayas. One of these women, 1in order to perpetuate the
race of the Bh3drgavas, had concealed her embryo in her
thigh. The Ksatriyas, when they came to know of it, pursued
her with the intention of decimating her embryo;when, lo and
behold, the child was born from his mother;s thigh, blinding'
the Haihayas with his lustre. Bereft of sight, they roamed
about in the forest and approaching the faultless Brahmfna
lady, pros*rated themselves before her begging that their
eyesight might be restored. She exhorts them to pray to her
son and not her, for getting back their eyesight. Therefore
all Ksatriyas asked forgiveness of the child Aurva. But
that descedant of the Bhargava race did not forget the out-

rage and resolved in his mind upon destroying this wicked

contd..(14)
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wor 14d. With that object in view he started performing the
most severe austerities. By the intensity of his Ius—
terities to afflicted all the worlds. On learning what
Aurva was doing to avenge the wrong done to them by the
Kéatriyas, the shades of his ancestors came to him and tried
to pacify him, saying that they were not murdered by
Ksatriyas but has willed it to be that way, since they no
longer desired to live (& being brahmanas could not commit
suicide). Aurva replies that may be all true, but he had
made a vow to destroy the world in order to calm his own
anger and he must destroy it, or else he would be Jdestroyed
himself by the fire of his uncontrollable wrath. And so the
world was in imminent danger of being totally destroyed,

But the ancestors of Aurva show him & way out of the

dilemma. They wisely advice him to fling the fire of his
wrath in the waters. And Aurva does so. And it is said
that in the shape of horse’s head (Hayaéiras), his wrath

dwells in the ocean, consuming its waters?s.{|

In the above legend we may notice some of the
repeated motives of Bhargava stories. There is first of all
the feud with the Ksatriyas, which finally develops into the
creation of the figure of the Bhargava Rama, “the foremost
of all weapon- bearers,” who single-handed, with the aid of
his magical weapons, the astras, conquers the whole earth,
annhilating the Ksatriyas thrice seven times. Then there is
the motif of the opportune birth of a miraculous child,
whose effulgent lustre either blinds the oppressor (as here)
or consumes him ( as in the case of Cyavana). There is,
lastly, the appearance of the shades of the ancestors, who

step in to stop the carnage either contemplated (as here) or

26. I. 171.19.
contd..(195)
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actually perpetrated <(as in the case of Rama), to avenge
some private wrong done with reference to the family. Aurva
figures in the Vedic literature also. He appears in the
RV,27 in close connection with Bhrgu. He must have belonged
to a branch of the larger family of the Bhrgus. In the
Taittiriya Samhit32®, Aurva is said to have received offspr-

ing from Afri.

In the Mahabhdratq, the story of Aurva bears no
direct link with the nassative of the epic. It is, in fact,
a myth within a myth. Citraratha is relating the legend of
Vasistha to Arjuna. As a further deviation, he comes to the
story of Aurva to show how the Rsi Vaéiggha dissuaded his
grandson, Parasara, from destroying himself and the whole

universe in a fit of rage.

In the Sabhaparva the Bhargavas are briefly men-
tioned several times. Thus, naturally, many of the Bhar-
gavas, to wit, Bhrgu, Mérkag@eya, Rama, Jamadagnya, are
several times mentioned above, as also as a matter of course
in the newly erected hall of Yudhistlira. They are likewise
present at the coronation of Yudhisthira. Rama’s extermina-
tion of the Ksatriyas, which is really never quite forgotten
by our bards, is menticned again2?®. Krsna prefaces his long
reply to Yudhisthira regarding the prerequisites of the
R3jaslya sacrifice by point;} out that the contemporary
Ksatriyas were far jinferior to that old race of Ksatriyas

that was exterminated by the Bhargava Ranma.

27. viii. 102,4.
28. vii. 1,8,1.
' 29. Mahabh3rata.II.14.2.
contd..(16)
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It was mentioned above that the high esteem in
which our epic bards held Rama Jamadagnya had led to his
being represented as the teacher of Acarya Drona in the
science of arms. - The same ideology is responsible for the
belief that Rama was the teacher of Bhiéma also, an idea
which 1is taken hold of and further developed in the Udyoga
parva in the Amba episode (Ambopdkhyana). Rama 1is repre-
sented as standing in the same relation to Karna, the
protégé and ally of Duryodharna.

The Vana parva is a rich mine of ancient Brahmanic
nyths and legends. We accordingly find that a fair amount
of Bhargava material has been incorporated in it. We fur-
ther find that one Bhargava takes a considerable share in
the story-telling that is done here. The first important
reference to the Bhrgus is in the Tirthayatra section. The
list of tirthas given in Chapter 82 ff. is said to have
been first communicated by the sage Pulastya to Bhisma and
then repeated by Narada to Yudhisthira.

We find embedded in this list of tirthas a legend
connected with the Ramahradas®°, which appears to have con-
siderably roused the interest of the compiled”. The story
is of course no other than that of the extirpation of the
Ksatriya race by the Bhargava Rama, of which this is already
the fourth repetition in some form or other. The story is
as follows.

The greatly effulgent and heroic R3ma, after ex-
terminating the Ksatriyas with great valour, formed five
lakes filled with the blood of the siaughtered warriors.

30. Mah3abh3drata. I11I1.83.26 ff

contd..(17)
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And he offered that blood as oblation to his forefathers who
were most gratified by this supreme act of filial piety and
asked him to ask for a boon. Rama desired the he may be
freed from the sin he had incurred by killiné the ksatriyas
in a fit of wrath. Also that these sanguinary lakes become

holy places of pilgrimage celebrated throughout the world.

The ancestors granted him the boon. It was thus
that the bloody lakes of the illustrious descendant of Bhrgu
become sacred places of pilgrimage. Leading the life of a
student of the sacred lore and observing sacred vows, 1if a
person bathes in the lakes of Rama (Ramah¥ada) and worships

Rama, he will obtain much gold.

This is the story which was briefly related al-
ready in connection with Samantapancaka. In fact Ramah¥eda

appears to be only another name of Samantapahcaka.

A little later there is again a Bhargava story,
the legend of DadhTca. Lomada relates how the K&lakeyas un-
der the ieadership of V;tra persecuted the celestials, who
betook themselves to Brahma, sking for his protection. The
latter advises them to go to the (Bhargava) Dadhica and ask
for his bones. The sage magnanimously gives up his body for
the good of the three worlds.: The celestials took the bones
of Dadhica to Viévakarman, the architect of the gods, who
fashioned out of his bones the thunderbolt, with which Indra
vanquished the enemies of the gods.

contd..(18)
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Again, a few chapters later, the arrival of
Yudhisthira and his party at Mount Mahendra, the head
quarters of Rama, how a camnyasin, afford a welcome oppor-
tunity to the bard for the presentation of a full-length
portrait of the hero of the Bhargavas, Réma," son of

Jamadagni.

It was said that Gadhi, king of Kanyakubja, had
retired to the forest to practice religious austerities.
There a most beautiful daughter was born to him, SatyavatT,
whom the Bh3argava Rcika wooed. G3dhi perhaps 4id not relish
his suit and tried to evade it by demanding a present of a
thousand peculiarly coloured horses, but Rcika supplied them
and gained her. Then a Bhrgu (perhaps, Aurva is meant), who
was a great sorcerer, visits the newly married couple and
gives his young daughter-in-law the boon that she would give
birth to a gifted son, and so would her mother. To fortify
the boon, he perscribes the she should embrace an \uQumbara
tree, her mother ah\aévattha: and both should partake of
different dishes of some special\caru’prepared by him with
powerful incantations énd endowed with magical potency.
These good ladies go and exchange the trees as well as the
dishes of caru which were appbrtioned to them by the great
sage, with the result that the daughter was about to give
birth to a Brahmana sone with Ksatriyan qualities and the
mother-a Ksatriya sone with Brahmanic qualities. But the
Bhrgu, who commes to know of this interchange by occult
means, comes rushing to the hermitage and tells his
daughter-in-law - what was going to happen. Move& by her
entreaties, he gives a further boon to the daughter-in-law,
who had really been deceived by her mother, postponing the
section of the potent charms. Thus her son Jamadagni was

contd..(19)
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saved from the taint of ksatriyahood, which ultimately fell
upon her grandson Rama, who turned out to be, as prophesied,
a revengeful and blood-thirsty warrior, perpetrator of cruel
and sanguinary deeds. This regend about the birth of Rama
Jdmadagnya is slightly differ from a similar wversion, who
occurs in the Anuéé”?ghaparva. Here, the granter of the
boon for progeny to Satyavatl and her mother is a Bhrgu
seer, may be Aurva. Whereas in the Anuéasanaparva variant
of the myth, sage gcika himself grants the boon to his wife

and her mother.

Jamadagni, though a peaceful Br3hmana who excelled
in the study of the Vedas, as described by his mother, was
not without martial equipment, for “"the entire science of
arms with the four kinds of magical missiles spontaneously
came to him, who rivalled the sun in lustre, without any

instruction from anybody"3?!.

We are further told in the legend that Jamadagni
married Renukd, daughter of king Prasenajit. She gave birth
to five sons : Rama being one of them. Then one day when
Renukd happened to see Citraratha, the handsome king of
marttikavataka, sporting in water with his numerous wives,
her fortitude foresook her and she feld the pangs of desire.
When she returned to the hermitage, Jamadagni noticed her
pollution and quessed her secret. It is said that in a fit
of rage he called in turn upon each of his sons to kill
their unchaste mother. Four ‘of them refused to do the atro-
cious deed and were cursed by the angry and disappointed
father for their disobedience. Then came last of all that

“slayer of hostile heroes”, Rama Jamadagnya. A military

31. Mahabharata.Ill1.115.45
contd.. (20)
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type, accustomed to receive and obey orderg Rama, when
sternly commanded by his father to slay his mother, took his
axe and without hesitaion chopped of his mother’s head.
Jamadagni, mightily pleased with the instant obedience of his
son, granted Rama several boons, among them the boon that

the mother whom Rama had decapitated might be restored to

life. And the family lived again happily for some time.
Then one day Arjuna Kirtavirya Sahasrabéku came to the her-
mitage and was hospitably received by the Bhdrgavas. The
ungrateful king, 1intoxicated with the pride of power, not

heeding the hospitality, seized and carried off by force from
the hermitage the calf of the sacred cow of the sage (a
variant of the Kimadhenu motif of the Vafistha-Vadv3mitra
legend). This was the beginning of the terrible feud. Rama
first slew the arrogant Ar juna Kartavirya, and Arjuna’s sons
then slew the unresisting Jamadagni. Then Rama slaughtered
the sons of Arjuna K. and finally destroyed al Ksatriyas
off the earth thrice seven times and made five pools of
blood in Samantapancaka3?

Standing in these pools of blood - as has already
been narrated several times above - Rama‘gﬁéfred oblations
to the manes, wuntil at last his ancestor Retka appeared and

stopped him. Rama then performed a great sacrifice to
gratify Indra, in which he bestowed the earth upon Kaéyapa
his priest. Then this annihilator of the Ksatriya race was

at last satified and retired to Mount Mahendra, engaging
himself in severe austerities. It is then narrated that the
Bhargava Rama appeared there in person on Mount Mahendra to
meet the Pandavas. He was duly received and honoured by
Yudhisthira and his party, and he honoured them in turn.
With regard to Jamadagni, a few pants deserve éttention¢§%s

32, 111.117.9
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born as the son of RcTka and Satyavati, and was saved from
Ksatriyahood due to his mother’s desire. As a result, he
emerges in the epic as a peace loving Brahmana, and a knower
of the Vedas. The Ksatirya hood was transferred to his son,
Rama, who turned out to be a merciless and revengeful bar—

rior.

Secondly, Jamadagni 1is associated with king,

/ -

Prasenajit, since he married the latters daughter, Renuka.
The sin committed by Reguké and the action taken by

Jamadagni in this connection have already been discussed.

What is most important with regard to the sage
Jamadagni in the Mahabhdrata is that it is with him that the
struggle befjéz%e Bhrgus and the Ksatriyas commences.
Jamadagni is killed by the sons of Arjuna Ka¥tvirya, and
Jamadagni’s son R3@ma leashes - a reign of terror upon the

remaining Ksatriyas to avenge his father’s murder.

If we examine the earlier literature for a
reference to this sage, we find that Jamadagni is one of the
somewhat_ mythical sages of the Bq; where he is frequently
mentioned. In some passages®®, his name occurs in such a
wéy as to indicate that he 1is the author of the hymn;
Once3¢ he is thus associated with Visvimitra. In other

passages®® he is merely referred to, and the Jamadagnis are

33. Rv.iii.62,,18; viii.101,8; ix. 62,24;65,25;
34. Rv.x.167,4 L
35. Rv.vii. 96,3;ix.97,51]
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A oo
mentioned once®®¢. In the kht=rvavedad3&s well as the Yajur
veda samhit3s®®, and the Brahmanas®?® he is quite a frequent
figure, Here he appears as a friend of Vidvamitra*® and a
rival of Va§i§§ha. It is said in the Vedic tradition that
Jamadagni owed his prosperity to his ’‘Caturatra’, or 'four
night ritual’, with which is family were alsoc very success-
ful. In the Atharvaveda, Jamadagni is connected with Atri
and Kanva, as well as Asita and Vitharya we are further told
that he was the Adhvakyu priest at the proposed sacrifA%k
éunakﬂéepa}

Hence, there are lost of discrepancies with regard
to Jamadagni in the Vedic and epic accouts. However, it 1is
important to note that in the vedic lit?n‘fgmadagni is fre-
quently me§WMin Cclose association with the sage vidvamitra.
This association of the former with Vaisvimitra appeaf;; to
have been égggggkd in the epic myth. We come across detialed
accounts of the birth of Jamadagni and Visdvamitra (see the
previous myths) - how one was born a brahmana, and the other
a Ksatriya, with brahmana attributes. The two were related
by blood also—Viévamitra was the brother of SatyavatT,
Jamadagni’s mother. Hence, the association of Jamadagni
with Viévémitra has Eﬁgn borrowed, or, to say, has continued
from the vedic lif.‘b:rak to the Mahébﬁénta. In the latter, the
relationship between the two 1is strengthened by ties of
blood as well.

36. Rv. iii.53,15.16
37. ii.32,3; Taittiriya Aranyaka, iv.36;
Mantra Brahmana, ii.7,1
38. Taittiriya Samhita, 1i.2,12,4.
39. Satapatha Br&hmana, xiii.2,2,14.
40. Taittiriya Samhitd, iii.1,7,3.
contd..(23)
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It should be remembered that the Bhargavas, Such
as Rama Jéhadagnqq aguwya; Cyavana, Rcika and so on, are
generally used as static figures, along with other ancient
sages line Narada, 1in the description of largely attended
and important meetings and state functions, and such treat-
ment -of these characters is quite intelligible. But the
Phargavas - and especially the Bhargava Rama - are accorded
a somewhat dJdifferent treatment; they are represented as
taking part in the action more definitely and more fre-
quently. We have seen that the Bh3argava Rama is said to

have given all his astras to Drona. He is also said to have

taught Bhisma and Karna. Here is represented as having
shown himself to the PEQQavas, as a special favour. In

another context RKama is said to have fought with Bhisma, a
fight which lasted for twenty-three days but was absolutely
barren of any consequence. Elsewhere also we shall find
Rama and some of other Bh3rgava represented as taking some
innocuous part in the action, which in no way affects the
course of events but which serves to establish an maintain

contact between the Bhargavas and the epic characters.

Further, we read that when the Pandavas reach the
Payo§pf and the Narmadd rivers they hear from Lomaga the
storey (updkhyana) of Cyavana: how he demanded in marriage a
young princes, by namaﬁgehfgzél &PQ;?QQG&Eﬂ%E&EQ hia?sGHEQMwA
wittingly blinded him;[ how he gave then on that account the
Soma libation, paralyzing the arm thé?Indra, who would have
prevented it. It is also said that Bhrgu, the father of
vaavana, had only cursed Agni, a minor God, in fact, merely
the “mouth” of the Gods,to be Earvabhak$§a:devourer of all
things, good and bad Cyavana did even better. He thoroughly
humbled Indfra, the king,of gods, who had to submit to the
will of Cyavana and allow thee Asvins the promised libation
of Soma juice, a priviledge they shared with the other gods.

contd.. (24)
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The legend involving Cyavana, his Wife Sukanya and
the Aévins can be traced to the earlier lithas well.
Cyavana is represented in the Rq“s an old, decrepit man, to
whom the ASvins restored youth, and strength, making him

acceptable to his wife, andaﬁusband of maidens.

The 1legend 1is given in another form in the
éatapatha Brahmana42,where Cyavana is described as wedding
Sukany3d, thg daughter of éaryéta. Here is there called a
Bhrgu or i?qirasa, and 1is represented as having been
rejuvenated by immersion in the pond - the first occurrence
of a motifé, which later become very commeon in Oriental liteVa¥u€.

Another'legend about Cyaxzﬁi is apparently alluded
to in an obscu¥e hymn of the Rq"where he seems to be op-
posed to the Paktha prince Turvayana, an Indra worshipper,
while Cyavana seems to have been specially connected with
the ASvins. This explanation of the hymn is corroborated by
the Jaiminiya Br3hmana““which relates that Vidanvant,
another son of Bhrgu, supported Cyavana against Indra, who
was angry with him for sacrificing to the Advins. It is
also note worthy that the aAévins appear in the gatapatha
Brahmana.as obtaining a share in the sacrifice on the sug-

gestion of Sukanya.

However, a reconciliation of 1Indra and Cyavana

must have taken place, because the Aitareya Brahmana“yelates

41. i.116,10;117.13;V.74,5
42. iv.1,5,1
43, x.61, 1-3
44. iii.l21-128
45. viii.21,4
contd.. (25)
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the inauguration of §aryata by Cyavana, with the great Indra
conseckration (aindrena mahébhi§eke9a)!

So the Mah3dbharata legen& f Cyavana seems be a
direct import from the earljer lit?K We find the whole story
narrated in the vedic li{u;s S%ll; and Cyavana’s enmity with
Indra on account of the Advins, and his closeness to the
latter, emerges as a traditional theme regarding the sage,
and appears to be a popular one in any narrative associated
with Cyavana.

The next Bh&rgava of importance we meet is the
sage Markandeya, whose discourses on the most diverse topics
extend over 51 chapters+<e (Mérkag@eya—samgsyﬁ) which he
delivers for the delectation and edification of the Pan-
davas. This is not his first visit to the Pandavas by any
mean$. For,early in the beginning of their exile, when the
Pandavas had settledin the Dvaitavana Forest, Markandeya had
paid a flying visit to them. He turnsup again, as a matter
of fact, also towards the end of their exile, without notice
or warning, to console Yydhisthira and relates to him the
Ramopakhyana, the popular story of Rama and Sita, as well as

” they Savitryupakhyina that immortal story of wife’s wnded
devotion.

- ot .
Markandeya was onejthe cirajivins : eternally
youthful, though many thousands years old. How he was ex-
actly contaeted with the two well-known Bhrgu families of

our Mah3bh3rata (Bhrgu-Cyavana-Rama and Bhrgu-Cyavana-

46. III. 182-232
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Sunaka) is not exactly known : but that he was a Bhargava is
beyond doubt, He is referred to asaBhargava*?, as
Bhargava-sattama9<®, as Bhrgu Nandana“*® and as bhrgukula-

/
Srquha5°.

Some of the subjects of Markandeya’s discouses to
the Pandavas are the following : great power of Bmkmanas, il

meritS of benevolence to bréhﬁgg;? wife’s duty to her hus-
band; and Jdifferent forms of Agni. He relates, among
others, stories of Manu, Yayati, Visadarbha, éibi, In-
dradyumna (father of Janaka) Kuvaladva and of Skanda
Karttikeya. He is also responsible for the famous story of
the Righteous Hunter (Dharma-vijadha) of Mithila. Besides
these, there is, as is well known, a whole Pﬂ&gﬁy%amed after
him, the Markandeya Purana. The most interesting of
Mérkaqqeya's stories, however, is how he actually witnessed

the act of creation and dissolution in progress.

Yudhisthira feels that Markandeya alone worships
Bréhmana at the time of the great dissolution, when he
sleeps in a lotus flower, and when he awakes to recreate the

world; and asks Mérkagqeya to explain the causes of things.

Markandeya replies that Jan3rdana, attired in yel-
low robes, 1is the great creator of everything. After the

-dissolution, creaton again comes to life.

47. 111.183.60;111.189.97;111.190.2
48. 111.201.7;111.217.5

49. 111.205.4

50. 111.205.15
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Now follows a lengthy discourse on the philosophy
of creation. It also highlights Markandeya’s role in this

cycle of cosmic events, and shows his closeness with the

lord Narayana.

Markandeya narrates that after the K3ali yuga comes
destruction. When all has become water, Markandeya alone
wanders in affliction and becomes fatigued. Then, he be-
holds a vast banyan-tree and on a couch attached to abough
of*£2§t¥%§ee, a fail boy with yellow rotes. The boy caused
ekt to enter hsi body through the mouth, and then
Markandeya beheld the whole earth, with its cities and

kingdoms, Ganga, éatadru, the Gods, Sadhyas, Rudras and
idityas, inside the stomach of that wonderful child. At
last he was suddenly projected through the boy’s open moul
by a gust of wind. Within that very moment he acquired a

new sight and beheld himself emancipated (nirmuktam).

Overwhelmed with curiosity, the sage wished to
know the‘boy's self. The boy, then, told Mgrkaqqeya that he
was Néréyaqa (in ancient times he has <called the waters

- “wara, and the waters had -ever since been his Evana’home).
That is why, he was called narayana - the eternal, and un-
changeéble source of all things, the creator and destroyer
of, all; he was Visknu, Bréhman, §ak¥a; from his mouth,
arms, thighs and feét sprang, the bréhmagas,xgatriyas,
Vaiéyas and éﬁdras; from him spring the R#g, Sama, Yajur and
the Atharvaveda. When virtue and morality decreases, he
creates himgelf into new forms. When the end comes, he
alone ih the form of Kala, destroys the three worlds. ~ The

grandsire of all creatures (Sarvalokapitdmaha) is half of
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hic body. He was the bearer of the couch-shell, the dis-
cuss, and the mace. For a period of one thousand cycles of
yugas he sleeps, overwhelming all creatures in insen-
sibility, and he stays in the form of a boy though he was
old, until Brahman wakes up. When Br&hman awakes, hé'will,
then alone create all creatures.”

After this lengthy introduction, Narayana disap-

/
peared, and Markandeya beheld this creation start into life.
Singinficantly, Mérkaq@eya later tells Yadhisthira that

Néréyapa was K¥sna incarnatel

According to this account, the Bh3argava Markandeya
is the only man who had survived the last deluge, witnessed
the act of dissolution and creation in progress, and stood
in his own person face to face with Nardyapa in the utter
solituée,of total annihilation. It is to him that Ngrﬁyaga
reveals his real nature and character. Thus, Markandeya
emerges as a great seer and a perfect yo%i from this ac-

count.

Markandeya also gives some moral precepts and ex-
hortations to Yudhisthira on the pre-eminence of brﬁhamaqd;a/
on the effects of various gifts at various times, and on the

merits of making donations to brahmanas.

Further a little later, Markandeya relates to the
Pindavas the famous Ramopakhydna an abridgement af the Rame
story. The occasion for relating the story arises in the

following way.

contd.. (29)
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Jayadratha, a near relative of the Kurus and the
Pandavas tries to carry off Draupadi, but is dJdefeated and
captured, and ultimately pardoned and released. Yudhisthira
mourns his fate and asks Markandeya, if there is any mortal
more unfortunate than himself. There upon Mdarkandeya re-
lates the story of the Dadarathi R3ma. There could have
been no better narrator of the story of Rdma than the Bhar-
gava Mérkaggeya, age old and yet eternally young, the only
man who had witnessessed the happenings of his world in all
the different ages, witnessed even the dissolution and crea-

tion of the world.

After hearing the story of Rama, Yudhishkthira,
says that he did not grieve so much on his own or his
brothers’ account as he did on account of the daughter of
Drupada; and then asks Mé;kaq@eya if he had ever seen or
heared or a woman as devoted to her husband as Draupadi. To
console Yudhighthira Markagééga then relates the well-known
story (upakhyéna) of Savitri, who rescues her husband from
death by the insistent importunity of her pleading, by her
deep feminine intuition and by her unflinching devotion to

her husband.

Rama Jamadagnya in the company of ancient sages is
shown attending the council meeting which was held at Has-
tinapura. Chapter 94 of Udyoga parva shows the proceedings
begin with a long speech by Krisna, in which he announces
that the Pandavas were ready to obey implicity the commands
of Dhgtaréqgfa, provided they were assured that they would
be treated with fairness and given what is theirs by right
(Chaps 95). The Bhargava Rama, taking advantége of the
spell of silence which followed Krisna's diplomatic speach,

contd.. (30)
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gets up and, advising peace, relates, the story of
Dambhodbhava (Chaps 96). The foolish king Dambhodbhava, who
wants to be acknowledged the unconquered and unconquerable
hero, challenges in his .cupidity the sages Nara and Nardyana
(who were e practisiﬁg penance at Badari) to fight with
him. The ascetics meekly decline, but Dambhodbhava is im-
portunate. So in the end Nara takes up a handful of grass
and, <charging the blades in his hand with mystic potency,
flings them at the enemy. They change into deadly missiles,
overpowering the soldiers of Dambhodbhava and compell him to
surrender and acknowledge his defeat. Nara reads
Dambhodbhava a sermon on self-control, on kindness to all
creatures and humility towards Bhremins. The Bhdrgava Rama,

appearing here in the role of a peacemaker,concludes by ad-
vising conciliation and pointing out that Nara is Arjuna,
while Narayana is Krisna. ‘The story has the very obvious
object of reiterating and emphasizing the ident“?1 between

Nara-Narayana and Arjuna-Krisna.

The Udyogaparva closes with a story
(Ambopakhyana), in which the Bhargava Réga plays a very ac-
tive and prominent part. Bhisma explains to Dufyodhana that
because of a vow he had taken, he would not fight with
éikhaqqin, who at birth had been a girl, and then relates
the whole life history of éikhagQin, who in a previous birth
was Amb3, the daughter of king of Ka$i. Bhisma narrates how
Amba, having been disappoint of marriage through Bhiéma’s
action, vowed to compass his death and how the Bhirgava
R3ma, having promised to help her, fought with Bhfsma at
Kurukqhetra for twenty—threé days; a fight which ends in
stalemate.” In the Karnaparva, Karna is represented as a

contd..(31)
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pupil of Bhargava Rama, like BhT<ma and Drona. In this
Parva, we have reference to the bow (Vijaya) when karpa had
from the Bhargava Rama, who, in turn, had obtained it
received from Indra himself. Indra had used it in the fight
against Daityas. Rama had used it in his campaign against
the Ksatriyas of the earth, while had conquered thrice seven
timesS?!. Hence Rama, who is generally represented in the
Mah3bhdrata as a man - of rather a superman - who had fought
his battles on this earth with other human beings like him-
self, is depicted here as having fought with, and vanquished,

even the Daityas.

At the beginning of the third great sub-division
of the élénti, the Mokga—dharmaparva we have a lengthy dis -
course attributed to Bhrgu, called the Bhrgu-Bhdradvaja-
Samv@da, which summarizes in the form of questions and
answers almost the entire Brahmanic teaching on the subject
of the elements, 1life and death, caste distinctions, good
and evil, the four stages of life and finally the other
world. It 1is a complete tractate on Hindu sociology and
ethics that here attributed to Bhrgu, the eponymous ancestor
of the Bhargavas.

Nard
Early in the Anusdsana Parva we have the th=Hl
repetition of the legend of the birth of Jamadagni. Bhisma

explains how it came about that vidvamitra who wasog mingled
Bréhgégﬂand Ksatriya parentage was born in the Ksatriya
caste with Brahmanic qualities, while his nephew Jamadagni,
under similar conditions was born in the Brahmanacaste with
Ksatriyan qualities. 'We have here a repetition of old storysf
how Rcika married Gadhi’s daughter SatyavatT, who obtained

51. VIII. 31.46
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some boons for herself and her mother.  The mother and the
daughter exchange the trees they had to embrace and carus of
which they had to partake. The wise Rcika had purposely
made the prescriptions differently. He had in fact put the
entire accumulated energy of Brahmanism in the caru of his
wife, while -he had put the entire accumulated energy of
Ksatriyahood 'in the caru intended for her mother. The con-
sequence of the exchange slyly effected by the mother was
that the son of G3dhi’s wife turned out to be a man with
Brahmanic propensities, while the sone of Rcika’s wife would
have been a model Ksatriya; but owing to the pleadings of
Satyavatl, the great sage graciously gives his consent to
the postponement of the doom to Satyavati’s granson. This
story we have had at Vanaparva (11595), éénti (49) and
Anuéésanaparvas. It may be, mentioned that the
Anuéésanaparva’s version agrees with the ééutiparva version
in making - Rcika the givér of the boons, whereas in the
Vanaparva version this person is some ancestor of Rcika,
either Rcika’s or perhaps Bhargu himself. Some cha?trs
later we again meet with the Bhargava Rama when Bhisma tells
Yudhisthira about the merit of the gift of gold. The shades
of his ancestors had appeared to Buisma and told him that
the éift of gold pukifies the giver. Now it happens that
the same advice had been given to the Bhargava R3ma by
Vaéiqgha and other sages. In this connection we have again
an allusion to the extirpation of the Ksatriyas and the con-
guest of the earth by Ramasz.

Tﬁe next chapter (85) deals with the mystery of
the birth of Bhrgu, Angiras and Kavi. They are said to be

S52. XIII.84.31.
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Prajapatis and Progenitors of many tribes and clags,in fact

of the entire mankind.

The Mah3bharata holds the Bréhmaqas in high es-
teem. This is evident from a passage devoted to the praise
of brah?¢”§ﬁowing that the bréﬂwg?gbmightier than even the
gods. Here, the story of Cyavana is repeated, to show how
he humbled the kind of gods, Indra. ~The last Bhargava story
of the Mahabharata is the Uttankopakhydna of the AS-
vamedhaparva. Uttanka,a great Rsi had escaped being eaten
by the cannibal king Saud3dsa and obtained the ear-jewels of
Sauddsa’s queen Madayanmti as fee for his guru Gautama. On
the way the ear-jewels were stolen by a snake and Uttanka
recovered them from the subterranean world of the Nagas.

It will be noticed that this Uttankopakhydna is a

variant version of Pausyaparvan of the Adi Parva but with

some significant differences in details. The preceptor is
not Veda, as 1in the idi, but Gotama, the husband of
Ahalyd;likewise the king from whom Uttanka gets the ear-
jewels is here not ﬂau§ya but Séudésa'(kalmégapéda) who had
become a cannibal by the curse of some great sage. Moreover
in the first version, the name of the snake is given as Tak-
- saka, the snake which had bitten king Pariksit and had been
the cause of his premature death; in the second he remains
nameless. The only reason forgiting the story of Uttanka
here is the fact that in the AsSvamedha version of the story,
‘Aittanka is éeveral_times called a Bhargava, a fact which
does "hot appear from the Rdiparva version. We have ﬁo&a a
documentation for a Bhargava kere, who, by the power of his
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austerities and devotion to his preceptor is in a position
to curse an avatara of Visnu himself. He demands an ex-
planation from Sri-Krsna for the latters failure to bring
about peace between the contending kauravas and @éqqavas;
and had to be gently pacified by the great God.

Before we sum up, it would be useful to draw a chart showing
the genealogy of the Bhrgu clawl in the Mahabharata.

Bhrgu (-in-Puloma)

i b

: | Kmars

P o kﬂ“i Cﬁgv*»¢k
(-v+- sSukany3 s&Arusi )

Sukra
De;tyénf Vv
(—hn-Yayét}i)
Aurva ?¥&~““%i
Prameei G-
(Er—fnrtas-)
Rcika Ruru
¥ ¥ ( M—Satyavati’)+ M—Premedv&ré‘)
Yadu Turvasu Jamadagni Sunaka

(bn—%gguké)
Rama Jamadagwya
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Form the legends preserved in our epic it should
seem that the Bh3drgavas were a Brahmana clan, perhaps more
intimately associated with the ancient Ksatriyas than most
of the other brahmana clans, being largely connected with
them by matrimonkial ties. Thus Cyavana is said to have
married Sukanya, the daughter of kinq éaryéti. Rcika had
married SatyavatT, the daughter of King Gadhi of Kanyakubja
and sister of the famous Viévamitra. Jamadagni’s wife
Renuka is likewise said to have been a princess by birth,
being a daughter of king ﬁrasenajit of Ayodhya. The Bhar-
gavi DevayanT was moreover married to kind yayéti. Fing
Vftahavya had been adopted and made a Brahmana by & Bhrgu,
and his descendents became Bhﬁrga&as. On the other hand
some of the ancient Bhargavas seem to have come seriocusly
into conflict with the Ksatriyas. The—relatiens—of—Rama
Jamadagnya—with the Ksatriyas. The relations <f Rama
Jamadagnya with the Kgsatriyas are too well known to be
repeated here again. But even in the case of Aurva and
Jamadagni, the epic has to relate <conflicts with the

Ksatriyas.

In these conflicts the Bhargavas are represented
in our epic as domineering, arrogant, unbending and revenge-
ful sageé. To our epic bards they are omniscient and
ominipotent who by virtue of their rigid austerities and the
magicai or spiritual powers aquired by them equalled the
best of the Gods. Thus Bhrgu pronounces a curse on Agni-a
god lauded and worshipped by the simple Aryans-for no faults
of his. The wizard Cyavana paralyzed the arm of the recal-
citrant Indra, a high god of the Vedic Aryans. Jamadagni
would shoot down the Sun, another Aryan god. The Bhargava
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Wttanka, when about to curse SrIFkygga the supreme god of
the Bhagavats or Vainénavés, was gently pacified by Krsna

himself. The kings of the earth are bof course nothing when
compared to these Bhirgavas. The mighty Haihayas tremble
before the infant Aurva, and kind Kudika grovels at the feet
of Cyavana and meekly submits to all varieties of indig-

nities for fear that a great sage might curse him.

But the Bhargava most popular with the ethic bards
is surely Rama Jamadagnay. His martial exploits are very
often repeated. The shadow of this giant overspreads the
entire epic. He conquers the whole world alone and unaided.
He frees the earth of the burden of Kstariyas thrice seven
times and makes the gift of the earth to Kagyapa, his
priest, who divided it among Br3ahmanas. As the Bhargava
Rama 1is the perfect warrior, three of the leading warriors
of the Kaurava army - Bhisma, Drona and Karna - are said to
have been initiated into the science of arms by Rama
Jamadagnya ! .

The epic contains a number of episodes
" (upakhyanas) relating to the Bhargavas, such as, the Aur-
vopakhyana (Adi), Kérfavfryopakhyéha (Udyoga) and Ut-
tahkopakhyéna (Asvamedha) and so on. Besides there are im-
portant discussions and discourses attributed to some of the
célebrated Bh3rgavas, such as Bhggu-BhErédvaja—sahvEda, the
Cyavana-Kuéika—Saﬁvﬁda and‘ the Markandeya-samasya. The
largest number; of Bhargava references seem to be contained’
in the Xdiparva.

Taking a collective view of these Bhargava .
references in the Great Epic, we cannot avoid the conclusion
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that the Bhargava heroes occupy a surprisingly large portion
of the canvas - which is said to depict the Bharata War -
filling up as they do much of the available space of the
diagram. Their myths and legends are uniformly distributed
over the entire extent of the Great Epic and the figures of
the Bhargavas have also been magnified to colosal propor-
tions. In short, the Bh3rgavas, are represented in
Mah3dbhdrata as the most important clan of bféhmagas. To

strengthen this convention, there is evidence of the surrep-
titious addition of a bunch of Bhargava legends to the
kuru—qu@ava epic in the shape of the so called paulomparvan
in the 1Adiparva which 1is entirely made up of Bhargava
legends and has not even the remotest connection with the
story of the epic. We also have a clear and also there has
been constant additions and interpolations, to the epic body
we find that the legends have been repeated, so often that
the redactors must have themselvees come to believe in them
as time passed. As it is probable that in the formative
‘period of the epic a powerful Bhargava influence has been at
work to shape of epic for us. Hence the infiltration of
masses of Bhargava material in the shape of Bhargava myths
and legends, the manner in which they are related to the
story seems~td indicate the treatment of the epic wunder a
very strong and direct Bhargava influence. The'BhSEgava
redactors introduce their myths and glorified their clan
with the obvious objective of giving a permanent form to

some of the Bhargava myths legends.
' i
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Most of the Bhargava heroes are seen to figure in
the Vedic literature also. Bhrgu appears as asage of almost
a mythical character in the Rgveda and later, Projected as
being devoted to the fire cult, the Bhrgus are a group of
ancient seers and ancestors, with an eponymgui grogenitor,
Bhrgu. In several passages in the vedic lit, the Bhrgus are
connected with another clawy - the Angirases.  The close as-
sociation of both the claws 1is shown by the fact that
Cyavana is called either a BhWargava or an Alngirasa in the
éatapatha Br3hmana!

Another\ghizgava whose antecedants can be traced
. . XA W
to the Vedic lit, "is Aurva. B¥e appears to be closely as-

wieg o3
blinded the

Ksatriyas with his effulgence. He is symbolic of a recon-

sociated with the Bhrgus in the Rgveda. 1In the ahé%bérata " !
’ - . 1
however, he emerges as an extraordinary Oﬁ:L

cilation bet the Bhrgus and the Ksatriyas, since he is said
toc have pardone& all the Ksatriyas who had once massacried
the Bhrgus. The story of Aurva, bears no direct link to the
main action of the epic, and it seems to have been intro-

duced as a digression.

Jamadagni is also a Bhargava, the myths surround-
ing whom appear to be a repetition in the Mahabharat. In
particular, Jamadagni’s intimacy with Vidvamitra, as shown
by the Vedic 1ié?¢§?§§s an echo in the epic, fo¥ in the lat-
ter, the two sages are related by ties of blood. However,
the strange circumstances in which Jamadagni and Vidvimitra
were born and Jamadagni’s hostility with the family of Ar-
juna Kartavirya wh&Llater develoaped into an intense enmity
between the two families, are themes which do not find a

mention in the Védic litekoghU\z_
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Interestingly, the myths surrounded Rsi Cyavana in
the Mahabhdrata seem to be simplytaken over from the earlier
sources. Cyavana’s being an old man, his marrying'éaKYSta’s
daughter - the beautiful and young $ukanyd, his regaining
youth through the favour of ASvins, his performance of a
sacﬂﬁPfgr the latter, to which there was a strong opposition
from Indra, and his belittling Indra and allowing the Advins
to partake of the offering of the sowaa juice are patent
links in the legend of Cyavana, who are mentioned in the
Vedic as well as in the epic. This appears to be a popular
story, for wherever Cyavana is mentioned, his extraordinary
feat of humbling Indra in narrated with pride and the supe-
riority of the br3hmanas, isgNrelation even to the gods, is
praised.

It is signi ggyiention that some important aspects
of life are dealt with in the epic, through the medium of
the Bhrgus. An eminent Bhdrgava was the sage Markandeya,
who held a superior position than the others, since he had
the privilege of withessing the entire process of dissolu-

tion and creation.

In a vividly described section, we are enlightened
the mysteries of cosmic events.Mérkaerya, the great Yogi,
undergoes the experience of acquiring the Supreme Knowledge
inside the stomach of the great god Néréyaqa. The various
attributes of Nardyana are discussed in this passage. He is
lahded as the Absolute Diety. Markandeya, further, in_forms

Yudhisthira about the glory of Krsna, by pointing out tha}‘ﬂ~(

latter, was, in reality, an incarnation of Nérayaqa himself.
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Hence, several myths concerning the Bh;gus are
novel introductions in the epic;while, regarding, some
others @ a strong element of continuity from earlier Sewkes 5oy (5,

can be perceived.
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THE ANGIRASES

Among the Hahafgis who are described as Brahmans
spiritual sons1 (Hénas&p Putrah) Angiras finds a prominent
place (the others are Marici, Atri, Pulaha, Pulastya and
Kratu). He is said to be one who accepted the religion of
the Vedas, & was created by Brihman from a sacrifice (the
etymology 1is from ‘angara', charcoal where fore he is
considered as the offspring of Agni). Angiras is said to be
the father of Brhaspati Utathya & Samvartta who were all
great asceticsz. That Angiras was among the sons begotten
by Brahman 1is repeated din the Santiparva also. Angiras is
mentioned in the Mahabharata as the ancient, wise & Learhed

seer. He is referred to as the founding father of the race

of the Bharadvajas and Gotamas.

If we 1look at the earliest literature for a similar

reference, we find that the Angirases appear in the Rgveda
bumv

as semi- mythical beiengs & no real historical character

. 3 . .
can be assigned even to those passages which recognize a

father of the race, Angiras. Later, however, there were

1. Mbh.I. 66.4.
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definite families of Ahigrases, to whose ritual practices

(ayaha, dviratra) referencesg are made.4

Returning to the Mahabharata, we come across a passage
in the Vahaparas, Which brings the greatness of Angiras to
the fore. Here, the difficult aspects of the glory of Agni

are described 1in a series of symbolical and allego@ical

gatories, s8ome with mythical background. It is narrated how
in the past, Angiras practised severe tapasya in his
ashram, 80 much 8o that he excelled Agni, and illuminated

the entire universe. Agni accepted Anigiras as his first

. t . N B .
chid, and Anilmiras’ s son was thaspatl.

The legend connects Angiras to Agni, and states
Brhaspati as Angiras’'s son. Ue are told how Ahgiras, through
severe penances, won Agni’'s favour. The legend serves to
glorify Angiras as a great ggi, & praise him for his

austerities.

Further, in the same parva it is said that Dhrtiman oY
L]

Angiras is the Vi§h?u fire6 in whose wotship ghee @gblatiohs

are offered at the occasion of Daréa & Paurnamas i
sacrifices. This likeness of Angiras to the effulgence of
q. Av. xviii. 4,8, but this may be mythical.

5. Mbh. III. 217. 8-18.

6. Mbh. III. 221. 2.
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Vigipu, can be an indicator of the formers leanings towards
the god. Hence, in the above accounts of the Mahabarata
Angiras is linked to Agni and Visnu, the purpose being to
glorify the seer, and highlight his greatness. A significant
reference ’to sage Angiras is found in the Droqa-parva, and
is <connected with the happenings of the 14th day of the
battle. On this day, a terrible carnage was caused by Ar juna
upon his opponents. Drona acknowleged his inability to
oppose Arjuna on accounts of his own old age. Hence, Drona
invoked Afgiras for protec{ﬂDuryodhana in an invulnerable
armour (invoking the vedas) and urged him to oppose Arjuna.
With his armour, he need have, no fear from Asuras, Devas,
Yakaéas, Rakéasas and men. It was the armour that éiva had
given to Indra, by means of which he slew Ugtra. From Indra,
it went to Aﬁgiras then to Bfahaspati, from him to another
learned seer Agnive éya (who according to the Mahabharata is
said to be a pupil either of Brhaspati or Bharadvaja), and
finally to Droqa7. Here Brahaspati is mentioned as the
preceptor of Agniveéya, while in another instance in the
epic Bhardvaja was. However, on both occasions, the preceptor
- pupil relationship hasbeen emphasized. Another significant

aspect of this mythical narration is that Angiras is

7. Mbh. VII 69%. 65-67.
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projected as closely, interacting with the various-deities
(éiva, and Indra) and passing on the knowledge of the use of

the divine weapon to his descendants.

Regarding the <clan of the Aﬁgirases‘ the Mahabharta
further says, in the éantip, that originaly only four gotras
arose - Angiras, Kasyapa, Vaéiqgha and Bhfgu. Ahgiras is
said to be a preceptor of the Vedas, a follower of the
religion of Prav€tti (ie the World affirming marga), and is

praised as a masterof yoga.

Another aspect of the clan of Angirases is brought to
light when we examine their teachers. In the §§ntipaﬂk
Yudhigshira asks Bhiéma to discoursa  on some, important
issues connected with mans socio-religious life. The Pﬁggava
wonders that since the sacrifices, which entail heavy
expenditure, can be performed only by the rich, what acts
should the poor do in ordef to attain merit? Bhisma relates
the ordinances about fasts which were promulgated by
Angiras, the regious attainable by them, and the sacrifisge

they are equal to.

In continuation it may be pointed out that in the
Anué!aana, thagpati Angiras is seen discoursing about the
merits of leading a rightneous life to Yudhiqﬁ::. He opines
that it ie righteousness alone which is man’'s eternal friend

and which accompanies him to the next world. The sage
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further elaborates by saying that sinners can remove their

sina by making gifts and donations especially gifts of food.

Asked by Yudhithira Bguhaspati discbureed on the s8ix doors

of righteousness vié., obgstention from injury, the

observance of the vedic ritual, meditation, restraining the

senses, penances and obedience to preceptors. The man who
passion

practices the religion of universal compeséesn achieves the

highest good.

So Angiras and his son Brhaspati are seen in the epic
preaching righteousnegs and showing the correct path to be

followed in order to attain liberation.

The following chart illustrates the descendants of the

race of Angiras, as they are shown in the Mahabharata.

Angiras
| oo
"""""""""""" | | ===
| | |
Brhaspati Utathya Sagvartta
i | l |
Bharadvaja Dirghatamas
| |
Drona Gotama
|
Aévatthaman | |
Kakgivat Cirak3rin

It is shown how the two clans of the Bharadvajas and
the Gotamas had sprung from the race of Angiras. These two

brahmana c¢lans are important since they repre two distinct
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brahmana families and are seen playing an active role in the

epic’'s narrative.

Hence, Angiras is portrayed in the Mahabharata as a
semi-divine figure, being one of the mind-born gsons of
Brahamas and portray him as the venerable father of the
illustrious thaspati and Utathya. The Vedic literature does
not help us much with regard to the Angirases, since, there
too they are shown as semi-mythical figures, whose
historicity cannot be ascertdhed. The legends surrounding
Angirases, encountered in the Mahabharata reflect different
aspects of this brahman ¢lan. Their 1likeness to Agni’s
excelience  and ngvu's ettulgencé, attempts to glorify the

clan.

Further, the incident in the Dronaparva, where sage
Angiras, is seen to be instrumental in handing over the
celestial weapon to Bg;haspafi, illustrates the seer's
closeness with gods and men alike, and serves to re-inforce

his semi-divine status.

Angiras is lauded in the Mahabharata as a preceptor of
the Vedas, a follower of the religion of Pravy§tti and a
master of yoga. The sage is also seen discoursing on various
socio-religious issues, and explaining the merits of leading
a pious and righteous life. He is seen emphasizing the need

to make liberal donations.
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Significantly, Angiras is shown in the Mahabharata as
the progenitor of the race of the Bharadvajas and the

Gotamas. He 1is depicted as the founding father from whom

sprang these eminant clans of brahmaqas.



48
THE BHARADVAJAS

In this chapter, an attempt is being made to discuss
the Bharadvdja clan as it is found mentioned in the
Mahabhirata. The chapter intends focussing on the activities
of the Bharadvaja sages, on their claims as sears, on their
relations with various ruling families or kingdoms of the
time,on the myths and legends surrounding them and on their

vigibility in the Mahabharata.

The Bharadvajas is an ancient clan mentioned in the
Mahabharata. Its antecedants can be traced to vedic

literature where Bhardvaja is known as the son of Bgahaspati

Aﬁgiras.l Bharadvaja is said to be the name of the reputed2

author of the gixth Haggala of the 3gveda. The attribution
is so far correct that Bharadvaja3 and the Bharadvijas4 are

repeatedly mentioned as singers in that Mandala.

In the Mahabharata a Bharadvaja is noticed first of all
in the Xdiparva, as among the sages who came to see the dead

PramadvaYK.S

1. Rg Veda. vi. 2,10; 11,3.

2. Xévatﬁyana Grhya Sutra, iii. 4,2; Sankhayana Grhya
Sutra, iv.10.

3. Rg Veda vi. 15,3; 16, 5.33.

q. Rg Veda vi. 10,6; 16,33, i. 59,7.

5 MahabpBarat 1.8. 23-24 (wife of the Bhrgu Ruru, who,
owing to a serpent bite, had died in the prime of her
youth. She hwas later revived by her husband).
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A next significant passage in which a Bharadvaja occurs

in the Mahabharata, is the Yavakri to pakhyana in the

Tfrthayatraparva of the Vanaparva. Here a story is told
about a Bharadvaja’s friendship with another rsgi, rsai,

Raibhya, and about the formers son Yavakrita.

It is said that the learned Raibhya and the rsi
Bharadvaja were friends. Raibhya had two learned sons
Arvavasu and Paravasu, while Yavakrita was Bharadvaja’'s only
son. Yavakrita practised severe austerities 1in ordef to
acquire vedic knowledge for himself and his father, and to
gain esteem in the eyes of other brahmanas. Finally due to
his austere practices Lord Indra is said to have appeared
before him and granted him the boon that the vedas should be
revealed to him and his father and that he should excel
other men. Rsi Bharadvaja warned his son not to become proud
and, uncharitable (due to the god’'s favours). However,
Yavakrita committed a sin by seaucing the daughter-in-law of
the r8i Raibhya, in consequence of which he was killed by
the latter. UWe are further told that upon hearing of his
sons murder, gqi Bharadva ja cursed Raibhya, saying that he
should be killed by his eldest son. After cremating
Yavakrita, Bharadvaja himself entered the fire. Later,

however the story unfolds fo show that Bharadvaja and his
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son YavakrIta were both revived by Raibhya’s son Arvivaau.6

This episode in the epic appears to be a mythical one,
having no real historical value. Yet, it serves a useful
purpose - that of highlighting the activities of some
members of the Bharadvaja clan of brahmanas. The internecine
rivalries of these members with other sages is brought out
vividly through this episode. Further, it may be pointed out
that the idea lying behind this story seems to be to convey
a social message-that even eminent bréhmagas, well-versed in
veaic lore, cannot escape the punishment for committing a

sin (in this case the seduction of a brahmana woman).

In this context, it is important to point that the
above mentioned story regarding a Bhavadvaja rsi and his son
Yavakrita seems to have no earlier reference in vedic
literature, and appears to be mentioned for the first time

in the Mahabh3arata.

Bharadvaja as an author and a seer is frequently
referred to in the later Sa@hitzs7 and the Brahmagas.e To

return to the epic’s narrative, a Bharadvaja is found

6. MahabhB4rata. III. 135-138.

7. Atharvaveda. ii. 12,2; iv. 29.5.
Kathraka Saghifﬁ. xvi. 19; xx. 9.

8. Aitreya Brahmana, vi. 18.
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mentioned again, though briefly, in the Bhfémaparva. The
Bhavadvdja here with Krtavarmah, the Vrisni warrior, is said
to be placed in the eyes of Bhiéma's Garuda-Vyuha (battle

°

formation).

However, the most important reference to a Bharadvdja
is found in the nokéadharmaparva ot Lhe ﬁintiparvu, in the
well-known discours knowns as the Bhggu—Bharadvaja Samvada.
This is a tractate on the philosophy of creation and Bhg;ju
is seen answering the various questions put forth by the
inquisitive Bharadvaja. It is said that the Primeval Being

Manasa, created a lotus pregnant with Energy, i.e., Brdhman.

Agni and Sbma (the sun and the moon ) are his eyes.

Upon Bharadvaja's query as to what is the extent of the
firmament, Bhrgu ansvers that the firmament of space |is
infinite and is peopled with systems upon systems of self-
luminous bodies (devéh) Bharadvﬁja asked how Brahman created
all things, and Bhrgu replies that first water, the life of
all creatures, was created, and then came other elements.
Bharadvaja enquired why all the elements (of life) are not
seen in the immobile objects Bhgqu answered how all objects
consist of all the five primal elements, but in each the
proportions are different; as an example he adduced the

trees which he shows to be not inanimate.
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This philosophical discourage is an enlightening one
for its discusses various issues of a religio-philosophic
nature. An important point in the conversation is when
Bhardavaja enquired on the true nature of life, and Bh;gu
explained that it is antaratman, i.e., that Which Iigepirsg
the body. In death tha-g iB 5g 999Trwchi3n of the living

2g35%: it }g ERa D8y that gots dissolved.

Further, Bhrgu outlines the order of creation by saying
that the <c¢reator (Brahman) first created only some
brEhmagaa, who were Prajapatis, then came the Truth; then
Devas, Daityas, Dahavas, Gandharvas, Asurasg, Yaksas,

RakS§asas, N3agas, Pida-cas & men with their four divisions.

Here we have the theory of the origion of the four
cagstes - brﬁhagas (white), Ksateiyas (red), Vaiéyas (yéllov)
and the éﬁdras (black). Another impdrtant point to be
noticed is fhat the Baradvajﬁ seer Qgem;_ unwilling to
admit any original distictions between the four castes.
Bhrgu admitted that initially the world consisted only of
brahmagaa; gradually different castes arose Bhrgu stressed
the need for castes to remain righteous and dutiful to

their respective varnas; and explained the consequences of

righteousness of conduct, of.aift givlna, of penances, of
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the atudy of the vedab, and of sacrificea, and dlascoursed

on the four modes of life.

This 1is a unique pasgsage which discusses, religio -
philosophic issues élaborately It shows a Bharadvaja in
conversation with ' another 1learned seer, expounding

religious doctrines.

|
Sometimes it has been seen that the myths surrouding a

brahmana clan seem to be any extended form of a somewhat
similar myth from earlier times - the Bharadvajas'
agsociation with the royal house of Kadi, and with king

Divodasa in particulaﬂ, is one such instance.

In the Mahabharata, Bhisma ié shown telling Yudhisthira
about the traditional enmity between the Haihayas and the
kings of Kadgi. The sons of king Haihaya invaded Kasi and
slew the Kadi monarch. This kept on recurring till Divodasa
came to the throne oé Kadi. He was an illustrious king who
built the city of Viréqasi at the command of Indra. Again
Haihayas attacked Divodasa; the latter lost the battle
and fled to the retreat of a sage named Bharadvaja who was
his priest, and who performed a sacrifice in consequence of
which a son Pratardanﬁ, was born to Divod&sa.Pratardana was
a bright child and had mastered the Vedas and the Dhand@eda.

The rgi of the Bharadvaja clan it is said, aided by yoga,
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had entered into the prince and caused all the energy of the
universe to enter hia body. Pratardana, we are told further
in the narrative, wultimately slew all the s8ons of king

Haihaya.

This legend about a Bharadvaja's association with king
Divodasa, and with Pratardana is not new to the epic. Ue
have earlier traces of the same legend: For instance, the
Paﬁbavigéa Brihmapa9 says that a Bharadvaja was the Purohita
of Divodasa. The former's connection with the house of
Divodasa also appears from the statement of te Kathaka
310

Saghit that Bharadvaja gave Pratardana the kingdom. The

later Samhitas also refer to Bharadvajas.

This myth appears to have been slightly modified over
time - till it is found in the Mahabharata. In the Vedic
references Bharadvaja is seen as the chief priest of king
Divodasa. In that capacity he may have even anointed the
latter’'s son, Pratardana, as the next king. But the version
of the story inthe epic is more extended and elaborate.
Apart from narrating the rivalries of the kingdoms of the

Haihayas and that of Kaéi, we are told about the

9. xv. 3,7.

10. xxi. 10.
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extraordinaby spiritual powers of the Bharadvaja rei, his
obtaining a s8son for the distressed Divodasa in exile and
then, . through his yogic powers making Pratardana an
unusualiy brilliant child, capable of vanquishing all his
foes. Hence in the epic the Bha?ﬁvéja~§qi is shown playing
an important role in the political strife between the
Haihayas and the Kadi kings and is not merely ‘handing over

the kingdom' to Pratardana as earlier sources indicate.

In the Vedic 1literature we find references to
Bharadvajas relations with people called the Brbu, Bgsaya

11

and the Paravatas. Hillebrandl"2 has pointed out that they

are also connected with the Sgﬁjayas. In particular the

13 mentions that a Bharadvaja gained

ééﬁkhéyana Srauta Sitra
largesse from Prastoka Sarnjaya and Brbu. In the
Mahabharata, however, the BhavadVaja clan is shown to have
intimate relations with the kingdom of Northern Panc&la. It
is said that a rsi Bharadvaja h#d friendship with Prsata the
king of Northern Pancala, and the father of Drupada. As
result, the sons of the two, Droqa (son of rsi Bharadvaja)
and Drupada, were friends from boyhood. Yet Drupada,
11. Rg Veda. vi. 61,1-3.

12. Vedische Mythologie, i. 104.

13. xvi. 11,11.
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inflated with kingly pride, insults Droga, and the later
vows to avenage the insult. Hence Drona of the Bharadvaja
clan, directs his pupils under Arjuna’'s leader ship to
conquer Pancala. This is done, and Drupada has no recourse
but to concede half of his kingdom to Drona. The passage in
the epic explains the cause of enmity between Drupada and
Drona - the former a Ksatriya of the royal house of Pancala,
and the latter a brihmaga of the Bharadvaja clan, who had

adopted the ksatriya mode of life.

Further, the Bharadvaja clan of brihmagas is depicted
to have developed <close ties with the kauravas and the
Péqgavas as well.anrya Drona and his son Aévatth&man were

on clogse terms with the members of these royal families. The

former eing the guru (preceptor) of the sons of Pandu and
9‘\!' ‘i‘.‘;\m

Bhft in the arts of warfare. An interesting story

about the birth of acarya Drona is narrated in the

Mahabharata. It is said to be an instance of an wunnatural
birth (since Drona was not born of a woman, but from the

seed of Bharadvaja preserved in a vessel).

It is said that the sage Bharadv&dja got excited when he

saw the beautiful hymph Ghrtaci appear before him with a

14

bare bosom. The seer of the Bharadvaja clan dropped his

_ W
14. Mahabaherata I. 121. 1-5.
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semen, which was pdt in a_veesel called Droga, out of which
wag born a male child, later known as Droqa, the renowned
preceptor of the kurus and Pig@us. and a brahmana embracing
the 1life of a warrior. Epithets such as Bharadvaja guru
Bharadvaja suta, and Bharadvajatmaja are applied to Drona in
the Mahabharata. The legend of Drona’s birth is repeated

several times in the epic.ls

In still another place in the Hah&bhirata16 one

Srucavati is reported to have been born of the outflowing
seed of one Bharadvaja under gimilar circﬁmstances. These
legends of the Mahabharata find a parallel in the 0ld Indian
literature where similar instances of unnatural births are
recorded. The birth of Bharadvaja himself is a case 1in
point. It is said that Brhaspati, possessed with desire,
appraoched his sister-in-law Mamata, whenshe was pregnant
with her husbands’'s child (ie., Bgahgﬁpati’s brother Uéija;{
Mamata rejected Brahaspati's advances and refused to Cohabit

with him. Out of desperation, thaspati’s semen fell in a

pot-from this seed was born a male child, Bharadvaja.

In the same context, we may cite another legend from

the Mahabhirata which highlights the < extraordinary

15. Mahabaharata I. 57.89.

16. Mahabaharata IX. 47. 57-58.
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capabilities of the Bharadvija seers-viz., the handing over
of the igneyi stra (afire missile) which is recorded in the
epic17 Tradition holds that Brhaspati gave the Xgneyﬁstra to
Bhardvaja, and Bharadvaja, gave it to Agniveéy;, who handed
it down to Drona (the latter is said to have imparted the

weapon to his illustrious pupil, Ar juna).

A variant of the same legend is found a little later in

the Drox}a—Parva.18

This is in respect of handing of a coat
of mail (Varma). Droqa informed Duryodhana, in the wake of
the fierce battle fought after Abhimanyu’s death, that the
coat of mail had a divine origin. In the hoary antiquity,
elaborates the Bharadvaja preceptor of the Kauravas and
Piggavas, Indra clad in that particular coat of mail, had
fought V;tra and won the battle. Then, that coat was given
to Aﬁgiraa who gave it to his son Bfahaspati. The latter
handed it over to Aagniveéya. from whom it came to Drona.
Acharya Drona, with the muttering of potent mantras, passed
it over to Duryodhana, so that Ar juna’'s shaft would not

cleave his heart!

It will be noticed that here Brahaspati is mentioned as

the preceptor of Agnivedya, while in the earlier version
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Bharadvaja was. However, on both occasions, the preceptor-
pupil relationship between Agniveéya and Drona on the one
hand and between Drona and Ar juna or Duryodhana on the
other, is found in conformity with the gpirit of Mahabharata

legend as whole.

The following is a chart of the prominent members of

Ahgiras
!
|

Brhaspati Agnives'ya (said to be a

[ pupil either of Broheagp®i Bty

| or Bharadvaja)
|

Bhardvaja
|
|
Drona (the royal preceptor)
!
, |
Asvatthaman
A gignificant fact with regard to the Bharadvajas is
that members of this clan were constant adherents to vedic
sacrifies and were always well-versed in the Vedas and
/
Sastras, and maintained a long tradition of Dhanuveda (the

science of archery). They excelled both in learning and in

s&istra vidya, ie. playing of amartial role in war.

Members of the Bharadvaja clan are seen enunciating

political doctrines and acting as advisors to their' royal
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patrongs. A passage in the Hahabharata19 says that BFAH%pati,
Viéal:kga, Kivya (ie. USanas), Pracetas, Manu, Bharadva ja,
Gauraéinas wvere R3 ja éﬁstra Pragetﬁrah (ie, the authors of
the science of politica); and Brahmavadinah (knowers of the
Bréhman). That a Bharadvaja was a teaéher of politice is
further supported by facts in the epic.20 "A king should
always have higs danda (rod of punishment) ready. He should
always show his prowess and have no week points vigible to
others; rather he should s8ee the weak points of others and
pursue his foes taking the thread of those weak points.
People are kept dreaded of the king who holds his danda
always ready”. Here the Bharadvaja sage is portrayed as an

authority on statecraft. His bold pronouncements urge the

rulers to be strong and ever vigilant.

The Bharadv3ja clan emerges as an ancient and a reputed
one in the Mahabharata. It can be traced back to the Vedic
literature, where Bharad;aja is known as the son of
Bgaﬂ%pati Angiras-a contention which is found repeated in

the epic.

There areseveral important references to this clan in

the Mahabharata, some of who are mythical, having no real

e - - - - - e - —— - —

19. Mahabiherata XII. 58.2-3.

Wi
20. Mahabashkaerata XII. 138. 7-9.
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historical value. For instanc,e the Yavakritopakhyana (in
the Vanaparava) serveg to highlight the activities of some
members of the Bharadvaja clan. The episode focuses on the
mutual jealousies of these seers, as well as it conveys a
social meseage,.i.e.veveryone including eminent ‘brahmanas,
cannot escape the punishment for committing a sin. The story
is important for it seems to have no earlier reference and
appears to be mentioned for the first time in the

Mahabharata.

- . - - - /, . .
The Bhrgu-Bharadvaja Samvada in the Santiparva is a
unique tractate on the philosophy of creation, where Bhrgau
is seen satisfying the «curiosity of the inquisitive

Bharadvaja, and discoursing on religio philosophic issues.

It has been noticed that some of the myths surrounding
the Bharadvaja c¢lan seem to be an extended form of a
somewhat similar myth, which continued from earlier times.
The Bharadvaja's association with the royal house of kaéi,
esp@cially with king Divodasa is one such instance of an
elaborated myth in the Mahabharata. The epic account, apart
from stating that Bharadvaja was the priest of king
Divodasa, goeson further to narrate the former's spiritual
excellence, his helping his patron much when the latter was

in exile and obtaining an extraordinarily bright son for his
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king. Hence the Bharadvdja rei is portrayed as playing an
active role in the political strife between the Haihayas and

the kingdom of kasi.

Another trait of the Bharadvaja clan which comes to
light 1in the Mahabharata is that they are shown to be
intimately associated with some ruling dynasties of the time
the kingdom of Northern Pancala, as well as the Kaurava and
Pandava houses; with the latter in the form of Dropa, who
became the preceptor of the young sons of PEQQu and
Dhgtrég{ra.

Still another legend which highlights the extraordinary
capabilities of the Bharadvéjé—g:::é is recorded at two
places in the epic-first in the'Xdiparva and then in the
Dronaparva. The legend, which is with regard to the handing
over of a celestial weapon to Drona, by eminent ancestors,
is slightly diffferent in the Dronaparava. Inthe -Kdiparva
Bharadv;ja is mentioned as the preceptor of Agniveéya, a
learned seer, while inthe 2nd vesion thaspati is. What is
emphasized, however, is the preceptor-pupil relationship,
who is a striking feature of the Mahibharata legend as a

whole.

The Bharadvaja's are shown to have congistently

performed the Vedic sacrifices, to have mastered the Vedas
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and é&etraa as well as the Dhanurveda (the agcience of
archery) 1ie they were accomplished both in Vedic learning,
as well in the arts of warfare. That they were learned seers
is evident when we see. Bharadvajas enunciating political

doctrines and acting as advisors to their royal patrons. For

this reason, a passage of the Mahabharata mention a

Bharadvaja as proficient in the acience of politics, viz. a
7/

‘Raja Sastra Pranetarah; and a knowner of the Bréhman, the

supreme being or a ‘Brahmavadinah’'.

Hence, the Bharadvaja's are seen as important
personalities in the epic, exercising a social, religious

and political influence on its course of events.
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THE GOTAMAS

An important clan in the Mahabharata is that of the
Gotamas are men several times in the ggveda,1 but never in
Lo 2N

such a way as to denote personal authorship of any human. A

LV
Gotamas also occurs in two passages of the Athar?reda.2

The earliest reference to a rsi of this clan is in the
Adiparva, when ggi Gotamas, along with several other seers,
came to bemoan the fate of the brahmana Ruru, whose wife

Pramadvara had died of a serpent bite.3

In the same parva we are ipformed that Gotama was the
eldest son of beghafamas and Pradveshi.4 Then follows an
interesting legend to explain why Dirghatamas was thus
named. It is said that the rsi Usija's wife Mamata was
pregnant with his child, when she was approached by Uéija’s
brother Brhaspati. She declined to cohabit with him for the
obvious reason that she was already bearing a child. UWhen
Brahaspati forcibly tried to unite with her, the <child in
Mamata's womb, who had acquired the Vedic knowledge while
1. Re Veda, i 62, 13, 78, 2; 84; 5; iv 4, 11.

2. Atharva Veda ihv 29,6; xviii. 3,16. Brhadaranyaka
Upanisad, ii.2.

3. Mbh I. 8.23-24.

q. Mbh I. 104. 21-23.
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vet unborn, prevented him from doing so. Enraged, Brahaspati
cursed the unborn child that he would be born blind-hence

the name DIrghatamas.

This 1legend helps us trace Gotama's genealogy as well
ag it tells us about the circumstances in which kkhis father
wag born. Ue aré also told that Gotama belonged to the race
of Angiras and that his grandfather Usija and sage
Brahaspati were brothers. The following chart would make the

above gtated contention clear.

iras
Brhaspati (brother) Udija (---- m --- Mamat’)

Bharadvaia Dirghatamas
Y e
Droga Gotama

That Gotamas belonged to the race of Angiras is a fact
which seems to be echoed in the Vedic literature also. It
appears that the Gotamas were closely connected with the
Angirases, for in the Rgveda, the Gotamas frequently refer
to Ahglras.s "The Vedic literature further says that a

Gotamas bore the patronymic REhGgapa.6

5. Rgveda i. 62, 1; 71,2; 745;.

6. Rgved. i. 78,5,
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To return to the Mahabhiarata we find another reference
to Gotamas in the Adiparva itself when it 1is said that
Gotamas with his brothers threw their father Dirghatamas

into the Ganga !7

The <clan of Gotamas is portrayed as a considerably
reputed clan of seers by the epic bards. Whenever a Gotawa
ggi is mentioned in the narrative, it is usually with the
intention of imparting a teaching to the epic characters
thereby highlighting a particular trait of the ggis of the

clan.

In the Sabhaparv38 k{gga yhile describing the c¢ity of
Magadha to Ar juna points out that it was at Magadha that the
rigid vowed Gotama had kakslvat and other sons by Uéfnaraé

daughter, a Sudra woman - Ausinari. This is the reason why,

kggpa explained, the race of Gotama stayed at Magadha and

paid homage to the rulers of the kingdom of Magadha.

It is worth noting that the clan of Gotamas has been
brought in indirectly in the narrative here and has been
connected with royal family of Magadha. The incident has no
actual bearing on the progress of the narrative and may
proved to be diversion from the actual story. However the
7. Mbh. I. 104.34-35.

8. Mbh. II. 21.5-6.
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implication of the statement appears to be that the rasis of
the clan of Gotamas had made Magadha their home s8ince an
eminent ancestor of theirs had lived there. The thamas
regided happily in Magadha and were on friendly terms with
the Magadhan kings, who, in all probability, might have

generously patronised them.

In this connection, it may be recalled that in the
éatapatha Bréhmaga,g a Gotama rai appears as the domestic
priest or purohita of one MAthava Videgha, and as a bearer
of Vedic civilization. He is also mentioned in the same

10

Brahmana as a contemporary of Janaka of Videha and

Ya jnavalkya.

Hence the discrepancy between the Vedic and the epic
accountg becomes clear. In the former Gotamas are associated
with Videha - as contemporaries of king Janaka and
Yajnavalkya; while in the latter they are depicted to be on
cordial terms with the monarchs of Magadha. So the epic
account differs from the Vedic as far as the royal patronage

to the Gotamas is concerned.

In this chapter, the intention is to focus attention on
the activities of the Gotama seeza. on their claims as
9. i.4,1,10; xi.4,3,20.

10. xi. 4,3,20.
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sages, on the various legends surrounding them, on their
relations with the ruling dynasties of the time and on the

space occupied by them in the various parvas.

To move on to the next reference to the Gotamas, we

find in the Vanaparva that the forest of the rgi Gotama 1is

mentioned ag a beautiful place and as a centre of
vencration. It is said that bathing in the Ahalya lake one
11

attains perfection.

This passage illustrates the esteem and respect the gsi
had come to enjoy as a result of his penances, devotion and

piety.

The epic does not have anyting worthwhile about the rsi
Y4
until we came to the Santiparva, which contains tvo

interesting legends regarding the Gotamas.

The first one is called the krtaghnopﬁkhyinalz or * the

story of the in gratitude of Gautama: and was related by
théma. it runs thustautama was brahpmmana devoid of Vedic
learning, who began living in a village of aborigines and
made his livlihood by praétising archery and even robbery at
times. However, he was urged by a brahmaga friend to give up
11, Mbh. III. 84.108.

12. Mbh.XII. 168-171.
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that sinful life. Gautama repented, and set out in search of

earning wealth.

On the way he met Rajadharman, the king of Cranes (son
of kééyapa), wvho directed Gautama to his friend, Virﬁpakéa,
the chief of the Rakdasas. Gautama reached the city of
Meruvraja, where he was welcomed by Virupakfa. The latter,
gave enough wealth to Gautama, who returned and met
Rajadharaman. But since he had no food to live on by the
way, he decided to slay Rajadharman. Having done so, Gautama
fled. ﬁw&{\'he wvas caught by the Rakéasas sent by Virﬁpaﬁ;’a
and brought to Meruvraja. The Raksasas refused to eat the
flesh of that qreat. sinner, so he was hacked into pieces
and given away to the robbers. But even the robbers refused

to eat the flesh of that vile man.

Nevertheless, Rajadharman, an revived by divine powers,
upon being requested by him, Indra restored Gautama also to
life. The 1legend continues to say that Gautama came back
home and be got many sinful children upon his sudra wvife.
According to a heavy curase denounced upon him by the gods,
the legend concludes, he afterwvards, had to sgink into a

terrible hell for many yrs (!

The story illustrates the life of a brahmaga of the
clan of the Gotamas, his sinful expolits, his association

with mythical beings - the king of cranes and the chief of
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the Rakegasas, and his final damnation in hell Rhe question

that arises now is,how is the 1legend relevant for our

a

purpose. It should be remembered that the legend is narrated

,-
in the Santiparva of the Mahabharata - a section of the epic
which is & rich mine of information on the art of
governance. Hence, through the medium of this story, Bﬁiéma

is desiring to impress upon Yudhistira the bad consequencé
of leading an evil and a sinful life. Even the bréhmaqa
Gautama had to suffer indignities in this worid, as well as
incur the displeasure of fhe gods due to his greed for

wealth.

Further, in the story Gautama is seen interacting with
divine figures, 1like Indra, as well as with mythical
creatures. UWe are further informed that though a brihmaga
himself, (of the family of Gotamas) he had a sidra wife. The
legend does not appear to have a historical background and

is intended to serve as an advice to the Pandava.

The next legand with read to the Gotamas which isg
recorded in the éintipdﬁa highlights absolutely divergent
traits of a sage, of this brahmapa clan. In the
Mokdadharmaparva, Yudhidthira is seen asking Bhisma wvhen one
should act speedily or with delay thle deciding an
important issue. In reply, Bhiéma recounts the story of what

occured with respect ot the wise Cirakarin, the son of
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Gotamas of the race of Ahglras (thirasekule) who came to be
called thus he used to reflect long upon all matters and was
regarded an idle and a foolish person. It 1is said that
Hahaggi Gotamas, who was the foremost of the practisers of
yoga, witnessing an act of grave misconduct in his wife
Ahlya (who was defiled by Indra) in wrath, commanded his son
Cirak%}in to slay her. He, himself, departed for the woods.
As a punishment, Gotama even cursed Indra to wear a green

beard. However he only cursed the king of gods for the sake

of righteousness, he did not hurt Indra !

Meanwhile, airakirin dwelt 1long on the issue and
finally decided that his mother was innocent, s&ince Indra
had come to her in the form of her husband. UWhen Gotama
returned from the forest after many days, repenting for this
hastiness in ordering his wife to be killed, he was
over joyed to see her alive; He blessed his son for the
latter's wisdom. It is said finally, that Gotama ascended to

heaven with his son !

Again, the objective of narrating this myth appears to
- ’
instruct Yudhisthira about the merits of reflecting long and

not being hasty while deciding important issues.

By an analysis of both the myths, relating to Gotamas

. / - .
in the santiabwe find that the two have some features in
A,
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co?mon.{iretly, the purpose of both seems to be allegorical
- i.e., advising the king on various matters connected with
life. He is advised not to lust for wealth (in the former
myth) and the example of Gotamas is adduced to show how such
evil and greedy persons suffer eternal perfidy and damnation
through the second story, the purpose is to instruct the

monarch to think well before making a decision.

The legends heie are symbolic anmd provide a means the
attainment of a goal. Of doubtful historicity, they,
nevertheless, project the Gotamas sages to be in constant
interaction with gods and men alike. In both Indra plays a
vital role. Interstingly, rsi Gautama is depicted as
performing diametrically opposed functions in both the
legends as an evil character in the firt, who sank itf Hell
for his misdeeds and as a maharsi in the second, who was the
forfmost of the practisers of yoga, and attained to the
regions of the highest bliss. The yogic element in the
latter myth is evident since we are informed about the
sage's mastery over it and his being a perfect practiser of

yoga.

At this stage it would be appropriate to draw a table

of the importanf membera of the clan of Gotamas, as they
. . wshad

figure in the Mahabharata a task who has been facilitated by

the narration of the two myths.
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(Race of Angiras)
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Kaksivat Cirakarin

The next significant mention of the Gotamas is made in
the Anuéagsanaparva. It tells us that upon being questioned
by Yudhidthira regarding the holy places on earth Bh}éma
repeated their enumerateion as made by Rhgiras to Gotama
(who had put the same question to the former). He named the
various tirthas and mentioned the meritorious results of
bathing in candrabh3aga, ?uékara. Hirapya bindu, Gangadvara,
Devika and Narmada. For the purpose of repairing to all the
tirthas in the world, one should mentally think of those
among them that are wholly or almost inaccessible. Angiras
has obtained this discourse from Kaéyapa, and imparted it to
Gotamas. The passage illustrates the spiritual inclination
of the Gotamas, and the idea that the highest knowledge had
been obtained by them, through eminent seers like Aﬁgiras

and Kaéyapa.
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The laast important ref to Gotamas is made in the
Agvamedhikapara. Asked by Janamjaya about the penances of
rsi Uttanka, Vaiéampiyana related that Uttanka's perceptor
Gotama, having permittgd thousands of disciples to return
home, was 8o pleased with Uttanka’s devotion that he would
not dismiss him even after hundered years and decrepitude
over-took Uttanka. However, one day Gotamas permitted
Uttanika to leave him when he perceived signs of old age in
the latter. So much was his admiration for his disciple that
he gaid he was highlybgratified in having Uttanka as his
pupil, and refused to take any fee (dakéina) from the

latter. Later, however, Uttanka having gained youth. once

more, married his preceptor’'s daughter.

This story, connected with rgi Gotama portrays him as a
venerable sage, a practiser of Yoga and possessing virtues

like knowledge (Jﬁana) and righteousness.

Among the descendants of Gotamas in the Mahabharata
kfpa and his sister krpf (or Gautami) are worth wmentioning.

In the earliest literature, the Gotamas are mentioned in

13

several passages of the Rgveda, Vamadeva and Nodhas being

specified as sons of Gotamas. They include the ngaétavases.

Further, the patronymic Gotamas is applied to the gages

13. Rgveda i. 60,5; 61; viii. 88,4. Asvatayana Srauta
Sutra, xii. 10; Ueber, Indische Studiea, 1,170,180;
Geldner, Vedische Studien, 3, 151, 152.
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14 .16

Uddalaka Zrugi,ls Kueri satil? and Hé}idrumatalg

Aruna,

in the earlier literature.

To go back to the Mahabharata it as stated that krpa
and kgpI are among the epic characters who belong to clan of
Gotamas. In a legend in the Mahabharata, the birth of these

twins is narrated.l9

It is said that once when Gotamas Saradvata saw an
Apsara alone, out of exhilaration he dropped his semen; a
portion of who was contained in a lotus 1leaf, while the
other portion fell outside. Out of the two portions were
born Kfpa and Kgpf, who were taken under his care by the
Kuru Santanu Krpa became a teacher of the kuru princes and

krpi was married to Dronacharya.

WUhat is significant about this myth is that it connects
a member of the Gotama clan with the royal house of the

Kurus. Krpa, the myth regarding whose birth links him to a

14. Satpatha Brahmana 