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The pissionary has been of undanbted signifiégnce in the
history of Christianity, vhilst, the agency of men who carried
the goaﬁel %0 alien lands has alfaya been important in the
sproead of the faith, éhis vas particularly so in the colonial
church., - Their importance as founders and leaders of the
church, was enhanced by their access to, and identification with
the foreign rulers ’. The attitudes of theimiaaionary,
.1ncluding what was peculiar to the colonial milieu, wera
influential in shaping the character of Christianity in the
colony. It is thus that this study has sought to focus on

misaionary attitudes.
tionale for this Stu

The significance of the miesionary's attitudes is, however,
not limitea t0 the history of Christianity in nineteenth century
Indla., The mental&ti these represent was more pervasive than ‘
just ‘he mission cormunity. The premices snd predilections

(and prejudices, of course), of many men who served in lay

te J«CoB. WQbSter. ; : b 4 ! ormunit 7 C : ;
Nineteenth Century Rorth Indis, (Delhi, 1976) D.43-44.
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capacitiesn in India had sonme eimilarity to the missionary 2
Understanding the mieaionaxy'cﬁn‘perhaps help in uhéeretanﬁiﬁg
aspects which oiled the coge of British Imperialism. Implied
here ic a closer look at the mechanics of colonialiem which
haven't yet received such attention in the historiography of
coloniel India.

‘History writing on ﬁur colonial experience, especially
the writing in this country, has focussed on the subjeotion
that was the dominant feature of the colonial era. Vhat
this study enﬂeavoura to do. in o omall way, is make e case for
a method of 'unaera'canamg',' as adding to the historical
perapective of”cna_parﬁ of British colonielism., Karl Mannhsiﬁ,
writing nearly fifty years ngo pointed the way:

*a human situation is characterizable only

- when one has also taken into account those
concept ions which the participants have of
it, how they experience their tensions in
this situntion, how they react to the '
tensions po conceived.® 3

He aleo warned against the tendency of thought, in a period of

2.  Col, Munro, Dewan and Resident of TraVanc@ra in 1849
is just one example. L.¥,. Brown, The Christ
of St, Tho -fccount of th 1 t Syri
- Church of Malabar, Cambridge, 195€) p.t32.
b 7 Karl Mannheim, Ideology and Utopia, (London, 1960), p.40.
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the growth of modern acience, to reduce complex situations to

on externalizing formal degeription, a world of factes in whioh

(there) was only measurabls data, only predictable modes of

behaviour, that excluded all that woe meaningfully intelligible,

and which would be unable to ever build them up again 4.

Yhen a recent Presidential addresz to the modern Indien

history section at the Indisn History Congress referred to

the "reaction to the 'New Economic history,' 'history without

people'"?, it expressed well the rationale behind a personal

conversion., After having specialized in economic history at

the graduate level, I moved to social history, at ite

furthest remove from *'Balance of Paymente' -~ the history of

mentality and religicn. The ways in which wen thought and

acted, thelir conceptions of reality - all of which are subsumed

- under the tern religion, « apart from being a richer and more

interesting area for me personally, scemed also not without
significance in the field of lodern Indian History.

4.
5e

ibid, p.39

Sabyasachi Bhattacharya. President inl Addraes Moderu
Indien History Section, Indic y 58 _Proces
t Third : 1 ’ Kurukahetra. ] 98 2 s

(Aligarh, 1983), p.398.




Parallel to ﬁhia personal movement.lit has seemed to me,
the discipline of modern history (in India especially) was
taking a new interest in religion. One historian put it rather
strongly in a review aiticle t "Religion 15 of specinl, even
crucial importance for the proper understanding of the history
of South Asla... nanifold elemente of 'religious' nature have
invariebly impinged upon any‘eifbrt to thoroughly understand
the zocial context or the historical factors behind changes
" 4in India“ﬁ. One might not entirely gecepe thls; but would
'ugrée fhat even larxiet histarxograpiy;nn fhe whole was
aiapléying an increaaingvtuterest in the components of what
are known as the superstructurel elements of so¢131 formations,

including religion.

Bohind this renewed intorest lie theoretical developments
of two kinde. One has been the counception that even 1t~yon
dofine ideology negatively as distorted knowledge, and science
as the knowledge which penetrates phenomenal forms of remlity,
the two are not antithetical. This is because ideology is rooted
in social contradictions, not in merely vrong coghition. and as

such opsn be dispelled only by the - practical solution of the

6. R.E. Frykenburg, "On The Study of Convereion Movements $
A Review Article and a Theoretical Note", Ind E

and Socipl History Reviey,Vol. XVII (1980), p.t121=22,
oao/"'



contradiotions. ®"Its roots are beyond the boundaries of mere
intellectual mistakes and cannot be defonted by eimple theoretical
meann";’ to quote Jorgé lLarrain., The second , is the realization
that 'false consociousness' ie a value judgment, not an explanation,
and certainly not an understanding. A sooial consciousness, '
enpecianlly if it is wideopread end powerful, enters the pﬁrview

of tho social sciemtist. The ntudy of eonsciousness needs
empathio sudbjective wﬁeratanding as much as objective analysis,

Yhaet this study will attempt to 40 1a to enter the
cultural universe of the nicsionary {(at least the segment |
connoted by the term Evangelical) and try to understand his
percpective, Some cxplanation i in order hore. The term
culturpol is used here apeoifieauy. to distinguish it from others
like social snd institut ionél. ¥hile all three are abstractions
from the came reality 8 (and etronds from all will occasionally
eppoar in the account) to foeﬁa on one is heuristically useful,
The emphasis here ioc not so much on causal-functionsl as on -
logico-neaningful htegmtion. involving etyle, logicsl implica-
tion, moaning, and value,

8. Clifford Geertz, The Interpretation of Cultures,
{(Bew York, ?97551 Petéde

7.  Jorge, Lorrain, The Concept of Ideology (New Delhi, /.
1980), p.173.



Due to limitations of time, and skill, this H.Phil
Dissertation will be én exploration of one Qrmmagy 80Urce,
the Reports of the MHissionary Conferences held in the second
half of the nineteenth century, at Indhiana in 1862, Allahabad
in 1872, Calcuttas in 1882, Bombay in 1892, and Fadras in 1902,
These Decennianl Conferences drew Evengelical Christian
Hissionaries from all over India (except the firet one at
ludhiana, which wae limited to the Punjab), and had representa=
| tion fr&m nearly all the Protestant lissionary Socleties working
in the Indian wission ficld. The extensive discussions at the
' Canfereqeea covered the entire garut of missionary work and
life. The wide variety of opinions expressed, apart from
dispelling a simplistic pioture of a 'miseionary attitule', meke
the verbatim 'Reports' of the Conferences hvgooa source for
the miassionary perspective., Also briefly referred to, are sone
files of the Indisn Hissionary Archive of the U.53.P.G., and
minsionary journals, 'The East and The Yest! and 'Imyencdaya’.
There is much else that missionaries ﬁave written vhich could
have been usefully consulted, but this study is limited to

these sources.

' The main body of the dissertation is divided into three
chapteras. The first, will be a selective review of the
historiography of the subject. The reviaﬁ after sketching the

ooa/"’
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tvwo large contexts, Church history and the history of the
ﬁétional Hovement, in ithich the pissionary bhas fentured, proceeds

to deal with five workes which particularly focus on the nissionary.

In exanining these, we have sought to bdbring out how they have
appronched the miesionary, along with vhat they give to begin us
on our quest for an understanding of the nmiscionary perspective,
Chapter two will be an a#plbratzpn of how the misaionary related
to his colonial context, te will do this by looking ot the
minsionary in the context of his *home culture', his place in
nineteenth century Indian society, his interaction with the
colopial government, and the ‘native’ view of hin, The third
Chapter, central to our study, will explore the missionary.
perspective by examining his attitudes, in two maln sections
Gealing with his feith and his work.

The above is, briefly, the scheme of the disee:v't'at ion.
It is both en- initial research ef’ort, and o preiminary explora=
tion of the nmianionary °* tielt‘anechémg'. Despite having
suffered s'omewhaf; because of a time mna’traint‘tomr&a the end,
it is hoped that the study has helped make the missionary more
comprehensible, that it 4s not abatruse, esven 4if it is miata;ken.
Truth, it has becn ssid, will sooner come out of error then

confusion.

-00/‘



The nissionary hns featured in three historiographioal
contexts. The first two, though fairly large, are not very
significant for our purpose because one deals with modern
Indian history without enough inmtorest in the missionary, end
the other deals with the missionary withbut enough interest in
mcdernixndiaa‘hisﬁery. Yo will examine these two, what I will

" call 'meinstream’ history end ‘church' history, briefly because

they belong to two significant contexte. The third, which we
will take up in some detail, comprises the not very large nunmber
of vorks in ‘mainstream' history « meaning that they fulfill.
critoria and submit to the evaluation of practitioners of |
history writing - which ocoupy themselves wholly or in significant
_part with the missionary. | |

The impact of British coloniallem, and the rige of a
modern Indian response, h#ve been the major themea of 'mainetream®
historiography. there the missionary has featured here, it hse
boen largely as a given (usually negative) faotor, in reaction
to which Indiane were forced to epeak up and organise themselves
vin defence of theilr ancestrel religion or culture 9.

9.' ' .a. .ehmutra 1a felirly rapreeentative. SsRe rahrotra. -
3 the Ind ntiona ONZYEoHy (Dalhi. i971)'

ooo/‘



Alternatively, as meny modern Indien leaders and movements
defined themselves in counterposition to the dootrines anq'
methods of missionaries, there has been attention on them '°,
Neturally interest has been on the conseguences ar~miaeianary
thought and action, not on the attituden which informed and
impelled thies thought and ection.

The 'Church History' tradition has beon very &ifferent,
and very prolifie. The seriptures of the Judaes«Christian |
tradition, with 1%5 strong senge of history, are thennelves o
kind of reoor& of the histoery of the faith. Church historians,
with not very different purposes 11.'hnve charted and analysed
the progress of ehrist;sﬁixy in diverse areas 12. and through

varied agencles ‘3. The sheer number of such works ehcoursges

10.

He'doesxexpi-re'the‘outlook of C.F. Andrews, but bacanee'
he was not a typical missionary. :

11. "The book tella of the elerents composing this Chureh
and the monuner of its shaping by servants of God %o wvhonm
he had given epecial sifts thrcugh the Holy Spirit." to
quote the foreword to one work. H.B. Gibds, The Anglican

Ghurch in Indis 1600-1970, (nelhi. 1972). PeVe
12.,  Robert Glark, the Lids nd
13,

ggcom ese 1701 =1300 Lonaan. TTIOR



the tendency to ignore them, quite apart ‘tram their 'inward
looking' tendencies. By 'inward looking' is meant the tendency
to moke non-temporal (i.é. spiritual or seriptural) explana=
tions, and a minimel concern for events and eituaumm outside
the world of their faith '4,  These have limited their usefuls
nesc in a highly temporal discipline like history. It wes
anly after working on this dissertation, that the great
possibilities that lay in *Church history', as a source for a
study of mentality, became apparént.

There is currently a process of re-exonination taking
place within *Church history', that holds promise of a
reduction in thé distance between thg large uneriﬁcal nase of
church history, and the small bdbut sharply critiocal part of
‘mainstream' history,that deals with the church. There has been
recognition that, hitherto, the history of Ghi*istieaity in
India hae been approached as en eastward extension of Yestern
ecclesiastical history, emphasising ite internal history or
its 'foreign nission' dimension. The general intwoduotion 15

o

14, In Gidbs, op. cit, for instance the fascinating eleventh
. Chapter is the only concession rade to social history.

15.
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to the new series commiseioned by the ‘Church Eietory Association
of India' acknowledges this, while expressing a resolve to

focus attention upon the Christian people of India and their
self-understending (rather than the foreign missionary).
Interestingly it elso mentions the view thet Christians ani
Christisnity in India are an integral part of the éoniety and
culture of India « a proposition that the nineteenth century
misoionary might have looked at askance, as we chall see vhen

we eXamlne the miasiouary'a faith. |

The historiography mm ve wm review at some length
comprises works which have studied the masi,onm. snd done eo

| in a context of the éultuml,' aoeialj, egaﬁomzm and politieal
miliew of nineteenth century Indla. Our selection includes

five books, These are D.B. Forrester's 'Ca

J.CeB. Hebster's 'The Christi

URLS B. Doniel Potts’ *The Britioch

37" ‘a, K.P. Bengupta's

17. Jd«CusB. ﬁebﬁtﬁr‘ he | LY snd Lhenge

| mwm Delhi: 19763.

18, B. Daniel Potts, Ths British Bapt »
119321837 (Carbeiige; 1567)
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1an Hisgionaries in Bengal' '?, and G.n, Oddie's
'Soeial Protest in India' %°. Our perticular interest in
reviewing this small selection is an idea of how various

scholars have approached the missionary, and what innights they
have to offer towards understanding the missionary ﬁer&pact.tve.

2*"&@ of interest to us because he

Forresterts study
has deelt with attitudes and policies of mincionarvies, and
these regarding ‘caste’ which must have drought to the fore
gquestions of both the missionary's faith and work. Forrestor
beginsg with louis Dumont's discussion on the impnet of
caste on Chrictianity in ma:.a. His attempt to "radreso
the balance of scholarly aiseuesxon' 22 g races the ways in

wvhich Protestant missionaries tackled the challange of caste.

19. KoPo uengnpta. The Chriatian

1193=1833, (Calcutts, '1971  «

20.

2t. D.B., Forrester, cp. cit.

21a. ivid, p.z202.

oa-o/"’
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He argues that,

"the Protestant critique of caste which
slovly developed since the late 18th
century has had a notable influence in the
shaping of ideac end the medification of
behaviour far beyond the boundsries of the
Protentant Churches.® 22
However, his conclusion that "the most significant achievenment
of the Protestant oritiqus of cnste was undoubtedly its major
- contridution towards a radical transformation of educated
opinion in India® 2°, has not been grestly substentiated.
He pointe out that other forees than Proteastant opinion and
practice viz. urbanisation, educstion, wers working to break
down the rigidity of caste, and that caste continues to operate
with considerable potency despite leéielat'ion and changed

opinions. 24

¥hat he has done is to throw much light on the
range and detail of positions on the guestion of caste,
leaving 4t to us to identify which parts of ouwr (educated)

- opinion originated in Protestant opinion and practice.

The great merit of *Cpste and Christisnity' is that its

22, 1bid, Pe202.
235, 1b1d, Ps20te
24. ivid, p.201,

oat/-



basis for aaeéeamenta‘ in not Junt opinion, bdut aatizai
practice. Forrester givec Sue prominence to the fact that
most miceionaries' pronouncements on caste, went with
complete adheorence to the practice 0f an alternate casteism -
ractelm ‘?‘SQ His purvey of attitudes and poliocies makes a
clear delineation of the varicus strands that compriced the
thinking on easte, ond its historical development with time
gnd changed ciramataéeea; miaa&enéry, liberal aiscionary,
Indian Christian, Renascent Hindu. The major aitaatmns
are also theré t Company rule, 1857, mg movenents into
Christianity, along with thé changes ia cutlook they
precipitated. There is not much that Forrester has missed
out on. Bven tho peeulia:' aataaﬁen of Chrintianity in
Eerala - where an sncient church well entrenched in cante
society was confronted Dy the reforming misaion‘aéy,' - ig
@iscusned,. |

Forrecter's contention seems to de, that the missionary
perspective though often prejudiced or madeguMa. contained
a considerable element of truth., For, he says, "Even those
who hod the greatest eagorness to eccommodate Christianity

25. ihid. 9042’

abo/‘



19

to Indian oculture and tho groatest love for Indin, shared with -
the more aggressive and ethnow-centrie Christiens, a pecullar

uneasiness about cacte.® 26

Forreater is something of a
lattor~day defender of the (missionary) faith t some of the
provocation to this scholarly work evidently canme from an
fover~oritionl® 21 asceasnment of the missionary attitude to
caste, and Dumont's contention that Christianity was only at
the receiving end in the strugzle with caste. To hial credit,
it must bo paid that Porrester is not blind to the miscionary's

iimitations, despite his eyﬁpathy; ' /

"Yith great connistency miasionardes
underestinated the resilience and adaptability
of caste and regarded the problem of replscing
it in far too sinple a way. Indeed pany of
then seened quite d1ind to changes that vere
taking place within the caste system, end
sonetineo they give the apresrance of shadows
boxing as they inveigh againgt the absurditios
and immoralities of caste in a former age." 28

It i1s vorth noting here that this basic distinotion,
betweon a sympathetic and a oritieal approach to the
miesionory, emerged as fairly eignxﬁcant in oategorising
the various works in the field. |

264 .1b1&, PeT»
27 ibid, p.t 56,
28, ibiq,

Ql./’
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Lot us eleco examine some of the questions that
Forrester hac raised in this work. The theme of his work
quite probably come up when, as a lecturer (and missionary?)

at Tambaram 29

» Forrester came face to face with the prodlem
of caste in the South Indien church., From the context of
the present, he is able to provide come answers to the questions

that history had left unanewered - in the debate 4m caste,

just who wne right : the liberal acceptors or the fundamentalist

reformere? Similarly, the historical context he chronicles
is eble to provide answers to questions which stilld vex the
church ¢ in missionari strategy, is a culturee-specific agent
less effective than one who is well acoulturated? The bigger
question underlying these ie one which oolonially bred
Christianity everywhere has to face in various f;omes is
Christionity Eeataru and enti-national? ?uxelly, Forrostey bhas | )
ralsed the igsue, eentra). to this dissertat 1@%1. of the r0le
and nature of the misaiomry'n gttitudes., To quete him,

"AnglowSaxon Protontant missionaries 4id not
of course come empty-handed or emptyaheaded
to India. The Bidble which they brought and
quickly translated wes undorstood in the
light af specifiec and conscious theological
commitmenta, and beyond that they brousght,
expoctations, attitudes, presuppositions,
hopes, and prejudicesn, some of which sceemed
to them (but not to us or to their Indien
converts) axiomatic, and of others of which
‘they were usually unconscious.® 30 ‘

29. ivid, Back flap of dust Jocket,
30. 1bi.ﬂ,j 901916 .'l./n
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It is to questions such e these that this study addresses
iteslf. |

Yebsoter's study 3 originaf:ée in two articleo which he
wrote for the Journal Indian Church Hiotory Review 32. The
éonnection with *Church history' makes the work ﬁ' special
interast, in the eait{axt of our dismagsm above, VYebs® r'a
dofinition of the Christian Community in Horth Indis as
initinlly comprising foreign micsiomaries, end olmngtm; over
tire, to a body of Indian converts, and his wnderstaniing
of the rootes of religioun controversy which the micsionery
got involved in, and of the miaaionary poerapective of issues
like cocin)l change, and nationzsliem, are helpful foundations
~ for our construction of the world view of the missionnrye
Hobster'a concern to ‘demissionarify’ hiotory (explained
in the fallowing" paragraph) 1s an ideal thit we havg adopted,
although we have done it in a differsnt nmanner from hin,
as we ghsll oxplain below,

. VYebster's method in writing his history has deen %o
attempt not to f£all inte the tendenocy of equating tho history
of Christienity vith the activities of miosionarics. He

3t. J.0.B, Wobster, op. cit,
2 ibid, Preface.

i‘;/“



compares this tendency with the view of the history of

Britich India as mede up of the acts of various administra=
tors 33, This problem, which we referred to in our discussion
of ‘church history', has in our opinion two aapecﬁa to it,

One has been ideological, originating in o view of the misoionary
as being of overvhelming importance in the history of
Christianity, 34 The second has to do with the 4discipline
history's strong archival moorings which make it vulnerable

to h:eing overly dopendent on the sheer volume and acceasibility
of missionary perspactives, Vebster has sought to bdreak

from this missionary-centrisn in two waye. Be has drawn on
the archives bf contemporary Indisn newspapers (Arys Patra,
Shahna-i-Hind, Banatan Dharm, Gazette, Azaa; Advocate,

Leader) to ascertain Indisn attitudes towards Christisms.

It might be vorth noting that others like Potts > have

based, even thic aspect in their work, on the foeddaok
contained in misoion or related sources. '_I‘ha socond way that

tebster has tried to counter the probleém is by giving due

33 ibid' 9053“40

34,  H.B. Gibbs, op cit, is almoot entirely a chronicle of
missionary activity, '

35 B. Denisel Potts, op cit. See part 1V,

aoa/G
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place to the significance of the role of the Indian convert
in the history of Christianity in India.

It 1s the insight into the foreign missionary's
goclal position and attitudes thet is remarkablse in
Yebster's ﬁork. Perhaps, he is able to empathize more
closely than most of ua, He begins with an analysic of
how particular schools of theology, that the Progbyterien
nissionaries dbelonged to, affected attitudes townrds In&iane{gs.
He is able to achieve a very fine underatanding of the |
missionary'e place in caleniai gociety - the subtle differences
that separated them from other expatrintes (éxcept the
more devout), wvhereas to most eyes, fho niosionary was
quite indistinguishable from the Government, The missionary
perspective on csocial change ond prograae\tcﬁ were quite
distinet 7, and parts of their cver-sll outlook. It is
thie cool) appraissnl of a partioular perspective, free from
the condemnatioh or applause that 1évariab1y accompany it,
that is the achievement of Hebster's work.

36, J+ 0B, Vabater, ap‘aie. PDe 31=36,
37. 1bid. P 266,

!99/" :
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*The Christian Community and Change' hag raised
questions which are relevant cven in the context ot“
changing (though no longer colonianl) North India,
 Questions which face the North Indian Christian Oommunity
ae 1t tries to work out ite identity in the midet of
cultural ond social tensions. fﬂhe problem of cante ties,
ond the aseribed meanings of the rite of dbaptiom, are not
aolely qnestibné fbr past history. It is in this context
that a dofonce can de mede of the locus ctandi of this
discertation. Ite concern with the miesionary is mot a
throwback to the days of ‘Hisgionary equals Christianity’
historiography. Here, the study of the missiomary is not
aa.the norm or the epitome of Chrictianity, dut as a

peculiar historical entity with dist inotive traits, bdoth
| merite and failings. To exorcise coloniel spirits, one has
to understend them odequately, It is thio taek of adequately
understanding the mise ionary in.colonial India that this
dispertation hao set itself - g task pioneered by those suoh.

as webatér.

. In a field quite crowded vith vorke measured by
the criteria of plety iaerhaps, but certainly not objcetivity,

oon/"’
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Potts 38 says in his preface,

"1 quickly realiced that ny work would be
in danger of being labelled as another
Baptist hallellujah writ ten by, of, and
for, the Baptistse.™ 39

e will aonsme/r balow, to vhat extent, his work actuslly
epscapes the dublous dictinetion. The purpose of the boc_k,[
according to Potte, is two-fold., One, to show that the
Baptiste with thoir multifarious sctivity, as "doctors,
teachers, botanists, translators, printers, asgriculturiotis =
an. to the greater glory of God, end the ultimate eéﬁx;eras.t;n
to Christianity of the people of the Indian aab-contiﬁant"
"pet the mttem for mics ionary enaea,vmn- in Indj.a,

richer, bhroader, concept of missionary mrk“ . secandly,
that by thesr a'oz;k'p they "helped germinate the seed of
reforn in the Indien subecontinent® 41,

Potts carries rmt' his purposs through dividing his

| 'wrk into four parta. The first, deals with the ‘Beginnings,
'Grmrbh and Aeltlvity' of the Baptiet Hisoion, and their
mteraetion with other groups, wvhich eai-_ecusae& the isocue of

38. B. Daniel Potta,op cit,
0. ivid, Preface,

40,  1bid, ps 245 77’1()"7 '-7 B

41.  1ibid, Preface.
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their contentiousness with other groups. | Part 1I deale with
their literary activity and the pioneering work in the vernae
cular, which the Baptists 4id, with a good depiction of

their motivee and concerns s Potts begins by stating that
the dasic purpose was "to oid missionary attempts to 'espreaa
the kmowledge of Christienity throughout Inafa® 42 put
follows with a much more balanced account than others like
Sengupta 43 who have emphasised the. hypoerisy of Baptiot
afforts, Part III covers Baptist involvement in the
political cacpaign for reform,legislation and their role

in raising political ewsreness, despitc their own loyalty to
the British governrent, by their insictence on the importance
of public participation in iegielat ion. Part IV nocsespes -
the Indisn response by examining the ‘genecral mspmaé'
through the reports to the miseion, and the 'scholarly
response' through the fomous Reanmohan Roy-Joshua llarshmen
debate. |

Potte' work displays a firie sensitivity t the isoues
of cultural confrontation that the miscionary in colonial
India was centre of, The oft-encountered allegation that
the #iesiongzy wao ignorent ané, haod bigoted views ig ree
‘examined. Potts sugcests that bigoted the nissionary wase,

42, ibid, p.79
43. K.P. Jengupta, op cit.

.;’/’,v



23

but to diemis him as unaware of reality in contemporary India
is to repeat his mistake, of prejuﬁice 44. His awarensess of
the traditional Indisn concept of a men of reiigian, helps

to show how nmuch the awérage misaicnary who uare-thg same
clothes as the ordinary English people, ate meat, drank
alcohol, and received a salary, didn't fit most people's

idea of g holy man 45. A thorough-going coverage of Baptist

' correnpondence revesls the very ambiguous position they
occupied in relation to the eaxly éolonial government « hardly ‘
in keeping with any simplistic views of missionary activity

as fifth column of colonial rule 46.

Potts is able to combine an understanding of the
missionary rationale, with an‘aﬁareness of the missionary's
sometimes serious limttatipns. Two exemplary quotations will
serve to illustrate much of vhat we have been saying sbout
Pott'e work. Ths firet ioc a classiec parégraph on the ubiquitous

44, ibid, pe2i2 n.
45. ibid, p.210.
46, ibid.pp. 103, 105, 108, 190, etc.
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issue of conversions t

"2y rendering medical aid they might
prolong life for at most a feow years,

By preaching anddistributing religious
literature they might ensure eternal
14ife for some. liohandas Gandhi's oft
quoted views that conversion and

gervice are incompatible reflect a
basic misunderstanding of Chrietianity.
70 a Christisn, preparing the ground for
conversion is the most important service
he can render.® 47

The second is equally clear in elucidating the missionary
perspeotive, though this time Potts is battihg from the other

gide,

"vhat many (rwissionzries) 4id not

understand or attempt to understand they
condemned outright ... too often : '
nissionaries failed to be forgiving,
humble, and compassionate. Their ciriticie
omna of Indian ways and their propagation
of those of the test made it appear, in

the words of Jawsharlal Nehru, that they
represented °'British Imperialism far more
than the spirit of Christ', with the

result that in the 'average Indian mind,
the Christion missionary 1is almost
indistinguishable from the alien officiel'.™ 48

It is this combination of facility in explsining the
nissionary perspective and of delinsating the inherent
prejudices in nmissionary attitudes towerds Indian culture,

47. ibid, p.48.

. 48, ‘1bid, p.212.
coo/?
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vhere they exist, that is the great quality of Pott's
writing. | |

Hovever, Potts does not manage to lay to rest the

vexed problem of objectivity. Perhaps becauseyits roots
lie deeper than mere faulty historical method, to rephrase
Jorge larrain 49. Two discordant views of a subject might
reflect oppoeing forces in ‘an ongoing culmrél struggle.
The problem re-emerges when ve begin to examine E.P., Sengupta's
work on the Christian miseionaries in Bengal. A

1

Sengupta's book 59. is'a study of almost exactly the
sare subject, se’og’raphical locetion, and time period as two
other vorks ', one of which we have just looked at. The

52 tyat his

suthor offers some Justification, when he says
focus is on missionary sctivity for gaining converts, and on

the miseionary attitude towsrds the people, doth of which he

49. See Introduction adbove, n.
50,  K.P. Sengupte, op oit.

51 Thease are Kenneth Ingham, Refoms in In&ia 1793=1833,
and E., Daniel Potts, op cit,

%2, K:P. Sengupta, ‘op cit , Preface.
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feols were neglected by the earlier works., Sanguptafe

is of interest to us, both as the only Indian scholar

acongst the five we examine and, of course, because he

studies missionary attitudes,

26

work

The problem of conflicting views in the study of the

miss fonary, which we just referred to, emerges very clearly

from a comparative reading of Potts 52 and Sengupta'53.

Thelr different emphases, convey quite different impressions

of the first brohmin convert. Potts °¢ thus ¢

"By 15th June, 1802, nine former Hindus
had been baptised... incluled among
the nine was one Brahmin, EKrishna Prasad,
whom Ward described as, 'a man of
integrity among & nation who value
themselves on their dexterity in the arts
of deception ond fraud'. This conversion
wos Yregarded as of especial importance...
an@ in 1803 the first brahmin convert
married a daughter of the ZSudra Indian
Baptigt;"®

dnd Sengupta i on Krishna Prasad ¢

"For example, the official report on the
exclusion of the converts - John, Golamese,
and Ananda, (Erishna‘'s second daughter)
ment ions "conduot unbecoming the Gospel
as the reason for their exclusion., It

ic however from the journal of vard one
finds that John and Golamee were excluded
for prostitution, and Ananda, the wife of
Krishna Prasad, the first brahmin convert

of the Serampore Fission for oommitting
adultery.”

52.
53.

54.

55.

B. Daniel Potts, op cit.

K.P. Sengupta, op cit.

E. Daniel Potts, op cit, pp.35, 158.
K.P. Sengupta, op cit, p.i155
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| SGngupta'amd Potts® works provide a clasaic
fllustration of two historiane working on almost identical
sources, coming up with assescments which diverge greatly.
A careful commrative reading of the two provides considerable
insight into the premises and preferences of what hgs been
reforred to earlior as the sympathetic and the critical
views of Christisnity in modern India.. To take the example
cited above, Potte clearly has a point to prove in referring
to Krishna Prasad, the firat brahmin convert, and the
intercaste nature of hia marriage within the Christien
community; Sengupta too has a point to prove in referring to
the firet Brahmin convert only in comnection with his wife's
exclusion for sdultery. The former is trying to depict the
traneformat ion wrbught'in the Baptist convertsi the létcer. the
morally dabased character of converts. Both could claim
with some justification thet he was objective; the only
difference is inizaéiee of factg., There is perhaps no

complete fraedoﬁighbjecttvixy.

As he had indicated at the outset, Sengupta's
recurring theme through the book is the e#poaure of the
conversion motive of the missionariea. The séati?n entitled
‘ﬁissionary Objéet', and the one on 'Tranclation', and the
one on 'Bducationt', gll have this aa their leitmotif, leading

_uoo/"‘
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upto a conclusion that, "The lasting contributions of the
miscionaries towards the (sie) social progress in Bengal
came directly from their non-evangelicai workees the socioce-
religious reforms were the laet thing that the migsionaries
vanted dut they were what followed,from their activities in
Bengal.“‘56 Sengupta’s generalisation about the missionaries’
"formidable ignorancerot and hostility towards the religions
and deliefs of the people” 57 seems precisely the type that
Potte commented on 58‘ It leaves us with questions(__ . > .
(vhich ve take up in Chapter Three below) as to just vhat

moved the mieeiunaxy, They wanted convertsj; but whaf made 1%
eo important to them? They were often contemptuous of Indisn '’
religions and customs; what made them so? This is a level

vhich Sengupta doss not explore.

I am indcbted t0 Sengupta's éerk. for one insight that
he comes up with. He points out the missionary tendency to
underemphasise any good that might be discovered in Hinduism
or the Indian way of life 59, and cites an illuminating comment

56, - ibid, p.xid.

5T« ibia, 9-6‘5_:

58, See above, n.44.

59. KoPo Sengupta; op cit, p.73.
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by a misaiéngry in 18?7, explaining that "t ellow a aingle

virtue or good quality to be coexistent with Hinduism, .

would be a virtual renunciation of the cause in which they
had embarked,* 60 Though this is almost the exceptibn to

the rule of his work, Sengupta has touched upoa an 1mpbrtént

psychological point, The emphoeis on vices ané bad qualities

Shat are so frequent in the reports by missionaries - and

it ie rare to come across en appmeeiativé report = wcre

possibly a peychalogieal»defence‘agninst the difficulties

and doubts with vhich e herd calling were fraught, Uwithout

subgeridbing to a psychological determinism, there is prodably

much that the social psychologist can help the historisn

of mentality with. |

Sgeial Protest in Indis,

Oddie's book 61 (2ctuslly a collection of studies

~around its thome 62) gives excellent dbackground to our understanding
- of the missionary mentality. Of particular interest is his |
Chapter on ‘The Men, Ideas, and Organization', and his

60, Shore, F.Je.p lotes on Indian Affairs, Vol.2, p.462
Gi@ ed inthiad,

610 G‘OAQ Qddm. op ci‘e. ' )
62. As often, better conveyed by the sub-title, "British

Protestant llinsgionaries and Social Reforms 1850-1900"
than the title. o
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discuscion of the changes in the micgionary's situation
in India from the early to the lster nineteenth contury,

Before we discuss some of the questions raiced,
let us briefly examine how 0Oddie has handled the rest of
the study. He has used an impressive array of sources 63
to describo and adeess the miss io'nary. role in sociel
tesues from casto, early martiége, end egrarian oonditions,
to Indigo and opium. The various sources seem to cover
the ‘ra,nge of perspectivees, missionary, government, and
' Indian, aveilable in writing. This ia important because
non~rissionary perceptions could and 4id differ vory sharply

64 . Tnis is the inherent

from miseionary ascessments of them
danger in using the latter’té‘ gain e ploture of the témer.
Some of thene issues saw cooperation ’betweari the miea:!:enary
and Indisn reformers. whilet others saw a divergence of

interest. Oddie's discussion of the reasons why 65; raises

63. They include over eighty years'series of Bombay and
Calcutta Nissionary Confersnce Records; the published
reports of the Government's Indigo, Opium, and
Abkari Commiscions; Indian controlled English newspapers
and the vernacular press; periodical and pamphlet
literature, biographies, public proceedings of
organisations like the British Indian Association and
the Indian Social Confercnce.

64. See }. Jurgensmeyer, Religion as ial V ‘
écgifamia. 1982). Chapter 17. Also Chapter 2, Section IV,
8L0W.

65.  G.A. Oddie, op cit, p.5ff. - ;
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some more interesting questione.regarding misslonary motives,

Oddie points out that the objectives mnd premises of
the missionariee and the Indian reformers were difforent,
even if they wers agitating for the same issuws. According
to hinm, thp difference lay in the Indian soclial reformers being
parts (usually of the higher parts) of caste society,
vhereas the missionary due to hic contaots, had a greater
apprecistion of the lower caste position, and consequently a
more critical appruaéh. Aleo, the missionaries tended to
depend more on the govermment to act tﬁan the Indians, who
d1d4 not want- outeide 1nterferenee.66 This, of course, was
part of the changed climste of -bpinion in the latter nineteenth
eqntury. with its heightened national sensitivitiea. Misgionary
strategy on refntm, vhich earlier concentrated on the mousing
of public opinion in Britain, to help pressurice the guverﬁment.
now had more emphasis on Indian public opinion 67. |

Cddie's investigation concludes fairly cautiously that,

&L WBahs OATIE-To T

+ .~

66.  1ibid, peTfs ~ ¢ =
67. ibia, p.2~5.
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"1issiconary social poliey, including the
teachings and sctivity of British

Protestant missionaries was one of the
ingredients of social change within as

well as outside the Christian commumity.
Houwever, a great deal of further research
is gtill required before we reach any firm
conclusion about the significance and impact
of this aspect of missionary policy on the
growth and development of Christianity
itasel? in India during the 19th century.® 68

This conclusion comes at'the end of the e?tenstve investigation
that he has made, The diacipline of hiétory keeops a very tight
rein on the juignents it passes. Oddie in his study of the
Indigo controversy, disputes Blair Kling's cqnﬁention that

mies ionary 1nterest‘1n the issue ended with the discusczione

at the Caloutta Conference in 1855, In fact they only began
there,'he auggests?g A fascinating statistic that ﬁe comes

up with, is a denominational breakup of ihe figures of
oissionaries who petitioned the government on the opium issue.
They ranged from all of the Free dhuroh'ot Scotland missionariga,
ninetﬁbzbur of the 1113 and Sevemt y~five percont of the

Baptists (all these bveing *disgenter' sects) and thirty-sixz

and eighteen percent respectively of the Hethodists and the
C.H.S. respectively (the last being of the Anglican Church)'C,

€8. ibidg Pe 255.
69. ibid, De 1564
70, 151&9 PP 24 2«3,
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Although the missionary impact on soeial reform is not
our primary concern, Oddie ie very much on our ground vhen
" he explores the motivation which caused such a lérge number
of Bvangelicgl missionaries, not kﬁom goi their ,cnmmﬁman‘b
to a particularly social gospel, to be involved in social
protest '', and this despite the fact, according to Oddie,
that not all of them were free from racial prejudice or the
nen from a bies against uomen 72. Yhat maée then campeign
for greater equality omong men, end more emancipation for
women in education and other fields? Oddle feels that their
Britieh climato of refornm was comparatively unimportant,
when held againot thoir experience of India, It wasn't
ony comnitment to social justice per se, dut rather more a
comnitment to the diﬁ’iculties of their lower caste converts
and the poosibility of achieving more 'eonveraiane.n
In this esesessment he is close to Sengupta, though v-h‘e has

explored much more of the mentality of the mise ionary,.

In the preceding review of literature, it has been

T4, ibid, pe245.
72. ibi4, P.250.
3. ibvi4, 932460
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our purpose 0 clarify our priorities in approaching the
subject of the miceionary in colonial Indis, It might be
wotthuhile to rocapitulate the themes of the five books we
have looked at here. Caste and Christlanity '? dealt with
the (essentiglly) Western Christien concept of equaitty ‘

~ that the missionariee carried, in its ehcounter with the
Indian soolal institut ion of caste;.and how the eventualities
of history affected the encounter. Uebster 75 hae atterpted
to chart the social history of s community consisting at first
only;or foreigners, as it grew end ehangedVinto its present
place in Rorth Indlan history. Potts 76 n,

oadte 18

s Sengupta "', and

» in their books have variously appraiced the
miasionary presence emd work in their specific areas : The
first has tried to keep track of the multifaricus nature of
Baptist missionary activity, and gives us some @oraﬁaative 02 
the cultural eonfliqy inherent; The aeconé has concentrated
on the conversion motive underlying all missionary actifity,
and gives us an 1nkiing of the psychology of’the'miaaionary
attitude; The third tries to assess the impact of micsionary

T4, D.B. Porrester, op cit,
75. J.C.B, teboter, op cit,
76. E. Daniel Potts, op cit.
TT. K.P, Benguprta, op cit.
78, G.As Oddie, op oit,

-
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effort on social reforn in the latter half of the 19th
eefnt\iry {the previcus two focus on the first third of |
the century), while leadinz us in some initial exploration
of motives underlying miccionary activity,

The historiography of the missionary in colonial India
hae given' us a foundation and guidelines for our attempt to
reconctruct »(frcni a8 limited exploration of the vast cources
of micaionary writinge) the beliefs end attitudes of the
Evangelical misscionary in the nineteenth century in Iﬁdia,.
Rirstly, the divergent nssessments and emphasds, we noticed,
points to the need for catev inhénanns the cubjeet,

The missionnry wase invek.ad in controversy, ani the hictorio-~
graphy reflecto this 3 an attempt %o underctand the misoionary
mupt deal with tho prodlem. Secondly, the insights that

havé energed in various p!a.eea in the historiography

suggest that the misai@nary had a rationele rooted in his
varticular outlook. The key to explaining the miscionary

lies in understanding his attitudes. Lastly, the colonial
context in vhich our missionary existed must be clearly
perceived, prior to reconetructing his cmt;!.aek.-

4‘0/*



The mtésionary mighf: have thought of himeelf as no
different from the first apostles, answering the 'great
emisaion' 'of the resurrocted clu‘*z/at. to "go . « « into
all the wcrld.-‘ and preach the gospel to every creatuve. n79
thile there wers, undoubtedly, important similaritisg in
the fact of an individual leaving home and kin for a
‘relatively unknowm situation to preach the. Christisn message,
_ there were also difforences, Christianity, which had then
besen the religicn of an underprivileged minority woe now
| the creed of a conquering nstion. The modaern missionary
had the resources of a lissionary Socisty to provide him
with e calary, ond the security of life and limb that Britich

powey wag able to give him.

In this Chapter we will explore the ‘differences' in
being an Evangelical missionary in India in the ninoeteenth
century. Ve will 4o 60 in four sectione., In the first wve will
outline-some of the 'intellectual baggage' (that Forrester
spolkn t:i‘)t"m wvhich the missionaiw brought with him from

9. ‘i‘he Gospal According to St. lark, Chapter 16,verse 15,
(Authorized (King Jemes) version,
Gideons. 1979‘ hereafter The Now Tegtament), p.109.

80, D.B. Forrester, op cit, n.30.
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nineteenth century Europe. The Second Sectien will trace

gome of the influences, mental end material, which contemporary
British Indisn Society had on the missionary. The third
section will examine eoma. aspects of the relationship between
the government and the missionary in our period. The final
section will try to suppiement the picture with an attempt

t0 present the _‘naﬂve'perepective of the missionary in India.

I,

It has been @ truiem thet the European background is
basic to many aspects of the hmz&ry of India during ealon;al
times. But this sc~ems borme out by the history of the
missionary. The wonder felt 8‘, at the faet of hundreds of
missionaries with indomitable confidence and resolve landing
in Indig in the nmeteeﬁth century, would have been less
-had there been an awareness of the 'pravaiung_ climate of
thought. in Europe. The nineteenth eentm in Burops, especially
in Britain, wao en expansive, exciting time, These wore the
years of the quickening of the Industrial Revolution and of

81, "I the Christien Shastra be trus ... it wns neceassary
that Chrictian teachers... should have been pent
forth into all the world at the time of Christ,
They are csent into Hindustan eighteen hundred ycare
efter Chriot® : cited in Richard PFox Young, Resistant
Hinduiem, (Vienna, 1981), p.30. |
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the suﬁjugazion of whole quadrants of the globe. They
generated s faustian sense of mastery, which even the
horrific conditions id‘the new industrisl cities did not
dampen, The preVailing ideas of the agé included, smong
others, Dorwinism and Gobinean's less raﬁﬁtable 'social
Darwinism® leading to idess of the more highly evolved
state of some societies, and the fitness oflsame racee to
rule over others aha civilize them, Though the miesionary
hed a aistinet 52 14eology, which we shall look into in
the next Chepter, it is not unreasonable to think that
they were mnot immune to many proevalent eassumptions.,

The viaion of a global victory for Christendom Bg,uaa
almoat natural thﬁn, especially as reports of ‘mass movements'
to Ohristianity come from varions parta of India 84 1n the
latter part of the century. '

~ In the beginning of the century, the impulse was

82, Bvolution, for inetance, was hotly denied by the
adherents of a litersl understanding of the creation
story in the Bible, which in those days included most
of the devout,

83, Titles such es "The Jonquest of ths Earth® are suggestive
of this t A Sermon by ¥William Alexander, in St, Paul's
Cathedral at 172nd anniversary of the S,P. 9., (London,iﬂ?B).

84. J. taskom Pickett, Christie
(Few York, 1935).
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different. In those days, a distinct feature of British
infustrial soociety was the emergence of the 'New Mechanie!
class, 4 St“dY'as of the psychology of this clacs, has
spoken of ite acute ednaeiausness of its new "improved"
state, and ite sensitivity to the lot of the "lower orders."
'~ This sympathy for the lower orders was easily trancferred to
an alternate category like the "poor heathen® 86. Fumerous
gsensat ional writings like those of Duf?, detailing the awful
state of the mtlligna_invxndia found wide currency aT’
 particularly in the Diaeentei groups widely patronised dy
this class., They facilitated a ready shift in concern
to the nevly coloniged lgnds,. |

It wes these dissenting 'New Mechanice' that pioneered
the frade union, as well ao the missionary mgvementé 88.
Their humble origins, ae well as Dissent's links with |
 political radicalism, provoked bitter fulminations. Sydney
Smith, of the Bdinburgh Reviéw, was a particularly oritiecal

85, ¥.N. Gunson, “Evangelical Missionaries in the South
. Seas 1797=1860", Unpublished Ph.D. Thesis, University
of Canberras c¢ited in [M.A.C. VYarren,

and thﬁsw Elagigng. S.C.H.y 1967, P.40n,
86, ivid,

87. E.P. Sengupta, op cit, p.73.
88. H. AeCs Warren, op cit, p.42.
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cormentator on the activities of these "low born, low bred
mechanics,” On missions to India OF he has beem quoted often ¢
"ess the danger of insurrection from the
prosecut ion of the scheme, the utter
unfitness of the persons employed in it,
and the complete hopelessness of the

attempt vhile pursusd under such
circumstances a0 now oxist...".

The lower clasa origins of micsionaries, especially in

the early part of the century, attracted much governnent
suspicion of poseidble Jacobiniam 90, This was denpite

the influence of upper class Dissenters like Hilberfnrcs.lia

the - government. 

wilberforoe, and the early missionaries were d4ifferent
aspects of‘the 'ﬁyangel&cal Era' in British polities. This
nane was given t0 the years in the early nineteenth century,
when a group of men . clatming inspiration from the Bible,
were particularly active within and ouﬁeidq‘?arliament :
in bringing sbout reform and welifare measures. The characteristic

89, Sydney Smith in Rdinburgh Review, April 1808, p.11Ts

90, B, Daniel Potts, op ecit, p.190.

91, This account of the Evengelicals is based on G.A, Oddie,
op ¢it, p.2453 H.E. Gidbs, Op oit, ?tlx
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feature of tﬁese Christisns was an 1nsiatenc§ upon the
contrality and literalness of seripture, 'the word of God',
and an emphaais on the regeneration, or 'conversion®, of
sinners including "nominal® Christians, Vhile 4t wae not
the ﬁsual cagse for the Evangelicals to get involved in
social action, much preférring the work of reform through
'saving souls', the example of ihe .Evangel‘tcala in 'Britain
indicated the potential of the group.

The influence of the Evangelical movement was such,
that not only did it include most Protestant misslonaries 02
in ite ranks, but there were many of these Christians in the
civil and militery services in British India 27, |

92, G.A. Oddie, op cit, p.37

93, There are numerous instances of civil and military
officiale cubseridbing to Hission Fundis, and serving on
Boards of Fissions. For instance,

".ss Frs. R. Naconachie for many years a Civil
Officer in the Punjab, and a member of the
CufleSe Lehore Corresponding Committee, ...
returned to England, and was nov s member of
the Committee at home."

Clark, Rev, Robert, The [liigcions of t ‘ .

the C.B.%,8, in the Punjgb and g;ggg ed. & revised

by Robert lMaconachie, London, 1904), p.i1ii} and also,
" That time was one when, by God's mercy, there
vers many Christien heroes in the Punjad, Sir
Honry lawrence was then at the head of the
Board of Administration., His letter of welocome
to the miesionaries, and his subseription of
R8.500/« a year to the Mission..., showed the

importance he attached to the work which they
vere commencing...",

ibid, p.3
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Another source of evangelical influence was the fact that a
not 'insignificant number of missionaries went to the

~ premier universities of Oxford, cambridgé, end Dublin 94.'
which was also the source for larse'numhérs of those in
government, Uthether becsuse of contacts establiched at
University, or bdecause of shared beliefs, there are instances
of British officials being helpful to the missionary cause -2,
under Company rule vhen missionaries were banned, end later
when officially, roligious laissez~faire was the policy 96.

A part of the *intellectual baggage' vhich the
missionary brought witp hin from Burope, were'tha &ifferences
amongat various Christian denominétione. Fissionaries from
the Baptist, Hethodist, Presbyterian, Lutheran, end Scottich
| churches, and the evangelicals from the Church of England (C.!.S.),

94, Figurss of one missionary society, the C.M.5., between
1815 and 1891 show that only 240 out of 650 missionaries
vere university graduates; but of these, 15%¢ were from
the avove three univarsities: in H.4.C. Yarren, op cit,
Pe 384 ' :

95, Carey, Harshman, and Yard, the firast threecBaptist
missionaries, were listed as *planters® by a helpful
official ¢ in E. Daniel Potts, op oit, p.!7l.

96. S.R, Mehrotra, op cit, p.79-80,
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while retaining their different identities, found onough '
common ground to meet for the Decennial HMissionary Conferences 917
vhich are our primory source. Insuperable differences however
existed with the 'high' Angiicai: Churoh vhose missionaries

st‘a-s"ed away from the conferences 98,. The Roman Catholics

were, almost by definition, excluded from the Confarences, which
devoted full sessions to discussing the Romanist threat®”,

11,  {INGIEENTH CERTURY INDIA
thet 4id nineteenth century India mean for the
missionary? In this section we will trade some 0f the ways
‘ .
the colonial miliecu in which he lived affected the missionary's
outlook; The aspects we look at are British India ss a

society based on racialist aseumptions, vhich alao provided
the miscionary with remarkable freedom to preach his nessnges

 at some details of 1life ns a missionary in this India
and at some of the ways in which the mieaionazyﬁkas diotanced

917. See records of attendance, A.M,C., 18 BylleCes 1892,
98.  G.A. Oddie, op cit, p.37. |

99, For instance, ByM.Cs, 1832, p.252ff,
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from the'native', Ue will thus try to lay out some aspects

of reality which were basic to the missionary's attitudes.

The most outstanding fact about colonial sooclety was
ite racislist character, .Thie needs oﬁphaeia 4becauae, in
the twentieth century, in en independent India, it is aifficult
- to m-emtam: the crippling negative attitudes that Indiapa
had to cope with in the colonial ninetéenth century. Fear
was a very real aspect of the relations between the *white
man' and the *nativo’ '0, on the other side, there was a
thoroughgoing contempt for the _Izadian end his éapira%mnsw' ’
which religion added to, instead of 1@599@1:&3 iﬁia.

100. Ac Remmohan Roy testifies : "In Bengal where the English

ere the sole rulers, and where the mere name of Englishman

is gufficient to frighten people..."; in Prefnce to the
"Firat Edication of the Brahmunical Hagazine: or The
Missionary and the Brahmin, being a vindication of the
Hirdoo Religion sgeinet the attecks of Christian
miaaionaries", 182# ¢ in E, Hag & D.. Burnen (eds), Zhe
5 of | n_Roy, Vol.II, p. :

101. "eee fOr hiatary vill show them that certaih peculiarities
of phycical as well as moral organisat ion, neither to dbe -
strengthened by dist nor improved by education have
hitherto prevented their ever attempting a national
independenco...®. in the words of on ex-Indian civil
servant. Sir Henry Elliot, Preface to the Biographicael
Index of the Historians of Mohammedan Indiap cited Ly
Barun De, "A Historiographical Critique of Renaissance
Analogues for 19th century India® ¢ in B. De (ed.)

Perspectives in Soecipl Science,. Vol.I, p.i97.

1012, "The natives ars, to riany misjudging men, not only black
fellows, liars, and rascals, dbut snemies of God. The
MMEM envenonms the hostility arining from
difference: of nation and of clasBeee™s FoHs Robinacm,
1853 cited in S.R. Nehrotra, op cit, p.B81%
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The racialism underlay a situation of eubjection‘oz.

vhich was secept~d as Divine Providence by many (including
Indian leaders like Rammohan)m}. This acceptance was to meke
for a late recognition of national aapiiatim ae; valid. by
rost mias Mnariea’m. The ancceptance im.a perhaps made easier
by the fact that the situation gave great freofom ond security
to the miscxionary to preach his m_essa@ t there was a near
abrence of attacke on the person of the missionary (with

- significant exceptions like the 1857 uprising) in a land

vhere hie preaching ‘,was hardly welcome 1{)5‘.

Social ?eality for ?he missionary in nineteenth
century In{ixg sloo included further aapecta. In the hiemrchj
"of colonial aociefy. the missionary's place was somewhat
marginal 106, his éantacta limited to the’ more devout in thé
expatriate cemmun;wy.. to thoass zvzot quite 'in socicty', ond

102, Baptist lNiseionary Joshua Farshman wrote to his parents:
"It is true that the Buropeans are lords of this country
-~ and not a dog dare move his finger againot one of them.”
BeleSe M33, 17th August, 1800 3 cited in K.P. Sensup‘ta.
op cit, p.3i.

103, K.B. Panikkar, Preaiden‘ual MHmss, Section 1II,
: sedings, (Aligarh, 1975)p.16.

104, J CeBe ﬂ@bﬂtﬁrp OP Qit, .87

105,  S.R. Hehrotra, op cit, p.95ff,
106. J.0.B, Webster' op ei‘b, pt430
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to the occcasional function. Thias is not surprising,

it yoﬁ‘aonsider the clase differences petwean most
misaionaries, and the public achool civil servant. Tet

given the aésump&ion of 'white' community in colonial Indis,
1t is unexpected. The net result of this was that despite -
close identification with the government in Indian eycs, what
the missionary acﬁuglly got was some friendships and

support from the expatriate community, and a generally
fovourable official climate. We will examine the politicel
context a little more olosely in the next section,

It ic only late in the nineteonth century that communica=
tions had. improved enough to make poesible periodic(meaning
every ten years) ‘07 home leave, In the nineteenth century,
coming out as a missionary wes usually a life~time's
'commitment. Of the earliest missionaries, very large numbers
414 not - and perhaps 444 not expeot to - ever retumn.

The three pioneer Baptists mentioned dbave"oa are a ¢cape
in point., In those days prior to modern medical science,
the climate and disease combined to teke a fearful toll.
The Presbyterian Hission in I,d4a began with two married

couples ~ the Lovries, and the Reeds 109. Reed £bi1 111

107, H.B, Gibbs, op cit, p.211.
108, E. Daniel Potte, op cit, p.isf.
1@9-1 J«.C.B. Webster, op cit, Pe 3.
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as goon as they landed, and they were forced to twrn back.

He succumbed to his illncss on the return voyage. Lowrie's
wife fell 1ll soon after, and died, leaving him as ;t:he sole
survivor in India out of the four who had come out. This
proximity to illness and death, and the remote poosibility of
returning home alive, which was part of the experience of most
Europeans till lste in the nineteenth century, is e material -
factor to keep in mind when exploring theiry attitudes.

The compensation for dea‘th and discomfort, for most
Europeg'ns in a colony, wae money to some am ideological
‘satisfaction to some others. For moet missionaries, as for
most other Buropesns, the life-style in India was fairly
luxurious compared to home. It is not eaey, of course, to
calculate the relative velues of climate and cesh. However,
the London liissionary Society betweon 1835 and 1861 444
require all its cendidates to answer the question, "Doos the
desire of improving your worldly circumetsances enter into the

motives of this application?” 110

Hissionary bungalows, many
of which are etill intact, around the country are witness

to the infrastracture of missions. VYhile not extraoydinary

by expatriate etandafds, they could seem palatial to the native,

Similarly, while missionary ealaries were low in comparison

110, D.B. Forrester, op cit, p.
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- to those of the Civil Service, they were astronomical compared

to vhat the same mission pald its Indian employees 111.

The significant point is that what was only normal,
or less than normal, by colonial standarde was out of proportion
by the ectandards of the Indian, The diecrananay which the
miesionary soclieties accepted in their selaries to their ‘'notive'’
employees provided a peculiar context for the message of the
equality of all believers before God. Such issues were to
figure prominently vhen the Indian church found its vaice.
distinet from that of its foreign nmissionary leaderé 112
The colonial incongruity extended through the realms of
clothing end food. It was an article of the oolonial white
vman'a faith, that tight pantaioone were essential to his
dignity, .ﬁnother ex=-Indisn civil aervaut 113 opined that,

"I am convinced that the natives of Indie
cannot respeot a Buropean who mixes with
then familiarly, or especianlly vho
imitates thelir customs, menners, d4reas,

The tight pantaloons, the authoritative
voige, the procurante manner, and the

- broken Hindustani impose upon them -« have
a weight vhich wit and courage have not...".

111, Figurae in a missionary ennual report are (in the 18508):

"eee FHissionary - Salery EB8.170 As, 00
House meintenance " 10 " 8
9chool Haster (Native) - Salary " 2 " 0
n Fistresas " » -4 * 0 coo"

UeB8,PuGe ¢ Indion Vissionary Archive, Fadras 1852-8,
Report from F.H. Suter for 1857,
112, UeTe Satthienadhan in a paper on "The Rative Churech” @
*"The policy now adopted by several lissionary societies
tends to lower the influence of the Native ministry
by lowering the ncale of salaries paid to them."

in A‘ﬁ‘ggg zgi?. 902560

113, RBichard Burton, Pilgrimage to Al Fadinah and [leccah, 1855,
ps ¢ cited in B, Ds, op cit, p.i97.
’ coo/"
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In a colonial milieu, with very little give and take, such
axtraordina,éy notions survived and thrived ”4.

| In this section we will consider the missionary vis-n=-vis
the colonial government, iony from the time of A.J. MHayhow 115
many have commented on the correlation detween colonialiem and
Christian missions in the ninateenth mtm. A hi.storian.

116

writizg of Africa, xmambignously summed up his conclusion

en the connection s

" "Christian missions have thus been sometimes
the forerunners, sometimes the followers of
colonial governwent, and frequently an
enlightened and liberal controlling influence,
but never permitted by events to have mich
lasting influence beyond the colonial frone-
tiers,"

Qur interest in gtiitudee, however, makes it necessary for

us to probe beneath the 'nety results' as presented above.

Any thorough view of coloﬁ:aliem will recognise that it
integrated diverse impulses, such as the three gynopsised in
the elogan, often associated with imperialism, 'For Gold, Glory,

114, For some consequences, see Chapter Threa, below, P.20.

115, Arthur Fayhew
(London, 19295

116, Ae e Southall (ed) Bt ro

Eodern Africs, p.3 T cited :
Pe 29,

in F. A0, Varren, op o1t,

poo/‘
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and for God', Uthile the distinctions between them were often
blurred, there were clearly different priorities end perspectives
implicit in the attitudes of ths miseionary end the govermment

in nineteenth century India. |

The dlurring of distinotions was perhaps inngte in the
“oonjunction (discussed in seotion I above) of ihe‘ Industrial
Revolution and the Evangeltcai_ Bra during the period of
British expansion in India, This expansion was often secn ae
analogy to the extension of the Kingdom of Heaven “Tp
Angry reactions to the 1857 upriecing could completely merge
pblttical and religious iscues, as British R

Christisnity ''Ss1a &

“Their abominable treachery and cruelty
exhibited nmoreover in the eyec of the world,
the resl charascteristics of thelr religions,
and plainly showed that Ohristisnity was
a necessity for India if its inhabitants were
over to be elevated to the dignity and
happiness of constitutional fresdom, and
until they were regenerated by Christianity
to some considerable extent, they pust be
governed by the styong hand of power,"

This was perhape not surprising, considering that cany colonial

117.  Rev. R.A. Bume D.D?, A.B. Ahmednagar, "Closing Addrese” @
: HeHeCas 1902, P»210. Also cee Chapter Three Section Il
balow, pe86 .

118, Joseph Kingsmm. By iU '- nrist; L1
(Iﬂndp 1859) tcited in D.B. Ebl‘!’eﬁtﬁrp cy Oit. 9051"2,
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officials felt they were in their jobs carrying out a divine
duty ”9. even if they 444 not actuslly sctively -engage in
preaching and converting, like the ‘Missionary Colvel!

S.G. vheler '29, | |

Conversely there is truth in the label gome tires
given to the missionary, 'The Cultural Arm of Imperialism’,
The miscionary's civilieing and educétional’role 414 contridute
to the functioning and legitimation of the Raj, The story
of ‘one niasionary vho was worth a regiment in keeping a> _
Pindari region peaceful' is typical of the sort of testimonial

119, An attitude that is explained thus 13

.00 8 galaxy of able administrators with noble
earnest hearts, in Mr. (afterwards Sir Donald)
licLeod, Fajor (afterwards Sir Herbert) Bdwardes,
Mre. Arthur Roberts, Hr., BEdward Thornton, Major
(afterwards General) lake, Mr. R.H, Cust, Hajor
{afterwards General) Reynell Teylor, and others,
They were men who honoured God and were theme
selvec honoured of Gods and they epeedily rose
to great digtinction. They were men, who, in
their simple faith towards God, never as a
rule asked for any office, and never declined
one; whose chief desire consicted neither in
personal profit nor plessurs, but in the performe
ance of duty."

Re. Qlark, op Git' Po 5=4,

120, "Part of py conmsciemtious duty towards my heavenly

superior” was how he jJustified his endeavour : in
S«Re Fehrotra, op oit, p.96-57.

ooo/“



Pindari region peaceful' io typical 2 of the sort of
testimonial District officials have beem known to given
missionaries, In retmspeat as it becomes clear that the
coercive strength of British rule was sffecbiva within the
context of its 'benevolent rationality' '?2, the missionary
role emerges as invsluagble, His inouleantion of concepts |
of right gnd wrong, equality, and justice, (whose tomtai&hsa&.
the British government wns) brought about changes even in ‘
gtaten not under direct British rule ‘23. Even groups which
wei'e' dissident in Britain, like the Baptist missionaries,

were . unewerving in their loyalty to the British government

121,  vhile thia story is apocryphel, 8, Ranmkam. Zhe Soecial

detting of Christian Oonversion in g 8y Heldelw
berg 1977, p.i95 , citos a letter,

“Your psople st Talavapstnam were, a few years
zgo, among the moat notorious ecriminsls in
the District... but in the past two yoars 1
have had only one case reported to me",
‘Sandfor& to Findlay,

122, "...‘ Putting the Retives of Indias in possesaion of such
privileges as their forefathers never expected to
attain even wnder Hindu rulers®™ as Rezmohun Roy caw
it ¢ in K, Nag end D. Burman, op cit, Vol 1V, from
"appoel to Kinmg-ineCouncil against Press Regulstion,1823%,

Tho Deoline of

Hew Dalhi. 1975 »

123. Robdin Jeﬁ.’rey,
Polit

Pe 265, ﬂmstratea one case,

"The missionaries. with their emphasis on the
equality of men before God, their involvement
vith the lower castes and their willingness to
challenge the Travancore Sirkar, lent impetus
to this progess. ¥ithout them the impact of
British suserainty would have taken much longer
to be folt in a princely state like Travancore."

000/"‘
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in India '24,

Where the above label is clearly inadequate is when it
leads to the assumption that the missionary's perspective and
priorities were identical with that of the colonial government.
The nineteenth century missionary was concerned with religion,
to be more precise, to change the religion of India to
Christianity., Ve shall see this when we explore his attitudes
in Chapter Three. By and large, the strength and stability
of British rule was secondéry to the cause of religion.

We are told that, "the missionary despised the government's
nervous reluctance to}asaﬁme a reforming role; they regarded
as nothing short of apostasy any government support for
specifically Hindu institutions or practices; and toleration

they sometimes misrepresented as sponsorship" 125

126

$ 4 quotation

from an 1836 biography of William Carey expresses well

how far removed from the government view, the missionary

attitude could be:

"The conduct of the British guthorities in
India, upon the subject of religion was
strangely anomalous and absurd; arising
party from ignorance of the true genius of
Christianity and the legitimate means of
diffusing it; partly from a profanme
indifference to the spiritual welfare of the
millions they governed, and a repugnance and
hostility t0 whatever might seem only to
interfere with their own secular ambition
end cupidity."

124. E. Daniel Potts, op cit, p.213.
125.  D.B., Forrester, op cit, p.: 24.

126, RBustace Carey, Memoir of Willigm Carey, 1836' cited
in B, Daniel Potts, op cit, p.169.
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The goverament, on the contrary, was officially always
committed to religious laissez-faire. The Bast India Company
| had to begin vith, banned the entyy of missionariocs (along with
all unauthorised foreigners) into its territories, Despite
mount ing pressure rmm' the Bvengelicale in Parliament, towards
the end of the eighteenth cemtury, this tan lacted effectively
till the chérter of 1813. It wae only now that Societles
officlally dbegan to send missiamlee to Indig. ZEven then, the
gossibil_i.ty that evangelism might interfere with low and order
(and with commemg), provoked a Court of Directors mlil.ng
in 1838, with a reminder thet, "as these (ecclesiastioal)
authorities are aware of our positive orders for abstaining
from any interference w&th' the distinctions of cacte, ve are
content to leave the sudbject in their hands, trusting that they
will not teke any measures that are likely to rec;uiré the aid
of civil authc:i.ty" 127, |

The divergence in opinion, was most oleer after the
1857 crisis., PFMany missionaries felt that the events of the
Futiny weta the consequence of the government's inaotivity
against heathenism's evils, ‘a'nzl the moral was to now progecute
their duty more vigourously ’23. The mement, however,

"~ 121. eited in D.B. Forrester, op cit, p.
128. See S.R. Hehrotrs, op cit, p.123
‘ - coof=



thought that mi-sionary activity had played a considerable
role in provoking the insurrection. The Queen's proclamation
of 1858 '%9 , clearly stated the limits beyond which the

gbvemmnt vas not prepared to tolerate procyletism,

"Pirpl mg ourselves on the tmbh of
Chris 1.an ¥y and acknowledging with '

gratitude the solace of religion, ve ﬁiselam
alike the right end the desire to impose our
convictions on any of our subjoots, Ve
declare it to be our Roysl will and pleassure
that none be in any wise favoured, none
molested or disqueted, by reason of their
religious faith and observences, but that

all alike shall enjoy the egual end impartiasl
protection of the law; and we do strictly
charge end enjoin those who may be in -
authority under us that they abstain from
all interference with the religious belief
or worship of any of our aubsaeta. on yam
of our highest displeacsure.”

\ In discussing missionary relaticna_hipﬁ with the govemment,'
a;ae aspect that needs to be mentioned is fmanoe. There was

a charge on the revenues of the govemment ot :mas.a for
ecclesiastienl affaire 130 inien paid for the aalaries of

bichops and chaplains of the Church of Bngl‘.end in Indig, mnd
the building and maintenance of churches for the use of the

129. Gitad in D.B. Porrester, op cit, p.
130, E.A.Ce Varren, O’i cit, p.22.

-
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Buropean populstion 131 4.0, basica_lly‘ non-miesioﬁary items

of expenditure of what was only one of the denominations
functioning in India. Despite Anglica#ism'e oftieia; status

in Britain, in India 1t can be called only 'Quasi=Batablisheas '7'¢
The missionary effort of this and other denominéatione was

funded through the efforte of their miasionary societios in

' their home country. | | |

| The interaction of the colonial power structure, its

| parts not always pulling together, ~éan be seon in the two

well known instan'ééa bf thg irprisonment of the Rev. James Imng.wa
and the Tmneveiy MMQ of 1845, In the former csee, long
offended the indigo planters of Bengsl, by translating

‘Neel Darpan'’. The planters sued him for 1libel, and consequently .
he.wae impri'.saned in 1861 for a month., In Tinnevely *”,—

the intervention of the Governor of Nadras with the Distriect

~

134, ivid,

13ta. 1bid, 9.16.‘

1322 G.A. Oddle, op eit, @hagter 6.

133,  S.Re nshmtra. op oit, p. 39 and Re B Frykenburg, "The
Impact of Conversion and Social Reform upon Soclety

in South India during the Late Company Period® g 4in
c.a. mmam and m.n. aamurxgm: (aas) W
} the ainga of : )
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Judicial authority's reversal of a local magietraté's

injunction was to atitract considersble attention in MNadras,
where the igsue was taken up and an agitation lounched

againet missionary interference in a mattier of native social
custom, and official collusion, In the former case, comrerciasl
interests used Colonial authorities to strike at the micsionary
who happéned.ta side with the'natzvés; in the latter, miésionagy
and coloninl authority were pitted tagather, sgainst a group -

of natives., For what it is worth, the only constsnt in the

two cases above, ia the migsionary espousal of the lower

cleas cause. -

The task of fitting the missionary into the politics
of ﬁhe Raj is not a simplo one. If loyalty to the cglonial
_gofernment wag one of his ?raifa. gnﬂ only a t;ny m;nerixy
actually chempioned Indian nationaliem '%4, the missionary
as target for cultural defenders 4id pravi&g a ehigk in the
armour of British rule., From Resmohun Roy's polemig with
Joshua Marshpan %35, to Arya Sanmnj distribes against miaaianaries
end their roligion ’,56, lay the fowndations of cultural defence

134, C.F. Andrews is one of the few names, and he was no
Evangelical. Ashis Nendy, op cit, pe.37.

1350 ﬁofqg gma. ' D
Renaisgence,

1360 JeTole Jﬂraﬁm’ m Dayane:
Jdops (New Delhi, 1978).
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that were tho first inklings of full-fledged nationalieom.
By their tactios of publication to émuae opinion ’37, they
| ahowved‘ the wvay to0 Indian intelleatuale who were to fo_m,an
ipportent section of the national movement, ?Mé slight
ambivalence in the missionary position is evidence that, by
inplication if not by direct action, the missionary role
was not entirely a contridution to colonial ruls,

IV,  DTHE_'HATIVE' VIEY
Tradition ' has it that St. Thomae, the Apostle, from

whor the Syrian Church of Keralea claims deacent, was kﬂl@ﬁ by

some 4drate .Bmhmins near Fylapore in Madras., That perheps is

the esrliest mported. Indian resction tn & Christian missionary.

Not all was only reaction there must hsve been response too,

if Thomas did in fact establish the seven cshtzrcﬁee he ig¢

soid to have done, The Jesuit missionary Robarto 4e Hodbili

who sought to live as & Chrictien oonmyssi in the 16th century

in Hedurai ‘39.‘ was trying to break out of the existing

stereotype of Christienity, as a 'paragi' oreced £it only for the

low céetee. The Syrian Church in Kerala had a fairly stormy

relationohip with the foreign missionaries of ,the nodern era 140.

137. B.Daniel Potts, op oit,
1}8. Ihpwg Bmm’ Qv cit' p.51~2-

139, I, ;Inmaayam. Chrigtianity end Tamil Culturp, (Madras, 1977),
Pel7e :

140, L.VY, Browm, op ©it, p.138.
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not the least becsuse of diffio’ulty_ in secing eye to eye over

the issue of gaste.

An essential aspect of placing the missionary in the
setting of colonial India, is to look at him from the point
of view of the 'other half' of the colonial world - from the
‘native’ perspective. How sharply this could differ from the
missionary perspective is 11lustrated by. on incident unearthed

in the course of research 141

into the 4di Dharm, a socioe
religious movement in the Punjab. JMark Jurgensmayer in inter=
viewing Mangoo Ram, the etill surviving leader of the .Dharm,
found a totaliv different picture fram that reported by the
loeé,l misasionary., In an account of a mlly spénaarad jointly
Yy ihe Presbyterien lission end the A4l m';ém in Jullundur in
1937, the missionary Rev, Lochlin reported thst the gathering
had been sponsored in order t0 encourage the Ad% Dharm to |
coﬁvaz‘b en macse, whereas Mangoo Ram's version was that it

had besn convened to encoursge the Christian conmunity to
support demande which the #di Dharm was making Yo the govern~
‘ment on behalf of the uwsi onstes, thishever was tm,“z

it 18 clear that it is nececasry to take some stock of the
| non=miss ionary view, to get a full picture of the missionary "
in colonial Indis. |

141.' H. Jurgensmeyer, op cit,

142. A forty year old cemory is liable to have the wisdom
of hindeight added.
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The hative! view of the misainnm conprised tw

groups, the Indian Chrietian and the Hindu (or Fualim).
The former 1‘”. apeaking from within the missionary's comm'mﬁsy.
were by and lerge not eritical. They saw the misslonary in
terms akin to the way he saw hinmself, Bifsemncee. vhen
they began to be srticulated within the framework of the

church, were oconastantly with the consciousness ¢of the self-
sacrifice and benevolsmce of tﬁa rissionary. She mismsionary

was 5o much symbolic of the faith, epitomising the ideals of
- the religion, that to criticise him would be to criticise
the structure of faith. Or&tieismlaneh 80 A.C. Ghose's 144
was not gentle, spesking of the "alaofneea" between the Indien

Christisn body, and the mesionary body ¢

®.¢s there are cases where there is love of
the strongeet kind betwoaen missionaries and
-Indian Christiane, but in spite of all this
vhen 1 spesk of the class to which I belong
I fool justified in saying that the atiitude ,
vhich ought to have eximted bdetween nissionnriee
and us is more or less absent, Had this :
attitude existed we would have been the slaves
of nissionaries.,.”

\

later were to come to the issues of missionary ’lﬁub‘& 108 oveR

143¢ Rev., K,C. Chatterjee, A.P. Hiseion, Hoshiarpur, Paper
on "Relations of lissionaries to Converts in Secular

ﬂatters" t in A.H.C, 1872, DPe337.

144. A.C. Ghooe, "InGian Christians ¢t Attitudes to lission
work and Relat ions with niaeiomriea”, (Gambriﬁge, 1896

’Vol. t,v Paper ﬁo. 24. y
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salaries and appomtments. and consciousnsss of the Westemn
oha‘racter of the Christianity they praaehaﬁ. In the theology
of Sadhu Sundar B8ingh &

*India wants people vwho will not only preach
and teach, but workers whose whole life and
tompor is a revelation of Jesus Chrict...
Indions greatly need the ¥ater of Life but they
do not want 1t in Buropesn vessela,™ 145

The other major group of 'natives' were the Hindus
(also the Muslime; here we concentrate on the former)
variously responding to and resisting the missionary. Ve just

cite two examples here. Keshud Chunder Sen is the first

cozmentator, from hie lecturs *India Aske t Who 1o Christ?*'96 4

f,e0 If unto eny army appertains the honour
£ hold India for land, that is
the amgngt Christian Hissiotaries, neaded
by their valiant chief, their invinocible
captain, Jesus Christ. Their devotion, their
self-abnegation, their philenthropy, their
love of God, theilr attachment and allegiance
%0 the truth, all these have found, and will
continue to £ind, a 4eep place in the grati~
tude of our countrymen..."

- Kegshub's response was exceptionsl, and he was thought often
to be on the verge of comverting to Ohristianity '¢7. But he
remained a Hindu with a highly developed Christology. The

reason becomes spparent, as he continues in the above lecture 148

146. In David C, Scott, (ed) Keshub Chander Sen, (naaraa. 1979),

Pe 199=200,
147. Ibldp p.ZOG.
148, ibvig,

© e mmen

145. R,H.S. Boyd, Introduct“lon to_ Indian Christ iari. Theologv. .
: (Madraa. 1969).?? los m@
o.s/'
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".ee It 48 trus that the people of India
have been satiesfied in some measure .

vith what they have heard and read of
Jesus, but they have been disappointed

in a ouch greater measure... Our

countrynen find that in thie Christ,

sent by England, there is something that is
not quite congenial to the native mind...
It peems that the Chrigt that hae come to
us is an Englishmen, with English mannere
and custome about him, and with the

tenper and spirit of an BEnglishmwen in hinm.*

It wae not many who were able to combine a naticnaliot

outlook with such an opermess to the missionary, or his Haster.

Por most others, like P.C, Mozoomdar, the second that we

examine here

was total,

149, the critique of the migsinnary[ ommentator

v *

®(The Chriot that the missionary preaches)
ingists upon plenary inepiration, becomes
stern over forzs, continually descants on
piracles, imports inetitutions foreign

to the genius of the continent, and in the
espe of nonwgompliangs with whatever he
lays down, conderme zmen to eternal
darimeos and death. He continually talke
of blood and fire end hell. He considers
innocent babes as the progeny of gint: he
hurls invectives at other men'g faith,

- kowever truly ond conscientiously held.

Ho sacred notions are psacred to him, unless
he hae taught them. All selfepacrifice,
vhieh he does not understand, is delucion
to him., All scriptures are false which have
grown up outpide of his dispensation, climate,
end nationality. He will revolutionige,
denationalize, and alienate men from their
kith and Rin, therever he goes, men learn
to beware of him. He is a Flecha to Hindus,
a Kaffir to Fobhammedans, a rock of offence
to everybody. He is tolerated only because
he carries with h;m the xmperial pregtige of

.a eonquering race."

149. P.G; Fozoomdar, The Orientn ] ¢ (Boston, 1898),

0:0/"
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It is this critique,. that we need to keep in mind, as we
undertake our explbré.tion of the missionary ‘perapective.
One man's goepel was not alwayé good news %o énother; this
it would seem was the caéé in colonial India.

ooo/"



. 150,

The foreign missionary hns attracted attention Qﬁt‘bt
any proportion to his numerical presenve in the hiato:y\at
modern Indla. The rosson for this lay partly in the threat,
at 2 very basic sooiel and cultural level that the nicsionary
pooed by his attitudes end activity., His sharp critique of
'heathen' culture and society, made it incumbent on the subjects
to defend themselves, or to face ideclogical ammihilation.

This threat would not have been so sericusly regarded had it

not been for thaléanveraiaae\that'a@eompanied nissionary
activity. Thece cénversions in numbers of varying ineignificance,
nevertheless held out the possibility of the ultimate extinction
" of the indigenous religions '°C. Another part of the reaction
to the miseionary originnted in tha'ambivalent peaifion he
oacupied, in relation to the Raj. As has beon referred to
earlier '2!, he was usually identified with the British

colonial government without being identtal with it. This gap,
medo it possible to eriticise the Britieh miegionary ard hie
faith wvhen it was not possidble t0 Ddreathe criticism of British

151. See Chapter Two shove, P.49,



rule 192 | Tnis critique provided a etarting point for the
cultural defence that was to beconme en importent part of

nationalism,.

The extra attention should hove made study of the
miaaioqarw easier, but for the fact tﬁa§ controveray has
ehrouagd 80 much of him, The contrbverey has been both
hiatorica; and historiographical. Historically, the missionary
hingelf often spared no effort to generate controversy, in
public preaching and in print, as part of his work. As we
shall see later '2> this approach was baced both oa highly
critical views of the 'heathen' religion and an idea that
- frontel attack wae the strategy best calculated %o rouse the
native mind from its intellsctual sloth, thile these attitudes
will be re-examined in the contexts of themissionary faith and
work, the point here is %hat axtécka and countereattacke have

surfounded a great deanl of the micsionary's activity.

Historiographically too, the missionary has managed to

152. In the writingse of Remmohen, K. Hag end D. Burmen,

‘ op cit, above p,44 , British Rule is 'Divine Providence's
however, ibid, above n.loo, the missionaries %... encrosch-
ment upon the rights of her poor cnd timid end humble
inhabitants and upon thelr religion cannot be viewed
in the eyes of God or tha publie as a justifiable act.®

193. See section II, below, p«9% .
!00/‘



generate controversy as we saw in Chapter One. Forrester 154

felt the need to respond to.an "over-critical assessment® of the
'miesionary attitude towards caste 155, on the contrary Sengupte 156
feeling that earlier historians hed not been critical enough,

felt that the conversion motive and the attitude towards the
nstives, of-the missionaries had not been emphasised enough 157.
Outside of the literature we examined there are instances too ¢
Sengupta himeself comes in for criticism from Manickam 158

for his reluctance to grant credit even where it is due 159;
theiﬁroblem seems widespread enough to be considered chronic

to the subject. The source of the divergence of sssessment

:eéms to be the fact that it is difficult for historiography

to be neutral in this field where judgments are s0 'value loaded' =~
either eroding or buttressing a corollary belief structure,

60 161

In reading Potts ! and Sengupta comparatively we hed seen

how the former emphasised the transfomation that conversion

154. D.B. Forrester, op cit.
155,  1bid, p,156.

156, K.P, Sengupta, op cit,
157. = 1ibid, Preface.

158, S. Manickam, op cit,
159,  1bid, p.\78-9.

160, E. Danlel Potte, op cit,

161, K,P, Sengupta, op cit.
ooo/"



had brought about, the latter emphaaieed the morally debased

nature of the convertas '°2,

The implication that different belief structures are
involved in the controversy surrounding the missionary and his
histori.og:japhy makes it of interest to study the belief structures
ae a means of understanding doth the missionary and the contro=-
versies, Thus, in this study we take up the reliéion of the

misaionary, following a broad definition 163

of religion as
‘personal or communal perceptions about ultimate verities,
especially as thege relate to immediste behaviour, cuatoma;

and institntionai 1ife'. It is noteworthy that both the sttitudes
and activity which we drew out as having contributed to the
misaionary's reputation (at the beginning of this Chapter)

were aireetly related t0 his religion : his attitude towords
‘heathenism®, his proselytiecing activity, snd his differences
with the colonial government were, as we shall see in this

Chapter, integral parts of the missionary's belief etructure,

He are thué focussing on the religion of the Bvangelicel
missionary in nineteenth century India, To obtain an understanding
of his perspective, ve will exarmine first his attitudes concerning
‘his faith, in Section I, and then his attitudes regarding hze work

162, ‘See Chapter One above, p.2l.

Y4

163, following R.E. Frykenburg, n.6 above, ©
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in Section IIl. Ye will be basing the study primarily on
Decennipl Missionary Conference Reports from 1862«1902 164,

with supplementary material 165 from the earlier part of the
century, along with contributions from existing acholarly

work in thies and related fislds, In a sense, the_whole of this
Chapter taken together, is an illustration of the ways in which
faith and work were seon and related together by the miesionary,

in the milieu of colonial India.
1. HE MISS ION *AITH

The view we have had, in this study, of the attitudes,
acti#ity and position of the missionary have revealed the |
centrality of the missionary's faith to his 1life. 1,4 yroof for

this really lies in the second section as we examine 'The
Missionary's Work' and the attitudes with which he approached it.
In this section we will highlight certain basic features of

the missionary's faith under four subsections, narmely *Theology’',
*The Life of Faith®, *Cultural snd Vork Implicationé'. and
'Religion as Priority', trying to indicate how this faith led to

168,  PoMeCep 18623 AslieCep 18725 ColiaCap 18825 BsMeCep 18923

ané M.M.Cae 31902,
165, Indian Miscionary Archive = H.S,PﬁG. t Madrag 1852583

Dnyenodayg ¢ Vol I, 1845;
QQ-/‘"
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the missionary's work,
Thgologx

Basic to understanding the missionary's faith is some
familierity with his theology, the crux of which is the gospel
(or good news) of Salvation in Jesus Christ, which was the

166. 'Salvation' was

esasence of religion, for the misaionary
to eacape from the 'sinful’ state in which 21l men were hopelessly
lost; Jesus Christ was the 'redeemer' God had provided, ‘the only
begotten Son' who had died to atone for all sing 'Salvation' was
only possible by faith in Jesus Christ. If the benefits of
redemption in Christ were in piinciple available to all, the
eternal destiny of millions 167 depended on their avpropriation
through £aith of these benefits. It is thus that the preaching
of the goaspel becomes an imperative for the nissionary.

The miseionary's theology haed an exclusive and singular
concept of truth ?68, based on the bellef that outside of faith
~ in the gospel he preached, no salvation was puaeible 169. This

was in marked conmtrast to the Hindu understanding of the possible

166. Rev. H.H, lNody, Independent m1ssiouary. Bombay, in the
Discussion on "The Jesuit Advance in India"™ : in B,!.C.,
ﬁg. P+ 252, o _ ) ) '

167. Rev. Robert Bruce, C.F.S. Diehta Ismael Khan, in an essay
on "Itineration® : in P.M.C., 1862, p.82.

168, Expressed insistently ass 'THE ONE THING', which Indis needed.
Bengal Hurkaru, 17 October 1864 : cited in S.R. Nehrotra,
op cit, p.123,.

169. The Goepel secording to St., John, Chapter 3 verse 18,
*e a/“.
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multiplicity of truth ﬁ?O' end morality Mmoo which added no

end to the difficulties of mutual understanding. The exclusivga
ness resulted in a dogmatic narrowness which found it 4ifficult
to accept other gects from within the Christian fold. The
problems which came up were those of rivalx& between different
missions with compléinta of 'intrueion' 1";"?. and cases Qf o
'sheep ateaitng’ 175 (where converts ‘converted' from one
mission to another for less than ‘unworldly' reasons). These
necessitated elaborate agreemente on *"missionary comity".vi74
wherein missions undertook not to interfere with each other's

AY

territory or ¢anverte;

A basic d;atinction which the missionary carefully made
was between 'faith' and 'works', seen in the explanstion

differentiating between the "religion of work® '12 and true faith,

170. Ralph Nicholas, "Understanding a Hindu Temple in Bengal®
in A. Mayer (ed) Culture and Morality speaks of 'multiple
dioctionaries’.

171. .Klaus Klostermaier, %ggg u_pnd Christien in Vrindaban,
(trans. lLondon, i968); p.112. '

172. Keahri Prased Shinde, Rahuri in Ahmednager niatrxct,v

Report dated July 31, 1898 ¢t in Indien lMissiongry Archive =
t’OS.?lG.' Beporﬁs 1898"19000

- 173. Delhi Migsion News, February 12, 1896, p.2.
174, M.B.Cey 1902, p.158.

175, Rev., H.H. Mody, op cit.
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The former's basis was 'to obtain merit from God' for doing so |
much, whilst the latter was based on "the tbrgiveness of sins

in this world..." 176. This emphasis on‘ﬁelief rather than

action originated in the context of Christianity's emergence within
Judeism with the eritique that rules and rituals (viz action)

haﬂ almost completely obacured the values they sought to .
enshrine Y77, por the miesionary, Hinduism or 'Romenism' (which
was frequently equated with the former in ite qualities '72)

at best were creeds founded on the principle of *work's In the
discussion on 'The Jesuit Advance in India' et the 1892 éonterence’Tg,
a nissionary expressed his views, disagreeing with an_earlier
speaker's appreciation of a"Romanist' miasinnary and eéuating

him with eny "earnest" religioys person in Indiat

"..e I am very surprised to hear the neme of
Francis Xavier brought forward., His greatest
quality is denicted as earnestneas., It ig
true he wae earnest, dut do we not know of
the earnestness of fakirs, sadhoos, and other
rzligious people of the various religious
systems we have in Indla? If any wante to
know, let him come with me to nmome of the
Brahmins, fakiras, & c¢., and he will be startled
by the earnestness with which they try to earn
the merit of God." 180.

176, = 41ibid.
177, The Epistle of Paul the Apostle to the Romans, Chapter 2,

verses 17-29, and Chapter 3 verse 28, The New Testpment,
PP 300“1' 302, .

178, Rev. H.H, tMody, op cit.
179.  B.M.C., 1892, p.252 £f, | )
180, Rev. H.H. Vody, op cit,
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But these, in the missionery's view, had nothing to do with

'faith', lore usually, 'Romanism' or *‘Heathenism' were seen not
as creeds of 'work', but as idolatory and grnas'auperstition 181.

The concern to distinguish 'faith' from *work! was to
have various implications for the missionary's work. The

feeling thet the missionary's concern for.the aeula of pebple

182

somewhat exceeded that for their bodily welfare s bas arisen

from the opposition of 'work' to *faith', Works of succour
were undertaken only to facilitate the preaching of the fatth '83,
There was great care that there should be no camgromise with

vwhat the missionary knew as trutp. As a.miea§onary speaking

of ‘'zenana' work 184 (lady missionaries going into the zenana

to teach ladies, and also preach the gospel to them) emphasised,

", .. caution may well be used at first, as to
Christian instruction, cgution without compromise.
. It is TRUE wisdom to disarm prejudice by kind
acts by showing interest in e family; and, as
opportunity arises, as questions are acked,
truth mey more fully be declared, and books
mere decided, introduced." 185

~

In this singular concept of religious truth, even good worke
could be a betrayal of 'truth‘,_by being a compromise with a

181.\ See Section II, The Missionary's Work, below,

182. Peter W. Fay, "The French Cetholic Hission in Ching 4uring
the Opium War®, Kodern Asiasn Studies, (Vol 4, 1970), p.125.

183. Rev. R. Thackwell, on the purpoae of mission soheols H
in P.F&,G‘“ !852' p:47- .
184, Rev., J. hullit'm. in an Esasy ¢t In P Mo ; ’ paﬁ?o

185, ibid.
a.o/"



full and unambiguous declaration of the truth that was the

missionary's purpose.

A feature which marked the missionary theology was its
strong sense of direct divine intervention as the gource of
" faith. The miscionary was of course engaged in human effort
to spread the 'light of Truth’, but despite that and despite
willingness on the part of the convert, divine consummation
was essential for ‘'salvation'. ' As they were reminded at the
1862 Conference :

"However thoroughly they may be inatructed
in the Bible, and however amiable their
dispositions may be, without converting
grace they cennot be saved. OChrist must
be fornmed in them. This is a divine work

end ve should be engesged in intercessory
prayer on their behalf." 186

The missionary considered the truth of hig faith as "revealed,
religion” against which he held up "the philosophical specula=-
tion which learned Hindus mistake for religion" 187.~ This
belief that ‘true faith' ceme 'from.asbove' caused o éavaluing
~of humen institutions traditionally held to foster religion

such as good worke and sacraments. The resulting spartan creed,

186. Rev. C.VW, Formen, Eesay on "Schools” 13‘2=~&g&&_1_§2
90380

187. Rev, John Newton, A.P. Mission Lghore, Essay on ”?reaching
to the Heathen" & in P.M.C., 1862, Pe5. .
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faith purified from human accretion will be examined in
*York and Culture', |

Life of Fapith

In thib creed, where birth, tradition, ritual, instruction,
and Iincla.nat ion 414 not add up to faith, conversion was of prime
mportanée, as the only passage into the life of faith,
Conversion could mean either the "comversion of a nonChristien
to chriefianity. resulting in his baptism and memdership Qf
the Christian Church” '%%,or in a sense used wainly by the
Evangelicale, "the awakening to full realizétion of the
meaning of Ghriétian discipleship of a person who has baén
brought up as a Christian, and generally baptiged in .’mfaﬂcy"wg
(In 2 predominantly noneChristian land like India, it ger;erally
meant the former). The missionary with his cormitment to
spread the faith, was greatly concerned with conversion, in
both its senses (for there were aleo missionaries working bdack

at home, in Britain'?®), It was constanly reiterated that the

188, M.E. Gibbs, oOp cit, p.x.
189,  1bid.

190. This was the basis of criticism of 'Hindu liesionary
- - Activities' by Rev. K.3. KcDonald, in Appendix on

"Religious lMovements among Hindus in Bengal during
the Decade 1891«1901" ¢ in M. M, C 1902, Pe 272
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great, the only, object of missionary endeavour was the

conversion of Ihdia; The missionary was clear that, despite

his diverse efforts, ultimatély %.es we cannot dbe Baﬁiafied

with any emount of mere civilisation, enlightenment, or

generﬁl elevation, of character, united with the profoundest respect
for Ghr;atianity." 191, for neither respactabillty nor resﬁeaﬁ-
fulness, could be equated with the life of faith,

Faith had a rationality of its own. I§ didn't nécepaarily
coincide with the "shallow judgment of the world", %o which
the Might of Truth" was opposed '22,Conversion, in the classic
mould of the apostle Paul 193, wae generally seen as & sudden
and fairly dramatic impulse, symbolising the incursion of
divine initiative, This wae in keeping with a trait of the
*inner directed' men (that the miseionary body mainly comprised
of 194) described‘as'an "aierwhelming'compulsien to do thinge
wvhich seen wildly inopportune, extremely dengerous and
subversive to natural order® 199, The decision to come out
as e nissionary could be impulsive as illustrated by‘thé
story of the young man, who in the midalé of ploughing a field,
stopped, thought to himeelf, turned and walked off the field

191, Rev. C,W, Forman, Essay'on "gchools®”, ¢ in P,ﬂ,g,.18§2,p.31;
192. Bishop Vhitehead, "Welcome Address® : in M,M.C,, 1902,p.6.

193, 'The Acte of the Apostles', Chapter 26 verses 12«18, in
The ﬁew‘Testgg§g5,9.291o

194. M.A.G. darren, op cit, p.42.
195. ibia.
: i oou/'
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- to spend the rest of his life as e missionary 196._

By definition, the micseionary was one who was 'gent!®
(‘miesio’ is Letin for ‘*send') to 'conquer new landa for
Christ'. This included being 'sent' to work for the faith in
your home country 197, in places like'the tinner' parte ofvtha
new industrial cities where the population was not served by .
the existing chureh., The New Testement tradition was familiar
with missionaries going to strange lands : the apéstle Paul,

a model for meny nineteenth century missicnaries 198

¢ had
recorded travelling widely in the Mediterreneaa.area. But
there were important differences for the nineteenth century
missionary. In the story above of the young ploughman .
turned missionary, what wae left out of the account were the
misslonary meetings he must have zttended at his loocal church.
These meetings, ﬁhera micsionary reporte 199 vere presented,
generated funds ahd support for the Soveieties which sponsored
missionaries. Thus while %héfe was the aspect of being

divinely 'sent' (as in the case of the young ploughmen above)

196.. ibid.
197. RW- K.S. McDonalﬁ. op ¢it n.190,
198. ,P,Mzc-., Iééap Po?go

199, This wae one purpose of reports such ss those in the
' Indian Missionary Archive, op cit. .
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in being a missionary, there was also the organisational
support making it poseible.

York and Culture

The missionary's attitudes towarde how he worked, and
towards culture (his own snd Indian) were formed by aspects of
his faith. A central aspect of his faith was the significance
of the 'Word' of God. There were several levels to this
asignificance. One stemmed from the identification in the
*gospel according to St. John' of the Logos ('worad! in Groek)
with the Christ 206. Another stemmed from the Qentrélity of
scfiptura»as 'God'é divinely inspired word' to the Evangelical
Christian faith : ritusle and icons and a religious hierarchy
having been done away with in the Protestant Reformation, the
' Bible moved to the centre of faith °°', The words of scripture
became essential to faith, as the sole medium of divine |
presence. As VWilliam Carey defined it, in the course of
haranguing e brahmin about faith, ".,. you can have no faith ...
for faith is believing some words...® 202, Tnis understanding of
of faith, with ites secriptural emphasis, was reflected in the

200. The Gospel According to St. Johm,Chapter { verse 14, The
New Testament, p.180.
201, MeM.Ce, 1902, P.181.

202, B.M.S. MSS, c“@y's ¥s8S Jeum&l' January 25' 1795 t cited
in E. Daniel Potts, op cit, p.214=5.
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central place given to the teaching of the Bible., in
nissionary endeavour 203. Tha,graat.effort expanded in the
fields of literacy, printing, journaliem, the development

of the vernacular press = all major areas of missionary work
- grew out of thie concern to make access tothe 'word of God’

possible,

Embedded in the example of Jesus their master, and in
his eallvto "deny self and take up your oross and follow me" 204.
lay e theology that incorporated suffering and self~deniasl
a8 parts of the life of f;ith. We had earlier 0% digcussed
how herdship., death and disease were woven into the material
fabric of the missionary's life in nineteenth century Indis.
There were other difficulties inherent in being a foreigner
in the land, which a native pastor “O° ummed up in the course

of elucidating some reasons for the missionaries' limitations @

",eo difference of nationnlity, difference in
circumstance, inability to say the right thing

at the right time arising from the diffiecuity

of attaining a thorough mastery over s foreign
tongue, the impossibility of residing in most

of the places vhere churches have been founded.." 207

203, M. D, 44, 45: B.M.Csy 1892, PP.418; ond
Egr‘lo 23 Iaggp 30130

264. The Gospel According to Saint Mark, Ghapter 8 verse 34,
The N T ¥ p.88.

205, See Chapter 2. Section 11, above.

206, Rev, Surju Coomar Ghosh, Pastor of the Native Church,
‘ Bhowanipore, Calcutta, A.M,C., 1872, p.280.

207. Paper on "The Rative Church in Bengal" : in Hid,
-Dpn/".'
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Thege were real enough problems, which the missionary opted

for, in coming out to work in Indis in the nineteenth century.
This fundamental part of the autlookvof the migsionary is. |
perhaps what gave his endeavour some of its nobility « howsosver
- tarnished by the history of colonial India. A kernel of

truth resides in Lord Lawrence's observation that, "... their
earnest zeal, untiring devotion, end the excellent example

which they_hava I may say uwniversally shown to the people

that, I have Jno doubt, whatever, that in pite of the great

masses of the people being intensely opposed to their doctrine,
, 208
"

they are as o peoplé remarkabxy popular in the‘aount:y.

We esaw earlier how the colonial milieu produced some.
insular cultural attitudes 209; There were aspects of the
missionary faith too (like the separation of true faith as
- divine with no place for humen accretion, and thé auapicion of
‘works® ae tainting faith) which resulted in s fairly spartan
creed with a defensive and negative attitude towards oultural

artefscts. This characteristic of Bvangelical missionaries 209

208, In "Life of lord Lawrence" Vol II, p.609 t cited in -
Rev., Robert Clark, op cit, p.5.

209. See Chapter 2, Section I1I, above.

209a. Roman Catholic missionaries, like de Nobili, Beschi,
Ziegeubalg, seem t0 have been much more adaptive of Indian
~eulture, See I, Hirudeyam, op cit, pp.17, 27=28; and
Robin Boyd, op cit, p.88.
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was not confined to the colonisl situation : Potte 210 tells
us regarding the Baptists in gritain that they disapgraved of
plays, musie, and balls as distractions emanating from the Devil,
This attitude, in nineteenth century India, was eugpicious of
"the pomp and the tinsel, the noisy orgies of heethenism

(theh have too much that pleases the fancy and gratifies
the'depravéa sense" 211, and smugly content to maintain very
English weys. In clothing, for instance, they inesisted on
wearing black English woollen clothes ( as per missionary
Society instructions) in the heat of‘Bengal 212, 1pe general
attitude, reminescent of Richafd Burton 213, was brought out
by the case of one missionary t VWilliem Bampton of the

Gu.B.l. 5. 2’4, who sometimes 'a&bpted nativa.draaa’to facilitate
hig travels and to conéiliate the people', needed his co=-wvorker
Peggs to convince fellow Europeans that he (Bampton) was
gggpgg mentis. The combination of censure, and example, by

the missionary must have contributed to the native converts'

210. E. Daniel Potts, op cit, p.

211« James P, Kearns' Journal, Ipdisn Miesionary Archive «
UQS.P.GQ $ Madl‘aag 1352‘8.

212. E. Daniel Potte, op cit, ».210.
213. See Chapter Two Section II above, n.11%.
214,  B. Daniel Potts, op cit, p.210n.
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215
LJ

Religion g g griogim

The missionary believed he vas 'sent', as we have seon 2'6,

on a religious mission., It was a matter of ne small importance

215,

216.

Brahmabandhav Upadhyay in "The Tablet®, 3 January 19035

"Christianity... ie too much mixed up with
beef and pork, spoon and fork, too tightly
pantalooned and petticoated to manifest its
universality.®

cited in Iiartln d arrattuxerr.

{london, 1972 p.éﬂ; and Keshub

Chander Sen, Lecture "Jesus Christ @ Burope and Asia"

5th May 1866 3 _ .

"They dliberately and voluntarily cut themselvses
off from native scclety as soon as they are
baptised, and as an inevitable- consequence,

" come to conmtract a sort of repugnance to
everything Oriental, and an enthusiastie
admiration of everything Buropean. They seemed
to be ashamed of their country and their
nationality, They forget that Christ their
master was an Aslatiec, and that it is not .
neceessry in following him t0 make themselves
.alien to their country or rsce".

msnavm C. Scott (ed),. K&JL!&_QW: (Madres, 1979)
. Pe64-5, '

See above, Section 'The iaife\‘o:t Faith?',

' 'oaa/"'.
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to him that this should be recognised. ?he poesibility that
he would be viewed ss a mere government servant was aerious
enough for the missionary to consider 2*?‘not accepting

government grants-in-aid to run his schools. As Rev, Forman

observed at the 1862 conference ¢

"It is much to be regrette& that Government
- agents should have a right to vieit,
examine and report on our schools officially
end authoritatively. It seems to place {us
in a false position before the native
cormunity. Ve appear to them to be Governw
nent servants under these officers, and
our schools I fear lose something of their.
character as institutions supported by
Christ ian benevolence."218

He agreed that Government aid, "enables ue materially to
enlarge our educational operat iong®, 219‘buz not without the
dilemma that characterised the missionary's involvement in a

gecular ent erprise 220..

The missionary's own esgentially religious outlook was
expressed in his assessmente. Social and econcmic change for

“him begen with change, especially religious change, in the

217+  Rev. C.Y. Forman, Essay on "Schoolas™ : in P.M.C., 1862,

‘ Pnaac
?’80 ibid.t
219, ivid,.

220, See Section II 'Education' dbelow.
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individual 22!, gontemporary movements seemed unmistakesbly
religious in inspiration to him. In an appendix to the 1902
Conference Report (Rev. K.S. Ménanald surveying ‘Religious
movements among Hindus in Bengal during the Decade 1891-1301! 222)
the utilitarien arguments of an appeal in defence of the cow,

are seen as not being the real grounds for the movement,; while
i

religion is

"The writer of this appeal took his stand
simply on the utilitarien platform, But
the real basis of all the reverence for
the cow is religilous. The cow in her own
person is divine, a goddess.., It is their
religioug instincts which are touched by
the cow slaughtering Mussalman. Hence
the religious fanaticism which the
Gorakshind Sgbhas called forth, and the
riotsg, religious disturbances, and acts
of violence..." 223,

Similarly,in keeping with the temper of the age, when the

4 on (fairly specious)

life of the ret was argued for 22
scientifié grounds -« and his saoredness to encient sages thus
explained, «~ the missionary commentator opined 225 that the
*Seience’ eprang from the sacredness, rether: than as was

being made out, the sacredness springing from usefulness., It

221, d.C.Bs Webster, op ‘cit’ Pe 266,

222, In Mol,Ceo 1902, Ps266.
223, 1bid.

224, 1bid, p.269.

225, ibid,

Q.o/""
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is useful to remember that any utilitarian ’aapeete to
missionary work (education, medical care, printing) were

carried out in the furtherance of an essentially religlous
purpose 22°, ihat is also notewérthy ;é'_the serious notice
that the missionary was now taking of the native religions.
This was part of a general chenge in thé earlier belief that |
Hindulsn wae on the verge of collapeing 227, | }
In our examination of 'The Missionary's Faith' certain
things have emerged whieh lead us in ow study of 'The lNissionary's
vork', ' Our examination of the missionary's theology indicated
how §raaching the goapel was an imperative for the missionary.
e saw how' ‘the centrality of the *'¥ord of God' in the Evangelical
| faith, made the teaching of the Bible the cornerstone of his work,
The kind of 1ife of faith that the missionary saw as model,
and the sources of his attitude towards cultures sre also
signif.i.eant in our éurvey a.f his approach to his work., The
dilemmes provoked by a religious priority» in a secular worid
for the nineteenth century missionary too will be studied,
as we explore the ways in which 'faith' and ‘'work' are linked.
Together, the two sections givg a picture of the nature of the

missionary religion.

226, B. Daniel Potts, op cit, p.48.

227. Rev. E.M, lLewis, Speech on "Preaching to the Heathen® i
in CIM.C.; 1882, pe.25.
' . doo/"




II. THE MISSIONARY'S HORK

..o for the purpose of this Conference we
must limit the name of missionary to those
-whogse whole time is given t6 the eetting up
of the Kingdom of God and bringing men to
reconciliation with Him, without having to
think of and labour for, a provision for
themselves and their families, znd we
must limit the term nissionary agency to
those modes of life and work which they
freoly choose as most conducive to the
succesns of their aim..." 227

Thus did a speaker at the 1892 Conference define a |
missionary. In the Seotion that follows we too shall seek to
partially define the miseionary's religion by studying his
sttitudes towards work., We shall do so in the course of four
sect _.;mns whicli will examine 'Preaching', 'coﬁtroveray‘,

‘Paternalism', and ‘'Education'.respectively.
Pregching -

If a single word were required to convey the sum and
substance of misgionary work, the word would be *preachingt.

The missionary charter, their original command, the *Crest
commiaeion_' vag "Go ye into the whole worlé and praaeh'fhe‘
Gospel to every creature"” 228. In the century of Britich |

expansion worldwide it wae hard, as we have seen earlier 229.

227. Rev., A.B, Vann, ?apér on “"Missionary Education® t in
BoMsCoo 1892, P.440.

228, The Gospel, according to St. Mark, Chapter 16 verse 15,
Zhe New Tegtament, v.109.

229, See chapter Two, Section I, above, /
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not to believe thet the whole world might be evangelized, and
within the generation. The missionary ambition for Indis, and
the background of British conquest against which it wae set,
were both expressed, in the 'Qloaing Address® 256. at the last
Conference that we 1oeke& at ¢

"Nor will the Indian church be perfect till
all the Hindus and lMuhammadens are gethered
into it., But this day is coming. vthen
Ranjit Singh of Punjadb was pointed out the
red spots of British rule on the map of Indis,
he said that that day would come when it -
would all be red. So when we look a t the
map of India, and at our mission stations

- and statistiocs, we can gay, "it will all be
Christian, "™ 231 ' '

To understand this hope snd ambition, we need to look back

at the great sense of responsibility, almost of guilt, that

the miesionary attitude was made up ¢f. The Rev. Robert Bruce 232,
speaking of the urgent need for 'itinerant' preaching, said that
he was "overwhelmed by sheme" 235 at the (unevangelized state

of "the thousands eye pillions of prepered hearers on all

sides" 24 in the aistrict that he worked in, This eombiaation

éf ambition and guilt aee@ to lie at the core of the missionary's

g

230. Rev. R.,A, Hume, op cit n.117.

2310 ﬂ)id. ’
232, op e¢it, n.167.
233, 1bid, .

234. ibid,

ooc/"'



zeal to preach.

In & country that wes largely illiterate, in the daye
before electronic medis, the only way to réach the mags of
'prepared hearers' was through publié presching. The missionary
recognised this 235. while also feeling that "when we ore
‘brought face to face with the people that our characters and
v‘motivee are best understood"” 235&. In a country of villages,
this also meant 'itineration', These preaching tours were |
"éalled "the chief workfof ﬁhe migsionary® 236. and there
are frequent references to the plessures of itinerating, "an
actual ehjoyment and even exhilaration® compared to the "plodding"
work of the school nisgionary 237. ‘Ax thg 1863 Conference, an
educational«miaainnaryiéommentea on how much he would'have

preferred itineration to the school work he felt duty-bound to
do 21’*8. |

' As preaching was the essence of missionary work, 80 was
itineration the classic missionary activity : account of a
typical preaching tour ig asppended t¢ the dissertation 239. for
the flavour it manages to convey of a mode of life in a bygone

235, Rev. C.VY, Forman, AP Mission Lahore, Essay on "Preaching
to the Heathen®™ ¢ in C,lM,0., 1882, p.4.

236a. 1bid, |

236. Rev. Robert Bruce, op cit n.167, p.77.

237. Rev,. J, Vaughn, CMS Calcutta ¢ in A,M.Ce, 1872, pe.134.

238. Rev, C.W. Forman 3 in P,M,C., 1862, p.84.

239, See Appendix I, below. / :
/ seaf-
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era. Despite all the paraphernalis that weﬂi on tour with the
missionary - even if only a fraction of the list for the

" Bishop of Calcutta's 1860=61 tour 220 . for the foreigner,

| itinerating except in the cold weather, was hazardeug enough

to provoke warning 241 ovom the more experieheed. But, itinerad-
. ing only in the winter seemed to defeat'ixe purpose : the cold
weather tours it was feared werse somewhat unconvineing. A

242

speaker at the 1862 Conference ¢ a&vacating systematic

visite toevery villege instead of long marches, argued that 3

240. ”Ehe fbllowing "Correct 1list of our cortage” o
whimsically given by (Bishop) Cottons.

prelate | 4 masalehis (8 cullions)
prelate's wife 10 bheesties (water-carriers)
prelate's dsughter 8 sweepers

-l wdld alh ol

chaplain 8 sowars (horeamen)
doctor 80 senoys
captein of escort 3t dooly bearers
1 nurse 1 moonshie(clerk)
31 servants 55 kelanaies {a class of. servant)
10 elephants 65 camels

14 horses and ponles 16 bullocks...”
,¢ in H.E. Gibbsg op cit. P« 207,

241, D.P, lleheod, Esge 8 PalMsCoy 1862, ps94.
242. Rev, Robert Bruce, op cit n,167, p.B1

00-‘7/‘
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"'he natives throughout the vhole district
would then become acquainted with his

1ife, and feel that he was in truth seeking
their salvation; whereas they now look on
our cold weather tours, ss pleasure trips

of hakimg, gair ke wasté." 245

The misaionary'é' reflections on the lack -of responaé to
preaching afi‘orte, is int ereéting for its revelation of the
missionary solution to problems ¢ 'while one suggestion had to
do with a matter of style, ths other two reasons advocated |
closer adherence to the faith as the answer, perhaps out of '
the conviction 3that thoa*e not destined for 'salvation'
would find "the preaching of the crose® meaninglasé' '244.'

Rev., C.W. Formen, was tm.ona who suggested 245 fl;gt the
missionary shonld change his style, and be more varied in his
| preaching | |

®. .0 give the people more variety end they
will obtain better congregations. Vvhen
the people know that they are to hear
truths they have heard s thousand times,
in almost precisely the same language, it
is not to de wondered at that they will
not stop to listen.® 246

The other two comments concentrated on religilous solutions,

243, ibid.

244, The Pirgt Epistle of Poul the Apostle to the Corinthians,
Chopter t verse 18, 1he New Testement, p.325.

245, Rev. C.H. FPormen, Remarks on "Itineration” t in g_,__,_g,_
1862: Pe13

246, iR |
.0»/“
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The misaiogary‘sho proferred them in an Essay on 'How Can
(Preaching) Be Made ore Efficacious then it Generally Has Been in
this Part of the Country® was Rev. John Newton 247, He folt

the sngwer lay in purging the content of preaching, of any
poasible heathen influence, saying that "Doubtful terﬁa voe

ought tcibe earefuliy end frequently explained." 24? His other
suggeation was that putting enough of the ‘revealed religion' into
the subject matter wae essemtial for efficient preaching

"It is religion, therefore - revealed religion,
- that must constitute the subject of our
instructionss not those sudbtleties of
philosophy which learned Hindoos generally
mistake for religion." 249,

Controveray

In our discussion so far, we had seen at various places
how and why the niselonary had decome the centre of controversy
hlatoriéally and histariographiéally. Controversy enters
our:atudy-of the missionary's attitudes towards his work
because it constituted en important aspect of his work. It is
this thet we try to understand here. |

A thorough going attack on the native faiths, especially
'heathenism!, formed the main plenk of mimsionary proaching.

247. Rev., John Newton, op cit n.i187.
248,  ibid. |
249. ibia,
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Even much later, in thin century, thereiwaa surprisce at publie
prenching which didn't include 'comtroversy' ~°C. Although
there were mmrnings against brash young missionaries engaging

251 without reeognising that the natives' perspective

in controversy
could see the 'evident absurdity® very differemtly 252. the
missionary belief that their's was the "only truelreligiaqf 253
meant that ehay'hasiaally acreed with the judgrent of Hinduienm
as absurd or worme. The fairly stfeng language that missionaries
used in their descriptions expressed the strength of their

" eonvéetion, A native misaienér?'254

explained the numeraué

bad traits of converts by their exposure st & young age to

the "soul destruetive 1n£1uenbas‘at‘a most-debaainé heathenion® 255.
The missionary saw his duty aﬁd destiny as the 'killing' of tge

native religions 27°

’ Gf'ﬂh&eh as the 'Reis and Raiyyat? 3314'257,
(despite the charm that the Upanishads might hold for those

such as Annie Besant), "sbominstion worship is the main ingredient”

2500 : P.K, S!.rcar, A ' g
| (Londdm, 1962), p.m.
251+ A Thomson, Remerks on "Gontroversy" : in PoHeCey 1862,p.29.

2%52. 1ibid. : _

253, A.E.B. Leachy, Bombay. Report of October 31, 1898 3
: ' Vel U.S¢P¢Gop Rﬂwms 1898"19000

254, Rev; Surju coamar ﬂhnah. Op eit, p.280. |
255 » 1&9 /

2%6. Bishop ¥elldon, Speech on aoeossion. in Annual Reports of
' the S.F.Q, 1398 31 cited in C.F. Pascoe. i) 38) Y
of the 5,P,G. (Londom, 1801). :

257. ‘'Reis and Raiyyat' 16.3.1895 : cited in RGV¢ E+Ss lMceDonald,
op Qi‘b N 190, pe27%.
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of modern Hinduign" 258& The description 259 in a micsionary
report fron the 1850s, is expressive of the view of hesthenism

as s nonster 3

"The fact is that although direct antagonism
with heathenism drages the slimy monster out
into the blace of day end exposes 1its
deformitien, it as often shrinks agsin into
ita dark sbode rendered fierce dy the rough
handling it hes received at the hande of an
enemy too poverful for ite imbecilities to
ecope with, This mokes it stubborn”, 260

The anger end indignation that underlsy *controversy!
nust have had some of its roote in the bafflement thaet the
missionary felt when confronted by the cultural contrast of a
religion with its "... Lack or 100000 G0dS... _‘whgther God, or
len, or woman, or Tyger, or Jaockal." 261 as ¥Willian Carey
recorded in his journal., Thic bafflement deepened, when
confronted by the 'native' emsily assenting to the complete
tr\_:tth of vwhat the missionary preached, but with squal
equaninity feeling no obligation to change his beliefs.

62

The same report from the 1850s 2 s continues,

"I know that it must appear strange to
nany in England, thet people who 4o
not only see their gbsurdities exposed,
but actually assent ¢toc the truth of
gvery argument brought to show the
gbsurdity, should neverthelegs remain
in their idolatory” 263

25‘8". ib 1& ”

299, James F. Kearns, op cit n.21t
260, ibia,

261, #illiam Carey, op cif n.202,
262, James P. Kearns, op cit n.21t.

263,  ibid. N ' cee/=
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This puzzlement perhaps led him t0 conclude that the native
faiths vere so strongly deserving of condemnation. His
respmse wae to preach aggressively, as Willism Carey continued,
against "all such foéiish worship (that) was uﬁworthy of
either God or Men... pointing out the Justice of God, and the
Gospel wey of slavation by Christ." 264+

'Despite the re&agnition that the strategy of attacking
the native faithe wae backfiring, it was persisted with,
partiy as we see, because of a sense of duty, and partly because
it wes felt that this was what the ‘native mind' needed.
A&t the 1862 Conference, a speaker on the benefits and modes
of ‘controversy' 265 pointed out that an unravourable reception -
was being accorded to such evangelism t he rgported neeting
a pundit who said that he threw awaylahristian tracts unread
nowadays because of their sttacks on Hinduism, and a Brghmin who
complained of native preachers' verbal attacks *in season and
n" 266.

out of geaso It is interesting that the apostle Paul's

exhortation to preach the gospel 'in season and out of season' 267

264, villiem Carey, op cit N.202.

265: Gapt. C.A. MaMahon t in w. p0160

266. Capt. C.A. McMahon, Eseay on "Hindoo and Mohammedsn:
Controversy..." : in P,M.C,, 1862, pp.16, 8.

267. The Second BEpistle of Paul the Apostle to Timothy,
Chapter 4 Verse 2, The Ngw Testament, p.415.

ooo/"‘
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had become a non-stop attaak on the native faiths, in nineteenth
century India.

.

The rstionsle underlying this mode of proceeding was
explained, in the discussion on 'Hindu and Hahomeddsn Controversy'
at the Punjad canfefeﬁée 268, thus @

fThe controversislists consider the heathen
t0 have fallen into such a state ofapathy
and indifference on the subject of
religious truth, that every exertion must
in the first instance be made, with this
viow of arousing them from this condit ion
of intellectual sloth® 269

The view of the 'natﬁ.?a" intellect as slothful seems to have been

a widely shared premise of the era. B.F. Mo Levd, at the same

Conferenee 270

spoke of "the course pursued dy our secular
educationists generally, of regerding the Native mind as a
‘tabula rasa' - ignoring all the learning of the East as value-
leeé and commencing on a wholly new foundations ces® 27’, though
he himpelf thought it a view laoki.ng in "charity aoa well a8 e
wiadon" 272. These underlying premiges about ths native mﬁlnd '
'(and the security of 'Bax Dritannica') made possible a policy of

controversy that verged on the abusive.

]

e

268, Cept. C.A. MoMahon, op cit n.266, p.13
269. ibid, | .

270 BalsCe, 1862, Pe135.

271, Eenay on "Naotive Fastorate®,ibid,

272, ibia,
oon/“
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" Missionary 'conﬁmfersy' found e target, other than
the native faiths, in Chrigtians of the 'Romanist! persuasion.
The nature of the Evangalif;al nissionary faith, and its
background in the Protestent revolt against the Roman Catholic
church in Europs preaisp@ged it to this épnfrentat ion 273.

In nineteenth century India, with tﬁe moet fundamental
eriticien againet Hinduisn beiiz;g ita image-worship, the basis
for conflict with the ‘anmiet:e' vas even grester, Vhen a
missionary came up asgainst the piaet ices of *‘Romeniat*® Paravar
274

fishermen the inev'itab‘le reaction was, "Let the Romenists

say what they will, this was imsge worship, or the Hindus are not

guilty of idolatory." 715 o Resrns, that these 'Romanist

£4ohermen’ were in the same state of uneducaticn as before
("1ike the Irich®) 27 wag proof of the missionary contention,
expresaed by the Rev. H.H, Hady at the 1892 Gonferenca 211 that,

Woee it i 4ifficult to m&ke any choice
between Jesuitism, Romanism, and
Retionelism. They all belong to one
stock, Each of ther does work for

the others.,™ 278 '

TN

273 See Chapter 2, Section I’ above.
274. James F. Kearns, op cit n.21t,
275 ibid. Bmphesis added.

276.  4ibi4, |
2T7.  Reve H.H. ¥0dy, BaMaCes 1892, Pe252.
278.  ibid.
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Apart from his primary calling as an evangelist, vhich
we have discussed in the firet two parte of this section, the
missionary's work also included responsibilities towards those
wvho hed heeded the eall aﬁﬂ_ corewithin the misgion fold, *...to
seek and promote their temporal welfare as much as their
aj:irttual go0d and be to them as a father to his mm.* 219
as K.C, Chatterjee said, in a paper on *The Relations of
 Hissionaries to Converts in Secular Mattera~' at the Allahabad .

280

Conference + This paternalise hed both a material and a

oult ursl aspect to it, as Rev. Chatterjes made very clear

"When a Hindu or Mohammedan embraces the
Christian religion, the missionary has

in moet cases to provide him with a house
to live in and get him some means of
subaistence, He has to educate his
converts and their children. He has to
teach ghamwgbauq panners, self relienca,
gnd industry.® 281

This was gart from the basic, wherein 'he instruots

- them in the kno_wlodga of Christ, and builds them up in the faith
and hope of the Gospel®, 82 Chatterjee was defining a role'
wvhich the missionary hed cmme"to piay in the course of the

279, Rev. K.0. Chatterjee, A.P. Hission Hoshiarpur, Paper on
*T'he Relations of lMissionaries to Converte in Secular
Hatters™ : inm A,0,Ce, 1872, p.337.

280, ibid. ,
281. ibid. Enphasis added.
282, ibi4a,

9@3/“
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nineteenth century.

The paternal role of the miseionary found institutional
expression in what were known as ‘mission compounds’ and
tChristion villages® 283. There were varied op&nioﬁs. even
within the missionary world, abéuﬁ these ghettos insulated
 from "a nation still the slaves of diabolical superstition
and éitting in heathen darkness.” 284 A paper at the 1872
Conference 285 expreeaéd one exigting view that these 'migsion
compounds', "not énly spoil them (the converts), dut a great
denl of monew‘is wasted in naking them fine houses end feeding them
unnecessarily® 286, though the speaker's own feelings,

"being a native and ﬁﬂﬁing fﬁe feelings of o notive (not)
unacquainted with the many 4ifficulties and temptations uhiéh
& corvert has to face in 5 counﬁry like thia..."287. were that
"the plan was sudieioksly adapted by some of our experienced
nissionaries..., and hos proved a vlescing® 2272, mnese
cormunity structures enhaﬁced the paternaiiatié relationship
between the missionary and the native converts.

283, Rev., D. Mohun, C.M.S5. Allababad, Paper on ®Christian
Villages® t in AHaGue 1872, Pe356e

2340 1hm, 933570

285.  1bid,

286, ibia, Pe 3560
287. ibid,vp-357q
28Ta. .ﬂ:m, P 3560

ooo/'



98

The'arigins and implications of the missionary's
paternal role aie pignificant. Ve have seen how this paterna~
_1ism was & combination of the ethical and the material. The
!6rmer originsted in grave suspicion about gaﬁtve customs and
practices vhich prevailed amongst converts which missionariee
had tried to purge, amongst the Kerala Syrian Christians
for centurien 288. This suspicion led to the various religions,
cultursl, end eocial prescriptions, such as those against
‘kudumis', 'bindis', and 'garlends et weddinge' which Potte 200
spoke of. It also led to comic situstions, like the one in
vhich a convert vas nade to atana in the porch of the ohureh
for four Sundays during worship 290. in e bid to enforce the
nors of marriagas wvithin the 'fold', The nmaterial aspect
of the paternalism origineted iﬁ tiﬁ relative plenty of
missionary reseureae‘zgi_in nineteenth century India, and the

292

often gevere needs of converts.

288, L.W. Brown, op. cit, p.362f.
289, B. Daniel Potts, op oit,

- 290, P.H. Sutnr, Quarterly Report dated July 23, 1857 ¢
- LA} 300 Archi ,U.S.P.G.. Nadras 185258,

291»«. se@ a’owe, nd’!i.

292. Usually the converts were from the depressed classes, and
social ostracism end expilision from caste snd family were
often consequences of converting:

".+s & Hindu or a Fohammedan may believe what he likes,

he  may be a Chrigtian in heart; dut let him pass
the Rubicon, let him only go through the waters of
baptiem, let hie relatives and friends only know
that he has been with the Hissionary and joined
the faith of the Feringies openly, from that very
roment his ¢rials and sufferings begin..." 3

Rev. D. Mohug, op cit, n.283 p.359. | cee/=
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The impliestions of paternalism can be seen both
in the dependent character of the ‘native' church {especially
once the missionary resources were withdrawn), and in the
impaoct on soe¢isl welfare vhich the misgionary has had. At the 187 2
Conference, Surju Coomar Ghosh felt 237 that some part, |
definitely, of the dicculties .ﬁ;éﬁhich the native church was heving
in tfecom:lng self supporting could be traced to the faot that,

"Hot only was the inculcation of the duty of
giving neglected but the apirit of dependence
wae largely fostered by the earlier missionnries
helping their converts especially in the
agrioultural districts with donstions in the
shape of money and other things.” 294

0ddie’s study 2% would be in line with the contention that

1t wae this paternallem, not any concern with social reform

per se, which saw the Emangelicel miseionary (not renown for

his commitment to a 'social gospel') to become involved in ’
the welfare of the depressed groups his work tocok him amcngst.z%

~ The missionary peternaliem also expressed itself in
the sense of duty towards colonial India that the missionary
felt. te have alresdy seen 21 how the missionary's priority

293%. 'Rev. Surju Coomar Ghosh, op cit n.206, p.284.

294,  ibid, | - , .«
295, G.A. O&die, op cit,

296, Ibid, p.246. _ _

297. See Chapter Two, Section III, above.

. qgo/"



100

for Indies was particularly .iveligﬁ.ous. tYhile there was
identification with the "better government... and a cividisation
under which the powers and energies of her pooples may develop” that
British rule was giving India, there was aleo concern that "India
will be left at the lact es a country withouﬁ Ged® in the
speech of a bishop on his accession late in the nineteenth
| century 298. From this he £6lt sprang the primary obligetion
lying upon the people of this country to dpresd the Gospel
of Jésua Chriet in Inaié ’299_. This duty vag also seen as being
to stem the tide of race hatred thot was riging due to officials
who neither knew, nor loved Indians 300, s gpecker at the
1872 conference feit that only the misnionary otayed on in
I;ulig long enough ﬁa possidbly do something to alleviate thie
hatred 301 « Thus, there was a sense in which the missionary

sav a conplementary mle for himself in the situation of
| British rule.

Bduention

| In nineteenth century India, the miseionary di4 enjoy
predominance in the field of western education. Pigures

298, Bichop Velldon, op cit n. 256, .
299, .ibid‘b ' *

300, Hre. Winter, wife of 3.P.G, Missionary Delhi, Paper on
' "HMissions t0 Women"™ & in A,M,C,, 1872, P.151=2.

301.  ibid.
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gor 1855 7018 jnascate the poa(iticm 1 sgainst 404 government
ochools and colleges with 25, '562 pupils, there were 1,668
missionary schools and colleges with 97,177 pupils. Despite
wizat a mies ionary at the Punjabdb Conference 302 called,
“Chrictianity(*e)... supremacy as & tesching pover® 207 this
branch of missionary work was subject to nuch quest _mjzmg as |
to whether it was diverting the missionary from hie real
purpose, The views we examine defenfing and oriticising
the involvement in educat ion, express the d4ilemnas inherent
in a religious agency trying to ‘'be in the world, but not
of 1t', | |

The view which felt that education was a diversion from,
not a part of, the nmissionary task, held that teaching was
taking the missionary away from hie ‘calling' to preach the
Gospol, It was opposed by pointing out that the fruits of such
"home labour” were "effeminste, delicate, and worldly" vather
then "good stewards of Jesus Christ” 304.. For the opponente

of missionary involvement in education, ite only justificetion

ves as the meane to an end. 305 This negative view of tenching

3018, MiACs ¥arren, op cit, p.104.

3024 Rev., J+8. VWoodeide, A.P. Mission Eapur&*hala t in m.
1362. p. 48,

303, 1bid.

304. Rev. Rcbert Bruce, op c:lt n.16?. PT84

30%. "The teaching of the Bible is, therefore, the primary end

of mission schools, while instruction in secular subjeots
is given simply with s view to this end...". Rev. R.

Thackwells in Mu PedTe
X3 o/"‘
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vhich saw education as the bait for the seripture lesson,

was- bnsed on a fear of the rival attraﬂtivehesa of peoular
learning, to the Gospel., The témptatioﬁ of secular edncatién 306,
was not only for the students but for the missionary as well.

Rev. C.H. Pormen >°7, in his essay on "Schoole® in the 1862
Conference explained t | |

*The desire to see our pupils make progress

in gecular knowledge, and compare favourably
with those of other schools, the interest

we ourselves see in Science, literature, ete.,
and the desire to gee the number of our pupils
increase will all combirie to tempt us to negleot
this one grand object for which our schools were
established...® 3@8

The prigin' 61’ %-haée i’earé laey m .tha mieaicnéry‘a attenpt

to dgl&neate the religious character of h!.s work, asaiﬁat
abaoépt ion by thé all é_naomgas;siag 'secular knowledée’.

As the Rev. J, Barton of St. Johns College, Agre 2°° put it i

"He should strongly object to anything
that would bring his students into
rivalry with those of the government
gohools, and make them think that the
secular sducation was everything.
This would tend materially to injure
the mission cheracter of such schools
end seoularize both misgionary and
teachers.” 310

306. | " eepupils seeing thet it g agrofieienay in the secular
branchass of learning only thst leads to preferment, will
pay more sttention to those branches than the Bible." ibid.

307, P,M.0., 1862 a Pe32.

308. 41bid.

;39. Rev, J. Barton, C.[.5. St. John's Coliege Agra, Eseay on
®Schools and Government®™ : in P,H.0,, 1862, p.54.

310, ibid, /-
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It was in keeping with this outlook that there was conce‘msﬂ.
that missionary sohoole should not aﬁPear %o be government |
achoola. Concern for religious influence was slso the
cause of the reported H2 closure of fwenty village schools by
a Bengal mission, when it wes felt that the influence of the
‘henthen pundits’ exceeded that of the few Christien teachers.

- The view that education was a valid part of the | _
nissionary endemvour evidently prevailed, for as Rev, Forman 33
reported at the 1862 %nfereneb,— "sohools continue to absorb much
of the energy of missionaries, and of their bvest edﬂcated
aepietante. .. (deepite) ydelding but l&ttle fruit in the way
of sotual conversiong® 314 » The _miasionary. explained his _
mvalvemm in educetion as being despite his own inolinations,
" in view of the "peculiar circumstances in which missionsries
are pleced in Indis" 3‘15-' Rev., Y. Keene 316 of the C.l1.S.
folt that | |

”sm obligation lay upon the miesionary body
to take an gotive personal part in the
work of Chrigtian ingtruction. Uere they
to hold eloof, the riaing generation in
India would receive a Buropesn education
but one uvholly devoild of the religious
element...® 317

311,  Bee above, n,217,
312, Reve. ¢« Bartont P.H.Cey 18529 p.39.
313. Rev, C.¥. Forman. Essay on "Schoolsg® & in w

9031:

314, 1bia,

%15. Rev., John Barton, in Dissussion on "Itmerationa" 3 i.n
Bole 90418620 PeBT.

$16. Rev. Yo Eaeno, C.M.S: Amritsar, in Discussion on “Rmera-

tiones® ¢ in PallsCes. 1862, p.88.
247, ibid.

'pcl"*
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This view included a bmager viston '8 of the nissionary
object, not as bagging the largest number of souls, dut to
u;ake Indie 2 Christian lend. Rev. wulm ¥Miller who expfessed
this view at the 1872 Conference °'°, saying that "in this
schema ... cducation was vital®; not under false pretences
(what he 320 celled ‘exhortation \iaaer the guise of edusation')
but in a preparatery, subsidiary role, like 'tl,:a:b efl Sanitation
to Medicine 3‘?1. There adec was the recognition that the
emphasis on only religious education per se, was e?én from

a missionary perspective, shortsighted. A ‘a'p‘ea;kajr et the

1882 Conference aa,id‘ that even science and h&sﬁory andl philo-
sophy weren't merely ssoular subjects, bm.:‘ vere. a Ohristisn
view of the world }22 4 "surely 1% 19 & grand thing to' be able
to impert o Christian mmflédge of science znd history and
philosophy, combined with d&;?ect: Christian religion.* 323

In the attitudes towarde education, as towards other
aspects of miseionary work, there was a perceptible change 3
the voices spesking of the change were the 'natives' in the

ranks of the miseionarﬁ.m. The Rev. C.N. Banerjea 324 expreseed,

318. Rev, William Miller, F.C.S. Mission Madras, "The Place of
Eduoantion ao a Hisaionary Agency": in AsBaCey 1872
PP. 103~116,

319,  ibid.
320,  ibid,
321, 1bid.
322,  CoMeCey 1882, Pe153s
323, 4bid.

324, Rev. C.N, Banerjes, IﬂoMn..a Calecuttas in Ag__L_p_‘_mg p.12€).
.0 n/'
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vhile not denying the place of the ‘masses’® in the chumh,325

the need for educated converte

".ee he believed aloo thst the educated
converts were indispensable to the Church.
They hed a peculiar work to 4o in it and
for it, in the land, and therafore he was
decidedly in favour of Mission schocla and
collepes « which had produced them." 326

It required a ’nativjé' at the 1872 canferenée, Jagadeshwar
Bhattachariya 2!, to point out thet Hinduism was far from
tottering, Speaking on "Preaching to Hindus® 328, pe declared
that, "faith in Hindulem 1s stiil very strong in the éoxmtr_y."» 329

There was a growing zoéua on the 'nativo'. Chriatisan,
which A.E.B. Leachy in a report >°° elaborated on, explaining
that "the people are m‘§ at all anxious to licten to the
religion of the *Sarkert® >°'; |

“.+» congequently I have devoted myself
to the elevation and better instructing
of exieting Christisna, rather than to
~dirsct evangelistic work hoping that by
the good exsmpie set by the native
Christians, those awong whom they live
might become desirous to seek informa-~
tion and eventually be grafted into the
‘only true religion.® 332 -

325. ibid.

326, ibi4,
327. Jzgndeshwar Bhattaeohrjys, Paper on "Preaching to Hindus® 1
in &_.,E.G“ 1§zal Pe 35

328, 1ibid. Emphasis added. Note the change ;from 'Heathens'. -
329, ibid, »

330.  AsE.E., Leachy, op cit n.253.

331, ibid.

332. ibid. /
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A reflection of the new focus, was the emergence of deliberpe
t;ons at the Missionary Confersnces on the issue of relationé
ships between the foreign missionary and hia 'native brethren'.,
The session devoted to the iassue at the Punjad Conference,
curiocusly ontitled " Sympathy and Confidence® 533, uncovered

a whole Pandora's bax of disaffection. The disturbance caused
to the missionary Conference can be judged by a statement of
regret 334 ynich Rev. Formen read out, which expressed the

lacunae in the relationships even more t

333. The introductory paragraph explaineds

"In the proposal of the subject for the ocone
sideration of the Conference, there is an
implieit confusion that, foreign
missionaries have falled, in a great degreec
to secure the sympathy and affectionete
confidence of theirHlative brethren, It
certainly is not intended to imply that in
gvery cace there has been failure... dut
it must be painfully evident to evaryone
gequainted with our missione, that as a
general thing there do not eoxist between
the native and foreign members of our
mission churches, the affectionate freedom,
the warnm, confiding, brotherly feeling, and
the intimate snd sweet communion, which -
ghould be found smong brethren in Christ,” s

in E.I’.Ou 1862’ p.159.

334, Praraca to Seventh sesaaan t In PoMeCuy 1862, Pe 189,

upo/"
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", .« all vho hesrd the remarks of the
Hative brethren, must have besn grieveds
and none nmore 80 than the missionaries,
He was happy to eay however that he had
hed a long conversation with all dut one
of those who had spoken, and that they
all peemed sorry for vwhet had passed.
They confessed that they had made a one
sided statement; snd he was sure thet all
present would have been cheoered, to see
how heartily all responded to the
asgertion that the Native Christisns 414
love the nmissionaries.” 335

¥e conolude with this brief look at a question that became

the centre of attention only in the next century., The
Conference Committes of the 1502 Decennial Hissionary Conference
removed the term 'Netive' from its report 336, thus while

the infrastructure, some personnel, snd several attitudes

would persist well into the twentieth 'amm, the century of
“the foreign missionary had come to an end.

335. 1ibid,

336, Note prefacing Remarks on "Resclutions on ‘The Native
Church' s in [,M.Co, 1902, p»19.
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CoNCLUSBSION

In this dissertation, we have tried to present an
understanding of the Evangelical missionary religion through a
study of hie attitudes towards his faith and his work. In
taking up a study in the realm of the history of mentality and
religion, we have drawn inspiration from Karl Mannheim's concepe .
tion 331 of a 'verstehenden' apprcach towards characterizing
a humen situation. It is hoped that this method will add to
the historical perspaective on one aspect of nineteenth century
Indda. vThe. major primary source, for the attitudes which vé
have studied, ere the verbatinm repoéte of the Decennial Mieaioziary
Conferences held in Indias trdm 1862 « 1902, supplemented by some
other sources, eapecially for, the earlier part of the nineteenth
- ecentury. Given the vast resources of missionary writings and
archives, this is a limited exploration of the possibilities

for reconstructing the miesionary ‘weltanschaung'.

°

' At the outset we undertook a survey ef'the existing
hisgoriography of the missionary in modern India. Ve examined
‘the place the missionary ’has typically occuped in ‘mainstream*
history, and tried also_to place the ‘'church history' tradition
in relation to our diseipline, noting the possibilitiens and efforts
that exist for an interaction between the former and the latter.

337. Karl HMennheim, op cit n.3.
a-o/“'
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Our mein interest wes in teking a close look at the ways in
vhich the missionary has already been studied by histoﬁiana.

The review revealed that the missionéw has heen. a somewhat
contmersial subject for study, not the least because of the
controversy he consciously tried to generate as part of his vork.
The roots of both the historiegiaphical controversy, as well as
the work which the nmissionary did, seemed to lie in thé
missionary's religion. The review aleo reiterated that any
study of the miceionary in nineteenth ocentury Indis must place
hin very sjuarely in the context of colonial sﬁ:uaﬂon in India.

In studying the context of the missionary !.n colonial
Indie, we traced the m31§mce of -the cont enporary Luropean
background, as a significent factor in chaping many of the
missionary's premises. Then we aonsidered how the realities 'of
the missionary's life in colonial society affected these.
In comparing the missioxiary'e perspectives with those of the
colonial government we outlined the waye in which they fitted
together or were contradictory. Finally, in our exemination of
a omall cross-seation of the 'na‘tive." percept ion of the missionary
we found some very vital donsmorations to give us s perspective

of the missionary.

Thus we proceeded to study the missionary's attitudes
towards his faith and work in the nineteenth century. In 4
examining his 'faith attitudes' we found that his theology wae

-960/"5
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fundemental to his 1life, characterided as the 'life of faith®,
This theology had clear implications for the miscionary's
priority to seriptural work, ‘and his somewhat negative cultural
attitudes. Underlying all these was a strong feeling that
religion, and his ldentity as e 'Christisn worker', were
.erucial, His work attitudes’ flowéd from his *faith attitudes'.
Preaching was hie all important duty, snd controversy often

the only means of achieving it. The missionary role in.
nineteenth century India often took on a very paternalistic
charescter, wvhich wvas significant in his work, Eduecation, a
very important afea of missionary activity, is examined in our
study for its illustretion of the dilemmas whioch accompanied
the missionary's relations with the ‘secular® world. At the
end we had a glimpse of how missionary work was mcreasmgiy
taking note of its 'native' half, an augury of the latter's

emergence to significance and leadership in this century.
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..o You night have seen a nicsionary, a few hours dbefore
sunrise, groping his way in the dark through deep sond and over
impassable roeds, fording unbridged rivers, and pushing on
ae fast as posoible to roach the next city, before the sun
becare too hot for travelling, Aﬂar‘ nany eiezﬂone he reaches
his encamping ground at 9 or 10 in the forenoon, covered from
head to foot in dust, ond bathed in perspiration, He has
contractoed a bad headache, and feels much fatigued, He ia
tired by the lacineces and att;’ptﬁi-ty of his servants, who have
éhos‘en the very worst placo for pitching the tent., The driver
nay have upset the hackery and broken the chair and bedstaéﬁ,
no tent hes been pitched, no breakfast cooked. Or, to
crown hic misery, he may find the hackery a few miles from
his encamping ground, with a broken wheel, the servants and
driver sitting by the side of the road smoking, and waiting for
giemat to cend them assistance, Now it must de borne in nmind
that the misgionary is o man of like paaaiona with othera.

Is uzionder thet he felt, physically and mrentally, as unfit for
hio work as cen well be imagined?

la./""
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VIn the aftornoon, iza mnagéé 40 go into the town to
preach. Every step of his way is retarded by 1ill behaved boys,
clamorous for books, no matter whether they can read or not.
Arrived at an open speoe in the basaar he begins to resd a
paspage,but before he has read two verses, sn illwilled
Mohommedan from among a noisy crowd, who is quite innocent of
overpolitenecss boging to oppose him and to make objections,

- that have no conneotion whatever with the passage he hns been
reading. mxe"he tries to answer his opposer, a éecaaﬁ, and a
third, interrupts hinm with other quotations, Their odbject

of course is simply to keep up the disturbance, and to prevent
hin from quietly delivering hié mopsage. He pilences one

end another, snd nearly cucceeds in odtaining e hesring, vhen
there is another shout for ﬁooke. and another objeotion.

_The approaching, darkness closes the scana,,v ond half-disheartened,
end halfe-hopeful that some good has been done, he makes his

wey back to his tent. The next morning finde him again toiling
along the mad t0 the next town, 12 ‘a'r 15 miles further on.

In three or four weoks he has traversed a large diestriot; he |
hes visited a dogen or more large villages, snd as pany townss
he has passed by hundreds of villages within easy reach of

the road vhich he hae travelled. He reports to his Socicty, and

ooo/-
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most truthfully too, thet he has carried the Gospel to places

vhich the missionary's foot had mover trod., This he c¢nlled an
itinerntion.*®

« Reve A. Budolph, A.P. ldssion, Luﬁhiana. on the
- practice of missionaries in years gone by, in a
paper on, "Itinerations : Their Importsnce, and
the Beat lieans of condtmﬂng Then” : 4in P.F.Cqyy
1862 2p p.59¢-70.
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Place or Rane i - Yeari Fembers Daye Report
Colecutta i 1855 55 6 4 14 183 pp.
Benares 1857 | 36 " 4 14 141l degtroyed
i : at Hutiny
Firat South Indig ;- 1858 32 " 17 2T+30 387 pp, out
. ! of print.
Second South Inddal 1879 | 118 25 8 | 46+ i2Vde,500pp
‘ i each,
Pirot Decennial 18724 136 | 19 7 4142 | 548 pp.
Second Decennial 1882 479 | 27 7 30 492 ppe
Liverpool 1860 | 126 25 4 12 428 pp.
Hildnay - 1878 158 34 4 23 434 pp.

|
3

(Table in : C.l%.C.. 1882, p.ix)
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