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CHAPTER ONE
PART =1 - INTRODUCTION

/

Soclety is innumberably stratified.’ Further, it
is dynamic also. Hence the position of individuals or

groups is subject t0 recurrent f£luctuations.

| Social mobility refers to moving up and down of
individuals - groups or family - in the social position,
viz., caste, class, occupation, power, etc. It "is the
movement of individuals, families and groups from one
social position to another,"?

Based on the direction of movement (up or down)

social mobility ie divisidle into two

i) Upward mobility; and
ii) Downward mobility.

Upward mobility is the ascending of individuals or groups
towards higher grades on the social scale. Downward
mobility or "the desconding movement of individuals and
groups" or the "witﬁdrawal of status reapeet“3 is a
complex process involving social and economic, cultural
and motivationel factors.

1o 'Stratifieation' means the differentiation of & given
population into hierarchically suparpoaea elaaaes -
sorokin (Pitirim A), q_Cu) ity

3. Hagen (Evarett); On

fdsptation, Vekils,
Bombay, 1962.



Broadly, downward mobility can be categorised

into two 04 ‘

a) Domain specific decline; and
b) Generalized decline.

Generalized decline refers to total decline af a unit of
society, i.e., individual, family, group and natien.
Domain specific decline would mean downward mobility of
these unite in a particular domein or asyéct‘. It also
results from mobility of a particular type, or as en
unplanned or unforeseen consequence of a particular type
of mobility. Generalized decline can be categorised into
© two on the basis of the decline itself :

1) Structural decline; and
1i) Positional decline. B

Structural decline follows changes in the organizational
principlies of the s»oéiety; positional decline in contrast,
implies only & movement of persons within a contimuing
structure of society.

mnce mobility inevitably warran'ss strata, the
nature of the strata has a direct bearing on mobility.

The two types of sitrata representing a continuum are 3

the open class system and the closed c¢lass system™¥-

4. Sharma (K.L.), "Downward Social Eobi.lity : Som Obser-

”agg‘jgf" Soglologicel Bulletin, March 1953, Vol.I,
P . '

* . The word 'daelina' is used synonymusly with downward
. mobility by Shama, KoLs



otherwise known as"¢lasg" and "caste’.

4An open class systenm is ene;in which vertical

- social mobility is possible. This means that there are

no restrictions, or at the most only very mild restrict-
ions on the upward and downward movement of individuals
with reepect to the several strata. In the polar case
there would e no reatrictians whatever. class status
would be completely achieved by every individual and

never asoribed except at the very beginning of 1ife. 4
-‘closed elaas‘éystem on the other hand, is one in which

‘ vertical social mobility is considerably restricted and
perhaps at one or more points on the Seale, even prohibited.
In the polar case, class status would always be aser ibed

to the individual and never achieved by him. His class’
status would continue to be that of his family and he would
be requiréa in addition to choose his’marriage partner

o | 5
from his own class.

~As to how mobile is social mobility depemds upon
the seciety.s Rot dﬁly is there is difference in the case

of open and closed societies, variations occur among

b

%% The words ‘sirata' and 'class® are synanymously used.
See Bottomore (I.B.), in Mod Soclety, Alfred-
- A-Knopf Inc. and Random House 966. PP+3.

5. Bierstedt (Robert), The Socinl Order, McGraw Hill Book
Gompany, HNew York, 3rd ed., D«438«3.

FGQ Dressier;'opi eitey, pe398.



different aocietiegﬁf the same type -~ either open or
closed -~ as well as variations are seen during different -~
periods of time in aparticular society itself, The
stringency of the oriteris which affects the individual's
placement in a social class probably variea with the size
of the commnity in which he lives, and the position of
the ¢lass to which he;aapireé.7 The smaller the community |
and theﬁhigher the social class, the more likely it is
that an individual's rank is determined by his personal
attributes. A8 one moves down the social class ladder,
and the size of the relevant classes becomes large, men
employ more general_aktribu%ea as ¢riteris for placing an
individual in the structure like occupation, income,
education, cansuﬁptian style, ethnic origin and‘religion.a

 Caste and class are both systems for limiting end
ranking social participation, but they differ in the degree
to which they permit an individual to change from his birth
rank., Unlike caeée, however, c¢lass stratification allows
an individual to change his birth rank and his group of
his intiméte.partieipanta in his lifetime by changing his
aiass«%yped participation, béhaviaur and symboln.9 In

<

7. Lipset (S,H.) and Bendix (R).'
_gggggggg, British Journal of

8. Warner (w. llyed) and others,
Science Research Assoclationy

9f. Wilson (logan) and Kolb (wunam, L.) Ed. by R.K. Merton;
Sogiological Analysis - An Introductory Texi and Case




caste, a person's aseribe& ptatus is his life~time
status. Birth deternines one's occupation, place of
residence, satyle of life, personal associates, ad the
group from among whom one must find 8 mate. A caste
aystem always includes a notion of pollution, the notion
'thaﬁ'physieal or even some form of social contact with
lower-ceste persons ie aegraaing t0 higher-giaste persons.
The caste system is also protected by.law‘ana sanctioned

by religion.'C

Since socisl status in caste soclety is simply
dependent on birth and not material possessions unlike
‘that of clase society, "in the caste éociety, 1néiv1ﬁualga

status amounts to0 caste's rank in the caste hierarchy”.

Caste system ig "one that is composed of ranked

| graups.“11 Relative rank affects slmost all social
relations. ﬁbst-interactiens among people of different
groups involve considerations of superiority and
inferiority, and superiority means greater privilege,
precedence, and & large share of the good things in life.
Bach groups is & firm entity, named, bounded, self-aware,

10. Green (Ax’nold, ’ﬁ.). S e, : A . 24 U 1O p »
%gg rn So%igtz, MeGraw Hill Bcek co. Incs, 1956,
Q. 'y 1391192- .
11. Berreman, Caste in Graas—ﬁultnral Perspective ¢ Organi-
zatienal Components, in ¥, s lInvisible Race ', George

ag » Berkeley and los
Angeles, University of California Press, PP275.




culturally homogenous. Because interaction between people
of different groups is limited and that within a group is
more intense, the‘memberavef a group tend to shavre
distinctive cﬁ;tural characﬁeristiéan12 A caste system
is therefore one of cultural plurelism.13 -

The higher, privileged groups hold that the social
order is static; the lower strive to improve their
staeué.14 A measure of individual mObility‘ﬁaa also been

. possible aithnugi'the changes tended 4o be emall and slow
+ 4n aém&ng.15

Being a caste-ridden aoéieﬁy. the organically closed
chargeter of its gocial system as well as the politieal
structures and céwditioas that existed in the past, social
mobility - both upward and downwarﬁ'-'was not véry mncﬁ

12. Mandelbaum (David, G.), Society in India, Vol.II, Chenge
- and Continuity, Universiiy of California Press, Berkeley
and Ione Angals, Californla, 1970, pp«664.

13

?arremanu(eerald. Dn)o "S5t

GOmparative Appraaohes. J. and A. churehillg London.
pp.46-50.

14. Hzndelbaum (Davxd, G.), Ops Cite, DPe664s

15. Saberwal (Satish), "Status , ' , ks _in
" a Punjebi Industrial Town", In saberwal Satish\ e&..
*Beyond the Village Saeialogical Explorations', Indian
Ingtitute of Advenced Study, Simla, 1972, pp.113~14.




pronounced in Indiea. What qccurred was, &s Bornard
Barber'® points out mobility at the individual level within
‘the system since the esgential features of the caste system
remained unaltered and changes occurred withine* But in
recent years, changes have become pronounced in Indian
Bociety as a result of the introduction of industrializat~
ion, process of modernisation, growth of urbanization and
e_merge.ﬁce of urban culture. Not only traditia‘nal social
institutions are changing, but values and attitudes are
elso undergoing varying degrees of change.w A 8 result,
caste as a rigid structure becomes lesa viable and

hie’ra‘mchy based on superiority ani power becomes less stable.

- Downward social mobility in the context of caste
has not yef been analysed adegquately by sociologists. The
notion that downwerd mobility is involitionsl and not deeired
at the levels of group, individual and family, is now |
identified to- be umwarrented and unfounded. Downwaerd social
mobility does occur andJ is & complex process involviné

* The mobility, although existed, was feeble and not
remarkehle. It mostly remained at the individual level.
Even when group mobility happened, it nevery disturbed

the system.
17+ Nagpaul (Hane), Study f Iian Sogiety « A Sociolo-
gical Angl vy is Q- “. i Fel @ and 2o 1&1 !J'Gr "at on,

g, Chand & Cos (pVEe z.td.. ‘Rew Doini, 19 72, PP+B9a



soéial and economie, cultural and motivational factors.
Downward mobility due to organizational change should de
related to atructaré, ideology and bdehaviour of the
people and its conséquenéé also be teken into considerat-
ion. Thus there is need to 1nvestiéate into downward mobi~
1ity in the context of both organizational or structural
change and positional change.

in othar words, downward social mobility resulting
from social and ecomomic innovations and transformations
on the one hand, and the failure of the groups ami
1adivi§uals generation on the other hand has not been
seriously investigated;‘a

The present étudy aims at an analygia of the concept
downward social mi%m in the 1ight of a case study of
Brahmins in Kerala.

“ Before we pass on to the traditional casﬁe structure
- in Kerala, it is necessary to have a glance at ‘caste as
~ an institution' in the Indian context.

Caste is a pgraﬁount social institution which had
been in existence in India since distant past. It
stratifies the p@pulaéion into hierarchically arranged,
mutually Juxtaposed, distincet entities called castes,
functioning in an interrelated and interdependent fashion
forming & system called ‘caste aye#am‘-

18. Sharma (K.L.), "Downward Social Mobility", Sociological .
uLLeQig, Vol-I, 19730 poé‘.



A goneral scheme which divides all eastes into
four major orders as is found in ancient claseical and -
religious writings 1like vedas etc., is termed fyarna,
Brahmins (the traditional priest community) formed the
firaf order of the ¥arn55 thénffallaws Eshatriyas (the
warrior community), then comes Vaishyas (the traders)
and finally the Sudras (artisans, service castes etc.).
Since medicval times a £ifth varna called "Panchema” was
added, especially in the South.'® The emtire bulk of
Panchamas formed the Untouchables. iﬂuﬂra& were also not
fully free from this. This division of the population
into Varnas was a clear segmentation with regard to power,

~status, soclability and interaction.

Caste as a traditional social imstitution in India
had the following characteristics '

a) Caétea as enhagamoué groups - (subject to exceptions
like hypergamy, coanubium etc. which are but not commonly
found )« | ’

b) Castes as territorial - ?haagh'eaate gys%em was an
ubiquitous system which formed & network covering the vhole
\af India, each caste is essentially a Herritorial entity.
i.e.) Even if ell the castes can be grouped in the “"Varna”
vfraﬁe work, each cante eaéing unﬁervthe Varna will be

19. See Ghurye, G.S., Casto and Race_
" Prakashan, Bombay.,

India, Fopular
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specific to some territory (exception to geographical
migrations), |

e) Caste interaction minimal ~ Caste interaction is
minimal in the strueturai,senae (In the functional sensa
interaction is inaﬁitable because of aeauéational‘apecial~
ization - All the functional specialisations merge
together to form the functional sés%em in the society).
The factors which govern the intéraction are primarily
“poilut;on and pﬁriﬁy”ﬁ Each caste was asagigned o levél
of purity for its interaction with other castes; the more
tpé pollution of a caste, the legser its purity and hence
interaction aléo with other castes above them. (The caste
.hierarchy in addition to an occupational hierarchy or
statue hierarchy was "pollution hietarchy" also). The
usual manifestation of pollution was through *‘repulsion’® -
in all walks of life. a

d) Caste as a hierarchical system « By hierarchy is
meant an order of precedence. The hierarchy of Varna
based on "colour" (as the term Varna implies) ia"baséless,»
beéauae»though this coloér distinction might apply to
extremes, in the middle it is merged., Basically, it is a
hierarchy of status - the Brahmine occupying the highest
position and in the descending order down to the Sudras and
the untouchables. The hierarchy of stétua has a ritual

connotation. The caste hierarchy could also be conceived
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in terms of an "occupational hierarchy" - where those
engeged in divine occupations like the "priestly® were
graded high, running down {0 menial jobs like barber,

washerman, scaverger etc.,, which forms the lowest.

The caste hierarchy could also be considered &s a
"pollution hierarchy" where those who were deemed t0 have
high intrinsic pollution is religious (and not due to:any

other external or internal factors).

e) Caste system a8 occupational = This occupational
categorisation of castes was possible because caste
occupatiions werehereditazy.' Change of occupation was not

entertained.

£) Caste éystem and religion - Caste éystem,was rooted
in religion. It was kept intact by religious beliefs and

sanetions.

The present st&dy is a discussion of downward
mobility as a fact of social change in Kerala. It is true
that the Brahmins in other states like Uttar Pradesh, Bihar,
Bengal, Tamil Nadu etc. bhad also lost much of their former
glory and underwent considerable downward mobility. This
is discussed ia the works of Yogendra Singh, K+L. Sharma
and others. (Passim : Yogendra Singh, 1977; K.IL. Sharma,
1953). 3But due to scarcity of time and resources this
study is limited t0 a proble into social chenge in Kerala
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with a @pecisl reference to downward mobility. The
Brahmins of Kerala, in this study, mostly comprise the
Nambood iris. |

With this brief and general outline of caste in
India, we will now see the traditional caste structure
in Kerals,



PAR? « II < DHE TRADITIONAL CASTE STRUCTURE IN KERALA

Kerala is a land of diverse communities .?0

The
geographical position of Kerala -~ a narrow ‘atrip of land
hemmed in between the western Ghats and the Arabian Sea ~
has providaa\a kind of insularity from the political
convulsions which shook northern Indie, and hence, "Kerala
was able to evolve its own way of life and social |
institutions unhampered by execessive inter:.’erenea from
 outside,"?! |

The people in Kerala were divided in their soeial
relationships mte various castes, the caste system and
. inequality being far more acute than anywhere else in
India.az,‘ Swami Vivekananda's remark about Kerala as
“"the Lunatic Assylum of India" was based on thf caste
syptem, the worst features of which prevailed in Kerala.23
In the pre<British days, the caste system was at the same
time a system of politicel administration, the highest

21, Biemn (Sreedhara). 4 _Survey a:t' geg_g_;a Higtory, N.B.S.

Kottayam. 1967, Pele

224 Eﬂmh@ndriﬁﬁ (EQH:&.)’ k: { 3
. People's Publishing Koaae. P

23* Gapal&n, (AOKQ). 4 . ot
Lawrence & Wishart, London, p«30.
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caste being not only sooisally superior, but supplying

the rulers and aémiaistrat@rs;24r The economic disparity
among the different sections of the people runs parallel
t0 the communal and caste composition of the populationszs
They were divided and subdivided on the basis §£ caste
and sub-caste into hundreds of mutually exclusive groups,
hierarchically organised as it was, "there was always
ground for complaint of domination by anether;“zs On the
highest rung of the caste ladder stands the Brahmins, the
héhaduléé castes on the lowest, the Nayars, other Hindus,
Chriptians and Muslims occupy intermediate poeitions.a7
Christianity end Islam were only‘léter introductions, 5th :
and 8th centuries respectively. All the Hindu castes in

24. Gopalan (4.K.), Kerala
& Wiﬂhﬂrty Iﬂn&@np p.3 »

254 Joaeph (s.c. )y I

%&e_zg%z Acedeny of Political Soience, Trivandrum,
2 Peide

27. Gopalan {(A.K.), op. cit., 9.30~31.



15
Kersala can be categorised under five broad gronpa.as .
(1) Brahmins and allied castes, (2) Kshatriyas and Kagars,
(3) Ambalavesis, (4) Low-Caste Nayars, (5) Polluting
castes, However, this classification is only a bfaaé-‘
grouping and not strict segmentation, because the
complexity of inter-cvaste and inﬁra~easte (inter subcastes)
relationship in Kerala is such that a precisian'in the
status position of many of the subcastes is difficult.*

Caste distinctions precluded sovcial mixing. Each
group lived ;elé%ively iaalateh from the others,; and
performed iis allotted functions. Gaéte divisions were
both vertical and horizontal.?? It ﬁaa horizontal in thé

p

28, Thulaseedharen (k,) olassifies the various Hindu castes
in Kerala in seven brosd groups : (1) Brahming and
allied castes, (2) Eshatriyas and Nayars, (3) Antarale~
Jatis, (4) low-Caste Neyars, (5) Polluting castes,
(6) Agricultural labourers and (7) Chandalas. But the
bifurcation made between polluting castes, agricultural
labourers and Chandalas seems t0 be incorrect. Polluting
castes ig a broad group including Pulayans end Parayars
who formed bulk of the agricultural labourers, end also
Chandalas who ere also polluting castes. Again in e
strict sense, Rayars also polluted Brahmins. Hence they
should also come under that category.
Thulaseedharan (K), Studies in Traditio
1977, College Book House, Trivandrum,
* o Nayars claim themselves t0 be the descendents OFf wichigacisk ik
- Kshatriya caste themselves in Kerale whe refutes this.
- Again, among those Kshatriya group, o marricge between
& man and a women of their non-caste, is not deemed to
give rise to a Kshatriya projeny, dbut only to Neyars of
different groups. To them, only marriage with a
Nambudiri Brahmin male could give Eshatriya children.
Then again Antarala Jatis cornsider themselves to be next
in status toBrahmins, c¢lalming Brahmin pareantege. But
Nayars consider them only as lower in status to them.
Amongst Nayars themselves some subcastes like Menons claim
t0 be very superior. But other Nayars dlsagrees this and
points out only territorial difference.’

29, Singh (Jitendira), communia§ Rule inxxgggga. Diwanchand
- Information Cenire, New De . 3s Pels
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sence that there were high and low subcastes within the
four major caste groups ami the former would not mix or
intermarry with the latter. It was vertical in the sense
that the entire caste groups were not randcmiy digpersed,
but hierarchically arranged. | |

Caste system in Kerala was near to perfection

gheraateristiciof such a system because all the elements
| which are ingredients of caste systenm were vigorously
observed, although anomalous contradictions to the rule
were also not raré. However, these exceptlons never
interfered with the structural emd functional tramework'
of the systenm, but operated within it always in favour of
the higher groups.

i) Eﬁpuibian,
ii) Pollution,
1i1) Hierarchy,
iv) Ehﬁ@gamy. and
v) Herédita#y specialization,

(1) Repulsion

When we say that the spirit of caste reigns in a
soclety we mean that the different groups of which that
socliety is c@mpéeed,&repel each other rather than attract,
that each retires within itself, isolates itself, makes
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every effort to prevent iis members from contracting
alliances or even from entering into relations with
neigkbouring gzbnps. 4 man refuses to geek & wife out-
side bhis traditional circle, he will moreover reofuse any
food not prepared by his fellows and regard the mere
contact of "atrangers® ag impure and degrading. Such is
the man who obeys the "spirit® of caste. Horror of mig-
alliance, fear of impure contacts and repulsion for all
those who are unrelated, such are the c&araateristia signs
of this Bpiritazg Thus the position of a aas;e on the
commensal hierarchy can be égsessea on the prinéiple that
eating the food cooked or served by other caste denotes
equality with it, or inferlority; and that not eating
denotes equality or superiority. Those cestes which are
most exclusive eat :rom nobody else, and the lowest eaétes
eai from nearly every onen31 The element of 'repulsion'
is seen 10 be more aséocia%éd‘with the notion of pollution,
1n-xeralac>

(11) Pollution :
cas%és are ranked ultimately in terms of the shared
"intrinsic worth" that is sscribed by birth to the

30. Bougle (Geleatin)»-ﬁﬂ ys

by D.F. Pocock, Cambridge University Eréss. 15?1.

mmong Po 9.
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individusls who constitute them. This criferion of rank
ie defined and expressed through “purity”.Sa

- The hierarchicel segmentation of castes were based
on evaluation of differences into which both religious
and more mundane cenaiderationa.enter. The belief in a
differential innate purity of each caste is foremost in
its evaluation., Furity is ascribed to caste members at
birth and‘rewarﬁsvthem for the quality of their actions
in their previous 1ife.?> Pollution in the context of
caste meant "the degree of repulsioﬁ? between thém
expresasd thfough the observance ¢f pollution codes. The
three levels of pollution observed in Kerala were
(1) Untouchability, (2) Unapproachability, and
(3) Unseecability. 1Ihe scale of contacts prohibited or .
avoided as impure, represents, in general terms, the fact
of the graded intersction between castes as experienced
in real life,

The social distance between the Namboodiri Brahmins
at the top, and the ostraicized, degraded Pulayas (the
main Kerala Harijan caste) at the bottom was immense. It
was concretised im what has become known as "distance
pollution®. In Keréla, a«lew;eaate person ¢ould pollute
a high easte.person merely by conming within a certain

1.17 he Macmillan Co 'pany & ;ﬁegFrae Pros,
330 UsSehes 1968, pe334-340. ’
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distance of the latteru In extreme eaaes pollutien |
¢ould be transmitted by simply sighzing a low caste
persen.34 The pollution codes, although unwritten, but
“tacit enough md cautiously observed was as follows @

"A Nair may approaéh but not touch a Nanboodiri Brabain,
& Chogan or Irava must remain thirty six paces off, and
& Poolayan slave ninety-six sieps distant, 4 Ghogan-
nust remain twelve steps away from & Nair, and & Pbiiayan
sixty-six steps off, and a Pariar some distance further
| still; A Syrian Christian may touch & Nair but the
1atter may not each with each other. ‘The Pabliaus* and
Pariars*, who are the 1owest of all may qppreaah but not

34+ Fuller (Cuf ); ane hays icday : Lhanging Culiur
Ga??ridge Uhtversity bress, Cambridge, London, 1976,
Pelis :

* ‘The Polliyans® argﬁore generally known as ‘Pulayans'
and 'Eﬁriyars' 'Fbrayana .
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touch, much less may they eat with each other.ss‘ However,
it 18 interesting to note that Namboodiri Brahmins had
permitted sexual contacts with Neir women and in that they
never felt themselves polluted. But the children of such
reletionship remained in the Bair family for reeson that
they might pollute their fathers. Howsever, thiﬁ notion

of Brahmin superiority in Pollution was not universal every-
where in India. Here mention need be made of the Pallars
of Tanjore. Thé Ppllar untouchables of Tanjore district
(Tamil Fedu) believe that if a Brehmin were to enter the
pallar Hamlet, he and all the Pollar wuld fall prey to
illness end misery. (See K. Gough in lLeach (ed.), "Aspects
of Caste", pe49-50).

35. Huttom (J‘O.ﬂ;)j caste in Indie -
Oxford University Fress, london, p.2.

See;Burton Stein, "Brahmin and Peasants in Early South
Indian History", V. Raghevan Felicltation Volume of the
‘Adayar Library Bulletin, 1967-68, p.244. ,

Often Syrian Christians - (a caste group totally outside
Hingu religion) - were called in as pollution nuitralisers
when higher oaste person gets polluted by the touch orx
sight of a lower caste person. The then economic power

0of the Syrien Christians along with their indirect protect-

. don from the Britlish rulers might have made the Brahming
to delegate some of their monopolised authority in this
matter to drew them also in the orbit of the caste.
However, in other aspecte of pollution - A Syrian

Christian mey touch a Nayar, but not eat with each other -

the Nayars were regarded as goc¢ially superior to them in
the caste structure. Howsver, 1t is seen that these
exceptions never interfered with the structural and
functional frame work of the system, but operated within
it always in favour of the affluent group. In Tamil Nadu,
the Baivite Vellalas, a prominent and prosperious non-
Brahmin ¢community during the medieval times enjoyed a
special relationship eapecially ritual concessions with
Brahmins fHor substantial perioda.
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(3ii) Hierarchy :

The groups constituting o caste system are differ~
entiated, interacting, and interdependent partsof a larger.
society. Often, and perhaps universally, they are economically
interdependent and/or occupationally specialized. Their

| members view themselves and are viewed by othqns as
relatively homogenous elements in a system of differentially
ranked component parts rather than independent and mutually
unranked aelfﬁcontainéd systems. In a caste system, every-
one belongs to a caste end no one belongs t0 more then one
easte‘ss These castes ig the system are not gpreaﬂ at
random. But they are arrenged hierarchically so that
differentistion such as ‘'high' énd"law’ are virtually
possible. The Brahmine stand on the highest rung of the
caste ladder, and the scheduled eastés on the lowest; the
Nayars, other Hindus and Christians oeégpy intermediate
positions. Hiererchy entails differential evaluation,
differential rewerds and differential associations>’

Each ravk in the hierarchy of the caste system ia
oceupied by socislly distinct aggregates of people who
recognize that they constitute discrete, bounded, end.
ranked emtities. The size and degree of corporaﬁeneﬁa ot

such groups vary widely. The members usually share a group
TH- 73725

—— - __ 36, "Internstion
Volell, ops cite, p-j 3e

K9606 VIZES
mﬂwﬂmyyﬂml L5923, HHNL Ny
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neme 1like Nayer, Namboodiri etc., they interact with one
_enother in characteristic ways and there are idemtifiable
symbole of group memberships, rangiﬂg from skin colour to
cultural features, such as languege, occupation, dress or
place of residence. Only members of the'graup‘are one's
§6era. VWhere group affiliation is relevant, individual
attributes are irrelevant. "Caste system are indeéd rigid
system of siratification, but they are also systems of
socio~gultural pluraliam,“3§ The cacse of Eerala {estifies
this. - | |

..That the system is a hierarchy implies that it is
a differential evaluation, differentiel power and rewards
and differential association, in &hort;'a system of insti-
tutionalized inequality. Renking is accompanied by
differential power and other rewards contingent upon caste
mambérship t access t0 goods, sgrviaea and other valued
things, The ability to influence the>behav10urlof others,
the source of one's livelihood, the kind and amount of
food, shelter, ani medical care, of education, justice,
esteen, énd pleasure - all these things which an individual
willlreceiﬁe during bis 1life, and the very length of life
itself, are determined in & large measure by caste atatus.sg

*In the number of ceremonies practised, the total ampunt

38 and 39. Ibid., pe333.
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of fine imposed*, amd even the rate of interest paid,
varies with the rank of the castes and that in all
circumstances the Brahmin receives the maximam profit and
suffers the minimum loss.°

A caste hierarchy is to a large exteant an inter-
‘actional hierarchy. Sociasl interaction is inherently
symbolic, that is, it has meaning. Reank is expressed and
validated in interaction between persons. It is manifest
in thé patterns of aééaeiation. Everyone is a superior,
a.yeer or an inferior depending upon caste, Only within
the caste, is status equality, found, Between castes, any
kind of interaction defies or jeopardises the rules of
hierarchy is taboo, even when such behaviour does not
directly challenges the official bases of ehe rank system.
Thus there is always a more or less elaborate etiquetie of
intercaste relations which is stringently enforced from
within and above. The inieraeﬁiens corgstitute the metwork
of hierarchial interaction between birth ascribed groups.

40. Steele, la

* "There was a double standard even for trial by omeal
in case of alleged offence. The type of ordeal to
which & person was subjected was determined by
considerations of caste. Ordeal by balance (Tukku)
was reserved for Brahmins, fire for Kshatriyas, water
for Vaisyas and poison for Sudras." - Cited in Menon
(Sreedhara), g f Kerala History, Dp«265.
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The interactions range from informal social encounters
to marriage and include a wide variety of networks - such
aslthoee based on occupation, economica, pelitics, ritual
and friendship.

The multiple roles played by individual members of
a caste areﬂequivalahﬁ in the status they confer. Thus
& person of high ritual status tends also to be of high
economicp palitieai and social status; as was the case |
with Brahmins. These statuses tend to coalese, and people
are thus ‘enabled as well as enjoined t0 interact wigh
members of other castes in an nnembiguoﬁa,_eonsistent;
and hierarchical manner. Underlying the hiararchical
interaction between castes is the existence of 'status
aummatien' 4

Because intensive and status equal interactions is
limited to the castes, a common and distinctive caste
culture is assured. £Lhis is a consequence of the density
 and the qnal4;y of communication within the group, for
culture is léarneﬂ,.shared and transmitted., More is »
inevitebly held in common between those intimately communi~

cating (i.e., between caste members) than between such

41. Barth (Freﬁerik). "The Syptem of Social Stratification
in swat, NbgbhtPakiaggn“ In fﬂmunﬂ Ra_Leaeh (qg.).

ns Cambridge rapers i# Social":'%"
No.2, ambridge University Fress, 1960, pn113“446.

.....
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people and outaidera.' Hence'ih all matters like speech,
dress, food, way of life etc., identity is seen among
‘members of the same caste, and aiﬁeraity-with members of
other castes, o

‘Caste bierarchies are discontinous. Caste systems
are maintained by.aefﬁning and meintaining boundaries
between castes. They are threatened when boundaries are
compromised. Lven when interaction between cmstes is
maxizal and cultural differences are minimel, the idea of
mutual isolation and distinctiveness is maintained and is
advertised amng those who value the systems. Similarly,
even when mobility within or subversion of the system'is
ragpant, a myth of stability is stolidly méintaiﬂed am ong
those who benefit from the Systema' The reliéious supremacy
of the Brahmins enabled them t0 achieve this.

The key stone cf the whole edifice is, the
universally recognised primacy of the Brahmin caste.
However diverse-tha caste Qay be and however ¢losed the
one to the other, a common respect for theiBrahmia orients
them in the same direction, and weighe upon all their
eust&ﬁs. The soclety itself grouped in tiers, the measure
for this being the extent to which they are close to or far
from the §riast1y class. The ﬁkquestione&_superiority-ét
this c;aas is one of the constituent yrineipies of‘sociél
orgenization. The Brahmin 18 a special speeiés; he has
by birth virtues that no other can acquire; on this matter
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rests the power of the Brahmin caste,42

- Cultural distinctiveness and dissensus found mong
castes on key values and attiéndes aispiay a "cultural
plurality”, for "ecultural plurality obtains when two or
more different cultural traditions cheracterize the
population of & givuh‘saeiety_“43 Since the social system
is based on intense clevages and discontinuity between
differentiated segments, the commnunity valuesor saeiai
rglaxiona between these sections vill be carreapandingly
low. This is precisely the structural condition of the
plural society.?? A plural society is held together by
 power rather than by consensus. Institutional distinctive-
ness and independence (except inm ¢ertain spheres, notably
economic and administrative ones) are also key features of
pluralism. The dominant caste keeps giatus guo just as
does the dominant group in a plural society. There is
invariebly an ofticial rgt&onale'whieh indicates that the

system functions by mutual consent, by eensensu5445

42. Bougle (Celestin), ope Gite; De52~564 |
43- Smit;h (nﬁi@hﬂ@l,@o)) ‘ !
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Social cohesion need not rest entirely on common
motives end velues. It can, and more commonly does rest
‘on the articulation of divergent motives and values.
Consensus is not lacking between castes « they'paﬁld not
function within e society if it were - but it is a
'diaiinctly limited consensus. FPeople largely agree on
the facts of the behavioural and interactional hierarchy
on the membarship of particular castes and in thelr
publicly accorded status. They agree on the hierarchical
meaning ascribed in the society to particular attributes
and behaviour. Disagreements are often observed dy power
relations and sanctions, threatened or applied.

In caste systems, asin all plural systems, highly
differentiated groups get along deapi#e widely differing
subjective definitions of the situation becauge they dgree
on the objective facts of what 15 happening and ﬁham is
likely to happen : on who has. the power; and how, under
'whaf circumstances, and for what purposes it is likely to
" be exercised. This is mostly reinforced through religious
‘sanctions és was evident in Eerala., This keeps the system
rolling, rather than éetting siﬁck;

' To maintain the sharp boundaries, the hierarchical
ranking, and the power relations emong castes, there are
numerous rules, amd restrictions regarding interaction
between them, They take the forn of restrictions ?n

marriage, sex relations and on living together, on eating
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together, on sitting together and on a variety of other
forms of interaction symbolic of social inequality. -
(iv) Endogenmy ¢

There is however one sphere in which the pr_ot'evct ionism
of caste raises yet higher barriers : "more than a matter
of food, c'aate is a matter of mm'riag'e.”“s HMarriage outside
a caste ie strictly forbidden.

The caste system in India wes regemuéiy‘enacgamoua.
In the strict sense - bax"rizig instances of hypergamy whereby
a low caste giri married an upper caste boy among sone
communal groups in some areas in North Indis although it is
not universal there. In Kerala, instances of hypergamy
are noticed between Nayars and Kshatriyas, and Hamboodiris.
The rationale for this might be an attempt of upward
mo‘binty by the former castes end the Nairs of such groups
always c¢laimed a higher status then other Naira.

While there is a wide circle within which a Hindu ‘
must, £ind & wife, there is a nerrow circle within the
first in which he may not marry. Hany castes, in initiation
of the Brahmins, divide thenmselves in‘ho. gotre, the members

of the same gotra may not inter-marry. These rules of
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endogany are complex and vary a‘ccoiding to the caste. In
general, there is a rigour of general rule which isolates
castes and tends to keep them eternally cloged t0 one
another, The fact that iemained was that only "pure®
marriege is thai contracted between people of tae same
caste, tha# the public conscience, by the sanctions which
it applies, manifests 1ts éomern t0 méiatain this idegl
and that, even more than a change of aceupaiian, a merriage
cutside the caste carries with it a degradation of status @
to such an extent 18 this separtist tendency inherent in -
Bindu society. In some cases, in Xerals, Nayar girls merry
Nemboodiri Brahmins. But this is only a "principal marrigge™,
'soon after which this relationship cease and the girl
contracts "secondary marriage" with men of her caste.
However, Namboodirdis never considered it as & mm-riage.“
Among them only the eldest son marries a s’amboodiri'gir‘l
while others enter into connubial relations with Rayar
women, As for the Nayar girle' primary marriage, for the
Ramboodiri who figures in it as the spouse, it is only a
ritual in which he plays the part of tying the tali around
the woman's neck, a "rite de passage” in which there is no

48

husband. Here mention may be mde of territorial

47. Dumont (Louis), Home-Hierarchiua, p«119.
48« erid*_
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hypergany* m addition t0 caste hypergamy, also né‘eiced
among some communities, like Nayars in Kerala. \Among the
Rayars, in inarriageﬁ. genérauy, preference is shown
towards grooms from north. Such marrieges are considered

to be prestigious.

Caste is essentially hereditary. It is the
‘transmission of the same situation and potentialities
from father to son. VWhere there is no heredity, there
is no caste.4? This was true of traditional Kerala
society. So far as the ocoupation of the various groups
affected or influenced their social interaction, their
hereditary aegrégation under the caste systen gi'eatly
| determined their social 1ife.

The son of & blackenith will be a balckemith just
as a aon of a warrior will be a warrior. In the aasigning
of tasks no account is taken of expressed desires nor of

manifest attitudes, but only of filiation. Race and
| ocecupation are dbouni together. None other than the son
can continue the work of the father, and the 80n canot .

49. Giszort, la Civilisat:
p.138.’ Cited in Boug

% Instances of 'cerritérial hypergamy are also met with
among Rajputs where Easi-West territorial filiation
wds preferred in marriage.

3 Paris, 1882,
[

tin Op+ citey D9
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choope any other occupation than that of pia fathers,
Professions become the ébligatary monopolies of families,
to perform them 15 not merely a right but s duty imposed
by birth upon the children.’® Under the hereditary
'speaialiaatioh in the caste pystem, caste and profession
are interlinked through the intermediary qf,religiéna
This is obvious from the case of ritual specialists like

the Barber, and the Washermaa.51

The Namboodiri Brahmins have & patrilineal and
patrilocal joint family 4in which a man, his wives, his
sons, son's wives and son's sons, his own unmarried
daughters andhhis sons' married daughters live. Nayars
had the unique matriliaeal and matrilocal systems. A
Nayar household is formed by a woman, her sons and
daughters, ani her daughters' sons and daughters. The
husbands. of the daughters stay in their own houses and
visit their wives occasionelly. Children never had any
right over their father's properties. The community of
"Asaris® were patrilinesl and patrilocal but followed

52

fraternal poliandry. Among Ezhevas, both patrilineal

50. Boﬁgle (Celestin), ope. cite, DuB.
'51. Hocart, Cited in Dumont (Iouis), op. cit.

52. Karve (Iravati), Kinship Organisation in India,
OPs ci’tols P0249“‘29 .
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and matrilineal system are encountered. 5o too tho case
with Muslins, The Syrian Christians - the traditional |
affluent Christian groupe in Kerala - who claime
Namboodiri descent follow patrilineal end patriarchal
like Namboodiris. ©"Caste difference is not simply a
matter of soccial segrasgation, but also of cultural dis~

tinctiveness,®

The caaﬁelsyatem pervaded not only in social, dbut
also in economic relations of the people, The econony
being typloally agrarian, the economic relations were
baéiealiy the agrarian relations known ag "Janmi-Kudiyan®
relations. The Janmis were the landowners who were the
Brahmins, The Eudiyahs were lower caste people who
‘supplied manpower. The Kudiyane had no right wer the
land, and all the lend belonged to the Jammis. Iand,
the only source of production, being centralised in owner-
ship, all other eastes had to revolve in their occupationel
orbit with laniowners as the nuclei. Here it is seen that
'the caste relations and ¢lass relations renained merged
togother in the system. In this perspective, "there are
only two kinds of castes : those who hold the land amd
those who do not." The former is thus the "dominant®
caste enjoying cconomic power, since it controls the means
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of subsistence, and political power, al:_tawing for it;s

auborﬁiné%e ﬁoaition within larger territcrial unite, say,
its snbbrdimation to the king whose function it reproduces -
at the level of the village.>”

53. Dumo_nt (Louia), j ius, Oﬁa citey, 2106,




CHAPTER Mo | o | | |
PART - A - CASTEISM IN INDIA AS A BRAHMANICAL INSTITUTION

Distinction by birth hes been usually recogniszed
by meny primitive peoples and almost all the major
civilizations of ancient times. The primitive people,
in 8o far as their arts and crafts are neither many, nor
highly specialized, have few classes whose status 1s
fized. Well marked status-groups within society,
distinguished from one another by rights and disabilities,
soparated from one another by the absence of freedom of
intermaériage, may be considered to be & common characteristic
of the mental background and social plcture of the Injo-
Buropean cultures (Ghurye, G.S., 1969 : 163). Specializat-
ion of occupations and great unfreeiom ebout their choice,

| was a feature commons t0 the ancient and medieval times.

Caste has always béqn an obstrusive but comspicuous
and inseperable aspect of Indian social organization, that
several a#temp&s have been made troﬁ time to time to
expose and justify its origin end evolution. The history
of evolution of caste in India is savailable from the Veddc
literature.

H

These literacy accounts on caste mostly centre.
around these four orders in society, namely : Brahmin,
Eshtriya, Vaishya and Shudra, and not the multifarious
groups which are the present day castes.
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In the Rigveda, the earliest work, three classes
of society are very frequently mentioned ani these are
named Brahma, Eshtra end Visha. The first two represented
broaﬁly the two professions of the poet—priest and the
warrior-chief. The third division was apparently a éronp
comprising all the common people. |

V.It is only in the later hymns, the celebrated
Purushasukta, that reference has been made to four orders
of society as eﬁanating from the sacrifice of the primeval
Being. The four orders, Kshtriya, Brahmana, Vaishya and
Shudra, are said to havé come respectively from the mouth,
the arms, the thighs and the feet of the oreator. The ‘
particular limha'asséeiateﬂ with these divisions and the
order in which they are mentioned probably indicate their
status in the society of the time, implicitly worked out
in the hymn.

In some of the later works like Taithriya Semhita,
for example, ascribes the origin of these four classes to
the four limbs of the creator and adds an explanation.

The Brahmins are declared t0 be the chief because they

were created from the mouth, the Kshatéiyas are vigorous
because they were created from vigour; the Veishyas beeausé
they were ereated from the stomach, the receptacle of' -
food are meant to support the former, referring to their
11ability to excessive taxation. The Shudra, because
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- he was created from the feet, is to be tha transporter
of others and to subsist dy his feet.

In-this particular account of the greation, not
only is the origin of the elasses interpreted theologically,
dut also a divine Justification ls Boughz.to be givenvto
their functions and status. |

The theory af\création is here‘further_ampliiied
t0 account for certain octher features of these social
classes. God is maid to have create& certain dietiens |
simultaneously with these classes. Ve are told that no
deit;eﬁ were created along with the Shudra and hence he
ie disqualified for sacrifice. Here again, the pocial
regulation which forbade a Shudra fa offer sacrifice is
expleined as an incidental consequence of the creation.
It is noteworthy that the dbasic discrimination between
the variocus groups in religioua writings takes root from

here.

The aforesaid ¢lasses or orders are regularly
referred to as.Varnas in the later literature, although
in Eigveéa_itvis not mentioned. Since *Varna® literally
means “"¢colour",.the reference to Arya andvnaea can mean
a reference t0 Varna, éinae these terms mean fair and dark

colours respectively.

Rigvedie literature stresses very strongly the
 differences between the Arya and the Dasa, not only in
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their colour, but also in their speech, religious
practices and physicai features. Here comes to picture
references ‘to Brahmin superiority@ Brahmin is superior
t0 the Kshatriya, whom he is able to embroil with his
incantations or with his knowledge of rituals. He is
said to ensure a king's safety in battle by his prayers,
and the king's offerings are not acceptable o the gods
unless they are offered with the help of a Purohita
(Brabmin). Even in instances when the Brahmin pey homege
to the king, the fact ia explained in sueh a way as not
to affect the superiority of the Brakmina' It is even
suggeated that the king rules by the authority delegated
to him by the Brahmin. The necessity of eeéperation
between the Brahmin and Kshtriya for the complete prosperity
of both is often reiterated.

~ The "Shatapstha Brahmana" sums up the rights and
duties of the Bfahmins amongst which receiving gifts and
observing purity of descent are mentioned. It is alse
“eaid that no Brahmin should accept whatever has been
refused by others, and the sanctity attaching to the
Brahmine is carried so fer in the “Panchavimshe Brahma®
as to foreclose any inquiry into his Brahminhood.

Aceording to ﬁﬁe "Shatapatha Brahmana®, the aurder

of a Brahﬁiﬁ is alone a real murder, while the *Iajurveda”
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‘declares it to be a more heinous crime than that of
kill;ng any other nan., 1In ény legal dispute between o
Brabmin and a2 non~Brabmin, an arbitrator or a witness must

speak in favour of the former,

The "Shatapatha Brahmana" even enumerates freedom
from being killed as a privilege of the Brahmins.
According to this, the Brahmins are regarded as the
‘propagators of civilization. The functions of a Brahmin
may be said to he teaohiﬁg and offieciating at pacrifices,
and bis aim was tb be preeminent in sacred knowledge.

ahm«e opines that "the rigidity of the orders
(varna) waé only'strengtﬁaned‘during the post vedie
periode.1 Thus it developed into a more rigid stratificat-
'ion and internal solidarityessss” (Ghurye, GeSe, 1961).
But K.M. Pannikker hasnoted that "this fourfold division

is only ideologicel™ and it is not in any manner based on

1+ G+S. Ghurye outlines four periods of social develop-
ment in India - The Vedic period which in his estinmate

ended about 600 B.C., was succeeded by a period in
which the trend towarde a thoroughgoing caste
structure had begun. During the third period a number
of features of "olassic®™ caste society became
crystallised. . This then (since 10th or 11th cemtury,
A.D.) continued with considerable consistency for about
a thousand years.

See, G.3. Ghurye, Caste and Race in Indig, 1961,
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the facts of the social system (Pannikkar (K.H.), 1956,
.9»7); His view concides with ﬁﬁmaun% observes : "The
~ Phase", "{he caste system of India", is best teken ®
refer to that set of ideas about society that many people
of India shére and that they use systematically in |
geverning their social relations. Salient among these
ideas is the view, implicitly held and sometimes explicitly
expressed, that most social relations should be hierarchically
arranged (Dumont, 1966). | |

This means that the statements about varnas (1ater
termed castes) should not be taken as divinely ordained
rites or prescrided sanctions, but only as historical
- writingsof the nature of the caste system which existed at
that time. However, it is then importent that the
mythological and legendary stories should be distinguished
from facts to understand the system clearly. '

It then followskhat the "Varna model of caste® is
really a h&erarchya in the sense that the priestly varna

2. Here the author disagrees with M.N. Srinivas in his
obgervation (Srinives (M.N., Sogial e ir ax
Indiae, 1966, p.4=5) 3 "The ordering of different
varnas is clearly intended to support the theory of
Brahmanical supremacy". (The descriptions of verna,
when viewed apart from the mythological tales associated
with it, amounts %0 a historical writing rather than =
attempt to initiate and perpetuate a system.) At a time
when religion bad 1ts powerful influenge over the psople,
these writings stuffed with religious connotations might
have indireetly contributed towards reinforcing the systenm.
But it does not memm thet these writings ordered the
formation of the system in that fashion. The rationale of
Brahmin superiority posed in these writing is c¢haracter-
istic of any “caste-like system" where hierarchy has its
basis on religion insepereably.
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is placed at the top and the criterion of ranking ise

derived from religious considerations.

Pactors that governed the social life of the
varsous castes in the intercaste mairix of the caste :
syastem shows & high precedence to Brabmins, others
being inferior to them. The caste systen as a whole is
always focussed around the prestige accorded to the

Brahmins (Hocart, 1946, p.49).

Casteism in India, as many wr1£ers have pointed
out, is more "territorial" in the séaae that castes in
one locality differ from the other in.énether locality
in various respects¢3 But its generality lies ia the
universality of Brahmin superiority and inferiority of
other castes.4 |

The hierarchical order of cestes is further
bolstered by cultural differences among them. The

3+ Here reference is made to iM.N. Srinivas's concoept of
All India Hinduism, Peninsular Hinduism, Regional
Hinduism, and Local Hinduism. A8 the area 0f spread
decreages, the nunber ¢f ritual and cultursl form
shared in common increases and vice versa. This is
due $0 the wide varieties of castes encounterea in
verious localities.

For a detailed diseusaion of theae aonaegﬁa, saa, H.N.
srinivaa, @) 12! . NONK : gs of

4. Only in Southern India the artisan castes have always
maintained a struggle for a higher place in the social
scale than that allowed to thenm by the Brahmanical
anthority.
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scriptural, ritual differences reveals a steep difference
between the top most and the bottom most blocs. Brahmins
were considered purer in their 4gity than are the

members otvlawer caste. They tend to be more fastidious
rituelly than are the members ef.lower caste. Diacritical
. details of costume, such as sacred thread, usually
distingnish the higher from the lower. Men ¢f the Brahmin
jatis are - or are supposed to be familiar with some of -
the méin scriptural concepts, or are linked in other ways,
wiih thé great sacred iiterate tradition of Hinduiem. |
This 4= in contrast to people of the lowest jatis who do
not, and formerly coulﬂ not, learn the sscred seriptures.
Not only in style of life, day~to-day rituals and jati
¢eremon§, but also in congugal relations, this difference
between castes is reflected. Among groups at the top of
'thé social scale, a woman at marriage enters a permanent
inviolable relationship that must endure through all the
here and the hereafier, Widows must never remarry,
:éivnree is prohibited. Ko such taboo is plsced wpon
women of the lower jatis, who may divorce and 50 divorced

and who ey remarry whether they are divorcees or widows.

Priests are ritaal leaders and must observe more
stringent purification than d0 laymen since they were in
.¢close and frequent contacis with the dietil(ﬂarper. 1964,
p«176)s The traditional explanation :ar pollution and '
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purity® is that people of higher castes are less defiled
and keep themselves purer for the purposes of religious
ritual than are the most polluted and least able to have
close relationship with the higher gods and the higher
4jatiag Thus, there is a close inter-relationship, if not
meﬁger of the hierarchy of status and superiority and
that of the degree of purity which leads .t0 the inferaneé
of a "pollution hierarchy" with Brahmins as the figure of
perfeeé purity.

The main empbasis of the ritual criteria is on
pollution rather than on purity. Fear of pollution barred
a person from people who are not s0 polluted as he is,
lest hie defect disable him also. Follution and purity
are central to worship in thal participants in religious
ritual must make themselves pure for such acts, An
experience 1n4ene gphere of conduct is symbolically %aken
to influence and to represent the whole range of possible
secular contacts, These concepts are compulsively arplied

in thet a defect in a part compeia men to treat the iholo‘
'aa defective.

5+ The formal renking of castes is defined in terms of the
belief in rituel purity and pollution. BRules of social
distance between castes issue from this belief, See,
xathleen Gaugh. ;cgst: in asganjore zillgge“ In leach
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- Hence the touch of a member of any caste lower
than one'é own, defiles a person of the higher caste.
In Madras end especially in Ealabarg this doetrine ie
8till further elaborated so that certain castes have
elwéya 1 kegp a stated distance beiween themselves and
the Brahmin and other higher castes, 5o ashot to defile
the latter. In Kerala, there was a fullfledged pollution

code for each and every caategs

Even the occupational allocation to each caste
showed this differentiation of purity. Those castes whose
occupation is to wash clothes are ranked above those who
remove dead cows, eat their flesh and work with their
hides. The degre¢ of a caste's permanent pollution is a N
prime factor in naeerrtaiaing "who may cook for or eat
with whom, who may work for whom, or wérk with whom, or
worahip with whom” (Stevenson, 1945, p.50; see also
‘ Ghurye. 1961, DPe1=27)e

'caste'pollution was not only reflectéa in inters
personal relationships (between members 6f different
ééstes). b@t,also in social segregation. In Kanarese
and Telugu regions, impure castes were segreégeted and
mede t0 1ive on the outskirts of the villages. In Some

6. This is mentiene& eleborately elsewhere in the
following chapters.
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parts of Gujarat, the higker castes had even distinct
quarters of the town or village allotted to them. In-
Tamil and Haleyalam regions, very frequently different
quarters are occupied by aéparate captes énd gsometimes
the villege is divided into three parts : that occupied
by the dominant cestes (Brahming), that allotted to the
Shudras, and the one reserved fr untouchables. In
Southern India, certein parta.bt the téwn or village wes

inaccessible t0 certain castes.

The lower castes suffered from serious disabilities
and diacrimiﬁations 8lsos. In the South.lndia,vtha dis-
abilities of the lower caste went 80 far as to prescribe
what sort of houses they should build and what material
they might employ in the construction thereof., The
Shanars and Izhavas, toddy tappers of the eastern and the
western coast respectively, were not allw ed t0 build
houses above one storey in height. In Malabar, a house is
called by different names according to the occupants’
‘eéste; and people ofiiaferier castes dare not refer to
£heir own bomes in the presence of Namboodiri Brahmin in
more flattering terms than as dungheaps.

The Ighaves and Shanars of Malabar, were not allowed
to carry umbrellas, to wear shoes or gold en ornaments, to
milk cow or even to use the ordinary lanéuage of the
country. In Malsbar, the Brahmine alone were permitted
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to 8it on boards formed in the ahéye of a tortoise, and
if a member of ény other caste were to use such a saa#
he was liable to capital punishment. Men znd women of
éll castes except the Brahmins were expy essly forbidden
10 cover the upper part of their body above the waist.

'Among.riﬁuaia‘too aistiﬁeiidna were obéervea. The
Vedic ritual, regarded -as of greater sanctity.‘was
reserved for Brahmins while the Purani¢ ritual of lesser
sanctity waa\deﬁised for other'castes. Certain sacraments
could not be performed by any other caste than the
Brahmins, The most sacred literature could not be studied
by the Shudras. The innermost recesses of temples could
only be approached by the Brahmins, clean Sudras and other
higher castes. The impure castes and particularly the
untouchables, could not enter even the outer porﬁicné of
8 temple, vut mugﬁ keep to the courtyards.

A Brahmin never bowed 0 anybne who is not a Brahmin,
but required others to salute him; and when he is seluted
by a member of & non-Brabmin caste, he only pronounced a
benediction. Some of the lower castes carriel their
- relevance for the Bra&mina, especially in Northern Indias,
to such extremes that they wuld not cross the shadow of
& Brabmin., The Brahmin on the other hand, was to |
conscious of his superiority that he never condescended
to bow even to the 1dols of Gods in a Shudra's house.
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The Braﬁmin has been regarded as the most
important 'éub:}ect needing protection from the king, 20
- much 80 that the king was styled the protector of the
Brahmins and the cows and other subjects being regarded
as too inoignificant to be mentioned.

. There were severe restrictions on feeding and
soc¢ial intercourse slso. All food was divided into two
clasges - Kéeh@h& and Pekka (the former being any food
in the cooking of which watér has beon used and the
latter all food cooked in ghee without a_ddii_:im_i of water).
As a ruie. a man never ate Kachoha food unless it is -
prepared by a high caste-man, which in actusl practice
meant a member of his own endogamous group, or else by
his Brebmin "Guru® or spiritual guide. In prastice, most
castes eeemed to take no objection to Kachcha f£o04 from
e Brahmin, A Brahmin could accept Kachcha food at the
hands of no other caste;7 e#en for the "Fakka" food it
was taken by a Brahmin at the hends of soms of the castes
- only.

There were severe reatrietié#s in marriage. Each

cante was aﬁbdivided into minor subcastes which form the

T+ in Gujarat and Southern India, generally speeking,
Brahmins never even think of accepting water, much
less any cvoked food from any other caste.
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endogamous groups; Barring a few instances of hypergamy
(especially in Rajasthan and Bengal), the only authentic
case where interceste marriage was allowed was among some
oL the artisan castes of Halabar.

This rigidity in the ch'oice of marriage prevented
the various groupings (sub-castes) from coming together
and nmerging. Complete acceptance of the ayatem.in its
broad outlines by the groups making up that system and
their social and economic interdependence not only
provented the exclusivist organisations of the groups
from splitting up the system into i.nteréependent units,
but kept intact the insubordination towards groups

{castes) above.

CONGIUSION

In overy caste system there is onme or more clearly
defined "dominant caste" (Pocock, 1957), the members of
which are in & markedly privileged position. They form
a high status corporation for whose benefit the whole of
the rest of the system appears t0 be organised. This is
true of Indien caste system also. The system centres
eround Brabmins -~ the high status corporate group. In
this sense, the Indian caste system ¢m be rightly reéard‘ed
es a Brahmenical institution, |



PART - B -  SOCI0~-ECONOMIC STATUS OF BRAHMINS 3
: A REVIEW OF LITERATURE

If individuals were arranged according to their
degree of political and socisl power or influence, it
would be teﬁnd in most societies that the same
individuals oecupied tﬁe same place in this hierarchy
as in the hierarchy of wealth.® These classes represent
an elite, as "aristocracy”.’ The Bralmins in Kerala
very well represent the elites of the past s

The elite is not simply raised high above the
rest of society. 1t is intimately connected with society
' through & sub-slite, a much larger grnupaiaie The Nayara
in Kerala served this function of a sub=elite.

The Brahmin population of EKerala* comprise of
(4) Malayali Brahmine, (ii) Non-Malayali Brahmins. The
Malayali Brahmins or native Brahmins inclu&és both

8. Bottamore (?63.), Blite end Society, Penguin Books,
964! PbSa

9. Pareto (wzlfredg..v
(1902 First Ed.),

10. Morca (Gaetano), The Ruling Clasg, ed. by Arthur
Iivingaton, Cited in Bottomore, op. cit., pe11.

* The State of Kerals was formed in 1956, It includes
the till then pincely states of Travancere. Cochin
and Malabar.
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' Namboodiris® concentrated on the north and Pottis in.
the South. The non-Malayali Brahmins include thoge
itmigrant Brahmins such as from neighbouring states of
Tamil Nedu and Karnataka. |

The non-ialayali Brahmins ceme to Kerala from
neighbouring states, at a time when there wes Brahmin
Supremacy in Keréla.** It was hence a golden opportunity

. for them to accomplish the high social statup*** that the

Nemboodiris were enjoying.!

* The words 'Namboodiri', 'Fambudiri' and 'Namboothiri'
have been variously used by various authors. Hence
wherever they are used here, it is one at the same.
So too 'Nayar' and 'Nair'. -

*% The immigrant Brabmins were not like gypsies who
‘wandered from one plasce to another. When they canms,
they came with & purpose andi settled down for ever.
See Nair (Balakrishnan), Dynamie Brahmin, 1959, p.101,.

##% "By status is meant a position in a social system
occupled by designated individusls, by role the
behavioural enacting of the patterned expectations
attributed to that position. Status and role in
these terms are concepts serving to connect the

- eulturally defineil expectations with the patterned
behaviour and relationship which comprise soeial
structure’.

Ralph Iinton, The Study of Man, New York, 1938.

Jeffrey (Robin), Ihe Decli
riety and Polit Prav.

House, New Delhi, 1 ¢ Po

11.
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Speaking of Brahmins in India, Weber'? mentions

the status interesis of Brahmins as related not only to
economic rewards for the performance of their role, but
also in keeping prieatly role concentrated in their hands,
They were authorities on questions of ritual propriety,

being priests, theologians and jurists.

Mencher, spesking of Brahmins in Kerala mentions :

A weaithy aristocratic landed cesie group of highest
ritual and secular rank, who mointained their position by
-the practice ofl primogeniture and a complex re‘liatiomhip
with lower ranking matrilineal castes. 13

The Traditionel Soecial Struct: :

Certain sdlent features of the social structure of
Kerala were orucial in delimiting the traditional roles and
statuses of the Namboodiri Brahmins in Kerala. Perhaps
the most critical features were (a) the existonce of a
loose, feudslistic type of political orgenimation, permitting
considerable local autonomy and l(b) the system of primo-
geniture found in South India solely among the Namboodiris.
This systen, deépite the mystery of its origin, pormitted

e, Vol.,XVI,

, ;:

13. Mencher {(Joan, P.), "Namboodiri Brehmins : An analysis

of a Traditional Elite in Kerals" J%%;;m of Asian and
.ri 7 Stiﬂag 1966; Vole.I; PQ‘& &
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the consolidation ani md ntenance of power and wealth in
ingividuel families,'®

In Kersla due to the ecological factors, the settle~
ment pattern has always been of the dispersed type, with
each z_i:i&dle and upper class family living in its own
spacious compound set off fmm the neighbouring houses.

On the whole, authority tended to run from the lerge
landiord family to those under him, in 2 wgy reminiscent
of the Eurcpean feudsl manor, Village organizetion was
alwayé very loose, and it has always been difficuls to say
where one village began and where another ended. Village
unit was always a nebulous concept. ILiving umier the grop
of this feudal chain, there was always due insubordination
tﬁwar&s the'gronﬁ who held the land. mbgethar.wiﬁh that
is the rigidity of the caste system and its religious elément
reinforcing it. When both these tended to coincide in one
group, éhe "Dominance" and "puperiority® esriatallieeaa
"Served from the administrative machinery the t:asée systenm
acquired a now content when it became a roughk index of the
economic status of the pevople, the highest eamebe:,l'ng the

- most praspa,x?eus and the lowest one being egenm:eany the

most oppressed. w15

149 Ibid., p.184,

15“” GGP&I&B "(&ixi )’ Rere. _f‘ :'-:r P vsen ' Iﬂwenﬁﬂ &
Wishartg xﬁnﬂ@a, Pe 30, : :




Tradit jonal Kerala had an agrarien economy. In a
society that is predominantly agrarian, 1ndtvidualg are
givan.recaghitian on the basie of the area of land they
possess. The lower caséa peaplé bad no land. Most of
them were either slaves, serfs or agricultural labourers,
Others served as village cheru Jenmakkar, such as
Vel&thedans (washermen), amba$taaa‘(earpenters), Tattans
(goldenith) oto.s 10
the lower castes (the term "lower” is here used broadly o
denote all cestes lower than Brahmine) - lived as oaretakers
of ﬁrahminb especially in looking after their pxapertiesa
Though the Nairs constituted the largest number of land tax
payers in the state, it did not mean tlat they were the
Qeamthieag in the state. MNost of the land they owned was
not under thelr possession. But as owners they had to pay
tax, It ﬁas the 9raparty ox_Brahm1na.17 The Nayars were
only the caretakers while.Brabbins were the actusl owners.

The Nayars who were affluent among

Though all land belonged to the Brahmins, they never
" cultivated the lend themselves. They appointed Nayara as
supervisors of their land; it wes the Nayars who cultivated

16. Thulaseedharan (K), Stud
College Book House, Keax

eralas, The Academy of Political Science, Trivandrum,
1964, Fﬂ?éq
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vthe land with the help of the Pulayas = tho Brahmine who
were the real landlords, never aotually came into contact
with those who cultiveted the lapd. ™It was a kind of
gqualified absentee landlordism which had ecope for very

‘little socisl intercauxae;”ts

The syatem of land ownership, in the remote agrarien
system of Kerala was typlcally cdl led the "Jonmi-Kudiyan"
relations. The landowners, oelled Jenmis are Nemboodiris,
who are top-¢lass Brahm&ns.‘g

The ceste system was the paramount Institution v thin
which other aspests of sooial structure like landowner-
tenant, cultivator-labourer and patron-client relations
and; to a eefﬁain extent, religious and familial relations
were structured. S@naownera'and enltivaﬁera = the employers
of agricultural lahauréra - generally belonged to higher
canstes, while agricultural labourers belonged predominantly
t0 echeduled castes end %0 a smaller extent to the backward
 castes. A a result, cultivator-lsbourer relations becdne
an aspect of the wider intercaste relations, with the
privileges of the former and the social disebilitics of

18. Philip (Mathew). Transition of Sacial ‘1ife in Eerale;
. In +C hy, S : State in Kerals, the Christian

Inati%uta for the Stu y of Raligiea & Saciety, Bangalore,
960; PiSC

» Democratic Research
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the 1&%01‘.29

The Brahmins came to Kerals from the north in the
8th century A.D. It was in the 12th oentury A.D. that
the "Janmi system" came into vogue ond the ascendancy
of -Nagboodiri Janmis can de traced to this, Hence we
could infer that it was at this time that Namboodiri
Brahmine became a powerful fector in the public life in
Kerala,?!

By the peculiar system of primogeniture which
confined inheritance to the eldegt member of the family,
who alone married in his own caste, they were able to
preserve their property in that and maintained their
soeial influence, 22 Structurally, this was one of the
‘most significant difference between the Brahmins of Kerala
and other Branmins in South India. The younger sons
eigher femained celibate, or els ¢ formed permanent or semiw
permanent liasons with women from the somewhat lower
matrilineal castes called Nayars. Thee¢ liaisons though
mostly regarded as marriages by members of the matrilineal
castes, were not considered as such by Hemboodiris. The

20. Alexander (K.C.), "Changing Labour-Cultivator Relations
in Kerala®, In ,W. Indian Soclial Institute,
New Delhi, July-Bept. 1976, Vol.28, Fo.«3, D«224.

2“; Henan (Sreedh&’ra, A.); Y. '}M ¥ , 5;4_ BlE History
B.B.S. Kottayam, Kerals, » P17

22, Pannikkar (XK.M,), Malabar and the Portugesse, Taraporevala
Sons &Co., Bombay, 1929, PelJe ’
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chiliren were brought up as Nayars in thelr meternal homes,
This practice was erucial in méintainxng their position as
iahded aristocrecy and their locdl power bases Only
permitting the merriage of the eldest son meant that the
property of the Illam* was never subdbject to partition,

The large Nembudiri estates thue remeined intaot, and any
new eddition by gift or purchase only served to increase a
faemily's position. These wealthy lendlords had far more
influence and power than they would have had if their
property had been split every generation or two as was the
case with the Brabmins of other parts of Indiaszs However,
this does not lend sufficient proof t¢ believe that the
evolution of theAa&atem Q? primogenitwre was deliberately
directed towards this end of cconomic securitys In Tanjore,
there was no primogeniture systom smong the Brabmins. Still
they were very powerful even economically. Elsewhere,

Joint family itself served to consolidate holdings among
Brahmins. But‘anae it originated, it served this function

also,

11. I’O;i ﬁ; ga; Sﬁaggg . §

The Brahmins in Kerala were priests and landlords who
held the country end even its rulers under their control.

* Illam refers to the prestigious family house of the
. Brahmins.

23, Mencher, op. cits, p.189,
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They being priests and acholars were expected to keep the |
ethics of the society and be its guardians. They weilded
tremendous influence over the kings as well as the public.
700 often, they wére conpulted before any policy or
decision was mede.  In matters of doubt, they were the
jury. Therefore, traditional ‘Ker‘am might 'aptiy be
deseridbed as 'pmieaf ridden".%4

4‘1‘he politieai supremacy of the Brahmins during
ancient days is mentioned in "Keralolpathi®, secording to
which the Brehmins were avwarded the whole land of Kerala
after fizxing the Taras (Nayer villages) and sanketems |
(tiliviaion of the Brabmin dominions) by Iord Parasurama, who
 established 64 gramas or villages and introduced a sort of
republican government.>” Whatever be the truth in this
loegend, the fact remains that the Brahoins hed supremacy.
in the palitﬁ.‘eal sector as well as in other seotors in
ancient Kerala‘zs It is said that the actusl Government
was vested in four councils, known as Kalakams, which were
elected exclusively by the Brahmins. Bach Kelakem in turn
elected a representative who used to be designated as
Avarodha Nampi. These four councillors were eleoted by the
entire Brehnmin community. Thus the Brakmin chief sdministered

24, Thulaseedharan (E.), 0p. Gite, Pe25.

25. Menon (K,P.P.), History of Kerala, Vol.II, p«374.
26, Thulaseedharan (K.), op. ¢ite, p+128.
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the country with four councillors. It is said that when

the Brahmins found it 4ifficult to carry on their political
administration, they brought a Eshatriya king from outside
Kerala and so, the PFermmals atarted ruling the countrya‘??
Though there was & king the rulerg were the Brahnine and

' the Kings were mere servants of the Brahmins.

They even directly reigned some of the principalities
(small provinces). ' For exemple, "Purakiad" or "ﬁhempakasséry
Kingdom" was ruled by & line of Brahmin rulers know as the
“Devenarayans"s Similarly, "Elappally®, a small kingdom
situated in the vieinity of Coohin was founded by thé
powerful Namﬁ!’iaadiri Brahmin who performed priestly duties in
the temple of Trikkakara lying in the ﬁeiritary of Ka‘lkarainﬁd.
Al50 "Parur®, a small principality was ruled over by a
Namboodirs chief.28

 II1. BSecial Status jz‘

Brahmine 'enaoyea dominant statuss They owned no
territorial loyalities and were under the jurisdiction of
the Namboodiri chief, Azhuvancheri Tampurakkal, who alone
could give them any punishment. The Namboodiri janmis who
were trustees of temples also enjoyed the power to award
capital punishment to their tenents (Kollum K_ol‘ayum).‘?g

. 27: Elaskulem, -w'— in Xeé) £ "'47.’;'5 ’ pd&?*‘l?h
28, Menon (Sreedhara), op. citu p.155-96¢
- 296 Ibid., p.189.
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| Slavery in the most primitive form prevailed in the
1ana even in the beginning of the ninteenth century. A
large number of slaves were éubjectgd to agrestic slavery -
in the sense that being attached to the land and its owner,
they could be brought and aold like chattels by the land~
owning c¢lass., The "Janmie® (Brakmins) had even the power
to put them to death without being called to account. 1In
short, the slawaﬁ were not being treated as humen beings
entitled to any righta or privileges. Kone of them could
enjoy social ameniiies like keeping cows, wearing fine
clothes, moving in conveyance, living in tiled houses,
using metallic uteﬁsils etc. Women of lower castes inecluding
Ezbhavas were prevented from wearing blouse. Several Sudra
castes including Nairo were 2lso denied certain social
privileges and aganieies.so

To secure immeaiate recognition of such classes, they
were.réquired to be uncovered sbove the waist; they were
not allowed the use of shoes, umbrellas, find clothes, and
costly ornsments, The holding of umbrellas was prohibited
to .all castes except Brahmins on public ococasions. The
proper saluation trum a female to persons of rank was to

uncover the hreast-31

300 Ibida. p.376¢

31 Mateer (8amuel), M&.Mmma mn&om
1883,
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~ The levy of a tax, on some pretext or the other,
from a backward community was the surest way of raising
-revenue for the state. The members of the low caste had
t0 pay a certain fee for the conduot of their marriages.
~ They had also to pay a kind of house tax for their huts.
The ionms., 0il mills, boatn, nets etc., were all taxed.
Every occupational class had to pay some cess Or other to
the state or d0 service without being remunerated, The
| use of public highways waa forbidden to outcaste : anyone
daring to p&ss on within polluting distance of & high
caste man would be out down at amegzz

Though "the division of the Hindu population was |

" into two broad classes, the smper-gaste Hindu represented

by the socially end eoconomically backward Eshevas, Thiyas and
Harijans", "the authority of the Nalrs was reatrictea by

the sacerdotal cleims of the Brammins.>>

The Brabmins in Xerala were qceupylng t}ie highest
position in ceste hierarchy in Ké’rala-“ The Brahmins were
at first of the system.. All other castes were known and

32. Menon (Sreedhara), ope eit., pP«376.

34. cheriyan (e.v ‘). *Soclo-Political and Religious 1ife
of Ghr:.atians

1 Ancient end Medieval RKerals™, In
tudies, University of xerala,

H
- g




60

defined by their relation of service to them. For example,
the sub-castes among Nayars i Illathu Nayer (Illakar) was
the name added to that group who essist the Illems or
Nemboodiri house holde.’ Similer is the case with other
~ service castes like v'uakk@thala (Barber), Veluthedan
(washerman) etc. Again in matter of pollution also it was
possible to measurs the social a‘ta'tma‘gf a caste by finding
out how cioaely it '.vé.s entitled {0 approach the H‘arx:r:’)food5.:1':’4.-a‘.36
*The Brahmins, as a caste, seperated themselves from
the rest, ss a result of development of ritualiem in
- religion end they can legitimately bo desoribed es the only
integrated caste in Hindu seeiety. They have a eemmon. hody
of religious rites and broadly apeaking a common attitude
towards life, w7

Caste pystem e,éaentwu& involves “"ranking®. Ranking
dbes not involve an svaiuative Judgemeat of “"petter” or
"worse”. Such evaluation depends on what society regards
- a8 va’lnabiea

35 ainnatampy (J.R.), YEerala in Classical Writings",
o_rna of Studies, Univami‘t:y of Kerals,

i 77@ Pe534.
36.. 3r5.nz.vaa (Iﬁ.ﬂ.). In foraard to A. Alyappen, .
Revolution ala Village, Asia Fublicailo

37+ Pannikkar (Kpga); H
,Publishing House, B
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E L)

' The law that prevailed in the land was not eQuali-
tériaa}. The upper castes onjoyed exemption from the payment
of land tax. <*he Bralmins held a mejor bewi (suthority) in
the administretion of lew and fuﬁder and the iuvarisbly
constituted the jud#.zeial body. 1t waé alot the prerogative
of Brabmin Judges to give judgements in all idmpertant cases,
The pgnal code was extremely severe as far as the lqwex‘-
castes were cmeeme&. The death penalty was inmposcd even
"for ordinary offences like thefi, killing of cows eﬁmn
The mepbers of the backward aammuniéieé wers treated in
the most inhuman and barbarious manner by the officials of
the king, In fact, they were subjected to the worst form
of tyranny with the eonvivané-é of person in authdrity.%
The Brahminn even snjoyed immunity from death penaltys

In case of disputes concerning lands and tracts,
when such disputes | are brought forth before the Durber,
& few Brahmins together with a few learnmed men of age and
experience well versed in %hp laws relating to land holders
and fei:amze, are apsembled together to hear the parties and
té recommend & settlement. In the matter of erimes, such
as innrdér, injury, theft and ceste offences, the ape;xaea
person is arrested aml tried before Brabminn and four or
- eight other learned men and the sentence decided by them

38. Ibide; Pe373.
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according to the existing laws of the %1mec39

There was s double standard even for "Irial by
Ordeal® in case of alleged offence. The type of ordeal to
which a person waas subjected was determined by considerations
of caste, Ordeal by balance (Tukku) was reserved for
Brahming, fire for Kshatriyas, water fér ?hdeyaa and poison
for Sudraﬂ.40 ' |

Apart from Untouchability, unseeability end unapproach-
ability also existed in a dreaiful form. A Namboodiri who
happeﬁed t0 be seen by a Nayadi or Pulaya considered himself
t0 have been paliutad;' Failure on the part of the lower
‘cagtes to make away for the Brahming on the public road
even led %0 thelir deing murdered with the connivance of the
custodian of law and or&er;41

Apart from their direct politiecal control, they were
often able to exerclse considerable indirect power because
of their status as the highest spiritual authorities in
Keralag42
39, Menon (Padmenedbha), Histo: of Kerala, Vol.IX, p.291-294.
40, Menon ( Sreedhara), ops cit., pp«265-268.

41, Ibid., pe267.
42. Mencher (Jban, P.), ope. cit., p.186,

py
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£l

| According to the Brabmanical tradition, the creation
of Kerale resulted from the Parasurama; having no where to
" live, he won the permission of Varuna, the God of the sea,
threw his axe to the sed, the seareduced from Cape Comorin
$t0 Gokarnam, and thereby Kerala coame to exiatenee; To
populate the new area, Perasuram introduced a special rage
of Brehming - the Namboodiris - and gave to them, the
ownerahip of ell the land and unique customs whbich prevented
their return to Indie on the other side of the Western Ghats.
Next he brought Suiras = the Nayars - to act as the servants
and bodygusards of the Nemboodiris, He bestowed on the
Nayers the merumskkattayam or matrilineal system of family
inheritance, ani decreed that Nayars should have no formal
marrisge and that their women should always be available to
satisfy the desires of the Rambooria¢43 The legend
constituies an attempt to Jﬁatify some of the most important
features of traditional society in Kersla : The hold of
high-caste Hindu on the land, the matrilinesl Bystem of
Nayars, and tbeir close relationghip with the Namboodiris,
and the Nayar's military role.*® Such superstitions veliefs
soaked in religious spirit, helped to preserve the "social
order® of thb‘system and thereby leaving the Brahumanical

43. Alya (Ragem), Iravancore Siate Mamug
Government Press, irivandrum, vol.I, p.249.
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authority unchallenged.

Brahmine' supremacy wes highly backed by the religious
beliefs of the people. The (priests) Brahming were the
intellectual specialiste of the time, and they seldom
failed to use their ability to their advantage. They
couched their religio-politicsl arguments in favour of
their superiority in unfiumbered wily aspecis, until at last
they convinced the people.4® ‘Whatever exists in the
universe is all the property of the Brahman, for the Brahman
is entitled to it 8ll by kis guperiority and eminence of
birth-"‘% This was a% the bose of the raligicus dootrine
which they imbibed.

Anethaé indirect consequence of their spiritual
sﬁpremaey was that they were often able to fwnction as
"neutrals” between different religiané» Thus, they bad the
unique role of being considersd above and beyondi territorial

@ene'ﬁrns.w

In Kerala, the concept of Pollution wap refined to
a8 unique complezity and was capable of being trensmitted
not merely on touch, but from a distance. "s.e.2 Nair nmey

45, Huir (Jﬁhn)p Volal, pp.463-473.,

46. Burnell (A.C.), and Hopkins (E.¥.), Ordai ‘ 1
Org.gntal Book reprint Corporation, New Delhi, 1971,
PelDe ’

47. Mencher (John P.), op. ¢it., p.187.
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approach but not touch e Namboodiri Brahmin. A chogan or
Irva must remain thirty-six paces off, and & Poolayan slave
ninety six sieps éietant.‘? This is not the only version
of the appropriate distances. Others voried a yard or
49 Logsgrearhad .
two, ' but the importammqgailution gave to abstract ritual
status; the seperateness of various groups, was, thus

reinforced in the minde of Trawancereanagse

VI. Elucational Status 3

'Almoaf elways the priests of a soclety tend fo

become the orscle of the people, the Hindu soclety 4s not
an exception. In fact, Hinduism offers o ¢lassic example
of this, BPErshmine were probably the most learned priesthood
of the ancient worid., There may be some Question about the
Bocial vzlue of their learning, but, sa.far as volume of
literary pradﬁeﬁian énﬁ zeal for conserving it are concerned,

they were unsurpessed. The ﬁemaries of the learned priests
were ?repoé@toriaﬁ of 1itaraﬁure".51 While orally transmiited
knawledge'was the only means of bestowing thelr heritage.

48+ Hutton (J.H. )’ £
Bombay, 1969, pp.:

49. Awksworth (A.H.), Day
Eottayam, 1860, PPsB=S

ia, Oxtford University Press,

50.

51+ MacDonnel (A.A.), India'p Past, p.52.
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It is true that the Brahmins had a momopoly on
learning; in one sense, however ii was a matural monopoly.
After the literature hed accumulated {0 much large
quantities it became negessary for the individual to devote
virtually his whole life to committing it to memory. He
had to start as a child and ihe unfalling interests of
schooled parents became the best means of leading him into
the ardous tradition. Henco the transmission of sacred
kn§w1¢¢ge beceme natural. Bui the priests capitalized this
normal sitnation and ruled out the possibility of any autsiders
entering the zield. Whatever material emoluments accrued to
their office were reserved to themselves and their children.
Indeed even when writing became availsble they were loath
to transmit their knowledge by manuaariptsasz it was to the
interests of priests... thai the pacred texts which they
‘taught in.theirzsehpcla should uot be ocommitted in writing. .
By this means they kept a very lucrative monopely firmly in
their hands. He who wished {0 learn something hed to come
to them rightly, and they had it in their power %6 withhold
their téxts from those ¢ircles whom they wished to exclude .
from sacred kpawig&gs.53

520 Cox (Gliver;ci). -: g, Clags and ROOs
Press, p.112, New York and london, 1948,

53. Scheweitzor (Albert), p.35.
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The emergence and dominance of Brahmins 48 commented by
Weber as follows i "a genteel literati whose magical
charisma rests on knowledge". Such knowledge was "magical®
in content in a holy literature, written in a holy language
remote from that of everyday speech. This displayed pride
in their education and “unshekable trust® in their special
knowl edge. "> |

Like differentiation, ranking is value-neutral and
different from evaluation., It is concermed primarily with
questions of "more and less” rather than “betier and worse®.
But ranking and evaluation ofien correlate in very similar
ways in different societies, but these common patierns of
correlation are due t0 the presence of coumon value. Thus,
the anount of mobility in one's lineage significently
determines one's evaluaﬁon as superior and inferior in all
those societies where nobility of désaont is considered
important. In both the amount of nobility in the lineage
and the judgement of how much vl ue is t0 be aseribed to
such lineage, the Brahmins occupied higher grad¢¢55

Although, in general the socisl status Brabmins in
India ds a whole was high, it was not strietly universal

54, Weber (Max), 1 s Glencol, Illinois,

1955, Ppe135-145s
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feature, For instamce, the Lingayats of Mysore claim
superiority to the Bralmins. They 40 not eaf £d¢d cooked
or handled by the Brahmins. They have priests of their
ceste who aleo administer to several other mon-Brahmin
casteayss However, in Kerala, Brohmins’ superiority wes
unquestioned and efforts of "Senskritisation” among some
low caste groups have alweys been t0 claim either nearness
or equaliﬁy vith them rather than surpassing them.

CONCLUSIOER

The resources which determined a mup*‘s povwer in
the ancient days coild be pleced unjer four general'heada.57
It 45 noticing that the Brahmine fulfilled these requirements.
First was the Government itself. Though all kings were not
Brahmins, many of the others hed Brahming as Dewans and yet
others preculding all these, atiributed Brahmins to have an
ultimate say in the affairs. Second was the groups. Thus
some men - Brahmins -+ were Gods on earth and other were so
vile that they polluted. Ritual status justified ensalvement,
and the exclusion of some groups from the whole arena of
social intercourse, Third was the land and in a largely

56 Eor details on thia see¢ Srinives (M.H.)g igio
ciety among Coorgis of South India, Oxford University
‘ HGBB: 195 .

57 Jeftrey (R@biﬂ.)g 0P« Qi‘t.g Pe34.
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subsisience economy, where ¢ash did not plgy & great part,

land ?iéa the most prized possession. Brahmins directly or

through temples owned the entire land. Finally, the trade,
in the absence of & trading community (Vaisyas), trade was

- vested in 4¥e-mEmds—of their hande (especislly non-malayali
Brahnins). |

, Thus, the Brahmins fulfilled all the characteristic
of a dominant casce.% A dominant caste has relétively '
eminent right over the land, ...power ¢o grant land and to
employ other castes... (and thereby) to btuild up a large
clientele, «..power ot'justs;ceun. generally speaking,
monopoly of authorityesses secethe éominam caste is often

& royal caste.u"sg

58, Aeaording t0 Srinivas (K.H.). A Caste is dominant

"when it is w m_&;ggu the atrongeat
in the vnlage or local area. ad economically

polit 1y _exergises a L ing infl en;

1t ne d_na e the highe 5t omste in erms of 3 raditions
ang _Bn‘&O‘ rapmeing® underunings mine).

A‘raking the traditional Kerala context this definition
is not fully apt. Brahmins in Kerala were undoubtedly
the dominant caste of the time; true they exercised ‘
- considerable economic and politigal influence. 3But they
were numerically the smallest and they were essentially
gra:%gg gigheat in the “traditional" and "conventional
r




CHAPTER TBREE
OWRWARB MOBILITY AND SGGIAL CEAEGE

The analysis of social change implies consideration
of a given soclal éyatem (eultural context and interaction
preeesa); thaﬁ is being subjected to stress, generated
elther internally within the system or impringing on it
from an external culture. whese stresses emannting from
and instituted into the cultural setting constituve the
eonziguration of social forces, that demarcates a historical
pariod.

- In examining the enormous social change that swept
over Kerala during the latter half of the 18th and early
19th century, the following questions emerge :

1+ what were the factors that brought about the
change?

2, what was the nature of the change?

3+ what were the mechanisms involved?

4, its effect on thecaste strudture 1u.fe1axion
to mobility and the dominant caste.

The social change ﬁhat resulted in the impairment of
the caste ridden traditional EKerala society, which resulted

1+ See Panchanadiker (K.C.) and Panchanedikar (aqﬁ-).
"Process of Social Change in India under the Colonial
and Decolonial Era « An Analysis of Changing Rural- -
Urban Complex", In 8 logical B tin, Vol.XIV,
Harch 1965, P~7‘
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in the downward social mobility of Brahmins cen be analysed
in terms of three basic aspects & '

1+ Struciturael change;

2+ Chenge of values; and

3. Positional change.

The major factors which cauged structural changq can
be identified as follows ¢

(1) Wéakening of the reign of Maharajas, (ii) arrival of |
Wepterners and early administrative inmovations, (iii) intro-
duction of Western education, (iv) work of Christian
Missionaries, (v) industrializstion and Urbsnization,
(vi) socio-religious Movements, (vii) rise of communal
organisations, (viii) socio-political Yovements s {ix) impéot
of legislation on the economic system, (x) chenges in the
econony, and (xi) emérgence of Middle Olass.

The Brahmin-King relation&hii: wAS more a commensal
relationship between "status" end "power®. The Brahmins
had the supreme ataéua., but they were materially dependent
on the ruler for protection. The ruler had power - the
legitinised force - the perpetustion of which required the
Bpiritual backing of the Brahmins. But once the étability
" of the kinghood tended to be shaky - meinly through British
ﬂ‘suaerainty. Though the ‘.Briziahera never directly intervened
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in the traditional systenm, theiQ authority above the king
weakened him as well as their innovations imbalanced the
system - the protected life of Brahmins were also affected.
They began t0 bo exposed t0 the changes in the system and

aberretions in the environment.

The Britishers after their arrival and subsequent
colonization introduced several administrative modifications

vhich were alien to the native system.

The most important and the pioneering step in this
direction was the abolition of slavery. The administration
in all the three territorial units of Travancore; Cochin and
Haelabar was overhaaléd with a view to bringlng it into
conformity with the modern concept of government, Hereditary
offices were abolished. A judicial orgaenization based on
Western principles was introduced. Apart from a regular
chain of civil and criminal courts, codes of civil and

eriminal lawe in the Western model were introduced, with &
view to systematising judicial procedure. The innumerable
teudél imports and cesses which interfered with individual
freedom and stifled free economic activity were done away
withs Compulsory labour (Uzhiyam) for the government withant'
payment of remuneration was abolished and the system of
sorvice based on payment of wages and salaries were
introduced, The restrictions in regard to the use of
conveyances, orhaments and dress were gradually removed.
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Thess innovationo, $0 a great extent sexrved to put an emd
to caste~based inequalities.

fhe introgGuction of Western eduocation acted as a
gatalytio agent. The British adnminisirstion recognised no
caste barriers in the mttéx of reoruitment t0 the services,

Eucation m the ancient émea wes the privileged
posgenasion of the higher cestes., Hudimentary education,
whoh was available to the rest was nothing more than ‘
infallability of the Vedas and the ungquessionning belief
2 The new education soon became a basic
' neceasity for any job. Caste and oreed bocame the least
eoncern for jobs or position. [his had two main efLeotoe
Hore people were attracted towards education and nmemders of
the various castes working end studying togetber brought

| in the caste aystem.

about greater social intercourse, thus croseing over the main
hurdles of caste,.

~ The different communities of the land, particularly,
the Naysrs and the Christians soon took to western education
in order t0 bogome eligible for recruitment to govermment
services |

The conservative practices and beliefs snd their

traditione) Banskritic authority, held them away from school

2. Fhilip .(gﬂfihﬂ)g O ﬂi‘ttp PeTe
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thereby intensifying their gredual de¢line, while other
oommunities unﬁerwent cocun tional modility, thus releasing

thmehe& from caa*&e 03&!‘3@&?10&;

In other parts of South Indias, espeeially Tanil Nadu,
it was the Brakmins who werc the first to sense the advantages
of Western education and the new generation left the villages
and emerged out as officials and professionals. The new
education provided them with high occupstional and spatial
mnbility. They began to get Westernised discarding thelr
0ld Brahuninical ways, which the other castes were busily
tryding to aequire.3 This accrued them glory and dominance
later on despite the period of anarchy which was prevalent
there at that time. In Subrameniyam' 8 wor&a4' "He {the
Brahmin of Temil ﬁhdu) was prepared $0 study and understand
the new social situation uizbsuﬁ,prejudige, sulking or
regretaé‘ Thus there was a asucgesaful carry over of
tradit ional reppect from ritualist Brabhmin to the new
professional Brahmin.

3+ See "Industrialization and Urbanization of Rursl Areas®,
Sociological Bulleten, Sept., 1956, Vol.V.

4+ For an elsborate treatment of the emergenge and dominance
of Brehmins in Tamil Nedu, see V. Subramaniyam, Economic
d_Political Weekly, July 1969, p‘1134. .

nal8
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Kerala was the centre of the ovangelical work of the
ahrietian migsioneries, They not only helped the growth
of modern education in the land, but considerable effort
has been expended for the propagation of Christianity.
Their great attraction was that once a person - no matter
from whatever caste he be - converts himself {0 christianity,
he eutomatically became immune to the rigid castie practice.*
Thies undermined the strength of the caste system.

With the epreaé of education and liberal ideas, the
members of the backward communities became restive because
of the inequalities which they were subjected tos The
reform movements which made the greatest impaect on the
public 1life of Kerale were of locel origin and were led by
the Chattampi Swamikal, and Sri Narayana Guru.

Chattampi Swamikal was a Nair reformist who revolted
againat the existing social order iﬁ which the Brahmins
enjoyed e monopolistic position. He wanted the major Hindu
communitiea like Hayars and Bzhavas to play.their legitimate
role in society.

8ri Rarayena Guru was an Ezhava saint who made a
801314 contribution to the social changes ogainst Brahmin

* However, though they got freed from much of the caste
practices and improved their social position consideradbly,
the upper caste Hindus especially Brahmins never considered
gggmhequal. They atill held slight degree of pollution
: them, :
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ascendancy and comgaignéd for the\mitigaticn of the

rigours of caste. He consecrated shrines in several parts
cf‘zéiala (a right which was forbidden to all except Brahmins)
and yermitted entry into them by the ?uléyas and.other low
castes considered inferior to the Eshavas in the social scale.

The mass response to these reformers emerged out as &
socio~religious movement striving to uproot the caste system

and supremacy of the high caste.

Communal orgauiaaxiéns first evolved as a result of
the socio-religious movements to0 supplement the sctivities,
although later it took to politics ani smd formed part of
the socio-political movement of the times

Thus, came into existence the S.N.D.P. Yogam under
the inspiration of Sri Narayana Guru and it soon developed
a representative organization of the Ezhava conmunity,
whereas the N.S.S. emerged out representing the Nayar
community. The scheduled castes - Pulayaé -~ formed Sadhu

Jana Paripalana Yogam.

All these;cemmunal organizations basiealny aimed
towards uprooting the ceste barriers and witigating the
caste evilo. |

The major soclio-political movemehts were the Valkom

Satyagrahem (1924) end the Guruvayur Satyagreham (1931)
which were intended towards ascomplishing "temple entry"
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t0 all ﬁinaus irréapeetive of caste. The movement encount-
ered success when the famous temple entry pra'clamatﬁ.on was
made by fhe then Maharaja cf Pravancore. The proclamation
was the first of its kind in India. Soon proclemations of
the saine sort was announced in Cochin and Malabar areas too.
This helped t0 bring down the ritual status of the Brahmins.

The first mase movement in Travancore ca‘nia in 1932,
when 2 new gonstitutional reform was introduced;s The new
reforms did not satisfy the majority of the pecple - the
Ezhaves, Muslime end Christians - who together constituted
more than T0% of the population. So these communities
participated in a joint sgitation by boyeotting the elections
and formed a countrywide mass organization against it.

In .Ealabat, the socio~politicel movements were faxr
more radical than in Trevancore and Guehin.s - In Mg)abar,
it had a distinct political character because it combined
"po:utigal opposition of the middle ocless with struggle of
the peasantry against :fmﬁal: exploitetions and oppression®,

The role of literature in the social tramsformation
was seldom unimportant. The literevy writings of Kerala's
writers during the period gave insightful analysis and

5« Gopalan (A.K.), Kerala, Pasy end Present, lawrence &
Viigharat, london, p.55.

6. See Victor (;Fi@b Es)p ]
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profound grasp of the problems and realing of the time,
These writers took themes from their daily experience,
grasped certain realities, understood the relationship
‘batﬁeen man and society end deaigged -~ gharacters to give
adequate expression to certain basic contradictions
‘prevalent in Kerala's 1ife.

- The main characterietios in the content of the
writings of the time were ¢

(1)  protest against traditionsl and accepted vdlues which

were buﬁmode&, and against the unjust social structure;

(14) their approach t0 the problem was such that it ususlly
provoked conservatives. Kost of the writers had a bias -
in favour of the down-trodden;

(14i) it was not the salvation of individuals but the well-
being of society that they hed in mind while writing their
works, Also most of them viewsd people not as mere
individuals but es representatives of different olasses.

This literary output with a gaatinet ¢less 1nterest
essentially forms part of the leftist movements which
militated againagt Brehminic hegemany,7

7+ For a detailea aiaeuaaion of th&a, gee, Kurian (C.0.),
Lite: ‘ } Socgia formation, M.Phil dissertation
*«-veraity, New Delhi, 1975,

Ibi&n ’ Pn?Si
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The complieated relationship‘between'the landlords
and tenants in Xerala necessiated the introduction of 1and'
reforms from the 19th century onwards. One of the earliest
pieces of land legislation was the "Pattom Froclamation®
of Travancore (1865), More than snything it protected the
tenants from the fear of arbitrary eviction. Subsequently
came the‘caéified Janmi-Kudiyan Regulation, which defined
.%he rights of tenants and landlords, and conferred full
property righta on the Kudiyans subject to the payment of
Janml Karam.

In Cochin land reforms were introduced to prevent
evictions anl grant payment rights to the tenants. A»
royal writ (1883) prevented eviction of Kanem tenants
before a pericd of twelve years. 1t wae replaced later
by the Tenancy Act and after that by the Cochin Penancy
Act (1938) and imposed further restrictions on eviction
of tenamts. | |

Finelly came the Verumpatamedars Act (1943) which
protected the interests of tgﬁ tenants~at-will and granted

security of tenure ito lessees and sublessees in respect
of thelr holdings.

In ¥nlebar, acts like thecompensation for Tenants
Improvement Act (1887) and Malabar Tenancy Act (1930) were
pessed, o
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These and many other agrarian leglslations directly
challenged the unquestioneﬁ « guperiority of the landlonis -
“who were mostly Bralmins - and.establiahaﬁ the righfe of |
the tenantes (the low caste) on the land, The labourers who
were attached #o the "Jenmis® either became wage~labourer
elsewhere or gat guarded by éntiaeviction procedures and
became small cultivators.

The Namboodiris Act was another setback to the
soliderity of the ﬁIllam“i With it the children of all
Junior members became legal heirs t0 their property.

The economic system of indivisible Illam was no longer
poasible and the right to claim partition and changes in
management was 2180 enhanced by laws, This also led to0
the weaekening of patriarchy.

The pressure on land leading t0 subdivision and
fragmentation of holdings and the recent land reform measures
bad left most of the Brahmin households landless.®

Changes happened in the treditional agrarian economy
too. With the increased trade ani commerce, the cash economy
begen to widen and provide free competition regardless of
caste or religion. <his was advantageous to Christians and

8. “They lost access t0 the leased out lend and eventually
became landless". Srivanden (P.), "Economic Backwardness
of Harijans in Kerala", Social Scientist, Harch 1976,

Pe13s
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low~caste Hindus. "The Brahmins could neither share the
- gain nor bargain, lacking as they did the experience, experiise
and interest in trade and commerce. The new trends affected

the Illem¥ as it was ill-suited to a cash economy”. 9

The opening of factories led #a_rapid urbanisation,
resulting in the increased migration of population from
rural to urbaen arcas and the rapid expansion of the means
of aammqnieatian. Becaugse -the industrial society is em
open community encouraging ocoupational md geographic
mobility and social mobility; it is agalnst traﬁiﬁion and
status based upon family, class, religion race or caste, 1°
The new education served to equip a labour force fit enough
for the new avenues thus crested thereby increasing the
number of intermediary positions 1; the stratification
hierarchy and widening the opportunity for upward movement
from the lower levels, irrespective of caste epplications.

. One basic outcome of industrislisation was its impact
on traditional "caste-occupation structure”s This happened
in three ways. The exercise of a certain number of

9. Radhakrishnan (. ). ﬁqok Review of Decline of Nayar-
Dominance, In dentisgt, July, 1977, Vol.V,
pp-??, 19780
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traditional caste-linked orafts has been made impossible
by the increasing import of mamfactured goods at competitive
prices, Thus, for example, many weavers have hal to turn to
sgriculture in the sdvent of textile mills. Secondly, the
ancestral ocoupation which was less remunerative began to
be dropped, for the sake 0f a job in néwly opened factories
whefe attractive remuneration was availlable. Finally, the
administration iteelf offers unexpected openings - one can
become a clerk, agent, superintendent, tax collector efc.
Hence it is not merely occupations which changed, but they
vary social situstions. Together with specialization, the

traditional hiersrchy wes overturned.

The emergence of a new category of "middle ¥lass”
recruited from verious castes created a group distinct from
a caste group, was 8 point of departure from the merged
"caste-glags” system of traditional Kerala. |

All these factors bmught abbut a complete transfor=
nation of the structure, an overhauling of the traditional
céste-hase& social order of Kerala society. “"The village
bécame lesns and less sufficient, more and more dependent on
the world market, ?hé system of education and culture which
was built on the socio-economic basis of & caste-ridden
division of labour, becsme outmoded, and was therefore,
necessarily broken when new social relations oame 0 be
established. Taboos regarding inter-caste dining, inter-
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caste marriage and so on increasingly done away with. All
this weakened the hold of those venerated aspect of Indian
civilisation on the minds of the growing ggneraiian who
began increasingly to take to new waye of life. Thie‘waa
the death_blow delivered to the thrae institutions of caste,
village community and Joint 1‘:&::1;:!.2!.3""»"H

12 contention?

Regarding this change, applying Berrehan'a
"o the degree that consensus increases, in fact, we may
expect to find the importance of power declining and caste
breaking down, t0 be replaced by class orgenigation with
its greater fluidity; contrary-wise, to the degree that
caste distinctions break down, we may expect to find consensus
inereasing®. What happened in Kerala society was contrary
10 this. ‘Wighnﬁt a consensus of all affluent cestes'-
involved, their power declined. Hence "consensun" as

Berreman uses it, hag t0 be conceived in a limited sense -

11 thboodiripad (E,H.S:). “Castes, Classes and Parties
- in Modern Political Development®, Soeial Scientist,
Val.?., No.v; 1977' P.‘M-

12+ Gerald, D. Berreman, "Stratification, Fluralism and
Interaction - A comparative Analysis of aasta" In Renk
and Enight (ed.), : ¢ ymparatiy k
J & A Churchill Ictd.v.

13. Here "affluent caste" refers %o upper castes, with some
exceptione like in Kerala, where the Nambudiri Brahmins
forming the highest order of the Varma and the Nayars
although from the Sudra Varma were the affluent castes,
in the sense that their proximity was c¢lose and the
socialdistance between them and other lower castes too
great.
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"the consensus of the affected groups”,* because it is

the former who d0 not hold power and hence the gquestion of
their power breaking down 4oes not arise. Even if consensus
ie limited to the coneensus of the lower cestes, "caste
breaking down, to be replaced by class organization® will
not hold good, because it is not the caste which has dbroken
down, but the caste barriers. Once the caste barrier

vanishes, it tend to resemble a class organization.

Since the meens of production (“lamd® in the tradit-
ional economy) does not remain concentrated in the hands of
the upper aaste’4 glone, caste-stratification and class
stratification cannot coincides 1In cross~checking this
with Berreman's second statement, "to the degree that caste
distinctions bresk down, consensus increases™ - it is seen
that this cannot hold ﬁalid because where caste distinctions
had broken down (vanished), the general consensus had not
increased. The continued influence of caste in politics.
(whether it be in India as a whole or Kerale in particular)
shows this. Hence it is "consensus within castes", or in

other words "caste consciousness.

* Affected group means the non-affluent and deprived
E¥Oups.
14+ The dominant caste - basically in terms of ownership,’
landiholdings and wealth ~ differs widely in various
villages, no mattexr whatever be its position in the
¢aste hierarchy.

See, Srinivas (M.N.), Secia) Change in Modern India.
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- This bipolar observations of caste distinctions
(barriers) breaking down while ceste consciousness increas-
ing - inevitably shows the "structural change of the system"
without caste disorganigation. This change c¢an be describved
t0 be a change from tradition to mﬂdernity‘in the history

of caste.

Along with the structural chmge (change of structure),
a change of value has also taken place. 0ld values which
were till then dearer and nearer were swept away and they

were replaced by new values.

Elaborating on this change of values, Balakrishnan
Kair, in his "Dynamic Brahmins" points out that the older
valuee in the native traditionsal syatém,was menipulated by
the Brahmin cultural conquerers. The struetﬁral change
happened which undermined Srahmin doﬁinanee hes been'ceupled
by change of values slm. This is pronounced in South India.
fhe Brahmin cultural conquercrs in South India played an
ethnoﬁaxbansianistic’5 role, never socialized hinself
eﬁequately,buﬁ instead had credulously sought to soclalize
the native communities by using his mimetié faculty. This
means that the non-Brahminical masses had t0 surrender a
good deal of what had remained of their conscious modes of
religious worship and behaviour patterns in ordér_to ’

15+ B.K. HNair, 226 31namig grg‘ghg m » Po1500
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’

mechanically react t0 the Brahminical mode of 1life,

The change of values « from the tenabious, rigid
values vhich the Brahmins had induced, to the new liberal
velues of the west -~ which primarily resulted from
"acéulturatién" winﬁ the Westerners, onabled the messes to
perceive ﬁheir‘heﬁﬂage. ,

Thus while the Brahmins succeeded in Btyling the non-
Brahmin's way of life and mode of speech t0 some extent, he
could not obviéaaly‘aucceed in reintegrating the personality
of the natives af%er its disorganization through the
deliﬁerate design of social control. The cultural training
that he suppliied to the non~Brahmins did not have a wide
coverage or durability.

| The sacred vélnes-of knowledge, character and religion
. which have been profaned by being traneformel into the
instrumental wvalues for their self interest at the expensee
of others was thua exposeﬁ; This perversion of values
-undermined their siructural prestige and finally led to the
loss 0f their siructural status and power;‘é Yhatever be
Balakrighnan Nair's explanation of the mechanism of the
change, it is doubtless that a change of values catalysed
%he structural change.'the structure being bui1t on old

outneeded values.

To explain in the Parsonian way, taking for instance

16+ Ibid., pe151.



87

a basic element of caste system namely *hierarchy", "Action"
since oriented to the attainment of goal involves “"selection”
in relation to the attainment. This leads $0 "evaluation”,
which operating in the coﬁtext of a social system gives
rise to & "rank order", and for the staebility of the system
there is an integration of "value stanjards" of the component
units to constituse a “"common value system”, S0 "rank
order" or "hierarchy” is a structural manifestation rooted
‘%hrough valuesin the value system. Hence, for instance,
¢hange of values affécts “hierarchy®, because t¢ introduce
hierarchy of ideas, things and people is to adopt a certein

value.17

Positional Change *

- The structural change resulted from the influence of
various factors (already deseribed) coupled with the change
of values has resulted in a positionsal change.

The superiority of the Brahmin caste is no longer
obliged %o the rituals associated with caste which
distinguished the low-caste as inferiors is no longer

17. Dumont's generalisation of "valuea®™ to equate it with
"Hierarchy" seems to be disagreeable. Because "to adopt
a value is to introduce hierarchy of ideas, things and
people” is not sound. Values are countless and every
structural element has a value in the value systen,
Hence 1% can be modified as "to adopt a certain value
is to introduce hierarchy of ideas, things and people",
See Iouis Dumont, Homo Hierarchicus, Paladin, 1972, p.54.

Por a detalled treatment of hierarchy and values, See,
Talcott Parsons, "A Revised Analytical epproach $0 the

theory of Social Stratification”™, In Class, Status
Power, Lipset and Bendix (ed.), Glencoe,'§§53.
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observed. A movement from caste mociety to class-like

aoeiezyia is noticed. The qualitative and quantitativ

19

changes that affected the society hal brought about a
positional dec1ine?® of the Brahmins. "Just as the status
of a group is diluted by the downwaerd mobility of ite
members, s0 it is weakened by the upward mobility of its
outsiders,*®! Inis was true of Brahmins in‘KErala. Not

only that they underwent downward mobility when wmpared

t0 their past, the other castes much lower in position,

moved up.

18.

The new society has some of the features of a class
socicty, but satill retains some of the caste features

. also.s It is not sure whether it is the transitional

19,

phase towards class society. Hence "class-like",

Qualitative change refers %o a shift in the structure of
& social system from one kind or type to another., A
qualitative socisl change can be gaid to occur only when
a gocial struature hes disappeured and another has emerged
to replace it. GQuantitative change denotes the degree

of change. Both qualitative and quantitative changes are

- related %0 social mobility, eithor group mobility or

20.

21,

individual mobility. 3
See, Punyodayan (B,), "Social Mobility and Economio-
Development™, In, Sociological Bulietin, Vol.26, 1367.

Soclial mobility, a8 it exists within the caste system of
India can seldom be regarded as group mobility. For
inspite of the fact that the caste groups transform their
status collectively and move upwards (Sanskritization) or
Downmards on the scale of rituel differentiation, they
merely operate to preserve the exlsting structure and are
far from changing it. ,

For detalls see, Srinivas (M.N.), Caste in Modern Indis

gg% gghervﬁsggxs, Bombey, Asia Publishing House,
D+ 307

Horton & Bnm‘:, 1968; 90275¢
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A Socio-Economic Survey on castes/communities

| eonaﬁqted by the Government of Kerala in 1968% which throws
light on the current soclio-economic position of the
Brahmins is tebulated snd given in Appendix (See Appendix ~
Tables 1 to.6)s

£O0RCLUS1I0X

Although downward mobility cen be demarceted into
(1) geneialized\dowaward mobility and (2) domain specific
downward mobility, this distinction camnot stand air
tight in all cases.

In the cese of Brsghmins in Kerals, although it was
generalized dowrward mobility that they underwent, in the
'sense that they &s & social group bad lost the social status
they bad been till then enjoying, it was domain-gpecific
also since their status which rooted distinetly 1n,véri¢ue
domains were specifiéally affected resulting in their
general decline. “Ié was a generalised decline resulting
from muliiple dorain-specific decline.®
To the exitent that the various movemecnts - socio-
political and socio-religious were aimed "against" Brehmin
dominance and BErahmin supremacy, their downward mobility

* "Socio-Economic Survey ah Caétes/Communities, 1968",
Bureau of Economicg and SBtatisties, Government of
Kerala.
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can be regarded as a primary-structural downward nobility.
On the other band, the extent that these movements were
eimed "towards® the uplift of the till then lower castes
(to improve either their caste position or to get rid of
the rigid borndage of caste) it can be regarded as secondary
structurel downward mobility. Both these have operated in
Kerale soclety because it is evident that not only the
Brahmins werg‘pulleﬁ down; but the 1Qwer‘eaaees ascended
high up:in the social scale, In other words, the traditional
social-aiatanee'between.castes and diminisheds Both these
forces tended to bring about & now sogial order.



CHAPTER FOUR

CONCLUSIORN :

Caste system remaine $0 be an obtrusive but
conspicuous and indelible &spect of Indian Social Organi-

sation,

It is a fact that caste in a big country like Indie
varies widely from place to place (territorial in nature),
but'the basic features or frame work = such as hierarchy,
endogamy, pollution, repulsion etc. - on which they have
been built are undoudbtedly the same. It stands out still
as a matter of controversy smong researchers and scholars
on caste in India, that which of the feature is the basic
feature and others the subordinate feature akin to the main.
That is; if *Hierarchy" ie the basic feature, then other
features like endogamy, pollution, repuision etc. was
evolved to preserve it, Hence they are subordinates, but
reinforeing the basic feature. Instead, if "Pollution" is
the main feature, "endogamy" was evolved to preserve:"repulsion®
was necessary to promote it and "hierarchy® was a necessary
consequence of it, |

This study of the oaste system to understand its
orientation and frame iz tantamount to a probe into its
evolution, which is still shrouded in mystery and

gssumptions.
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The Indian caste system can be rightly be regarded
as a Brahmanical institution,* because in every caste like
system there is one or more ¢learly defined "dominant caste™,
the members of which are in a markedly privileged position.
They form e high status corporation for whose benefit the
whole of the rest of the system appears $0 be organized.
This is true of the Indien caste system slso. The system
centres around Brahmins - "the high status corporate group®.

The Brahmins in Kerala, enjoyed unchallengable sta#us
in all arenas of life - social, economic, political, educat~
ional, judicial efc. =~ @heylwere dominant with "...relatively
eminent right over the 1and;.;, power to graunt land and to
empiay other casteBe...y $0 build up a large clienteloyees,

power Of Justice...s, monopoly of authority..."

The period between 18th and early 19tk centuiy was a
period of rapid transition in the history of Kerala society.
The wave ofkadeial change that swept over Kerala** brought
about tangible changes in the ¢caste structure. The
"structural change" coupled with "change of values" resulﬁed
in an overhauling of the 014 order snd "mobility" of caste
groupss The Brahmins, t1l1l then dominant and high status
groups underwent downward social mobility.

* See Chapter Two - Part A,
*# This is discussed elaborately in Chapter Three.
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Although it was generalised déwnwaxd mobility that
they underwent, in the sense that they as a social group
had lost the social status they haed been till then enjoying,
it was domain specific elso, mince their status which rooted
distinotly in various domains were specifically affected
rosulting in their general decline. "It weas generalised
decline resulting from multiple domain specific decline”,

Their downward mobility can be regarded as primary-
structural downward mobility, since the various movements
were aimed "against® Braﬁmin dominance and supremacy.

QA the other hand, to the extent that these movements were
aimed “tawérds“,the uplift of the tili then lower castes,
it can be regarded as secondary-structural downward
mobility. Both these have operated in Kerala society.

Contemporary Kerela Scclety reveals a paradox. The
traditional social disiance belween castes had diminished
and caste discriminations have "vanished from sight". But
“although "caste discriminations" have conslderably vanished,
"gaste distinctions” seems to be growinge*

The "involvement of caste in polities® has given way
to "caste~politics”, with castes forming their own political
parties furnishing their own men t0 partibﬁpa&e in elections.

* igetggntemporary developments in Kerals lends evidence
B '
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The caste had necessarily undergone modifications in
“forms®, but not in "content™., Mandelbaum's ocbgervatisn
seems to be relevant. "People throughout India commonly
keep to traditional mocial patterns whéle adapting themels,
to modern circumstances. Abstract ideals are most readily
revised, but fundamental motifs cfggosaitibé and motivation
seem little altered and are evident in the newer arenas

of competition... The jati continues to be the principal‘
uiit of endogamy, & significant atjribute of identity, a
common locus for interaction and importent vehicle for
sociel mobility”. (Mandelbeum, David G, 1970 & 655).

This tendency, getting vigour, shows that the "old
concept™ of man "progressively getting awey from caste and
becoming independent, from it", seems no longer true.
'Inateaé, man is only increasingly depending on caste in a
different way thaen in the past -~in a way that is su;teé
for a complicated and changing socliety.

Both at the state level and at the local levelé. the
higher castes of the past including the Brahmins, have been
pushed far back from these events, They suffer from sound
organization and lesdership. The reservations for education
and employment of all types of the backward and scheduled
cestes have considerably inoreased their occupational and
social mobility. The tremendous flow of money from those
working in Gulf countries have fetched them high economic
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potential. With all these, £he traditional phenomenon
"eoaste~class” coincidence (i.e., the higher castes being
more sconomically affluent also) is undergoing thorough
change. The conventional picture of a low-ceste (so called)
person* ~ a skeletal figure, clad in rags, dwelling in a
hemlet, crining dbefore hié naster = is becoming an
unnatural sight. |

However, much research has not been done so far in
this area. "Mobility in the context of change" needs
fnrtyer investigation in different mocleties and at different
periods of time. '

The reaction of social groupe (especially rigid groups
‘ such as "casie" and their preparations, adaptations and
resiaﬁanaé towards change needshore atteation. Especially,
in the world of today, characteristic of speedy transitions,
it is imperative {0 pasy greater attention t0 this developing

branch of sociology.

Mobility is essentid for motivation - "the will to
advance and improve in 1ife",  ¥ithout it, life becomes
monotonous and repeiltory. liobility at the individual
level causes less strain t0 the system., But when it
agssumes group effect, tﬁe delicate balance ~ the balancge
between the interacting groups in & gooiety - 18 jeoparadized.
In a rigid system like the caste system, it can cause

* Regligible exceptions are not ignoréﬁ.
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disruptions also. Hence, the study of socisl mobility inm
its totality and its relation to the micro agd mnacro
societal structure needs emphasis. The concepts such s
~“"status" and “"role" (Ralph Iinton, "The Study of Kin",

New York, 1938) in relation to the social system, so far
not effectively stulied in Indian Sociological studies,
needs much attention. BSimilarly, the concept of "spread”
(M.N. Srinivas, "Religion end Society among the Coorgis of
South Indis", london, 1952) has not been exhaustivsely
explored in relation to the particular situation 0f the
Kerala Society. S0 too is the case with the other key
concepts like "Exthnocentrism™ and "ethnaexpanbionism"
(¥.G, Sumners, "Falwaya*); "Routinization of the chariema®,
and "Pypology of Adaptation®., Purtber researches are -

necessary.
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Source : The tables in this section are adapted for the
purpose of this dissertation from A Socio-Economic Survey
conducted by the Government of Kerala (Bureau of
Economics and Statistics) in 1968.



97

ble No. 1

Biucational Standard of Brahming

Community Illiterate Lot ®'® Primayy Niddle S.8.5.C. A0g'®
below : LeCe
‘ primary_ o '

Brahmins 15,09 21416 19,20 17,29 17.09  9.51
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ble 32

Aotivity (Enployment) Status emong Brelmins

Activity % of Persons
Student 36.36
Employee (Daily wages) . 149 .
Employee (weekly wages) 0.14
Employee (monthly salary) 12.28
Employer 2475
Self-empioyed 5.10
R -
Unemployed 3+66
Others 36453
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fsble No. 3

Land ownershlp of Brahminse

Lavd owned in cents % of Households

Noiland ' 28i 39
1“5 . 8:57
6=10 6.21
1125 ' 8.41
26-50 4.87
51100 9,08
101200 . ‘ 8,96
201=-500 ' 12455
5011000 ' 759
10@5“3500 ’ 1;78
15012500 | | 1440

Above 2500 2+19
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g e NOs

Annual Income of Brahmins

Annual Income % of Households
Below Re.300 0401
301600 2.36
6011000 | 4031
1001 =1500 10.47
1501 -2000 9.94
2001 ~3000 1775
3001 -4000 14.94
40015000 12.04
5001 -6000 9,80
6001 ~7000 494
7001 -8000 2.51
8001-9000 | . 2,24
9001 ~1 0000 1.83
10001~11000 162
1100112000 1456
12001 -13000 0462
1300114000 | 0456
1400115000 ‘ 0448
Avove 15000 2405



101

able No.

Type of possession Of dwellings among Brahmins

7

Type of possessions % of Households
Owned 64.10
otts 1.20
Rented 28455
Kudikidappu 2.50
Kudiyrippu 1415
Purampoku 0407

. Others 2443
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