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INTRODUCTION

A strange ind of confusion, mispercestion
and wisinterpretatiou persists lu the minds oi Dalit
thinkers, activicte, leaders and coclal scientiste
working on Daiits as to which path to adopt tor
Dalit Liverat-on. tuch >f this 1s due to the complex
nature or Indian s2oclial system as well as because of
methodological inadequaciese. Our purpose ip this
thesis 1s ©2 study some ul the coustitueut elements
o5 Delit ideoldnzy in order to shea light on the

princlpal Jongredieunts of palit oppressiou.

There are Dalit propouents ur all the promi-
neut stirategies for change in Tudia @ Gasdhisn moral

reform, orthosax Marxism, Wectern economic developmenbt=

-l

21ism of ooth canitalist ond goclalish varietles and

Dr. A cedkarts Ratical enciol dermncratic vievs.

There hoe aled peen an exvansion and divercificakion of

an indigenous Dalit traditlion that has spread to balit
communities tinroughsut Indla and these views are less well
known outcide Daltt circles. Untortunstely they do noth

Lithute o cones've and unifled percspect-ve. There

conghifut
1¢ intence internal dlspute = but there 1s a

reomruntty of communication™ within whicn individuals,
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organizations argue and.wolve.1 Whatever may ve
the number of diverse theories and their emphasis
there are two prominent streams of thought existing
at present. They are Radical Democratic views of
Dr. Ambeckar and his staunch followers and the
orthadsx marxian views or socialists. In opnocitiong
to the latter view the former school of thought
urges that social reform should precede economic and
political reforms in India In reorganising Indien

socliety.

This claim has been made by Ambedkar himself :
“Turn ino any direction you like, caste is the monster
ghat crosses your pathe You cannot have political
reforms, you c annot have econcmic rewlutlon, unless

you ki1l thisg manster."2

If we keep in mind the

fact that no radical change has occured in 42 years

of Independent Indila, this statement appears tou be

true. On the other hand his idea of cultural revolution
continues to pve Utoplan particularly after his act

of conversion %0 Buddhism. WMot only has Buddaism

1. Barpara R.Joshil, Deslgns tor Struggle in Barbhara
R.Jnshi ed., P.1400. 1726, The iinority Righis
Groun Punlicatinn, Londou.

o, seearnedkor, Writlhngs and Speecheg, H.47, 1070,
Lducabion Department rPuulication, nah-rashtra
Bombay .



failed to uplift Dalits and change the atmosphere

of the Indian social system but 1t has also killed
the urgency for cultural revolution. Of cource, it
cannot pbe denied that the conversion to Buddhism

has given Dalits a spirit of asgsertisn and awarenesss
It hag alsd given them a distinct identity. But with
the tagt advancement 1n education, cclence and tech-
nology caste appears to be wanlog in fthe cities,

“le have to keer thig fact in mind. If cuchmodern
develosment have taken place, we need to ask if

we c¢till need culktural revolutlon o Ambedkar!s kind ¢
riae 1% lost its relevance'? Hos it over emphasised
social revolution? ‘Tnese questions musw be addressed

oy secrious Dalit thinkers.

If we come to the second stream of thouzht i.e.
orthodox nrarxian tor which econcmlic revolution mucst .
precede other revolutione and ve obtain the conclicion
that, with economic and educati-nal advaucerwent caste will
éie.e Az I nave sald apove although there ie¢ some truth ia
this claim it 1s a grocs oversimplificaticn pecauce despite

mylern civilization cacte doee skill exist even in the cities.

As socital scientists, what chould we do? Do we nedd

a, Gatl Orved:, Clags au’ Caste The man-Brahman I‘ e1 ent,
2.5, Dec.91, 1728, frontier, Tol.21 (17, derid
PubliC°+*5ﬁ, C~lcutta.



to modify and discover new theories and ldeas which
can avoid the inadequacies in the avove two streams
of thought? To answer this question we first need

to examine these two streams of thought.

In tnis work, we address tie problems essen-
$ially with a Ratlonalist and humanist approach,
}y approach is neilther Marxist nor Liberal. Perhaps it
is more Buddhist, put this is no where stated
explicitly in the rest of the thesise. My approach
has some affinities to the Buddhist method, which Ambedkar
himself called rational, scien:zific and humanistic. However
co Tar as I am aware no poliitical sclentict hag yet
nroduced a major work explicitly usinz a suddhish frawe-
nrk and T hesitate to ve the first in thlis particular
dics;rtation. Our rain tvask 1s to raise some cruclal

ouestione.

In the first chapter we have analysed the
rneaiisings and definitionsof ideology, protest,
deprivation and the history or Dalit movenenisin order
to underchand the rosts of concrete Dalit issues.

R

without 1o, Ik is impoceible o judze the veracity of



the problems which we have examined. In the second
chanter we have studied in detall Dr. Ambedkar'é

views on Dalit eranlcipation. This is necessary

becauce in Ambedkar we find a systewatic and

cscient’flc understanding of Indian soclety and therefore
2f Dalits place in i t. In the third chapter we have
c*udied modern Dalit Ideoclogy. This is done to
uncerstand the changes in Dalit thinking afber Ambedkar's
death. This will also help us 5o compare and conkrast
tindern Dalit views on Dalit emancipation with the

views of Dr. Ambedkar.



Chapter - 1

ROOTS_OF DALIT PROBLEM

Before an attempt 1s made to analyse the
princinal elements of Dalit idealongy , it 1s nececsary
to deal with bhe concrete problems that are cruclal
for understanding trelr ideology ’ objectives,
the prognects of thelr success or fatlure, in thekr
attemnts at liverating themselves. In this chaoter
I have made an attemnt to make a detailed study int»
the meaning and definltions of ideology, protest,
deprivatisn and the problems facing Dalits in Incdia.
We can understand these issues 1f we only look at the
roots »f theilr oppressions and protegts walch Dalits
Jauncred and led so far in this socié;y. In other

words we musht study the brief history of Dalit

moverentice

Aceording to the manifesto »f Dalit Panthers,
memhers of Scheduled Castes and Tribes, neo-3uddnists,
the working people, the landless and poor peasants,
women and all those who ard being exploited politically,

economically and in the name o f religlon are Dalits.

Though the words "poor", "opnressed" and "exnlai-

ted" would undoubtedly have a broad class connotation,



the term 'dalit', as it 1is ordinarily understond: today,
is considered applicable more or less excluslvely to

tne ex-untouchables, viz., the Scheduled Castes. 1In
fact, 1t is a term that the untouchables have given
'themselves! as against the terms such as Earijans
{(children of God), Avarna fcoloured), Antyaja (low-
porn) Humshudra Scneduled Castes, etc. whicn were given

by totnerg.! )
Ibeorog Y-

To examine Dalit ideology 1s a difficult task
becauce few svstematic documents of thelr 1deology existe.
The late Dr. Arbedkar 1ls perhaps the only systematic
exvonecnt of Dalit 1deology. Years later, the writings
of the Dallt ~anthers provide‘another source of Dalit

idesclcgy.

The primacy of ideology in any liveration move-
ment 1s now well-recognised. Tti s also lmmerative
trat such an ldeology should evolve from the corncrete
life exnerience of t:r.e people whaoce liheraticn is
sought to be realised. Any ideoclogy whlch does not so
evolve cannat be ex.ecied to csustain the commitment
of the pefsons concerned, a commltment trnat depends

updn the realication of the exploitative cituaton,

1.  Suguna’ athy, The untouchables, Ppotectors Fail,

L

State Society vol.5, no.3, July-Sentember, 1935 .



along with the determination to get out of that
situatisn, by the exploited. Tt is in this brosad
framework that the Dalit ideology should be an~lyced.

In other words, 1t is keedszing the "prax1§10gica1
imension” in mind ihiat we proceed to dfscuss the issue.

Tt may also be mentioned that the base of an ideclogy
should not be ennemerzl, transient pnenorena. Tt

should conglst of lacting, bacic t:ends in a chang-

inz situatlon.

The term ideology llvks peculiar notions and
mundane practices with a wider cet of meanings and
lerds an honsurable and dignified complexion t29 stcial
conduct. It nelps to make more explicit the woral

hacic 2f action. Johnsgn 1dentifies two sncial

E? ¢
3 ¢ m

ctiarne of 1tdenlogv, atension management furnction

with regsrd to individuals as role occupants snd an
integrstive function with regard to a group.z’

TAeclogy demands ‘an.involvement. It moves man to action
and bringes new hone, meaning an?d agsurance to a
collective groupe.

Practices or Social conduct can be of two typese.

4 set of practices can elther pose 2 challerge to the

———. A—— ———————— _—ro

?e Josenh Mathew, Ideologhy, Protest and social mobility among Mahers,
0.7, 1984, Thesis, JNU.



prevailing order or merely Justify it. We can therefore
distinguish between comservative and radical ideology.
A radical ideoclogy specifies disconterts, prescribes
radical soluticnsawd juetifies charge. A conservative
1deology attempts to obfgscate the articentation of
dtscontenrt and juctifies the maintenance of the
orevailing svetem. A radiceal ideology performs certain
functlons, - such aé . the disruptiosn of the

Certrel institutionzl and value gysters by conflicting
with them.

PROTEST :

A protest is an attack ob -the prevailing systen
in an intellectual and orgenised way. It 1s an effective
meang of achieving sociel change and mobhility in modern
soclety. Most political and soclal changes of
twentieth Century has been accelerated by vorious
protest movesentse Clutter Buck says, "protest 1is
npecessary to maintain a fair rate of change in the
face of entrenched lnterests in any soclety both to
further the will of the majority and %5 attain equity
for mnorities.3 Norman identifies a few other charac-
teristics of ovrotest movements. Besldes bringing

seectal change in soclety, 1t has some therapeutic effect.

KA R A SO

a, Ricnara uiuthterouck, vrotest ana the
Uroan wiertilla, p.11, 1072, Cascel © Uo.
L+i. London.



But 1t depends on wh>' protests ard what 1ts alms. are
Protest 1s & means by which umhapoy, frustrated and
explolted people can find atleast momentary satisfac=
tion. At times 1t becomes a way of 1life that absorbds
all energy and talent of participants and counter

particirants.

Arora writes wprotest and dissent are not
the activity of merely the irratisnal and opportunistie
sectors of soclety. They represesat narticular mode of
political participation chosen by the citizenry.4 Why
is there protest in a soclety? Varlous conditions of
relative deprivation lead to protest. Any orotester
sees nis relative position vig-a-vis those who are at
an advantageous position in the society. such dis-
crepancies lead to prosest. The disequilibrium that
results from discrepancy bgtween one's sducational
and soclal status provides ground for discontent and
protest. Lower classes experiemce thls discrepancy
s0 that t'ere 1s large sczle protest amng them. When
there 1s lack of recognition for the deprived, they
tend to protest. Protest as a collective action, inwvolves

interrelated factors such as agents of protest, reasong

s,

A *Satigh K.irnra, Political “articipation and
Provesi, eonc.ic and rclitical YHeekly, v»1.0,

~ AR

Le Gyl gy, p0349’ Januﬂ.ry 1071,



of protest and mdes of protest which bring about

change in soclety.

Tdeology, protest and soclal mobility are
interrelated to the extent that they cannot sufficlently
functisn without the other. Protest 1s adequately sus-
tained by an 1deolsgy and by an organlsatisn nurtured
by an. anvoropplate adershlo. T7cy I fturn bring about
social change in society. The purpose of any
mvement could be defeated unless 1t adoots the organi-
zational principles and 1ideology of uwodern movements.
Protest accelerates =ocial mobility of the lower
class in India who are alss equally wvulnerable to
atrner gources o9f change such as soclal reform movements
and the state pslicy of protectivé discrimination.
Protest accentuates soclal mbility by way of 1its

ideolngical base supported hy orgaisatlon and leadership.

DEPRIVATTON

Deprivation refers to a state of existence
marked by the lack of any feature considered necessary
for numan living. Deprivation can be absolute or
relatdve. Deprivation is ahsolute when men and women
are dispossessed even of basic amenities. Such

deprivation stems from " Inauman conditions of material



exlstence, total powerlessness and ideological
oppression. We may ldentlfy a nierarchy of deprivatlon
that exlsts among the most oppressed sections in

the soclety. One might say that the difference bet-
ween the Backward castes and scheduled castes liles

in the fact that the former 1ls relatively deprived
and the latter is absolutely denrived. The term
relative desrivation was first coined by the authors
of *American soldiers” in thelr soclo nsychological
study of American army carried out diring 2nd world War.
The authors of "American Soldiers" do not give a
rigorous definition to tne concept. However they

claim that & "person's satisfactions are czonditioned

by hls exPectations. The upsetting of expectations
provokes a sense of relative deprivation which may in

turn provide the lmpetus for drastic dhange.5

The above 1Jlstinction 1is useful. One might say that
the differeﬁce backward castes are relatively deprived
because they do not possess the things which others do.
Soclal inequality gives rise to relative deorivatinn.
The Schedule caste movements are in absgolutely drorived

categorles. Scheduled caste in India as tor example

A . <t Ve

- e N RPN .. - - . - ~ o [N TR T
T Iy Lol w, Licniy s roators 7 ogeedal Mobolt
amance “lighrra af Donnracuhyo nnd Polayas of Karala,
A - 2 IR T
D.52, 1034, Thesis submitited to J.t.U.

)



the Maharg clalmed that they had a nign status in the
ancient past. Hence, the sbsolute deprivation

of their pregent was a reversal of their high status

in tnhe past. Deprivation, absolute or relative can

be of three types cultural, political and economice.
"enple are culturally deprived when they are denied
access to those cultural r esources which a fford them

a sense of soclally recognizeable identity. This

1c ti:e first type of deprivation faced by Sneduled
actes. The second tyne of discrimination that
sz2heduled castés suffer 1s political disenfraccnisement.
There 1s inadequate renresentation of various sections
of the population in statutory and non statubtory

bodles and political organization. This is more
evident in rural areés tran in clties. There 1s no
recervation of seats in BRajya Sebna for <creduled G.astes
and Scheduled Tribes due to the absence of any consti-
tutional provisions for it. No such provision exists
in the state Vednan Parishads (Upper fiouse). In the
Tanchayat Raj Institutionsonly winimum representation
exlstss It is unlikely in many cases that the decisisn
making process of these village bodies glves édequate
welght to the nomlnal reprecentatives of tae §bhedu1ed
“astes and .ribes. SC's and ST'g are not included 1in

high power committees. Even when they are verbally
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articulate with thelr representatives and urge for
just causes, they do not get sufficlent support from

high castes.

ne thlird type of oppression which the scheduled
castes undergo 1s economlc exoloitation. The economic
structure of Tndia is embedded wlth caste mnopolies
over property rights, occupational imbalances and
income irregularities. Even with improved efforts
to bring equality in soclety, dlistinctlon between
unper and lower castes ln terms of thelr income, style
of 1ltvlng, occunation etc., exist. At the bottom of
the ladder are the noor farmers and landless agricultural
labourers belonging t- S.C.'s and S.T.'s whose income

dontinues to be below 2,000 ner annume.

In the occuvational field there 1s inadequaté
reoresentation of Scheduled €asteg and ST's i1n
Central and State Government Services. There ars 15
percent and 7.5 percent of seatg reservationg for
these categories. But 1nadequacy prevails in appoint-
mentse. Educational imbalance continuce to prevail in
the post independent period. This_ig evident from few
instances of student - enrolment in schools and admiscion
to various courses. Cacte 1nequaellties tends to breed

educational 1nequality. Castelsm 1c belng encouraged



_‘1 O-

today in admission aolicieé, apoointment etce.

Despite the fact that there has been marginal improve-
ment in their socio-political and educatlonal facili-
ties,ihe'position of the depressed castes remasins
deplorable. Thelr deslre to rise above the 1evéls

of exploitatlon and poverty brings them to a stage

of protest agalnst the existing systemes This 1s where

caste movenents begin to develop symptoms of‘protest-6

The initial protest mverments of Tndia, cstarting
with the Buddist revolt of 6th century B.C. were
all geared to quectinn the Central ideclogy of the
concept of purity ard pollutlon and Branmanic suoremacy.
Jur precent concern s with the protests of mre
recent timcsy Wnich are essentially of three tynes.
1. “hakti rovemente which attemted to nurify
Yiniutlem (4in the 1°th to 18th centuries) of 1its evils
and foughi against trhe tyranny of the caste gystem
but subsequently crystallized as egcentially Hindu
sectee 2. Maverertc oriented Yo 2 reinteroretatine
af *re Anctrines 27 Tininigm g9 ag to cleanse 1t
of 1-c evil accreditinnc énd render £t hack to the
oririnzl pricsting purity, notahly the nes-vedantic

mverents. 2. Moverents wnich rejected Hinduigm

6. On. cit, nape 69,
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and led to the adoption o f other faiths 1.2. conversion
movementged

The Bhakti movements wereichéfiématic“iﬁ thatpﬁﬁé riée
and fall was ronghly co-terminus with the sainté who
initiated them. Kobir, Raman-nd and Raldas in
Morth,Chaltanya in the Fast, Narsinh Mehta and
Tukaram Jn the west, 2nd Ramanuja and Basava in Sauth
Tndia. All the 3nakil woverments shared the fllowing
char~cterstics. First, they were 'reformist' io that
tnhey only attem~ted to correct some of the evils in
Zinduism, particularly the practice of untouchability
without questioning the caste system. Second, they
were 21l initiated by cacte Hindus and/or admitted

clean caste lilndug algo into the roverent-fold.

This eventually led to the inevitahle dominance
of the oriestly classg,the 3raaming, againct whoge
ortandaxy the protests were initiated. Third once
castes with dAiffering ritual rank came £5 be associated
with the movements, the narticlrants develoned a du=l
identity,a feligious 1deolongical identity with fellow
nartici~ants ~nd a socis-cultur-l identity with gocial
cnllectivities (castes) tn which they traced thelr
origin. The latter galned prim-cy in its dry-tc-day

interactions ~nd traens-ctions and flnally the cacste
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system got replicated in the new secﬁs and each

caste groun within the movement got soclally re-
absorbed 1into the original groups. Fourth,none of
the Bhaktl movements had a programme of‘sbcio-ecohondc
upliftment but confined their attentisn to the
1deational realm. In the final analysis, Bhakti
movements although popular among the Dalits, in so far
as they 213 not change thelr gsocin-econzmice status,

the equallity, professed by them remained meaningless.

By the middle of the 192th century a new trend
of protest was set in motiosn by Vivekananda and Dayan=nda
Saraswatl and l=ater by Gandhi. Thelr movements may

be designated as nen-Vedantic movements-7

Tae Kernel
of thls movement w-~s the dissassoclatisn of the
oractice of untouch~bllity from finduism, the argument
belng that there was no scriptural sanction for this
abonin-ble practice. However, the nes-Tedanticsts
upheld the Varna scheme as an eseential pre-requisite
for the pressrvation of harmony in society and purity
of souk. Thic doctriraire unity of Hindu religion

was sought ta be extended to social 1ife by comnalzning

for the temple entry of the Dalits. Secular . gources

7 Gan-shayam Shah, Anti- Untouchability move-
mente, 2aper oresected 1n the Seminar on
Pemoval of Untouchability. op. 1-16, 1280,
Unpublished, Ahmed~had.
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of change such as leglslation, education, improvement

of material conditions, etc. were too pressed into

service for the welfare of the Dalits. However, both

the Bhaktil and neo-Vedantic movements were pro:e¢sts
from within initiated by the caste-Hirdus. At best
they brought about minor changes, helping the Dalite
to make some adaptions -nd cacste Hindus, gome
concescionse. As ag-inst thnese adaﬂtivefmovements core
conversion £ osther religlons which were escenti=1lly

moverente 2f digengagement from Hindulsm.

This may be.app:opriateli designated as pro-
selytizatlion. Proselytization in India was started
by Muslims during the medieval period and later
during the British perilod, by Christians. Although a
handful of Hindu aristocratis difd converts thece
religions; the vact majority of ire converts were
Drlits), Later the Dalits converted to Sikniem end

Buddhicme

Al though the new religisng embraced by the

Dalits orofesced equelity =nd brothermond »f wen,

the variationg in the ontecedents Nf converts persistdd

ir g2 foar ag they were 2rawn from c-stee with different

t~tuse The converted Dalite came to be known as

nen-chrictians,nen-Buddnicts etc.B

———— A P R R

1079

K.C.Mexorder. Yea-Chrictiang 1In ¥erala, mm.152-61,
1n JMien-21 ¥etar ede Ths Untonchehles In Coanger-
par-~ry Inii=a, Tuscon.the Tnivers Ty af Artgonn Dresce
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omnipresent cacte system penetrated 1nto new religions,
whether they were indigenous off-ghoots of Hinduism
(e.g+, Sikhism, Buddnism), or alien rellglons of
conquerous or colonial rulers such as Islam and
Christianityog iiowever, conversion to Buddnism was
qualitatively different 1ln that it was more or less

a concisus cholce by the Dalitse.

Ingspite of thne fact that the Bhakiti and neo-
Vedantic movements were adoptive in thelr orientation
to Hindulsm and pr0se1ytizationk was orlented to disengage-
ment from Hindulsm, they shared one thing in common -
these movements were initiated by 'outsiders', that is,
non-dalits, caste Hindus 1o the first case and foreign
and native mlssionaries in the latter instance, with the
gexceptlon of conversion to Buddhlsme The Dalits were nnt
the initiators of change, they were at the receivinz end.
Even 1f some changes did occur due to the abave »ratest
movements, 1t could not have brought about social

development of the collectivity concerned.

 am————

9. G.A+ Oddie. Religion 1in south Asia p.16, 1977
Manohar Bosk Service, Delhi.



It is against this background that we should
view the Dalit movements which emerged and spread
by tne turnm of the 19th century. The critictal
difference between the erstwhile movements-Bhakti,
Neo=-Vedantic and proselytization movements-and the
new Dalit movewents was that the latter were

Initiated by the Dalits themeselves.

The oppressive as well as the elagtlc character
of the carte system and the fallure of even prose-
lytization movements - to emanicipate the lower
castes, seems to have prompted many Dalit groups
to improve tneir status tnrough sanskritization. Al-
though the usual tendency 1s to view sanskritization
as a cultural process zlmed at bringing about changes
in the states of 1life of Dalits, it had important
structural ramificetinns in that protest orientation
and counter-mobilizatlion were necessary attributes

of eansgkriltizations movements,10

ac Dalits often
d1d 1% 1in a cpirit of recalcutrance and the uvoer

cactes Invariably opvosed such attemotse.

The c entral tendency in Hindu snclety was

that the jatis in Hindus were the value glvers norm-

D ¢ o~ e ————

10. Imtiaz Ahmad, Caste Mobility Movement in
North Indiz, pn.164-91, 1971 The Econsmic
and Soclal History Review, vol.VII 1(92).
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setters and institutional bullders and others .followed
them. For once the Dalits provided the lead through
tne formation of thelr caste assoclations, which
became the basge for self-respect and challenging
upper caste anthority. We may 1ldentlfy two sub=-tyres
of thece Dallt mvenents based on two factors, the
recource hase of tre jatie fpopulaticn size, presence
of at least a small sectisn which was econsmically
indenendert) and the consequentées ¢f the moveuent.
Pirst, those who had favourable resource hase »nd
succeeded 1n crossing the »nollution line 2nd ceaced

to be uht0uchableSo

Tne Ezhavas of Kerala and the Naders of Tamil
Nadu = e the classic cases of tnis type.11 fecond,
those who had a relatively weaker source base (as
cowpared witn the first grous)-nd d1d not succecd
in crpssing tue pollution line, inspite of a vigorous
protest movement armong theme This type 1s exemplified
by the liahars 9f Maharastra and the Chamars of Uttar

131"a.cie«_;h.1"2 Taced with such a predicament the latter

group preferred to opt out of the Hindu fold, as

———— . e wmg——

1. Aféiyappan Social Revolution in Kerals Tillaze,
- 1265, Asia Publ shing Houge, Londzcn.

19. S.Patvardan, Change 1ir India's larijans. 1072,
Orient Longman, Delhi and owen l.Lynch, The
Pclisics of Untouchability, Columbia Univirsity
Pregs, HMew York.
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Ambedkar and hie followers did by embracing Buddhisme.
But even then they may not be entirely successful

in shaking of the Shaékles of untouchability to
eccare the label of 'scheduled castes'33 Given

such a ~situation they may attempt to build "pafallel
culturdl systems and refuse to get absorbed in the
mainstream o f Hindulem through conversion. This is
evident by the emergence of the Dalit Panther movement

in Maharashtra.

Tt 1s clear from our analysis that unlike the
earlier movements initiated by outsiders, the movements
in which the Dalits partic!pated conscinusly and
voluntar<ly bdbrought about z sea-ch=nge in thelr socio-
cultur-l ldentity and self-definition. Whille scme
of them like the Ezhavas of Keralsz ~nd the N=adars
of Temll N=2du succeeded in emanicipatirg themselves
from the irvhuman practice of uniouchability, others
llke Mahars of Maharastra,the€hamars of U.P., though
not similarly successful, gained a new sense of celf-
respect ard human dignity. However, gererally speaking
the potential of these movements too wae limited as
they d1d not make a froﬁtal attack on the very framework

of caste system.

12« Adele Fiske, Scheduled Caste Tuddhis: Opganizakion
in J.Michael liahars, ed. pp.113-4°.



In fact, the Dalits invariably invoked thelr
caste status to wrest benefits from official agencies.
This being o all Dalit movements old and new were
at best reformist 1in threlr ideclogical orientations
and they operated as 1interest groups tovbetter fheir
socio-econamic Cornditions within the overall frame-
work of the soclety. Therefore, these movements by
themrse! ves could not have brought about any substantial
social change znd develonment 2 f the Dalits, as a
whole, their status as 'untouch-bles! n»ersicsts,
although untouchability 1is officially abolisned 2znd
descrlbea by social reform movements of all hues.

This hiatus between thelr official status as egual
citizens before law, and thelr belng treated as un-
touchables by the clean castes,'can at least be partly
located in Dallt powerlessness the lnadequate deve-

lopment of their polilitical clout.

The »revalling conditions of the Dalits could
not have bestowed on thém any political bargaining
power, their substantial numbers notwifhstanding.
Freedom as such, nad no meaning for them glven the

conditions of thelr existence.

At all India level the poli-ic-1 articulation
of D~1l1itg¢ 1interests =rd ldentity was first iriti-ted

by the gre=t lawyer ~nd constitutlon-l ex»ert,
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Dre. 3.ReAmhedkar, a Maharashtrian Mahare. The first .
visible manifestation of this was found in hig
demand for seperate electorates for the scheduled
cartes. The chief instrument employed by the state in
India wag to bestow politicsl power on the Dalits 1o
the guarantee of 'reserved' representation ts ther
in the »narlisment, state %egislatures and local gelf-
government halles, rovghly in proportisn t5 their
noovulation. More lmportmtly, it has came to be accen-
ted 25 = conventinn by all oolltical »arties (irres:
nectiva of theilr idenloglcal orient-~tiom) which
succeeded in czpturirg power, to glve representation

in the minictries formed by them, to Dalitse.

This co-optlon o f the Dalits into the establish-
ment was not withou: 1ts econsequences vizwed in
terms of thelr mobilization. To “egln with the competing
political aspirants from among the Dalits get divided
on party lines. They face tne serlous dilemma of
competing loyalty between thelr ideslogical party
affiliations on the one hand =nd the welfare of

their constituency = the Dalits on the other. Second,

those Dalit leaders within the ruling »Harty competed
with one another to secure position of power an?d helpe.

This in turn leads to the emergence of factions ~nd
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fissions amng the Dalits within the same party.

The pet result of -11 these has been.thne politicsl
cactration of the D-~1lits, rendering them a highly
fractlonated soclal collectivity 4incapsble of sérious
bargainling with the »owers that~tnat-bve. .The ananti-
cipzted congequetice of the policy of protective dig-

¢eriminzation seerms to be the vivisection of Datitse.

The Dalit political wobilization on the national
scere can be trzced to the late 1920s when the
Britich Government-iqitiated a se:ious of Round Tanle
Conferences tovprovide political representatisn to
the scheduled cactes. In the second conference in 1021,
Dr. Ambedkar was 1invited as the reoresentztive »f
the deoressed classes but e so~n realized that
orescious little could be achieved through the official
ch2nnelse Amhed¥sr firmely Yelieved that unless the
caste system was destroyed the cocial evil of untoucha-
bility could rot be reroved and he realized that to
achleve thic objective the Dalite should have »olitical

powere.

Keeping this end in view he ectablished 1in
1249, the A1) Tncéla Scheduled Cacte Federatipn (ATSCT)
at an Al1-India Deprescsed Class Conference in Magour.
Tn 1047 the (AISCF) was dissolved and the Republican

Parts of India (RPI) was formed. #lthough an exclugive
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- political party of the Dalits, the RPT endorsed the

the-
fundamentdlltenets of HTIndian constitution =nd 1%

pursued thiese ohjectives through the mediumo f
varlizmentary democracy. Tae specific aimg “of
party are fighting for equality of »11 1Indian citizens
with 3 orovicsion to give the Dzlits some sn~ecisl
conglderations to bring about a balznced Ind}ian

3 tions 1 i /,ﬂﬁia

society and for the removal of exploitation of man ’éfﬁmﬁﬁ'

man and class by classe \ 02145/

wx_h

After the death of Dr. Ambedkar the RPT gradually

weakered and a large number of 1ts followers joined

the Congress party. In 19270 with the formal split

of the RPI, two factions emerged, one openly favouring
the congress policy and gettlng co-opted into 1t,

while tne other maintained its distinct identity, -
although withmut rmich political clout. The vicible
indications of the »narty's existence at the national
level are the nerinflc charter of dem=nds it sub-
mitted to the Government, =nd the very o2 ften 1neffective
and the very infrequent collective actions 1t lsunches,
focussing on the problenms of the D=1lits. However,
tiarough its nersistert demends the RPI was cuccessful
prcssin;.tné Goverrment to pass the protectionof

Givil Bdghts Lot, 1976 which nrescrives more stringent

pISS o DISS
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punishment for those who practice untouchability
replacing the PYntouchability ®¥fences Act, 1955.:The
RPI fz21led to make an impzact at the n-tlonal level

for the followlng reasons:-

1. The party was too wesk ard loca2lizaland even

in those pockets waere it exigted, its rank were

not united.

2 The party in power cormanded the resources o
extend patronage t9 tie aspiring Dalilt lsadershis through
the pollecy of protective diseriminations. These leaders
emerged as cerious challangers of the RPI leaders.

3. They did voat have an ideology cr an action
programnme radically differery from that of other
vartiese.

4. The RPI leaders often Eo-ovted into the ruling
narties =2t the state 2nd centrd levels, therebvy
ernding the mtentiality of the party for any seriows

~n? gustrined mobiliz-tion of the Dalitse.

Faced wlth such predicaments the D=1it yomthns
gradually have beoome restive. The vicible expreséion
of tneir mental unrest was first m-nifested in finding
a 'volice' for themselves, the Dalit Literacy movement

14 :
gradually erergede. By 1972 the Dalilt Panthers came

14 . Uttam Bhoilte, =nd Anuradna - Bhoite, The Dalilt
Sanitya Movement in Maharasatra, pp«50-75, 1977,

A socii}ogical Analysls socinlogicd Bulletin
w1l .0AfAY L



into bvelng as a dictinct cultur-1 political grouy
with their encouragement #n urban Mahar=ctra, parti-

cularly in Sombay and Poona.

The Dalit Panthers are disillusioned with con-
versdon to other religiouns (mocst of them are neo-
3uddhists) and participation in parliamentary politics.
Matvithstanding thelr continued alleglance to Ambhedkar,
at leacst part of thelr ideoclogical kit is drawn from
Marxism. They consclously opt for confrontation ar
a total revolutlon, at the same time they do not
attect the Marxian understanding of the Indian reality
in 1its entirety ag they think it over emphasizes the
econocmlc factors and practically ignores other dimensisns
of the social rezlity. It 1s significant to no%e here
that the D-1it Panthers count rnct only ¢ cheduled
casgtes -nd tribes -nd neo-Buddnists as Dalits, but
the entire tollling masses-industrilal workers farm
labourers landless ternnrts, poor peacsants - nogf all of
whom a2re drawn from scheduled castes. The Dalit
ﬁéntbers snould be credited with an appropriate diag-
nosls of the pronlers confronting the Daliis. Similarly
thelr including the poor and opprescsed frow the non-
scneduled castes In the Dalit category provides an
adequate base for collective mohilization and =action

of the deprived. And yet, their appeals remaln unheeded
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and no collectlive action work the name hasg been

piloted by them so far. The reason for this non=
performance should be located in the structure of dep-
rivation in Indian soclety. As the Dalits are suhjected
to curmlative dominations z2nd victims of multiple
deprivationce Thelr experlertiasl reality is nnt
aut'eptic  to and shared by others who are simply
economically poor. Small wonder, then, thet the clean-
caste poor do not share their 'fraterpity' with the

Dalit poore.

Our study reveals that neither the activities
of the reformist R?I nor the radical verbiage of the
Dalits Pantners can deliver the goods for the Dalitsge.
Even 1if the argument that the Dalit Panthers have
potentlal to trigger off a universal protest enveloping
all the 8elits of India ™ fas Dalit Panthers define them}
1s accepted, they are nowhere near the achieverent
of thic targetsiseven the ideclogical aypgal of the
?anthers remains » pectarian enterprice confined to
certain jatls in cpeciflc reglons. On the other a-nd, the
policy of protective discrimivnation remains equally

ineffective. Ingplte of the representatinn of the

Dalits fromthe national parliament to local panchayats,
their particiyation in the decision-making Procéss rémains

peripheral and perfunctory. Even their free and
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unfettered partiéipation in routine elections does

not take place with ease *They -are physically assaited ,
politically Intimidated, soclally humiliéted and eco-~
nouineally threatened in the exerclse of the the
constitutionally guaranteed unilverszl adult franchise.

Tt 15 necessary to understand the reasons for thic pre-
dicament, which brings us to the point, namely the
ecnhnomic 1dentity of the D=lits =2nd the nature n° class

consciousnesgs.

Ton the forral legal sencse the Dalits are no more
subjects but citizens. But the offlcial guarantee does
not automatically lz=a2d to the autnentic exercicse of treip
Politicsl rights we have mentlioned 2bove. The most
important constraining factor in tuls cronitext is Lne
dnecoaniSanc€ bvejsween their official political status
{citizens) and actual ecommical predicament (slaves)e.
Tt is conron knowledge that the vast majority of the
Dalits live in India's vast comntryside enmeshed 4n tradi-
tional waster-slave relatisne ¢ ther are nat yet a free~

flnating prolztartiat.

Tn order to sttuate the ™M1lits 1n the econsmy of
Tndia 1t is mecess~ry to understand the source of thelr
1ivelino-~d. Broadly speaking, we con c ategorise the sonrces
of 1ivelino~d ints three @ First, those who depend on

the investment of thelr we2lth and assets = the



tre capltalists, rentiers and landlords. Thepe are,
if any, only a handful of the scheduled castes in this
category. Second, those whis Invest capltalist ari

expertice sklll cimultanenusly - the traders =nd enter-

preneul's ~nd owner-cul*lvators. Tahere is a mmall euv-stratum

of the scheduled ca-tes in thlccategory. Third,those

wno are exclusively deperddent on thelr expertize or
labour-power for thelr livellhoosd, the majority of

the D2lits belorng u> thnis category. However, there are

at learct three broad sub-categoriecs of this last cate-
gory ¢ (1) Those who zr2 in the top professions (Medicine,
lawv englineering, university teacaing etc.) and the

upper ecaelons of tre civillan bureaucracy and the

deferce cervices.

Understandably a few scheduled casites are in
tnege occupations, thankg to the policy of recervations.
(i1) Those who are in the middle level occupations
fschnol te-chers, nurces, clerks, army < Jawanc ebtc.).
An  Increasing propnortisnaf the scheduled castes find
treir placement in thic category due to the governmental
policy of protective discrimination. But thaelr repre-
sensation i n these cervicecg rerrins much smaller thasn
waat 1g warr-nted by toelr size 1n the generecl population.
(111)  Tpace who are in the lowest rung of the occupatlional

1adder earning thelr livelihood through sellirg their

L
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unskilled lsbour power. The overwhelming majrrity belong
to thls category. Even here, thelr preponderance 1s in
the dicadvantagecus sectors = agricultural workeres in
tre rural areas, labourers in tire unorganized, informal,
underpaid urban sector. Thus it 1is clear that Dalits

are econcuically the rost dicadvantageed =nd they . are
loc-ted, oredomirantly 3n the rural and un-crganized

urezn wnrk Srces.

It cannot be denied taat a small section of tre
screduled castes, partlcularly those from the dominant
grou-s arnhng them (the typlcal examples are tne Chanars,
t-e Mahars and thue Pulayas etc.), Bave experienced
an upvard mobility in the secular context tirough tre

- : ] . . .
state governments meacures have the following unar ti-

-

' I~
cipated consequences. According to Prof. T.K.Jommau 1°

(1) Tre acceleratisn of a class polartzatisn ameng

tre screduled cactes and t e emergernce 2f a bourgeoisie
among them. (9) Crystallization of ennij and envy
t~werds the well-off section amdng the ccheduled castes

on the part of the clean castes, particularly the poor

s

amsng tne laster. (23) The aliernation o £ the scheduled

cactes. elites, particularly the urban elite, from their

U A Pt T A

15 !eK.Oommen, Scheduled Castes : Then and now, 1D
B.I\T.Pande, ed-, The Spirit Of India, ppo486"93,
1575, Asia Publishing House, Bombay.
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antecedent social basee. AL the same time they do not
easily get absorbed into the clean castes groups,
leaging to an identity crisis. (4) The emergencé of a
leadershrp from the well-off ccheduled castes which often
act as political brokers and spokecmen of the Dalits,
with the top leadership in their respective context,

vut use thelr leadershilp roles as a political rescurce
to furtrer thelr career interests and material prospects,
in the process endangering the wider interests of their

less fortunate Dzalit broturen.

Although slavery was frmally aboliched in Tndia
a century ago, its current incarnations with minor
modifications avound 1n coptemporary Indiasforced labour
bonded labour, patron-client system. Once again,
legally all thece practices stand abolished but the
utter econonmic dependence of the Dalits on their
rural employers, who are drawn frcom the upper or interme-
diate castes, render it difficult for them to wriggle
out of threlr sub;sﬁantive slavery. The non-Dzlit agricul-
tural workers do not suffer from this socio-cultural
disability. Thls makes the organization of the rural poor
on a common platform nearly impossible. The Tndlan
agrarlan proletariat has unst yet emerged; they are

fraciionated caste-wise, and cince caste operates in a
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rzgional-cultural context there is scarcely any pogsi-

bility of mobilizing

This 1s evident f rom

the Drlits on an all-Indila basils.

the fact that waile in certaln

pockets of Indla Dalits revolts and protests are

visihle, 2ven virulen: drf ~djacent regions there may not

be any overt manifestation 2f mobilization, that ic

conflict, with trefr

Even In tnhose
crystalized on class

mefed tne prospects

OpPOressars.

areas whore Dalit concilousness has
lines the political parties have

of thelr unlvercs-l mobilization.

The Dalits were left ouf from the gurview of mobilization

even by thne communlst parties of India, AX.Gopalan,

the Veteran CPM leader, remarked thus— "We have %o

mzke them (the landless labourers) the hub of our achti-

Reluctance to take up thelr cpecific demmnds,

fearing thst tinls will

[

driye the rich and middie

. . . 16 .
peac~nts awny from us, will have to be given uy « Thisg

+4
Vo

mneans agrarizn proletsria®@ conctituted matply hy

tne Dalizs were not the focus of 'Peazs-nt! mmvernerss in

Tndiase The other taing to be rememberzd is that tkhose
communlst parties of India {CPI and CPM) which are

caugrt In the vortex of electoral politics, nave &2

16+ A.K,fopalan, Sktrencthen Klsan gabha
e Pyt e BH ~Saelb Dird,

af” the ?~E“ SgovLOﬁ of A1l Indta Kisan 3abha) Peoples

)

Democracy vol.4 (6), pp+5-3.

(Presidential addresc
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ponder to the caste sentiments of the Dalits to galn
electoral support contrary to thelr doctrine that
caste conciougness 1s falee' and the only authentic

17
consclrusness in class basede.

17. I.K.Qormen, lobili-atidn of drimordinal collectivitie
and soctal dcvels mwent. [he nliandituation, Xerala
8aCislsgict, wvoleviii, pse72 112,

Certain ideassin this chapter have been used from Prof.
T.K.Oommen's unpublished Seminar on ' Sources of depri-
vation the case of Dalits,1985 New .Delhi.



Chapter - 2

ABEDKAR!S VIEYS ON DALTT EMANCIPATION

Tt 1s a well considered opinion that no ~ne else
hag ctudied the problem of caste 0 deenly as
Dr. Ambedkar. TIn this ciapier we analysalhils views on
eocial reconstructlon, social resrgenic-tion and Dalit
enancipatisn with speclal reference to caste and deg-

tructisn > fcactce.

daving led tre downtrodden since 1220 for 25 years
Amhedkar nad brought a new awakening in them. 1iUig
leadercnip can he understood in taree distinct ghases.
TIn tne first pnacse, frm 12713 to 1020, ne was more nf
a goctal reformer figiting againct the practice of
untoachnanility, ag-inst ¥he insi tution 2 £ Tarn-chrama.

Te gecord phac

&)
0]

begins with 1720 when as a polltiical
leader, e stressed Lre ‘mportance of =cqulring political
pover for the untonch-bles In order to enhance their
gaciel ar? econ-mic freedom. Tr .e lact phace of nhis
1° fe he embraced ~uddnism, le@ lokinc of nls cacte men
to 1%, openly energing as a rcligisus revolutianary.

e spread the princiilee of Buddnisr ond converbed un-

touchables {0 Buddnism ag the final revolutinnary step



of hie struggle.1 le believed that the social emanci-
pation and political aspirations of the depressed classes
mucst be subordinated to 3udihnist religlcous sentiments

and religiosug thinking. T™hisg becane tne touchstone »f
nie later thirkirg. ie emphasiced two central Lreres:
one,destruction 3¢ culturelly delned inequality and
second,destruction ~ £ econnmic inequalify. A common

tar<ad runs strough hils writinze® socio-cconomic 4rane-

oq

sremabion fn India requires a cultural revolutiony One
tnat will not only destroy the culture of the past but

alsc build comething of v s place. Thnerefore

<t

ve in 1

D

it 1s nececcory t9 aralyse 2is viewsg in detail.
Qi STL” RogPICT AMD SELT AULo
In theearly days of nis struggle he criticlced

the then ruling bureaucracy as conservatlve, repreccsive
and irrecsponsihle. He rnoctly empnacsiced the self-res-
peet end self-elevation o hic caste men. In one 2f nilsg
speecnes he gusted shezkespeare'= words to awaker nlg men
"There 1c 2 tilde in the affodirs 2f men, whlch tdten at
the floed, leads on G2 fartnne-"g e exvlained it in
detall c-ying vlet your mission, therefore he £t~ educate

. S e T P —

1+ Jose-h i'athew, Ideology, Protect and Social MHobility
amang ianars 27 'anarashtra and Pulayas of Kerals,
p.124, 1084, Inesis subritted to J.N.U.

2+ Dananjay Keer, Ambedkar : Life and Mission, -.27,
1034, Porular Prakachan, Bombay.



and pr-ach the idea of educatlon to those at least

who are near to and in close contact with you.”

Thece are the seedec of the self resyect, the self nelp
rmoverent, the revolt agalinst gne philos?;ﬁy of helplessness

whicnh makes ignorentjkople recisn themselves to their

N

fate and accept their position ne a divire degprrazion
The lineg from Snakespe~re 2l:5 cuggests cautisn and
wateh ifulness to utilise every oupertunity and e

spirit of resilience. 1In 1918 ne wrote a review article

on 3e Eur?hd Russell'c hook 'Recounstructicn o Soc

e
(3

ety?

in the journal of the Indisn Eccpomic

jai
[€p]
Q

clety. .Describing

f~de
cTr
o

s 2 war book, ne observed that Russell was rignt in
believing that wor could not he aboliched by rationalicstic
appeals 2lone, but by positive 1life mpulcses =nd

f
pazcioneg antagenlistic t2 thoese that led to Ware

ot

Rurcell was ageinst war, but not against quitctism.
According to Ruceell, only activity led to growth;
qulctism was another name for death. Force was energy

wnichn must be used constructlively to achleve anytiing

[oR

anl dessruetisrely as violence. mbedkar was afraid toat

Indiang might read 1n Pussell's book a justificotion
My thelr philosophicsl hiag for the dohctrine »f ren-
violznce. In the erd Ambedkar added tn~t Russell deserved

full credit for =aaving emphasiced the psychic basls of



soclal 1life. Social reconstruction developed upsn
the rigot understanding of the relatlons of individuals
in the society - a provblem which had eluded the

group of rany SOCi-’Jl':‘gists.

Aboui this time the south Borough Committee
dozling with Franchlse in the light of the lontague--
welneford Reforrs, examined "eprecentatives 2f different
insarests and communities. Karamveer Sinde and Arbedkar
were called upan t2 give evidence before them.
Airvedkar demanded separate electrorates ard reserved
cents for deprescsed classes in proportisn t- thelr

oo

pepulation. Later, in one of “his letters to 'The Tirmes

O

£ Indla! cdated 16t: January 1219, he expressed nls
views on the dem=nd for ifirme-Rule. He ¢21d th-t
beTare dem-nding “ame Rule 1% was the duty of advanced
clnags s U2 grant social equslliy {0 the lower -n2
depresszed clasges wio belang to the came relilglon,
fallowed ti.e same cusidms, lived wish in the.,ane horde
with the same aspgirations fr liverty and home rule.
™>r everybody recognised, he dhgerved, tnab home rule
was as much the birth right of an uniouchable as that
nf a Branmin. fme first duty, thaere fare of the advanced
classes»was 2 educate, enlightern and eclevate ther,

Unttl thab attibtude was adoyted, tue day on which India



wiould have home rule wasd istant. In the first issue
3¢ nis fortnightly ook Nayak'! in January 1220 he
wrote thot Tndia was the home of inequality. ilndu
society, he o~cerved, was just like a towsr which had

ssveral choreys withdut a ladder or an entrarce. One

0

was to d'e in hthne sisrey 1n wnich one was borme Hindu

'»-)4

goclety, ne continued, consisied of three parts, the

oo

rahnins, the non-Braiwins and the untouchables. I

(¢))

pitied souls of thoce Persszins whad belleved there exis-
ted 33 tn animalg and ag well as in animate Gt
~nd yet treated their coH-relizisnict as untouchables.
le charged, rnot the spread of knowledge and literacy

hut accumulztisn ~nd montpoly w-s the alm of fhe
Brarming. In “ig view the hackrardness of the non-

ne wag due o lack of educotion and powér. In
~nather ortlcle Amhedkar stated the Swarajye whercin
thers were no fund-ment-~l righiz guaranceed for the

Lol

deprecsdd classes, would not be 2 Swarajya o Lnem.

vl

It will be a new slavery for theme. In the first
A1l Indla Conference convened by uniouchnbleg in 1820
ob Vegour Arhedkar neld that, "however tnat caste Uindusg
waried hard for the welfarc ~f “ie untmch-rles, Yhicy

d5d rot-know sielr mirdst Thal s why he was fundamertally

oppiced tn any organicatisor started v the caste Hirdug



for the uplift of depreszed clagses. e remained inde-
pencdent, refused to Joln any organis-tion through-ut

his 1life.

In all uie speeches, writings =nd letters e

3,

1

ot

o0 “ork-in combinabior

[N
<

asked depresced classes 50 ¢ unite

o

for their liverztion. e gzid wiikhcut urnity amcrg ther

tney connot av ain resl liberation fror tre Lirdu

coclezy. o poiae which 1o Truc even in present day
Tniia. Diversity amns thedownirsdden, lack T unity

s tneir reel croery. That e why Dr. Arbedkar reveatedly

csvrecced thic acpect ~fF uniiy.

Arhedkar rode 2 diztinctisn hetveen soci2l reforms
ir the cenze 2f reforms »f Hindu fawmily and cocial
reforrs *n the r ence of recorstruction and reorgmis-tion
=f Tirdu enctety. Acenrding to nim the socinl movemerts
ir ugursted by reformers like R-nacde ar? “ig cr

Goet-) €snfercence, related to rerarri-ge »f widows,

women's risht of proverty, educ=tion =2f winen, cnild

(o od

marriages 2nd otler matters. Whlle

3
Fa

()

relsved 12 the a2bslition o ~aste systiem and the recong-

tructizon o f Dindu society on the basis of cgunalicy, »ut

J

4

-

e SRS oty i
Shic hegan at the the Trom Sha botionen ¢rincer
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2. Ibid, p-46.



1like Chatrapati Sanu and Sayajil Rao Gayakwad and leaders
1like varanveer Sh'’nde toiled untirirgly for trhe up-
11t of the untouchsbles. Desplte th&s2 high soﬁled
cervices &t %the cause nore could stir in the heart of
*“ece:uppressed pecole an emtian »f conflerce, 707e

and neplration fOr t e'r 2w galvation. A feeling »f
Segendence,y 0 cence »f guszrdlanship and ar Ymprescion
£ patronage nad grown cmong  therm. The unitouch=nles

fference »

©

(-
o
)
o
)

knew this but could ©»Ht express the &3
help and self-nelp. Self-nelp is their basic decire

wndich 4s the becsy zelp.

Qo indifferent arnd collous was “he ar*i*uje of

the vart mtacscze 2F the caste Hindus, o the problen

nat tney tnought the fate of these suppresced unioachable
dIindue wac to be detcrmined at their leisure and pleacure.

The intertinn of ipdu reforvers was gond, hut Its

execnuiian war warse. Thefr resolutinng carried more

certures then active struggle for breaking the shackles
that bound tne depresced classes. 1itically rigorous,

volient -nd wetenful, soci=lly most of them wished
whitewash 2 2ccoyed nruse. Tt meart for Amhedkar lincdus
sacieby was o decayed houre. T4 had to be fotelly des-
troyed and reconcirucied. MNinor chenges like reforning
Hindu family wald DoU helpe They forgot tqe truth theov

whitewashing does not save a dilapidated house. You



must pull 1t down ~nd build “anew. These were the

ob servations made by Dr. Ambedkar on Hindu socilal

r=form organisations. The case of Ambedkar was quilte
different. He sprang from amongst the untouchadblese.

de was a leader who thought as they thought and felt

as they felt. He had seen much, suffered much and

algo studied mich. He was a man who regarded the woes
and miseries of these classes as a personal humlliation
and therefore, he had taken a vow to make gelf-respecting

citizens out of those virtual slaves.

Ambedkar hated the sense of dependency and
abhorred the feeling of patronage 5f the caste Hindu
reformers. He held In utter contempt the orgamis=tions
and movemens that prospered or reared in the name of
depressed classes wherein untouchables were trested
for functional occasions-4 Ambedkar was a bdeliever in
crd. divine principls that self-help is the best
nhelp. He dlagnossd the disease correctly. He knew
from history twat injustice is not removed till the
sufferer himgel f does away with it by his own exertions

and actions. 'As long as the consclence of a slave

4. Ibid. p0500



doegs not 111 with hatred for hls slavery, tanere 1is

no hope for his salvation.®

'Tell the slave he 1s a clave and he will revolt,!'
was the slogan ralsed by Ambedkar. He exhorted the hn-
touchables to fight for self-elevation. Self help,
self elevation and self respect was the symboi on the
standard he upfurled. Tt was the trident with which
he goaded nls people to action. The leader of tae un-
touchables talked fo them 1n a very caustic manner. He
remnstrated with them 1n 2 tone; ‘there "way
.once tearing, carping and ggoading. He cried out, "my
heart breaks to see the pitiable =sight of your faqes
and %o hear your sad voices. You have been grosding
from time immemorial and yet you are not ashamed
to hug your helplessnegs as an inevitability. Why do
you not perish in the peenatal stage instead? why
do you worcen and sadden the plcture of sorrows,
poverty, slavery and burden of'ﬁhejworld with your
deplorable, desplcable and detestable miserable 1ife?
You had bether die relieve this Qorld 1f you canrot
rise to a new 1life and 1f you canrot rejuvenate
yourselves. As a matter of fact 1t 1s your birth-
right to get food, shelter and clothing in this l=nd in
equal proportion with every individual,high or lowe
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If you believe in living a respectable life, you must
believe 1in self-help whichis the best belp.5

Tn April 19226 he visited Jejurl. There was a
meeting at which he suggested that the untouchables
should seek some land for colonlsation. Upon this
one of the speakérs replied that 1if they falled to
abolish untouchability they would act according to the
wishes of their leader. Tne idea of colonlication was
indeed astounding. But it shows also to what extent
the leader himself was disiressed and disgusted with
the environment in the country. In a conference at
Mohad on Mareh 19, 20, 1927, in an inspiring tone
he s=21d, '"no lasting progress can be achieved unless we
put ourselves to revitalise our thoughts.I, therefore
ask you now to take vow from this moment to renounce

eating carrions.

*Tt 1s high time that we rooted osut from our
mind the idea of highness and lowness among ourselves.
We will attain self-elevation only 4if we learn to self-
nelp, regaln our self respect and galn self-knowledge

and impressed upon them the importance of the entering of

5’ _[bi."x-’ p.t’)o.



-41-

government services and of education."6 In conclusion
he said in a moving tone, "there will be no difference
between parents and animals if they will not desire to
gee their children in a better position than their own.:’

By one resolution the conference appealed ts the
caste Hindus to help the untouchables to secure thelr
civic rights,to employ them in services, offer food to
untouchable studentss Lastly,it appealed t2 the
goverument to'provide them with free and compulsory
primary education, glve aid to the depresced classes
hostels. The depressed classes saw in Ambedkar & liberator
preaching them the grand universal law that "liberty 1s
never received as a gift it has to be fought for. gelf-
elevation 1 s not achieved by the blessing of others hut

only by ones own struggle and deed.”

Ambedkar - awakened bls peopls by quoting the
great words of Ruskln, "That" doing i1s a great thing,
and Carlyle says that the end of a man is actlon. He
also says that action is the governing character of all
makers of history. Relterating his views after ahad's

struggle he sald that untouchability must be condemned

6' Ibido,



and gbolished not only as the need of hour but also

as the command of true religion, not only as a

policy or as an act of expediency but 2lso a matéer
of Justice, not only as a matter of obligation but

also as a cervice to humanity. He said that notionof
purifyinz oneself with animel urine was more ridiculous
and d espicable than the notlon of defilement =2t the

human touch.

Ambedkar started hls fortnightly Marathil paper
'Banishkrit Bharat’® on April 3, 1927 in Boubay. In
the first issue he thundered that, "annihilation of
cacte system 1s my birth-rignt.r He demanded that the
temples and water courses should be open to the un-
touchables. He wrote editorial after editorial in
his short, crisp and fearless style, asklng the govern-
ment not to trust the good sense of the local bodies
for its implementation as they were dominated by
persons who were narrow minded, old fashioned, ortho-
dox, reactionari es and antagonistic to the interests
of the depressed clascseg. Tnis powerful criticism 4s
true even in the cacse of Hindu bureaucrats and officials
even now. Through hils journal he stated that there were
some who ralsed vliolent protests against the inailting
treatment meted out to the Indlans 1o South Africa and



to the Indian students in Britain, and at the same time
denied human rights to thelr own countrymen and co-
religionist in Indla. Arbedkar exposed their inconslis-
tent attitude, thelr selfichness and shamlessness.

de observed that, vlost rights are never regained
g

Ambedkar neld that equality meant ralcing the
level of lower classes to the level of higher classes
as regards the agevcy which imparts education,he salds,
In an editorlal that po re=l progress could be m=de
in educstion if education was entnrusted to the
terchers coming frowm the 3ranmin community whose mirvds

1

concelved an avhorrence for the lower classes 2nd

9

showed calloug disregard for the intellectual up £

bty

i

=)
[t

of sny other class, treated human belngs worse than
dogs and pever treated them with equaiity and kindness.
de declared that teachers are the Charloteers of the
nation. There 1is no question more important froh the
starnd point of socid Yeforr than the selection of

proper persongs In this teaching profesgsion.

He also stated that education is a nonle, national

7. Ibido, p.800



2nd enlightened work. This work should not be entrusted
to Brahmins. Amhedkar argued that govervment would

be able to achleve genuine progress by weeding out

self centred, natlon destroylng agencies. The progress
of the nation, he added, would be stronger on csuch a
broader base. The base is mot to recruit narrow-
minded teacherse. He warned depressed classes that
nothing could be achieved, if they did not adoyt an
aggressive attitude and prove by thelr thoughts, words
and deeds that they would not now tolerate Insult and
dissbilities any further. Ambedkar replying on
Satyagraha sald that "mere spread of education and
expocition of seriptures would not be able to root out
the age long disease of untouchability and caste system.
The diseare he s=21d, was deep rooted and mere deessing
it with bandages of knowledge or ingenuous scheres

would not cure it. Deadly diseases required drastic

remediesg."

The question now, obcerved Ambedkar was whether
religion was meant for men or men for religion. He
déclared. "to clean the unclean, to ralse the fallen
and to elevate untouchables to a statusg of equality was

8

the real meaning of culture.*~ According to Ambedkar,

Be Ibid., p.o1.
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f1ghtywhether violent or non-vislert, was jurt if the
end sought wes good. If the end sought was just, the
insistence on its achieverent and the fight for

14t must be equelly Jucst.Tf the end was unjust and
unfair, then inci-tence on ites achlevement muct bve
unjurt. But the Juctness of an end did not change with
the reans employed for its achlieverent, the justness
of an end did not wvary with the ewployment of different
means as does a verb change with 1its subjects In his
opinior it was not poss<ibvle to observe at all times

and on all occaslons tne grand principle "non-violence
is the most proper law.® Otherwlse, he added man

could not stir even his eyelid for fear of killing the
germs in the air or eat fruits or drink water, breath

the alr, cut the grass and t rees.

The man who come to kill you or to outrage. the
modesty O0f a woman, or sets fire to arother house or
commits theft and is killed while struggling to escepe,
diees by his own sins as all aggressors and wicked man
do. If wounding ones feellng 1s violence, he said
Gandhi's catyagraha 1s also based on violence. ' ruly
speaking he concluded, the law should be non-violent

(o]
wherever possible; violent wherever necegsary.'”

9. Ibi{io, po:g.
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Emphasising hls point, he sald that untouchabllity was
such an abominable stain that it would not matter even
1f gome lives were szcrificed to wagh it oute. He
preached hle people 'dragging on life somehow or to
live like a crow for a thousznd years 1is not the only
and worthy way to live ip this world. Life can be
ennobled and immortalised by sacrificing it for a lasting
ghod such as the cause of truth, a vow, honour or
countrye. For protection of humsn rights seversal

great men have immoted themrcelves at the altar of duty.’
'Better to die in prime youth for a great cance than to

live like an oak and do nothing.!

He questioned the Hindus 1f you say 'your!
religion is our religion, then your rights and our
rights mst be equale But is this the care? If not,on
what grounds do you say we must remain 1in Hindu
fold inspite of kicks and rebuffs?' 'The religion
which diceriminates between two followers 1s partiale.
The religion which inflictes upon them insufferable
dissbilities in no religiss at all. Religion is not
for the appellation of such an unjust order. Religion

and slavery are incompatible.

Amhedkar defined religion as gomething that offered

you prosperity or elevation first in this world ard then
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sal vation, the former shouldbe the first article of
every religion. Untouchability is another appellation
for slavery. No race can be ralced by destroying

its self-respect.so 1f you really want to uplift
untouchables, ysu muct treet them in social order as
free cltizens, free to carve out their destiny. Here he
reminded of the French declaration of human rights
preaching revolt against social, religious and political
privileges and declaring that all men are born equzal

ard died equalse. Ambedkar urged that the ultimate aim
of politics was to maintain and protect human rights.
Removal of untouchability and tinter-cazste marriages

and inter-dinners will not put an end to our 4l1ls. He
emphasised Hindu soclety c<hould be reorgasnised on

twvo principles, equality and absence of casteism.

The Second Mahad conference declared that
Manugmriti which directed molten lead to be poured
1oto the ears of such Thudras, ac wonld e xr "ra
r213 fhe vedas and wnicn decried the Shudras stunted
thelr growth,lrmpadred their self-respect and perpetuated
taeir sneial, economic, religisus slavery, must he
publicly burnte It was thus ruthlessly condemmed. [he
conference condeming Manusmriti outright, =ald that

1t wae a symbol of imequallty, cruelty injuctice from



the polnt of view of the downtrodden classes. On
Decemrber 11,1997, Ambedkar with his followers had
burnt Manusmriti puhlicly. In another resolution they
demanded that dindu society muct be reduced to sne
class only and hy other resolution 1t demanded that
the present priestly profession bhe turned into a demo-
cratic institutlon allowing everyone who desgire to

have tae opportunity to become a priest.

At a women's conference Ambhedkar sald 'never
mind 1f your dress 1is full 6f patcneg, but see that it
is clean. Attend more to the cultivation of mind and
the spirlt of self respect. Ambedkar himself revealed
afterwards in 1223, on the burning of Manusmriti
that it was not made for the s&e of mere hatred,
the Manusrriti hac been indeed the charter of rights
for the caste Hindus and at the s=2me time a Bible of
slavery for the untouchables. In an interview with
T.V. Parvate, a frontrank journalist, Ambedkar sald
the honfire of Manusmritl was quite intentional, 1t was
a very cautious and drastic step, but was taken with a
view to forcing the Hindus attention. At intervals %,

such drastic remedies are a necessarye.

If you domot knock at the door, none will open it.

That it does not contaln good principles and that Manu



himself was not a socinlogist and was mere fool. We
made bonfire of it because we view 1t as symbol of
injustice under which we have been crushed across

10

uh
centuries.. Amhedkar reminded the\pouchables:thag t

hey rust
abolish “heir slavery chcmselves. It is most dldgraceful

to live at the cost of ones self-respect. Self respect

is a most vital factor in 1life. Without 1t man is a

mere cipher. To live worthily one has to overcome
difficulties. It is out oflﬁardwork and ceaseless

struggle alonc that—one derives—skrengheg— alobe that

one derives strength, confldence and recognition.

Everyone 1s to die someday or other. But one must resolve

to lay down one's 1life in enriching the noble 1ldeals

of self respect and 1in bvettering human life. Nothing

C‘V"\ 'l‘ I

ig disgraceful than to live a 11fé/bf*§elf-respect and

£

without love for the country.

supporting the move of a Pargl gentleman against
priesthood Ambedkar in his article 'wanted an anti-
prlest craft association'1’,’%%§1 the Hindu priestly
class 1s in no way superior ethically, educationally
or otherwigse to tne averaze member of Parsi priesthood.
The counts in the indictment, he proceeded agalnst the
hereditary dindu priests are numerous and appalling.
Priest is a clong on the wheel of civilization. Man
10« 2o7e bavate, 'lee Ghelalava iulskios® 'lapobhi

Ji)"j”{}gll_, B e~

Joiel ""’, 1"{:0.

1 T oDow. -~ Ciran- ‘ .
Nle ' Doni .~ Ciranicle, 3th HIverber 1a0n
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1 ¢ born and becomes a member of afan’ly »ncé +hen in time
he dles. All along the priest shadows like an evil
genlus. Ambedkar described the officlating 3rahmin

as a mlserable specimen o f humanity and further he said
he preacnes the shame of being a middle man between

the unseen powers and the helpless man and makes living

by 1t.

No country was gond enough, he observed, t»
rule another country, and it was equally true that no
class was good enough to rule another class. As the
fundamental principle of tﬁe modern democratic state
was the recognition of the value of the indlvidu-=l,

» full opportunity should be accorded to each to
attain his maximum develogment in that 1ife. But
1iving and operative faith he pointed out, of tne
oligarchy in Indla was agalnst this ideal.

Although Dr. Ambedkar insisted upon the necegsity
of securing political power he said that political
power cannot be 2 penacea for the 111ls of depressed
classes. Thelr salvation lies in thelr soclal
elevation. There is a great necessity to dirtﬁrb thelilr
pathetic contentment and t5 instill into them that
divine discontent which is the spring of all elevatinn,

will result in the emamcipatisn of our people and
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egtablishment of such a state of soclety in this

¢ountry of ours in which one man will h-ve one value
in all domainsg of 1life.

Ambedkar, who had launched a movement in his own

way In Nasik for temple entry swiftly changed the

rudder of the ship of his movement. He urged his
people to devote their energies to gain polistidal
rights and power. The salvation of the depressed classes
will come only when a caste Hinduziade to think and
is forced to feel that he mist alter his ways. I want
a revolution in the mentality of cacte Hindus. For
that you must create a crilsis by direct action

againet the customary code of conduct of the caste
tidndus. The crisis will compell the Hindus to think

~nd once he beginge to thivk he will be more ready to
change than he is otherwlse to be. The gre-t defect 1in
the policy of leacst resistence =nd relent inflltration
of rational 1deas lles 1n thils that they d>» not produce

a crisis.

If Hindu religion 1s to be the religion o f social
equality then an amendment of 1ts code ta provide
temple entry 1s not enough. What 1s required 1s to
purge it off the doctrine of Chaturvarna. This 1s the
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root cause of all inequality and alsqfﬁgient of cacte
sy stem and untouchability which are merely other forus
of inequality. Unless 1% 1¢ done sthe depressed classes
will not only reject the temple entry but also the
Hindu falth. For to accept temple entry and be content
with 1t 1s to compromisewith evil and to barter
away the gsacredness of human personality that dwells
in them. We want equality inm Hindu religlion. The
Chaturvarna mist be rooted out. The principle of °
privileges for the higher classes and poverty for
tre lower classes must be ended nowe
0:i, CACIE

Tt 1s indeed difficult tc compress hils soclal
thought 1n one chapter. To underctard his tnoughts on
cacste and 1ts anninhilation one must carefully examine
2ls books on these suhjectse Clting well known ethnolo- i
glsts, Ambedkar gald that the populstion of Indls 1c a
mixture of Aryans, Dravidians, M=2ngolisns and Seyth!anse.
Through constant contact and rmugral intercourse they
evolved a common cultvre that superceded their dic-
tinctive cultures. Lrthnically all people are heterogenouse.
Tt 1s the unity of culture taat 1s tne basis of nonmogeri-
ety. lle contiruece, it 1ec becouce of thie homgenelty
tt.at cacte becomes a probler so difficult to Be cxilained.
Tf iitndu soclety were a mere federatisrn of matually

exclusive units, the matter would be simple enough. But



caste 1s a ,2rcelling of an alrcady homngeneous units

and the explanatisn of cartes 1s tre ex:lznation of

this procescs of parcelling-12 After tue criticzal
evolution of the varisus characters of caste he

stated that "prohlbitlon, cr rather the absence of lcter-
marriage-endoganmy, to be conctice f 1c the only onc th-t
can be called the escence of caste when rightly under-

12
stoody.

For AT?edkar, Caste in Indla means an artificial
chopping-offbgge population intc fixed =2nd definite
units, each one prevented fronm ﬁzging into another
t-ro:gh the cuctom of erdogamy. It follows that Brdsgarny
is’the characterictic peculiar to castes He regarded
endogary as a key to the nystery of the cncste system.
showing how enéogamy 1: malont=1ined, To prove the
gercsis »nd the mechanism of cacte Ambedkar went on to
s=y that Sati, enforced widowhood 2nd glrl marriage

are cuctoms that were primarily intended t- preserve

endogany againct exogamy. Lhlis the super lmoeltion

12. B.R.Ambedkar,Casics in Indla, pefe ‘
1077, Edncsbion  Deopart.ent, Publicaticun, wan-rasntra
Governmeng, Jombaye.

13. Thide, pe?e



of endogary on exogamy imears the creation of c-ste.
strict endogamy could not be prercerved with~ut
thece cuctomg while caste without erndogamy is a sham
There 1s nn difference betwem c=ste and endogary.

The me-nirg -nd definltlons ~re one and the s-me.

N

Reliecting /2tomlic conception of indivicduals in = soclety
Amhedkar argues that to szy individuzls mekeup soclety
1g trivial, uoclety 1s always composed of classes and

an Indivicdual 1n 2 §ociety 1s always a member of a classe
Answering to the question that what was the clagsg that
firet made 1itself intc a caste,the ways that the abcve
nentioned custdmes in all tneir strickness are obtalnable
only in one caste namely the 3rahmln, who occupy the
highest place in the social hierarciy of the Eindu-
soclety and as the prevalence of these cuctoms in non-
Branmin castes 1s derivative of thelr owservance 1s netther
strict nor complete and proved that Brahmins are the
claes that greated caste.And lie saysfor class and caste,
s0 to say are next door nelghboursg and 1t 1s only a

sp~r that separates the two. A caste is an enclosed

14 "The wstrict observance of thece cusgtome =nd the

classs
social superiority arrogated by the priestly class in

all arcient civilizstions are sufficient to prove thst

140 Ih'.‘hﬂo, p015.



Brahmins were the originators of this 'unnatural
institutisnr founded and mailntalined through these un-
natural means." According to Armbedkar caste exi sted
before Many: whom he described as a dare devil. Manu
was an uphol-ier of i1t and therefore philosophlised abrut
it, but certainly he d4id not =2nd could not ordain

trhe present order of Hindu sacilety. H1s work ended
with the codification of existing caste rules and

the preacning of easte Dharma. There i1s a strong belief
in the minds of orthodox Hindus that Hindu socliety was
somehow moulded into the frare work of the caste system
and that it 1s an organization conclously created by
the Shastras,Mot only does this belief exict, but 1t ig
being Justified on the ground that it cannot dbut be good,
because 1t 1s ordained by the Srastras and the Shastras

cannot be wrong.

At some time in the history of Hindus the priestly
class saclally detached 1tself fromthe rest of the
body of people and through closed door policy bvecare
~n cacte by 1tself. The other classes belng suhjected
to the law of goclal division of labour underwent
differentiation, some Iinto 1arge,others into very minute
groups. Ambedkar believed that. the insularity of

the Brahmins was responcible for the endogamous character



of the clacces. Endogamy or the clocsed door system,
wag a faghion 4n the lindu soclety, ond as 1t had
originated from the Brahmin cacte.it was whole hearted-
ly 1nvited vy all the non-3rahmin, sub-division, who
in taeir turn, hecame endogamous cactes. It 1s the
"infection o f imitation” that caught all these sub-
divicsions on tnelr onward marchk of differentliation and
nae turned tnem into castese Tn the process of _
imitation thogse who falled to strictly observe custors
1like St 1, 1ife long widow-hood and child marriage
were ex-communicated. According to him the whole process
of caste-formation 1in Indla is a process of imitation
of the higher by lower =2nd s=2ys that cacte 'n tne
singular number 1s =n unreallty.Castes existed anly

in plural number.
ON_ARNIHTLATION OF CASTE )
In Ambedkar's fampus thesls 'Annihilation of caste’

he critically analysed and interrreted cacte syctem,
explalned the evil of cacste system, snowed inapcwerful
ard lucid manner the ways and means of destraying caste
aystemy To start with, ne quectioned whether social
reforr should precede political reform. According to
nim thie 1s the point which 1s at lscue. And one class
ig not fit to rule another. 1iiaking a distinction

betwe:n soclal reform in the gense of the Hindu tamily
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>nd social reforms in the gense of reorga isation and
reconstruction of the :iindu soclety. e said tzat
this distinctlon i3 necessary 1o tils connection

to understand whether political reform should be preceded
by social reform ar otnerwlse. He stated that the
former has relatione to wldow remarriage, child
marriage etc., while the latter relates to the
abolition of caste systeme. UJindu reformers did not
feel the necescity for agitating for the abolition
nf cacte or had not the courage to agltate for it.
That political rcform cannot with impurities take
preegedence over soaclal reformgs in the sense of
reconstruction of saclety 1s a taesls which cannot

be controverted. On the other hand one can s»y that
hiztory bears out the proposition that political
revolutisns have always been proceeded by socisl and
religioug revolutions. I'me emaniciyation of the mind
and tne soul is a necessary preliminary for tre
~+011tical expression 5 f tne people. He rejected the
notion 2 f Indian soc'&lists that every reform should
be preceded by econnmlc reform. One may contend thrat
economic motive 1s not the only motive by which man 1is
actuated. That economic power ic the only kind of

power no student of human history can accept. That



the social status of ar Individual by 1tself often
becomes a source: of power and authority is made clear
by the sway which tae Mahatmas have hold over common

malle

Ambedkar argues taat the fallacy of Indian
socialists lies in supiocing that because 1n the
present stage of European soclety property as a source
of power is predominant, that the same ig true of India
or indeed tnat tiie same was true of Europe in the
past. T5 quote Ambedkar : "If liberty 1is ideal,
if liverty means the destruction of the dominien which
ane man holds over another than obviously it cannot
be ingisted upon that economic reform worthy of
pureuit. If the source of power =nd dominisn is =%
any glven time or 1in anykgiven society, social =and
rel iglsus tr.en goctal and religious reforn must ve
acceprted as tne necessary sort of reform. Religiosusg,
social status and groperty are all gources of power
and authority E,whic‘n one man has control over tns liberty
of anothere.. One 1s predominant at one stage and the
other is predominant at another stage. That 1s the only
difference. One can atiack the doctrine of Economic

Interpretation of iictory aiopted by tne roclalists
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07 India 1like this. 3ut recognize that economic
interpretation of history 1s not necess=ry for the
validity of snocialist contentisn that equalization
of property 1s the only real reform and that 1t must
precede everything else.ﬂ‘s
If the soclalists are not content with the mounting

of fipe phrases, if the socialists wish to make soclalism
a definlte reality then toey rust recognise that the
problen of saocial reform is fundamental. If by some
freak of fortune a revolution does take place anyone

- would be compelled to take account of caste after
revolution if he does not take account of it before
the revolution argues Ambedkare. Tn his own words "This
1s only another way of saylng that, turn in any
directlon you lilke, caste Is the monster that crosses
your pathe. You carnot have a political refarm, you
cannot h~ve economic revolution, unless vou kill

this monstero"16

According to Ambedkar caste gystem 1s rot merely
iwlsion of labour. It 1s also a divislan of labourerse.
Qaczte system 1s not merely division o f 1-bourers which

1s qulte different from divisisn o f labour - 1t is an

15. DBer.Awbedkar, Aoninilstvion of Caste. 2.40, 1979,
pducation Departient of len-rashtra Government
ruvlication, Bombey.

160 Ibi;‘l., p.4’7.
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“{lerarcny in which tre divicion of lahourers are
graded one above tnhe other. 1In no osther country is
t-e division o f 1labour accompaniaed by this gradation
of lahourers. As a form . division of labour caste
cvetem suffers from amther serious defect. The
division of labour bro:ght ahdut by the caste system
1s not division based on cholce. Individual sentiment,
indilvidual preference hag no place inlt. It is

based on the dogma of predestination. As an ecopomic
organization caste can be a harwful institution in

as much as, therefore it Involves the subordination

of man's natural powers ard inclination to the

exigenclies of soclal ruleg.

Ambedxar rejected the biological trends 1n the
defence of caste system. lie said that men of pure
race exlst no where and there nas been a rmixture of
all races In all parts of the world. Thie 15 spec?ally ¢he
case with the pen_.le of Tndla. The caste system cannot
he g~1d t9 n~ve grown as a means of preventing the
adm® xture of races or as a me-ng 2f maintaining purity
of blond. As a matter of fact cacte system came inio
helng long after the different races of India had

:oaminzled in blood and culture. Anyway, what recial



affinity exlsts between t he Brahminsg of Punjab and
the Brahming of lladras? ‘Jhat raclal difference 1is
there between the untouchables of 3engzal and of
l.adras? The Brahmin of Punjab 1s raclally of the
seme stock ag the Chamar of - Punjzb 2nd the

Jranmin of Madras 1s of the same race as the Parianh of
l'adrase Tor Ambedkar caste doeg not demarcate

racial division. Caste system could well be a soctal
dtvtcion of people of the came race. Assuming it
naweverl £4 bYe a case of racial division one magks

Wmat h-rm could there be if a mixture of races and

of blood was permitted to take place in Iniia by
intermarriages between dffferent cactes? Caste does
not result in economic e”ficlency,caste cannot and has
n2t improved the race. Caste i:as nowever ddne 2ne
thing. Tt has cympletely disorganised and demoralized
the [Iirduss. The filrst and foremoct thing thot

must be recognlsed, acesrding to nim 1s that Hindu

soclety 1s a mygh.

iiindus d1id not feel the necessity of a comran
name bYecause they nad no conception of thelr having
constituted a comunity. Hindu soctety as uchh does
not extste Tt is nnly a collection of castes. Lach

caste 1= conclous of 1ts exlstence. Caste dosnot even
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form a federation. Tn<eed the 1dzal dindu must be
like a rat living in nis own hole refusing to

h-ve any contact with others. According to Ambedkar
there 1s an utter lac™ af what-“the" Sociologists ealks
reonee’nusnese of kind' yamone the Hinduse Ihere ic no
Hindu  conscdousrossyr kipd. In every iindu the
con-ciougnegs tuat exists 18 the conelousness of nisg
caste. That 1s the reason why the Hlrdys cannst ve
gaid to form a csoclety or a nation. 1len constitute a
soclety because they have things whilch they possess

ir common. To have similar things is totally

different from possescing things in common. ind

the only way by witich men can come tO posses. thilngs

in cowmon with one another is by bvelng ir comrunic=tion
witr. one amother. Ihis is merely anasther wy of s-ying
that soclety continuecs tO exlst by cormunic-tion;indeed
in cowrunicntion. e clearifies that cacte syctens
srevetts comon =ctivity. 3y preventing comnon
activity 1t nas prevented the Hindus from becoring

a cociety with a unified life and a consciousnegs of
its own veing. IHindus therefore, are not merely an
ascortmert of castes but they are so many warring
groups each living for itself and for 1ts selfish ideals

Tre exictence of caste and cacte conelcusness has cerved



to %eep the mermory of pagt feunds between cacte

grouys ard has Prevented solidapity.

Jindus, who have not spread tne light, and erndea-
voured to keep others in drrkness. Anbedker had no
Yegltotion in saylng thost "1f the loh-mreden hegs been
cruel, tne dirdus has beer we2n and meanesc 1s worse
tran cruelty. 8o long =s caste rerain§ Hicdu religion
cennot be made a micstonary religion andS$ hudni will

be a folly and futllity. TIhe re-sons which have made

Shudhi impoc-ible for ilindus ~re alsd respongi-
ble for mwaking Sangathan impossivle. S0 long

ags cagte remalns trere will be no §anghatan and <o
long there 1s no Sangathan the Hindus will remain

weak and meek";r7 Ambedkar quoted from the words of
iorris and sz1d tnat the following 1ic seen aronget
irduse "The great treading down the little, thre
strong beating dr»wn the wezk, cruel men fearing not,
kind men doring not a2nd wise men ecaring not.» He

adis "the effect of caste On the ethice of the Hindus
i1s sirply deplorsble. Caste killed public spirit

Cogte has destroyed the senge of _ublic charlty. Caste

hag made public opinion 1mpossible. There 1c charity

17‘ IjDid-, p.,rf‘/:{.



but begins and ends wlth castee. It is not the case
of standing by virtue and not standing by vice. Tt

15 the case of gtanding or not standing by the caste. "

Wnat 1s your ideal soclety 1if yru do mot

want c~cte? 1s 2 question bound to be asked °f youy
Tf v ask me, he says hls answer woull he : a saclety
baged on liberty, egi2llty and fraternity. And wh-
nat? wWhat ohjectlion can trere bve to fraternity? He
sa'l he cannat imagine any. ile g-ve a new me-ning and
dzfnition to 1deal soclety arnd dewocracy. T2 him,
“~n ideal soclety si.ould be robile, should be full of
channels, for conveyling a ci:ange taking place one part
to anotier parts. In an  ideal soclety taere should
be many Interests corsclously communicated and shared.

Irere chould be varied and free points of contact with
other modes of assoclation. In other words tlere
should e soclial endosmnsis. This is fraternity which
1s only another name for democracy. Democracy s not
werely a formof Tovernment. It is primarily a mode

F

of szcoclated 1iving of conioint communlcoted

experience. Tt s essentlial’y, an attitude of
. 1¢
respect and reverence taywards fellowmen.” 8

9 eradicate _caste and - resrgmise Iindu society

Amhedkar emphagised that nindus must stop glving

1% Ib*de, penTe



names according to the'r casted 3ra mins, Kehatriya,
Vaisya md Skhudra as aierarchical divisions of high

and low, based on birth act accordingly. Tne Hlrdus
rust be madezﬁglearn 21l this. If new notions sre to
we 1rculcated in trhe minds of reople it iec necessory

to give them new names. [o coniinue the 0ld n=mee

is t» make the reforw futilee o allow tils Chalurvarna
hased on worth to be designated by such %tinking labels
of Brarmins, Kshatriya, Valcshya and Shudra indicativ

of socilal division based on birth is a; sparee.

He alss denled Chaturvarna as upnatural and un-
scientific doctrine. Stating 1t 1s impogsinle to
chvt’ﬁ/ er into faur clasres, it has a close affinity
t~ Platonic 1deal of dividing into classes. The criti-
cizr to whlch Plagots Repuhlic 1s sublected, 1 the cri-
tietsr whilen rtucet genirslly auply to the systenm

of €r.aturverrn-, 1n so 2

[a]

r ac 't proceedsg upon the
cif

poscihility of an accur=te €lascifications f men 1nto

K4
ny

four Itstirct clzsses. The Chief criticism agalnst

‘lato 1s thalt hilc

[&s]

idea of lomping of incdividuale 4rto
a few snarply -marled oFf clasces s a very super-
ficizl view of man ond alg powers. Plato had na
perception of the uniqguencss of every 1lndividual of

iuls incommensurability witin otherss, of erch 1rndiv’dual
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what
forming a class of hils own. Criticlsing/Plato and

Caaturvarna advocated, imhedkar charged Plato far
hoving no recognition ~f the infinite diversity of
active tendencles and corbinatisn of terdencies »f
w ich an incdividual 1s canable. A1l thic 1s -
demonstrshly wronz. Inderr science has showr that the
lum;ing together of fndividuals into a2 few sharcly
demarcated clascses 1s superficial. He argued that
Chaturvarna must fall to the very reason for which

2lato republic must fail, nswely trat 1s r2t possinle

to pengeon men 1nto holes, according as he welongs

)

to >ne class or the “thery And added tiat given
ti.cze dlfficulties, ae tisught ns one except a
congenital 1diot could hnege ard beli:sve iIn successful

regencration o f e Chaturvarra.

sundd social order rust be refbrmed,carte

abolickhed. Taerefore, haw to change the iiindu social

-

@]

order and how to aholish caste are the quecsticns
cuprere importance. Amtedkar rejected tre 1dea of
abolition o f sub-cactes as Impracticable and inter-
dining dnadequate remedles for reconstr:octing lindu
soclety. I'me real reredy according to him "ic inter-

carte m-rriage. Tudon o f blood can slone create the
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feeling of belng kith and kin and unless this feeling

of kinship of being klndred becomes paramount, the
separaticst feeling - the feeling of being alien -

created by cacte will not vanish.“19 Among the

Hindus interdaste marriage mucst necessarily be a factor
of greater force 1in coclal 1ife then 1t need ve in

tne 11ife of the non=Zindug. Where soclety 1s already
well=knit by other tiles, marriage is an ordinary
incident of 1life. But where sociely ig cut amnder marriage

as a building force becomes a matter ci urgert necessity.

The redl remedy for breaking caste 1s inter-

caste marriage.= Nothing else will serve as the

solvent of caste. Wny 1s it that a large majority of
iirdus do not inter-dine and do not Inter marry?
According to him there can be only one answer to thirs
quection and 1t 1s that inter-dining and inter-marrilage

are repugnant to thne beliefs and dogmas which the
Hindus regard as sacred. Caste 1s not physical o%ject
like a wall of vrickes or a line of varbed wire
which prevents the dindus from cordingling and which has,

therefore to be pulled down.

Caste 1s a notion, 1t 1s a state of mind. The
destruction o f caste does not therefore mean the

decstruction of physical harrier. It means a notionel

1'.—\0 Ibido, po{“.m.
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change. Cacte may be bad, céste may lead to conduct

sO gross as to be cslled man' inhumanity to man. A1l
ti.e sa2rme, 1t must be recognised that Hindus obgerve
caste not because they are inhuman or wrong headed.
They observe caste because they are deeply religious.
People aré not wrong in observing caste. What 1s
wrong according to Ambedkar is in todr religion, which
has inculcated tnls notion of caste. If this is
correct, then obviously the enemy, you must gracple
with 1s not the people who Observe caste, but the
8hagtras which teach them their religiqn 5 f caste.

The rcal remedy 1s to destroy the belief in the
sehetity of the “hastras. e questioned how oune c&uld expect
tn succeed if'mne allowal tie Shastras to contioue to
mould the heliefs and opinlons of the pecple?, Mot to
questisrn the authority of the Shactras, to sermit the
people to believe in t helr sjnctity and their s-=nction.
Arbedkar reminded refbrmers/i:rk for the removal of
untouchability and cast 1zm, that they should know the
acts of the pedple are merely the results of thelr
beliefs inculcated upon their minds by the Shastras

and cease to belleve in the sanctity of the Shaskras

on which their conduct 1ig founded.
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To agitate for and to organise inter-caste
dinners and intercaste marrlages 1s like forced
feeding brought about by artificlal means. rlake every
man and every woman free from the tnraldom o5f the
Shactras, @csanse thelr mindgs o f the pernicinus notlons
founded on the $hactras, and ne or sne will inter-
dine ard inter-marry without telling them to do s0."20
He . furtrer added it 1is no uce in seeking refuse in
quibbles. The SC's must take stand that Buddna, snd
Guru YNanzk torke. vou muct not only dlccard the Srastras
you ruct dery thelr authority as Buddha and Nannk.
You rust have courage to tell the Hindus that what is
wrong with them is their religion, the religion which
hae produced in them thic notion nf the s2credness
~f carte. To ask pea,lg to give up cagte ic to ask
them to go contrary to thelr fundamental religious
notions. This 1is a stupendous task, well-nigh imposcsinhles
Caste hag a divine basis. You mist therefore destroyy
the sacredness aad itviniyy wieh Jalch caste has
beconme invested. In the last analysis, thls means
according o uim you must destroy the antaorlty of tie
Shastras and tae Vedas. Ile has emphaslsed the question
of ways and means of destroylng the caste because
he thought knowing the proper ways and meane ig more

impartant than Y¥nowing the ideals If you do not

-

20+ Ibid,
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know the real ways and meang, all your siocts -re
sure to be misfired. [he bane 7 Hindu enclety
according to him 1s caste. All Hindus zare sl=~vhs

to cacte system.

Aceording t0 ranu rationalism ag a Cbunon af
1ntegrating the Vedas and criticlecw 1s absolutely
édondemned. It 1s regarded to be as wicked as atheticm

and the punisnment provided for 1t is excomunication.
Thus, where a matter 1s covered by the Vedas or the
smritis, a Hindu canrot restore to rational thinking.
To Ambedkar reason and morality are the two most power-
ful weapons in the armoury of a reformer. To dkprive
him of the use of these weapons 1s to disable him for
action. 1liow are you go'ng to break up caste, if
people are not free to consider whether it coinciled
with reason? How are tne hLilndus going to break ur
cacte 1f peodle are not free to conslder vhether 1%
accords with morality, and s=13 the wall built
around carte in impregn-ble and the material, of which
it 1s bu’lt cont-~insnone of the combustinle stuff. of
reason and mord ity. You must not forget that if ysu
wish to bring arout a breach in the gystem tnen you
iave got to apuly the dynamite to the Vedas and the

8 astras which deny any part to reason, to Vedas and
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Stastras, walch deny any part to morality.¥You rmust
dertroy tne ré 1lgion 57 shrutis and Smritis. Nothing

elgse will avail.

“ere ne made 41 ctinction between prineioless and
"iles, and s=1d tats dlstinction 1s real and important.
Ruleg are practical, they are habitual ways 2f doing
things accordE?W to prescription. 3But srinciplec are
1ntellectuél;£ﬁ;§ are useful methods of Judging
things. This differsnce between rules and princiiles
nakes the acts done in pursuit of them different in
quality and in content. Doing wnat 1s said to be
by virtue of a rule and doing good in the lignht of
a principle are two different toaings. The principle
may be wrong but the act 1s conciocus and responcivle.
The rule may be right but tne act 1s mechanical. A
religious act may not be a correct act but rust at
leask he a res.oncsible acte To permit of this resporsi-
b1lity, ¥eliglon mist mainly be a matter of principles
only. It canrot be a matter of rules. The rmoment 't
degenerates into rules it ceases to he a religion
as 1t feels res.ongibility which is the essence of
truely religious act. *What 1s Hindusm', the Hindu
religion as contained in the Vedas and the gsmritis is
nathing but a mass of sacrificlial, soclal, political



and eanitary rules and regulatlions, all mixed up.
What 1s called religion by the Hindus 1s nothing but

a maliitude of commands and prohihition."?1 That for

a dindu dharma means comnmands and prohibitions is

clear from the way tiie word Dharma 1s uged in Vedas

angd gmritis and undercstood by the comrentatorse To

2t 1% in plain language, what the Hindus call religilon
1c really law or at vest legallzed class ethics.
frankly, I refuse to callthls code of ordirances as religion,
unier 1t there 1s ro loyalty to idealgs, there is only
conformlty t0 comm~nds rejected Ambedkar. 3ut thre
warst part of this code according to Aﬁbedkar 1s that
the laws 1t contalns must be the same yesterday, today
and forever. They are uniquitious In that they are not

the same for osne class as for another.

"The objectionable part of such a sdheme 1s not
that they are made by certaln person:s called prophets
or lawv-giverse The objectionable part according to
nim 1s.that this code has been invested with the character
of fi{nality and fizidity. That being the case, how
can humanity endure this code of eterral laws, with-ut
crapled and wlthout bveing erip.led. I have, there-
fore, no hegitation in s ing that such a,religion must
be degtroyed and T say there 1g nothing irreligiouc

22
in working for the degtruction of such a religlon.®

21+ Ibid., Pe76.



=73

Tndeed he holdgtha it 1s ~ur bounden duty to-tear the
ma$k, to remove the mls-representation thag{gZused
by misnamlng, this law a religion. I'his 1is a-~ essential
step for us.Omce we clear the minds of the pedple of
thic misconcention ~nd enable them to realize that what
they are t014 asArelig?on 1s not religion but it s
merely law,we will Ye in a position t» ﬁrge Tor its
arendument. or abolltion. So long as people look upon
1% as religion they will mt be ready for change:
becanse tie 1dea =f ¥:1liglon is’generally speaking)

not assoclated with the 1dea of change. ut the
1dza of law 1s assoclated with the 1dea of change ard
whenh pesple come to know that what 1s called religlon
ts really law, 0ld ard archale, they willl ve readr fo-
a changze, for people know and accept thiat law can

he chianged.

ie agreed wilth Burke's remark tant, "True
religion 1is the foirniations f eociety, the basls 2n
wﬁich all true c*vil governmentg rests, =rd both t-elr
g~ncton" and urged thz2t its place shall be taken by
a religion of principles wi.ich alone can lay clalrs
to being a true religlon. Iue followins im lis
o.inisn should be the cordinal itermsin tuls r<form.

(1) Tn- re ghould be one. and only one standnrd hook

B i

D0, Ibldo, po
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of ..*ndu Religion, acceptable to all Hindus ard recognised
by all iHindus, Th's of course means that all oth:r
books of Hindu religion such as Vedas, Shastreds and
ruranas which are treated as sacred and author!-
tative, must by law cease t0 be so and the preaching

of any doctrine, religious or scclal contained in

these books should be penalized. (11) 1t would be
better 1f priestnood among Hindus was aboliched.

3ut ag thls geems to be 1mpossivle, the priesthosd

must atleast cease to be neredltary. Every persor, who
professes to be a Hlndu must be eligible for veilng a
priest. Tt should be provided by law that no Hindu shall
be entitled to be priest unless he has pessed an exa~i-
nation sreserihed by the state -nd Bolds a sonad@ from
the state permitting rim to practice. (111) Yo cererony
Perormed by a priect wino does not hold a sanad ‘sb.':j_l_l
e decreed to he valid in law 2nd it should be madé
penal for a person wno has no canad to officlate as

a oriest. (4v) A priect should be the servart of the
state and should be suhject to disciplinary actinn

by tre state in the matter s f his morals, bellefs

and wrehip in aﬁéition to nic beilng suject along with
other citizens to the ordinary 18w of the land.

(v) The number of priests stould be limlted vy law
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accarding to the requirerments of the state a2s 1s done

in the case of the T.A.3. He says to come trnlc may
sound radicsl. 3ut to als mind trere s nothing revo-
lution~ry 1n tnic. Lvery profession 1n Iniila 1c¢ regulated.
Ergineers, doctors and lawyers must show proficiency,
before they are allow:d to practice thelyr profession.
During tue wunle =1 Uuicil carecsr, they muct rot onl;

ohey the lay of of the land, c¢ivil and criminal,

but they wmust als? obey the special code of morals
proscrived by thelr respective profegsions. )
Priesthood 1s the only profession where proficiency

ic not rcquired. The prolession of the Hindu priect is
the only profes-on which 1s not subject to any cnde.
Yentally a prlest may be a 1diot, phyesically a priest .
may be suffering from a foul diseases, such as syphillis
or gonorrhea morally he mwav be s wreck. 3ut he ig

2 it to officiate a2t solemn ceremnics, t0 enter tre
ts-nctumr contorium” of a iiindu temple and worghip

tiae di~du God. ALl thls bechmes possidle among the indug
recouze for a priecst 1t is enough to be bvorn in
+riestly caste. Ihe Wole thing is ahominable and
i: due to thé fact tuat tie priestly clags among

nldus 1s subject neltaer to law nor to morality. It

recognizes no dutics. Tt !mows only rights and privilezese



Tt 1s a pest which divinliy seems tn « - 1let loce
on the masces for tuelr mental and roral degradation.
Tre priestly class must be brought under control by
some such legislation as ne has outlined avove. I%
will prevent it from doing miechief and from mig-
guiding pen.le. Tt will demoralize 1itself by turowing
it »pen 2 every one. "Tt will certalnly nelp to kill
Branminism ag well as caste, which is nothing but
3rahminism incarnate. Branminism is the polson which
nag spoiled Hinduism.¥ou will succeed in saving

dinduism 1if you kill ‘ESI'a’c.‘nmini.sm."2:3

There ghould be no opposgition to tihis reform
from any quarter. Whether you do that or you do mt,
you must give a mew doctrinal basis to your religlon -
a basis that will be in.consonance with liberty.
Equality and Fraternity in short, with democragy.
I'nls nmeans a complete changze in the fundamental notiong
end values of 1ife. A raiical trarsformation 4in out-
1onk and 1in attitude towards man and things. In
Arbedkarts opinisn only when the Hindu soclety becomes
a castelegs soclety 41t can hope to have strength enough to
defend itself and progress.kﬂthaut such internal strength
Swaraj for tﬁinduszggggh out $0 be only a step towards

new slaverye

L R

28. Ibidn, p.??'
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OF_THE FORM OF GOVERNMENT ABD CONVERSION

Although he defended individual development
and creativity, ne rejected the aggressive, selt serving
individualism ot western c apitaliem as something
24

guaranteed to perpetvate Dalih §ubordination. He

devoted most ot his litre searching for radical soclal.‘
democracy but also remazined convinced that the arid and
inherently impermanent world of legislation and law
courte would never be enough to create a necessary

gense ol community.

His answer wag anattempt both to harness and

tame the psychologlcal power of relligilon by develesing
a modern activist athelst Buddhism, gtripped or 2ll
belief 1n super natural forces and committed to the
struggle ror csocial and economic equality. According

to him there are two aspects of conversisn, one social

he other religious, uaterial as well as spiritual.
The atrocities on 5C's nave nothing to do with the vtrtues
and vices of an individual. Thig 1s not a feud between
tvo rival men. The problem ot caste syctem is a matter
of struggle, vetween two rival wen. The problem of caste
system 1s a matter of struggle oetween rival groups
Hindus and the untouchaoles., fhie 1s not a matter of

doing injustice against une wan. It 1s one wnvolving

4
94 ., Barbara Jocghi, Untouch-ble voices of the Dalit
Liberation lbvement, Minority Rights Group
P2, 1986.



injuctice pelng done oy one group against another.

He stated that this struggle is related to
cocial statuc. He alco explalned thait caste system 1c
not a temporary feature of indilan soclety. To out
it straight, it can be said that the struggle petween
the Hindus and the untouchable 1s a permanent phenomenon.
It 1s etérnal because high caste people welieve that
the religion which has placed Dalit at the lowest level
of the soclety 1s 1tself eternal. Thosewho live a
life of celf respect will have to think over this.
Arvedkar contended that Hindu religion was nothing but
a multitude of commands and prohinitions, it does oot
recognize wan as wan, Hindn religion for him, was a
display or rorce and mockery. It also does not teach
how 1nd1v1dua{s should oehave with each vther. He
sald that religion 1s for man and vot wan for religion.
He urged that for proper human treatment, one mct
convert onesel?f, convert for getting orgmised, convert
for becoming strong, convert for getting equality and
liverty. He wondered why peoole should remailn in a
religion which prohibited them from entering a temple?
why remain in a ieliglon which prohibited one from getting
a proper jopb. Here he quoted Buddha "Take refluge in
reason, ao not succumb to others. Be truthful.Take refuge

in Iruthe. Never currender to anybody."v
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e lald stress on the need for Dalit's education
as well as for adequate political representation. He
believed in the power of political bodies to win-
freedon for the masses and endeavoured to fight for the
csame. Hls aoproach to rellgion was ethical, social
and secular. The Buddhist concestion of man is anthro-
pocentric. Everything 1s related to man and society.
Ambedkar's rellgious views combined empericism and
rationalism and he found Buddhism as a way of life for
the Dalits to acquire moral r egeneration and social
emancipation. Religion to him was the driving force
for human activities. It must be judged by social
standards based upon social ethicse His religious
attitudes were the manifestatlon osf a political man,

who desgired freedom for the untouchables.

The Bahiskrat Hitakarinl Sabha was set up in
the year of 1223 by Dr. Amtedkar, soon after hisg
returnes to Tndia after completing higher education
abroad. The organisation was the first to be established
for the benefit of the SC!'s. It was through this
organisation that Ambedkar made a reprecentation to
the simon Commlssion for political safeguards. 4although
he was agaiust any caste based organisation, the setting

up of BHS reflected caste based 1ideology which influenced
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the Dalits largely. Ihe formation of independert T.abour
Party, a non castelst political body was the first of
its kind to motlvate the Dallts for a broader rolitical
out look aiming at social justice.

The All Indls Scheduled Caste Federation (AISCR)
was formed in July, 1942. Ihe princi les enunciated in
the (AISCF). manifesto were rigorous economic and poli-
tical freedom right to equality of opgortunity, state
responcsibili+y to make evéry Indian frce from want
and fear,maintenance of liberty, equality, and fraternlty,
redemotinn f rom oppression and exploitation of wan by
man of clags by class and of nation br ration and a

5 It may be noted

narlliamentary systew o government.2
that the Dalit idea of parllamertary democracy is
different from that of Western Liberal Democracy. Thanugh
they followed liberalism, they formed a dAstinct concept
of democracy. Western writers ou democracy believed

that what was nccessary for the realizatlon of the

idea of democracy, was tne establishment of universal
suffirece.. Adult suffaragze could produece government of

tne people in contrast to, say,monarchy, but it could not

5. WeNoKuder, Arbedkar : A erftical L
Peoples Publications House, 1~Q7E’Sg\éil5ﬁ.p.m/,
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by 1tgelf be rald to bring about a democratic government
in the sense of government by the people and for the

people.

Ambedkar criticiced the views o western writers
on politics regarding democracy and celf-government.
He saild tnat a) They fail to take into account the
incontra-vettible fact that in every country there 1is
a government of governing eclass. b) Social outlook
and social philoso. hy of the governing class is not
taken into account. c¢) They fall to recognise that
the existence of a goveruning class 1is in consistent
with Gemocracy and self-government. d) Self-government
and democracy become real when the governing class
loses 1ts power to capture power and to govern. If
the goverving class continues to rule people may not
have democracy. e) The governing class may be o well
ontrenched that the cervile classes will nedd other
safeguarde begides adult sufffage - to achleve the csame
end. The formal f rame work of demcracy is of no value
if there 1ec no socilal democracy. To him, social
demcracy involves two things : 1) attitude of resoect
and equality amongst peovle, 11) Socilal organisation
free from rigid social b arrears. TIo him, democracy

was in-compatible and inconsistant with the isolation



.82-

and excluslveness resulting from the distinction between

the privileged and the under privileged.

In his speeches on parliamentary democracy,
Ampbedkar stated that we must not content with mere
political demcracy.“‘;le must make our political demo-
cracy last unless there lles at its base a social demo-
cracy. Soclal democracy means a way of 1ife organized
around principles of equality, and fraternity. Liberty,
equality and fraternity are not to Dbe treated as
gsenarate items in a trinity. They are deeply inter-
relsted so that divorcing one from the other is to

]
defeat the very purpose of democracy-gG

Without equality,
liberty would produce the =superemacy of the few over
many. Fquality without 1lberty would kill individual
initiative. Without fraternity liberty and equality

would not be poscivle.

ON ECONOMIC LIFE

In his bork "States and Minorities", he emphasised
two speclal features : one that state socialism is

necessary in economic life. The second is that we chould

o6+ Jarabara P.Jnen:
Jara Hedoshl, Untouchableg Voice
%alit Libefai; :i.on mgvewent Minority ﬁ?gggs
roup Publicntions, 1036, London, p.142.



not leave the establishment of state sociallsm to

the willl of legislature. State sociallsm must be
established by the law of the constitution unalter- _
able by the any act of the legislature and the Executive.
The plan set out by him proposes state ownershi- in
agriculture with a collectivised method of cultivation
and a modified formof state soclalism in the field

of industry. According to him, private enterprise
would reproduce those inequalities of wealth which
private capitalism has produced in Europe. He made
this plan keeping in his mind the poor majority of

agricultural labourers.
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Chapter - 3

MODERN DALIT IDEOLOGY

In this chapter we e xamine !liodern Dalit lMovement
and 1ts Ideology with a speclal reference to Dalit
Panthers. The study of awakening among Dalits of
Maharashtra is fascinating in the history of Scheduled
Castes movement. Desplte the fact that there nave been
improvemettsin socio-politiceal and educational faci-
litiees the position 27 Jdenrescsed in ocur society remalsed
deplorable. Thelr earnest deglre to rise above exploita-
tion and poverty brings them to protest agalnst the

existing system.

The need to have a wider w»olitlcal understanding
for the betterment of depressed classes led to the
formation of Republican Party of India which tried
to represent lower classes all over the country.

Tae Repudlican Party was t; speak for the Naliy nmove-
ment  after the death of Dr. Ambedkar in 1956. Aag any
organ isation based on a particular ideology, the
orzanisatlon functioned as a vehicle of mass protest
mainly for D&l its, ageinst the social disabilities they

cuffered at tre hands of their oppressors. Ihe formation
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of Republican Party had a profound impact on the
creation of the <elf identity of Dalits. It brought
self awareness and a forward looking tarust among
the Dalits of }Maharashtra. But gradually by 19270,

it began to \loce 1its ctrength and was ridden with
factions. Tnis factlonal poiltics of Re.ublican
Party led to the emergence of one of the uzost

racical Dalilt organisations, the Dalit rantherse.

The development of Dalit literary novewent from
60s cnwards established deep relationshi. between Nalit
writers and Dalit canther movement of 7¢0s. Ihie
literary movement among Dalits has played a significant
role in bringing about awareness anong the downtrodden.
The objective behlnd Delit Titeratiure was to dewmong-
trate the cxictence of an alternative culture, one
that opposed establiched liarathi literature of the time.
It toucned upon the woarst suffering of the downirod-ien
and Dalit writers made them conscious of thelr identity
ani sgerved &s a source of militant wovement. Their
relentless criticismof the escentially middle class
nature of existing Marathi literature and their
call for the creation of a new Dalit literature was a
bold venture that sent shock waves to the Karathi
literature. By tnelr espousal of the ideas of equality

and self-respect, the Dalit Sahitya exposed the hypocracy
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of the caste based Hindu principles and brought into
1ignt the actual condition of tne Dalits. Dalit
literature sprouted with the radical hahar writers
who protested agalnst the faction ridden, self seeking
corrupt and aging leaders of Republican Party. It
captured and captivated the minds of the scheduled

Caste youth.

Dalit pPanthers, aradical political organisation was
born 1a Bombay on July 2, 1972. 3ut it was only
during the January 1974 riots that it chot into
nation-wide prominence; by its opposition te the
aggressive Qhive Sena and by 1its particination in
working class struggle. Its leacders argued that the
0ld leadershi. that encouraged caste - based politsicel
vrotests llke lhiaharastra agitation, hauve no ideological
bage t0 stand upon. Tt was the united strugzle
which charactericed the Dalit protecties from 1972 when
it was set up to 1974 when the split occured. For
instance, in the 7ear 1272 in 3Bhugave of Harell Taluk
wnich was sbout ten miles from Poona a MNalit girl by
name Kamala was raped and murdered by a liaharactra
cast fellow. Abouf 500 "allts armed wlth weapons
marched towards the village and threatened t» burn

the village, if the culprit was not brought to book .
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In 1972, at a functilon held at Hastha Peth in Poona,
fhankaracharya, Sceaking in defence of the caste
system, was interrujsted by about 200 Dalit youths
leading to the cancellation of the function. gso 2lso
in 1974, when Indlra Gandhl visited Poona her way

was disrupted by a masslve group of Dalits near

the Agrilcultural college in protest agalnst government
indifference to Dalits problems, In 1977 about

400 Dalits stopied the then Prime Minister lorarji
Deecalle vislt to Poona, in protecst agaln:t the govern-
ment's reluctance to provide adequate educational

facilit:es to the neo-Buddhistg. .

In the bezinning, the ideology that guided
the Dalit Panihers, was raiical in nature and based
on tne ideology of Dr. Amoedkar. The orzanisation
tried to unite and c ombine all oporessed cections
of the soclety on the basis of Ambedkar's principles
anjuncompronising attitude to the superstructure
cobined with a radical policy towards an egali:carian
soclety. 3Before the split occured in 1274, the Dali
rantners declared the manifesto of Dalit .anthers
in 1973. Though the document does not represent
the views of all who identify themselves with the
fanthners, it does represents important themes in

the thinking of activists! in a variety of Dalilt

D~ A ——

1e Joseply, lathew, Ideology, ~rotest and soclal tobi1lity
De 200, ‘hesls JNU.
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organications. The manifesto therefore, o ecame one
of severdl polnts of controvergy within the panthers
organisation, even after it was both fragmented and
gigpers8d acrosgs the country. It was oneof the

most powerful documents to have out since the death
of Dr. Ambedkar. True, like any other nalit organl-
csation the Dalit Panthers also failed to emanicipate
NDalits angd dessite the fact the manifesto seems
well-worn, old and therefore innocuous, a carefull
examinatlon of its contents reveals that it - ctill
nas -ome lasting value and relevance. Thls especially
helps us to understand the @éhange of thinking which
took place in the minds of Dalits after the death

of Dr. Ambedkar. Hence we can compare anZ coantrast
the simllaritlies and dissimilarities between the
Dalit -anthers and Dr. Ambedkar. It 1s vith this

fact kept in mind that we took this Manifesto as one
of the most important document to study modern Dalit
ideology. Careful study of this will definitely

help us to understand the mind of modern Dalit.

SSESSMENT F - DALIT PANTLERS MANIFESTO. 1973, BOMBAY

1. To begin with,according to the Yanifesto of
Dalit Panthers, members of Scheduled Castes and Tribes,

neo-Buddinists, the working people, the landless and



the poor peasants, women and all those who are being
exploited politiéally, economically and ln the name

of Religion are Dalits.2

O, The manifesto the states that " ranthersh no
longer represent an emotional outburst of the Dalitse.
Instead ite character has changed into that of a
political organisation. This is because Dr. Ambedkar
taught his followers to base their calculations

obout thelr political strategy on deep study of the
political situation confronting them. It 1is necessary
and 1 ndespensable for them to keep thls ideal before
them, otherwise they might mistake the back of a
tortolse for a rock, and may be detented inno tinme.
Therefore, the manifesto makes it clear that Nalit
Paniherg 1s a political organisation whosze prime

objective 1s t o capture political nower.

3e The Manifecto criticised whe then Congress

rule as escentrally 2 continuation of o0ld Hindu feudalism
which kepgt%al;ts deprived of power, wealth and
statug for thoucands of vears. Therefore, 1ts rule
could not bring about soclal cnange. Becauce the entire
wachivery is dominated by the feudal Interests, most

— ——

9, Barbara R.Joshi, Untouchable Voices o f the valit
Liberation lovement, P.145, 193¢, Vinority Riohie
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of the agriculturel land industry, economic resources
and other instruments of power remaln out of

0alit's reach. Therefore, inspite of India's inde-
.endence and the presence of a democratic setup, the
problem of Dalits has remained unsolved. Untouchability
has remsired intact, becauce the government dis not

do anything to eradicate ic except passing - om2 laws

agalnct 1t.

4o The Manifesto argued that ¢2 eradicate untouch-

ability all the land will have to be redistributed.

5 Age-old customes and scriptures will rave to be
destroyed and new ldeas inculcated. The entire social
structure, village organisation, and partiéularly
peoples attitude - willl have to ve restructured to

suit true democra%tic ovjeciives.

€. It stased that the problemof untouchability

of the Dolits 1s one of mental slavery. Untouchabillity
ic the moct violent formof exploitation on the surface
of %the ecarth, which survives the ever changing form

of power sgructures. Iy is not only alive today bat

is strouger.

7e It believed tuat unless Dzlits understand and
give chape to t he revolutionary content latent in

tne downtrodden lives of untouchables, not a single



individual seeking a social revolutlon would be able

to remain alive in India.

2, for Panthers, truly the problemof Dalits or
the scheduled Cactes and Scheduled Iribes, has

necome 2 general problem; the Nalit ié no longer merely
an untouchable outside Willage walls and the cscristures.
True, he is an untouchable, but he is also & worker,

a landless labourer, a proletarian.

©. Tney urged ithat unless Dalits strenzthen with
ali t neir effort this r=volutlonary unity of the many

, the existence o f Dalits has no

future. The Dalit must accordingly accept the sectlons
of masses, ¢ e other revolutionary forces as -art
cf his own movenment. Only ther will he be able to

ignt nis erncmies effectively. If thls does fake-

Fh

slace, Dalits shall) be condemned to a contition worse
tnen slavery. Dalits nuct develop and help this

conclousncss riven every year and every monent.

1c. The Menifecto argued that after “ndependence
in the place of the king came the presidenc, in the
vlace of the king's Prime Minister came,the 'seonles
reprecentative.' In the place of the Vedas, Uvpanishads,

ranusoriti and gita, came the Conetitution and on a black
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rage, independence, equality, orotherhood proliferated.
The problems and needs of the Dalits have oeen kept

in a sort of deep freeze by the government. 3eyond
preserving state rower 1in its hande, the governuent

has done nothling el-e for Dalits. It has cruched

the Dalits,the landless, poosr peacants an® the working
classunder i%s feeh, gambled wilth thelr lives and

endangered their very existence.

1. It urged Dalits to uprost the Varna system that
enslaves them, the soll in which they survive and grow

muect be made lnfertile.

12. It alleged that by using divislve tacticte that
eplit people along religion, caste and other lines, the
governuent endangered the very integrity of democracy.
It argued that f%rue indepeﬁdence in a democracy cannot
zvi-t if men continue to be Aisposcesced of thaeir celf-
ressect & well beilng, 1f man cannot develop his indivi-
dualityﬁif those who wet with their blood every grailp
of the country's =01l have %0 starve, if wen have to
forgo their land, 1if men have to see their mothers and
sistcrs ranede.

12. The manifesto was severely critical of Gandhi,

in whnse hands the leadershi:; of the Independence e truggle



rested and called Gandhl an orthadox, casteist, decettful
and cunning one wno gave shelter to those who wanted

{0 preserve class rule. Thls was in l-ge with

Arbedkar's own views who called Galddhi an enemy of the

people and the villain of the nat 1on.<

14, Quoting <the words of Arbedkar it stated that
Gandhism means preservation of religious authority,
traditionalism, cacteism, the traditiqnal divisionof
lzbour, incarnatlonism, the holy cow, worship of images

. 4
and an unscientific ocutlonke.

15. TL also examined that other parties have done

for the Dalits. Tor example, it called both the

~orrunist & communlicie ~arties as ooportunicts. It
claimed that all the left ~arties had oroved nowerless

in the tack of sutting cowme alternative before the ~eonle,
of solving the _rob'ems of the Dalits, of establishing

tne rule of the poor 1n thne countrye As a recult, the

rcvolutionary peocole nad lost falth in electoral 4 emocracy.

Tuat 1 why uprising like lazalbari took jlace and tne

]
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spark spreacd all over the couniry. luch of ubi

ales due, n>wever, to thelr dgnorance of quecstions

2. Tbid., p.t142.

4. LOC. C*tn t”143’



concerning social revolution. They were unatle to
combine the class struggle with the struggle against
untouchability, they have not ralsed a voice against
cultural and social domination alonz with econonic

exploitation.

A Under the name of high-flown philosophy and
liberation »f the soul ({mokshy nirvand), Dalits have been
deorived of earthly happiness, and have been lootcd
of all they possess. Only if a social revolution
gripes the minds of D2lits will there be a political
revolution. The stand that is taken by the left narties
srevents the spread of revolutionary 1ideology amongst

the peoples

17. Panthers criticlzed the Republican 2arty and
stated tiiat the problemg of the Dalits today, be they
social, political or ethical, cannot be solved within the
frame work of religinn and caste. A& scilentific outlook,
class concczicusness and acompletely atheistic and
fignting humanism alone could add an edge to tne struggle

of the Dalits.

i8. For thiec wurpoese, Dr.Auwbedkar wanted to transform
the then existing Schedul:zé Caste Federation into a broad
baced party. Thies could not hapien duriang nls life time.

After nis death, his followers simply renamed SCF as



the Republican rarty and began the puryu;t of cacteist
politice. They never united all the Dalite ani all the
oyupressed. Above all, they conducted the politics of =
revolutionary comreunity like the Dalits in a legalistic
iranner. The party got enmeshed in t he web of votes,
demands, celect,” nlaces for a handful of the Dalits and
concessinnse.

12. S0 the Nalit »opulation scattered over the couniry
in meny villages rewained politicelly where they weree.

Tne leadershis of thne partv went in%to the hands of the
middle class in the community. Destroying the revolutilonzary
voice of Dr. Ambedkar, these contemptible lealers made
capital out of uic name and gset up their beggars bowls.
Tavre 1s Dre. Ambedkar's party, they sald. This is Dr.Ambedkars
flag, they sald and filled bthelr cofferse. And thus

evxcept the satyagraha of the landless conducted under
NDadaseheb Gaekwads leaderchip, the party, di? not {ake

up any programie worth itc rame.

90 It claimed that atracities againet Dalits grew
enderic. In a2 eriosd of one to one and half years,

1,117 Nalits were murdered.Women were raped, houses gutted,
seoole killed. Along with the very quecktion of living,

ohy elcal indiznities grew. [he party got caught inp

tue vep by a cunning ruling clacss leader like Yashwant

Rao Chavan, Its 1life periched. If we .ut our future



in the hands of cuch impotent leaders.like Re_.ublican
Party, we will forgo our very lives, and that ic why
today we have to announce with deep painy tnat we are
10 blond relatives of the Republican Party. And Dalit
Panttiars nave identified themselves with black panthers
and they clalm a close relationshi, with their
struggle. We have before cur eyes the examples of

Vietnam, Cambodla, Africa 2ngd the like.

21. The manifesto described as their friends
revolutionary partles set to bresk the cacte systenm
add class rule, left parties that are leftistc in

the true sence and all other csectlons of the society

that are suffering from poalitical and economlc oppressisne.

©0 . They ®escrived as thelr enemies, power,

hign price, wealth, landlords, capitalists.money lenders
and lackeys. Thoce partles who indulge in religi~n

or casbiést politics and the government which depend

on them. ™oad, clothing, snelter, emplayment, decent
csandard of livine, removal of untouchabllity, and

soc1al juctice as toelr main lssues.

23, It urged that the struggle for the eman zipation
of the Valits needs 2 complete revolutlon. Partial

cnange is ‘mpos:=ible.



24, They clailmed that mere chiange of heart in the
1ndividual liberal educotion, leglslature apeals

and demands for concecssione, electlons, satyagrahas
were useless in bringing about coclal change. The
N=1its do not want a2 1little nlace in Srahman Alley.
Tney want the rule of the vwhole lane. The 0Ualiks,

tne nanifesto claimed, are not looking a: persons but

at a system.

o5, It claimed that panthers will paralyzingly
attack untouchability, casztecism and economic =xploitatlon.
In the present modern forms of clavery there are mental

will -
chains of slavishness and DalitsLPrsak thenm.

Under the sub-heading 'our programme' :

1) It stated that nore than 20 percentage of

India'e population 1lives in the village. Of these.landless
oeasante are "5 percent, apd 23 nercent of 21! landless
agriailtaral labourers belong to $cheduled Cactes.

Ioe question of landlessness mist be r-solved. .°

(9} It urged tnat feudal ex lolgation &nd Op;reésion

in villages must be destroyed. (2) Londless peasants
mict immediabely <k excees lond bnrough tne arplication
of tue land Ceiling Act. (1) ine wagesof lanilecs

labourers must be incrcased. (3) Dalits gust be allowed



o draw water from public wells. (6) Dalits must bet
live outside the village in a cseparate settlement, but
1o t he village itself. (7) All means of production

must belong to the Dalits, in other words they demanded
coctalism, abolition of cocilal, cultural and economic
exploitation and the transfer of the ownership of all
means of production to the Dalits. (8) Exnloitation

by private canital mst ceace; forelgn ca ital wust be
confiscated without compensa ion. () Misleading
nationalism, it urged, mst give way to true introduction
3f socialiem. (10) All D=lits macst be ziven daily
wages. (11} Uneuployed Dalius must be given unemployment -
benefitse (12} Wnen giving employment, in educational
institutions, vhe r equirement that one declafe one's
caste and r.1liginn wust be immediately deléted.

(13) TIhe goveroment must stop glving grants to r-ligious
institu.ions and the wealth of the religious -laces must
be used Tor the bere@fit of Dalits. (14) Religious

and cast pbst 1itefature must be banned. f15) he

3iviecion 1n the army along caste lines must be ended.
(16) Black-marketeers, noarders, money-lenders and all
those exploilting the people econsmically must be destroyed.

o eradicate all the 1njustice agalnst Dallts, t:ey

must bLhiemeelves becowe ruleres.



A
Sosn the organisation tasted the spirit of

fragmentation and split took place in 1974 on personal
as well as on ideological grounds. Namdev Sahu Bnail
Dhasal, a staunch believer in combining Ambedkariem with
¥2orxism, led his supportercs to a 1eftist ideolozical
arena of the woverent, -f1ile Raja Dhale believed in
Ambedkar's urinciles' an? found nls own mass movemens.
A third force under the leadership of Arun Kamble and
Ramdas Athvale provided revitalising spirit to the

Dalit movement.

Dhasal adopted a Marxist metaphor and for him
the Dalit sStruggle was part of a larger struggle of
the worlds oppressed. He believed in class consciousness
among Nalits and hig class approach enviecgged an organi-
sation consisting of Scheduled 6astes, the poor, and the
exploited caste Hindus also. He consclougly believed
in confrontaticn and total revoluiion. His principles
were aleo based on Ambeikar's ohilosophy. Having
ploneered the formation o Dallt Panthers, Dashal englneered
the manifesto of the organisation whrichreflected hils
owo ideoiogy and whichk Raja Dhale disagreed to 2 grecat
extent. Pezatners differences ilovolved the issue of
3udadha/Amhedkar Ve. lMarzism with 1ts implicationg for
strategy, organisation lssue and alllance. The 1ssue
alco involved the .roblem of celf-definition and relf

1dentity of the Dalit community in todr relation to
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Ambedkar and his historic role in tne community and

Buddhism - 8s a adopted religion.

At present there are fifteen factiong among
haherashtra Dalitc. Prominent amcn; them are Republican
Party of India led by R.S.3aval, Tne 3haratiya Reuublican
zarty of India led by Dr. Ambedkar's srandson, kr.zrakash
Avbedkar, two brancnes cf Dalit Panthers led by
Nemdev Dnasal and Ramdas Athavale, The Dalit Maés rove-
ment led by i.r. Raja Dhale, and the Dalit Mukti -Sena
of Ja3gendra Yawade, with Haji Mastan, the former underworld
“nn, the joint Precident of Dalit Muslim Suraksha
lahasanzh. The common lea“er acceptable to all 1is
Prakash Armbedkar who has Been propounding the need for
Dalit unity for sometime. Every orga isation claims
taat they are loyal to Dr. Armbedkar and Axbedkar's
jdeolngy as thneir 1ldeology. Heving recomized the need
for comumcn leadershi. andunity, efforts tobring all
tne organisations together are in processe. Inis process
of unificaticn was blosd-sgalned in the cence that it
was hac<bened becauce of the death of tnree Dalit
youths, including a girl,Alka Jadhav; Thilc happened
waen, to quell rioteg Eecwecn Dalit ranthers and Shiv
Sena workers at Siddhartk Nagar, Chembur, in north-east
Bombay in Octnber 1932, the police opened fire. This

incident provoked nine Dalit studerts to launch an
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indefini e fast a few days laber, demaniirg that a1l
factlons representing the oporessed clasres should

come together to deter further attacks on Dalits. ' There
was deep-seated grudge in the minds of Dalits for long
that theilr suffefings nad jncreased and problems remained
unsolved malnly because of the lack of unity among.

their leaders and organicationse.

The Dalits feltunable to assert their legitimabe
rights and social status,'fhey would always have to be
at the receiving end. The history of Dalit movement
in Maharashtra bears the marks of this feeling of grudge,
Dalilt organisations have indeed suffered from factionaliem
and rivalry among the celf-centred leaders. It 1is
herdly believable that tbere_Qei;és many as fifteen
factions ¢ f Republican "“arty and the NDalilt 2antherg,
each charting for the came object’ves 1its own course.
These factlons used to have alliances with sifferent
political parties at bhe time of the Munici-al Legiclative
Assenbly or Parliagentary elections, d epending uoon
tne wotives and couvenlence of their resiective leaders.
Tne R.P.T. (Gaval Khobragade) faction, for example,
was a supporter of the Congress; Arun Kambale had
opted to support the Jag@a Dal while Jogendra Kawade's
faction of the Dalit Pau:ners had allied itself with Haji
Mactan to formthe Dalit iuslim Surakaha Mahasangn. To those
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conversant with the politics of Dalit leaders for the
last three decadeg, therehs nothing new 1n the

Dalit orgaisations uniting only to breask up within
monthe, Jstenslbly on ideological issues but in realtty
because of nHereonality clashes and the egoism of Lhe |
1ea€ers.5 As a matter of fact, the birthof Re?ublican

arty 1o 1257 1tself was rarked by the beginning of the

chalr of eplits.

The Republican rarty then was the ccheduled caste
federation founded by Dr. B.R.Ambedkar under a new name.
The ueeting for tne formation ¢ f the Republiean ~arty
was held at Nagpur, the historic place where Dr.Ambedkar
renounced the Hindu religion to embrace Buddhism along
with lakhs of nhis followere. But, though the new party
was sought to be formed on the basis of the guldlng
principles enunciated by Dr.Ambecdkar in his two famous
documents, "Open-Tetter" and "States znd Nlnowritiec”,
differences arose among the leazders on the Interosretation
of thece guidelines. Tome leadersg chégse to brezk avay
from the ove of united party. Since zhen there have “een
umpteen number of attemnts to forn/ a single united
entity to0 represent the Dalits, but they have all been

shOI‘t ’1ived .

5. P.K.Naik, Trying it again for Unity, An article
Published in Onlooker January 1-15,10770.




One major attempt for unity of all-factions
was nade in 1969 when t hree prominent factional leaders,
R.¢.Caval, B.N.Khorbragade and 3.C.Kamble, at a huge
rally at "Chaltyabhoomi" (the place at Dadar where
Dr. Amoedkar was cremated) vowed to work unitedly for
the uplift of the Dalits but withion a year they parted
company again to run their independent organisations.
Then followed another major effort five years later,
in 19274, against the backdrop of riots between Dalits
and ghiv Sena at Worlli. A1l the factions once again
vouched in favour of unity, but theilr unity lasted

hardly six months.

Jver the years, the Dalit Panthers alsc split
into various factions because of the rivalry between
Dhasal, Raja Dhale, Ramdas Athvale, Arun Karble andg
Jogéndra Kawade. Prakash Ambedkar anspeared on the
scene around 1930 to form his own faction of the Republican
Party in addition to those run by Gaval, Khobragade
and Kamble. One can csay that the feeling among a
majority of followers that thelr factlonal leaders were
there more to gerve their own interests than the larger

cauce of Dalit's welfare was not without substance.6

6o Tbide.
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This was more so about the leadership of Gaval and
Khobragade, both o f+hom happened to support the
congress for long in return for some positicng. Khobragade
was.&ﬁ§eputy Chd rman o £ RajJya Sabha for one term znl
Gaval, Chairwan o f iaharashtra Legislative Council for
several years, wmalnly because of the backlrg of the
congresse

There 1is 2lso some substance in t he charge
that the congress leaders in liaharachira deliberatelv
frustrated all efforts of Dal*t organisations to come
together. The inspiration for this tectic was provided
by unne other tnan the_Shrewd congress leaderse.
v .3.Chavan, wno foresaw the risks involved in t he unity
in the Dalit crganication,  induced a veteran Reoublican
Party leacder Nada Saheb Galkwad, to stay away from the
efforts of unity and csupport the congress. At the
very lacst minute, Gzlkwad refuced to sign the unity
document with Khobragade in Nasik.¢ Chavan's tactiCs,
driving ﬁédges among the Dalit organisations, were later
successfully followed by other congress leaders like
V.P.Nalk, Vasant Dada ratil and, or late, Sharad rawar.
‘"ne major question of the latest unification o Nalit
orgm isavinns is, therefore, whether and how long it will
laste. Polittically it is significant, because the Dallts
constituting about 22% of the total population of haha-

rashtra are always in a position to influence the poll
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outcome, just as 1is the case with the Muslims.

It 1s essential BDr us 0 know what exactly
Arbedkarism mean to the Dalits of Maharastra and how
they view present Indilan soclety,commnists ani socialists
of India. In an interview one o f tne Palit Panther
fodnders namdev Dunasal explalned nls views on Acbedkarism.
He says that every issue has 1ts own source and its own
elaboration of 2 gystem. Some identifying characteristics
come before our eyes when we talk of that ism. For
instance, liarxism means historical materialism, dialectic¢al
materialism, class struggle, the concept of ocolitical
economy etce. Perhaps Ambedkarism may not have such an
elaboratgéhape but it is an ism which calls for removal
of nntouéhability. Thne method of removing untouchability
can take any form..It-can have a parliamentary shave,
an extra parliamentary cshape; it can be reformist, it
can be cultural and so on. Asmbedkar'!s own struggle and
the weapons he used were diverse. In fact one can say
4n short that all hé did for fightling against untoucha-
bility constitute Ambedkarism.

The r cason for separating themselves from R.P.Il.,

becavse ,

he explained,waslfhat particular year, a wave cf atrocilties
against Dalits had swept over the country. Over the

years R.P.I. had abondoned cll means %o fight against



-106-

untouchability except the narrow parliamentary one
which 1 s vhy they took up a richer tradition of
Arbedkarism in order to establish the human dignity

and rights of Dalits. For Namdev, the communists and
soclalists still failed to recognize untouchability as

a basic problem. The communists cay.for instance, that
with industrialisation all ghose left-overs of the
past will disa.pear but even ianig - indugtrial
complex like Bombay ciwy, partiéularly jn the slums,
caste discrimination still eﬂtsiifs-‘°$mate*Jer difference
Je tnere in the llves of Dalliss today is due to Ambedkar,
I would not be.sitting here talking to you in tuls hotel
if 1t had not been for Ambedkar, yet communists cay
Arbedkar was a liberal we cannot accept it becauce to

dub Ambedkar as liberal is the soxprescion of the

r~

-7
arrogancy of caste Hindus.

de caid thet like himself who wrltes noetry,
many Dalits have a keen sense of acquiripg knowledge
and education today. All this would slmly nnt have
been -0gcible wlthout Ambedkar. He wWas a man who 14fted
thelr existence from a state resemvling that of animals
t0o a human one. To call Ambedkar a liberal is nothing
but the arrogance of drahmini:qﬂ. Let us take his view
on the didtavorship of biolegariat. lie sald it would
merely lead to a dictatorship of bureaucracy. Are not

the naxalites today calling the Soviets social imperialistsz

~7+ Hamdev Dhasal in an intervy 'Q
' Observer, s¢n Aguet 1922.iew to Sunday
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Nandev also claimed that the only way to change

nicdu society is toradically alter 1its conceptual
framework. The left has traditionally found this
aszect with the result that Hindu forme continue to
bc on the use. The gtate cannot help in this matter
beczuce of 1ts Intrinsic bourgeoisie democratic
nature. Thls csvahte nreserves the cuctoms and beliefs
of the 0ld society. Since only a state can help
change this 0ld order to be guided by socialism.

But ¥ is not utoplan to think of gocialiem without
tile nresence of a large and effective prolitariat:

Tor mamdev 1t is not utopian to do =0 because

unlike the communists.Dalits beliefe that they are the
true 'Sarvahara' (Prol@tariat). Nardev also emphasized
that no r=al reason for disagreement amotg Dalits
exists and that tney are all united in thelr objective

o

tocreate a cart~ less and class lecss socilety. ©

RBeality is 1ifferont, howcver every Dalit
Organisation has failed to unite Dalits and build a
mass movement. M2t even Dalit Parnthers, who came into
exictence ‘criticizing and abusinz R.P.Il., their
srrental orgentsation, c&uld succeed irn uniting them.The Dalit
‘Pﬁnthers have done exactly what Repuoblican 2arty

a++, Tae; have quarelled amongst each -ther and

— e e

121 Toid.
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ultimately eplit- into many factionsy, The idea of

Dalit liberation, hag.therefore.remained utopian.

As a matter of fact, i1f we truly recognize the problemsg
feclng Dalits, theilr movement has lost its significance.
Tue “eftticism wnicn Dalit Fanther levelled against
Republican rarty and cther parties and systems applies

equally to them.

There are many obher diverse theories and
concepts. Ior the convenience of our study we examine
some concepts. To L.2.Balley,a promlnent Dalit writer.
India is passing through a very critical stage. He feels
Bhat all norms and moral codes seem to have collapsed.
According to him, the concept hichis working in
India 1s Anarchy. To show that therévs anarchy in India
he quoteg Ambedkar's words, "History.bears out the pro-
position that political revolution have always been

sreceded by soc*al and religioms revolutions."9

has | ‘
This anarchyjremained intact,

because for wany centuries no effort has been
rade co usher in & cultural revolution in India. A vast

majority of Tndians are still deeply engulfed in acute

ey s mamaa T

2o L.2.Balley, Indla Needs a Cultural Revolution,
The OQutery, 1934.
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2overty, supernaguralism, superstitfons and a qua-
gmire of rites, rituals and astrological predictions .
He pointed nut that priests have a sway over the peorle
and they continue, unchackex and unashamedly, to prey
upen them practilcally. Gold and jewellery worth crores
¢f rupees rexalng deposited It numerous temples angd
surines without any productive utility arnd without
conkiributing any thing to the welfare of the needy

and trze poore. All this without the slightest protest
from the socalled hignc astes, who boask of tbe’n: the
only custodiane of the splrtual =2nd philosoohical
treasurc or even from the so-called low-caste Hindus
wno are the vietims of thls system. He alleged that
tne Shakaracharya of Puril openly defies law. He oublicly
oreacnes untouchability, he denled euiry to tnéigiime
Minister of Indic, Irndipa Gandhl. Ertry In Jagannath

femple at 2uri 1s open to orthodox Hindus only.

He condermed that *thils attltude.this behaviour

and pracvice cf Shantaracharya, 1g agzinst the Incdilan
a o
constitution. ot only this, his act icyeriminal offenee.
: v could not be.

Thiscould not be gvererted an’pprosecuted for Tear of
Hindu r eactlcn. On the other nhand, the followers dragged
those who ¢ andemned Shankarecharya tot he court of law.

17 Hindu of resute and rominence has criticised the
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Snankaracharya or demanded action against him. To a
caste dlndu the commandment of his guru (priest) is
su.reses. All the laws, however revolugiocnary and bene -

iclal for humanity, neace and prosperity ard iuferior

to .c. Anotner tallk .bob iliniuism according to thids
gug»?oxi 1t this Is o
asuisr is iLstolcrance l‘Auau do i€ massacres,

brutalivies, u.rodtings, :egregations, discriminsiions,
disabilities and prejudices agailpct the ugsonoBanle:

in ting vhels COUBKrs F3w ? 08 ° a1l khecgamibie
kinigzea ang gompagslon afe the gquesticusthe author

L2 .Balley gécee. According to him it is tecause of
Hinduiem ;?even after forty two vears of indepencence
India has not become a natlong 1% is st111 a warring
multitode - cg;te and communitlies. Therefore, in orcer
to ndke InﬁiqLunified country and to make themselves
countrynen, I;i1ans rirst and lact-thepe nust be a

cultur=21l revolutlon.

Becldes acceontling all the means and methods
suggested by Ambedkar for the achievement of cultural
revolutlon,the author emphasicsed two more things to
bring about cultural revolution. One of tioese 1s secular
rmorality according to him.means a doctrire of basing
marality solely on conslderations of well-belng of man-
kind in the present 1ife, to the exclusicnof ‘all consideration

drawe from belief 1in God or in matters cof 1ife after 3 cath.
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liaral values are placed on a firm foundationg when
they are referred back to the lnnate rationality of
man. They need no other sanction than the good of
humanity. He quoted Ambedkar;"Morality does not
rzquire the canction of God. It is for his own good
that man has t©o love men. It 1s nothing but another
name for brotherhood of men." The second thing he
suggested 1s the need for soclal 1ntegraﬁion. To
strengtinen soclal integrity,contrywide plans should be
drawn and executed sincerely to break social stagnatiosn
and segregation. To achlieve th@seobjectives, inter-
state, inter-community and inter-religlous meetings,
partiailarly of young boyes and young girls should be
regularly arranged at the national level throught
governmental and non-governmental agencies So that

young ped.le come near to ecach other and cross the

caste boundarics n matrimonial ties.

In another esczay, "dumanism as a Dalit perspectiver
Prof. 5.5Ingh stressed the need for humanism. Humanism
as 1t nas come down £3 us Lnrough cenfuries, is any system
of thought or action whichassigns a vredominant dnter:st to
the affalrs < men as compared with the supernatural or ithe

8 _
abstract.1“ srof. Singh says tnat the Buddnist view

10 GeSingh, Humanism as a Dalit Perspective
The Jutcry, 10R4a.
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'of nan has similarity with humanism. According to

Buddhism there is no soul in the highest }brm that can
/\_____

be said to be governing this Universe. It also rejected

the idea of an individuel soul whilch 1s said to bve

immortal ard eternal. Here the author quotes Ambedkar,

"He says man's thinkirg 1 s affected by objective reality
but not absolutely. It is thls view which leaves room for
the freedom of man, to which Dalits aspired. It ig for
th&sdbeasons that Ambedkar rejected econcmic determinism

or hictorical materialism while acce ting other aspects

af Yarzism, as a materialistic outlock on the universe

and the economic reconstruction of 2holishing Capitalism

in favour of toclalism and Cormunism as an 1deal society.
The author says that soclety eannot maintain right relations
betwcen man and man without some standards of socialbiitu o,
and morality, further, 1s synonymous with Buddhist Dhamma.
As he wrote’Dhamma.is righteoustiess ich means right

#
relationes between man and man in all spheres of 1ife.1‘L

According %o this author, the right relationsg
must De ectablisned 2»n thebagis of gocial prinecinles,
liberty, equality and fraternity. These three principleg,

according to him, serve as the basls of any woral ity.

11. J.R.Ambedkar, Buddha and hls Dhamma, p.216.
1087, Siddhartna College ~ublication, Boubay .
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What is valuable and everlasting in Ambedkar is his rejec-
tion of any divipe sancticn benind moral imperatives.
Ye was an ardent bellever 1in atheiestic morality,oﬁher—
wice knoww as secular, rational worality. One thing which
is purely humanistic and unigue In the author's
concept of morality is that the purpsse of following
morality is not the attalnment o f salvationosr Moksha,
but to create social harmony. lMorality arlses Irom the
direct necessitv for man to love man. It does not requilre
tne sanction of Gode It 1is not to please God that
man has to be max al. It is for his own good that man has
to love nan, argues Awbedkar. He noted that capitalistic
economy dGebases noble feelings of man. Therefore, he
pleaded for its destruction. Ca.italism breeds exploitative
values and therefore 1t must be abolished and replaced

by the establishment of genulne cocialism.

Prof. G.Singh farther exolains Humanism  has
become a fundauental. featire in Dalit 1deolozy. fumanism
ag it hag come down ©D US tarough centunies, 1s =ny gy stem
of thought or action which asslgns a nredowlnant interesth
of men as compzared with the sunernatural or unhe abetract.
Tt 4s a philosoghy of which man ie the cenkre and scnckion.
ictually, humanism as a philosophy represenis a specific
and forthpignt view of tne aniverse Lhe pebure of man

and treatwent of numan problemse

e i Lumenisiy, pe1Ce
19. Corliss Lamont, The Philosophy of iwmanisiy, peiC
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Humanism is the viewpoint that mem have but one
11ife to lead and should make the most of it interms
cf creative work and happiness, that human happlness
1c Yts own Justification and reocuires nc sanction
or su port from supernatural sovurces, In any case the
supernaﬁural usually conceived of, “n the Tormof
heavenly gods or immortal heaven, does nst existd and
tnat human belngs, usglng their own intelligence and co-
operation liberally with one another can build an

13
enduring clitadel of peace and beauty on this earth.

A T - Sn————— P

12. Ibid. p.1o.
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CONCLUSTON

Our work has sought to study the concrete problems
of Dalits and thelr roots in order to understand and
judre *he relevance and veraclty of the views of
Dr. ambedkar and Modern Dallt Ideoclogy. We also tried
to try to detect the reascns for thne lneffectiveness

of *heir views.

There are two ty-es of de.rivation (1) Relative
de~rivation and the other (11} Absolute de-rivation.
Dalits are in absolute deprived category. It 1is in
three forms social, economic and volitical. Concretely
the problems the 0z211ts face are low socilal status,
destitution and poverty and powerlessness. Cultural
reasons are more important if only because they have
besn under emphasised. Once we ackunowledge this, we
then find that both economic and cultural reasons
account for them.

slelther the.EEEEEE;ESE—Ehe neo-Tedantlc movements
started by Cacte Hindus couldﬂhring any fundcmentzl
changes in the Nalits. Likewlse neither the convergion
movement initiated by Dr. Ambedkar and his RPI “arty

nor Redical Nallt Panthers could change the atrocious
social atmosphere in Incia. Nothing radical hap;ened

through thelr efforts. Conversion $o Buddnism cr chrietianity
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couvld not help them t5 or chrictianity could not

could not help them to escae the label ot Scheduled
Cas-e. Thie belng so Nalit movements 0ld and new at

best reformative and operated as interestgroupns.
Reservatlon »nolicy became a strong weapon in the

hands of iitndu rulers to Div:de 2nd Rule and seem to have
resulted in e WiWMisection of Dalits. It has killed

tne epirit of selt-resgect and self-help and nandica.ped
D2lits in their deallngs with the ruling classes. !o
comunist organization could reach out balits and moblH se

them but keep on arguing that caste is not an fundamental

provlem.t Lmon e A By wmat amypap 7 teadp oo
J< )
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I have argued that Arbedkar's movement was a
celfnelp and self respect movement based an three
principles : educaie, agitate and organise. TFor
Arbedkar, Dalits salvation lies in thelr social elevation.
Dalits nave to adopt aggressive attitude and prove by
taought, words and d eeds that they will no longer tolerate
humiliaticne Dalits contentment mist be disturbed and
a deep diccomtent must be created in them which is the
hagis of all elevation. Tor their emancipation Dalits
should try all rethods and means. They must learn the
zrand »rincl-le that Justice 1is never achieved by
begging but by constant struggle. Conversion to
3uddhism alcne can emancisate them and make them gelf-
res;ecting men., Ambedkar also argues that insplte of
the composlte makeur of the Hindu populatirn there 1s a
deep cultural unity. That cacte %s a parcelling into
bits of a larger cultural units. That there was one
clases to start with that is Srahmin caste, which was

recponsible for the creatizn = cacte.

our study reveals that for Ambedkar caste has
mined Hindu soclety. That the reorganization of Hirdu
saoclety is Impossible on the basgic of @haturvarna
becance the Varnavyavastha 1s 1like a leaky pqt. It
je incacable ot sustaining itsel £ on 1lts own virtues and

nag inherent tendency ts degenerate ints a caste syctem,
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The reorganization ot Hinds s ociety on the basls of
Chaturvarna is harmful because the effect of the
Varnavyavac<tha ls "o degrade the masses by denying

them opportunity to acquire knowledge ard to emanculate
taen by denying them the right to be armed. Hindu
society must be reorgarized on a religilous nasis vhich
would recognize the princirles of liberty, equality and
fraterrity. In order to achieve thils the sense ot reli- '
ziocus sanctity behind caste and varna must be destroved.
The sanctity of caste and varna can vbe destroyed only

by “icecording the divine authority ot shastras.

Our study has shown that Dalit Panthers and modern
dalits aim to capture nolitical power. Almost all the
organisation view present social system as tesdal
vhich deprived dalits from worldi happiness. But dalit
panthers, the Resublican Party encouraged cashe Based
noliticse Dalit penthers lost faith in democracy anad
rclizion and urged for total revolution, and socialicesm.
They recognized the need o  combine both cultural

and econhmic revolutlon to reorga ize Hindu soclety.

Jur study also shows that the panthers falled
to provide appropriate strategy to bringthis revolution.
Mnst Dalit authors reneated the idezs of Ambedkar and
¥arxe. Of course there are certain ditferences between
Arbedkar and Dalit panthers. While Ampedkar believed

in -~arliamentary demncracy and devoted all his strength
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to achleve the 1ldeal ot soclal democracy through
constitutional methods. Dalit Panthers described the
cagstitution as 'llanusmriti. [herctore they incicted
or total unconstitutiaznal confrontation. 3But

Ampvedkar's stand on total comrrontation was critical.

Post Ambedkar's Dd its struggle was by the Dalit
reople ot the Dalits but tor the Lalit leaders. Oumly
Dalit leaders benetitted from Iit. Not only Hindus but
2l sc Dalits have no accurabe uncderctarding of Dr.Ambedker's
vievs on Dallts emanicipation. In Ambedkar everything
1e there for Dalit emanicipation in particular and
emanicipation of Tndia in general if rigitly undergtood.
Tiret of all what Da2lites and Hindueg have to do Is to
understand Ambedkar properly that will educate them
throngh sucn education the emanicipation ¥ Dalits 1is
possible. Arbedkar's phllosophy can be called
thllssonhy »f education. WHat all Indians need is
to accept btruth as truth and untruth as untruthe.

If caste is bassd for Dalits, 1Is 1t not equally bad
for Hindus. Then why iilndus are not revoliing agailonst
thls bad systeum is a question must be addrecsed by

all serious thinkers.

Ideolngy of Dalits or Balitsm bears the testimony

of ideas and inspirations for a revolutionary change
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in eociety. Dalitiem 1s “he other name of humanism. It
symbolizes the rev:1lt agalnst social injustice, political,
economic and educatiosngl denrivation and all forms of
exploftation and oppreseion. Tt igc t rue that the

De.resced Classes themselves could alone break their
bondage turough self-hely, sclf-development and self-
assertion. S0 Dr.Ambedkar once in angulsh and with
bitter discatlefaction said, “Tell the slave that he ig
slave and ne will revolt. " Ihe implicit arnd explicit
significance of taese words of Dr. Ambedkar inspire “or

total chance 1.2. revolution.

Before concluding I must emphasize once again
that the aim and osbjective of Dalit Liberation Struggle
ist o bring about a casteless and classless socletye.
It s, thereforevnecessary to follow the idecag and
Philassnorhies of Dr. Arbedkar and Karl llarx.Xarl MNarx g=ld
scciety is baced on classes which nerpetuate ex-lottation.
Similarly Dr.Ambedkar eaid Tniian Society is based on castes
wnich not 2nly a-“vocabte explaitation but dicerimination
and tyrany as well. 1In cace of Tndla, class is very
rmuch akin to carte. Generally the higher cacte people
nre of higher clasces and vice-versa. The O%jective

of Dr. Ambedkar was to destroy class and caste

together. However, tue aimof iarx and Arbedkar was to

ameliorate the oporessed sections of the coclety.
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Thelr means of struggle might be lithle different

bat not at all dichotomou, and their goal was came.
Hen€e, both liarxlicts and Ambedkarites must unitedly
launch their struggle to achieve the long awailted goal

i.e. casteless and classless society.

But one thing is tne soul of the Dalit Liheration
Voverent i.e. "Self-sufficiency of Zcucation.®” Unless
and until we achieve the “self-sufficlency" In education
we do not foresee our elevation in socizl, economlc and
pclitical 1ife. It is fut’le attempt to go for
revolution without educstion, which is just like a

hope after mirage.

In conclucsisn, we might say that none of the Dalit
ideologies had a complete understanding of Dz1it problers.
Each = £ them emphecized 7ne al the expense of the other.
There is a need then to articulate an ideoloagy wvwhich
supercedes all of them and combines their relevant
features. Only thic 1deology will guide Dallts when

everything élse falls.
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