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INTRODUCTION

Much has been written on the political history
of the éiléhéras. but the socio-religious and economic
aspects have not been given 5ue attention by scholars
so far., Hence, it is proposed to present an account
of the sociefy and religicn in the time of the Silzhiras
of Kohkan and Kolhapur as reflected in the epigraphical

evidence.

The existence of the éiléhéra family came to light
almost two centuries ago when a translation of the Thana
plates of Arik€sari was published in the Asiatic Resear-
ches ih 1788 A, D, an account of the three branches of
the Sil3hira family was therefore given by Fleet in
Bombay Gazetteer in 1896. However, gquite a number of
chiefs of this family not belonging to any of these
three branches has, of late, come to light and a discus-
sion abouf them is made by scholars like the late P.B.
Desai.! In 1977 the Archseological Survey of India
brought out a volume of Corpus Inscripticnum Indicarum
edi‘\tei by V.V, Mirashi wherein an account of conly the
three major branches has been given. The CII has been
of tremendous help to the researchef because it contains

3

1. 3.R. Gopal, Minor dynasties of South India:
Karnataka, vol.I, p.136,




all the inscriptions along with translaticn of the
three major branches of the 4il5haras on which the
dissertation is based, The CII though a comprehensive
work on the bolitical history of the three branches

of the giléhéras has its own limitation., The social,
economic and religicus history has been only briefly

touched upon.

Recently in 1@82, 3.,R. Gopal has coﬁe out with
a valuable work, "Minor Dynasties of South India:
Karnataka" Volume I, His work is based on a study
of works mentioned above and some more new records
discovered in the last two decades. B.R. Gopal has
added a new dimensicon to the political history of the'
éiléhéras by giving a- valuable account of their eleven

branches, but other aspects have been ignored.

The intention of selecting the topic such as "The
Religion and Society Reflected in the inscriptions of
the $ilahiras of Konkan and Kolh3pur® has to be dis-
cussed here. The interest of the researcher is to
study the minor dynasties particularly the §iléh5ras
which has played an important role in the historical

development vis-a-vis the major dynasties,

The dissertation 1is based only on the three major
' { - .
branches of the Silahara family, which are (i) the

- v s
Sil3haras of North Kofkan, (ii) the Sildharas of South



Korikan, and (1ii) the $ilahdras of Kolhdpur. These
have been particularly chosen in order to attempt or
undertake a regional study of the Kotkan région which
has its own geographical and cultural idehtity. The
coast of Kohkan stretches from Daman in the north and
goes as far as Goa in the South. It comprises the
three districts cf Thanga, Koldba and Ratnagiri. The
areas of the former princely states like Janjira and
Sawantwadi have been merged‘recently in the adjoining

territory.1

From the 6th Century A.D., the name, Konkan vishaya
appears as a designation of the strip of territory
between western ghats and the sea.2 Alberuni writing
about A.D. 1030 calls it Kunkan and mentions Tana (Thdn3a)

as its capital.3

The other area of study is Kolhdpur which is in
close proximity to the Kofkan region and comprises of
the districts of satara, Sangali and Kolhapur of
Maharashtra and the Belgaum district in Karnataka.

It is bounded on the north by the district of South

1. ‘B.K. Apte, The History of the Maratha Navy and
Merchant Ships, p.7.

2. Yazdani (ed.), The Early History of the Deccan,
Parts I-1V, volume I, p.234.

30 _I_p_jg-o De 350



Satara; on the west by the district of Ratnagiri; and
on the south and the east by the Belgaum district 6f
Mysore State.1 The two regions Kohkan and Kolh3pur
have been chosén because it is necessary tovcompare
the socio-religious condition of the two regions in

order to drive at particular conclusions,

The minor eight branches of the SilZhara family
- (1) Silanaras of Akkalakot, (1i) SilZharas of Khada,
(ii1) Yil3haras of Tarddavadi, (iv) Silahdras of
Pauthage, (v) $i13haras of Elamula, (vi) Sil3hiras of
Muttzgi, (vii) $il3haras of Umarani and (viii) éiléhéras
of Basavura 140 have been omitted for convenience sake,
to attempt at a micro~leve1; intensive and compact

study and tco avoid unwieldiness,

s .
The Sildharas of both the North-Konkan and KolhZpur

regions called themselves as the lords of Tagara -

Y 4 -/ 3
TagarapuravadhlsVara2 or Tagar apura-paramesvara,

1. Gazetteer of India, Maharashtra State - Kolhapur
District, [Revised Edition),§d.

2. C11, vol,VI, This is generally noticed in the
records of the $ilzharas of Kolh3pur, Bijapur and
Akkalagkot, Other branches used slightly different
expressions such as _Tagaranagaradigvara (in the
records of the Elamela family and Tagarapuravares-
vara {in those of the Kurnul branch), Ep., Ind.,
vol.,XXVII, .70, n.%.

/ -
3. Ibid. This occurs in the records of the Silaharas
of North Konkan., '



This may 0.8 well mean that the members of this family
hailed from Tagara identified with Ter in the Osmanabad
district of Maharashtra, Mirashi has also taken the
above terms to mean that they originally hailed from
Tagara and were ruling there, He has pressed into

service even literary evidence, the Sanskrit Brihatkatha

of Harishéga of C. 10th century and the Apabharamé% work

Karaka§Qachariﬁ of Kanakamara of C. 11th century.1

B.R., Gopal ascribes tc the view that the éiléhéras
were of Karnataka origin., They spoke Kannada. Tur, now
in Maharashtra was then a part of Karnataka kingdom.2
Unlike the other two'branches of the 6ilzh3ras of North
Konkan and Kolhdpur, the éiq?éras of South Koﬁkap d4id not
claim connection with the city of Tagara in their inscrip-
tions though, it ié not unlikely that like scme other
branches of the giléhéra family they also may have origi-
nally hailed from that ancient city referred by both

Ptolemy3 and the Periplus of the Erythrean Sea.4

: )]
~All the three branches of the Silaharas under

study trace their descent from the mytnical Vidy3adhara

1-. CIIO _O_E‘ S_]:'_Eol Introol pp‘iv—vio

2. B.R. Gopal, Minor Dynasties of South India:
Karnataka, vol,I, p.136.

3. R.,C, Majumdar, Classical Accounts of India, p.365.

4. Ibid., p.204.



prince JIimutavihana, the son of JImutaketu, who offered
to sacrifice himself to resgque a MNaga nama21 éaﬁkhachu@a
from the clutches of Garu§a.1 The family name éiléhéra,
"focd on a slab®, Wwas supposed to have been derived
from this incident. There is yet another version about
the founder of the family stated in the Prince of Wales
Museum Plates of Chhadvaideva. According to which,
éiléra was a great warrior who served the western ocean
when it was threatened by the arcrow of Jamadagnva
(Paraslur.éma).- His descendants thereafter came to be
known by his name.2 However, this story do®s not appear
in any other early work, V.V, Mirgshi is quite right

in pointing out that the name é&léhéfa seems to have
been {: an attempt to sanskritize the dynastic name3

- S / -
which 1s spelt variously as Silara,4 Silara,S Siyal;.ara6

1. CII, op. cit., Intro,, p.iii. The story of JimGta-
vidhana occurred in the original Brihatkatha in the
Paisachi dialect, which is not extant now. It occurs
in two places in its Sanskrit versions, viz. the
Kathisarits3gara of Sdmadéva (XII, 16-257, and XV,
3-201) and the B;ihatkathéméﬁjari of Kshemendra.

Both the authors of these Sanskrit verions flou-
rished in the eleventh century A.D,

2, Ibid., No.4,lines 28-29,
3. Ibid., Intro,, p.iii.
a. Inid., No.9, line 5,
5. Ibid., No,7, lines 21-22,

6. Ibid., No.43, lines 2-3,



/ / .
and SailShiral in the records of the Silihiras. This
was a common tendency noticed in medieval times to

trace the descent of royal families to eponymous heroes,

The three branches of the Sﬁléhéras under study
had common organic bond as they belongéd to the same
family and derived power most probably, through the same
suzerain. Unlike the other branches of North and South
Konkan, the éiléhéras of Kolhapur did not mention their
al legiance to the Imperial REshtrakitas in any of their
records. Sanaphulla, the founder of the éiléhéra branch
of South Konkan obtained his principality by the favour
of Krishna, the Rgshtrakuta king who flourished from

C.A.D, 758 to A.D. 773.2

Kapardin the founder of the
North Konkan branch rose to power a little latsr during
the reign of the RSshErakﬁQa Emperor Govinda ITI (A.D.
793—-814).3 V.V, Mirashi is of the view that the éﬁléhéras
of Kolh3pur also rose to power with the azsistance of

the Réshg;akﬁtas. But this is to be found nowhere

in their inscriptions because of their rise to power

late in the Rshtrakita period, and no records of the

1. Ibid., No.45, line 2,
2. Ibid., No.,41, line 24,

3. Ibid., Intro,, p.vi., The Kanh&rl Cave inscription
of Pullasakti, the son of Kapardin I, is dated
in $aka 765 {A.D. 843-44). So Kapardin I may have
been reigning towards the close of the reign of
Govinda III.



first few generations have yet been found.1

Our primary sources are the inscriptions, A
rich treasure of these valuable inscriptions have
been left behind by_the gilghéras. The languages
in which these are written are Kannada, Marathi and
Sanskrit. The language of the people of Morth Konkan
must have been Marathi. Though the first known Marathi
inscription, viz, the Dive Kéar plate2 is dated as
early as éggg 982 {(A.D, 1060), Marathi words figure
first in the Sil3h3ra stone inscription found at.
RanjalT, dated_ééﬁg 1070 (a.D. 1148).3 Henceforth,
thougﬁ the general framework of the inscriptions
continues to be in Sanskrit, Marathi sentences occasio-
nally make thelr appearanc_:e.4 At this stage Marathi
language; does not appear to be fully developed, 1In
the Kolhapur region, on the other hand, Kannada seems
to be the popular language and is noticed not only

in the birudas of the rulers but also in small and

1. Ibid., Intro., p.xxviii,

2. Ep. Indica., vol.xxviii, pp.121 f.

3. CII, op. cit., seeRamjlichadavamw wo.24, line 9.

4, I.bid. See Bh&hmngﬁ@xﬂkf’@{\bh«-%pl\avar;in
No.26, line 7.



/o .
large stone inscriptions.1 The Silahara inscriptions
of the South Koﬁkaq are wholly written in Sanskrit with
no Kannada birudas or expressions in them, though stray

Kannada words like I@§§Q§2 are noticed therein.

, , )
The material used for the Silihars inscriptions
are copper plates and stone. Most of these inscriptions

— I-
are in the nature of donative records (d3nasisanas)

recording various types of grants by different categories
of donors for some charitable purpose including the main-

tenance of temples, Brahmanas, Basadis and so forth,

The inscriptions can be relied upon, because almost
all of them are dated, or can be assdigned to approximate
dates on palaeographical grounds and mention the names
and various titles of the ruling king or kings, their
genealogies, the chieftains, sometimes the boundaries
of their respective kingdoms, etq. in addition to recording
the detalls of the grants, donees, purposes and occasions
of gifts, etc, Of course, as the inscriptions sometimes
contain literary exaggerations, myths and eulogies, all
the statements they contain cannot be accepted for
reconstructing history. Moreover, some other inconvenien-

ces do crop up. Sometimes the inscriptions are broken

1. Ibid., see Nos.47, 49, 50, 52 and 57,

2. Ibid., No.40, line 57,



10

or mutilated or abraded for example the Bhoighar plates
of ChittarEja1 and Akshi stone inscriptions of Keé&déva
II2 respectively and contain some terms,the meaning of
which cannot be ascertained satisfactorily and hence all
the information contained in them cannot be put to an
optimum use., But they do reflect the image of contem-
porary society and thus help to a great extent in knowing

its social, economic and religious life,

The dissertation consists of two main chapters -
Society and Religion, Society and Religion are inter-
linked. Religion is the product of the sbciety and is
essentially a social phenomena, Hencg/it becomes essential

to discuss the society of the concerned period and regions

first and then examine the prevailing religious cults.

The first chapter deals with the society as reflected
I'4 - L) -
through the Silihara inscrptions of Konkan and Kolh3pur.
This has been supb-divided into six sections - (1) the

Brahmanas, (ii) the Kshatriyas, (iii) the Merchants and

Traders, (iv) the Kayasthas, (v) Craftsmen and Artisans
and other professional groups, and (vi) the status of
women. The sub-division is based in accordance to the

o PP . e
material available in the Silahdra inscripticns., The

1. IQE.’ NO.GI.

2.  Ibid., No.25,
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Brahmanas and the Merchants have been described at
great length because of the availability of adequate

material on them,

'Broadly the purpose of this chapter i1s to investi-
gate the continuity and change in the forms of social
life and various social occupational groups which find
menticn in the éiléhéra inscriptiocns of Koﬁkag and Kolh3=
pur. 'The social changes are to be viewed in the back-
ground of the political and economic devéIOpments. Here
it is attempted to examine fbe reiationships between the
various social or éaste groups and the rulers with parti-
cular intention of finding out how far the above é&léhéra
chiefs alienated certain political powers and privileges
to the trade guilds and the Brahmanas. The status and
role of the various social and occupational groups have
also been discussed. An attempt is alsoc made to bring
out the linkage between the religious and social insti-
‘tutions. Overall, the main idea is to challenge the notion
of static society and project a society where both elements

of stability and flexibility operate,

The second chapter is on the religion in the time
% -
of the $il3h3ras of Kohkan and Kolhkdpur as gleaned
through their inscriptions. This chapter is divided

into three sub-sections: {1) Buddhism, (ii) Jainism,
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and (iii) HAINDUIS M . This chapter is more

of descriptiori than an analysis of the various prevalent
religious cults. Here, an attempt 1s made to investi-
gate the antiquity of the varicus religicus centres and
the transformations if any, which took place at these

centres,
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CHAPTER I
SOCIETY AS REFLECTED THROUGH THE

SILAHARA INSCRIPTIONS OF
KONKAN AND KOLHAPUR

The imperialists® writings ascribe to the view
that Indian soclety over the ages, representsvstagnation.
The continuity of caste has led to an erroneous view
that society in pre-British India was basically static
and monotonous., No civilized society is static and
early medieval Indian society was no exception, Unlike
political changes, social, religious and economic changes
are not discernible in a short period or at a superficial
level, Viewing a given society in terms of the centuries
of its life, however, the change is clearly perceptible
and it 1is this principle that we must bear in mind when
we speak of social and economic conditions in the eérly

medieval India,

Continuity and change in the forms of social life
being the subjects of investigation, the continuity
of cultural traditions and changes in those traditions

are amongst the things that have to be taken into account,

-The background to social changes in early medieval
India is provided by certain economic developments.
The most significant change in the economy of the period,

is the large scale transfers of land, land-revenues and



’

land to both secular and religious elements hy princes
and their vassals.1 All this gave rise to new develop-
ments in early medieval south India,specially in the
Konkan and Kolh3pur region which are symptomatic of a
change in the character of the state, connoting the

advent of the feudal sage.

After the replacement of the imperial Ch3lukyas
by the Rashtrakitas of whom the early §31§h§ras were
the feudatories, new classes of templewbuilders emerged,
These included royal officers, feulataries, district
headman, village headman, militery officers, tradesmen,
saints and ascetics.2 Many of whom continued during
the independent reign of the éiléharas indicating the
decentralization of their administrative and economic

power.

In the background of all these political and
economic developments, the social condition during the
time of the $113h3ras of Kornkan and Kolh3pur is to be

| investigated as gléaned through their epigraphical

sources,

1. R.S. Sharma, Social Changes in Early Medieval
India, p.5.

‘ n
2. R.N. Ngii, Religious Institutions and Cults in
the Deccan, p.2. N
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In the time of the gil&héras, the theoretical

- division of the varnas was known. The concept of four
varnas 1s reaffirmed and emphasized again and.again

in the literary sources of the period to project a
stable saciety. But in reality,these had been sub-
divided into numerous castes as evidenced from epi-
graphical and other sources, Professor R.S. Sharma
has remarked that in many ways the medieval period

was an age of elaboration and proliferation.1

Caste
system is often seen as the most consistent form of
social organization in India.2 But within this
consistency, flexibility is also to be witnessed by
the incorporation of new castes {nto the system and

the lowering or the enhancement of a particular caste

in the social hierarchy in the historical cqntext.

Let us examine the various social and occupational

groups as found in the gilghara‘ 1ns¢r1ptions.

1. R.S. Sharma, Perspective in Social and Economic
History of Early India, p. 236,

2. B,G. Gokhale, aAncient India, p.iilil.
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Section.Is BRAHMANAS 3

The Brihmanas were the most privileged caste.
They were universally honoured for -their high standard
of purity, of learning and social staﬁus. The majority
of the §il§h§ra inscriptions invariably refer to the
gifting of land, land revenue, orchards, villages and
so forth to the learned Brahmanas individually or
collectively, In the inscriptiom the gétra amnd égggg,
which were important items in their specification and
some times even their geneology, are distinctly mentioned,
Many a times gods and Brihmanas are clubbed together,
therebz,suggesting their social status apd the honour

bestowed on them.,

.ADHYEPANA (teaching), PRATIGRAHA (acceptance of
) r~e .
gifts) and YAINA {(conducting of sacrifices) were the
duties specially reserved for the Bréhmagas.1 Numerous
Vg
Sil3%hdra inscriptions refer to the donations made to
the learped Brdhmanas for the performance of the six
religious duties such as sacrificing for oneself and
for others, the studying and teaching of the sacred

texts and for the performance of the pancha-mah3 vaifias

that is BALTI {offering to living creatures}, CHARU

1. Atri smriti, 13 (sS, p.S), cited in B.N, Sharma,
Social Life_in Northern India, p.37.
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(of fering to Gods), VAIéVAbEVA-(worship of deities),
AGNIHOTRA (maintenance of the sacred fire) and ATITHI-
PUJANA (reception of guests).1 Thus one gets the
impression that the Brahmanas of the discussed pericd
and region were well performing the duties specilally:

reserved for them,

The Brahmanas were allowed to study different
other branches of learning apart from the Ygggg, chief
amongst these being the Vé€danga witﬁ its six limbs viz,
(1) éfKSHﬁ (phoetics), (2) KALPA (rituals of solemn
vedic and domestic sacrifices), (3) VYAKARANA {(grammar),
(4) NIRUKTA (etymology)., (5) CHHANDA (metrics) and
JYﬁTIgHA (astronomy).2 In the inscripticns the Brahmanas
are often referred to in a general way, s experts in
the Védas and VBdangas. But specific references to

Brahmanas,specialized in the Shadanga-v&da and other

branches of learning are not lacking, In the éilahara

inscriptians Sha@aﬁgavids3 are found. In course of

time this sterecotyped into a family name like the

1. V.V. Mirashi (ed,), Corpus Inscriptionum Indicarum,
vol.VI, No.8, No.4, No.5, No.6, Na.,23 etc.

2. Chitralekha Gupta, The Brahmanas of India - A
study Based on Inscripticns, p.22.

3. CI1, vol,VI, No.4 {out of the 14 brahmanas
‘Who were gifted collectively, Janardana's father
© was Vevala Shadangavid
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Chaturvedins and Dvivedins. The brahmanical cognom

shadafngi has evolved from Shadangavid.
—— - A

During the early medieval pericd in the discussed
regions and elsewhere, we find the Brahmanas speciali-
zing in some branches of the V&dahga, not being the
master of all the six. Such Br3hmanas came to be addres-
sed as Pandita as pointed out by Chitralekha Gupta. !

A

/
Numerous references to Panditas are made in the Silahara

—ee s

inscriptions of Konkan and Kolh3dpur. Th3nd plates of
{113h3ara king N&garjunaZ of 1039 A.D. (11th century)
records the grant of land to the Brahmana Madhava
Pandita, son of Gokarna Pandita, The Thapa plates of

3 records the grant of statednumber

Mummunirdja of 1048
of drammas from the revenue of certailn villages to 14
Brahmanas. out of which five of them were Panditas.

n 4 _ 0 .

The Mah3s3ndhivigrahika of the $11&hara king K&diddva

was Rajadéva Pa9@1t3.4 References to Parnjitas are
very common in the inscriptions of the discussed period
as well as late medieval pericd, but not in those of

early period when the Br3hmana scholars devoted their

1. Chitralekha Guptas, op. cit., p.23.
2. cli, vol,vI, No.13.
3q Ibidoo Noo 14‘0

4, Ibid., No.36,
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efforts to the study of the Védas. Degeneration of

the ggggmggaa is to be noticed in their learning and

intellectual capacityyﬂ;xgﬁlBréhmagag%ézgcializing only
in some branches of Vedangas and not mastering all.

The answer to this has to be found in the socic~economic
changes that had taken place in the early medieval
period with the proliferation of land grants to the
Brahmanasyand the spread of agrarian economy in the
Kofkan and KolhJpur regions. Thus Brahmanas devoting
more time to cther avenues of possessing wealth and
earning subsistance which had become socially and econo-

mically more relevant,

Chitralekha Gupta has pointed out that in southern
India logic became a prestigious subject of speciali-
zation from agbout 8-%th centuries A,D.)for we find

such terms as Ghatikdsdhasa, Ghatasasin, Ghatasasulu,

Gahiyasahasa, Ghais@sa added tc the names of several

—

Brdhmanas who are said tc have been expert logicians.

1

The Ghais3dsa surpame is found in the élléhéra inscrip=-
—-s‘_*'--“ .

tions of Kolhdpur (which was part of Karnataka earlier),

The Kolh3pur stone inscription of Bhdja II mentions two

Karhataka Brinmanas that is; Prabhakara Ghais@sa and

Vasiyana Ghaiss'sa.2 These Brahmanas must have specialized
L 4 ettt et Becuimsany

1. Chitralekha Gupta, op. git., p.30.

2. CII, op. cit., No,58, p.259,
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in logic and must have been regarded highly in the
society. The Brihmanas mentioned above were found
both in eastern and western part of southern India,
but Ghaisﬁsa has been stereotyped as family name

onlyiin western India., This cognom is found among

the Desalt, Chitpavan and Karhade Br‘a’hmar}as.1

There was no dearth of astrologers in the dis-
cussed period and region, Astrology as a profession
continued to be important. The Ch3nje stone inscrip-
tion of Apar3ditya made donations to certain astrolo-
gersaof the place Vadu, at the .holy place of Muru, 2
Moreover, this was the time when donations were made
on aASpicious occasions as determined or predicted

by Br3hmanas themselves based on mathematical calcu-

lations,

The solar and lunar eclipses, the Samkrantis

~ were regarded as very sacred and most of the grants

were made on such sacred occasions., Gifts were also

made on some sacred tithis, The éiléhéras of North

Koﬁkaq were ardent devotees of éiva. They regarded

the tithi Magha very sacred, It is noteworthy that

while eclipses and Samkrantis were regarded as sacred
\

1. Chitralekha Gupta, op. cit., p.30.

2o _C.z_:_[_: VOIQVI' NO.22.



occasions for the making of gifts, the ekadaéf tithi,

which in the earlier Gupta-V3ik3taka age was regarded

as the most important tithi for making gifts, declined

in'importance° This 1is not surprising because the

tithi is sacred to Vishnu, while the $ilshiras of both

o~ ’
Fgr th and South Kottkap were devotees of Siva,

The epithets Kramavidl, Chaturvédin2 and Dviv'édin3

g Z -
of iced in the Silahara records indicate the learning

“"of the recipients of the gifts and not the surnames

during this period, It is not unlikely that their
descendants formed themselves into communities which
later came to be regarded as their sub-castes. Thus

one gets an idea about the formation,or development

of quite a few surnames which had already by this

period, stereotyped into proper surnames of the Br3hmanas,

whereas, others were still in the process of formation,

Vedic sacrifices were performed only occasionally
and for ceremonial purposes. The cult of Vedic sacri-
fices had ceased to be a fpopular religion*’ long ago.
Gupta sovereigns had deliberately encouraged the revival

of the védic rites and the performance of sacrifices,

[

1. c1I, vol,VI, No,5, lines 72-73: No.48, line 40.
2. Ibid., No.48, line 39,

e e

3. Ibid., No.23, line 69. | - DIss

294
S§i645 Re
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such as the Asvamedha, Vajapeya & Agnishtdma in the

North, 1In the Deccan during the Satavahana periocd

Aé;amédha, Rgﬁ%ﬁya and other sacrifices were per formed

) ~ _ : -
as evidenced from the Nanaghat inscription of Naganika.1

Even under the Rashtrakitas who were the suzerains of
the $11aharas of North Konikan, two inscriptions, *Sanjan
plates of Amaghavarghaz and the Cambay Plates of Govinda
IV3 clearly state that the grants were made to the
Br3hmanas to perform the vedlc sacrifices like R3jasiya,

- - - /
Vajape€ya and Agnishtoma. None of the Sildhadra inscrip-

tions record the performance of Vedic sacrifices, Owing
to the propaganda set on foot by Jainism and Buddhism
Vedic sacrifices had become extremely unpopular and

irrelevant in the society,

The smrtis, which were held in authority Quring

this period and their commentaries, also do not preach
the performance of costly Vedic sacrifices. They

emphasize instead the importance of the paficha-mah3-

vyajnas. Numerous endowments made to the Br3hmagas by

the 511§h5ra chiefs, officers and feudataries were

1. G. Yazdani {ed.), The Early History of the Deccan,
VoloI' PP 1320 1410 .

2. I.A,, XVIII, p.235; cited in A.S. Altekar, Rashira-
XG%a and their times, p.278.

3. E.Iw-o»' VII' po410

——



intended to encourage and enable the donees to perform
these religlous rites regularly, and to look after their
family. The general belief must have been, that the
regdlar per formance of these rites conducted to the
welfare and prosperity of the state., These were also
taken to be conducive to the promotion of religion,
welfare, prosperity, family, lineage, fame, good
fortune and enjoyment., Thus a direct relation between
the religion and social structure is to be discovered
in the belief that held that due performance of
religious rites contributed to the well-being_of a
group or to the maintenance of a certain order, The
social function of rites was to reaffirm, renew and
strengthen these sentiments on which the social soli-

darity depends.

At this juncture}it will be better to write a
little on the temple because few of the professions
were intimately connected with temple activity. This
is the pericd which witnessed the mushrooming of
temples in different parts of India with the growth
of Puraqic Hinduism anq)Koﬁkag and Kolh3pur were no
exception. Many Br3ahmanas adopted the profession of
temple-priests for their livelihood, The temples had

now become centres of radiation of bréhmagical culture,
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They had transformed into mathas with colleges and

sattras attached to igjand had become centres of some

-other social activities. There is one interesting

/7 .
Sil3hara inscription through which the process can be

1

noticed., The Kolhapur inscription of Bhdja II  refers

to one Brahmana, Lokana Nayaka who founded a matha,

‘The king BhOja on the occasion of Uttarayana granted

lands to four Brihmanas who settled in the matha of

[P T, [CSSN S,
Lokaqa~Nayaka, for performing the worship of the deities
and for keeping the matha in good repairs, Two years

later Lokana‘s son Kalllyana granted to these Brahamanas

some property for the purpose of feeding the Br3hmanas
at the sattra established by his mother, Some months
lateg,Kalliyaqa again granted some land to the same
Q;ahmanas for the purpose of the pupil at the school

established for the study of the vedas.

The Samhitas other than the Rgveda and Brahmana
e sk eee————

works show that the three classes of Brahmaqas. Kshatriyas

and Vai§§as had become differentiated and their privileges,

duties and liabilities had become more or less fixed

2

in those times. But the caste system was not a permanent

10 CII' _92. S-j;E.’ NO.59.

2. P.Vé Kane, History of Dharmasastra, vol.,II, Part I,
p. 36,




institution, transmitted unchanged from the dawn of

Hindd history and myth ,and far from being eternal and

changeless, was constantly subject to modification.

Thus a Br3hmana who could not work according to the
et Mty

specific vocations consistent with his class was permi-

tted a ksatriya's profession by the Baudhayana Dharma

Sﬁtra.1 The Brahmanas could also take up the occupa-

tion of the valdyas. They could cultivate land received
et s et

as gifts. Barring certain restrictions by ancient

smy tis, they could also trade, They were forbidden

from selling salt, flesh, milk, honey, intoxicating

liquor etc.2 - Though authors of the Smrtis allow the

~+____.

Br 3hmanas to follow other professions in times of

[ S

adversity, there were several restrictions imposed

upon Br3hmanas following the occupation of money-lending,

agriculture, trade and the rearing of cattle.3

There were Brahmanas during the discussed period

who broke with traditionalism and accepted all sorts

1. I1, 2, 69-70; Manu (VIII), 348-3493; cited in

B.N. Sharma, Social and Cultural History of
Northern India, p.12.

2. atri, 21 (SS, p.10); Vasistha Smrti, II, 31(SS,
p.120); Parasara, II, 7; cited in B.N, Sharma,
Social and Cultural History of Northern India,
polao

3. P.V, Kane, History of Dharamsastra, vol.II,
Part I, p.123.




of professi-ons which would lead them to wealth, Thus
one finds certain amount of professional mobility among
the Brﬁhmaqas. As more and more land was being granted
to the Br3hmanas, many of them must have taken to
agriculture as occupation as they even do now in Konkan.
While stating the boundaries of the donated fields
mention is often made of the fields of the Br3hmanas
(Bhat__tas),1 Yégif or water reservoirs were also granted,
sometimes streams or rivers formed the boundary of the
land donated to the Brahmanas, naturally to facilitate
agricultural growth.2 This is the pericd which witnes-
ses the Brahmanas and the temples emerging as large-
landed magnates. Some of these lands must have been
tilled by hired agriculturists no doubt, but sometimes
the Br@hmanas themselves must have ploughed the field.
Professor R.S, Sharma credits the Brahmanas with the
dissemination of the knowledge of °*plough cultivation

among the aboriginal tribal peoples‘.3

Besides agriculture some Brahmanas had entered

the administrative service. Unfortunately, the caste

i. CII, vol.VI, No.9, line 42,

2. Ibid., No.4, No.5 (together with wood, grass and
water).

3. R.,S. Sharmaz; IHR, IX.i.,, July 1975, p.11.



affiliation of royal officers named in the inscrip-
tions is rarely mentioned. The Khirepatam plates
of Anantadeva I mentiocns gishibhagga as the kings

mah3-SEndhivigrahika.® There is no doubt that he

belonged to the Brahmana caste.v The Mahasandhivi-

/ - - - —
grahika of the Sil&hara king Keé&deva was Rajadeva
Pagqita.z V.V. Mirashi holds that many of the maha-

pradhBnas, mah3matyas, Bhandagara-sInas and other

high officials whose names end in aiya, which is
Kannada suffix corresponding to Sanskrit arya must

have been Bréhmanas.3
-—~_—__‘—_

The Brahmanas are also found as the engravers
of the record, For instance, the Brahmana Véhiyena4
) Sttt coteeeceuslB g
and Lakshmidhara Paqqitas were the engravers of the
Kadeli Grant of BhBja IT and of the Panhile Plates of
Vikram3ditya respectively, The Brihmana engravers
must have been envious of the rise of the Kayasthas
as a professional literate caste as they must have

undermined the monopoly of the Br3hmanas as writers

and scribes.

1. II, cp. cit., No,19, line 66,

2. Ibid., Wo.36,
3. Ibid,, Intro, I viii.
4. Ibid., No.60, line 44.

S. Ibido' NOG 23.
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The most interesting development of the period
was thatbfew Brahmanas had also become merchants - a
profession which was considered degrading for them,

The Br3hmana GGvanaiya was a member of the nagara

(gutld) Orqux}apura,1 It seems the relztionship between
the merchants and the Brahmanas was cordial, The

guilds of the discussed period and region had started

recruiting Brahmanas as the members of the nagara,

What could be the reason behind this professional
mobility among the Brahmanas? Economic factors seem
to be the apparent cause for the deviation of the
higher varnas from the ideal path so systematically and

carefully defined in the orthodox Brahmana literature,2

Thus the BrZhmanas on the one hand continued with
their age-old, tradition-bound functions of teaching
and studying the Vé&das, conducting sacrifices and rites
and so forth, They were still, socially and ritually
at the apex of the social laddeg showing consistency
in the social organisatibn right from the Yééis days
onwards. But on the other hand, a break from tradition
is also to be noticed. Some Brahmanas started adopting

other professions with the spread of agrarian economy

1. Ibid., No.7.

2. D.C. Sircar (ed.), Social Life in Ancient India,
p.25.




and proliferation of land grants made to them. By

' there weae
the tenth century A.D, onwardqqgrowth of trade and
commerce within the Konkan and Kolh3pur regionm, as well
as external trade with the Arabs and the Chinese world
as evidenced from the accounts of foreign travellers

and chroniclers,

Generous endowment of land grants, orchafds,
revenues and villages were made to the Brahmanas
individually or collectively for the sake of the royal
donor and his parents. The Janjira Plates of Aparajita:
éékg.year 9151 record the grant by the §1I5h§ra king
Aparajitad€vaof the pallika (village) called Palachchha-
uchchhika to the Brahmana Kolama. In the same year, the
above Brahmana received the grant of an orchard in the

2 There

vishaya of Pégéda by the above-mentioned chief,
are numerous examples of Brashmanas receiving the gifts
of land, villages etc, individually as well as collec-
tively around and outside the nuclear area of the
§1léh§ra chiefs, The ?h%ga Plates of Mumnunirajas

§%ka year 970 record the grant of villages to fourteen

Brahmanas who had hailed from Kﬁrahéta.3 Prince of

1. CII, op. cit., No.5,
2, Ibid., No.6,

3. Ibid., No, 14.
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Wales Museum Plates of Mummuniraja: Saka year 971
record the grant of the village Ki-ichchhita to twelve

Brahmanas residing in the agrahara of Brahmapu,ri;1

The generous land grants to the Brahmanas and
their settlement in the Konkan and Kolh3pur regicn by
the S113hara chiefs were a means of estzblishing and
consolidating the royal power and extending it into
the outer areas which had not yet come fully under
their control., The main function of the Br3hmanas
were the "propagation of the new ideal of a Hindu king-
ship and the hierarchically structured caste society
with the new Hindu rulers and priests at its ‘e:op.‘“2
The Brahmanas of the court circle, together with those
Brihmanas who had settled in the outer areas, had a
tremendous influence upon the "inner colonization® of
the nuclear areas and the maintenance of Hindu law and

royal order.3

'The Brahmanas had also assumed privileges of

tax collection, administration of law and order, right

1. CII, op. cit., No.1S5.

2. V.H., Kulke, Jagannatha-kult Und Gajapati-
Konigtum, p.224.

3. V.H., Kulke, "Royal Temple Policy and the Structure
of Medieval Hindu Kingdoms®™ in A, Eschmann, H.
Kulke and G.C. Tripathi (eds.), The Cult of
\gg_ggganath and _the Reglional Tradition of Orissa,
p.127,
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over minerals which normally has been the prerogative
and the monopoly of the state. The Thana Plates of
Négarjuna1 records the grant of a plot of land to
‘M3dhava Pandita in the Village Mufijavali which was
not to be entered by the Chatas and bhatas (royal
troops). Janjir3d Plates of Apar3jita both (set 12

and set II3) record the grant of a pallik3d and orchard

/-
to the Br3hmana Kolama of the Rgveda Sakha who hailed

from Kara"é'ta respectivel‘]) together with _1_)_@2 and
bh3ga, together with cluster of trees, wood, grass

and water, and also the right to levy fines for the

ten offences., It also records the grant of all produce
excluding the previously made grants to gods and
Brahmanas. The grant was to be enjoyed by a succession
of sons énd son®s sons etc, It granted all rights to
deposits, the fines levied for crimes against unmarr ied
girls and the right to the property of sonless persons
and so forth, free from the entrance of the Chatas

and bhatas and free from all taxes.
2838

Thus the Brahmanas came to arrogate large number

of extraordinary privileges, They assumed the right

1' .c_:l;l _92. cito' N0.13.
2. Ibid., No.S.

3. Ibid., No.5.
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evers
to levy fines for ten offencesiyfor crimes against

unmarr ied girls and the right to the property of son-
less persons.& a very unusual privilege, All this
meant enormous privilegeSbecause in 'due course of
time the Brahmanas could have manipulated the adminis-
trative and judicial privileges in their favour and
more so because the villages and orchards were donated
permanently for a succession of sons and son's sons
etc. Moreover, the royal troops were also prohibited
in these areas and thus the administration of law and

order was to be carried by the Br3hmanas who in due

course of time must have turned into feudal lords.

A little may be said on the concept of "feudalism’,
As R.S. Sharma has expounded, feudalism appears in a
predominantly agrarian economy which is characterised
by a clagss of land-lords and a class of servile
peasantry., In this system the landlords extract
surplus through social, religious or political methods,
which are called extra-economic. 2 During the éil%ﬁéra
period; the overwhelming majority of the people subsi-

sted on agriculture and there is no denial that India

1. CII; op.-cit., No.5 and No.6. & . .
Todval m‘c%&tljdxh‘ij o- ‘()ou‘o\\oﬂqs Lgxq)
WAREREL TYak. — T — BENAME - pubvads — Sawasta
dOnda 4.5 Jo-Yulko — ~ - - ¢
2. R.S. Sharma, "“How Feudal was Indian Feudalism?*"
in T.J. Byres and Harbans Mukhia, Feudalism and

Non-European Societies, p.20; The journal Of
contd., ..




developed an economic system chiefly based on land.
The essence of feulalism lay in the organization of

the entire social structure on the basis of land.

Besides the Th3kuras, Prabhus and S3mantas, the

Br3hmanas and religious institutions emerge as large
landed-magnates to whom land and sometimes)whole
villages were donated in perpetuity along with judicial
and administrative rights, free from the entrance of

the chatas and bhatas and free from all taxes.1 all

this amounted to unlimited right over the é€ndowed..land
or; villages which were made in perpetuity and hust have
led to the subjection of the peasantry. These landlords
must have extracted surplus from the servile peasantry)

not only through political metthvds but also through

social as well as religious means,

The temples and the §r§hmanas must have needed
a lafge number of people to work in their land, in
cases where whole villages were donated to them, Thus,
it would not be unreasonable to hold that land and
village endowments to religious institutions and the

Br3hmanas gave rise to feudal agrarian relations,
[ S

contd...

Peasant Stulies, vol,12, nos,.2&3, Jan/April,
1985, p,20; For detailed information on Indian
Feudalism refer R.S., Sharma, Indian Feudalism,

\
. !\-d\afa - hoda -\ﬂo»,vé.&{&-Q\coxB-&ma&)\-&, !
Thas t.l.)nrf OCCUTMS Im valovs S"\Lak&«\k
inderiptions,
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leading in turn to the depression of the peasantry.1

The Diveé Agar Plate of Mummugiréjaz records a
Yyavasthg (arr angement ) whereby no member of the
royal family, neither queens nor princes, nor the
Samantas, Né&akas and Th3kuras were to lay any claim
to the village Dipakdgira and the three neighbour ing
hamlets, The Brahmanas should pay the annual revenue
aécording to the prevailing custom. The fines for
offences should be levied g3 settled in the assembly
(Stharika) by its 16 members. None were required to
pay any cess (dénaka) or to arrange for the accommoda-
tion (padanaka) of royal servants touring in the territory
so far as the residents of Dipakagara were concerned.
Not only were the Br3hmanags exempted from the cess
Qﬂéggkg) but there is a transfer of administrative and
judicial function to the Brghmagas. The 113hsra chief
also delineated the age old right of accommodation of

royal servants touring in that territory.

The Prince of wales Museum Plates3 of Mummuniraja

records the donation of village Ki-ichchhita together

1, D.N. Jha, "Temples as Landed Magnates in Early Medie-
val South India {€.A.D. 700-1300)" in R.S. Sharma
(ed.) in collaboration with V. Jha, Indian Societys
Historical Probings, New Delhi, p.212.

2. CIT, op. git., No.16,

3. Ibid., No.1i5.
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with minerals which had been traditionally the property

of the State exclusively,

The Brahmapas finally came to arrogate a large
number of extraordinary privileges, The alienation bg
the state of its own accord, of the privileges of tax
collection, administration of law and order and right
over minerals may be taken as an important development
in the history of Koﬁkaq and Kolh3@pur, Moreover, with
the confirmation of hereditary rights over the villages
and pieces of land donated to the Br3hmanas which was
to be enjoyed as long as sun and moon endures must have
led to decentralizing tendencies and growth of new feudal

lords,

In selecting recipients for their grants the
411%haras took care to see that they‘were renowned
for learning as well as for pious life. Several reci-
pients of gifts are described as MahE-Bréhmar_las1 or

even Paramg Brahmgngsz {learned Brahmaqas). gsome of

them being called Kramavids3 {those who had mastered
KL amavias

the Krama-patha of the Vedas), Dvived&;é {mastered 2

1. CII, op. cit., No,9, line 38; No.10, line 27;
No.13, line 60.

2. Ipid., Nec.23, line 67,
3. Ibid,, No,6, lines 72-73; No.48, line 40,

4. Ibid., No.23, line 69,



vEdas) and Chaturvedins! (mastered 4 védas). They

are described as always engaged in the 6 duties 1laid
 down for Brahmanas and as proficient in the performance
of religious rites. The names of such Brahmanas are
mentioned in the honorific plural in some records to
show them due réverence. Thus the Brahmanas could not
exploit their ritual superiofity without being well-
equipped with the knowledge of scriptures, Hence,

D.D., Kosambi has remarked, %“Ascetism, knowledge of

the scriptures, and birth - this is’the making of a
Brahmanas. Cne without ascetism and scriptures is

merely Brihmana born."2

Of the sixty-five inscriptions included in the
corpus Inscriptionum Indicarum, volume six, three are
concerned with Buddhism, six with Jainism; of the
remaining as many as thirteen relate to secular matters;
while the rest deal with the donations made mostly to
thé Brihmanas; thereby suggesting the importance 6f
d3pa-rites to the Brahmanas. The importance of making
danas and observiné vratas is emphasized in the Smrtis

too. The theory of charity being most effective means

\

1. CII, op. cit., No.48, line 39,

2. D.D. Kosambi, "Early Brahmins and Brahminism®,
J.B.B.R.A,S. (N.ser.), vol,23, 1947, p.38.




of securing religious merit was no doubt in the ascen-
dancy. Quite a few epigraphical records of the éilgh
'hiras record that "neither knowledge nor penance is

as fruitful as charity"o1 One of the accepted means
of livelihood for a Brihmana was to receive gifts from

proper persons, This is known as pratigraha. Medhatithi

while commenting on Manu writes that when a gift is

made with Vedic mantra and when it 1s accepted with

the idea that this would secure for the donor some

religious merit should be taken as pratigraha.2 Hazra

is of the opinion that when power and prestige of the

Vedic priests declined the Smarta Brghmaqa sectar ies
tried to improve their economic condition through law-
ful means viz, the acceptance of gifts, priesthocd,
teathership, etec, The first of these means being
consigéred the best and more effective, the Brahmanas
strained‘every nerve to urge the people to make gifts

to themselves on any and every occasion.3

The stuly of the epigraphic records dealing with

gifts gives a good picture of the society and economy

1. CII, op. cit,, No.8, line 20,

2. P,V, Kane, History of Dharmasastras, II, Pt.,II,
p.842.

3. H.C, Hazra, Puranic Records on Hindu Rites and
Customs, p.246; cited 1n Chitralekha Gupta, The
Brahmanas of India, p.73.




of the period. In the é&lﬁﬁéra insériptions the impor-
tance of land is emphasized. Thus the inscriptions
record that "a gift of land made to a worthy person

at a sacred place and on a holy occasion Qould take

one across the unfathomable occean of worldly existence.“1
Thus the gifting of land was regarded as the most meri-
torious because all wealth was really procduced from
land. The gifting of land reflects an increased interest
in agriculture and the fact that land was more lucrative
than heads of cattle.2 During the Vedic period the |
gifts generally consisted of cows and its ﬁroducts
indicating the prevalence of pastoral ecocnomy, But

when we come down to our pericd the gifts consist of
land, revenues, orchards, gardens, drammas and by the
10th century A.D. additional gifts of levies, tolls,
imposts specially in the Kolh3pur region suggesting

an economy where the overwhelming majority of people
subsisted on agriculture and agricultural surplus

formed the bulk of income of the state, But towards

the 10-11th centuries A,D., specially in Kolh3pur a
development towards ‘urban life and commercial activity

is t¢ be noticed.

1. CII, op. cit., No.8, line 24 etc,

20 Romila Thapar, Ancient Indian Social History -
Some Interpretations, p.118,
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The early medieval period was an age of elabora-
tion and proliferation, The procéss of proliferation
appears to be quite striking among the Br@hmanas. The
two sﬁb-castes of Maharashtriya Brihmanas appear to be
in the process of formation., The Karhaje Brahmanas
who migrated from Karah3ta and settled down in North.

Konkan formed a sub-caste of Karhade Br3hmanas. The

Than3 plates of Mummuqirgjal in the first part of the
grant mention 14 Br3hmanas, 13 of these donees were
S ——————r——i—
living in the Kannada speaking Karahata, They are
PR

referred to as Karahataka Brahmanas in two late records

- /e -
of the Kolhapur Silaharas in order to distinguish them

from the SahavESi,BfEhmaQas.z The Brahmanas of Karahéga

correspordd to the modern sub-caste of the Karhade
-———— &

' Br3hmanas in Mah5r§Sh§ra and Koﬁkaq.

The Vavailaka Brahmanas are mentioned in the

?hﬁpé Plates of Mummugiréja.3 They appear to have
formed a separate group by this time., All of them
hadvnot come from Karahiga but had migrated from

different places as stated below:

1. CII, op. cit., No, 14,
2. Ibid., No,58, line 24; No,59, line 11,

3. Ibid., No, 14,
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¢

. -
Name of Brahmana Father's Name Place of GOtra  Sakha
_— origin - -
leading
to the
forma-
tion of
a sub=-
caste
1. Daddapaiya Br ahmanayaka Madhyad- Gargya Rigveda
esa
2. Vapyaiya Dhilana | Karah3ta Vasis- "
Shad_angam tha
3, Damupaiya Risiyapalya " Kadyapa o
4, Ndgadevaiya u . " .
5. Govindaiya Mahfdharaiya L. Jamad a- "
: ganya
6. Nannapaiya Madhusalaiya Puri Bharad- Gobhila
' vaja (S ama-veday
7. LOkapaiya ngaqaiya Karahata xadyapa 3igvéda

The Vavailaka Brahmanas mentioned above were a

separate group of Brahmanas at this time. But their

modern representatives are not known,

Plates of Ratggr%ja.l

Senavai Brihmqgglis mentioned in the Balipattana

He represgents perhaps a group

of Brahmanas who, in course of time, came to be known

., -
as the Senavi Brahmanas. They are noticed in large,

numbers in Koﬁkaq.

are mentioned in an inscription at Pag@harpur.

1.

2.

Many persons of this sub-caste

2

CI1, op. cit., No,42, line 44.

Ibid., p.194:; P.M.K.L., pp.178 & 18.
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The Sahavasl Br3hmanas were also in the process

of formation. They appear in two grants of the reigns

1

/
of the Kolh3pur Silaharas. They were probably the

predecessors of the modern Savas{ Brahmanas who are

noticed in fairly large numbers in the Kolhapur, Karhad,
Miraj, Sangli, Alhani and Kagal taluks of Maharashtra
and in the Hiverl, Mysore, Hubali and adhvanI sub-
divisions of Karnataka. They are said to have immigra-
ted into Maharashtra from Karnataka and all of them

were Vaishnavas.2

V.V, Mirashi has shown how the Brahmanas of the

- /7 —
different Vedic S3khas were geographically located.
Let us examine the various S3akh@s of the 3rahmanas and
- /
the area from where the 3rahmanas of various S38khas

Came.

Most of the donees of the grants of the éiléhéras
/.
were Brahmanas of the Rigveéda S3kha who had come to
Konkan from Karah3ta, modern Karh3d in the Satara
district.’ Some of them had settled down in North

Koﬁkaq.4 Even now these Brahmanas are found in large

1. CII, op. cit.,, No.58, line 24; No.59, line 11.
2. Ibid., Introduction p. (Lviii).
3. Ibid., No.14, lines 61, 104 etc.

4. Ipbid., No.14, 1line 61,
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numbers in that part of the country. In some later
records of the Kolhapur District for instance the

Kolh3pur stone inscription of Bhoja II, two Karahataka

Brahmanas that is Prabhakara Ghais3asa and Végiyaga
Ghais3sa are differentiated from the 2 Sahavasis that

is Adi tya-bhatta and Jdﬁérdanabha&?a.l'

‘The 3rahmanas of the Taittiriva éékﬁé of the
Black Yajurveda were few in numbers., Rudrabhaggapadh-
yaya, the danee of Panhale Plates belonged to this
é§5§§ and was especially invited from Var3qasi.2 The.

- -
Brahmana of the Madhyandina Sakha of the White Yajurveda
s i p— D e i d

predominate now :almost throughout Maharashtra, but they
are found in a small number iniNorth—Koﬁkaq.3 The donee
of the Qpéqg Plates of Nébérjuna,4 who had hailed from

Hastigrama in Madhya Pradesa was a Yajurvédin. Thus

L -~ I... -
it appears the Brahmanas of the Yajurvedin Sakha came

from the Gangetic basin region and Madhya Pradeéh.

/
Some Sil&hara grants mention S3maveédf Brahmanas.

4
As the S3maveda had thousand Sakh3s, these Brahmanag
A —————t—————— . . ity &
are said to be referred to as grihltasphasra (those who
—— y =

1. £1I, op. git., p.259.
2. Ibid., No.23,
3. Ibid., Intro., p.lvii,

4, gbid., No.13.
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had mastered the veda of a thousand §%kh§3). One
Samavedl Brahmana is mentioned as having hailed from

Gau@gedégé or West Bengal.1 He belonged to the Kauthuma.

éégg&h Modern Broach was the home of the S3mavedls
according to V.V. Mirashi.2 A Brahmana of the RanayanT
gékha of this VEéda is mentioned in the prince of Wales
Museum Plates of Mhmmugirgja.B The Br3ahmana Nannapaiva
of 7Thand Plates of Mummunir3ja was of Gobhils (Sama-
véda) igggéxﬂho had hailed from PurT.? The Brinmanas
of the Sdma-vVeda éékhéAmostly hailed fo Koﬁkag.from the

eastern part of India.

The Brahmanas of the Atharvavéda were very rare.

. / .
None has been mentioned in any of the Silahdra inscrip-
tions. V.V. Mirashi has pointed out that there are a
few Br3ihmanas of this VEéda in the eastern parts of the

7
S3tar3a district.5 They belonged to the Saunaka S3kha3,

The absence of the Brihmanas of Atharvaveda could
be because of the fact,that the orthodox school of

thought sneered at this v8da as it manifested the hopes

1. CII, op. cit., No.15, line 61.
2. Ibid., Intro., 1lvii,

3. Ibid., No.15, line 65,

4, Ibid., No.14.

5. Ibid., Introduction.



and agpirations, tboughts and bellefs of the common
people as opposed to the higher religious thoughts
embodied in other three \_r__é_d_a§,1 The purpose of Athar-
vavéda was to "appease, to bless and to curse."2
Moreover, the g&léhﬁra chiefs who were alien to Konkan
and Kolh3pur regioninvited only those Br3hmanas who
were highly regarded and accepted by the society, who
would give religious and social sanction to their

newly established political rule in the discussed

regions. The Br3hmanas of Atharvaveda must have been

nearly negligible in number, They)in course of time,
to be in tune with the social set up must have adopted
other branches of learning well-accepted and respected

by the concerned society,

It will be interesting to investigate the prevail-
invaGtras which had become an imporﬁant item "in
the specification and identification of a Br%hmagar“.3
The GOtra specification held a very imporfant position
in the brahmanical society. This can be inferred from

the way they figure in the epigraphical records. The

1. Chitralekha Gupta, op. cit., p.153.
2. Ibid.

3. G.S. Ghurye, Two Brahmanical Institutions - Gotras
and Charana, p.o. i
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/o -
Br 3hmana donees of Silaharas are invariably mentioned
’
along with their GOtras amd S3akhas., The importance
of the GBtras in the life of the Brdhmanas is further
et ——

known from the literary sources which informs that
the mantras to be uttered and rituals to be performed
in various socio-religious functions depended on the
gS8tra of an individual Br3hmana. Marriage within
one's gotras was not permitted as they were thought

to belong to the same family,

The gotra is a purely Br3hmanic institution
which has been extended to the other two upper castes
by Brahmanic superiority.1 The word gOtra in the
Rgveda meant only a herd of cattle e$ a pen for cattle.
In later times, down to the present day, it has meaning

2 From the

of an exogamous patriarchal family unit.
later vedic times, a ‘'gotra‘’ - name was used as a
component of Brahmanic individual specification. From
the Gupta period onwards the inscriptions show that
henceforth the 8rghmanas were mentioned, almost always,

with reference to their gotras. This must have given

rise to the custom of adding the gdotras as part of

1. D.D. Kosambi, "COn the Origin of Brahmin Gotras",
J.B.B.R.A.,S. (N.Ser.), vol.26, 19650-51, p.21.

2. Ibid., p.21.
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the name, a custom which is prevalent even now in many.

parts of India.

The following g8tras appear in the inscriptions

2 . -
of the Sil3haras of Konkan and Kolh3apur:

The Inscription Name of the Br&hmana Gotra
Number *

No.4 CHADADEVA K3dyvapa

No.5 Kolama Kééyapa

No.6 Kolama {same as above) Kégyapa

No,. 8 . Tikkapaiya Jamadagnya

No. 9 . Amad€vaiya Paradara

No, 1C Govinda Kadvapa

No, 13 : N3rayana Paq@ita Jdmad agnya-Vatsa
" Rimba Pandita Jamadagnya-Vatsa

“ Karpdta KIfavabhatta

" G8pall pandita Jamadagnya-Vatsa
" Dtheébarabhagga Jamadegnya-Vatsa
" Nar ayanabhatta Gargya
" . Chakrapéqibhagga Kapi
" M3dhava Jyotirvid Atreya
" Vambadébabhag§a Atreya
L Vavalaiya K5§§apa
" DIvakaraiya Bharadvaja
" Janardana Kasyapa

contd.,..



No,

No.
No,

No.

contd...

n Vambana

" Daddapaiya

» Vapyaiya

" ‘Damupalya

» Nagadevalya

" Govindaliya

" Nannapaiya

E Lakapaiya

15 Kdka Pandita

" Devadhara Dikshita
" Damddar a

to Sudanalya

" Damod ara

" Narayana Upasani
" Séipati Agnihotri
o é;ipati

" Kanak&svara

“ 'Valaiyé Upas ani

" Sarvodévaiya

" Vitthapalya

20 Triﬁkrama

23 Rudrabha§§ap3dhyaya
48 Bhaﬁﬁppaﬂhyaya

" Govinda

" Bhaskara

47

Atreya
Gargya
Vasish%ha
K3syapa
KEé&apa
Jamadegnya~-Vatsa
Bhéfadvﬁja
Kasyapa
Séqﬂilya
Vatsa -
Bharadvaja
Bhargava
Upamanya
Atréva
Kué&ka
Atréya
Jamadagnya
ﬂkreyg
Ldokaksha

Etféya

Varsheya

Bharadvaja
Gautama
Bharadvaja

atri

contd...
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" Narayanabhatta Jamadagnya-Vatsa
n Madhava Bharadvaja

" Vamana Ka<syapa

" - Vishnubhatta Dhanantjaya

" Vamana Bharadvaja

G.S. Ghurye scanned about 150 records covering
the regions (1) Assam, (2) North India including
Rajasthan and Madhya Pradesh, (3) Gujarat, (4) Maha-
rashtra, (5) Andhra Pradesh and (6) Tamil Nadu to which
he added the aata made available for Gujarat by Dr. H.D,

Sankalia.1

He came to the conclusion that only 12 of
the gotras occur in every one of the six regions men-

tioned sbove. These 12 gotras accounted for 2463 donees

out of the total 3161 i.e. 77.9 per cent. These 12
gotras are the following: Bharadv3ja, Kééyapa. Vatsa,
- / -

Kaundinya, Atreya, Kausika, Vasishtha, Gautama, Harita,
sandilya, Par3fara and Bhargava. The two ‘gdtras®

[ ] ————ena

- F_] —/
Bharadvaja and Kasyapa stand apart from the other ten
1gdtras’' in having been the most prevalent ones among

them.2

From the table of the gotras of the Brahmana donees

of our period and region we notice that out of 12 gotras

1

1. G.S. Ghurye, op. cit., p.184.
2. Ibid., p.185.



found inevery one of the six regions, 2 of the gotras
that is HarTta and Kaundinya are absent from the Koﬁkag
and Kolh3pur regions. But similar to Ghurye's conclu-
sion, the two gotras Bharadvaja and Kéé}apa do stand
out along with Jamadagnya-vatsa in the case of the
g&léhéra Brihmana donees, from the other gotras in
being the most current ones, Out of the 48 Br3hmana
donees mentioned in the above table 23 Brahmanas belonged
to the Bharadvaja (7), K5§§apa (9) and Jamadagnya-vatsa
(7) gotras. Atreya (6) being fourth in rank. Thus |
the over all distribution of gBtras in the Konkan and
Kolh3pur region is quite similarl;thosa of the 6 regions

stated by Ghurye.

The migration of the Brahmanas forms an interesting
e gy ;

feature of the socio-economic history of Kofikan. As
more and more Brahmanas were induced to settle down in
Korikan, their number must have increased, as they
settled down in nearby and far flung villages and some-
times agrah3ras established by them or the chiefs and
officers, they came into direct contact with the masses

and must have influenced their various aspects of life,

_ py _
Most of the donees of the grants of the Silaharas
had come to Konkan from Karahita, modern Karhad in the

Satara district.1 There were other;linvited from far

1. CI1I, op. cit., No,15, line 62,
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off places like Mdﬁ}asghéqél in Central India and
Varanasi? in North India. M3dhava Pandita hailed from
1] *

3

Hastigrama® in Madhya-Pradesa.

Why were land grants, known as brahmadeya made
to the Brinmanas? These were in fact, meant for
inducing them to come and settle down where they were
wanted. Why were the learned Brahmanas from far off
places invited and induced to settle down? This seems
to be an attempt on the pért of the g&léhéra chiefs
who were alien to Kohkan and Kolh3pur, to sanskritise
and legitimize their rule and get sanction from the
learned Br3hmanas who were supposed to be the upholders
of ancient cultural traditions and the expounders of
the norms of conduct for the king as well as the people,
This éethod of installing the Brihmanas proved to be
very beneficial to the rulers, since they infused
loyalty in the people to the established order of
things by maintaining and upholding the authority

of their patrons.4

1, CII, op. cit., No.i§,line 62,
2‘ gbid.' No.aBF’ L‘h" 6’7
3.  Ibid., Neo.i3

4, M. Liceria, "Migration of Brahmanas to Karnataka",
P.I.H,C,, 1974, 35th Session, p.&4.
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The relationship between the ruling elite and
the Brahmanas was complementary to each other. Uma
Shankari correctly puts forward that ®"the 3rdhmana's
knowledge of the dharma without the power‘or the
authority of the king to enforce it, and the king's
authority to use the ‘*stick' without its basis in dharma,
are both incomplete?I Both of them weré contenders
of social supremacy. The ruling elite as well as the
lay community provided the material support for the
Br ahmanas. through d3gas (gifts) and offerings and aims
and in turn the merit, punya, accumulated by the Brgh-
manas of the society was in part transferred to the
ruling elite and the lay community. Although each of
the groups had different symbols their relationship
overlapped. _Thus“the avowed purpose of the performance
of medieval d3n rites was to acquire religious merit
(punya) which would instantly purify the jajmana of
the different types of pollution and help him to retain,
consolidate and even improve the degree of his ritual
»2

)
purity and his corresponding social status. From the

q
1. Uma Shankari, "Brahman, King and 3hakta in a
Temple in Tamil Nadu", Contribution to Indian
_§_9CiO}_O§¥. 19840 Pe 180,

2. R.N. Nandi, "Client, Ritual and Conflict in Early
Brahmanical order®, The Indian Historical Review,
vol.VI, Nos.1-2 (July 1379-Jan. 1980), p.93.




Brshmanas point of view, the new dapna-rites provided

a dependable and adaptive means of subsistence and
effective source of social authority.1 Thus there
is a direct relationship between the religion and
society in the belief that the per formance of certain

d3na-rites would enhance ones corresponding social

status.,

1. R.N, Nandi, op. cit., p.93.
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Section.II: KSHATRIYAS

The Kshatrivas ranked next to the Br3hmanas_in

the social hierarchy. The g;lahsras claimed to be of
the Kshatriya caste and traced their descent from the
Vidyédhara meﬁﬁavshana.l Wwhy do they trace their
lineage and place a heavy accent on the preservation

of some memory of.linéages? We do not find the word
Vamsa in the V&ias but suddenly in the Puranic texts
we find a fairly detailed listing of lineéges. The
ruling chief, dynasties and even the trading guLlJStrace_
theilr lineage to someone or the other. This phenomenon
becomes prominent in the early medieval India. This
would definitely suggest that the listing of detailed
lineages carried some importance., This could not be
sheer fantasy but definitely an attempt to acquire
status in the society, a process of social legitimi-

zation by providing mythical descent.

Romila Thapar has expounded that the medieval
period saw a revival of éeeking connection with the
Yadava lineage., This is perhaps most insistent in the
thirteenth century A.D. with the reference to the south

Indian tradition -

1. CII, op. cit., No.47, 1line 18,
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Romila Thapar provides a number of medieval dynasties
of the western half of the peninsula - The Tulavas,
R§sh§r§kﬁ§as, HOysS}as, Yadavas of Devagiri who

claimed Yadava descentgl But the éilshgras who ruled
~as independent chiefs in the western half of the
peninsular in the early medieval period traced their
descent from the mythical Viayﬁahara JimGtavahana.

Why do we find this variation? 1It would be an interes-

ting study to probe into the matter,

/ -
The Silaharas claimed to be of the Kshatrjiva

/
caste, The Silahara family is called Mah3-Kshatrivya

in the Kolhapur inscription of Vijayadityé?: The

!
Sildhara chief Bhoja II is called Kshatriya-5ikhamani,

the crest jewel of the Kshatriyas in the Ka§g%i plates.3
v / — —
It is interesting to note that the Silaharas of Kolhapur

/7 ! -
¢claimed themselves to be Maha-Kshatriyas (SY'«,.S{I&\'\CM”- maha -

u}ktyiya-hv'j{)lf The funeral priests known as Mah’abréhmar‘las'._s

1. Romila Thapar, op. cit.,pp.252.253;

P.B. Desal, Ancient History‘of Karnataka, pp.112-
13, 305 ~*+=F TSRS ETET

- " - e

2. CII, op. cit., No.53, line 3,

3. Ibid., No,50, lines 24-25.
L. Ibid., No.53, line 3.
g . Crooke, The Tribes and Castes of the North-Western

India, voll I, Intrs, p.xxil; J.H. Hutton, Caste 1n
Tndla, Its Nature, Function and Origin, p.287.
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were considered to be degraded Brahmanas. Thus the

terminological parallel MahSLKshatriyarnfa}Ihave also

meant a degraded Kshatriya. Probably, the gilghgfas
wére of menial origin and tried to validate their
Rrahmanical

rule by adopting ;\ . dynastic name, using sanskrit
as the main language in their inscriptions. They
éhampioned the sanskrit tradition and brahmanical
culture, by patrOniéing ‘the ?uréipic deities and the
Bréhmaqas and aﬂhering to the society as depicted in
the Smgtis. In Bengal and South India)the exi stence

of a viable Kshatriya caste 1is generally unknown.

Hence, may be in order to maintain a balance and
"represent an ideal society of the Smptis where the

/ —
Kshatriyas alone were rulers, the Silaharas assumed

the Kshatriya status. This entire assumption is

hypothetical and needs further investigation,

Moreover, the Kshatriya rulers of the North

claimed to be of Suryavamsa lineage whereas those

1. Suvira Jaiswal, "sStudies 1in the Social Structure
of the Early Tamils®" in R.S. Sharma f{ed.) in
collaboration with V, Jha, Indian Society: Histo-
rical probings, New Delhi, Second Edition, p.147.
Suvira Jalswal states that the ascription of
Ksatriyahood to the Pallavas or Kadambas did not
give rise to a viable Kshatriya varna, p.126 -
The Aryan emigration to the South consisted of
the peaceful Brahmana priests and instructors
and not of Kshatriya warriors or vaisya traders,
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of South of Chandravamsa lineage. But the é&léh%ras
do not lach on to the Chandravamga lineage.why was it
s0? Was it because they were of lower origin or
degraded Kshatrivas similar to the Kshatrivas of Gaya 1

(Bihar) referred as mah3-Kshatriyas or was there some

other reason?

» An ideal Kshatriya had to be bréve, self-control-
led, efficient in protecting the people and punishing
the wicked. Per forming sacrifices, making gifts and
reading the Yéggi_were as good as penance to him.3~
giléhgra inscriptions do not throw light on all the
above-mentioned qualities, We do find them making
numerous gifts to the Brihmanas and religious ingti-
tutions., They were brave and efficiently protected
their subjects. There were few invasions of their
territories by fbreign powers, but they courageously
resisted them and ultimately drove them out. They
rarely invaded others® counfry. Among the g&léh%ras
of North Koﬁkag, only Aparéjita3 and Aparédityal*

are known to have made some conquests, Other rulers

o Atri, s., 14 (sS, p.10); Parasara S., I. 64;
SNS, I.41; cited in B.N, Sharma, Socigl Life
in Northern India, p.44.

3. CII, op. cit., No.5, lines 40-42,

%  Ipbid., No.19, line 64,

'J 'Persohql_ CO_HNUNAC.a*hon : Pd\oj, Suqu Saigal
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were content to rule their country peacefully, Bhoja I

of the Kolhapur branch is said to have taken part in

several wars, but that was probablz,as a feudatory of

the contemporary Chalukya Suzerain.1 On the whole the

periocd of the §&l§h5ra was one of peace and prosperity
Plmin

with ruling chiefsl@heir pgt;cribed duties of protection

of the subjects and looking after the general welfare

of all the strata of the.society and tolerating the

existence of various religious instituticns.

’ m—

The Siléhara inscriptions are silent over the
caste affiliation of royal officers. Hence, it is
very difficult to say anything definite, Manyv of the

ohe.
3 tas Th¥k r: ! e !
Samantas, uras and Prabhusjmentioned in the
Silahara records but they do not claim Kshatriya

status., Probably a viable Kshatrigg Vargéﬂdid not

exist in the region. Hence, no one else except the

ruling chiefiélaimed Kshatriza status.

1. CII, Op. cit., No,46, lines 18-24, intro. lix.
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Section.I1I: MERCHANTS AND TRADERS

During the period under study the mercantile cor-
poration in Koﬁkag and Kolhdpur were many as seen from
the different terms used to denote them namely the

Nagara, Settis, Vira-Banahjas, Settigutas, the Gavares,
LX) a .Y —a s

the thrizas, the Gamandas, the §§maQQa-8v3minsl and

—————y

so forth. The traders included among others, Bgahmanas

and muslims. The Nagara of Gupapura (North Konkan)
comprised of the merchants Ambué%éshghin and Vappaiya-
§}éshghin, the village official Chilapaiya and the |
Br3hmana GOVaniya.2 It is interesting to note that the
ébove guild was composed of not only the merchants but .
incorporated Brshmanas and officials (of whom caste
affiliation is not known), B.,A, Saletore is of the
opinion that the guildg)if they belonged exclusively

to the commercial classes were called Mummuridandas,

or if composed of other citizens; they were known as
2

nagara guilds.” The second classification seems to

be quite correct for we find in the Bhadana Plates of

Aparajita the Nagarg guild constituted of citizens

1, CII, op. cit., No.49; No.S2.
2. Ibid., No.7.

3. S. Gururajachar, "The Vira-RBananjas of Karnataka
(1000-1300 A.D.)" in Dr. Shrinivas Ritti and B.R.
Gopal (eds.), Stulies in Indian History and
Culture, p.308.




besides commercial class as mentioned above, Thus

there seems tc be professional mobility among the

various varnas and castes and Interchange of professions
Samanrr T

not prescribed by earlier Smrtis,
o e o ]

It is noteworthy that the economic corporate
bodies played a very significant role in the deter-
mination of social status and relaxation of the rules

pertaining to castes and varnas.1
PRI

Wwe have literary references recording the 2arab
settlement on the Malabar and Koﬁkaq coasts.2 The
ChinchanI Plates of Chhittaraja refers to the muslim
merchants Alliya, Mahara and Madhumata.3 The Samyana-
,magqala was governed by Arsb feudatory princes during
the reigns of the Rashggakﬁ§as Indra III and Krishna
III. Since then there was evidently an influx of
muslims in north Koﬁkaq. Sodn after the fall of the
Rishgrakﬁgas, the Saﬁyana-maQQala was conquered by
the é&lahéfa king Aparajita. Quite a few of the muslim
population must have indulged in trade and commerce.

There seems tc be harmony among the Muslims and Hindus.

1. D.C. Sircar (ed.), Social Life in Ancient India,
p. 29,

2. Heeran, Researches, II, p.438; cited in A. Appadorai,
Economic Conditions in Southern India (1000-1500 A.D.),
Part II, p.495.

30 CII' opo Cit'Q' Noo 12.
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Since very early times, the Indian artisans and
traders were working under the control of their respec-
tive guilds (gréﬁi). Such mercantile guilds have )
played a prominent part in the economic life of ancient
and medieval India., In the Deccan during the S3itavahana
period the guilds played a dominant role in the economy
of the periocd. After that they subsided for quite a
few centuries and once again emerged in the 10th century
A.D. in the Koﬁkag and Kolh3pur ‘region as well as whole
of South India when the trade with the Arab and th
Chinese world was revived an%Lmerchants reemerged és
a dominant social group not only in Karnataka (of which
Kolhapur was a part earlier) but also in the whole of

south India. 1

In the discussed region as well as whole
of South Indlia, there was a network of guild organiza-
tions, both of Craftsmen and merchants; the former were
devoted to production and the latter to distribution.

The exact significance of the terms GShaqgas, settis,

Gavares and so forth are not easily made out in the

present state of our knowledge. Hence, an attempt is

made to describe one of the guilds at some length,

The trading corporation of the Vira-Banafijas was

a major one unlike the guild of Gunapura which was a

1. Ram Bhusan Prasad Singh, Jainism in Early Medieval
Karnataka, p.110.
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local guild and not widely distributed. The Vira-

D ata—

Banahjas was often styled as ®"Five hundred Svamis of
cacenjes

Ayyavale" and was considered to be "the most celebrated

of the medieval South Indian merchant guilds.“1

This
trading corporation was well known in ancient times

and héd extens ive trade not only in the different parts
of India but also in foreign countries such as Siém,
Thai land, Sumatraz, Burma and Ceylon, where Tamil
records mentioning the Five Hundred 3vamis have been
found.3 As far as the geographical 1limit within India
is concerned, we find the records relating to this in
northern areas like Bijapur, MIraj, Kolh3pur, etc. in

the Deccan as well as in far of Coimbatore and Tinnevelly

in the South.4

1. K.A, Nilakantha Sastri, A History ofVSouth India,
Third edition, 1956, p.331.

2. K.P. Velayudhan, "Trade Guilds and the character
of State in Early South India®", P.I.,H.C., vol.I,
1978, p.201; Madras Epigraphy Report, 1892,
p.12; See also K.A.N, Sastri, "A Tamil Merchant
Guild in Sumatra®", in South India and South East
Asia, Mysore, 1978,

3. E_:El) _92. S.i.‘s" p02317 HeCeI.P.., VOl.V, p.526.

4. S. Gururajachar, "The VIra—Bamagjas of Karnataka
(1000-1300 A.D.)" in shrinivas RItti and B.R.
Gopal (eds.), Studies in Indian History and Culture,
p.309.,
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A little may be said about its first and lastest
references in the inscriptions. On the basis of a

reference to the 500 "Chaturvidya Samudaya®" in 8-9th

centuries A.D. record from Aihgle, Fleet thought it
was the earliest reference to the 500 svamis. But S.
Gururajachar thought the reference pertained to the
Brihmanas of the place and is of the view that 2 Tamil
records, found at Munasandal in Pudukkattal area and
belonging to the 9th century A.D. contain the earliest
reference to this guild. The latest reference to this

guild is said to be in a record of 1860 A.D.l

r~

h
The trading corporation of VIra-Ragaﬁas appears

twice2 around 1136 and 1143-44 A.D, in the epigraphical
R - -

records of the Silaharas of Kolhapur, The Kolh3pur

stone inscription of Gagqaréditya3 contains a lengthy

praégsfi of the VIra—Baqaﬁjas. It i3 said to have

consisted of the Five hundred svamis, the Gavares, the

GatrIyas, the Settis, the sSetti-guttas, the Gamandas
DT S S XX ol

and the chief Gamandas. They receive high praise here
—l R
fer thelr heroism as well as for their righteocusness,

knowledge and charity. They traced their descent from

1. Shrinivas Ritti and B.R. Gopal (eds.), op. cit.,
p.309,

2. CII, op. cit., No.49, No.52.

3. Ibi:j.' N°.49.
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vasudeva, Khaqda%f and MGlabhadra and proudly stated
they had the boon of the goddess Bhagavati. Their
banner had the design of a hill and they claimed they

had won the goddess of victory in mahy encounters,

The above description in its original form is
one of exaggeration and collection of hyperboles., But

it does suggest the importance of the VIra-3andhjas

in the discussed society. It is difficult to make a
scientific account of the constitution of the guild.
The guild consisted of the Gatriyas, the settis and
others and hence,Chandrasekhara Sastri suggests that
the Ayyavq_];e might be considered a federation of trade
guild,1 which seems gquite plausible, Appadoral is
of the view that the most impor tant personage were
constituted into a board called "the Five-Hundred
Svamis of Ayyava%e" who were more or less permanent
bodyas may e seen from the reference to the 500 in
the inscriptions ranging from the 8th to the 17th

2 V.V. Mirashi subscribes to the view that

centur ies.
these 500 Svamis were the original founders of the
D Va2

corporation.3 Thus the mercantile corporation of

1. Chandrasekhara Sastri, Economic Conditions,
H.NI.V.J-.o II: p.223; Cl‘t’-ﬂd i/y-. WM)E“I)b'3qS"

2. Appadorai, Economic Conditions 4in Southern India
(1000-1500 A.DH.7, vol I, p. 337,

3. CII, op. cit., p.231.
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vIra-Bagafijas overall consisted of members, who followed

the same occupation and must have been united by a
sense of belief in common descent from V&sudeva,Khandall
and Mulabhadra,and by a feeling that one of their promi-
nent duties was to preserve the tenets of the Vira-

Baqéﬁju-dharma and to spread them as well,

The VIra—Bagaﬁjas were primarily a trading commu-

nity with special religious links with Jainism, Their
leanings towards Jaina faith are attested by the
expression s8ignifying their devotion to the goddess
Padmavati occurring 1in their pra§%sti.1 Though the
réference to Padmavati does not occur in the $il3hira
inscriptions of this community in the Kolh3pur region
but gavunda-members of this community invariably
appear as erectingvbasadis in the Kolhapur region,
thus testifying their ardent faith in the Jaina
religion, At this juncture a little may be said

on the gavundas. Tﬁe gavundas, same as Gaunda or
headman, has always been the pivot of the village
administration.2 The gavur.uc'ias by this time had

devéIOped into a distinct class and surname.

1. P.3. Desal, Jainism in South India and Some
Jaina Epigraphs, p.110.

2. G.S. Dikshit, Local Self government in Medieval
Karnataka, p.51.
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Ssri R.S. Panchomukhi has also concluded that

Vira~Banafijas were Jainas on account of their associa-

tion with the godd'ess Bhagavati and Balad&va, Visudeva,
Khandall and Mﬁfgabhadra and monopolised trade in the

Deccan and South India.1

The discussed comaunity
extended its support to faiths other than Jainism tO§
fer we find them making donation for the service ofv-
God Ivl?ai'dhavé's;’vara.2 This indicates their grouping
towards adjustment in an effort to advertise, stabili-

ze and enhance their social position.

As regards occupation, they were a class of
wandering merchants, *born to wanderers® as they call

themselves, visiting all countries, gramas, nagaras,

kedas and pattanas and drona mukhas with valuable
me— - ‘.

articles in their bags. They used asses, buffaloes

and carts for transporting goods, They sold whole-
saie, or hawking about with articles on their shoulders,
The chief articles in which'they traded were the
numerous kinds of precious stones such as sapphires,
rubies, diamonds and topaz, pearls, cardamom, cloves,
sancialwood, camphor, saffron and such perfumes and

drugs, elephants, horses and gra.ins.,3

1. Shrinivas Rittis and B.R. Gopal (eds.}, op. cit.,
p.310.

2, CII, op. cit., No.52.

3. Appadorai, op. cit., p.395; R.C. Majumdar (ed.),
struggle for Empire, p.525.
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The donative inscriptions of the Vira-Rananjas

of Kolh3apur of our period alsc throw light on the
articles of mercandise in which they traded. A care-
ful analysis of the commodities mentioned in our
inscriptions of the guild will give a good picture

of the goods traded in the Koihépur region, The
Kolh3pur stone inscription of Gag?aréditya of 1136 A,D.
mentions a number of commadities like areca-nuts, bhetel
leaves,.gold cloin, cloth,stool, bedstead, green ginger,
turmer ic, dry ginge;, garlic, black pepper, mustafd,
salt, 18 kinds of grains, fruits, garland and so forth.1
Thegse were the articles sold at the market place
evidently at Kava@ego}%a and certain taxes and dues

were levied on them by the Vira-Banafjas and other

merchants plus representatives of certain towns. A
fixed amount of these articles were donated to the

Tirthatkara Par$vanath of the concerned place.

When an extensive list of both ordinary and
luxury items is given as avallable for loccal sale
and not merely as goods in transit one assumes both
the development of commercial entrepreneurship as
well as the existence of an *urban’® population with

needs to complex to be met through the exchange or

——

1. CII, op. cit., No.49, lines 26, 32, p.235.



purchase of mere subsistence commodities. On the

other hand where relatively few and only utilitarian
commodlties are mentioned, taking into consideration
other factors as well, cne estimates the existence

of a non-urban population, with a low range of consumer
needs in some cases amounting almost to household self-

sufficiency.1

Thus Kolh3pur region definitely had a urban
population as evidenced from the articles.ﬁs&dthere
from our inscriptions and other sources. . Morecover,
we have archaeological evidence for Kolh3pur being
urbanized during the 1C0th-11th centurieé A.D.2 One
also witnesses here the development of commercial
and monetary economy and the proliferation of various
kinds of arts and crafts, In Kolhapur, generally
whole villages were never granted but we find endow-

ments of only few nirvartanas of land being donated

to the Bréhm§gas. It is in Kolh3pur that we witness
Sects

the growth and existence of numerous Ak’ and their

sub—sectgiand each competing with the other for the

1. Meera Abraham, "A Medleval Merchant Guild of
South India", Studies in History, Jan-Dec. 1982,
VOl.IV, NOo 1—29 p. 3. )

2. H.D. Sankalia and M.G. Dikshit, Excavations at
Brahmapuri (Kolhapur) 1945-46, p.8. They point
~out on the basis of i1nscriptional evidence and
archaelogical excavations that Kolhapur had in the
past two periods of prosperity. The 1st was under
the satavahanas who turned it into a city having
well-built brick-hcuses out of a modest Vvillage.
After an interval of some centuri€s the Silaharas

- buillt magnificent temples there,
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material support and social base of the various classes,
Thus Kolh3pur appears to be a great centre of trade and
commerce as the merchants of different towns made grants

to the various deities in Kolhapur,

NOﬁ’let us examine the relationship between the
trade guilds and the state and try to investigate as
to how far did the state alienate certain political
and economic powers and privileges tc the trading

community,

The relationship between the trade guilds and the
state was very cordial. They worked hand in hand for
the welfare of the people. The §11€h§ras granted
certain political powers and privileges to trade guilds
which must have had implications for the develcopment
of later history in our region, The political powers
and privileges granted to the trade guilds included
(a) exemption from payment of dues and taxes, (b) right
to cﬁllect taxes, (c) administrative powers in village

assemblies, (d) military powers and (e) autonomy.,

The merchants of the our period had become so

prominent and influential that they held the ranks

of MahSpradhana and maha®andhivigrahika. The Kh3aré-

- ! -
patan plates of Anantdeva1 records Bhabhana Sreshghin

1. . CII, op. cit., No.19,
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as Mah¥pradhana and his brother Dhanama-Sréshthin as

mah3as3ndhivigrahika. The merchants besides per férming

their prescribed profession of trade and commerce had
also become state functicnaries., This was an important
development and must have definitely raised or enhanced

thelir social status.

The two above-menticoned high officials were
exempted from certain dues and other concessions when
their ships and sallors entered the ports in North
Koﬁkag, such as égisﬂthshaka, Nagapura, Surparaka and
Chémulya, A study of these ports regarding their identi-
‘fication and importance will be done a little later.
some of these ports were iﬁportant during the S3tavihana
pericd through which Roman trade was carried on. Again
by the 10th century A.,D. there was re-emergence of
trade andvcommerce in the Koﬁkar} and Kolhipur region,
hence the prominent ports of ancient India finds mention
in the éiléhéra inscriptions. The merchant cum officers
of Khirépatan (South Kodkap) mentioned above did not
confine themselves to Kh3répatan but indulged in
widespread, extensive commercial activities with
their ships and salilors entering ports of North Koﬁkaq.
These merchants were encouraged in their commercial

activities by the éilghéra chiefs of North Koﬁkag



for we find Anantadeva (é&léhéra chief of N. Konkan)
exempting them from certain dues., Thus the bestowal
of certain concessions tc the merchants was to promcte
trade and commerce in the region and to win over the
wealthy, influential merchants, Moreover, the grant
may have been made partly in reCOgnition of services
.rendered by these merchznt cum high officers in the
conquest of South Kodkan and perhaps of some parts of
Goa. There seems to be an alliance between the ruling
elites and merchants who came to the help of the ruling
chiefs in the conguest of new territories which would

be beneficial to them for commercial purposes,

Moreover, the gil%héra chiefs extended rovyal
patronage to the merchants., We have evidences of
royal merchants. The Kolhdpur inscription of 1136
A.D.1 mentions the royal merchant of Gandaraditya.
Another inscription of 1144 A.D. refers to V€sapayya
Setti, a great trader and Bappanayya of Mirifije, who

2, 0u. » -
were favoured by the Silaharas of Kolhapur.2

The trade guilds also enjoyed the right to collect
taxes. The SHéQbEl stone inscription of Vijaysditya3
1. GII, op. cit., No.49.

2. Ibid., No.52.

3. Ibid., No.55.



(1

records that certain taxes imposed ad Vaiorum were
assigned to the (lécal) assemblies of guilds by the
goldsmith N3g0ja and Reva-gavunda. Again for each
marriage celebrated locally a tax on cloth sold by

the traders' gulilds at the rate of one visa per honnu
was also assigned apparently to the same assembly,
These taxes were to be distributed equally between

the basadi and the temple at the place by Revagavunda
in consultation with assemblies of the guilds, Thus
the guilds had not only the right to collect taxes but
we find merchants and traders‘imposing taxes oOn certain
items, This is clearly illustrated by the trading

community of Ayyava%e.

The temples had startea functioning along with
the merchants and asgssemblies of guilds and somet imes
basadies and temples provided accommodation2 facilities
for the merchants showing the close association of-
these-institutions, There also began the practice
of transferring tolls levied on sale of commodities
or on shops to the temples. Thus the temples came to
wield some control over the economic activities of the

artisans and merchants which they could regulate in

1.  CII, op. git.. No.49.

2. Ibid., No,50, p.236,
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their narrow-interests. Thus one can postulate some
degree of economic interdependence between the temples
and the merchants. It is also possible that the money
regerves of a temple were used as a source of credit

for mercantile enterpriges, A

The guilds sometimes received gifts of villages

or drammas for the benefit of temples and hence  assumed
4L ammas
administrative power 1in the concerned regions, The
village Bhédaqal was granted to the Nagara of Gunapura
for the worship of the holy Sun god Ldn3ditya. The
guild was to pay 260 drammas annually to the government
R —————

evidently out of the revenue of the village. The gift
was inclusive O0f the cliuster of trees, extending to 1ts
boundaries, inclusive of Udranga and Parikara and
exclusive to the gifts previously made to gods and
Brihmanas, together with deposits, together with the
right to levy fines for major and minor offences such
as crimes against the unmarried girls and the right to
the property of persons who would die without leaving

a son,

Thus the merchants also assumed judicial and
administrative power over the village Bhadana and

also the right over minerals which was earlier a

1. II, op. cit., No.7.

i O i



monopoly of the state. Moreover, the merchants held
prominent position in the local assemblies and must

have been the deciding factors in many a decisions,

G.S. Dikshit has shown that the largest local assemblies
were the guild assemblies known as the Mahan3du. * These
mahgnadhsgenerally speaking consisted of three categories

of members,

(1) the guilds of the district and of important
towns in it, These formed the driving
force of the whole assembly,

(ii) Representatives of the people of the place’
where the meeting was held and the surroun-
ding region,

(iii) Officers of the government of the region.

Let us see, if this general pattern existad in
our period and region, A Kolhapur inscription of 1136
A.D.3 describes an assembly without designating it by
the'usual‘term mahanadu. The members who attended
this meeting were the guilds, namely, the "Five Hundred

Svamis" and their constituents, the gavareg" ,the

1. G.S. Dikshit, Local Self-Government in Medieval
Karnataka, pp.29-30.

2. Ibid., the tradition of the dominance of the
district assemblies by the mercantlle elements
gces to the Gupta times.

3. CII, op. cit., No.49,
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gatrigas, etc,, Settis (or chief merchants) of Kolha-
oSS TTERY T ae
pura (modern Kolh3pur), and Mirinje (modern Miraj),
the royal merchant Giaja-é%ééhghﬁd of Gandaraditya,
the feudatary of Kolhapur, an officer of his house-
hold, representatives of the towns of KGqéi, Tor ambagi,
Mysige, Baleyavaggana_and Kavadegolla (representing
the whole country).

A similar assembly met at S&Jb3l near Miraj,

1

nine years later around 1144 A.D.~ The head of the

district, the Wadapergade Hemmasétti, the represen-
ao

tatives of Kundili, the capital of the nadu, and of

the neighbouring villages of Piriyuguvara, Siriguppa,
and ngalakappa and a numer of merchants of that
place participated in the meeting., Certaln merchants

who were foremost in the trading corporation of the

VIka-Bégéﬁjas and belonged to localitlies Miriﬁ}e,
Bage, D&nikdda, Talakole, Kﬁéqfli and-ségamﬁél were
also present., G.S. Dikshit polnts out that in this
assembly Boppanayya, who hal been one of the Qéﬁ_is
or merchants of Mirinje earlier in 1135 A.D., was now

/
the royval merchant in the place of Vesapayyasetti who

was now Vaddavyavahari or a great merchant,2 This
——— s

1. cII, op. cit., No.52.

2. G.S. Dikshit, op. cit., p.31.
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meeting was held on the market day of Sé@ambél, that
is on Friday and granted dues (specified) to the temple

- -/ '
of Madhavesvara.1

The guild assemblies known as Mahanaju of the

Kolhapur region, generally speaking did comprise of
the three categories of members as enumerated by G.S.

Dikshit. The merchants, and specially the Vira-Bananjas,

played a dominant role in these local assemblies,

It is interesting to note that besides being a
mercantile and regional body, the mahanadu has new
crystallized into an association of castes. Thus G.S.
Dikshit remarks that "it is curious to find caste
assemblies in Karnatakae and South India called, mah3nadu,
retaining some of the corporate spirit of the other

bOdYo 102

The merchants had also started possessing private

armies, 1In the praéasti of Kolhapur stone inscription

1. Gui ld meetings erdinarily took place on market
days, because it was convenient for the mer-
chants to meet on such a day. Now Tuesday is
the market day at Sedambal instead of Friday.

2, G.S. Dikshit, op. cit., p.35; @3NS I, pb-62-63
"The lccal assembly of the people of our community
which is convened by a public announcement is

. what is called Mahanadu. At this assembly we
elect a competent man to be head of of our
community in our lccality.*®
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of Gandaraditya, the vVira-Bandfijas are "exalted by

their valour in the (whole world); who had obtained
the gracious boon of Bhagavati, who are invinciﬁle
when they fight; who destroy their enemies." This

description suggests that the VIra-Banahjas must have

maintained trained militia. The trade guilds must
have maintained militia as a safeguard against robbers
and enemies., The military power and wealth of the
merchants might have provoked the king or chiefs to
win the support of wealthy merchants, At any rate

the fact that the state permitted or tolerated the
organization of private armies would imply that the

state had abandoned the monopoly of military power,

- The trade guilds‘were more or iess autonomous
bodies. Their activities apparently fook little
account of political boundaries. The state was not
eager to interfere in their transactions and, in fact,
encour aged their activities by exempting them from
certain dues., Ail this is indicative of the laxity

of state power,

The merchants were particularly noted for their
affluence and prosperity and were landowners too,

This can be inferred from the fact that 3 merchants

1. gcil, op. cit., No4g



named Nagaimégéshghin, Lokkai-§;§sh2pin and Adityavarman
paid 40 dinaras as p&3apuja (nazarggé) to the reigning
king Avasara 1I for the confirmation of certain heredi-
tary richts in the villages Kinjala and Pulisa.1 The
appear ance of digaras is interesting. The fact that

these merchants could afford 40 dinaras as padapilja

indicates their affluence. Moreover, gold coins would
not have been used in the day-to-day economic tran-

sactions, Either thése were hoarded by the merchants
for such important occasions or they must have carried
external trade with some foreigners most probably, the

Arab and latter statement seems to be more plausible.

It was not until the 10th century A.D. that the
trade with the Arab and the Chinese world was revived,
with the merchants emerging as a dominant socizl group
in the whole of South India. Konkan too emerged as
an important centre of trade, the Arabs called Koﬁkag
as the kingdom of Balh"éra2 and finds menticn in the
accounts of numerous foreign travellers and chorniclers,
The natives of Kofikan must have definitely participated
in the sea-borne commerce. The 3anias of Korikan coast

referred by Marco Polo were probably, the same merchants

1. CII, op._cit., No.40,

2. Supra, p.49%; cited in Appadorai, cp. cit., p.506.

—————



referred by Abu‘Zaid according to Appadoral who parti-

cipated in the sea-bcrne trade.1

Besides the natives, the Arabs participated in
the sea-~-borne commerce. We have feferences to muslim
merchants in the g&léhéra inscriptions and Arab feuwdlatory
princes of Saﬁyéna-maqqala during the reign of the
Rashtrakuts Indra III and Krisbna III. This'maHQala
was later conquered by the éiléhéra'king Aparajita.
Thuglthere must have been influx of‘Arab population in
the Konkan region since the Rﬁskerakﬁta times., This
is corrcoborated by literary references recording the
Arab settlements on theAMélébEr and Konkan coasts.2
Nairne says that although nothing certain can be adduced
to the existence of such colonles in the Dekhan, he
bel ieves that there are sufficient reasons to belleve
the distinét class of Mphd&rpdans known in Bombay as
"Konkani Mussalmans" to be descendants from the old
Ar aly settlers.3 When the Roman Empire fell, the
Arabians assumed their rank as the first commercial

people, on almost every shore of the'Mediterranean

1. Appadorai, op. cit., p.499.

2. Nairne, "“The Konkan®, Bombay Gazetteer, I, Part II,
p.7; cited in appadoral, Sp. cit., p.495.

3. Ibid.



sea and the Indian Ocean. They either became the
ruling power or established factories and were thereby
enabled to command the commerce of silks, precilous

stones and pearls, spic@€S$ and other articles.1

The kings of Koﬁkag country seems from all
literary accounts to have beeﬁ speclally favourable
to the alien traders, In 943 A.D., Al MasUdiwrites
that of all the kings of Sind and India there was no
one who paid greater respect to the M@haddans than
the Balh3ra (Koﬁkag). In his kingdom Islam was honoured
and protecte.d.2 This is guite possible, for the
gilghéra chiefs followed the traditional policy of
tolerstion and moreover, since guilte a few important
ports were under their hold, which were rich in various
commod ities, they must have encouraged the growth of
trade and commerce by-encouraging both internal and
external trade. We have epigraphical references to
the encouragement of internal trade, The Khérépaggan
plates of Rattaraja of 1008 A.D:3 refers to both inland
and external trade. A gadiyana of gold from every
vessel coming ffom foreign lands, and a dharna of gold
from every ship coming from Kaqgalamaliya with the

exception of Chémilya and Chandrapura was made over

1. Appadoral, op. cit., p.493.

o pe Masudi, Eligt, Wiatery,x b 249) Subaiman, EQist, History,
Tp-43 bl v Abpadorai,oh. ek, p-506

3. Cly, of. k., Nob)



60

for the benefit of tempie of Avvé's/vara.1

Important aspect of commerce is the existence of

ports or the outlets for trade, S0 let us briefly

descr ibe the ports mentioned in our inscriptions and
try to find out its importance during the discussed
pericd. The occﬁrrance of the following ports -
é;ighéhgka, Nagapura, Surparaka and Chémulya in the

gil§h5ra inscription of 1094 A.D. is noteworthy.

Surparaka has been identified as modern S&pafa
. o]
in the Bassein taluka by V.V, Mirashi,“ SOpdra

same as Sﬁrparaka3 was a very ancient port menticned

1. CII, cp. cit., No.41, p.1€5.

——

2e _:_[_E_i_d_., p¢86.

3. Nundo Lal Dey, Geographical Dictionary of Ancient
and Medievsgl India, pp.197-8, Surparaka - It
has been correctly identified with Supara or
Sopara in the district of Thana, 37 miles north
of Bombay and about 4 miles north-west of Basselin,
Burgess alsc identifies it with Supara in the
Konkana and Kachh, p.i3. ...t is mentioned in
the periplus (2nd century A.D.} as Ouppara:

perhaps it is the ophis or Sophir of the Bible

as Sauvira was too much inland. Surparaka was
included in Aparanta -~ desa (Brahma Purana,
Cho 27: V0580 )
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by Ptolemy and Arrian, It maintained its sea-~borne
commerce as can be seen from its occurrence in the
inscription of 1094 A.D.® Moreover, this is testified
by the account of the Arab travellers of the 12th
century,2 From this time however, Sopara seems to
have declined in importance beyond a solitary mention

by Jordanus in a letter dated 1321 A.D. It finds no

2
mention in the writings of later travellers.”

The ports which played important part in the
discussed period were Thana, Chaul, Dabhol ard Goa.
The former two finds mention in our inscriptions,
?hEQé was the same as S%isghénéka,4 the chief town
of the Thang district and the capital of the North

=
Koﬁkag.“ The rise of Thanad on the ashes of Kalyan

1. _C_:_I_EO 920 S'i;tol Noo 19.

2 Ibn Idankal, Elliot, History, I, p.29; cited
" in Appadorai, op. cit., p.39,

3. Jordanus, Yule, Cathay, III, p.76; cited in
Appadorai, op. cit., p.29%

4. N.L. Dey, op. cit., p.193- §;i-sthanaka-$hapa,
in the province of Bombay, it was once the capital
~of Northern Konkan, It was the seat of a reigning
family called $113hara, hence it was called purl
of the $ildharas (Da Cunha's History of Chaul and
Bassein, pp.130, 168.)

S. Alberuni, India, vol,I, p.203; Al Idrise, Elliot,
History, I, p.89; cited in  Appadorai, op. cit.,
P.590,
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in clése vicinity to it is quite natural owing to

its excellent position and its being the capital of
the éil§héfas of North Koﬁkaq who encouraged trade

and commerce, An important article of export here
was ‘drugs®, particularly tabashir, the roots of the
k@ana which were gathered in the neighbouring mountains
and transported to the East and West, 1In the 13th
céntury, it exported leather of various excellent
kinds and also good buckram and cotton. The major
imports were metals, gold, silver and copper. It
continued to be important in the succeeding centuries,
though later was partly overshadowed by the rise of

Chaul and Dabhol, !

Chem{lya mentioned in the §3l§h§ra inscription
was Chaul in the @hﬁgﬁ'district. It was an important
seabort of the ékrgharas who ruled in the North Koﬁkaq
from- 810 to 1260 A.D. In the 12th century iﬁ was
found to be a good port for export of agﬁ%tic plants
sp§cially henna. ‘Early in the 14th century Chaul with
the rest of the Konkan ports fell intc hands of the
Mahomedans; in 1347 A.C. it formed a part of the

Bahmani kingdom.?

1. Appadorai, op. cit., pp.590-91.

2. Ibid., p591.
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Nagapura may be‘modern Nagav, 6 miles south-eagt
of A;ibag as suggested by Fleet, in the Kolaba district.1
This port does not find mention in the accounts of the
foreign travellers thereby suggesting its non-importance

in ancient as well as medieval times ag far as foreign

or external trade is concerned,

Now let us turn back to the merchant guilds, The
guilds were not merely the receivers of others' gifts,
but made gifts themselves in the name of the corporation.

The VimeBanafijas which had representatives in the

different towns in the kingdom of the §31§h§ra occasio-
nally met on market days at different places and often
made donations to Jaina and Hindu temples out of the
cess levied on different commodities sold in the local
markets. The donative records of the merchants on

the one hand proves their intense desire for growing
social status and on the other indicate the growing
authori ty of the trading community over the religious

bodies,.

The merchant community was not a homogenous group
but was itself socially and economically stratified.
Not all the merchants of the discussed period were

a. —
as prosperous and affluent as q?aiué%eshghin/Lokkai&

1. CII, op. cit., p.116.
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§}é§h§bin andl Aditvavarwan who could afford 40 dinaras
as padapuia to the king. There was the other category
et shat et

/- - -
of merchants like Bh@bhana SrZshthin (Mahd-pradhina)

- / _ - _
and Dhanama-5Sr&shthin {as Maha-sandhivigrahika) who

had become state functionaries and others holding
prominent positions as heads of local managing committees,
Theré was yet another category of local traders and

merchants of the ordinary type.

From around 10th century onwards one notices the
growth of trade and commerce within Kofikan and Kolhdpur
region as well as the re-emergence of trade with the
Arabs who had gettled down in the M3alabar and Xorkan
coasts. The merchants re-emerjyed as dominant social
group and formed themselves into guilds exercising
great influence in the towns and village assemblies
which had become important administrative units, The
corporate spirit of the guild must have given the
merchants a degree of self-respect, By this time the
merchants came to exercise religious, administrative
and military functions besides their prescribed

profession of trade and commerce.



Section.IV: KAYASTHAS

The word Kayastha does not occur in the ancient
dharmasutras of Gautama, Apastampa, Baulhayana, or Vasis-
tha nor in the Manusmrti. The Vishnu Dh.3. VII.3 defines
a public document (rajasaksika) as one written in the
roval court or office by a k3yastha appointedly the
king and attested by the hand of the superintendent of
the office.1 These words suggest that the X&yastha

~ayas e

was an offilcer and that there is nothing'about a caste
here, The constant. transfer of land or land revenues
made by princes to priests, temples and officials led

in early medieval times to the rise and growth of the

scribe or the Kayastha community. By the 11th century

A.D., the Kayasthas had emerged a3 a separate caste,

The §3l§h§ra inscriptions register uUdd3ma, the
Kayastha as scribe twice. The very fact that Uddgma2
is referred to as a Kayvastha indicates the emergence

of Kayastha as a distinct caste. The K&yasthas whose

profession appears to be that of a scribe were a part
of king's retinue and must have occupied a falrly

important place in the royal court. They must have

1. Vishnu Dharamsutra, VII.3; cited in P.V. Kane
_OE. _C_}_E., VOl.IIo Pt.I' po76o

4

2. CII,op. cit., No.5 & No.5,
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demanded respect from the people too as such because
this was the time when numerous grants of land,
revenue, orchards, dramnas and so forth were made

AL 3MNas,
to the Br3Zhmanas and temples which must have enhanced

their importance in the society,

Whether the Kgyasgbas took to other professions
is difficult to say because the caste affiliations
of the numerous éilﬁhﬁra officers mentioned in their

records is not given,

The rise of the Kayasthas as a professional

literate caste must have undermined the monopoly

of the Br3hmanas as writers and scribes.
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Section.V: CRAFTSMEN & ARTISANS AND
OTHER PROFESSIONAL GROUPS

The giléﬁara inscriptions mention a number of
artisans and craftsmen whose occupation are in some
’way connected with the life of luxury and ease the
nagaraka or a town dwellers led. These are the
Mélékgral - "“the maker of garlands", the Rajaka2 -
"the éleaner of clothes”, the Suvarga%ara3~— "the

goldsmith®, the carpenters4 dealing with wood word,

the Kumbhakgras - "maker of the pots" and the ggiika6 -
"the oilman". The banglesellers7, basket maker58 and
shoe-makerg also figure in the Kolh3pur inscriptions.

10
The weavers must have existed for we find cloth merchants.

Numerous names of castes arise from the profession

they follow., For instance, the Rajakas, Suvarnakaras,

1. CII, op. cit., No.41.
2. Ibid., No.41.
3. Ibid., No.49, No,52.
4. Ibid., No.49,
5. Ibid., No.43, No.52.
6. Ibid., No.41.
7. Ibid., No,52.
8. Ibid., No.52.
9. Ibid., No.52.

10, Ibid., No.49.
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Carpenters, Kumbhakara, Telika, shoe-makers and weavers,
’—_-‘—-—‘—-—-——h—q

aAll these occupational groups had crystallized into

castes much before our pericd, They exist even now

in many parts of India.

The Rajaka or the Dhobi is a scheduled caste in

e oaenacaaa 1

U.P., Bihar and C.P. and in Bengal called Dhoba, He

is one of the antyajas according to several writers.1

The Rajakas during our period appear to be of low
caste and status. A family of washermen was permanently

./
donated for the service of the temple of AVVesvara2

and thus must have turned into bonded-~labourers.

The Suvarnakaras appear to have gained importance

dur ing our period, They must have taken to engraving
as bne of thelr professions. The Bamani stone inscrip-
tion of Vijayé'aitya3 records that the inscription was
incised by Gdvyaja, son of goldsmith-Bammyoja and lay
disciple of Abhinandadeva. The improved status and
influential position of the goldsmith is testified
from another inscription stating that certain taxes

imposed and valorum were assigned to the local assemblies

1. P.V, Kane, op. cit.,, vol,II, Pt.I, p.93.
2. CIr, op. cit., No.41i.

3. Ibid., Nec.54.
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of guilds by goldsmith Nagasja and Reva-gavunda.
T the Dhanamsoestra

the Kunbhakara was included among the Sudrasomd even now

in the Central Provinces the Kumbhakara is a scheduled

o] ' too
caste.“ During our periodL;hey held a inferior position

because they along with Telikas were donated permanen-

tly to the temple of avvE4vara for its ser:vice.3 This
must have led to their subjection in the society. Nothing
much can be said on the other lower professional groups
and castes as the inscriptions do not throw light on

them,

The Miraj stone inscription of Vijayaditya
mentions ¢ Wudvv” thrice.? V.V, Mirashi has
translated them as shoe-mekers, basket-makers and
cobblers. The term “ Woudvv” probably denoted a
pLople A
' . of low occupational groups. They must have

in course of time crystallized into a caste, They

are prcbably synonymous with the Kuruba caste of

—

shepherds and blanket weavers, found in all districts
but in largest numeérs in Mysore.5 They are to be

found in southern India alsc as a caste of stone-

1. CII, op. cit., No.S55.

2. P.V. Kane, cp. cit., p.78€.

3. CII, op. cit., No.41l.

4,  Ipid., No.52, line 36-38,

5, C.H. Rao, Mysore Gazettieer, vol.I, p.230; see

Hutton, Caste In India, p.286, and Thurston,
Castes and Trib€s, IV, pp.155.
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Most of these artisans and craftsmen must have
formed their own guilds which would have enhanced
their social and economic status. These artisans
and craftsmen invariably figure along with the merchants.
This is quite natural because both catered to the needs
of urban populatibn generally. Whenever the grants were
made by the important merchant guilds, village assenb-
lies, cr in any way related to the trade guilds, such
grants were addressed to the artisans as well, Their
relationship was one of interdependence because the
craftsmen were devcted to production and the merchantg
to distribution. Thus the close association of meréhants,

artisans and craftsmen is understandable,

Connected with the phencomenon of trade and commerce,
growth of money economy and growth of urban life is the
proliferaticn of arts and crafts and hence the emergence
Qf numercus professional groups to cater to the needs
of the urban population of Kolhﬁpur?' Kolhapur being a
urban tOwé;has already been mentioned earlier, Om
Prakash in his article on "Stages in the Urban History
of Karnataka®" correctly suggests on the basis of

epigraphical records and archaeological excavation

1. J.H. Hutton, cp. cit., p.286,

2. Rojo t& th Jostnetis o BA@MM-\ E xcodilion | p-67
- 3o, 3. 4D SamRoba ad ik kL, oh. oK, be39— Excannlions miwvwbjw‘*
; :DMJM W(NM 7s.ln+\a_6y/obmruﬁéa4‘ML MAJMWMMM ol 2 4 s

Wolhop v, Jf““‘k ‘PiJL*IEiL“i&AAAlAJMh 4PN vorous ruoaomh . '{11d~.




that Kolhapur had two periods of prosperity. The
first sfage was the Satavahana period and the second
was from 11-14th centuries when coins again make their
appea;ance although thelr small size and low metallic
content would indicate a level of commercial é#change
which was sharply different from what we notice in

the s&tavahana pericd.*

The merchants had a hold over the artisans and

craftsmen. They organised fairs and markets which

were important centre of business where large number

of buyers and sellers gathered., The merchants who

were generally the organisers of these markets imposed
certain dues on the comucditiies sold by them. Moreover,
it were the merchants who decided in the Friday markets
(held by the trading community of AYYava%e) the amount
which was tc be donated for the benefit of religious
institutions as well for the festivals., The Miraj stcne
inscription of Vijay'a'aitya2 of 1143-1145 A.D. records

that certain merchants who were foremost in the trading
. Vol

corporation of the Vfra—BanaEas and belonged to the

. lccalities Mirifje, B3age, Donikcda, Tolakole, Kindili

1. Om: Prakash, "Stages in the Urban History of
Karnataka®, P.I.H.C., 1976, p.102.

2. CII, op. cit,, No.52.
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and S&dambal assembled at Sédambal on Friday as the
Gener al Body representing the districts of Pirilyuguvara,
siriguppa, Jugulzkappa and one other place and donated
certalin dues on commodities such as areca-nute, o©il,
clarified butter etc. scld in the market evidently at
Sédambdl in favour of the god Méahavéééara. The chief
merchants on their part made certain donatiocns in cash

or kind for the same purpoze, The artisans and craftsmen

were aiso to contribute for the festival of Chaitra

and that of Dipavali as well as for the service of God
as fixed by the General 3ocdy mentioned above in accor-
dance to their economic status. Thus it was laid down
that one pot shall be given on each shop of the potters:

one adda shall be paid to the God by the goldsmiths as

the assay=fee of each honga (gold coin); one palr of
slippers shall be given by the shoe-makers every six
months at each fair: one strap shall be given by the

cobblers for every gsix months.1

The Friday féir was organised by the Vira~8agaﬁﬁas.

Small duties must have been imposed in kind-or cash
on goods entering and scld in the fair. Many a times
collective donations were made to the religious insti-

tutions at common gatherings where the General Body of

1. Cii, op. cit., No.t52, lines 32~-38, p.245.
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the respective places fixed a certain amount in cash

or kind in accordance to the economic status of the
artisans, craftsmen and merchants. Thus Meera Abraham
is quite right in pointing out the tribute relationship
of traders with established religion as a necessary,
almost imperative aspect of medieval comrerce whether
undertaken by organised group or by individual.l The
bulk of the inscriptions connected with guild records
the donations made for the benefit of temples and
religious institutions through the cess levied in kind

or cash on goods handled in trade,

we find another interesting §11§h§ra inscription
referring to the settlement of families of female
attendants, oilmen, gardeners, potters and washermen
for the permanent service of the temple of Avvé"s{lara.2
These were to serve the temple whole-heartedly and were
to discharge their specific duties for instance the
female atfendants were to look after the cleanliness
of the temples, the potters to provide with pots, the

the gardeners to work in the temple gardens and to supply

flowers and garlands for the worship, oilmen to provide

1. Meera Abraham, op. cit., p.1l.
2. CII, op. git., No.t1.
Y Aot duipaniova-yatavaki -t vatdvavea - Jodi yava §
e\\smak]m_ Chomdxa ~ parvaXipranda - wmals -Yayat “provahorst -
}x} oo - dhornao . dyaika —KuWumwbans —eho | T alika~ Xuwkurnba .
Arlyan 9 wadagan cukuwmboe | kunbhakara \catv duvaba §
oYk Kadilon 1 ) v
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oil for the lightening . of temple and the washermen to
wash the vestments of the deities, Thus the development
of temples into complex socio-economic institutions is
to be noticed, All this must have led to the growth
of bonded-labourers in course of time.

The term usel for female attendant is "Darika"!
and as statéd above a family of female attendants was
donated for the permanent service of the temple of
AvvE4vara. In another inscription of the égléhgras
reference is made to the dancing hallz(\ﬂrlqugalc)
sugges ting the existence of the institution of—existonse

teabtem 0F devadasi. The institution of

devadisi must have been in the initial stage and had
1 I ———

not yet developed into a complex institution., There

are many references to dancing girls (devadasis)

attached to temples in other contemporary epilgraphs
of the period under review, The instltution is much
talked about in recent times and descrived as a regret-

table feature in the otherwise holy and pious atmosphere,

1. CII, op. cit., No.41; Monier Williams gives the
meaning of ~Daxika” as kanya, putri,

2 E_I__;, BE. Cit., NO.SO, V.11, [ .* ”
Monier willlams gives the meaning of Nyi “\"“h as
dancing, acting and gesticulation and ™ Sal as
EZ?T. Thus “Dhﬁtwéile” stands for the dancing
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Section.VI: STATUS OF WOMEN

As regarding the status of women there is not
much information., By and large patriarchal society
must have prevailed where the male naturally must have
dominated in family and social life., Women do find
mention in the £113Wara inscriptions; where we find
that donations were made for their religious merit,
This type of references were comnon during the discussad
pericd and region and even earlier in many parts of
India. The éaléhgia king of South Koﬁkaq Raggﬁréja
made a donation for the religious merit of his grand-~
daughter Annar}é'.1 King Apar3jita of North Korkan
granted an orchard for the spiritual welfare of his
mot her Lilé&evi.z Women were objects of protection,
The wives and sons were to be guarded,3 women had
no right of inheritance for we find in numerous 5115h§ra
inscriptions, the property of sonless persons would go
to the respective donees.? The chastity of the un-
married girls was to be preser?ed for we find fines

belng levied for crimes against unmarried girls.>

1. CII, op. cit., No.42,
2. Ipid., No.22.

3. Ibid., No. 1.

4. Ipid., No.5, 6, 7 etc.

50 E:Q_j;(‘i;-' Noos, 6; 7 Etc.
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The women of the royal family did have some
authority in the religious field for we find them
making religious donations and patronizing creeds
of their own cholce, At the iInstance of Nagalddevi
who was probably the mother of the giléhéra king oéL
Kolhé@ur-Gaqgar§aitya, a basadi was erected by Nema-
gﬁvug'lc_ia.-1 She finds mention also in the Kolhapur
stone inscription of Ganar&iityaz and in the géShSéavi

3

temple inscription” of the same king's reign.

Among the commercial classes too there was the
tendency to portray the image of a dutiful, charming,
respectable wife and comparing her to the mythological
figures. Thus the Her%e Stone inscription of Ganda-
raditya after describing Némagavunda belonging to the
trading community gives that of his wife Mailiyakka in
the following wordss: "The world lovingly eulogises
'Mailiyakka, the wife of Néﬁaga as resembling the
respected Sfta in pre-eminent character, as equal to
Ratl in charming beauty, as similar to Parvati in good

fortune and as equal to the wife of Indra (t.e Sachi)

in the greatness of enjoyments, "

1. CIL/.op. cit., No.47.
2. Ibid., No.49,

3. Ipid., No.50.
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Thus the woman is honou;ed as an ideal wife
rather than as a women per se, On the one hand, woman
finds mention in the inscriptions in such loving words
is itself important but on the other hand, she is
referred only as wife and mother and not women per se,
The concept of dutiful wife 1is always extolled; SIta
being the classic example is again and again reaffirmed.
Thus women were always being idealized as P3rvati in
good fortune, Rati in charming beauty and other mytho-

logical characters so that they would behave accordingly.

Tc conclude, overall one witnesses no radical
changes or complete transformation in the socio-economic
structure of thé period and regions under study. The
elements of continuity can be traced from the earlier
period to the giléhéra period, As far as the social
structure of the period under study is concerned, it
remained more or less similar to the earlier times that
is based on the varna $vstam or caste system which

——ie
essentially meant social stratification - a society
based on social~-economic ineguality. But within this

broad framework or arena of stability, numerous changes

are to be witnessed.
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CHAPTER II

RELIGION

Religion is essentially a social phenomena. It
is essentially an institutlon of society.1 Historically
speaking religion has always been a collective phenomena.
We have studied it at the collective levels - firstly
at the elite level, that is, the kings and princes® |
attitude towards religion and religious activities, and

secondly at the popular level,

In this chapter an attempt is also made to study
the prevailing religious cults of the early medieval
Ipdia in the Koﬁkag and Kolh3pur regions; to investigate
the various changes undergone by them the antiquity of
the various religious centres and the transformation,
if any, which took place at these centres, We shall

examine social bases of the major religions,

BUDDHISM:
Buddhism was in a fairly flourishing condition
all over India even in the 7th century A,D. as testified

by Huan Tsang and I-Tsing. But when we come down to

1e W.3.F., Pickering (ed.), Durkheim's Sociology
of Religion, Themes and Theories, p.194.
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the end of 9th century A.D. Buddhism seems to be on

the brink of disappearance from the Kofikan region and
this seems to be an all India phenomena. This is
testified by the epigraphical evidence, Only three
Buddhist inscriptions belong to the period of early
§i13h3ras which shows that Buddhism had the least
votaries of all the 3 ancient Indiasn religions, Hinduism,

Jainism and Buddhism,

The Deccan trap has been particularly beneficial
for the existence of the excavated Buddhist mouliments.
Out of éome 1200 excavated rock monuments in India, 800
or about 60% are located in Western India, mostly in

Maharashtra.1

The Chinese traveller Huien Tsang
visited India around 7th century A.D. (629-545 A.D.).
He visited Konkanapura which has been identified by
Cunningham with the whole coastline from éombay to
Mangalur. The pilgrim saw heré 100 monastries wiéh
10,000 monks of either Hinayana or Mahayana school,
There was also a temple with a sandalwood image of
Bodhisattva Maitrgya' said to have been made by S;ava

2

vimdatiketi, of whom also there was a stupa. But

1. B.G. Gokhale, Buddhism in Maharashtras A History,
"Pe 3.

2. Walters, Yuan Chwang's Trevels in India, II,p.239;
cited in Nalinaksha Datt, Buddhist _Sects in India,
pp.300-301.




100

only the Buddhist centre at Kanhéri figures in the

gilﬁhéra inscriptions.

The Buddhist centre at Kanherl is mentioned thrice
in the §11§h§ra inscriptions and donations of some
drammas were made to it by amatya Vishhugupta of
Pullaé’akti1 for the worship of the Bhagavat (Buddha),
the repairs of the Vih3ra, the clothing of the monks
and the purchase of their religious books at qushgagiri
(hill of K&nmheri) around 843 A.D. Another donation to
this centre was made around 853 A.D. by GelMin Anigh- '
ndkara - a devout worshipper of Buddha who hailed from

Gauga country during thé reign of Kapardin II,2

Third
donation was also made during the reign of Kapardin II
around 877 A.D. by veva who made perpetual donation ‘
for the Buddhist monks by depositing 100 drammas with
the veﬁerable community of the Mahavihara at KgIshqagiri.3
All this indicates that K3nhérl was a famous centre for
Buddhism and that Bﬁddhism Yas flourishing in western
Maharashtra even in the second half of the 9th century
A,D. But on the whole Buddhism seems to be a decadent

religion whereas Hinduism was on the ascendency.'

1. CII, vol,VI, No.1.
2. _I_EEop NO. 20

3. Ibid., No.3.
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The Buddhist settlement at K8nherI is one of the
largest in Maharashtra. It has a continuous history
" of occupation for almost a thousand years., The K&nherfY
establishment has a total of 112 caves, 107 viharas and
some 5 chaﬂ;as and chaityagriha. The excavational
activity at Kanheri extends over centuries, beginning
with the 1st century B.C. to 1st A.D. to 11th century
A.D. .It reflected the transformations in 3Buddhism

from Theravada to M3haydna and Vajray3dna - ‘I‘antrayé’na..1

Information regarding Buddhism in the Konkan
region is confined to the well-known Buddhist settlement
at K3nh&r{. 1Its popularity can be attested from the
fact that it enjoyed patronage not only from a number
of places 1in Maharashtra but, as is depicted ip one of
the aforementioned Kanhéri inscriptions, it attracted
devotees from far off places like Gauda (West Bengal),
B.G. Gokhale is of the view that the donors of the
Buddhist estéblishments located in Kingdom of the
Maharashtra that controlled large areas outside the
region came from all the four neighbouring regions,
that is, Gujarat and Madhya Pradesh on the one hand
and Karnataka and Andhra Pradesh on the other, yahérash-

: nd
tra had intimate relationships with these areailof its

1. B.G. Gokhale, op. cit., p.54.'
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distinct social and cultural histo:y.1

The K3nh&8r'l cave inscription of Pullagakti 2
made provision for the purchase of books, it therefore,
appears that the Saflgha had a library and perhaps a
school attached to it. A.S. Altekar points out that
it resembled in this respect the famous monastic
university of Valabhi where also there was a library

2
which often received grants for the purchase of books,”

The donors of these permanent endowments were
not the Siléhsra chieftains but the amatya of Pulladakti
(§113hara chief), Gemin Avighnakara - a devout wor-
shipper of Buddha whe had hailed from Gauda and Veva.
The social basis of Buddhism thus appears to be limited
in the Korikap region. But the very fact that Vishpugupta,
amatya of S§i13hata chief Pulléé%kti was a patron of
Buddhism and made a donation to the Buddhist monks at
Kanh&rT suggests that the $113hdra administration of
North Koftkap within whose jurisdiction the Samgha was
situated did not look upon it with an hostile eye,

’ .
Moreover, the silzhdra king Gandaraditya of the Kolhdpur

1. B.G. Gokhale, cp. cit., p.2.
2. cIi, op. cit., Ne.1.

3. A.S. Altekar, Rashtraskutas and Their Times,
p.308,
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branch constructed a temple of the Buddha together
s
with those of Siva and Jina at the village of Irukudi

and donated a nirvartana each for their worship1 showing

the tolerant attitude of the §i15hsras and also that
to some extent roval patronage extended to Buddhism
in the Kolh3pur region where few adherents of Buddhism
must have existed as late as the beginning of 12th

century A.,D. (1110 A.D.).

" The donors of the K3nh€ri Buddhist settlement
during the time of the giléhéras deposited a certain
amount of money (drammas) which carried interest with

Te————
some merchant body of the town., This seems to be a
convenient type of benefacticn as compared to the grants

of villages which could be made only by rulers or with

their permission,

Recent excavaticnal activity in K&nhérI caves
(1969) undertaken by S.R. Rac on behalf of the Archaeo-
logical Survey of Indis have revealed that the residing
monks not only preached and practiced the tenets of
Buddhism but weré alsc engaged in trade and industry.
They knew metellurgy and employed smiths to melt and

purify metals, The occurrence of a large number of

1. CII, op. cit., No.45, lines 33-35.
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NZlanda sealings here clearly shows that KanhérI was

a flodrishing centre of Buddhism as late as the 9th
century A.D, and that it maintained contact with other
great religious-éentres such as Nalanda, Vikraméil3 and

Bodh-Gaya in Bihar. !

All this cannot be corrocborated
through epigraphical sources of the é&léhgras. But
onething is noteworthy that all the donations made to
this centre were in cash that is in drammas which

, —
carried interest and must have been entrusted either
to some merchant body of the town or the merchants
staying at the Kanhérl centre itself, The merchants
of the K&nher{ centre engaged in trade and industry
besides practicing the tenets of Buddhism. They
probably, must have used the dramma reserves of the .
monastry as a source of credit for mercantile enter-

prise. This proves the popular theory of the close

connection between the trading community and Buddhism.

Buddhism and Jainism generally flourished at
urban centres, The monasteries were often located
at the meeting point of important trade routes because
of their association with the trading community.
Kanher I was the meeting point of two important trade

rcutes, one connecting Paithan (ancient PratIshthana)

1. S.R. Rab, "Excavaticns at Kanheri (1969)" in
Shrinivas Ritti and B.R, Gopal (eds.), Studies
in Indian History and Culture, pp.43-46.
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in Aurangabad district of Maharashtra with Amaravati

on the east coast and the other connecting Nasik with
Ujjaini, Mathur3da and Varanadi in the north and Kalyan
in the south.1 According to Ptolemy, Kalliena (Kalyan)
was one of the six important trade centres on the west
coast and it handled metals, cotton and sandalwood._2
S.R. Rao is of the opinion that perhaps, metal extracted

at Kanhérl was exported through the ancient ports of

Kalyan and SE)';_»"a"ra'."3

With the decline of Buddhism in the North, Kanher{
too must have gone into oblivion. We have no further
mention of this centre of Buddhism until we come to
the time of Mallik;rjuna4 {2nd half of the 12th century
A.D.) one of the lzter §315héras. In the 11th century
A.D. some Parsis visited it.s It maintained its speci-
fically Buddhist nature, at least until the 11th century
A.D. The Kanhéri caves in part were occupled even as

late as the 16th and 17th centuries, though $t is

1. S.R. Rao, op. cit., p.46.
2.  Ipid.

3. Ibid.

4. CIir, vol,vi, intro. XI vii.

5. ASWI, vol.4, p.€69; cited in R.N. Nandi, Religious
Nnstitutions and Cults in the Deccan, p.110,.
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doubtful if the occupants were Buddhists, prcbably

Ve
they were ascetics of the Saiva pantheon.1

We do not get any direct information regarding
the reasons for the decline of Buddhism through the
giléhéra inscriptions. Judging from the number of
Buddhist inscriptions of the discussed per icd; one
gathers that Buddhist monasticism suffered from lack
of popular support as well as royal support.b The
§11%naras of North Koﬁkag and South Koﬁka§ were ardent
Sgivites and Buddhist monasticism here stands in sharp
contrast with the dynamic saivite monasticism, Whereas
in Kolhapur region except for once it does not figure
in inscriptions and stands in contrast to Jaina
monasticism which was revived under a new form and

propagated more vigorously during the period.

Janism was also flourishing in the dominion of
the galﬁhéras. Sé%@hala mentions some Jaina poets
and authors who were honoured in the L3ta and Kohkan

countries.2 But we have no reference to _ .

1. B.G. Gokhale, op. cit., p.55-56,

2. Udayasundaripatha, p.15; cited in CII, vol.VI,
Intro., p.11,
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JainaL}n the inscriptions of the oilSharas of both

North and South Konkago

Kolh3pur appears to be a popular -Jaina centre,
Kolh3pur was an eminent stronghold of Jainism from
early times and it has maintained its reputation almost
to the present day. It was reckoned among the four
pontifical centres or spiritual thrones sacred to the
Jaina community.1 This tradition is affirmed in a
later inscription,2 from the Jaina temple at Vadgaon
in the Kolh3pur area, The record is dated a.D. 1774
and refers to the preceptor Lakshmisena Bhagﬁéraka as

presiding over the Simhasanas of Dilli, Karavira

(Kolhapur) Jina Kahchi and Penugonda.

Besides Kolh3apur being popular for Jainism, it
was the seat of mother Goddess too. From the legendary,
Puranic, literary and epigraphical accounts, it would
appear that the site of modern Kolhapur, grew on the
banks of the river, known/ as Pahcaganga was called
"Koéﬂgpura", probably after the goddess Kollga, referred

to by the sarasvatipurana and the KaravIramahatmya.3

——

1. Ind. Antiguity, vol,XXXII, p.460; cited in P, B.
Desal, Jainlsm in South India and Some Jaina Epi-
graphs., p.121.

2, Inscriptions in Northern Karnataka and Kolhapur
State No.48; cited In p.3. Desal,op. clt., p.122.

3. H.D. Sankalia and M.G. Dikshit, Excavations at
Brahmgputi (Kolhapur) 1%45-46, p.S8.
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So, from very early times the site came to be known

as a seat of Mother Goddess (Matrkasthana, kshetra

or pltha). It grew in importance when another goddess
Mah3lakshmi, was installed in the city and a temple

built there,during the Rashtrakiita period (C. A.D,

)
800).1 Numerous inscriptions of our period testify

that 3ifts of land, villages, revenues, cess, drammas
’ o

etc, were made to the goddess mahalakshmi andl?ther

pduranic deities by diverse categories of people,right

from the éil§h5ra chiefs, s3mantas, trading community
a1

to the lower echleons of the society - the potters,

cobblers, goldsmiths and others,

The very fact that so many deities thrived at
Kolh3apur and were patronized by diverse categories of
peOplé proves its being commercially and agriculturally
rich. Thus Kolh3pur was a urban centre with monastic
establishments, agriculturally rich with a surplus to
support not only the Jaina monks but ascetics of other

creeds too,

At Kolh3pur there was a Jaina saint named Mgéha—
nandi—SiddhEhtadé%a, who officilated as the priest of

the temple of Rupanarayana and was the head of the

1. H.D. Sankalia and M.5. Dikshit, Op. g_:l._g./k.g
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Pustaka Gaccha of the Dési Gana of the Mila Safigha.
. I Tl —

He was an eminent personality in the history of Jaina
church of this area and he contributed immensely to
the prosperity of the faith by his erudition and
efficient administration of the ecclesiastical orga-
nisation.2 The credit of turning Kolh3pur into a

tirtha for the Jalnas 1is to be given to hhn.3

’The inscriptions of the éiIEhéras of Kolh3pur
refer to other Jaina saints too. The Herle Stone
inscription of Gaq@aréaitya4 mentions that the gift
was entrusted to the care of the preceptor géhtivI}a-
Siddhantadeva, the acharya of Kolhdapur-tIrtha. He
was a disciple of Balachandravrati, previous achirya _
of the Chandraprabha Jinalaya. He is glorified in the
NEﬁIhéthg“rEha of Karnaparya, who was patronized by
Lakshmidhara, a minister of the S&léhﬁra king Vijaya-
ditya son and successor of Gaqgaréaitya. B3lachandra
is described in that work as the JFcharva of the
Chandraprabha temple called Tribhuvanatilaka, It

seems therefore that like the RUpanardyana temple of

1. £ii, op. cit., No.53.

20 P.B. Desaip _920 _C’_j;‘t-op p01210

AY

3. B.A. Saletore, Medieval Jainism, p.206.

4. CII, op. cit., No.47,

— e
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-— I )  —
Parsvanatha near the Sukravara gate in Kolh3pur, this
temple also bore the name of a biruda of Gaggar%ditya.
The inscription further mentions two Jalna ascetlics,

Tribhuvanachandra and Nagachandra Saiddhantika evidently

Bo-l.ad-;ahiaa
the disciples of Bé‘lachandra.bppears to be popular
on
Sbhgrya next to M5§had?isiddﬁéntaAEVAo
e ——— . '

The Jalna saints or preceptors of Kolh3apur held
important place in the life of the faithful. They
were given high sounding titles as Xchékza. They were
popular not only with the community of monks but also
with the common people. Kings, feulataries, ministers,
merchants and commoners all obeyed theicr preceptors

for the sake of righteous and steadfast life,

Why wer?Léonations made to the Jaina saints and
monasteries? The §31§H§ra chiefs Ga%garsaitya, Vijya~
ditya and Bhdja of Kolh3pur patronized Jainism, This
was done because as Romila Thapar points ou€¥the mon as -
teries had access to a large lccal base in the lay
community and could be mobilised to provide a focus
for public opinion and possibly even provide political
legitimacy to the king. O©One of the channels for

exercising public opinion was through the educational

. . )
function performed by the Sangha and the mat‘:ha.1 All

1. Romila Thapar, op. cit., p.92.
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this accounts for the numerous donations of land,
Ly =
drammas, cess etc. made to the basadis by the Silahara

chiefs,

Our pericd marks the proliferation of the Jaina
monastic community into numerous small groups. This
process had already started in the early centuries of
the Christian era, but during our pericd it culminated
‘into an intense religious movement. The proliferation
of the monastic organisation in the early medieval

pericd is suggested by such terms as Sangha, gana,

gaccha, avvaya, bali, §§mudaya.1 All these terms

L oien
stand for monastic order. 1In the Sil3hara inscriptions
of Kolh3pur monastic orders are referred as Sangha,

gana and gaccha.2

The Jaina saint M3ghanandi-siddha@ntadéva is

referred as the head of the Pustaka Gaccha of the

Dgsiya Gaga of the Mula Saﬁgha. The Mula Saégha was

the earliest monastic group of any importance. 1Its

2
members belonged to the Digambara order of the Deccan.”

The Mula Sangha was follcowed by the establishment of

i. . R.,N. Nandi, Religious institutions and Cults
in the Deccan {(A.D. €600-1000), p.45. '

2. CII, op. cit., Nos. 4,53
3. R.N. Nandi, op. cit., p.41.
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the Yapaniya Safigha which had attained the status of

a separate and independent church with Jdts own set
of doctrines and rules of conduct.1 In the seventh
century A.D. the monks of this order had spregd into
the kingdom of the Western Chglukyas of Badgmi.2 One

of the Kolhapur inscripticns refers to the Jaina nun

—

Ratrimatikenti of the Funnagavrikshmulg gapng of the

Mala Sangha.3 The Punndgavrikshmila is generally

assoclated with the Yapaniyas. Thus suggesting the

-existence of the Yapaniyas in the Kolhapur region.

Punnagavrksamula was the name of another monastic

order whose monks were probably the descendants of a
sage who had performed penance under the Punnaga tree.4

Later it spread to Belgaum district,

The Desi Gana was another important monastic order
of the Jainas found in the éiléhé?asinscriptions of
Kolhapur, It figures in other inscriptions of the
tenth century and more often in the records cf the
eleventh and twelfth centuries. Govinda Pal states |
that the country between the Western Ghats (the uplands
Oof the present North Kanara district), the Karnataka
country of ancient and medieval times and the river

1. R.N., Nandi, cp. cit., p.41,

2. P.R. Desai, Jadnism in South India and Some Jaina

‘ Epigraphs, p.104; clted in R.N. Nandi, c¢p. cit.,p.41.
3. CII, cp. cit., No, 44

40 R.N. Nandi, g Cit
5. E.I., 18, p.172: c1ted in R. N. Nandi, cop. cit.,p.44.
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P )
Godavari was known as desa, and that the teachers of

the Nandi Saﬁgha who settled here christened their

- 4
order as the Dé€si: Gaga.1 R.N, Nandi suggests that

the adjective d6¢i is derived from Sanskrit d&sa
o~ ly 3 -y —

which means homeland.2 The Desi gana of the Silahara

inscriptions similar to most records is referred to

as a branch of the Mila Sahgha which was the parent

church of the Digambara monks of the Deccan,

It 1is interesting to note that most of the monastic
orders trace their origin to Mula gana, This could be
because of the fact that Mula gana was one of the
earliest Jaina monastic order of any importance. Hence,
the tendency of the varicus Jaina monastic orders of

Kolh3pur to lach on to the Mula gana in order to

egtablish its validity in the area\and play up its
organizational status. This was also a method of
impressing the masses by clalming origin to an influen-
tial gapa. Thus the small orders constanfly endeavoured
to force their way into a higher grade and acquire the
privileges of the important and influential Sanghas.

R.N. Nandi has shown the monastic gradations indicating

1. JA, vol,X, no.3, p.65; cited in R.N. Narmdi,
op- cit., p.45.

2. R.N. Nandi, op. cit., p.4S.
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the position of a particulear order.1 A record of 1198
mentions Ingal€svara Bali and gives the hierarchical

- [ w’e .
gradation in descending order as Mula Sangha, Desf_

Gana, Kundakundanvaya, and Pustaka Gaccha.2 This
. Jatnox -
further explains why thelyonastic.orders of Kolhapur

trace their origin to Mila Sangha.

-The popularity of Jainism in the Kolh3pur region
can be attested by quite an adequate number of Jaina
basadis erected during the period and the §113hara
S
inscriptions referring to the donaticns made to the
Jaina monks by a wide range of people. The Kolhapur
stone inscription3 of Gandaraditya introduces his

reputed feudatory Mahdsamanta Nimbadeva as one who

had obtained a boon by the grace of the divine Padmavati,

as a devout Jalna. He had perpetuated his religious fervour
by erecting the temple of Rupa-Narayapaat KolHiapur pre-
viously. He erected another temple of Parfvanitha in

the market place of Kavadagolla. In 1136 A.D. a grant

of income derived ffom imports was made for the repairs

of the temple and supply of food to the ascetics living

therg,by several members of the mercantile corporation

1. R.N., Nandi, op. cit., p.46.

2. SII, 4, no.798; cited in Desal, op. cit,; cited
also in R.N. Nandi, op. cit., p.46.

3, CII, op. cit., No.49.
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of Ayyava{a Five Hundred. The gift was made to the
‘preceptor Srutakirti TraividyadeVa of the Rlpa Narayana
Basadi, who was a pupll of Maghanandi. RﬁbaaaNéréyaQa
was an epithet of Gag@ar%ditya and the:Jaina shrine
bear ing the name was evidently designed by Nimbadeva

1

after the title of his master. The Samanta, Nimbadeva
et

also constructed the Chaityagara of Adinatha evidently

— -7 -
at Kolhapur.2 The present day Parsvanitha temple near
the Sukravara gate must be a survival of the ancient

shr ine built by Nimbad&va at Kavadegalla..

The popularity of the Jaina dharma among the
gavundas is seen from the many examples of devotion
—_—
met within the $il3h3ra records, The Gavundas were

-—

local chiefs or pivot of the village administration.3
They were associated with trade and commerce. They
must have been some sort of a socio-economic group
with distinct profession and appear to be ardent Jainas.

A‘b‘\‘\n c\' ¥AQA\“3
By this time Gavundas appear to have evolved as aL Cammonm Y
with distinct surname and appear to possess adequate

wealth as they could afford to construct basadis

1. Ind, ant., XIV, p.141; The Teri data ins. states
expllcitly that the basadi of Rupanarayana was
erected by samanta Nimbadeva of Kolhapur.

2. CIiI, op. cit., no.50,

3. G.3. Dikshit, Local Self Government in Medieval
Karnataka, p.61 .
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individually, may be to enhance thelr position and
prestige in society. The Herle Stone Inscription

1 records the grant of land in Edenade

of Gandaraditya
and a garden to the Tirthankara Chandraprabh3 in the
Basadl erected by Némagavunda at Vagubana-Herilage
~in Edenada at the instance of Nagaladevi probably,
the mother of Ganpdaraditya. Chodhorekama~53vunda
constructed a Basadi at Bamani to which g&léhira chief
Vijay&8ditya granted a piece of land around 1151 A.Dc2
At Honnur, a Basadi was constructed by Bamagavunda to
A ——— -

/ I - — -

which 2 silahara brothers Mahamaqdaleé@ara Ballaladeva

and Gandar &ditya made donations both in kind and cash.3
9

Jainism during the discussed period and region
seems to have attracted diverse catagories of devotees
ranging from é&léhEra kings and queens to the betel box
- carrier vasudeva, the betel-box carrier of the Samanta
Kanadeva of é&lshsra king Vijayaditya perpetuated his
religious fervour by erecting a temple at Kolhépur.4

He was a disciple of Maghanandi. 1In 1143 A.D, King

Vijaygaityas made a gift to the Manikyanadipandita
e

1. CII, op. cit., No.47.
2. Ipid., No.54.
3. Ibid., No.44,
4. 1Ibid., No.53.

S. Ibid., No.53.
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who was another disciple of the afofementioned Magha-
nandi, for the eight-fold worship of P3r¢§%an3tmnqas
well as for keeping the temple in good repairs and for
providing food to the ascetics living in the temple
constructed by Vasudeva, In this inscription Arhat
Purudéva is mentioned, lPurudEva was the former name

of Bahubali, son of the first TIrthankara,

The §1I§H§ra chief Vijayaditya figures eight years
later (A,D, 1151) in a simiiar religious transaction
recorded on a stone at Ba&manil in the Kagal area of the
Kolhapur region, He donated a field, a flower garden
and a house for the worship of ngdégansth for the
repairs of it and for providing food for the ascetics
residing in the temple or Basadi erected by Chodhore-
kama gévug@a.l The giléhéra chieftain Gandaraditya
aé well as Bhoja II were both patrons of Jainism. The
two g&lghéra brothers Ball3daladéva and Gaq%grgaityaz
donated 200 kammas and a house for the purpose of

e
providing food in the Jaina Qigggg in the first guarter
of the 12th century A.D. Besides epigraphical evidence

we also have literacy evidence to prove that the above-

£ -
mentioned Silahara chiefs extended royal patronage to

—— ———

1. CII, op. cit., No.54.

2. Ibid., No.44,
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Jainism. Samddéva who lived at the court of Bhoja II
/o
of the Silahara dynasty, says that he composed his

/
Sabdarnava-Chandirika, in Saka 1127, in the Tribhuvana-

Tilaka Jinalaya built by Gaq@aréaitya.l The colophon
of the work reads:
Snaski SVi— Kallapuy vo‘g\-;‘« - Juv ik vera A hane
Y\AA\’\-l AXovaNaXBX  amalGymav da LA vorva - Gawndara Aiyeva
i re  Yebhuvanak\oaka  Diwelare  Sihemal
Pormepts SV -NEIraiha. R padapadwarfidiiva~
polanm VadE —PravaTvariudhn 33 - Vip Ela ~Xirtidive
~N oW -bY akal, i |
Thus 1t is clear that Gandar&itya as well as Bh@ja
patronised Jainism which accounted for its popularity
in the Kolhdpur region to a great extent, Vijay3iitya
of the same family also extended his royal support to

Jainism as testified by the aforementioned inscriptions.

The éilﬁhsra queens of Xolh3pur were also supporters
of Jainism and many a times at theilr instance Jain

Basadis were constructed. For example, at the instance

of queen Nagaladevi most probably mother of Gagqaréaitya,

Nemagavunda erected the Chandraprabha Basadi.2

1. Bombay Gazetteer, T.ii, p.549; €ited in S.R.
Sharma, Jainism and Karnataka Culture, p.48.

2. CII, op. cit., No.47.
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Many feudatories of the sil1%hiras of Kolhapur
were devouﬁ Jains and in various Ways tried to propagate
their religion. Thus Nimbadeva, feﬁdatory of Gag?arél
ditya is known to have erected three Basadig and gene-
rally named them after the ti tle of his maister, which
fact had become a common trend during the pericd under

discussion,

The ?opularity of Jainism is to be seen in the
ardour and devotion of the comnercial'classes. The
Kolhapur Stone Inscription of Gaq@aréaityal records
that certain taxes and dues levied by the trading

corporation of the Vira-Banafijas and certain merchants,

representatives of certain towns as well as royal
merchant of Gapdaraditya and others were donated‘to
Jaina achafya Srutakirti for the benefit of the Basadi,
This indicates that merchants in their own way contri-
buted towards the popularity and growth of Jainism.

The motive of merchants for donation to the‘§§sadis
may have been in part propitiatory to ensure success

for trading ventures,

Ayyavale Five Hundred or the Vira-Bandnjas leanings

towards the Jaina faith are attested by the expression

1. _C_;[‘l' _O_E.Cit.‘ NO.49.



signifying their devotion to the goddess Padmavati

recurring in their pragasti.

Our period witnesses the proliferation 6f numer ous
monastic orders and Basadis. The practice of building
temples was as much popular with the theistic as with
the atheistic sects., The notiocn of monastic organi-
sation was adopted by the Jainas when it became socially
necessary for gtgpose\ of recognition and support.1
fhe rigidity of the doctrine generally attributed to
Jainism was hardly maintained., All religions have
their moorings in social surroundings, Jainism also
adopted measures to be in tune with the standards of
pecple, Thus to csmpete with §%ivism, Jainism gave
up its lofty and réPid precepts., With the desife to
perpetﬁate, popularise and strengthen their religion,
the Jaina saints encouraged the constructicn of
Basadis, accepted wealth and gifts of land, cess, etc.

from the ruling elite as well as the trading community.

Jainism, thus, took on shades of conformism by
thelr association with the ruling elite and through
the acquisition of wealth and power, They were not
totally immune to the lure of divine poweré. Under

the influence of Hindu devotionalism, there appeared

1. Romila Thapar, op. cit., p.78.
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certain god. images in Jaina temples during the medieval
period.1 Thus we find in Kolh3pur goddess Padmavati
earlier female attendent spirit (s3sandevata) of
Pgisfvangthafo have attained immense popularity as a

female goddess. The images of Jina along with those

of their female consorts were worshipped in ®asadis

Kolh¥pur.

Why so many Basadils were erected and numerous
endowments made to the Jainas and other creeds? The
génerous endowments to temples and Basadis is simul-

: ottt
taneously a symbol of kingly protection as well as
the depth of devotion.4 The land grants and other
/
gifts made to the monasteris and temples by the Sil3hara
chiefs were a part of systematlc royal policy aimed

to strengthen their authority by ritual means.s

1. P.S. Jaini, The Jaina Path of Purification,p.194.

2. N.N. Bhattacharyya, History of Sakta Religion,
p. 90,

3. P.B. Desai, Jainism in South India and Some Jaina
Epigraphs, p.167.

4, Uma Shankari, op. cit., p.185.

5. V,H. Kulke, op. cit., p.224.



The spectacular effect of the impressive monuments
constructed during the period together with the active
support extended by kings, gueens, feudatories and
merchants must have been greatly responsible for the
popularity of Jalnism in the Kolh3pur region. But the
most practical means which the Jainas adopted to win
for themselves the alleglznce and devotion of fhe
masses was that relating to the four gifts - learning,
food, medicine and shelter - the primary needs of
humanity.1

Interesting information is furnished by the ins-
cription2 on the pedestal of an image in the Jaina
tgmple at Honnur near Kagal in the Kolh3pur region. A

Jaina Basadi was constructed by Bav?%&vug@a who was a

lay disciple of Ratrimatikanti that is the Jain nun who

belonged to the Punnadgevrikshamilaz-gana of the Mila

Sarlgha. It becomes clear from this that as in the

Tamil country, there were in Kolh3pur (then under
Karnataka) Jaina nuns who entertained men as their

]
disciples.” The information regarding the existence

1. B.A. Saletore, Medieval Jainism, p,173.
2. CII, op. cit., No.44.

3. P.B. Desail, op. cit., p.119,
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in the Mula Sangha, of the Punngéavgiksha—mﬁla gana
which is generally associated with the Yapaniyas, is

also noteworthy,

On the pedestal bearing the Honnur image of the
reign of Ballalal stands the stately image of the
Jina surmounted by seven hooded-serpent. He might
be identified as the Tirtharkara P§r5£Van5£ha. The
1nscription on which Jina appears with a cow and a

calf, and above these sun and moon, may be identified

as Mahavir, the 24th T{rtharikara. Among the 24 Tirthan-
karas of the Jalnas, the worship of the 23rd and 24th

TIrthEBkaraﬁ, that is, PEES{vanEtha and Mahavir, who

were historical figures, appear to be popular in the
Kolhdpur region, In general the favourite TITthin-

karas are the first and the 3 last ones, but temples
2

of the remaining ones are also met with, Temples of
Xainathg.(lst TIrtHankara) and Chandraprabha4 (VitI)
also QO figure 1n the Kolh3ipur region of the discussed
period, The Yakshini (female attendent spirit) of

- —
Par:8Svanath that is Padmavatl seems to have wielded

1. E_I__I" _92. S_i__-tu' NO.44.

2. Jaco 81, Studies in Jainism, p.S.

3. CII, op. cit., No.50.

4. Ibid., No.47.
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popularity in the Kolh§pur region as is indicated by
the reputed S3manta of Gag%argaitya, Nimbadeva - a
devout Jaina who is said to have obtained a boon by

the grace of the divine Padmgvati.l

The worship of goddesses Padmavati, 35b§§§arz;

Bhagavati and Mahalakshmi (all these goddesses appear
in the gilghéfa inscriptions) must have been the
natural outcome of the growth of tantricism in the
early medieval India., Thus as in the case of Buddhigsm
and BréhmagiCal relijgion, tantricism must have affected
Jainas too and influenced the religious outlook of

the Jaina teachers who sought the aid of the goldesses
for the attainment of ordinary worldly gains and spiri-
tual salvation.2 But Jainism remained for the most
part untouched by the sort of tantric practices which
typifiéd many Saivite cults and eventually permeated

the 3uddhist community as well.3

Padmavati is the same goddess in the Jaina
pantheon as Tara is in the Buddhist 1s stated clearly

in the pPadmavati stotram.4 Padmavati who is associated

1. CII, op. cit., No.49,

2. Ram Bhushan Prasad Singh, Jainism in Early Medieval
Karnataka, p.60.

3. P.5. Jaini, op. cit., p.254.

4. A.K. Bhattachary, "Tara As a Serpent Deity and Its
Jain Counterpart Padmavati® in D.C, Sircar (ed.),
The Sakti Cult and Tara, p.156.
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with snakes is a Jaina adaptation of Manasa.1 It is
interesting, however, that in the case of Padmavati,
she has been most systematically affiliated to one,
or the other of the higher divinities in Brahmanism,
Buddhism and Jainism, A.K. Bhattacharya points out
the evolution of goddess Padm3vatl from a Sasandevata
attached to the 23rd TIrthahkara Par .§vanith to an
independent deity who received worship as a serpent
goddess during snake-bites as also to be invoked for

such purposes as marana, uccatana, vasikarana etc.2

The names and iconographic features of the Sasanadeéevatas,

female attendants of the Jinas, distinctly indicate
the S,akta associstion of many of them, The S3s5ana-
devatas, guardian spirits, are considered ablé to
fulfil mundane wishes; they may often be appealed to

on this level by *"weaker" segments of the Jaina
community.3 All this indicates the immense popularity
of the goddess Padmavati in the Jaina pantheon and, her
association with‘the tantric and sgkti cult which

Jainism alone had withstonod and maintained its rigid

—

1. N.N. Bhattacharya, History of Sakta Religion,
p.922.

2. A.K. Bhattacharya, op. cit., p.167.

3. PoS. Jaini, op. cit., p.19%,.
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orthodoxy till 7th-8th centuries A.D, But with the
rapid spread of Saivism in the discussed region and
to be in tune with the social surroundings, the lofty
and rigid precepts of Jaina religion were abandoned
to overcome the crisis and all possible measures were
adopted to suit the standard of the people. By 8th
century A.D. the Digambara Jalnas concentrated in the
Karnataka, wellw@sceled in the patronage of traders,

merchants and officers of the state.1

Jainism in South India was dominated by the
preceptors of the Digambara order but the rigidity
generally attributed to the sect was hardily maintained,
The new monasticism upheld the practice of_liping in
monasteries but the o0ld counterparts denounced it, The
idea of image worship: denounced by Mahavira had
become popular in the 11th-12th centuries A.D, and
was propagated by the Jaina teachers from KolhJpur
and other places in India among the Jainas who responded
to their appeal by erecting many new basadis in different
parts of Kolhapur. This is subétituted by the donative
records of the 5&15h§ras of Kolh3pur, their feulatory
chief and other merchants, who made liberal gifts of
lands and villages and imposts for the continous

performance of Jina worship.

1. S.B, Deo, The History of Jaina Monarchism;
p.114 £f & 568 ff,
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Thus owing to the patronage received and the
literary and religious activities of a number of
famous monastic scholars, Jainismccontinued to be
a strong rival of Hinduism in ‘Kolhapur. The Jalna
Basadls became the main channel through which the
sect comnunicated with society., Monastic establish-
ments thrived near urban centres and in rich agricul-
tural regiqns where there was a surplus to support
the monks. Thus Kolhapur-stronghold of Jailnism was
an urban centre and agriculturelly rich with a suwplus
to support not oniy the Jaina monks but ascetics of

other creeds too0,

HINDUISM:

There are 3 important sects in Hinduisms
(1) & aivas (worshippers of Lord Sﬁva): (2) Vaishnavas
(wox;shippers of Lord Vishnu); and (3) S"‘@ktas (wor-
shippers of énbkti - power)., All three were in exis-
tence during the time of é&léhgfas. An attempt 1is
made to study them on the basis of epigraphical sources

of the giléhgra dynasty.

Vedic gods had become far and distant figures:
they ceased to command respect. Vishnu, é&va, Sun,
Ganesh and other p uranic deities had taken place of

the Vedic divinities, Quite a few g&lghéia inscriptions



open with two mangala d13kas in praise of Vishnu and

2
Sliva.1 But Siva figures more often than Vi;hnu and,

numerous benefactions were made for the worship of
/ oy e
§1va as the Silaharas of North and South Koﬁkaq were

7
ardent Saivas.

Séivism or the woarship of the God S{va, is consi-

dered.as the oldest religion in India., Its roots

lie deep in the religion of the Indus Valley people,
Unfortunately, the history of this cult from prehistoric
times down to the early centuries of tﬁe Christian era
is somewhat obscure, By the 6th centwy A.D., it became
an established sect of Hinduism and God S&va who was

now considered not only as a destroyer but alsc as a
creator and preserver, was worshipped by people., 1In

the early medieval periocd various sects of égivism

rose into prominence, such as PE%ﬁpata, Kapalika,

Lingayata or szaégiVa. K3lamukha and others,

/
The Saiva sects in the early medieval pericd

can be divided into the following groups:2

(1) The Siddhanta School or the ordinary S%ivas

who followed the Puranic doctriné.

1. CII, E?* cit., No.4, lines 1-2; No.5, lines 1-2;
i

No.6, nes 1-2 etc.

2. Pranabananda Jash, History of Saivism, p.li.
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(2) The Agamic d%ivas:

’ / /
(a) The Tamll saivas or the Saiva sects of
the Far South:

(b) The Lingayats or the Vira §%ivas;
(c) The Kashmira-Szivas.

{(3) The ngupatas:
(a) Kapalikas;

(b) X3alamukhas.

Of the above-menticned sects of Sgivism, the
S;ivas and Péghpatas flourished in the early medieval
periad in the Konkan and Kolhapur region. The ordinary
égivas laid great emphasis on phakti and followed the

- ¢ — —
doctrine of the Puranas known as Siddhanta-marga

?
mentioned in the Siva-Purina. The Saivas were far

more moderate in their religious beliefs and ritualistic
practices than the ordinary ﬁgé&patas and the two other
extremist branches, the Kap3likas and the Kalamukha

who accepted the left-hand tantric method of worship. :

The ng&pata school was founded by S%ikantha from
which later on several branches spring forth.2 Gihavasi
4
promulgated the doctrine of Saiva-3iddhanta school.

In the Gihavasi line three main branches spring forths:

1. Pranabananda Jash, on. cit., p. 18,

2. V.S. Pathak, Saiva Cult, p.S8.
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(a) Amarddaka-matha, {b) Mattamayura and (c) Madhumataya
respectively founded by AmarddakatirthanZtha, Rudra-
§émbhu, Mattamayura-natha Purandra & 'Pavanas’iva,.1 The
Maétamayﬁra branch of Sgiva~siddh55ta school is mentioned
in the §315h5ra inscriptions., Prof. Mirashi has

identi fied mattamayura town with Kadawaha as it "posse-
sses remains of a Hindu monastery " and because "it is
not far from Terahi, Ranod and Malwa."2 V.S. Pathak
locates the Mattamayﬁfa town in Punjab in the kingdom

of Varrnmans.3 Whatever be the location of the Matta-
mayura town, the fact is that Karkareni branch of the
Mattamayura clan flourished in the Deccan during the
reign of $ilshSras. Different groups of the Siddhanta
school spread over a large part of India, particularly
in the Central India. Often the Mattamayura sub-sect
was the most popular and powerful and appears in

various medievsl inscriptions, From the 10-13th
centuries A,D, this sub-sect extended far into the

South.4

Some of the acharyagof Mattamayura line settled

. —— =, :
down in Koﬂka?. The Kharepattan Plates of RattarZja,”
L 4 © e

1. V.S. Pathak, op. cit., p.S8.

2. CII, cp. cit., Intro. I.

3. V.S. Pathak, op. cit., p.34.

4. Pranabananda Jash, op. cit., p.18.

5. CII, cp. cit., No.41 {south Konkan).
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S%ka year 930 (1008 A.D.) records that 3 villages -
that is Kﬁshméﬁ?i, Asanavira and Va@aﬁgula were

donated to the learned preceptor iiréya, who was a
disciple of the égiva ascetic Ambhdja Sambhu of the
Karkar6b? branch of the Mattamajﬁra clan, by the
§il§h5ra chief RaggarEja for the purposes of wor-
shipping with fivefold offerings the holy God AvvEdvara
and keeping his temple in proper repair and of provid-
ing food & raiment to aséetics and for the use of
diséiples, learned men and visitors. Thus the pre-
ceptor Atréya who in 1008 A,D. settled in the monastery
attached to the temple of avvedvara in Ratnagiri
district must have originally belonged to the Karkarani
division of the Mattamayura sect which was active

about the same time in the Gurgi region of Madhya
Pradesh.l As the Si13hara of North and South Koﬁkaq
were ardent é%iVas, they invited S%iva ascetics to
their capital even from distant places, and made liberal
grants to them in order to lure them into settling
down in the Kodkan region and establishing mathas

and to spread the,éaiVa religion among the masses.

The names of most of the Mattamayura gurus end

/ ’
either in Sambhu or in Sdiva, indicating their

1. R.N, Wandi, Religious Institutions and Cults
in ths Deccan (A.D, 500-1000), p.82.




affiliagtion to the maderate géiVa school while those

of nghpatas ended in radi. Some daiva Acharyas of

both these schools are mentioned in gilﬁhéra inscrip-
Itions. Thus Jﬁéngﬁva of Bhaiyapéé%ara, probably belonged
to this é%iva sec:t.1 He is described as a disciple

of VS@Sbhéfya of Western Amnaya. This shows that

there was a3 great centre of this sect in Western India.
The afore-mentioned Ambhdja shmbhu was another ascetic

of this sect, Vééagiva who was the joagufﬁ of Malli-
karjuna, was also of this sectsVyomadlva, who is
described as BhSpaka also belonged to this very sect.

/ - .
He later became the Mah3pradh3na of the Sil3hara chief

Mallikarjuna'®s successor Aparaditya II.2 This indicates

what political influence these é%iVa Acharyas weilded

at the court of the Northern gﬁléhgfas. Socially and

religiously these Achdryas must have commanded immense
—

respect and admiration as this was the age when preceptor

occupled a place of great importance in the life of

the faithful as well with the lay maternity. The

kings, feudatoriés, ministers, merchants and commoners

all obeyed their preceptor for the sake of righteous

and steadfast life,

1. CII, op. cit., No.11, line 58,

2. Ipid., No.30, line 5.
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The t3ntric texts mention about the status amd

dignity of the preceptors of different land. The

gghat~3autamiya Tantr a thus says that "those coming
from the West are the best, those from the South are

. middling, those from Gauda and Kamriapa are inferior

to the preceding and those from Kalinga are the worst,1
According to the above-mentioned taxt, the ééiva

—_ / —
Acharyas of Sil3haras were the best of the lot as

they had some connection with the guras of Western
i

India.

A critical study of the inscriptions will give
us an idea of the nature of the activities of the
61ddhanta Salvas. The afore-mentioned Kharépatan
plates of Rattardja mentlons Ambhéjagémbhu who by
intense self-mortification had destroyed every worldly
attachment; who by the light of wisdom had revealed
the Qay to heaven and final beautitude, and had secured
fame in the three worlds by the acguisitiop of medi-
2

/ —_ -
The Saiva acharya lived a very pious life,
W_'-

denounced  the world'and worldly attachments and achievegd

tation.

wisdom through meditation.

. 7’ . . .
This is the timme when numerous Saivite monasteries

or mathas attached to the temples emerged. At Kharé&patan

1. Pranabananda Jash, op. cit., p.23; P.C. Bagachi,
Studies in the Tantras, pp.17-13,

2. CI1, op. cit., No.41.
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in Ratnagiri district® fiourished a monastic.body
known as Karkardnl branch of the Mattamayafa sect
belonging to the 53ddh§hta school of Saivism. At
Kolhapur there was a Qigég of Uma—Mahéébara constructed

by the §§hav§§& Br&hmana Lokana Nay'a’ka,2 This matha

appears twice in the Silahara inscriptions.> The
é&léhéra chief BhGja IT and some individuals made
several benefaction to it for the worship of the God,
keeping the maEha in good repairs, to pfovide for the
food for students studving at a school established

for the stuldy of the Y§§§§~and for the feeding of

the Brihmanas in the charitahle feeding house (satras)
established by the donor's (son of Lokana Naydka) mother

Pomakauva..4 This maEha must have belonged ei;hef to

the fiddn3nta school or the Ling3dyats or the Vira-
Saivas whose revival was "the most important event
in the cultural and religious history of South India,
particularly in Karnataka and the Telugu regions."5

Neither the ngﬁpata sutra nor Kaundinya refers to

z
the worship of Uma as the power or consort of Siva.

1. CII, op. cit., No.41.
2.  Ibid., No.59.
3. Ibid,, Nos. 58 & 59.
4. Ipbid,, No.59.

5. Prabanand Jash, ©Op. cit., p.99.
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But VIira-Saivism as expounded by §;ipati Paggita in
- & 1
the égikarabhasya cn the Bibmasﬁtra‘“emphasises it.
Unlike P3fupatas the Saivas (§iddhanta school)
pelieve that God (Siva) cannot extend His grace
and liberate bound souls without the help of His

power (éékgl),z Thus the above Matha which refers

to Uma must have belonged either to Vf}a—ééivism or
to the 4$ddh§hta school and not to the Pasupata

school,.

The daivite monasteries unknown before the 8th
century A.D. were not confined to religious activities
but were the most important seats of 1éarning where

the V&das and other sastras were taught. Many of
% asthas

them maintained rest-houses where free meals were
available for the destitutes., These philanthropic
activities conducted by the ascetics of the siddhanta
school were in fact the ﬁeans for propagating their
religion and philosophy among the common people. The
other S%ivite sects as well as other religious monas-
teries adapted the same method for popularising

their respective creeds and must have competed with

one another to seek the roval patronage as well as

1. Jadunath Sinha, School of Saivism, p.S81.

2. Ibid., p.102.
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the support. of the feudatories, ministers and mer-
chants. On the other hand the §éivites popularised
and propagated their respective creeds among the
common people through their cultural and philanthropic

activities.

The monaster ies built by §givite sects were more
in number than other creeds and must have exerted
greater influence on the society of Konkan during the
early medieval pericd. What were the reasons
for the phenomenal growth of the Saivite monasterieg?
The §31§H§ras of North and South Koﬁkag were ardent
Sgivites and extended their full support to them.
Jhahja of N.K. is said to have erected 12 temples of
Fiva evidently at the sites of 12 Jyotirlingas and
named them afterAhimself.1 The §&l€h€ra chief Chittaﬁija,
{(N.K.) began the construction of the famous temple of
-§;va at Ambarnath, which was completed In the reign of
his youngest brother Mummur_li.2 The multiplication of
temples fostered monasticism., The temples were no
longér religious bodies but turned into complex socio-
economic institutions. Provisicons were maje for running

a choultry attached to the temple, for imparting education

1. CIi, cop. cit., No.10.

— " -

2. Ebidcl NCO 17.
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in the temple. All this made inevitable the cons-

truction of monaster ies or mathas as integral parts
PRSI -

of the temple. The notion of monastic organization
which initially Wwas assccizted with the Jainas and
Buddhists was also adopted by the Jaivas and other
groups when it became sccislly necessary for purposes

cf recognition and support.

The complexity cf the gaivite monasteries attached
to the temples can be gauged from an interesting
g&l%hgia inscription, The khar&patan plates of
Ragsﬁréjazl Saka year 930 in records not only the
grant of 3 villages for the benefit of the God avvEdvara
and providing food and raiment to the ascetics and
for the use of disciples, learned men and visitors,

But fdrther gifts ~ a gadyana of gold from every vessel
coming from foreign laﬁds, 2 dharana of gold from

every ship coming from KandalamUluja excepting cHamulya
and chaq@rapﬁré were also made to the matha, To top

it as if this much of resources was not adequate to

run this particular égivite matha, ktonded labourers

were permanently granted to this temple for its

service. Thus a family of female attendants (devadasis),

cilmen, gardeners, potters and washermen were permanently

1. CII, gp. cit., No.d1,
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donated to the aforementioned S;ivite temple complex
for its service., Moreover, cne can postulate that
some amount of economic interdependence existed
between the temples and the merchant groups. Khare-
patan, the capital of the giléhﬁras of S. Konkan must
have been an important hinterland where immense mercan-
tile activity was carried on as testified by the above
“inscriptions. One can surmise that few of the égivites
residing in the above temple complex must have engaged

themselves in commercial activities.

The PastUpata sect of Saivism also prevailed in
the reign of the §i1aharas. They were the most
important Saiva sect in the post-Gupta periocd as in
the Puranas any Saiva is genemlly called a Pa'a"s/upata.1
They besmeared their body with ashes, laid down in
ashes, made the sound hal! hal walked as if disabled
and practiced variocus austeries,2 They were devoted
to §Eva and regarded God as the independent efficient

3 -/
cause of the world. Few Pasupatas figure in the

1. Sudhakar Chatteopadbyaya, Evolution of Hindu Sects
upto the time of Samkaracarva, r..146.

A B.N.me'),o\, Evolution czp Indian culfuhe , b.351

3. Jadunath sinha, cp. cit., p.1C2.
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giléhéfa inscripticns., Miraj plates of Narasimha1
mentions the nghpata Pap?ita BréhmééQara, who is
highly eulogised there in. His disciple was Chikkadeva
who also was learned like him, The village KuggaQEHa
was granted to him to provide for the worship of the

pafithayatana at Mirifija (KolhZpur). Another P3supata

ascetic Véaéﬁgarggika is mentioned in the Nandui

inscription,2

A critical study of the inscripticns will reveal
+he character and the nature of activities undertaken
by the ngapatas of the discussed period and region.
The Miraj plates of Narasimha depicts Brahmésvara
Pandita as venerable to the (whole) world by (his
knowledge o©f) the nghpata égigg_acquired by him by
the touch of the holy Sinmha. Pag?ita Bréhmésgara
i1s described as being adorable to the people, stead-
fast in austerities, one who has conquered the missiles
of the God of love and has given up worldly life,

He is é young well-conducted brahmacharin, meditates on
the feet of §&va, is free from all deceit and pursues
the noble path, His foremcst disciple knows all the

agamas, {(he) who has kept away from the blemishes such

as lustful passion, anger and greed; who has pleasing

1. CII, op. cit., No.43.

2. Ibid., No.63,
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appear ance, who 1is well-ccnducted and is a light
showiﬁg the right dharma, who 1s proficient in the
knowledge of the padarthas (categories of the Vaisi-
shika philosophyy and the foremost among those who

long for liberatiocon,

Thus the ngﬁpatas are highly eulogised in the
/
inscripticns of the Sildharas for their austerelife
devoid of lustful passion, anger and greed, proficiency
in the Pégﬁpata agama and the padarthas, devotiocn to
agama | afa - tna2

God, meditaticn, disciplined life and for showing the

right dharma. About 1350 A.D. the great Vedic commen-
—

tater Sayana-Mé"dhava1 roughly grouped Pasupata system

into 4 divisions in his Sarva Dalsana Sanjyrahas

—p

(1) NakulT8a or LakulTfsa Pasupata, (2) shivism as

. /
practiced then in the South supported by Siva @gamas

and other voluminous literature, (3) The 3rd system
was in vogue in Kashmir and other parts of northern
India and (4) Rasesvara Darsana, started by Siddha
Nagarjuna (400 A.D.). The P3supatas of Kolh3pur just
discussed above most probably belonged to the second

categoryvy,

1le R, Ananthakrishna Sastri (ed,), Pasupata Sutras

et S e et

with Pancharattabhashva of Kaundinya, pp.2-3.
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X&hérya Haribhadra Surf in his shaj-darsana-

ji@muchehayal observes that the Adherents of Nyava
school were Saivas while the Vais&shikas were PAsu-
patas. Guqaratna also repeats the same thing.2
V.3. Pathak regards the statement that the Vai§%shikas
were all Padupatas in contradiction to Naiy3yikas

who are described as Sgivas to be faulty and avers

that the Vaid&shikas were §%ivas while the Naiyayikas
belonged to the Pﬁghpata school.3 This statement of
V.S. Pathak cannot be accepted in view of the above
inscription which refers to the ngﬁpatas as proficient

in the knowledge of the padarthas (categories of the

vai{éshika philosophy).

géivism was the most dominant religion practicéd
in both North and South Konkan during the time of the
;kléhéias. An interesting feature to be noticed is
that the S§1§h§ra kings of North Koﬁkag themselves
undertook the construction of §€ivite temples unlike

the Jaina Basadis in Kolh3pur which were erected generally

by the gaquQas,_villaqe headmen, betel box bearers and

o am — —~
others and not the 5ilahara kinogs. Thus Jhanja of

1. V.5. Pathak, op. cit., p.13.
2. Ipid.

3' E_b__i_"goo p.40.
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North Koﬁkaq is said to have erected 12 temples of
diva evidently at the sites of 12 JyStirlirgas and
named them after himself.l The practice of construc-
ting temples culminated in the Ambarn3ath temple in
North Konkan., The Ambarn¥th temple is still in a
fair condition and is regarded as the best and

earliest example of the Deccan style.

The §El§h§ras of North Koﬁkag were the feudatories
of the Ré%hgfakﬁgas and later became independent. 1In
order to stabilise ani legitimise their power and
position and to make their rule distinct they took
the sanction of the Br3hmanas who were invited in the
large numbers to settle down in Koﬁkaq and at the
same time resorted to some religiou& or cultural symool

by erecting numarous ééivite temples and making numerous
benefactions for the prosperity of é%ivism. They
identifisd themselves with é%ivism. An attempt was

made to reach the masses by adhering to the §;iVa faith -~
a religion which has always been popular with the

masses, Besides erection of temples, numerous bene-
factions made to é;ivites, some §Hl§h5ra chiefs under-
took pilgrimmage to well-known Sﬁva-kshétra Sommnath

pattana and made grants of land in their kingdom to
e v

e

1. CII, op. cit., No.10,



143

the God éBméé;ara. Few giléhgra inscriptions state
thaf the éiléhéra chief Arikesarin even while he wés

a mere boy, went to Somaﬁéthapaggana as directed by
his father and there offered to the God all his
victories.1 Ali this indicates the immense popularity

7/
of Saivism during the discussed periaod.

Vs Vs - .
Saivism was not confined to the 3ilihara chiefs

7/
of North and South Koﬁkaq but some Silihara chiefs of
/
Kolhapur also patronised Saivism and made several
’ -
benefactions to the Saivite mathas. At Kolh3apur -

————

which was regarded as mahétfkthaz for both the sgivites
and Jainas, an intense rivalry must have existed between
the Sgivite monasteries and Jaina basadis to seek the
lion's sharé in both the royal as well as popular
patronage. Quite a few grants of Kolh3pur refer to
composite grants for instance the Tala{g plates of
Gag?aréditya records the grants to nga, Buddha and
Arhat.3 The Shé@bé% stone inscription of the reign

of Vijayaditya records that certain taxes were to be

distributed equally between the Basadi and the temple

at the place by ReanSVUQ%a in consultation with the
1., CII, op. cit., No,13, lines 20-28,
2. Ipbid., No.50.

3. Ibid,, No.45.
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assembl ies of the guilds.l Thus there seems to be

a tendency on the part of the églghgfa chiefs to
satisfvy and propitiate all the established religions
of the period and to portray themselves as just and
tolerant. Call it an atteinpt towards cultural inte-
gration or anything but there 1is definitely an attempt
on the part of the royal dynasty to incorporate all
the existing cults of their reglon into the royal
fold by extending patronags to them through royal
endowments, The_purpose was to consolidate, validate
and entrench their hold over their territory through

the existing religious institutions.

Besides the ggléhgra chiefs the feudatories,
ministers amd other royal officers, the women also
participated in propagating the §giVa faith by
erecting Sattras in the Saivite monasteris, For

instance, Pomakauva mother of a Brihmana established

. haind -7
a chdaritable feeding house in the matha of Uma-MahesVara

at xothbur.Z

The popular participation in the alvancement
/ f
of Saiva faith is clear from the Miraj Stone inscrip-

tion of Vijayéaitya3 which records that certain merchants

1. CII, op. cit.. No.55.

2. Ibid., No0.59, lines 18-19,

3. Ibii., No.52.
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o

A4
of Vi‘ra-Ban_a#’as belonging to the localities Mirifije,

Bage, DEqik&ia. Talakale, KGQ%ilI’and S&damsal assembled
at SEQambE% as the General B3cdy representing the
districts of Piri;yuguvgra and other 3 places and
donated certain dues on commodities such as areca-

nuts, oil, clarified butter etc, sold in the market
evidently at Sedambal in favocur of the God Madhavés=-
vara., The chief merchants on their part made certain
donations in cash or kind. The people of the town,

the guilds, potters, goldsmiths, shoemakers and cobblers
alsoc made similar other gifts for the festival of
Chaltra and that of Dibgbali as well as for use in

the service of the God, The donations of merchants
were frequently announced at large gatherings where
important people in the urban settlements as well as
traders from other towns were present along with
artisans of the town, This showa,th\ people from

the VariOqs stratqgof scciety who met cn friday%Zmade
donations for festivals as well as for the benefit

of the God Mﬁahéééara in accordancé tc their economic

status,

,
Gagapati (Gan&sh - the son of siva) is praised

_ / ~ 1
in quite a few inscriptiocns of the Siléharas,

o com

1. CII, cp. cit., No.8; No,14.
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indicating that worship of Ganapati which had already
come into prominence in the 6th century A,D. was quite
popular. Ganapati is worshipped with great devotion
and reverence even today in Maharashtra, whereas the
other son of é&vé, Karttikeya had receded to the back-
ground there being hardly any (exceptance) reference

7
to him in the SilZhara records.

Among the 2 principal schools of Bhakti cult -
prevalent in South Indis Saivism comes in for a large
clientele. Vaisnavism was not very.popular. Though
Visbnu in his varaha incarnation appears on the mafigala-
sloka of many of the charters of Kolh3pur 5315h§rasl,
there is hardly any referencevto the constructicn of

exceptme *
Valshnaivite temple or any donation made to itA_ Lakshmi-
dhara, minister of Kedideva IT constructed the temple
of'Lakshmi-Ngrgyaqa at MéhﬁFVali to which a grant was

made in the reign of Kgéidgba II by Soma Thékura.2

The other Gods menticned in the records of the
/ — 2 -
Si13haras are Brahma and Aditya,~ Brahma was no more
- e N\

considered to be an important God.

1. €11, cp. cit., No.46, lines 1-2; No.48, lines

"20
2. Ibid., No.24.

3. V.R.R. Dikshidtar, Purangr Index, vol,I, p.154.
Aditya - a name of Survya,




The Sun God had more devctees. Quite & few
inscriptions record that before making a grant Sun
God was worshipped in temples as a sectarian deity
and not as a subsidiary one of the other sects, The
§iléﬁéra prince Aparajits granted village BhEana to
the God LOnaditya at Lavegétatﬁ in the éékg year 919.
The grant was made for the wo;ship of the holy Sun

- . 1
God Lonaditya and the repair for his temple,

Another important aspect of the religion of this

time was the cult of goddess or the g'akti cult,

The goddesses, Mahglakshmi,:jaggéQarf and Bhagavati
were worshipped on their own account and not as subsi-
diary deities or as consorts of their male partners,

Grants were made to them independently,

The goddesses were worshipped at all times in
India but between the days of the Harappa culture
and the Gupts pericd the cult of goddess attracted
little attention from the learned and influential,
and only emerged from obscurity to a position of real
importance in the middle ages ,when female forms were
once more worshipped by the upper classes, The

V4
Goddess was the sakti, the strength, potency of her

1. CII, cp. cit., No.7.
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male counterpart. It was thought that the God was
inactive and immanent, and by the Gupta period the
wives of the Gods, whose existence had always been
recognized but who had been shadowy figures in earlier

theoclcgy, began to be worshipped in special temples.1

The goddess EEEQaVQLL Wwas worshipped in a special
temple Kautuka Mathika at Samyana, In 1034 A.D.
Chamugdar§ja; feudatory of the éiIéhgra chief Chitta-
raja granted a ghanaka (cil mill) in favour of the
goddess Bﬁ'é'gavati.2 The o0il of the mill was used
for burning a lamp in the temple and alsoc for the
besmearing of the feet of the BrZhmana scholars that
may visit the temple. Among the persons addressed
are the chief artisans, prominent citizens, the governor
and madhumata, The goddess Bhagavatil was wor shipped
independently and attracted learned Brahmana scholars
as well as the artisans and people from upper class

of the society.

-
2

E 6g‘§s’varg was another popular female deity and

was prominent enough to get figured in the inscriptions

1. I.. Basham, The Wonder That was India , p.313.

Ao ‘.
2. CII, op. cit., No,12,

e
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on her own accord. Cintra stone inscription of
Aparaditya 11 daka year 1039 states the existence
of the temple of goddessjgéggégarzi The inscéripticn
- further mentions the following:
.l\\t‘io\'\uj“';\ devna¥ - niryvokk§ Ca~€\\ne‘ L\'\i’q \) vy
_ . - Towho L Aadha
C@;\\\k\,'\\@« - S\ -'_ngdzz;vcwa 'i\ev7° . Sa%\ﬁ \:Ec\:\\?ox\fqh%\:‘\ } .
L'Ci\au‘p\l_)\\ﬂsar'\lav'\hok ] Owv ‘(E&V“L%“)\OKQ\ ™o '*‘a\r‘\\r\fk Y_U]\\*O\Y\ %}\ o
rdmphakeay aqrna A aYakigyiha W“’““\"“‘L‘Q’“\‘E >
= . K ciae ) Va1 xaxgmha § Ubhadk -
odawm §vh T 9 [PJax¥gen | .
arom ‘K*ﬁ“z 3 -

Thus 13 houses in number of certain persons

——

connected with temple of Goddess Jébéggarf such as

the mathapati, the pujari, the potter, the person in
chargé of the Arati and so forth were exempted from

e

the house-tax which was usually levied on the houses

in North Koﬁkaé. This shows the popularity wielded

by the aforementioned goddess and the number of persons
involved for her service. Just because the above~

ment ioned peoplé were connected with the temple of
‘Goddes§:36§€§§ar31 they became the privileged citizens

and were exemptad from house tax.

The goddess;;daégﬁarEGWas sometimes added to
the list of Mothers generally 7 in number, The Mothers

were considered as the enerjyies of diftferent major

S a
1. G, op. cif., NoJ . line 2.
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Kolhipur was the centre of this cult® and conti-
nues to this day to be a flourishing centre of goddess,
The . early Puré@ic literature mentions Karawia which
is‘same as Kolhapur as the seat of the goddess. This
is attested by the aforesaid charter of king Karpa.

The temple of Mah3lakshmi at Kolh3pur had become famous
béfore the 9th century A.D. for the Rééknfakﬁgg king
AmBghavarsha I is sall to have offered her a finger

of his left hand to ward off a public calamity.2 The
Kolar grant of Mayuravarna (1037-48) refers to the
Manneya Kaliyarimarasa of 3adavura 140 as having
obtained the favour of the goddess Mah3al akshmi of
Kolhﬁpur,3 King Shashtha of the later Kadamba dynasty
is reported to have worshipped Mah@lakshmi by going

té Kolhé’iour.4 The cult of goddess Mahalakshmi was wide-
spread and not confined to the S£15h§ras of.Kolhébur
but attracted devotees from far off places and other

dynasties too,

The cult of Mahalakshmi started diffusing in the

11th~12th centuries and new centres were openadi at

1. Statistical Report on Kolhapur, cited in JBBRAS,
II, (1874), p.104; cited in R.N. Nandi, op. cit.,
p.115,

2. Bp. Indi., vol,XVIII, no.26; cited in R.N. Nandi,
op. cit., p.139.

3. G.M. Moraes, The Kadambakula, p.393; cited in
R,N. Nandi, p.250.

4, Dikshit, sglect.Inscriptions from Maharashtra (in
Marathi), pp.456-68; also JUPHS XVITI, p.175; cited
in H.D. Sankalia and M,G. Dikshit, Oop. cit., p.4.




151

Gods and described as assisting the great Sgkta Devi
in her fight with the demon.1 The Varaha-Purana says
that:§5§g§§ari is the symbol of lust.2 Goddess
‘:Sﬁgéé%ari appears to be the consort of éiva as from
the above 1inscription we came to know that one out
of the 13 persons who wefe exempted from house tax
was a lingapujari. This is further confirmed from
the Matsyaspufépa wheres she is depicted aé an image
with hanging tongue, knotted hair gp éhe top of the

head and a garland of skulls and bones, etc.3

The Sildh3ras of Kolhdpur were fervent devotees

of Mah3lakshmi. The goddess weilded immense popularity

and was worshipped in a special temple independently.

Her popularity can be eviienced from the fact that the
Silshiras of Kolhapur believed that they had obtained

their kingdom by her grace: for they state in their

grants that they had secure:d her gracious boon.4

1. N.N, Bhattacharyya, History of Sakta Religion, p.102,

.

2. Izid., p.102.
yob- L
3. ¥.R,RJ Dikshitar, op. gig.i\p.B?.

4.  CIL, Op. cit.. No.48, line 2,
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Gaddamballi in Hasan district and at Dharwar district.1

Where does Mah3lakshmi figure in the briahmanical
pantheon? The name Mahalakshmi would suggest that she
was the consort of Viqgu as Lakshmi is the consort of
’Vi%?ﬁ. Dévi Bhagavata Pur3na explains that Vishnu's
original head was cut off by the chord of his own bow
due to the curse of his wife goddess MaHElakshmi.2
The Purgbic Index refers Mah3lakshmi as Kamakshi, mother
of Brahma, Vi#bu and Isa.3 But as R,N. Nandi has shown,
the goddess Mahdlakshmi seems to have dissociated from
the Viiéhite pantheon and was made into a female partner
of éﬁva.l{Lakshmi is supposad to be the golddess of wealth
but there is nothing to show that Mah3lakshmi of Kolhipur
was ever conceived as such., Instead the goddess Maha-
lakshmi seems to have a liking for blood-rites, This
is apparent from the aforementioned inscription from
which we ceme to know that the R§shtrakdta king AmSgha-

Fha Yean hA.p
varsha idZ??lATade offering of one of his finger to the

1. R.N. Nandi, op. cit.,pp 138-1>Q.

2. Suvira Jaiswal, "The Demon and the Deity: Confliect
Syndrome in the Hayagriva Legend", Studies in
History, 1985, p.3.

oA T
3, V.R.R., Dikshitar, op. cit., p.563.

y  RN-Nads,op. o, p. 129,
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goddess in order to ward off a calamity which was
likely to befall his people. R.N. Nandi ascribes
to the view that the evolution of the goddess as a
consort of nga probably followed from her conception
as thé protectr&$§g§ of humahity?which‘is clear from
the above-mentioned inscription. That the goddess
had a liking for blood rites shows herproximity to
the malingnant goddesses of the é%kta pantheon, who
are invariasbly associated with égva as his consort,
The goddess's liking for sacrifice is attested from
one of the §&l§h§ra inscriptions, If Dikshit's

translation is correct then 3hairju Mah3pradhana of

Kediiéva dug a pushkarini (large well) on the occasion
of a sacrifice in honour of MahZlakshmi.® The cult of
Lakshmi had no provision for sacrifice and blood rites,
Moreoveg,joint worship of §&va and Mahalakshmi at
Kolh3bur is revealed in the Kolhapur stone inscription
of Bhoja IT: §EE§ year 1112-1115»5 In 1190 A.D. the
King Bh&ja and a private individual made grants to
certain Brdhmana for the five-fold worship of the God
UmélMahééﬁara, a form of Amritéégara (é&va), fcr the

. s as <
feeding of Sahavdsi Brabmanas, for providing naivedya

TR TR TR efe ok b 13 q

2. CII, Qp. cit., No.35, p.167,

2. Ibid., No.59, p.264.



‘\PW" DISTRIBUTION OF RELIGIOUS CULTS AS
REFLECTED IN THE ,INSCRIPTIONS OF THE SILAHARAS

_OF KONKAN AND KOLHAPUR

CHINCHANI—
HINDUISM (B)
1034 AD.

MANDAV!
HINDUISM(V )
1203 AD.

THANA
HINDUISM(S)

- > - 1
{ LONAD
1184 AD(S)

2 HINDUISM |
S S, 1239A0(9)

3 BASSEIN
HINDUISM (S)

1161 AD.

CHAUDHARAPADA

1185A.0.

BHADANA
HINDUISM
997AD.(Sg)

1
KANHERI
BUDDHISM

CHANIJE
HINDUISM
1260 AD(Sut)

AKSHI
HINDUISM ‘
1206 AD (Sm) .
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R

MIRAJ

HINDUISM
1143—4y4 (S)
1056 AD(S)

— KOLHAPUR
. JAINISM
12thAD
1143 AD
. 1136 AD
“HINOUISM (Su)
E.AD

KHAREPATAN
HINDUISM
1008 AD(S)

HINDUISM ™ * _|
1190 1193AD(SM)]

[
HERLE

JAINISM
1118 AD

|
SHEDHAL ™
JAINISM ‘3

ABBREVIATIONS
S — SAIVISM
V — VAISHNAVISM
m— MAHALAKSHMI

U — UMA MAHESHARA

ut— UTTARESVARA
Sg— SUN GOD

HINDUISM
153 AD.

~" .8

' TTALALE

o
=

2
23 il
\. HONNUR

=~ JAINISM
~

. 1st QUARTER :

OF 1200 AD

1
BAMANI
JAINISM
110

JAINISM
“ 1151 AD.
HINDUISM

B8 — BHAGAVATI GODDESS

1110AD. (S)
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three times everyday to the goddess Mahzalakshmi and

for keeping the matha in good repairs. One can postu-
late that the triumph of Sgivism dur ing the time of
éiléhéras or even before changed the designation of

the goddess and she was transformed into female partner
of giva who had gained precedence cver Vishnu in the
Kodkap and Kolh@pur regicn where the majority of the

. /
population were follcwers of Saivism,

BréhmagiCal deities enjoyed great ﬁopularity.
The S/i lZharas of North amd Scuth Koﬁkar} wer e S/aiviteé
and tried to validate their power through g%ivite
ideolcgy and patronising 3rahmanas. 3Buddhism was
still flourishing at K3hhéri till the end of 9th
century A.D. after which it appears to be @an the brink
of decline from the region under study. Kolh3pur was
a strcnghold of Jainism and was considered to be a
mah3-tirtha for both Hinduism and Jainism, Tantricism
seems to have affected 3uddhism and Brahmanical religion
along with Jainas, who sought the aid of tée goddess
for the attainment of ordirary worldly gains and
spiritual salvation, All the three institutionalised
religions specially Hirdulsm and Jainism competed with
one énother to seek royal as well as popular support
and adcpted various measures to be in tune with the

social surrcundings and to suit the standards of the



people; An increasing axis between the agencies of
tempcral pover and those of the spiritual centres

during the llth and 12th centuries can hardiy be missed.
The result of this axis was the emergence of a network

of temples all over the discussed regicn specially at
urban centres, Earlier in the Rééhg;akﬁga period and

even in the initial phase of the §31€h§ras, rarely do

we find instances of individuals bearing the burden of
building temples which was certainly not an easy task,
from the point of providing huge finances but during

the latter pericd (11th-12th centuries A.D.){This activity
was in full swing specially in the Kolh3pur region which-
was a prosperous town with immense mercantile activity
goiﬁg on, a fact which is conf irmed bofh by archaeclcgical

and epigraphical evidences.



CONCLUSION

'During the giléhéra period one witnessed no
complete transformation in the socio-religious structure.
The éhanges were in the nature of continuation or elabo-
ration of the previous period. As far as the sociel
strudture is concerned, it remained based on the four-
fold caste system divided into a number of sub-castes
which has been the predominant character of the Hindu
society since ages. 3ut within this broad framework of
stability numerous changes and develcpments are to be

noticéd.

The functions of caste as decided by birth had
been relaxed in their rigidity in the period under
study. The barriers of the caste system were broken
centuries before the $il3hara period in so far as its
functional foundation was concerned, The Brihmanas
di1d not necessarily confine themselves to learning and

matters relating to religion. The shift of a number of

jgjﬂxmm;as towards secular roles 1s indicated in our
study. The Brahmanas besides performing their prescribed

duties of teaching, conducting sacrifices, etc. adopted
other professions such as agriculture, administrative
joo and trade and commerce, a job considered to be

degrading fof them earl ier,
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The Bréhmana Caste multiplied into numerous sub-
castes, some of which were still in the process of
formaticn. The epithets Kramavid and Chaturvedin only
indicated the learning of the BriZhmanas and not their
surnameés, B3ut surnames like Ghaisasa found only in
western India had stereotyped as family name. The
Br3hmanas were still the most privileged and honoured
caste, They were the recipients of most of the giléhéra
grants. But the Br3hmanas could not exploit their ritual
supericrity without being well-equipped with the knowledge

of scriptures,

Not much is known about the Kshatriya caste except

that the §iléh§ras claimed themselves to be maha-Kshatrivas.

The Kayasthas whose profession was that of a scribe
had crystallized into a hereditary caste. By 11th centviy

A.D. K3yasthas were a separate caste.

_The merchants emerged as prominent figures in the
society with the growth of trade and commerce in the
Konkan and specially Kolh3pur regions. They had formed

powerful guilds like the Vira-Banafijas who were the

most celebrated of the medieval South Indian merchant
guilds. There seems' to have been professional mobility
even among the merchants., Some of the merchants of the
concerned period had become state functionaries, acruired

land and wielded certain political and juliciazl powers



and privileges. By this time the merchants came to
exercise religious, administrative and military functions

besides their prescribed profession of trade and commerce,

Connected with the phenomenon of trade & commerce
and growth of urban life is the proliferation of arts
and crafts and hence the'émergence of numerous professional
groups like carpenters, weavers etc. to cater to the needs

of the urban population of Kolh3ipur.,

The temples came to wield scme control over the
economic activities of the artisans and merchants, which
they could regulate in their own narrow interests. The
temples by this time became vast landed magnates and
perfcrmed socio-economic functions along with religious,

cultural and educational activities,

By and large patriarchal socciety prevailed where
the male naturally must have dominated in family and
social lifé. Women were honoured as ideal wigves rather
than as a woman per se, They did not enjoy inheritance
right. The women of the royal family did have some

authority in the religious field.

The inscriptions of our pericd do not throw light
on the lower ecﬁelons of the society but adeqguate material
is available on the BrZhmapas and the merchants. Hence,
the researcher has been handicapped to portray a total

picture of the concerned society.
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All the three ancient Indian religions, Hinduism,
Buddhism and Jainism were in existence, Buddhism was
on the brink of decline from the Korftkan regicn by the
end of the 9th century A.D. Kolh3pur was the stronghold
of Jainism and the cult of Mah3lakshmi. Tantrism had
af fected all the three institutionalized religions who
competed with one another for royal as well popular
support and adopted various measures in accordance to
the socio-economic change. An increasing éxes between
the agencies of temporal power and thcse of the spiritual
centres during the 11th and 12th canturies is to be
noticed. The outcome of which was the emergence of a
network of temples all over the concerned region¥. The
dilzharas of North and South Konkan were ardent sa1V1L€sdn&‘tan‘br

validate thein bowen H«wnogh Saivite
ideology and by patronizing the 3rihmanas who represeanted

,"\

the religicon of a group, assimilative and well-established.
The éiléhéras of Kolh3pur patronizad Jainism but simul-
taneously, extended support to Bulddhism, Saivism and othef
puranic deities showing their tolerant attitude, They

also tried to legitimize, stabilize and entrench or consoli-
date their rule over their territory by patronizing the

Brahamanas and the existing religious cults and their

centres,
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