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PREFECE

Indian society is & plural society; not only in
termeg of its ethnic; culturel and linguistic minorities;
but even in tems of {ts diverse religious minorlties;
It was in this background that we adopted a demgcratic
political framework and gave to ourselves a secular
constitution, which would protect and enhance the rights
and position of the various minorities in India,

In this study, we have taken the case of the
religlous minorities {n Kerala, specifically the case of
the Christians, Almost all the major world religions

find their adherents in Kerala, Christianity having its
share of followers who constitube a significent minori ty;

The perfod chosen for this :study is 1978-85, In
this period, we note the strengthening of the role and
posi tion of the Kerala Congress - @ party that i¢ assoc=
ciated with the Christians, Any study of the political
life of the Christians in Kerala, would be incomplete
without studying the Kerala Congress, As lmportant as
the study of the Kerala Congress is also the study of
the role of the Church vis~a-vis the Christian minori ty
politics in Kerala, This study seeks to examine the
involvement of the Church in the political effairs, the
kind of issues that the Church supports or takes up,
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Kerala has traditionally been km\)m for it
communal amity and lack of communal problems, However
over the years, this situation seems to be changing,
A certain section of the Church has been behind a mowe
to communalize any and every issue, Interestingly
enough, there is yet another section which realizes
the futility of such an endeavour and takes up issues

" on behalf of the exploited poor, |

Thus, on the basis of this study, it will be seen
that religlous minorities are a very important f actor
in the electoral, political and administrative ssteup
of Kerala, Since the Christians are a wb#tanual and
powerful minority with an organized Church ard leadership
and even a political party, they are vobviously '
@ subject of great interest for any study that proposes
to ﬁnderstand the dynamics of minority politics in Kerala,

This dissertation is the result of the help and
guidance given by my teachers and friends, This would
have been impossible to complete without the support of
my parents, Ravi Chettan and Geeta,

Here, I would like to thank Professor V,K,Sukumaran
Nair, ex=Vice-Chancellor, Kerala University, for his
willingness to help me, inspite of & busy schedule,
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overbearing, that this study has finally been completed.
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Jawaharlal Nehru University (KRISHNA MENOXN)
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INTRODUCT ION

Plural societies in all parts of the world are
charscterized by the existence of several minorities,
These minorities can be linguistic, ethaic, racial,
‘cultural, tribal and of course religlous, Most plural
societies haveto therefore, adopt a constitution and
political framework that will uphold, enhance and
preserve the status, importance, identity and last but
not the least the rights of the minorities, Very of ten,
we notice that inspite of these elaborate provisions and
safeguards the minorities feel threatened; hence they

organize politically in order to put pressure on the
govermment, Sometimes this imagined or ré@l feeling of
neglect and discrimination explodes into violent movemsnts,

often incorporating a demand for a separate state:

Indian society Ls thus an interesting fllustration
of a plural society, where diverse ﬁinoritles have been
living since centuries of réca:ded hi story, India hag
various minorities - some very small, and yet others
that can be called substantial, Much of Indian politics -
present and past has heen ‘linked to the considerations
and demands of these varied minorities, Thus the minorities
ave @ very important and interesting dimension to Indian
politics at the national lével.



&)

Indiap being a federation has multiple levels of
government = very of ten the political scenario in the
states is totally different from that at the centre;
specially in the context of the minorities, This
difference emerges from the existence of dif ferent
demographic compositions in the various uniis of the
federation, Here, we could consider the example of Kerala,
in the South of India, which has many religious minorlties.
that are substantial and are in fact so important

that much of the political upheavels in Kerala, can in
a certain sense be attributed to the constant pressure
exerted by these minority groups, It is inevitable
that these groups should be organized and hgve their
political units which take part in elections and seek tog

influence govermment decisions,

One such important endcrucial minority group
fs the Christiang in Kerale, We shall be looking at
the hature & form of minority politics in Kerala - in
the specific case of the enristians, This study limits
1tself to the years 1978-85, In the first chapter there
1s a brief discussion on the minorities in India ganerally
and in Kerala specifi mlly, This chapter deals with

the constitutional proviébns and safeguards for the
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minorities - specially the religlous minorities « in

the context of the nature of secularism in Indls, In

the second cﬁapter, we teke a look at the slgnificant
developments in Kerala politics vis-a~vis the Chri stians
in the years 1957-75, The third chapter is a continuatign
of the same theme in the years 1978-85, The last chapter
tries to identify the varying trends that are emerging

fn the context of the Christian minority group and itig
role in Kerala politics,

This study has made use of many well=known books
on Indian and Kerala politics, besides articles and
reports from leading' journals and newsgpapers, Cexjtain
ggvemment documents, pamphlets publi shed by voluntary
groups, ' .¥npublished thesis and di ssertations, and

private circulation documents have also been consulted,

'Ihe purposa of this study is to examine the
nature and extent of influem_:e that any religious
minoxity can exert in a political set up such as
India's, It also looks at the role that religion

Plays for mobilizing purposes,



CHAPTER I

RELIGIQUS MINORITIVS IN KERALA = CONSTITUTIONAL
AND SYSTEMIC DIMENSIONS

Indian society can be described as & "compartmental®
soclety in which many groups meintain théir distinct and
diverss styles of u.fe.l Society in India i{s divided
into a multitude of religions, Quite obviously each
religion has its "own oxrders, denominations, sects and
movements.'2 Almost 511 the major world religions find
their adherents in Indla, According to the iatest census
reporta3 the percentages of people following any one of
the major world religions in India Ls as follows 3§ Hindus

83%, Muslims 11,2%, Christians, 2,6%,

Thus, 1t 1s quite evident that India has many

religious minoxities, This fact, coupled with the histerical
axperience of partition and the violeat communal riots

made £t imperative that the constitution makéra pay &
great deal of attention to the role and involvement of
religion in the Indian polity after 1947, the year India

became independent,

1, Galanter (Mare) - Coggeting_7Qulllties - Oxford
University Presgs, =~ *3 84, p.7

2;  Ibid, p:l6;
3,  India (Govt.) Cenus of India = 198),
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During the antleimperialist gtruggis, Lt L& noted
that the struggle i{tself becams s "powexful force for
national unlty",4 The nationalist anti-imperfalist
struggle was strong enough to keep in checkvmost of the
disruptive forces, This tradition has definitely influanced
the scceptance of a secular state in India after 1947;¢

In fact the Preamble of the Indian Constitution says
"we, ths People of India, having solemnly resolved to
constitute India into a Sovereign, Social{st seculsr
Denocratic Republic..."5 Thus the Indien Constitution
stateg thet India shall be a secular state, Thus the
unity and fraternity of the people of India, professing
numerous faiths, has been sought to be achieved by enshrining
the {deal of & "gecular state!, which meang that the state
tdoes_ not . ftself uphold eny religion as the gtate
religion, The secular objective of the state has now
been gpecifically expressed by lnsertlng the word 'secularx?
in the Preamble by the Constitution 42nd Amendment Act,
1976, There is therefore no provlsioh in the Constitution
making any religlon the "established church.*6

4, Chandra (Bipan) - ggmmunflésm in %%degn India -
Vani Educational Books, s Po .

5, The Constitution of India, Swamy Publishers, Madras,

P.l, |
6y Basu (Durga Dasl « Introduction to the Constitution
of India, Prentice-Hall of India, 0, 1980,p8267



The democratic values of the national movement
and {ts leadsrship influenced this decision.greatly?
As early as 1931 at the Karachi{ session, the Congress
had clearly stated {t:_ preference for 8 secular state «
the resolution sald "the state shall obsexrve neutrallfy
in regard to all religions,” It also spoke of granting
special rights and safeguerds to the minorities, The
poleon spread by communal {deology had to be countered
at the highest levels of the constitution, There was a
consclous desire to combat communalism and ssfeguard the

rights and position of the religious minorities,

It wag felt that minorities can ®live and prosper
with full dignity and security and without fear only in
a8 social system {n which they would not be panﬁanent
potential scapegoats for its fallures.“7 A secular demo-
cratic framswork wae in such circumstances the best
guarantea for maintaining an order of things where religious
minarities (in fact all minorities) did not feel disgrie
minated against at all?

Howsver, in all this the major influencing factor
was the violent incidents before and after the partitién,
The Indian politicel elite had resolved about making India

7. Chandra (Bipan) - op.cit., p&3l5s



a soculai etate, Today in Indla, one of the majoxr Lssues
of concern is the increasing communal {nfluences leading

to @ possible commun8lization of the Indian gtate {tself,

This would be a serious threat to the very concept
of & secular Indian state, Here, it would be wertiwhile
tb examine what exactly is meant by secularism, Llike meny
such terms, secularism is also a subject of much dabate

and discussion,
I

The concept of a secular state assumed great
importance in India {mmediately after the country achieved
independence in 1947; There was a fear i{in some quarter§
that the dominant religion might mopcpolize the privileges
to the disadvantage of the minorities, It is specially
{n this context that any threat to the seculer content of
Indian polity has to be noted with concern and alarm,

The word secular is used to mean things which are
not connected with religion, Thus a secular gtate is one
which Ls "geparated from, unconnected with and not devotad
to religion.“s The origin of a secular conception of

gtate cen be traced to developmentes in Europe, where for a

8¢ Luthera (V,P,) « Ihe ane%t 82 the eegu;a,g fgte
and _India, Oxgord niversity Press, s P10



long tims the €hurch and the state remained intertwined;
After the Reformation the tide turned in favour of separation
of state from religion, It came to be believed that the
state should not enforce any religion, Thus new patterns

of churchestate relation had to bepvolved = two such

broed trends smexged in Europe,

08 these , the first wes a system of establishment
of a particular émurch which was recognised as the religion
of the state and the other éhurches were grented freedom,
the degree of which differed from country to countrxy?y It
followsd that the established €hurch enjoyed certain
befiefits which were denied to other €hurches, The state
woﬁld subsidize {t and control it's affalrs, This {s besgt
1llustrated by the situation in England,

A second pattsrn was what Luthers describes as jurie-
dictional wherein all religions would have an equal status
but the state would not be ssparated from religion, Holland
would be an ideal example of such en arrangement, Hoewever
under both the systems, significantly enough stats was
not separate from religion, such & strict sepsration is’
noticed Lin the constitution of the USA‘\.9

9 Ibid., P23,



Judging by this yexdstick, Luthera is of the epinion
that India i{s not a seculer state becguse the Indian Constie
tution doas not geparate the €hurch from the state® On
the contrary, the state in India has immenee powers over
the affairs of the €hurch « religious bodies {n India
have to do their work in accordance to lawg passed by
the state, the state has power to embark upon social ref orms
end ®"nead not stop &% non-religicus reforms but extends

to religious sphezes“lo as well,

Besides this, ths state can regule®s tho relations
betwesn religious bodies, Lt can thzow open Hindu religious
institutions io people who ar @ not allowed {n, The Indian
atate gives direct or indirect financial 8ald to religious
institutions]; It can enact communal legislatlons applicsble
differently to different communities, It hag even made @
provision in the Indian Constitution which Ls sgalnst €ow
slaughter, |

Luthers is of the opinion that in fact & secular state
{s not possible in India, because the religion of the
majority L,6, Hinduiem is not organlized and hag no institution

10  Ibid., P:147,
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or organization which can be separated from the stata:
Thus, the Indian situation approximates a jurisdictionalist
pattern - where many ¢hur~hes exist and are placed

equally, This is a form of Erastienism which stands for
the supremacy of the state in mattsrs pertaining to the
church,

The founding fathers of the Indian constitution made
it clear that the parliament would be supreme in religicus
affairs., 7This however is conirary to the b&sic tenet
of @ gacular gstate where xreligion as & relation batwsen
the ¢hurch and it's members is strictly outgide the purview
of the stats, Thus, the Indian constitutiocn wantsd to
cxeate a state where the citizens were free to profess
any religion, However, according to Luthera the consti=-
tution makers wrongly equated religlous impartiality

with geparation of €hurch and state or a8 seculsr state,

Dxr, Donald Bugene Smith has studied the Indian state
and {t's claims to being a secular state, in 2 well known
i

book "India as 8 $scular gtate®, He balieves that India

is basically a secular state but has certain problem areas;

‘Dr, Smith would not agree with too narrow a definition

11, Smith (Donald Eugene) -~ Indis As a Seculsr Stats,usa
Princeton University Press, ° 1963,



of the term sacular state whereby it is equatad with
separation of state from religion, Besides, Dr; Smith
believes that Hindulsm is capable of organizing itsslf
and therefore Lt would not be impossible to separate
state from an ordanized church,

P,C.Chatterji points out that seculérism {s the
credo of a democratic state where there should be eomplete
freedom of conscience, and dogmas  or metaphysical
baliefs, which are only one small section of what should
be included within the concept of freedom of consclence-

without which & secular state cannot be complata.lz

The rise of Christianity produced a new set of
relationship unknown to the ancient world and led to the
problem of €hurch and state, Christianity recognized
and taught a basic duality - spiritual and temporal? The
philosophical foundations were laid in 8 sermon of
Christ, recorded in St, Marks Gospel (xiii,7), 'Render
to Caesar the things that are Caesar's and to God the
things that are Gods,'

'Tnis novel Christian position implied many new
things, It implied a doctrine of two ands of human life,

19,  luthers (V.%.) - opseit, polé,



the secular end which belonged to Ceesar and whe religious
or otarnal end which belonged to God, It further implied

e corresponding doctrine of 'two powere!, pursuing

their respective ends, It meant that the two Iinstitutions
(state and €hurch) were to remain distinct and thelr
respactive jurlsdictlon Lnviolate,dd

Tods distinction between Chuxch and stats has no
v"cloar parallel in Hinduisem and certainly not in Islam,"
we find an interesting description of‘the scenario in the
Christian world {n Smith's book, He writes that {t
was Quite inevitable that the Christian loyalty to the
state should have come into conflict with their loyalty
to God.14

With the conversion of Constantine and subsequent
Christlan rulexs Christianity became established ag the
stato religion and began to persecute it's rivals, Often
the partnership between Pope and the Emperoxr-Chu:reh and
~state was & mutually advantageous one, But this did not

rule out conflict,

13, TIhid,

14,  Smith (D,E,) - opyecit, p.9.



N

At the end of the 13th Century the struggle betweon
the spiritual and temporal rulers took a somewhat new tuin
because of the rise of inaependent sovereign states = which
produced a politically fragmentad Europe which successfully
challenged the Papacy's temporal clai;s. The reformation
was later to intensify this fragmentation by the fntroduetion
of religious diversity, One of the wost influential
thinkers to contribute to the idea of the sécular state
was Marsiglio of Padua, He envisaged & state that could
control and regulate the Church just as {t does trade or

agriculture,

The concept and principles of a8 secular state
developad over a long period of time in USA and Europe;
In the western political experience the concept has emerged
as an important aspect of the liberal democratic traditien?
This leads Smith to comment that the sscular state is -
wastern and not Asian in oxfgin, Of course, Smith does
not deny the existence of certain principles of a secular
state in Asia, where however the tradltibnal pattern of
relationship betwsen religion and soclety was one of
interdependence,

However, after independence Indla did not build a
new nation on the foundations of ancient Hindu thought.15

lbo Ib“i: ’ e 90570
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The traumatic experience of purtition of the zountry
compelled the Indian leaders to give special sttsntion to
the minority question, It was a baffling task for the
founding fathers as the British had formulated a colonial
strategy of setisfying the ambitions of the minority
groups, The Indian leadership inherited the legacy of the
British policy of none-interference in religious metters,
giving religious freedom to all and providing special _
1epresentation {n the lgislative bodies sad administration]
The ruling elite faithfully followed the British

approach to minoritlies except for the abolition of

separate elector‘ate.16

Panikkar believes that the roots of Indla's democracy,
egalitarian and secular state were in the west andhot
in ancient Hindu thought, The valid experience of any
one country becomes the common inheritances of civilized
humanity, The characteristic emphesis of seculerism is
that religion is pu:ely a matter of the individual
conscience - civil authority based oh coergive powers has

no rightful jurisdiction over it,

Many leading Indisn inteillectuals have been greatly

16, Shakir (Mcin) = Politics of M;%Q;;t;eg, Ajanta
Publications, Delhi, 1980, p, 34,
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fnfluenced by the western concept of secularism, They
believe that gscientific, economic and soclal progress

of the country will vary inversely with the prevalence

of the religlous outlook, Some intellectuals ﬁake 8 more
kindly view of religion - see in {t certain great yilues
but want to bring it in line with modern life, yet

another group Ls indifferent to religion, All of them
however, see the sacular state as wests contribution to
Indiea « it is part of a liberal democratic framework which
they believe {s the only feir and democratic solution to

the pronlem of religious minorities, !’

Pandit Nehru was one of foremost champions of a
sacular gtate in India;, For him the ssculsr state is
the gine~qua non of a modern democracy, Under him, «
secular state developed &s that which protects ull
religions but does not favour one at the expense of
others and does not establish any religion ss the officlal
creed, However, contrary to this,was another opinion
that 3 seculér state cannot function in a rsligious socliety,
because gecularism is based on a byoad baged philosophy
of rationulism and meterislism, They believed that
the i{dea that the Gandhian concept of equality of all

17.  Smith (D,B,) - op,cit,, Pps152-1537
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religions might lead to a2 none-communal stats but never

to really secular one,

It was their contention that a constitutional sst
up which excludes religion from the function {s necessary
this would however be only the fringe, something more
fundamantal would be the secularization of both individusl
and social life « true gpiritual fresdom, which would mean
not only the freedom to choose from various religlous
doctrines but also the freedom of the human spirlt from

tyranny of all of them, 18

It is {nteresting to note the obvicus differsnces
batween the Hindu and Christian approaches to the theoretical
basis of the secular state, The development of the
secular state in the western Christian tradition never
proceeded on the assumption that all religions were
equally true and valid and ultimately one and the same,
It was in fact the frank recognition of the religlious
differences which led to the conclusion that the state,
which governs and protects all people must therefore be
divorced from religion and such matters should be left
strictly to the individual citizen,

Meny Indian leaders, particularly Hindus objacted

to the western concept of a secular state bacauss the

18, Ibid., P. 155,
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secular state in the west was a result of tha fallure to
solve the religious question, They felt that since the
problem had been solved in India the western concept of

secularism had no real relevance to India's needs,

' In the light of these conflicting opinions and
understanding of the term secularism and secular, Lt is
qui te obvious that there cannot be any one or definitive
view on the Indien state's claims to being a secular,
However, Smith points out that secularism is not just
soparation of €hurch and stats but lnvolQea three basic
relations that of (a) religion and i{ndividusl (b) state
and individual (c) state and ieliglon.lg If we look

at the constitutional provisions :egarding these three
aspocts in the Indian Constitution, then it would be quite
evident that tuoe conétxtution provides for a secular polity,

The three points put forth by Smith would suggest
that in a secular state the individual and corporate freedom
of religion would be guaranteed, the stats would dsal with
individuals as citizens irxrespective of their religion and
lastly that the seculer state would not be constitutionally
connectad to any particular religion, neither promotes

any or interferes with any religion,

19, Ibid, Preface, p,ii,
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As hzs been mentioned earlier, the Indian constitution
in Lts preemble {ncorporates the term secular to define
the Indian state, Besides, the Part III of the constitution
in dealing with Pundamental Rights specifies Right to
Freedom of Religion as one of the rights (Articles 29,
26, 27 & 28).%°

liowever, being a multie-religious state, with many
significant religious minorities Lt was not enough to
create a sscular state, The constitution makers felt
that it was also necessary to incorporate some special
provieions to safeguard the rights of the minorities =
religious, cultural and linguistic,

Thus minogity rights assume a place of very great
{mportance, The constituent assembly adopted these rights
(Articles 29, 30) on the basis of & conaensus.zl The
constituent assembly was enthusiastic about these rights
and included measurss to ensure that the safeguards should
not remain mere paper safeguards, The minorities were

divided according to their strength and population;

However the founding fathers did not clearly define
a8 to who would be the minorities,?? This was declded

20, Ihe Constitution of Indis, op.cit, pp,l10-11i,

2. Const;tgent Aszembly Debates - Vol 3, Govt.of India
resg, rarldabad, p,198,

Beg

22, e N,)
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subsequently in the course of a deeision on the Kerala
Education Bill by the Supreme Court, It was decided that
a2 minority would be a community which is numerically legs

than £fifty psr cent of the population of a state,23

In the context of present day India, ths question
df satisfying the aspirations of minorities is of crucial
importance, This is {n Moin Shakir's opinfion the criterion
of success or falluie of the democratic experiment in
this country.24 In any case he believes that 'minority
is a national concept, a minority is such because they

perceive themselves as such,

Justice Beg has studied the Indian Constitution very
closely and has concluded that there are many articles which
provide for minority rights, He makes a long list of such
rights - Articles 14, 15 (3) & (4), 16, 120, 210, 29(1),
30(1), 0(2), 3%0(Aa) « (B), 347, 350, 330, 332, 164, 335,
331, 337, 333, 338, 17, 35 and 336,2°

Ofthese it Ls articlses 29 and 30 that deal specie
fically and directly with minorities and their rights,
besides the freedom of religlon granted by articles 25, 26,

23, Ibid., P.3.
24, Shakir (Moin) - gp.cit, p.32,
25, Beg (Justice N,) - op.cit, pp.5-8l1,
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27 end 28, Article 29 gives all the minorities the right

to preserve and conserve thelr distinct identity and

heri tage, Article 30 gives the religion & linguis tiec
minorities the right to establish and administer educational
institutions of their cholce, However the minorities

will not be discriminated agalnst in matters of admissions
td gtats aided or state run educational Lnstitutions,

Thus the Indian gtate declares {tself to be secular
and grants freedom of religion and special rights and
safeguards to minorities - religions as well as linguisticy
The Indian state Ls however not antiereligious, In fact
many scholars like Luineva challenge India's secularx
status {tself, because the Indian state actively involves
{tself in religious matters as L& evident from example
given by Luthera where he demonstrates quite clearly
that the Indian parliament considers {tself suprome as
far religlous affairs are concerned « it does not stop
short of enacting legislations that might affect the
religious lives of the people, Further, the Indian state
1s actively involved in the admlnistration of many
religious institutions, gives aid to some and hag taken a
constitutional step in the direction of banning cow
slaughter,

Thus, somé instances of state interference in reli-

gilous affairs is permitted by the constitution {tself



(1) financial administration of temples (2) practice of
ax-communication from religious communities; (3) admission
of Harijans into Hindu Temples (4) the modification of
religious personal lews, to give but & few exampleaf

The chief reason for such intereference i{s that Hindulem
lacks the kind of ecclesiastical organization necéssary

to set £t . own house in oxrder ~ thus the urge for

reform can onLy be satisfied by state action;26

However, one must add to the credit of the Indian
state that Lt has no state rel;glon, nor does it give any
constitutional recognition to Hindulsm as the religlon
of the majority of citizens, neither does it have an
ecclesidstical department i{n the Central goverrment,

The Indian state thus has been caught in a cruel
didémma, By the strict principles of secularism it cannot
intorfers with any social custom (8xcept) on the grounds’
of "public order, morallty and health®2’ as stated in
the constlitution, On the other hand, modern conception of
social justice demands radical ehanges in the Indian social
structure, whicn would imply inter.fexence in the religiohs

affairs, 2o |

26, Smith (D,B,) - op.cit., P.126,
27, The Constitution cf India « gp,cit, p.B,

28,  Sinha (V.K, )ed,- Secularigm and Indian Democrac
in Secularism in Indla, Lal { Publiehing House,
T 1§6§9 Pe3¥.




has 8 role visea~vis religion, it can interefere very

often in favour of religious minorities,

We hagve noted that secularism in {it's modern form
emerged in Western Burops and meant a s@paration of state
from Church and the Church from the school, However we

do not have the same experiences as the wast,

To begin with all the major world religions &ars
represanted {n India, Ths religlon of the majority is
Hinduism which does not have a Churen, s not gemitic ox
ordained, nor does Lt even have a Caliphats, In the absence
of a»dominant religious Church what has to be separated
from state ig the belief patterns that permeate all
aspocts of life~the dogmas, caste and religious prejudices?
In fact thepe has to be clear acceptance and understanding
of the fact that all state laws are superior to all
religious laws and the latter should bs subeordinated
to politicasl authority,

Herver, there are many also belleve that what is
sui table for India i{s not the above mentioned application
of the term secular, but a variation of this, embodied in
the oft quoted Sarva Dharma Sama Bhava' or an equeal respect
or maintenance of an equidistance towards all religioms

as far as theo stats is concerned,



-20-

Professor Rasheedudin Khan however poiiits out that
the word Dharma cannot bs translated as religion alone,
in fact Lt lends Ltsolf to at least fifteen different
meanings and is often used in a contextual sense, This
simplictic rondering of word dharma as :eligion is

criticized,

Besides, Prof, Khan believes that such an interpretation
of the concept of secularism leads to what he describes
as cheerful multiple communalism, becsuse operetionally
such an understanding of the term secularism would mean
bifurcation of all personal laws leading to communal tsnsions;
The loiic somehow seems to be perverted where single
communali sm {s apparently sot aside in favour of multiple

communali sm,

Such a situation 18 obviously not very favourable to
the Indian situation = a country where there are many
religious minoxitias, In fact the religioue conceptions
in this couniry are¢ so vasti that they cover every aspect:
of life from birth to death, There is in faet very little
that is not religlon, If so, then there should be extra
cars taken to ensure a total and complets elimination of
all religious or dogmatic elements from the state and

{tS practices,

To a great extent the Indian polity {s troubled by

the communal problems because of a misinterpretation of
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the term secular and seculaerism as also tho existance of
communal parties which claim to represent religious

minorities or even the dominant groups,

II

A very good and interesting illustration of thi’
phenomenon in India is the case of the stats of Kergla,
for Kerala has many significant rellgious minorities
and politics in that state has to take {nto aceount the
fact of thelr existence, Of course, the govt, of Indlia

has an overaré}ng policy towards these minorities]

Ihs minorities commission for instance'wéa gsot
up on Jan, 12th 1978 to safeguard the lntsresis of the
religlous, and linguistic minorities as a step forward
to preserve seculax traditions, promots national intege
ration and remove a feeling of inequality and discrimie
tion among the mlnorities. Thus, 1t L& quite cleaxr
thﬁ} the protection of the rights Ls definitsly and irre~
vééably linked with the desire to strengthen the secular
nimage and content of the nation.29

29, "Minorities in India®™ - UNI ngkgﬁgggder,Neu:DdM
Vol, V, no.35, . Aug, 1980,

P.13. A
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Thus, it 18 easily established that s study of
the minorities, (religlous in this instance) Ls of great
relevance and of course considerable {nterest, Kerala
15 chosen because it 1s a vivid example 5: the iel&qiéus
minorfties and their involvement i{n politics,

Here, the attempt is to examine one particular
minority of Kerala - the Christians, whc are a siﬁniflcant
and very important minority, This minority has had a very
far xeaching impact on the policies of the state and
determines thé rapid twists and turns cf Keisla politics
to a great extent, It was dectded to study the case of
the Christians in Kerals, also because, this 18 a religious
group that is not very well represented {n the rest of
the country,

Kerala lies on the soutlwestern extromfty of the
Indien subecontinent and was inaugurated on 1,11.1956 as &
result of the reeorganization of the states on a linguistic
basis, To the west of Kerala "lies the Arabian sea and
to the east, the Western ghats, The land is divided in Lit's
physical features into three distinct regions (1) the
highland touching the western ghats (2) the pleins which
1ie in between the highlande and the sea coagt (3) the
coastal belt, n3C

30, India (Govt.) = Cengus of India, 1981.



Spread over an prea of 38863 sq;km, Kerala
hag a population of 25,4 millions® and a high litsrsey
rate of 70,45%.31 Legend has 1t that, Kerala was
reclaimed from the sea and given to tho Brahmins from

the north, as their new homeland by Lord Parasuramag

In the opinion of the renowned British anthroe
pologist Arthur Keith, Kerala {s a paradise for any
student of anthropology in the sence that {t's {ntere
mingling ci{vilization of diverse races, religions,
castes and customs present an interesting challenge to

social ecientists.32

Kerala i{s veritably a crucible for all faiths
with all the mé&jox world religious finding a substantial
representation =~ Hindus, Muslims, christians, Jews, Jeins,
Buddhists, Parsis and Sikhs,33 The latest census
figures can be cited in this context: |

30, India (Govt,) - Census of India, 1981

313 Ibid '

32, Cited in FIC (Victor M,) - Kerala i Yonan of
India, Nachiketa, Bombay, 1 pely '

33; Hariharan (A) - "The Kerala Crueible” - The
Hindustan Times -~ Delhi, 7 Jan,'83;



Table 1,1 Population of six Major Religioue Communities
Kerala = l98134

Religious Communities Persons (belonging to)
1, Buddhists 223

2, Christians 5233865

3. Hindus 14801347

4, Jains 3605

8  Muslims 5409687

6. Sikhe 1265

Source 3 Cengus of India, 1981

It is very intexesting to observe that, while the
all India percentage of 9ach religious community i& ag
follows = Hindus (83%), Muslims (11,2%) and Christians
(2,6%), the percentage for Kerala is Hindus (6078%),
Muslims (18%) and Christians (21.2%); Thus it is clearly
demonstrated that the Christians in Kerala are a
substasttial and an important minority, In fact some of
the districts in Kerala are such that they are of ten
refexred to as Christian districts,

34, India (govt,) = Cengus of India, 198173
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Table 1,2 ¢+ The District wise break up of tha Christians

{n Kerala 9°
S,No, Districts Christians (% of total
population)
1. Cannanore 9,33
2, Wway anad ' 24,16
3. Kozhikode 4,80
4 Malappuram 2,3
53 Palghat 3,75
6¢ Trichur 25,10
72 Ernakulam 40,20
8+ Idukki 43,15
9 Kottayam 47,48
10, Alleppey 27,30
11 Quilon 22,66
12, Trivandrum 17,70

Source t Hariharan (A) {n The Hindustan Time

Three centuries before Christianity gained officlal
recognition in Europe, making it the established religion
of Rome, it was already present in Kerala, In fact few

people seem to reslize that Christianity came to India

35; Heriharan (A) - gp.cit.



ag early as the first cs: tury after Christ, long before
Europe turned to it, and established a firm hold in
South India,

Though there & no detate about the antiquity of
christianity in Kerala, there ere certainly different
versions of how €hristianity reached the Indian shores,
A popular and widely acceptad tradition attributes
Christian prosclytization to St, Thomas ths Apostle,36
"who landed at Malankaxa near Craganore, converted some
Bralmins and others and founded seven €hurches « six in

Travancore and Cochin and one at Pslayur in Malabar;"37

There are some scholars who believe that Chrlstlanlty
was Lntroduced into Kerala from west Asia in 4th eentury
by Thomas of Cana,38 Yet others belleve thst Christianity
in Keralﬁ can be attributed to the Nestorian missionaries;

who arrived therc from Persia in the 5th century;

Whatever the origin, it is fairly clear that by
the 8th or 9th century A,D, the Church in Ksrala wag in

direct ®"communion with the Negtorian Patriarch of Babylon

from whom it received bishops from time to tlme;39 These

36, Nossitar(T,J, )» Comminism in Kerala,Oxford University
Pre"s, 982 P.2l.

37 Mammaen %P M ) = Cgmmuna%&sm vse Commyni sm - Minerva
Associates, 1981, pp.

38'.' Fic (Victor M ) QE.IL“.Q. polo
39. Mammen (PuM.) = pB.cits = pp. 7=9;



aarliest Christians of Kersla are known as Syrian
Christlians however, ®"the members of the Churgh of Malabar
ara called Syrians not becsuse they have Syrian liturgy?
They are not of the Syrian nation but of the Syrian
ritea.40 The name in this cass Ls thus not an ethnologlcal
or geographical designation, but is purely secclesiastical?

The Syrian Christians ocaipled the hinterland of
tha coast from Calicut to Qulilon and were traditionally
the subjects of the ruling rajas of Kerala; Living
amyngst a largely non-Christian populaticn they graduslly
beceme *Hinduized® Christians, Their Churches often
looked like Hindu temples and there is & charming tale
of Vasco da gama who mistook a Hindu temple of Kali to
be 8 Christian Church and worshipped there with all
solemnity, mistaking the idol of Kali for a reprcsentatioen
of Virgin Mary,

Gradually, thesa groups of Syrian Christians sdopted
caste restrictions and did not allow the untouchable
Har{ jang and the neo=Christians to enter their house? The

latter were new converts from the lower castes and were

40; "The term rite primarili means the words tc be said
a?d action to be done in carrying out a given act
of religion, e,g., the rite of Baptism;By extension L%t
means a complete system of ritual and prayexrs to be
used in the worship of God and the mini stration of
Sacraments® - A‘nton& (E,P,) = Orialn and Grow

Lag%n Catholics of erala! Unpubll shed thes
6 University o rala, 1981, p.l,




contemptuously referred tc as Puthu Christians (new

Cnristians)i4l

wWith the advent of Chri.stianity in Rome, 8 psychbo
logical conflict precipitated, Zealots wantad to deny
the prior heritage and therefore undertook a8 movement to
'rewtiéa books on language, grammar and rhetorie without
any allusion to pagan legend and traditlon, Thus, when
the ‘Portuggese landed in Karala i{n the 16th ceatury they

adopted e similar attitude.42

The initial evangelical drive by the Portuguese was
erude and ruthless, Thelr assumption that the entire
Apostolic Christian community came sutomatically under
their fold and theix drive to Latinise the rites created
widespread resentment, and the Portuguese had to fece
gtiff resistance, as was witnesssd in the memorable
incident known 8s Koonaa Xurisu Satyem (Pledge taken &t

the cross of Keconan HLll)_o43

This {ncident divided the old community into two
séction = Romo Syriang who asccepted the Roman Catholic fai.i:h

a1, Mammen (P.M,) - Q8 cit., Pp.7=92
42, Cheltanya (Krisme) - India = Tha land The Pepple,kela

NGT, ., 1972,

43, Ibidg



and the Jacobite Syrians who chose to maintain their
loyalty to their txadttional patriaxchi The influence

of the @hurch misslonary soclety in 19th century created
a reform movement within the Jacobite Syrian Chureh that
resulted in the formation of 8 reformed Marthoma Syrian
Church; Thare is also 8 sizeable non=Syrfasn Christian
population consisting of Latin Catholic rites and other
Protestent Churches of Buropean origin; Thus we see that
Christisns in Kersla are Syrians and non=Syrians who are

found in Catholic and non-Catholic commun{tiesy

Land, in Kerala was traditionally believed to be
of divine origin and ownership was with the higher castes =
Brahmins and Nairs and their temples, The tanants and
sub tenants mostly belonged to the lower castes Hindus or
the Christian and Muslims, Christians therefore had
no privileged positions in the Kerala society and very
often took to trade and did well,

The British brought with them, secular education
and plantation cultivation which led to chanyes in this
above mentioned scenario; The Christian community took to
both the esctivities in a big way; However, in the caste
ridden society of Kerala which Swami Vivekanenda desecribed
as 8 "mad house of caste"™ there was a great scops, &and

nead felt for social and economic reforms « baecauss those



who did not find themselves on the top of the Hindu
caste hierarchy were discriminated sgainst in sll gphere
of life, Of the exploitad communities, the "Ezhayges were
the first to organize into 2 solidarity group and revait
for soclal and economic reforms in Travancore, The
Christians, who ware advenced ecsnohicauy joined the

Bzhavas to ﬂ.ght for pollitical m£<n.-m."'4‘4

In fact, alongwith the muslims they hed formed &
"triple alllance” as sarly as 1382 against the Raja of
Travancore and submitted a memora..dum which emong other
things demanded admission of Ezhavas Iin government jobs?
This emorsndum has been subsequently termsd the .
Malayalee Memorialy The formation of Sree Narayana Dharma
Paripalana Yogam (SNDP) i.ﬁ 1903 by the Ezhava leader
Sree Narayana Guru became a foxre runner of other reli.gi‘ous'
assoclations, that participate in Kexala politics fbrmouéh
these "solidaxity groups.”

Some of the Neo-Christians organized the Prathyakgha
Raksha Dalva Sabha (God's Church of Visible Salvation),
'a few others organized the Backward clasees Christian
Federation, It is thus quite obviocus that the Christiesng
in Kerala politics had rallied togather fairly early




and were txying to 2esert themselves as they eame %o be
aware of their minority status;

Here it would be worthwhile to look at the most
widely accepted definition of the term minoxlity that has
bsen providéd by the report of the Unitod Nations cube
éommission on Prevention of Discrimina®on and Proteetion
of Minoritiesg, it says ¢+ "the temm midorlty includes
only thosa non=dominsnt groups in population which
possess and wish to preserve stable ethnis, religicus or
linguistic traditions or characteristics markedly
difforent from those of the rest of the population; ¥’

If so, then the Christian community did constituts
a clesr and slgnificant minority in Kerala, which not only
wished to persexve itts identity but algo wasnted to
ameliorgte it's conditions and oppertunities; Thus in
Kerale the various communal soliacarity groups that came
up in response to the soclo~economic conditions- actively
mobilized thelr respective communities, znd provided

"communal solicarity® for political action:

45;  Cited in "Minorities in India" - UNI Backgrounder, New Delh
Vol; III, Noj24, - o June s (84 PTJE



In Travancore, the voting and membexrghip of
the council was restricted to the traditional land-
ords, i,e,.Brahmins& Nalrs and the other groups were
kept out., Ihe ruler of Travancore state, Sree Chitra
Thirunal introduced some lsgislative of reforms in 1932%
whereby a bi-cemeral legislature was inaugursted without
ei ther changing the franchlse or making the administration
responsible to the legislature,

It was {n this codtext that the Janmi (Landlord),
Kudyan (tenant) struggle took a new turn and the Ezhavas,
Christians and Muslims came together and formed a
political organization celled Samyukta Rashtriya Samithi
(SRS), lheir main demand was for an immediats diseolutfion
of both the houses, amendment of the provisions deazl=
fng with representation and proportional communal
representation {n civil services, Their movement cams to
be known as the Nivarthana Prasthanam - or the Abstention
Moveabnt as they successfully boycotted the aleetions
to the new legislature.46

Many leading members of the three communities
camé foxward and aroused the masses, George Joseph, &

Christian leader presided ovér the meeting at Kozhencherry

on May 1llth, 1935 which was the climax of the agitatlon.47
a6, Kusuman {K,K.) = fhe Abgtengogb&iqyement,Ke‘fa’a
Kerala Historical Society, - 1978,

47, Mammen (P,M,) - pp,cit, p.52,



The Temple Entry Proclamation in 1936 weamed eway a8
considerable section of the Ezhavas from the agitation,
Muslims in Travancore, much like their brethsrn elsewhere
in India were disenenchanted and withdrawn from politics
after the failure of the Khilefat movement in the 1920s,
Thus, the leaderships of the agltation was vittually in
the hands of the Christian leaders,

The Nivarthana Prasthanem launched by the Semyukta
Raghtriya Samithi succeeded in winning a majority of seats
in both housss of the legislature in Travancore |
T.,M,Vexghis a prominent Christian leader was elected
the deputy President of the assembly, The SRS which
was now effectively a Christian outfit was surprisingly
joined by Nairs over the lssue of the prosecution of a
person for publishing antie-govt, articles, They formed
a new political party called the Travancore State

Congress,

Thege attempts to come together politically
elicited a tough reaction from the govt, for instance
the govt, came down heavily upon somé banks run by'

prominent Christians, in another case they banned thae
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publication of newspapers publlished by s Christian g:aup:“a |
This was the politics in Travancore vis—a-vis the
chrisiens, In Cochin state the year 1936 marked a
turning point as far ss the Christiuns and thalr sttitude

towards politles was concerned,

In Cochin the possible deaiel of en Lmportent
lucrative electriclty contract to the local Chrietian
contractors in favour of people from Madres, in a certain
sence marks the entry of the Christians in Cochin into

asctive politics,%°

Thus £t can be noted that to bagin with {t was
the generally prosperous and educated séctions of ths
Kerala Christians who took an active part in the politics
of Travancore, when their interests were being dirsctly
affected and also when they started perceiving a need

for a greater say in the political affairs of the stats,

48, The Govt, liquidated the National and Quilon.
Bank and arxrested it's directors K,C,Mammen
Mappillah who was also the sditor of the Malsyala
Manorsma, Prominent Christian bankexrs C,P Mathew
and K,C,Bapen were also arrested, Malayala
Manorama published by a Syrian Christian group
wes banned - Mamman (P.M,) = it., p,é%,

49, This Lincident was populserly known &s the
electricity agltation,



III

On the ave of Independencg, what we find Ls.
that the so~celled Christian leaders were seen asg the
spokespersong of the entire community and in almost all
instances belonged to the upper crust of ths Christian
pdpulation. ‘The laity followsd the dlxectives cf fhe
Church and as early as 1947 the Church had opposed
the Praja Mancalam Party which stood for elections in

Cochin because of {t's advocacy of soclalist {daology,

This was to set the pace & sgtyls for much of
the later develdpments Ln Kerala as far Christians as
a minority group in Ksrala's politics were concerned,
Over the years many new aspects and dimensions have been
added to the dynamics of Christien groups and thelr
involvement in Kerala politics, It {s these developments
in the post=independence period that will be looked at
and studied, The years immadiately after the creation
of a new state of Kerala were of much excitement-poli-
tically, The setilng up of an elected communist party
govt, being one of the reasons, Ihe ouster of this
govt, and the subsoquent coalition govts, which mark
a period of unstebility in Kerala politics are all
vital links {n the chain,
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This study however alms to examine specifically
the developments in Kersla politice in the context of
the Christien community in the period 1978«87, It has
alreedy bean established earlier ss to why the Christian
community of Kerels has been choseén in particular, The
'yoars 1978-87 besides being what we may call contemporary,
provided an Lideal year to begin with - 1578 being the
year which was a watershed as far as Indian Politics
s concerned, when much of thet familier in Indien
polltics changed drematically after the eme€rgency and
the 1977-73 elsctions,

Besides, this period between 1978-87 has been
an eventful period for the Kerala Congress - the party
that Ls popularly assoclated with Christian interects
in Kerals, There were occasions for the Church in Keralsa
also to get Lnvolvad {n political questions and in
scenas reminscent of the 1950s the clergy once again took
to the streats but this time for very different purposss
end in & largely changsd context, It is in this period
that wo also note tn3 increasing mutual suspiclons
between the Hindus and the Christians in Kerala which
has even led to communal riots, lowards the latier half
of the perisd under study, we notc & greater degree of
intolerance and a streak of what we may call *fundementalism’

in the form of the hostlile reactions to certain supreme



cocurt judgements which were seen as anti-Chrisgtian
and the more loud furore that wag caused by & Malayalam
tranclation of a playy once again bacause it was seen

as hurting the sentiments of the oinorities,

These incidents and the development that led
to {t will obviously form en integral aspect of the proe
posed study, The electoral performance of the Keral;
Congrose-an analysis of the election results in terms
of electoral support, will also be examinad, The {mportant
tssues and concerns that the Kerala Congress stood for
or opposeéd while in the govt, and when out of it will
also be studied,

The Christien minority in Kerala is a definits
pressurd@ snd influences 6n Kerala politics, specially
since it has organized Ltself into a political pa:ty -
the Kerale congress - which is not a conventional communal
party but often functions like & political
group on behalf of the Christians,

In Kerala, the religious pressuie groups apart
from their efforts for tihe roelisation of religious
objectives, act also as pressurevgroups that often enable
members of tneir communities to sacure social mobility,
political powsr and @conomic adventage working through

existing parties or forming thelr own, they attempt to



have their members nominated for elective offlices, They
try to maximize their representation and influence in
state cabinet through legislative and administrative
channels, The religious préssure groups press for actions
for the welfare of their members nominated in the

educational and economic spheres,

tt {e obscrved that {n Kerala, Christian groups
have tended to shape party strategy and politiesl
behaviour, BEven {n the pre-independence period this was

a phencmenon that couldn't go unnoticed,

Thus, i{n the course of this study it is proposed
to examine all these aspects of the Christian minority
group of Kerala vis-a=-vis politics and political deve=
lopments in that state in the period 1978-87,

This study is based on various books that have
been written on the different aspects of Kerala and
it*s politics in general and minority politics in parti-

cular, Articles in newspapers and journals and pamphlets

50, John (P,John) - "Challenge of Religious pressure
groups to the Indian political system :-A $tudy
with reference to Kerela” - Indian Jjournal of
Political Science, India, Jan-March V77, P.54.




and studies conducted by Christian groups have also
reen used, Besides these, theoretical accounts on
religion and {t's role in politics, seculariem and the
nature of seculsr Indian state have alsovbeen referred
to, Various Ph,D, thesis is, M,A, dissertatlions, that
have been written on related aspects of this topic

hgve also been referred,

The section that {s coming to 38 close has deslt
with the themss of the Indian secular stzle, religinus
minoritles in India and the constitutional provisions
for them and the minorities in Kerala - specifically
the Christian minority, 1Inhis section has dealt with
a very general and brief overview of the Christiane
and their involvemant in Kerala politics prior to

independence,

From here, the next move is to see the politicsl
developments in Kerales vis-8-vis the Christians 1h
the post-independence period upto the year 1977, After
having an idea of the political forces Lin these ysars,
we will be better equipped to study the problem in the
years 1976-85 along the lines mentioned earlier,

s



CHAPTER II

CrRISTIAN MINORITY POLITICS AND THE RISE OF
KERALA CONGRESS (:957=77)

The political scene in Kerala, has slways been
marked by instability and one of the causes for this
political instability in Kerala has been the activity of
- religious pressure groups, In Kerals, the religious
groups have tended to shaps party strategy and political
behaviour, BEven in pre-independence periocd the'social
structure paved the way for religious pressire groups %o
come to the forefront of state politics, Religion and
politics ware thus intertwinced,

Religious pressure groups function as 8 challéenge
{n the formation of govermments in Kerala, At present
there are organizations for almost all communities and
caste groups in Kerale, The influence of the various
groups = SNDP, NSS (Nair Service Society), NDP (National
Democratic Party), Muélim League, Kerala Congress and

the Church as such varies according to their wealth and

numerical strength, In the political field their {nfluencs

i s enhancad by separate political partles sponsored by

51 John (P, John) - op,cit. pp.58=61,



the most powerful of such organizations, Soma«ef thees

are of coursa full fledged political perties,

These religious groups are such a forgeful pressnce
in Kerala that the government of ten finds that it can
move only through the channels prescribed by the religious
'gxcups; It is not rare‘to 869 ihe éonstltuencies being
erranged stxictly on communal lives, eBats are often
allottad on similar grounpds, Politlicians gre foresd to
meat the religlous heads and they take part in religious
activities from time to time so that thelr political bsss
1¢ strengthened, |

—

{

It is this intermingling of both the party and
religious interests which leads to contradictions, es a
result of which governmente fall, Cohesion becomas
difficult to maintain because, in every government at least
somé ministers are under the control of the religious

. groups, they do not want to lose their political
base, As far as influence of Christian groups i{n Kerals
politics {s concerned « it has been mainly exerted through
the Church and after the emergence of the Kerals congress,
the lattsr has also played a vital role,

The first genaral elections wexe approaching in 1951=52
and the Christians, gpeclally the Catholics, following the

92, Ibid,



speciflic directives of their clerical hierarchy
stood behind the Indian National Congre;s,53

As mentioned earlisr, Kerala as we know Lt today
was ths result of linguistic re-organization of states
aﬁd cam® into being in November 1956, Genersl alecflons
tc the new state Leglelature sssembly were to be held
in 1957, The election results caused a éensatlon in
that Lt was the first time that a Communisi party was
coming to power through the means of election in a

parlismentaery system,

The Communist Party of India came to power and
constituted a government under the Chief Minisctarship
of E,M,S, Namboodiripad, Inspite of the antipathy of
the upper classes of Kerala towards the communistsg, this
period is significant for the tremendous popularit# and
identification of the masses with the CPI. There was
s heady enthusiasm and & lot of romantic expectations
from the government, On the other side, thé opponsnts
of the government, were deeply susplcious and were

wai ting to catch it off guaxd,

33, Memmen (P.M,) - gpieits, pT75,
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The suspicions were of ten based on a vulgar and
czude understanding of Communiem, and the Communist
party members were sought to be presented as t*devils’
who had no respect for civilized bshaviour, or leéw and
order and were generally uncouth, Thus, it was dgalnst
such 8 background that the Namboodiripad Ministry came
to power and initiated the two most controversial legis-
lations to-date in Kerala - the Agrarian Relations Bill
and the Education Refoxrm Bill; These two lagislations
soon turned the tide in fevour of the opposition, and
the ministry was oustsd not only on the strength of a
'popular' movemant against the govermment, but also on
the begis of some clever political manouvers on the part

of the opposition with the blessings of New Delhi;

The Christisns guided by the clergy had s prominént
role to play in the entire sordid episode whereby s |
popularly elected government was toppled within fwo yearé
of {t's installation; Namboodiripad's controversial
legislations would have adversely affected the landed
interests, and the vested interests in the sphere of
education - representad by the Church and upper class

Ngirs and Christians,

Thus, the opposition to this bill came from the



Congress, Nailr service Soclety and the Church on behalf
of the Christians, Howaver, the bulk of the population
could not be mobllized on the {seue of this bi1l, because
it did undoubtedly bring & much needed relief to the

maseos,

We can now move towards an examination of the bllls '
and se8 as to why and how it exclited the passions of the
Christians, who threw their lot behind the bid to ocugt
the government, The land reform bill sim2d a2t a more
radical redistribution of land and an improvement in the
position of the downtrodden tenants and peasants, This
would obviocusly have been an unwelcome plece of legislation
as far the landed interests were concerned - who were
both Nairs and Chrietians, In the sphere of education
the bill was sesn to have a direct and adverse iméact

on the Chrigtian run and administered educationel lnstitutionsy

There {s no dsbate about the fact that the high
1itaracy rate that Kerala boasts of and the general SWEreness
and politlcal consciousness of Lt -pedple is to a yreat
extend due to the work of Christian missions and organi-

zations, sufficlentiy assisted by the state,

George Woodcock comments that ®the role of Christisnity
in shaping the specisl chmracter of Kerala hss gone far |

behind Lt's success Ln making converts, It was mainly
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by the efforts and influence of the 19th century
Protestant Christiasns that modern, westsrn=gtyl® education
wag fintrojuced in Nerala, It is laxrgely owing to the
efforts of Victorian missionaries that Kerala has 2
literacy rate twice that of India as a whole, and 2

pdssion f-5r education which seems unboundad."54

By the year 1970=-7)1, these were 10,813 schools in
the state, of these the number of private schools under
private managements was 6,764 (1,8, 62,55%) thanks to
the contribution of the various communsl sssociations
which joined the lesd given by the Christian community,
Modern sscular education which replaced the traditional
contres of education was cone importeant landmark i{n the
process of change in Kerala, Traditionally, educstional
opportun{ties in Kerala were svalleble ohly to the upper

castes and denied to the Lower;ss

In such a situaticn the work of European missionaries
in the sphere of education {s indesed praise worthy, The
Syrian Christians soon joined the band wagon, The London
Missionary Soclety opensd an English school at Nagerkovil
in Travancore during the reign of Ranl Pearvati 831'(1814-29)7

54, Woodcock (Geoxge) - Kerala - A portreit of ¢
ﬁgéggar Cosst, Faber and Faber, London, [
PP. °

55, Mammen (P.M,) - gpzecit, pp.5=6,



Segular subjects were intxoduced and several sehoal;
were thyown open to all sections 6f the population, The
membsrs of the Church - blshops and others tock an active
interest in writing and publishing and in educating the

magses - which was of ten rewarded by the local Rajasy

The most outstanding work was that of Rev, Herman
Gundert of the Basel Mission in Malabar, who publlshed
his Malayalam graumer in 1936 end ﬁalayaAAm - Eng&ish'
Bictionary in 1672, In 1921 the Rev; Benjamin Bailay
established the first malasyalam newspaper lsunched by
the Rov; Gundert Later he started publishing a missionary
mag2zine called Rajyasemacharam gnd a literary magazine
called Paschimodayam, In 1848, the C.H.s, Missionarieos
etkottayam started a journal called Jnanikshepem,

Thus, we see that the Christian missionarles played
2 stallar role {n the remarkable pre§reas made in the

sphere of litaracy and 1t's ptopogatién in Kerales,

II

However, over the years meny changes tock place
and on all sides Lt was "conceded that reform was néessgary
to éredicate corruption, communal blse, maple-cdministration
and malpractics, to confer on the goverrment {which

subsidized much of the private ssetor) 2 measurs of eontrol



commensurate with {t's financlial commitmeuts.”56 when
the B.M,S, ministry came to power, education in Kerale
was in = disgracsful sltuation.57 Thus when the CPI

came to power it bacame essential to focus attention on

the sphere of education,

However, ons might add here that this was not the
fixrst or by any means the last instasce of the state {ntex-
vening in the sphere of education, Thus, the "Karelas
Bducation Bill of 1957 was not a product of the sse
called Communist stratagy of subversion and regimentation
which wag ascribed tv {%, but was merely a ré~edition

of previous atteapts in Kerale.“sa

In fact s early as 1817, Her Highness Parvati Bel
of Travancor9 had lssued rescripts directing that the
state should defray the entire cost of education of i¢'s
people and that the schools and management chould be

conducted under the supsrvision of the stats,

~ Later in 1945, when the Diwan of Travancore decided
tv nationalize primary educstion in the state thére was a

56, Nossiter (T;J,), Cgmmuni_.s'm in Kerals, Oxford
University Press, 1982, p.154,

57; Lietsn (G.K,) .- The Pirst Communist Ministry in
Kerala, K.P. E'agcﬁf. 815 mpany, Calcutta, 1987,
P.

58, Ibid, pp.36-38,



sudden and threatening reaction from the Christisn
education interests articulated by the Church which
claimed "i{f the primary rights of individuasls are affected
to the slightest extent as a result of the soclalist
policy of the government, nature will grow angzy with

‘the government, rouse up all the forces under the sun

and wipe out from the face of the eaxrth, the unjust

authors of natlonalization.59

This was a pastoral letter directsd against the
Dewan agnd this was to be a fair indicetion of the manner
in which the clericeal hierarchy 'on behalf of the lagty?
was going to repeatedly take stands on political {ssues =
spaclally in sensitive 2reas like education, which were
important not only for ideological but also for purely

commercial reasons,

Once again i{n 1933 the efforts of Pa.smpilly

Govinda Menon to réform the private secondary schools

was frustrated by the Christien managers, The Kerals
Bducation Bill was introduced on July 7th, 1957 by the
Education minister Joseph Mundassery, The bill aiirsd &t
bringing about uniformity of education and & system of
admi ssion and reczxuitment of teachsxs on the basis of
merits, Such reforms were much needed becsuse recruitment

and sdmission to privste management schools and colleges

39, ibid., p.36-38,
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was not on the basis of merit {,e, the Syrian Christians

managed schools appointed Syrian Chxstians only,

For all i{t's bitter reception by the Christian
intsrects and others, the bill was a modest enough set
of proposals, The government simply sought to heve a greatar
éayvin the appointments and conditions of tegehers,
ensure proper records, establish local educatioa authow=
ritles with cfficials, and stato take over of managements
which failed to comply with the act where it became
necessary in the public {nterest to do so and {n exchangs
for compensationgéo A further clash i{in the education
sphors was provoked by the ministry's decision %o take
over the preéaration and also the publiéatiaﬂ of text
books, This would have ad¥&r.eoly affected the privats
publi shers,

The kind of reaction thst followed svon proved
the tremendous strength and reach of religisus {dsology
and the call of 'religion in danger' that cut across all
other consideratibns of sconomic status or differencas
in denominations ameng the Christians; This perled of
Kerala politics coincided with the papacy of Pius XII

whe was known for his conservative attitude and a totally

60; Nossitsr (T;J,) - op,cit, P.154,
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uncompromi eing stand towsrds communism, In suech @
situation the complete control over education was seen
a8s very cruciel, “The Kerala Church, itself highly
traditionalist, falthfully reflected this outlook;5!

One actually suspects that had thess very reforms
be an initiated by & non-Communi st govt,, perhaps the
“hristians could not have been mobilized to the same
extent a&s against the Namboodiripad ministry - hére they
found a whole armoury of religlous and theoleglcal
grguments to be directed sgeginst the Communists; which
effectively coated the basiec fact - 2 set back to their

comamoxrcial {nterest,

within weeks of the introduction of the bill,
'*Deepika' the main Catholic dally warned the ministry
against interfering with educetion, Even before the
bill was introduced, on May 28, 1957 Catholic Bishops
met at Ernakulam to resolve to resist "tooth and’nail"
any infringement of the righte of private schools and

any bid to nationaliize education,

The Vicar general of the Archdicscese of Changsnge
cherry Mgr. Chittoor, went further to compare the sanctity of
educational institutions with Churches and, therefore, eny
attack on ths former would mean that the Christians meuld
have t be rsady to lay down their lives; The Christian

61. ;b; »



groups, through articles and visits to Delhi impressed
upon tha leadership the fact that but for the suppert
extended by the Church the Christien votes would not have

gone the Congresg way,

The Malgbar Catholic Assoclation and the Protaestant
Christian Assoclation in their resolution against the
reform proposals stated that the government wanted to
effect a change in the educational system, with the ulterior
aim of injecting into the children stheigin and o ther aaaecta

of Communism,

It should be noted that even before the debates
about the bill could begin in the assembly Father Vadakkam
had in a circular to the religlous heads, called for a
crusade against the Communist rsgime, proposing to the
parish priests to form 2000 smell units of youths, well
{informad and active against the communists, This proves
the extent of vehemence felt by the Christians against
the bill, that a membar of the clargy was heard giving a
call to organize & militia { later he denied it), It
wag claimed that the ®bill made it impossible for
Christian - schools to carry on ag such snd strive to reagise
their distinctive moral add spirftual ideals;ﬂéz o

. Bangalore
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We can easily understand es tc why the call for en
sgltation egainst the government was respoanded to so
enthusiastically when we look at the kind of objections
that were raised, "It (bill) is a comonfleged sttampt
to introduce & complete course of Marxian education to
the people as aleo to oust the Christlans from the
aducatlion fiald.“63 |

The clerics addressed seminar and confereaces,
the Bishop of Kottar who Inaugurated one such Congress
asked the believers in Christ *to cast their petty
differenco and try to stand united dedicating their lives
to the cause of their religion sgainst the various opposing

forces guch as C@mmunists."64

A.K.Gopalan recounts that "the Chrisilan Fsthers
callad all the Christian votds, especially the women, to
the Churches and told them that those who voted for the
comnunists would go to hell- those who voted for Congxqss
to heagven, They were asked to swoear, touching the Cross
of the Christ, that they would not vote for the Communist
,egndidates,® The argument thet was advanced by the
clergy was that "the devil cen offer much thet is attrsctive,
neyerthelesgs, the wages of his service Ls ultimately
death, the death of the soul; ©> The davil in this case
took the shape of the Namboodiripad ministry!

65, Lieten (G,K,) - gp,cit, p-49,
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In Maxrch 1959 a Kerala Catholic Bishop's confarence
at Brnakulam chaxrted out a programme of sction against
the government, in which the local Christian leaders,
advocated the usa of force and organization of volunteers
in evary locality., Monuy flowad from the big plantatien
owers, (who were mostly Christians), local and foreign
collection, Many dramstic moves were alsc made for fund
collections, for instance the pastorsl letters appealing

for funds went on to even the P M, Jawaharlal Nehruy

In cireculers and pastoral letters the lajty was
asked to xeccrul: at lsast ong young man from every
family to be sacrifiecad in the struggle, The argument
was that since theix opponents were communi sts whe weore
undemocratic and understood only the language of vioclsnce
and terror, force had to be ussd, The Sunday preaching
‘was that, to kill a communi st would mean an entry to /

heaven and Lf he was & minister then, canonization was

cortain,

Meanwhile, the Christlan education ecommittes took
the fimm step that they would not, at any cost, re-cpan
their schioovls, aftexr the summer recess until the amendment
of the Kerala Education Act took place, By June 1959,
near civil war situation prevailad in Kerala; The

enthusiasm of the masses can be judged by the fact over



two and half lakhs of volunteers had besn organized in
Quilon district iteelf,®®

Even ths Bishops were ready to court arrest and {n
fact {t was Grace Metropolitan Mar Dinysins'who charse=
texizod the acitaticn acainst the Communist govt, as
"Vimochana Samaram' - Liberation Stxuggle, By June the
movement reached it$. climax and sven school echildren
joined the protest marches, Thus the Vimochana Samaran
witnessed a large scale mobilization of the masses in

Kerala -~ the call going out from the Chuzrch premises;

In fact tha Ehurch's hostility to the educational
reforns vas so intense that Lt turned for supoort to 1ts
traditional rivals the Nair Service.‘oclety: Moﬁster
demonstratiasns and public rallios ware held, there was
an organized compaign against the government and #finally,
Pyndit Nehru who was the Prime Minister then, was cone
vinced that the government was no longer popular and

was forced to step down,

¥hat was heard very commonly was that the government

was snti-Christian and therefore all Christians had ¢to

66;
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unite against the government, The leading business
community as well as the leading farming community, the
Christlens had a special interest in tea and coffee
plantations as also educaticnal establishments and wgasg
extrermaly alarmed by the action end intentions of the

Communi st governmant,

It is not as L{f the entire Christian community
benefitted from the plantations and running of educatienal
institutions, Howevar, tha Church played & very crucial
role in getting the bulk of the Christian population to
support the move against the government purely on the
basis 'religion in danger', As Engels would havé commen ted
this was "nothing but the fantastic reflections in men's
mind of those external forxrces which control their daily
life, a reflection in which the terrestrial forceg assume

the form of supernatural forces.“67

Tradi tionally the Christian community heés always
supported the Congress, and the support is strengthened
by the fact that the Church ceme out openly in support of
the Congress, It ls interesting to ses that the Communist
party, even as early as 1557 elections did not fare well {n
the Christian dominated araas,

67. Engels (F,) = Anti = Duhring, Moscow, 1369,
p.374,




In the 1957 essembly elections in Kerala, the
CPI won two=thirds majvrity in all districts except
Kottayam and Ernakulam which have a slzeeble Christisn
population and in Kozhikede (which has a Muslim majority)d
Lese than JO¥ of Catholics and Svrian christiang supparted
the CPI,

Here we can refer to the 1957 elections results;

Isble 2,1 Kerala -« 1957 assembly electicn . resultsby

District§8

Dietric?t No, of eeats Conqress Cémmuﬂist
1, Trivandrum 12 1 8
2, Quilon 14 4 10
3. Alleppey 14 4 9
4, Kottayam 13 9 3
%5, Brnakulem 14 10 4
6. Trichur 12 3 6
7, Palghat 15 3 LO
8, Kozhikode 18 € 2
9. Cennanore 14 3 7

Total 126 43 €0

Source i Nossitar (T{J,)- Corrunias in Kerale,Oxford
Univ, Praess, 1902,

68; Nossiter (T,J,) - gp,cit., PP.153-577



in the context of this discusslion of election
results, Lt would te {nteresting to highlight scme
8cpects of Christiare 8nd their squation with the various
political partiess in Kerala, We have already observed
thet traditionally, the community had voted quite pre«
dictably for the Congress, more often than not at the
bahest of the Church, |

Unlike some dther minority groups and their parties,
we refer hore to the Muslim lLeague which 1s very active
in Kersla or other such perties, the Christians in Kerala
hove no such blatantly communal pelitical crganization,
The roacon perhaps Ls  that having an oxganized Church
with it's claborate hiexarchy, tha Church doss thas job
of acting on behalf of the community thus precluding

the neod for a politieal party,

However, in the sixties a split in the Indiaen
National Congress in Kerala - resulted in ths creation of
2 break away faction known as the Kerala Congress, "The
birth of the Kerala Congress was tne diract resul?l of
inter community wrangle in the Indian Mational Congress
in Xerzla after the 1960 mid-term elections, The problem
was unimaginatlvely hancdled by the Congress hich command

at the cantrs and consequantiy & pert of a8 major community
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(the Christiang) was permanently aliensted from the INC

in Kerala.'69

The problem was innocuous to begin withT A factional
fight (without which politics in Kerale L& never complete)
between the Chacke and Sankar group wes the root cause
of the problem; The high command,as it often does,supp orted
the wrong candidate. To begin with K Ssnkar was not very
popular and the fact that he was an Eghavs wasg held
against him by the Nairs, The Christians within the
Congress felt that Chacko had been txreated rather high
hand. edly by the Congress high command]

Chacko resigned and alongwith him 15 other Congress
legislators crossed the floor and vof.ed in favour of the
no=confidence motion sponsored by the opposiiion againat
the Congress govt, This group was formelly organized
into a poiitical party and named Kerala Congress some
three months before the 1963 elections, The Kerala
Congress has todsy come to bé seén as a party of the
Christians, it is fact that {n all subsequent elections,
whenever the Church has supported the Kerala Congress, it
- has tended to perform well in the Christien dominated

axreas,

697 Rao (Lakshmana) and Cene (leonard), "Religious .
Parties in Kerala - A multiple Regression andlysis‘=

Politicel Scientist, vol. 8-11, Ranchl, 1972.74,p7837
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However, {t is not a communal party aleng the
lines of other well known communal parties, This distine
ction {8 very esgential and Baa to be kept in mind,; The
Kerala Congress do6s not have any so-called fChristian
{deology or outlook on politics, neitheér doss it have @
gset of religious tenats as it's foundation, nor {s {t's
membersghip restrictad only to Christians, In fact, many
Nair Service Soéiety members actively support and campaign

for the Kerala Congress,

The Kerala Congress contested with the backing of
the NSS and the Christlan Church in 1965;70  The Kerala
Congress had & very humble beginning with not even an
election symbolT The Kerala Congrobs did not enter into
any electoral alliance for this election;, In the final

tally the position was as follows,

70,  1bid, pi84,
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Table 2,2 Blection Results of 1965 Kerala mgislémr@
Assembly General Elections’t

Party Final ﬁesults
GPI(M) 40
INC ¥
KC 23
§Sp 13
ML 6
CPI 3
Swatantra 1

Independents 11

L ]

Total 133 ’

Source : Election Commisslon's Report on Gensral Elections to
the Kerala Legislature Assembly,
Thus, for a party that was so recent in {ts origin
the Kerala Congress did quite well, predictably in
Ernakulza and Kotta?am, Alleppey and Quilon (districts
with substantial Christian population), although 10 of
it4s. candidates lost their deposits,

.

T1: India (Govt,) Election Commission Re?rg on
the eneral élection to the Koralg l.ei slature

As gemb;z, ;55
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In 1967_72 the Kerala €ongress contested without
the suwport of the Church and this time {t$S vote was
reduced by half:73 Meanwhile the Congress tried hard to
bring back the Kerala Congrese into 1t £o0ld, This was
quite a difficult task, given the fact that in the earlier
mid-term elections, the Kerala Congress had englneered |
a slander campalgn against the Congress, Vaysla Idiculls
depicted the Congress ministry as an anti=Christian
agancy raesponsible for breaking the Cross and descreating
the Holy Communion, Deepika the leading Catholic daily
wrote "we are not prepared to canvas for thieves, robbere

and Church breakers® referxing to the Congress;”?4

~ Though difficult, the Congress was jver,y keen to
win over the Kerala Congress, in order to fight the left
oppesition; With this in mind the Congress spproached

72, On Marech 24th, 1965, President's Rule had been
declared in Xerala and extended upto March 1967
when election to the Legislature Asgembly were
held aloangwith the general elaction - Election

" Commission = Fact Sheet Relating to Kexrala;

73, Rao {Llakshmana) and Cane (Leonard) - opjeity
Pp. 83=84,

74,  Varughese (K,V:)s Unateg Front Government in
Kerala }1%7-69, CLS, Madras, e Pol3.
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the Churcﬁ. This once again clearly points out the
fact that the'Church in Kerala has a signi{ficant role
to play in the context of largely Chriétian groupe like
Kerala Congress and their politics/

A great deal of negotiatlons were carried on
between the Congress and the Kerala Congress and the
Axchbishop of Trivandrum Benedict Mar Gregoricse actually
took steps to break the deadlock and bring about a sattlew
ment, which however did not take place, The Church wes
not willing to give up and wanted yo try 4it5 best to
bring asbout a settlement that the Congress wan tedy

This time the negotiations mediated by Sebastian Vayatil -
BLshop of Palal also ended in a failure, Attempts made

in November 1366 by His Grace Yuhanan Mar Thoma and

Biehop Tharayil were also not very fruitfuly Thus, {t

is quits obvious that when we discuss politics in Kersls,
vis=-&~vis the Christlians there, a very important factor

is the role played by the Church hierarchy,

- The failure of the repeatsd rounds of talks led to
a situation where both Kerala Congress and the Congress
were woolng voters from different platforme, The Bishops
in thelr anxiety to save Karala from another spell of
Communist rule now decided to put their weight &in favour
of the Congrese, They appealed to the wvoters to vote
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for the Congrese;, Benedict Mexr Gregoricss the Archbishop
of Txivandrum had already warned the Christian hierarchy

againet supporting the Kerala Congress.

Benedict Mar Gregoriose considered thess developments
to be unfortunate as he believed that Karale Congrescs
was mainly a Christian political group end here wag 2
situation that was almost a political disaster, which
the Ghurch and the Christian leaders had always been
trying to avert, He expressad his desire to nocw sece the
Congress voted to pewer. In fact many Bishops openly
canvagsed for the Congress by appaalingfunntha same
political platform,

In fact the Church hierarchy was almost ambaxriied
by the existence of the Kerala Congress - for here
was a basically Christian political group which could
not be dixrectsd or controlled by them;75 The faet however,
wag that the hard core followfng of Kerala Congresg~ the
clergy and lality-remained with the Kerala Congress.While
the higher levels of the Church hierarchy campaignéd for
the Congress, tho priests betow them campaigned for the

Kerala Congressy

75,  According to some accounts, the Kerazla Congresgs
could not come to en unagrstending with the Congress,
bescause of the former's denand that those Congress
men who were defeated in ~ 1965 should be kept
out, This was a deliberate® move to oust RySanker,
However thiec was not acceptable to the Congress,
Shivhal (ed), Blegtion Archives, No332, |
New Delhi, Oct, [ -




This new turn of events was really significant
in so far as it initiated a lively discusgion among the
Christians on the role of the Bishop in politics, While
some psople upheld the right of the Bishops to give |
‘guidancs {n political matters, many others pointed out
that they should never take sides in political tussles
and that their official position should not be misused

for the sake of strangthening any political paxty;76

Such developments led to 2 serious re~-aevaluation
regarding the role of the Church in politics, 25 well eas
the natufe of {tS politics much of these debates set
the tone for later developments, that were to take place
in the late seventies and early eighties? The Keralas
Congress and Congress failed to reach an understanding
and the lattser defunded it$ inability to make slectoral
adjustmént with the Kerala Congress "on the ground that

{t was tantamount to unprineipled opportuniem’’’

The seven party united front led by CPI (M) won

78

the election; The results were as follows 3

76;  Varughese, (K,V,), op,clit, p.22,
77. Ibid. p.25,

78, The other members of the front were CPI, SSP,
KTP, KSP, and ML,
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Table 2,3 Election Results of 1967 Kerala Legislature
Ass@mbly Election’®

CPI(ii) iLncluding 2 Independents 54
CPI including 1 Independent 20
SSP 19
ML 14
RSP 6
KTP 2
KSP i
Congress 9
KC 5
Independents f§§_.

Soures § Varughese K,V; in United Front gové, in
Kerala 1567-69, CLS, Madras, 1938:

and the
The Congress, Kerale Ccngress with their shrunken

image were not Ln a8 position to play the role of oppo=-
sition effectively in the state legislature? In the
first sossion of the 1967 assembly the Kerala Congress
aligned itself with the Treasury Benches in the matter
of accusing the Centre of naglecting Kerala; One of

the majer decisions taken by the new govt, was the
scrapping of prohibition, the Kerala Congress gave "moral
support to the government in getting the decision imple-

mented " for obvious commerclial reasons,

79¢ Varughese (K.V, )= gopscit, P28,



By May 197, the differsnce between the verious
partners of the coalition became clear and the Congress
exploited this rift by steging public protests and rallies
which the Kerala Congrass supported; This therefore
marked the beginning of a bettar‘understanding batween
the %two parties,

Once again the Rerala Congress and the Congress
acted in Unison over the issue of the attack on the
Indien diplomats by Chinese Red Guards and the food
situation in Kerala on which they sought an adjotirn ment
motion which was refused by the speaker, foreing them to

stage a walk-out,

By 1968, there was considersble lmprovement in the
reletion betwsen the Congress and the Kerala Congress
and there was a general understanding regarding the fozmation
of an united anti-Marxist front, 4qmcorporating the Muslim
League 2also, if possible,

III

Thug we notice a closer alliance between the Kerala
Congress and the Congress. What this effectively suggests
is that the nature of politics and political commitments
of the dominant Christian groups remained pro-Congress,

and that the Kerala Congress was but the result of a faction
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fight in the Congress though a faction largely of the
Christian, Lt did not volice any specific religious {ssues,
‘but at the same time was not averse to emphaglzing the
fact that {t had the backing of the Christians;

Gradually, this was to laaé?% situation where the
Congress and the Kerala Congress moved very close to
eagh other and had a perfect electoral understanding,
with the Kerala Congress fielding candidatss fyom the
Christian dominated areas on the basis of an electoral
alliance with the Congress. The latter kept away from
guch areas, backing the Kerala Congress candidates;
Di{fferencesbaetwsen the Kerala Congress and the Congrees

are howsver not non-existent even tnday?

After the 1970 elections in Kerala, we see that
the CPI emerged victorious with the support of the Congfegc.
Muslim League, ISP and the Kerala Congress, which later |
left {t, However, even out of the coailtion, the,Kerala:

Congress was not an opposition group,

Though a small regicnal party, the fact is that
the Kerala Congress commands & position of authority by
virtue of 1¢S- hold over the Christian population and
therefore,by melication,Christian votlss,

Rao and Cane on the basis of a multiple regression

analysis of the election results concluds that, 19Fpite
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of & great deal of soclo~economic differentiation within
the community, the Christians have displayed a certain
degree of voting solidarity, to cause political inctis.
bility by exténding electoral and legislative supoert
to one or other political party and withholding it from
others at will;

They point out that caste and ommunal cleavages
in Kerala are more sharp than eleewhere in India, This
would perhapg, in their opinion,be attributed to the
fac;rfﬁ'the very sarly years of this century, politics
in Trevancore and Cochin was essentially under the aegis

of thisg or that communal association,

Lieten's considered opinion ie that "what seems to
have been the case in Kérala is that vested intorests
hsve been trying to keep the massss under the regressive
ideclogy of communalist organisation, who transmiited
. their followers to politicel parties of the same
vested interests, 80 However, one cannot ignore the fact
that, whatever the difference within each communal or
caste group, they have all invariably, at a certain stage
in their historical development thrown up movements
and assoclations almed at the betterment of the caste and

Churech members - making their contribution & positive ons;

807 Lieten (G.K.) - op.cit, p.3s
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Lieten has this in mind when he says that "in
casts agsoclations as well 2s in the organizational
structure of Churches and mosques, two types of an
enancipatory sspiration found thelr expressiony On
the one hand, it helped the emerging bourgeoisie to
adept themselves to the new colonial oxdex, and to discard
the old soclal system, They found an @ppropriate vehicle
in the egtablishment of broad-based caste sssociations
aimed at the advancement of the whole community;

Lieten believes that these types of movenents
concealed the class oppression of the majority of {tg,
membere, and that the success of the movements wes due
to the sovere exploitation and oppression, which,given
the stage of development,was automatically tranglated

in termg of caste and religlon.gl

These associations have always participated in
politice, and have tremendous political i{nfluence and
much of the Lnstability in Kerala politics can be attrie
buted to the hard bargaining that any of the major political
parties have to enter into with such assoclations and

groups as the Kerala Congress or the Muslim League,

In such a situation, {t L{s obvious that political
parties attack a lot of importance to these groups? The

817 Ibids
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fect that Christians (or even Muslimg) are taxritoxially
segregated, (so much so that we cen even speak of Chrieti{an
districts)y strengthens the cleavages, Thus, wherever
they are concentxated in sufficiently large numbers

to elect agsembly members on their own strength oxr in
slliance with other parties, the Kerala Congress obviously

gains in importence,

In this perlod (1972) to be precise a m&jor lssue
that was taken up by the Kerala Congress on behalf of
the Christiang was once again related to the running of
the educational institutions by privats mansgementsg, It
f£s indeed a fact that these colleges ware run like profit
making concerng, with no regard to the quality of educatiqn,
or facilgties provided, howsver the fees charged were

exhorbitant,

This was popularly refarred to &8s the Kerala College
crisis, The issue stemmed from the disparity betwesn the
number @f colleges run by the government and those run by
privets and religlous bodies, Majoriiy of the colleges
belonging to the lattsr category were run by Christians
and catered to nearly 89% of the college studants of Kerale
spread all over the state, These colleges were charged

with corruption, maladministration and various other mak'wﬁ‘:

practices,
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It was decided that the governmént would take
necessary steps to ensure that uniform fees was levied,
however it agreed to make good 80% of the deficit of
the college and algo pay the teachers directly, but on
the condition that the government would have a greater

contyrol over the admisslons and recruitment,

CPI(M) being in opposition, as was to be expected
crlticized the move as premature, CPI though in government
felt that the plan was quite foolish politicallys -
Mr, K,M.George the leadexr of the Kerala Congress and
member of the managements negotiating committee charged

the government with infringing the rights of the minorities;
Here, we can see quite clearly the kind of the minority
interests the Kerala Congress was actually represanting,
Predictably, the Church machinery was set {in motion

The Christian community a8s a8 whole prepared to meet the
challenge, Several demonstrations were held by Bishops,
priests, nuns and the laity and a team went to meet the
Home Minister and (even) the Prime Minister,

Cardinel Pareccattil described {t as an attack
on the rights of the minoritles, &n New Delhi.®n July 13th
mammo th protest demonstrations were held all over Kerala

by Christian churches and the leadership of the various
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diocese -, Negotiations were unavoidable, and on the

eve of the meeting on July 27th 1972, father John Vallematoonm,
the secretary of the Management Association said that

they would never agree to any interferences with minority
rights, Demonstrations were held agalnst the government

as no deeision could be reached on the bagic issues of
unification of fees;az

Very soon, by August 1974, the discontent had grown
so much that the Kerala congress was planning to reach
an unaerstanding with the CPI (M) to oust the governmenty
It is fnteresting to sea that Kerala Congress which had
besn deseribed ag communal and reactionary party of the
landlords by the CPI(M), was now coming closer to the
same party, This once again clearly démonstratés the
fact that Keréla Gongress by virtue of being & represen-
tative of the Christians was and continues to be an

important actor on the political stage in Kerala;

In fact the Kerala Congress is so stgnificsnt,
because of the above mentioned reason that none less than
the P,M, Mrs, Gandhi was wooing the Kerala Congress by'
January 1975, By Juns 1975, Mrs, Gandhi declared emergency,

82, UNI Backgrounder ¢ Kerala College Crisis, voly IV
no, 31, Augl 3' 72,



the coalition ministry i{n Kerala was always faced with
the problem of ensuring {t$. existence;, Mrs, Gandhi
described the Kerala Congress as communal and not
reactionary, thereby faecilitating LtS entry into the
Congress - CPI coalition government, This government
Qontlnued till March 1977 when elections weres deelared?y
It is obvious then, what the Kerala Congress stand vis-g-vis

the emergency,

In general, the leadership of the Churches {in India
fully supported Mrs, Gandhi during the emergency.af cour se,
there was opposition also; In Kerala, M,M, Thomas helped
form & group of young clergy, *Fellowship of the (lergy
Concerned with Human Bights*, This group began to
educate. people on the undemocratic measures of the

government and to moblilise them,

Many members of the clergy praised the emergency
and Mrs, GandhiSefforts during the emergency as having
brought stability and progress, However, by this tims,
it was quite noticeable that a vocal section of the
laity and the clergy had startsd taking a stand that was
clearly opposed to the establishment €hristian interest,
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It would not be possible to undarstand the position
of the Christians without taking into account the impore
tance of the ecclesizstical orgenization itself] For the
institutional framewoxk plays an important role and
provides a definite unambigous and institutionalized
leadershlp.aa

However, the differences in position on polities, by
late seventies, was increasingly articulated by even the
members of this definite, unambiguous and institutionalized
leedership, We have Rev, Fr, S/,Kappen from Keralsa,
pointing out the "appaling misery and want of the masges.®
He comes out against concentration of power and algo egainst
the set of values disseminated by "our schools and collsges

of capltalist origin.""g4

The Church establishment's vested interests and
collaboration with the ruling classes, poses before a

socially conscious Christian the dilemme of how to relate

837 Francois (Houtart), Genevive ( Lemereinier) -
#S50cio-Religious Movements in Kerala 3 A reaction
to the capitalist Mode of Production® - Social
Scientigt, Vol;6, No.,12, July '78, p7377

84, Rev, Fr.S.Kappen~ "The Goals of Revolution” -
Religion & Soclety, vol.xx No;l, Bangalore, March '737
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his Christien beliefs to the soclety he is confronted
with.85 Inspita of a re~agvaluation that {8 going on,

by and large there are striking similarfties with the

ear Lier period and even though there are differences

there {8 sti{ll a remarkable like mindedness in the reaction
of the Christian community on various political {ssues

(of course with notable exceptions) at the Churech's behesty

Religion and religlous consciousness continues to
be 8n important factoxr in “eraia peolitics, However in the
recent years there have been efforts to meke religion
move away from being a bulwark of an oppressive status
‘quo to being a part of a movement for radical political
and soclal changes, It is these and other related deve-
lopments {n the context of Chrigtisns in Kerala and their
political involvement that will be the subjeet of the

remeining sactions,

85, Mathew (P,M, ) - "Libaration Theoloiy in Practice®,
Mainstream, vol, xxiif no,49, N,Delhi, Aug, 3'857



CHAPTER III

COALLTION FQLITICS AND IHE CHRISTIANS
AN KERALA

Minority politics in Kerala, specially in the case
of the Christian population came to be organized fairly
well before independence and the states re-organization,

In fact such organized communal groups of religious
minorities such as the Christians, play a very signi-
ficant role in Kerala politics, a fact acknowledged even

by E,M,S, Namboodiripad who faels that caste and communsal
linkages in Kerala cannot be wished swayy This might
parhaps be due to the fact that they have been in existence
for long, and made positive contributions at one or other
time and also becsuse it's language Ls easily understood
end 1dentified with by the peopls,

By end large, inspite of the-various differences
within the Christien community, the trend has been to react
to politics and political issues in a like-minded manner,
in many cases at the Chuxrch®'s behest, In all this ths

Karals Congress has been in the forefront, Launched in



the 19608 as a eplinter group of the Indl an National
Congress, it graduelly ceme to be viewed as the chief
spokaesperson of the Christisn community « albeit of a
certein sectlon, If so, then it would be interesting and
in fact essential to look at the growth and performanee
of the Kerals Congress -« a major actor in the theatre of
einority politics in Kerala,

Ever since the formation of the Kerala Congress,
the party has continued to play a very dominant role in
Kerala's political and electoral scene;, Aay study of
minority politics in Kerala visea-vis Christians would
therefore have to take into account this largely Christien
group; It is also important because the Church has recoge
nized the Kerala Congrese 88 & representative of the
Christiang and very often interferes in the gffairs of
this party,

Thus any discussfion of Christian minority politics
in Kerala will have to take into account the role and
involvement of the Church and it's open interest in the
political affeirs of the state; speecially on issues that
the Church percseives as affecting the Christian interests,
this intsrest and involvement in poli tical matters is

heightened as can be i{imagined during election time,

It has to be admitted however that in the shaping
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of the politics of the state, the Chureh's role, remains
normally viewed.Bé In faect with {t's institutionel as

wall &s categorical identity, the Chureh hag become &
formidable political factor in Kersla, However the emergence
of the Kerala Congress 2s viriually a party of the
Christisns has dim{nished the rols of the Church as &

politicael interest group,

I
For the first two decades of independence, the

Christian Churches {n Kerala remained absolutely identified
with the Indian National Congrees, With the birth of the
Kerala Congress, practical expedisncy warranted the Church

to have some sort of political identification with a party

whose rank was mostly swelled by Christians,

The Kerala Congresgs however has frem itts very incep-
tion arcused the interest of the Church, inspite of the
fact that the Kerala Congress wes just a factional splinﬁerv
group of the Indian Natlonal Congressy However the Kerala
Congress decision to join the Communist ministry i{n 1969

6. Thomas éCerac } - The Church and Politics in
8 Kerala %247-721 - unpubll shed thesls"%GEET?%EB

partment of Politics, University of Kersals,
Sept, '77 -~ Preface,
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eémharrased the Church; In those early years the Chureh
did make {t's opinion known end oiten appealed straight
to the electorate, it was only latar87that the Chuxrch
actuslly started tsking sides in the Kerala politics

genarally and affairs of the Kerala Congress per se,

When the right to franchise was confined to largely
to the landed aristocracy, the Church lsadership found
1t sasy to influencse the voting patterne of the Christian
alectorate, Those who sought elections, took enough

caution %to {nvoke thae Bishop's blssslngs;BS

The {nterference of the Church in the elections need
not always be direct, On the contrexy, it often prefexs
only % drop esrtain hints tc indicate {t*s politicel
preference to the Christian electorate, For instance,
in the 1950s when the All Kerala Catholic Congress put
up §{t's candidates in predominantly Christlen areas, thay
had to admit defeat to the Indian National Congress,
because the electorate prudently followed the quideline
given by the Church leadership regarding their politicel

87. In fact after the Kerala Congress leader K,M,Geogcge®s
death in 1976 and the subsequent split in the party =
on the issu® of forging an alliance with the
Marxists,

88, 'Ihomas (Cyriac) in Chander (Jose . = Dynamie
Politics - Kerala, Starling N ﬁﬁﬁ"r&%,
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choice, &

The role of the Church really became i{mportant
once the Kerala Congress split, and often the two factions
were &t loggerheads, To sgrt out the differences between
the two sections the Church became very important,
Sincs 1970 the CPI was in alliance with the Congress,
the Christian groups backaed the Communi sts considaring
it to be a lesser evil than the Marxists; In fact even
the nuns voted foxr the CPI,

With the split in the Kerala Congress, the Church,
in fact the Bishops were kept busy trying to bring
togather the varring factions of the Kerala Congressg?
The Church and the Ksrala Congressl' thus were drawn

closer,

In the sevwenties, the emergency was the most
fmportant political landmark, the Church in Kerala and
the Kexala Congress supportad the Congress and the
emergency declaration, The subsequent Janata rule was
opposed, this was also because of the various me@asures
adopted by the Janata governmeént which were ssen es being

against the interests of the minoritlies?

g>, ~ Ibid,
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In the 1980 election errengement thess were
some unexpectsd ellioncse when one of the Kerala
Congress groups KC(M) dscided to join hands with the
LDF, This created an embarrassing problem for the Church =
in terxrms of which group to support, However the elecw
torats soon demenstrated that it dld not cars for this
newv political experiment of KC{M) ellying with the

Marxists,

In fact on the eve of the 1980 electicns the Kerals
Catholic Bishop's confersnce igsued a jcint statemont,
slgned by 22 Archbishops and Bfshope, which was nothing
but en open declaration of their preference for the
Congress (I) led anti-Marxist democratic front, The
whole elsctoral seene wss quite sitrange, with some none
Catholic Christian groups issuing a rejoinder supporting
and defending the LDF, C

This is & very imporxtant and crucial event {ia the
relationship between the Church, elections and the Kerala
Congress, It is noteworthy because it is the first time
that the Blshops and the Christian community(at the
ingtitutional level) steod divided publicly over the
question of elliance, with the Marxist party,

The election results in 1980 clearly fzvoursd ths

90, Ibid,



LDF, However the Kerzla Congress (Mani) snd Congress
(Anotony) criticized the LDF and very soon bickerings
began and they cama cut of the alliasnce and bqfh'the
factions joined hands with the UDF rendering the Bishop?s

tagk much easier,

Thus wheanever the Christian community acecepte
the leadership of the Church Lt inevitably msans the
leadership of the Bishops and the clergy: The lay
leedership of ten constitutes only a second-line, but
in times of sctual confrontation they function as
agencies for implementation, The reason is that the
resources of the community remain ultimately at the

disposal of the Bishops and the clexgy,

The emsrgence of the Keralé Cengress has however
diminished the importance of the Church zs a political
group greatly. The party hes estsblished Ltself by virtuse
of impressive political victories fnspite of repeated
splits and unity moves, In fact {n the 1977 elections
these wsre as many as 3 Kerala Congress factions -

(Mani), (Joseph) end (Pillai),



Tsble 3,) =« Blection Results by Party-Kerala Legislative

o ,
Assembly 1977 °

Party Seats contested g88ts won X ,'.

1, INC 34 38 1993
2, C2I 27 23 9.6
3, KC 22 20 8,0
4, ML 16 13 6.4
%, RSP 11 9 4,0
& CpI(M) 68 17 21,4
7. B.D (Janata) 27 é 7:6
8, M. (Coposeltion) 16 3 4,2
9; KC (P) 15 2 4,3
10, Indepsndent 313 9 1.3
- L49  180,Q0

Souree 3 Varghese (T) = The Kerala Congress - study =
Kersla Univ, Ph,D, Thesis Dec.%g2,

The Kera'a Congress thus becamse one of the partners
in the United front after the 26th Marech 77 elections;
Kerals Congress as a major constituent of this front
arked the governmen® to give top prioxity to the probleés
of agriculturfists of the nill aress; The Kerala Congress

algo protested against the neglect by the centrs end the

91,  Varghese (T) = Thg 8ss = A Study
Unpublished Ph.D, tn o 1ty of kerala,
December 82, P, 3;




disparity of incomes batween the states, A speclal appeal
was made for solving the problems of hill settlers,

Thus, we cen gsee that insplite of claiming to be a
party of the Christians, it is actually a political group
that is a reglonal party which represents the middle and

upper class Christians and their economic interssts,

During the eilghteen months of Kerala Congress in
government Lt had to tackle many problems, Though it was
comfortably placed in the united front, the Kerala Congress
insisted on getting thres very important portfoloics =
{ndustries, finance & revenue,”< The demand for these
gpacific port€olios once again underlines the economic

ambitions of the Kerala Congress,

It 1s intsresting to observe that most {ssues
and demands that the Kerala Congress took up during gt's
1977«79 term were Christian-only in as much ag these
were concerning‘the economic 1ntarests of the wealthier
sections of the Christians in Kerals, The basic issue
which this largely Christian political {nterest group
took up while in government was a provision to validate
with retrospective effect, the gift of land in oxcess of
of celling limit, Till then land in exceasi‘(the ceiling

was tzken over as government property,

92. ;b;d - p,254,
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An ammendment bill wes introduced to revalidate
the gift deeds executed betwsen Ist Jan;%70 (when land
ceiling was imposed) and 5th Nov, '74, CPI(M) objected
to the amendment, however the Kerala Eongress put it's
whole might behind Lt, lhis legislation would in effect

help the affluent among the minority communities,

However the CPI, Congress ministry fell because
of squabbles over the gift deed ammendment bill, which
escalated to such an extent that the Muslim League
candidate Muhammed Koya was installed as the Chief
Minister, In an unprecedent move the Kerala Congress
walked out to join hands with the LDF, which even proposed
a8 KC candidate as the next Chief Minister, Bofore any
further developments President®’s Rule was imposed in
Kerala,

The Kerala Congress has always been opposed to
devices like the President's Rule, This s so because
{t is basically a regional party and seeks to repressnt
the aspirations of the reglonal elite; thelr main demands
are greater autonomy for the states and more financial
resouzces for the states, However, in case of the
Kersls Congress it represents a regional elite - although

e section of it - the €hristian elite, Often i{t's



-86-

93
demands gather support from the other elites as wsall;

II

At the end of the President's Rule came the
elections to the Kerala assembly in 1980, The Kerala
Congress joined hands with the _DF, The significance
of the Kerala Congress lies in the fact that {t's support
and presence 1s considered & must for any front to emerge

victorious at the polls;

This association with the IDF thus csused acute
embarrassment to the Church which had always been opposed
4
to the Marxistsf’ The Kerala Congress would not join

the UDF as it had left it due to serious differences,

93, More of ten than not, the demands put up by ths
Kerala Congress are economic in character-economic
demands that would specifically satisfy the upper
crust, such demands are not surprisingly supported
by non-Christian upper classes as wel?;

94 Pre-election scenario in Kerala has always been
. merked by efforts to woo important regional

parties )like the Kerala Congress, Both the major
fronts UDF & [DF realized and accepted the need
for t:ls alliance, However prior to the 1987
elections, the LDF decided not to approach any
communal group snd therefore kept sway from the
Kerala Congress as well,
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Befoxre proceseding to take a look at the poll
results {t would be worthwhile to state a few facts
sbout the Kerala Congress, As mentioned sarlier,
af t8r the Kerela Congréss lsadsr George's death the
paity split; on the evs of 1980 elections there ware
as many as 3 Kerala Congross factioné. The convention
has been to recognize the faction getting the majority
support as the real Kerala Congress, Thus in the 1980
polls Kerala Congress {Mani) and Kerale Congress
(pillal) fielded candidates as part of the LDF, whereas
.Kerala~Congress (Joseph) fielded candidates as part
of the UDF, |
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Tgble 3,2 = Blection Results by 5arty, Korala Legislative

Agssembly - 198095

Party Zeats contested sa@ats won %
1, Cer(m) 50 35 1953
2, Cpl 22 17 7.9
3, INC(U) 30 21 1059
4, KC(M) 17 8 942
5, KC(P) 2 1 0.8
6, AIM. i1 5 3,5
7. RS? 8 6 2,1
£, INC 51 17 17,3
2: Janata 29 5 7.6
3. IWL 20 14 7.2
4, KC(J) 135 6 4,9
&, NDO 11 3 247
6, SRP 6 - 1.4
7, PSP 4 1 0,7
8, Independsnts 304 g “g;g_;

=8 _ 240 100,00

Source : Yarghese (T,) - Ph,D, Thesis submitted to
Kerala Univ, - The Kerals Congress - Dec,'82,

95,  Varghese (T) - gp,cit, p.89:



Thus in these elections the LDF emérged victorious,
this was the first major election af ter the Kerala Congress
split and both were trying to prove their group as the
rral Kerala Congress, However both groups were more
or less equally placed as the results show, Both the
Lméortant factions KC(M) and KC(J) did not do well,
because the Christien votes got divided, Besides, the
majority of Bishops and Catholic commun{ity supported
the UDF,

George Mathew sets the 1980 election results as a
positive trend where people gave a deciining preference for
political expression Ln terms of communal ties since
the LDF won 93 seats with 30,4% votes and the UDF and
Janata between themselves could manage only 46 seats
and 40,10% votes.gé However what seems & more plausible
explanation {8 that the voters wesre confused to find
the two factions in opposing fionts. But there is some

element of truth in Mathew's analysie,

On the eve of thse 1980velections the Kerala Church
in keaping with it's past practices diracted the voters
to vote only for those who believe in God, which obviously
meant that the Bisheps frowned upon the IDF? Inspite
of this the LDF won,

96, tathew (Geoxrge) - "Primordiality and Elections®
The Case of Kereala® - Reliajon and Society - Vol
XXIX, No,3, CISRS, Bangealore, Sept, V82, ppsl12-25,
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One must mention here that, many Church h@ads
camé out on Oct, 10th 1979 with a joint statement agalnst
such calls for political alignments on the basis of
declared belisf in God, They issued statementis saying
that ®the paiitics of adopting a stand in favour of the
poor 8nd downtrodden, (is what) we consider &8 way of
the Christisns, Inhumanity not atheism {s the central
fssue today.," The signatories to this statement {ncluded -
Most Rev, Geevarghese Mar Osthanthiose, Rt, Rev, Paulcse

Mar Paulose and many others;97

Table 3,3 Seats won by UDF & LDOF in 4 Christian dominated
districts = 1980 elections to Kerala Assembly™8

Seats won
Districts Totel seats UDE 1DF
1. Kottayam 10 1 9
2, Ernakulam 14 3 11
3. Alleppay 14 S 9
4, Quilen 16 - 15

Source : Mathew George in 'Prémordiality and “lection’
in Religion and Society Vol, XXIV, No,3,CISTS,
Bangalore, Sept, '82,

In f act evar since the downfall of the UDF ministry

57 Editorial « ‘Christian Church Head% Powerful
Rejoinder to ~“atholic Bishops' - Peoplets
Democracy, Calcutta 179,

9e, Mathew (George) - ogp,cit. pp.12-25,
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in 1979, the Archbishop of Trivandrum and some other
Bishops tacitly gave assuranceé of support to the two
factions of Kerala Congress to form an alternative
ministry, Howaver, soon KC(Mani) left the UDF as
mentioned earier to join the LDF;ggrhe Arehbishop had

warned against thi s.LOO

Since KC{Manl) went against the Church's guidew
lines, the Church as was to be expected supported the
KC (Joseph) which was with the UDF, Catholic Bfshop(s
Conference issued a pastoral lettsr - in fact not one
but many letters asking the people to vote for the demoe
cratic front led by Congress (I) of which the Kerala

Congress (J&seph) was & prominent part}

However the election results had a very different
story to tell, with the LDF emerging victorlous, inspite
of the Church's disapproval {t did well even in the
Christian dominated districts,

Thus when the KC (Mani) group entered the LDF,
the Catholic Bishops Conferenca was not jubiliant and
in fact against his usual practice the Archbishop of

Trivandrum - Benadiect Mar geocg®riose did not even

attend the swearing in of the Kerala Congress minlsters.loL

99, Varghese (T) « op.,cit, pp,272-30L,

100, These developments ¢learly demonstrats the fact that the
Church in Karala is involved and takes an active interest
in the political affairs, even to the extent of making
ft's preferences clesrly known,

101, Varghese (T,) =ap.cit, pp.272-301,



wnile in powar, Keralas Congress tried to protect
Christian interests and Churches., Inspite of the Nayanar
Ministry - {which was aleft Democratic Front Ministry)
tha Kerala Congress could get educaticnal fastitutions
sanctioned in private sectoxr, This was an &rea of

obvicus Lnterest and benefit to the Christiatns,

In {ttg 1980 party manifasto the Kerala Tongress
had given top priority to programmes meant for the
working class, relief to Harijans and hill settlers, 102
penslion for agricultural worxkers, insurance to fishexmen;103
concassion toh students, The Kerela Congrose asked
for the Laclusion of small incom8 groups, gmall fapmers
and small scale, industrialists in the category of

working class;104

Kerala Congress criticized the policy of the Central
Government in levying more tax on petroleum producte?
The Kerala Congress criticized the economic policy of

viswa-vis Kerale, The party wanted equal economic

Hill settlers is a polite substitute for forest
encroachers and most of them are Christians,

'4
O
r
L d

103,  Fishermen are again mostly Christians,

104, Varghesae (T,) - op,cit, P.152,



protection to be given to the agriculturf{sts when the
cost of agricultural production increased, The Kerala
Congress has always been critical of the rising cost
of agriculturel production and thersfore believes that
agricultural products should be given price propertionatse
to the cost of production or at least financial 316;105
In fact the Kerala Congress wants the government ¢o

set up an agency to look into these and other related

aspscts.106

The Kerala Congress demanded that subsidy should
be given to agriculturists by considering the increaslng
cost of production index - just as DA, is glven to
government employess by considering the living index, 107
The same manifesto demanded a moratorium on the leans

of emall agriculturists,

In {t's economic proposals, the Kersla Congress
stated that {t is ageinst the practice of overtime work
and payment for such work, since it hampers employment
opportunities for others, The Kerala Congress wants a

cordial relatlonship between the employer and the

105 The bulk of support that the Kerala Congress
' drawe is from the land owning farming Christian
population, hence it easy enough to appreciats
the precise nature of thess demands;

106, Varghese (TI) - gp,cit,

Ibid,
107,



employse, It also seeks better weges and living condlitions
for the wozkers. Kerala Congress advocatss an amicable
reconciliation of labour problems and is strongly

opposed to class antagonism, It pleaded for the exemption
of plantations and religlous institutions in the state

from the provision of land ceiling, !0°

The Kerals Congress has repeastedly stasted that
it is in favour of plscting education under the private
sectorjix%he Kerala Congrees {e, as cen bas expected
against any intsreference by the govermment in the
affairs of the minority community end spseially in the

running of thelr educational institutions,

Given these aims, it is to be exoected that
originally the Kerala Congress had among it's aim-the
glimination of Comrunism from Kerala however later poli.
tical expediency compelled it to join hands with the

Communists on several occasions,

108, This demand is a definite indicator of the kind
of interests that the Kerala Congress representsg
that of the healthy plantation owmners, end the
very rich Churches in Kerale,

109. This position s to ba expacted given the fact
that the upper class Christians have a great doal
at steka i{n the control and running of thesse
educatlional institutions, which are almost like
comnercial establishmen ts,
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It is interesting to observe that in 1980 KC(M)
was in power and KC(J) in opposi tion, however both had
an ldentical set of dsmands and wore opposed to the seme
policles, In fact it almpst svemed that the same party
had - two pressuré groups-in the rulling front as well ag

En the oppssltion front,

Both tﬁe factions concentrated on the demand for
fixing fair prices for cashew nuts, better working of
fntensive paddy development (I,P,D,), fair price for
paddy, better irrigation facilities, public health centres
in village, more industries in the state, fair price for
p addy, better irrigetion facilitles, public health ceﬁttag
in village, more industries in the state, fair price
for the production of ginger, arecanut, cardamom, pepper,

turmericflc

KC(M) & (J) paid special attention to the {ssus of
purchase tax which they wanted to be abolished; among
other things KC(M) & (J) also wanted & reduction of sales
tax, implementation of UCC scales for college teachers,
agricultural worker's pension, unemployment dole

provisions for the benefit and security of the "gulf

| 110, Varghess (I,) - op,cit, p.224,
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labourers'.*1l Both the sections opposed the centre's
move to bring the productlon and distribution of alectrie

city under {t's control.112

In the Nayanar ministry the Kerala Congréss was
giVen a8 great deal of importance as ecan be gauged from
the fact that the Kerale Congress which {s & prominent
political representative group of the christiansg got 3
portfolios - the very importent portfolios of transport,

financs and @lsctricity,

-

Being inecharqge of the finance portfolio really
indicates the status of the Kerala Congress and the lmportanta
cttached to it - the 1980-81 budget thus was ahandiwork of
the Kerala Congress which was as was to be expected
heavily in favour of plentation, agriculture, small
business, educational institutions, and minorities; These
economic activities which had a predominant Christian compoe

sitlon were singled out for special sttention and concessions,

111, Kerala has been in the forefront of the largs
scale exodus of Indiun Labourers to the middle-sast,
Of late, there has bean 8 steady stream of these
men and women coming back, often to avery urwelcome
situation-gconomically and from the point of view
of employment as well,

112 varghese (T}, op,clt,
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.In the Kerala Congress budget these were special
concassions from agricul tural tax forx paddy, tapioce,
glnger, plantain cultivetion, The budget had concession
for small businessmen, emall industrialists, it incorporated
provisions for protection of people in coir, cashew,
handlooms, fishing sector - all primarily dominated by
Christians, Besides concessions for orphsns, old age
pensions, Lt also had speclal provisions for Harfjans
converted teo Chrlstianity, pension for agriculture,
reduction of sales tax on ginger and tapioca, aboiition

of land tax upto 4 hactates from 8000 Rs, - 10000 Rs,

The Kerala Congress transport minister put special
emphasize on development of poads to high reaches and
inland waterways, The elsctricity mini ster of the Kaerala
Congress decided to givse 10 units of power free of charge

to farmers,

A most significant issue raised by the Kérala
Congress minister on which he put a great deal of personal
prestige and pressure was to get tne silent valley project
passed, This project would have greatly benefitted the
contractors who would have been in-charge of this whole
project - this project would also have been of great
assistance to the upper cless Christians engaged {n such

113

activity., = However, all through the temire of the Kerala

113, Ibid,



Congress in the Naysner ministry there were constent

differences of opinicn end friction,

Thus, 8 look at the demands, policlies, budget
and issues championed by the Kerala Congress clearly
demonstrate the character of the party and the nature

of politics that Lt represents,

Kerala Congress seeks to further the cause of the
‘Christians' in Kerala - however it doss appear that these
interests seem to be largely of the upper classes, Kerala
Congress is thus a gplinter group of the Indian National
Congress, which has grown in stature as a regional party,
The party represents the regional elite of which a larme
chunk happens to be Christian. Hence the party's main
demands and {t's central imags revolves around th®

Christian populace in Kerala,

As explained earlier, Kerala Congress doos not
have any so-called Chrlstian idsology or outlook on politiecs,
neither does it have a sot of religlous tansts as itfs
foundation, nor is it's mambership restricted enly to
Christians, Thus, it is not a communal party in the way it
is traditionally uncerstocd, However, we can treat the
Kerala Congress as a powerful = - ~ group which claims
to represent the interests of the tChrietiansg' which can

safely be substituted by the term upper class Christians, =



engaged in agricultural, plantation or other business

ventures,

This {8 quite clearly demonstrated by the nature
of demands that the Kerala Congress took up while in
gerrnment. It*s budget reflected the partyts class bias
{n no uncertain terms, In fact, Lt {s very interestlng to
observe that sven the faction of the Kerala Congress in
opoosition echoed most of the demands and concerns of
the Kerala congress in power, It {8 on thi{s basis that
we can conclude that the split occurred due %o personality .
clashes and not dus to any profound ideological or policy

differences,

iha fact that such an opealy proerich party should
ba a partner in the left Damocratic Sront would surprise
many, However, glvan the traditiocn of caalition politics
in Karale, this wasn't anything new; As pointed out
earlier, the tension existed and the undercurrent of the
Kerala Congress relation visea-vis the LDF coalition
was distinctly uncemfortable and cften hostile, In such
& situation a parting of waye was but natural and was

to follow an attempt at unity botween the KC(M) - KC(p)

thereby increasing the sixenyth of tie KC in the LDF
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ministry, under the leedership of K,M,Many '!*

Very soon the differences specially on economiec
issues like taxstion policies, subsidies hill settlers
and the gllent valley-project were making it i{mpossible
for the existing coalitional set up to continue? Thus
the KC ag was @xpected walked out of the LDF ministry
bringing about the downfall of the Nayanar ministry,
This fact clearly points out that the Kersla Congress
which {s a representative of the Christian community in
Kerala is en important & vital element in any political
configuration, The Christian community in Kerala exerts

it's pressure on Kerala politics through the Kerala Congressy

I1I

The fact that almost every iministry!losince the
formation of the Kerala Congress has been dspendent on
the goodwill and continued support of the Kerala Congress
whic h draws {t's strength and support from the Christians
of the state, Although it espouses the cause of the middle

and upper class Christians, it is perceived as a spokespsersen

114, Kumar (Dr, G,Gopa),- Regional Pglétical %art;eg
and state ticg, Ueep & Deep cations,

.'l -] ppoas’gs;

115, The present 1987 LDF ministry under E,K Nayanar
has been free from this strain,
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of the Kerala Christians generally and thus is a very
important actor in the Kérala political theatre;

As pointed out earlier the Kerale Congress had
joined the LDF against the advice of the Church & the
B{shops and caused great displeasure and embarrsssment
to the afficialdom of the Church, The Church tried i{t's
best to prevail upon the KC to stop it from joining
hands with [DF, but did not meet with any success;

- This failure however, was rather shortlived, becsuse
very socon in 1981, Catholic Bisghop's Qonference deputed -
U{ghops of Palai, Ernakulam and Kanjirakpallj for bringing

about unity between the two factions of the Keralsa Cong‘ress.i}'l6

The inftiel displeasure of the Church at the KC
declaidn was followed by attempts at persuasion and then
condemation in public in a - bid to. influence the slec=
terate, Later, the Church tried to patch up the differences
between the two factions of the Kerala Congress; These
developments prove beyond doubt, the fact that the Keral§
Congress Ls the political arm of the Christians in Kerala
and it also proves and in very clear terms the importancé
and extent of involvement of the Church {n the political
affalrs of the Christians in Kerals,

116, Varghess (T,) - cit, pp.272-301,
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As expscted the LDF ministry collapsed because
the Kerala Congress walked out, Thus on Oct, 20th 1981
the Nayanar ministry fell, and UDF ministry was swozn
fn on Dec, 28th 198}, However this government had to
resign on May 17th 1982 to make way for fresh elections?
Soon elections were held to the Kerala lsgislative
Assembly in 1982,

For‘the gensral elections to the Kerala Lagislative
Assembly in 1982, the KC (Mani) and (Joseph) joined hands,
Thege two had been rival groups and had been separate
fronts, with the Many group in the ruling IDF and the
Joseph group in the oppoeition UDF,

On the eve of the 1982 elections however the two
factions declided to come together and joined the UDF,ll?
As wag to ba expected the UDF won the elections with a
créditable and convineing margin, The Mani group
fielded 17 candidates and six of them won the selactlons,
thus the Man{ group polled 5.85% votes; The Joseph
group improved it's position but contested only 12 sests

and won as many as 8 of them polling 4,55 of the votesflha

117, Kumar (Dr, G,Gopa) - gp,cit, Pp.85-95,
11e, Ibid.
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In this context we can have a look at the party

wise election results of the 1982 Kerala Gensral Asgembly

Elections,

Table 3,4 - Results of 1982 Kerala Legislative Assembly
General Elections, 119

Name of the party Seats elec ted % Total

contested _
1. INC 35 20 14,29 1,37,3%24
2. ICS 17 7 3,00 5,25%,291
3. BJP 69 - - 2,63,331
4, JNP 13 4 2,86 3,856,147
5, CPI 25 13 9.28 8,044,869
6, CPI(M) 51 26 18.57 17,98,198
7, IML 12 4 2,86 3,10,626
8, KEC 17 6 4,28 5,59,930
9. KCJ 12 8 5.71 4,35,200
10, MUL 18 14 10.00 5,590,255
11, RSP 8 4 2,86 2,63,869
12, NDP 8 4 2,86 2,55,580
13, Independents 414 0 21,43 3,492,232,182

Source : Election Commission, New Delhi

119, India (Govt,) Election Commission = Report on Gensral
Elect:ons tgvthe reqislative Assemblles - 1983, Rerals,
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In the new government led by the Congress(I)
(this hiaistry wes generally referred to ss the UDF ministxy
under the Chief Ministership of Karunakaren) the rival
Kerala Congrees groups were ®*over represented," Out
of 8 legislators, the KC(J) got 2 berths, KC(M) with
6 leglslators also 2 births in the babinet,

Thusg, Lt was demonstrated once again that the
minority groups in Kerala are very important and cannot
be wished away.; UDF had the support of the most signi-
ficant minority group - the Christians in the form of
the backing of the Kerala Congress, this virtually ensured
the victory of the UDF in the 1982 elections,

This Karunakaran ministry was one of the few
ministries {n Kerala which could continue for {t's full
term, and many political analysts attribute this to the
fact that the UDF had the support of the Kerala Congress =
rapresentative of the Christiansg, and hence also the

support the Churech,

while this vital point of support by the church
end is very significant, the fact was that the Congress(I)
did not differ from the Kerala Congress in the nature
of Lt's economic policies and programmes and was quick
to succumb to any pressure howdver marginal from the
Christian groups i{in a despatate bid to somewhow hold

on to power,
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This therefore meant that the UDF ministry was
anything but etable, with repeated threats of walk out
on policy differences, important political or economic
issues, ministerial portfolios and so ony of ten we could
find the Kerala Congress holding the UDF governmeant
to ransom in 8 bid to get their demands represented;

If not the Kerala Congress, then the Church of ten
put pressure on the govermment, Thus the pattexn of
Christ;an minority politics remained quite the same with
the Church actively involved and voicing strong political
opinions, The opinions or demands suggasted by the Church
and the Kerala Congress have always been tsken to
represent the will of the majority of the Christien

communi ty,

The UDF ministry was barely two months old in
July '82 when Lt'g existence was threstened by bickering
within the UDF, over the absence of a Latin Catholic
nominee in the 19 member ministry, The Church leadsrs
not hiding thelir displeasure, called upon their lock to
form a party of their own to guard their {nterests against
future neglect.ygo The 19 member Karungkaran ministrey

was thus sworn in June '82, Meanwhile, the Demccratic

120, Reported in Hjndy, Medras, 20th July '82,
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Sabha (fishermen community) which escured one szeat in
the asgembly, as mentioned above staked it's claim fox

2
representation La the mlnistry.l .

As explained esarlier the Latin Catholic Community
whi ch supported the UDF in the polls was upset because
of this denial of ministerial portfolio, The dependence
of the Karunakaran ministry on the goodwill of this
communi ty was evident from the fact that the Chief
Minister went to Cochin to meet the concerned Chuzxch
heads & assured the Latin Catholic Bishops that the
fnterests of the Church would be well taken case of in
futuxe.h22

All this was not surprising because in the Travancore-
Cochin part f Kerala right from the day popular govermment
wag ushered in, the Congress had heavily leaned on the
Church's support, The Bishop's support was importent
to prevent the defection of Christian members of UDF,;

v

What emerges from thus is the fact that the parti=
cipation of the Christian minority i{in Kerala Politics is

121, Qraaniser - 13th June '82,
122,  1bid,
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guided to a2 grest extent by the Church end {t's leaders:
The Ghurch moni tors and keeps track of all the political
developments and does not hesitate to put forth itr's
demands, which considering 1t's weight in political
torms is seldom ignored, specially in the context of a

non=-Maxrxlst government,

We also observe the confidence of the Church in
translating Lt's fnterests into a political outfit in
order to get what it wants, It appears that the Chureh
fs not satisfied with being merely a powerful pressure
group, but wants to h:ve a definite presence and say

{n the political process of Kerala,

Another fnteresting aspect of the minority politics
in Kerala in the case of the Christians is the fact
that this political phenomsna of minority politics cannot
be treated as one monolithic block, On the other hard
these are various differences within: often these diff-

erences can be traced to personality clashes,

Inspite of having coming together to jéin the UDF,

the KC(M) & KC(J) in the 1982 ministry kept squabbling

1

between themselves.<- However both the groups had the

vital support and backing of the Chuxeh,

23 pratap (Anits) - "Karunakasran and thetjctoger
e anx“p- Telggragh, Calcutta, 20th Oct. '82;
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During Lt's association with the ruling UDF
front 1982 ormards the KC(#) & (J) took up many interests
and demands, KC{(M) is seen as a representative of
the interests of a large body of Christians who are mainly
rubber planters in the Idukki & Kottayem districts?
Thus, the KC(M) took up crudgels sgainst the Central
Government?s rubber import policy that in {t's view
jeopardised the interests of {t's supporters; Here,
it cen be noted that the Kerala Congrsss represents the
interests of Christians only in as much as these are the
fnterests of the economically significant and prosperous

sections of Christians;

The demands that the Kerala Congress brings up
have, nothing specifically 'Christian! sbout them,
except for the fact they also happen to be demands of
a section of the Christian population in Kerala, Seldom
do we find a demand of a religious or communal nature
emanating from the Kerala Congress, More often than not,
the Kerala Congress represents {nterests that are eco-

nomic and would matter to a large number of Christians;

This does not mean that demands thét axe of a
different nature are not teken up,; For instancs, KC(J)
pressurized the Chief Minister Karungkaren with the
demand for & Christian mejority district of
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124 pnong the other demands of the KC(J)

Muyattupuzha,
wags tho immediate reimbursement of the loss suffexed
by Kerala on account of the amendnent to the central
sales Tax Act, bigger rice alioctment to the staste and

a celling on urban prope:rty.l'25

An {mportent and note worthy dimension of Christian
minority politics as seen in the Kerala Congress is
the strong regional sentiments that it invclves, Thse
Kerala congress has slways been clamouring for greater

regional autonomy vis-a-vis the centre,

The KC(J) did not compromise on this issue even
when it wag a partner of the Congress (I) in the UDF
and caused great problems for UDF with {t's decision to
launch an anti-centre agi.tation.l"z6 The UDF coalition
under Congross{I) thus was always under pressure to
fulfil the demands of the various minority groups like
the Kerala Congress with whom Lt had aligned, This meeant
that the Kerala Congress tried to draw the maximum
mileage from it's status as the political representative
of a very {mportant minority group,

124, Bditorial - "Communal Pulls" in the Hindustan Timeg,
New Delhi, 16th March '83,

129, Reported in Hindu, Madras, March 18th '83,

Pratep (Anita) - "wgll Joseph Be a8 Judas® -
Telegraph, Calcutta, New Delhi, 24th March 983,
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Ae 3 rosult the intercsts of state, it's economic
davelopment, lndustrialization were baing sidetracked?
Kerala had been foreced to follow a patchwork economic
policy, A few concaesslons for a particular section, a
bridge here, a link road thére and a few small industxial
units at yet snother place just to entertain the warring

groups..l.?7

In the 1982 UDF coalition a permanent feature
as far as the Christian minorities in Kerala were concer;
ned, was the constant conflict between the KC(M) & KC(J)%
By the winter of 1983 the differences between the two

qroups had become sharp,

The {immediate reason was that the Chief Minister,
Karunskaran had intervened in a battle of strengthl

between the two groups in favour of the KC(M):

KC(M) was in-charge of the forests portfolio
and KC(J) leader Joseph was the Revenue Minister; The
latter had granted Pattas or title deads to Christian
sattlers on govermment forest land, Howsver, the KC(M)
forest minister got a stay order ageinst the settlers

128

on behalf of the chief ministsr,

127 Kartha (Hari §,) - “After Mohammed Koya" -
Indian Express, Bombay, 24th Oct,'837

123 "Crisis in the Making for the UDF Ministry®=
Statesman, New Delhi,l5th Nov,'83,
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The constant conflicts led the Church to the
opinion that in fact it would be better to keep KC(M)
& KC(J) in separate coalitions, as the Church felit that
this way, no matter which front comes to power, the

Christian community's interests would be represented.

This tussle between the K~ (M) & KC(J) soon had
an adverse impact on the KC(J) - Congress relationship
on the question of title deed distribution to settlers
fn hill areas, The provision was that all the pre-'77
settlers should be granted ownership deeds, However
the post-'77 settlers were to be treated as encroachers
and hence were to be evicted, The communal angle was
projected because the majority of these hill settlers
are Christians who support WC(J).¥29

To begin withthe Chief Minister Karunskaran took
a stand agaln-t the KC(J) on the {ssue of title deeds?
Faced with this stand the KC(J) threatened to walk
out and this move forced the Chief Minlster to rush to
Mrs, Gandhi in oxder to sanction the KC(J)’s_demands,lBO

129, "Chrisis Subsides, Distrust Singers” - Hindu
wadras, 25th Nov, '83. ’

120, "Yet Another Compromise" - ITelegraph, Calcutts,
3rd Dec, 83,



The Congress (1) had all along spoken in favour
of forest preservation and evictlion of encroachers,
but faced with the possibility of s withdrawsl of

support by the Christien representative group, {t quickly
reversed L{t's policy,

Thus {n late 1983 the UDF government led by the
Congress(I) in Kerala was facing a throatening situation,
which was averted by Mrg, Gandhi®'s clearance which made
more than 75,000 families rightful owners of 50,000
hectates of forest land that had been {llegally occupied;l3l

These developments clearly i{ndicate ths nature
of minority politics {n Kerala, specially in the case
of Christisns, $ince these encroachers were malnly.
Christians, the Kerala Congreéss thought it fit to fight
for their causs and surxe enough the govermment had to
accept the KC(J)'s demands since this is a political
group that represents the interests of the Christiens
and has the backing of the Chureh,

Within 8 year's time the UDF had to face a leot
of threats emanating from minority political groups

like the KC, and also because of the differences between

131, Kumar (Dr, G,Gopa) - gpgeit., p,20.
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the two factions of the KC, & last but not lsast due to

the picssurs from the Church,

Howaver on the eve of the 1984 gencral elections
to the lok Sabha the two factions of KC united and their
manifesto called for liberalism and democracy, It was
evident from a reading of the party programme that X7's
interests wers among the Christian settlers in the
forests, planfation ownars and agriculturists who were

largely Christians,

As mentioned earlier, any discussion of Christian
minority politics in Kerala must take into account the
involvement of the Church and the eclergy in politics,
very often the clergy reacts to any developmentis rela-
ting to their intercsts as Lf it ie ae assault on

"minority rights,®

For inetance, when the sulcide committed by the
132 ;
young mother” “ of a convent school going girl {because
of & poor performance in the exams) was ¢riticized as

. being the result of a competitive education systems the

132, This incident wes popularly referred to as
'Vandana Episods,’
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clergy soon formed an action committee to defend {t's
"minority rights.'l33

Tho summezr cf 1985 saw the KC(M) in a very defiant
mood, witn it's member, blectricity minister Balakrighna
Pillal threatening to leunch @ Punjab style sgitation
fn oxder to ssecure for Kerala L{t's legitimate rlghts;l34
This once agaln shows that Kerala Congress {s not just a
communal perty but has also taken up the regponsibility
of asserting regional right vis-a-vis the centre, With
Pillai's ouster from ths UDF, the situstion was diffused,
Pillai was brought in‘again.

The Gnristian lobby has a considerable clout in
Congress affalrs, It represents, class-wise, middle
peasantry and small planters and traders, It was the
pesculiar development of Politics in erstwhile Travancere
that made the communal element so important, Af ter inde-
pendence the trend continued with the commercial {nterests
that controlled the Christlan pressure groups managing'

. 25
to ensure their own influence,-

Our discussion proves bayond doubt that the in-

f luence of the Christian political has maintained {tself

133, ®Kerala's Curs2" - ilewstime, Hyderabad, 4th June '85%
124, Hindu, 6th June, '83,

135, Dpeccan Herald, 16th Sept, '85,
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at a very high level, {nspi{te of the 1980 vote in
favour of the LDF, which was then seen by many as a
clear indiéation of the fact tha; the pull of’religion
was becoming feeble i{n Kerala.Laé’
The UDF minlstry thus was always under pressure
from the various communal grouzs, Howsver, the fact
{8 that the UDF could continue only because of the support
from such groups specially the Christian groups like

the KC and more importantly the Church,

The 1987 gensral election to the Xerala lsgislative
Assembly however had a diffezent story to tall, with the
defeat of the UDF of which KC was a prominent part, It
{s too sarly to say emphatically that the days of
communal politics or the role of the minor{ty communal
groups is over, The fact howsver is that the LOF won
in 1987, Lnspite of the fact that {t did not have the
supnort of the communal groups repregenting the minorities,
without which {t was believed that no coalition could
win, let alons constitute a government, Here we can

look at the '87 poll results,

136, Ganguly (Tarun) - Sunday, Calcutts,
Feb, 1Cth '80,
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Table 3,5 - Results of General Election to the Xerala

Legislative Assembly - 1987 197
Name of the Seats % % Total % of
party contested elec- votes
ted

I, Iic 76 23,57 33 13,164,229 24:81
2, IS 14 4,29 6 511,777 4501
3, Jw 12 5,00 7 482,408 3.78
4, BJP 116 5,63 - 70,488 5,63
5., KD 2 0,71 1 78,389 0762
6., CPI 25 11.42 16 1,029,409 8,07
7. CPI(M) 70 27,15 38 2,912,997 22,84
3, MUL 23 10,71 15 985,011 7,73
9, KiC 14 3,57 5 451 ,159 3,54
10; FBL 7 - - 83 -
11, ADK 1 - - 423 -
12, PS? 7 3.57 5 264,401 2,07
12, NDP 3 - - 37,706 0,30
14, Indenendents 885 10.01 14 2,117,989 16,60

Source : Unpublished report -flection Commission,
New Delhi,

In the decade 1977-87, we obs rve that minority

politics in Kerala as far as the Christians are concerned

127, India (Govt,) - unbublished report on General

Elections to the K:rala legislative Assembly,
ihl '
’ °
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hae largely centred around the Kerala Congress which in turn
has not been atle to éhake off its depehdence and close
relationship with the Chureh, The Church end elergy heve
continued to take part actively in affairs of the party

aqd hag expressed L{t's opinions, rsther fraeely on-many

major pclitical issuesg,

The political impoxrtance of the minority groups
1ike the Chrisitians stems from the fect that they ers
very politically conscious and well organized, thus
the life span of any ministry, generally, seems to be
resting upon how effgctlvely it can accommodate the

various comnunities and their demands,

Christians form a significent minority group in
Kerala and ars an important element in the political
set up of the state, Organized through the Church and
to some cxtant through political parties like KC whose
interests are &mong the Christian sattlers in the hill
areas, forests, plantations, commercial agriculturs,

trade commerce, and educational and hsalth instltutions?l38

A visible interest group emerged in Kerals
society even before independence when the Christians

migrated from their towns and village to the high rangas

133, Kumar (Dr, G,Gopa) = gps;cit, Pp.85=95,
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{n the western ghats, No politicel party can hope to
win them t{1ll 1962, however with the birth of the Kerala
Congress, there was a large scale exodus of such

Christlians from the congress to the Kerala Congress,

Io begin with the Kerala Congress was popular
only among the Syrian Catholics, It had no influence
among the Orthodox Christian communities, In the span
of the last ten years or s this picture has changed
and the party now flourishes in the Orthodox Christian
dominated areas as well; Non-Cgthollc and Catholic
have over the years demonstrated considerable enthuslasm

and support for the KC,'°¥

This fact clearly proves that the Kerala Congress
has succseded in consclidated {t's position very firmly -
{n the political map of Kerala, It's influence has
spread and it has won new supportsrs among the Christians
in Kerala, The KC is thus bring perceived by the Chri s
tians in Kerala, across various denominations & Churches
and classes as a party that somehow represents the

interests of all the Christians in the stats,

In {it's early years the party was totally under
the control and influence of the Church, In the past

129, Varghess (I,) ~ op,cit, pp,389-399,



<119~

decade we notice a decrease {n the extent of this contmel}do

This does not imply that the Chureh has stepped taking
an interest in poifitical matters, but what {t mean {sg
that the KC {8 not so eeslily persuaded, As a party of
the Christlan minoxity, the KC has in thig last decade
spoken, against Church descreation, curtailmsnt of

religious freadom and Infringement on minority rights,

However, more than reliQious or culturel issus,
the KC {s usually seen champloning those sconomic demands
that are described as "Christian® interests, It is very
fond of descxibing Lt's brand of soclialism ag Janakiya
8ociallsmfju'which does not recognize cless differences,

much less sc conflicts,

KC Ls to a great extent a 'regional party' in
the sense that {1t represants the reglional bargeousisie
and glves vent to their complaints agéinst over centraligation,
However, this regional bourgeoisie that it represents
. &s largely Christian = with the Christian land-owning
class being it?s major supporters, the KC ocbviously
believes in status Quo, democratic liberalism and a cone

sarvative class structure,




This class from which KC draws Lt's major support
{s largely Christisn in composition and has become a
very important class, This increase in importance has
been matched by a corxesoonding {ncrease and growth in
the stature and importance of the KC {n the years 1977-87;
This is sioved by it's qQatitative fncrease Lin the ¢
of votes polled and in thé geographic¢ spread of it'g
influence, ..

)

In qualitative terms, wo see that the KC which
was a junior mémber {n every sense of the legislative
assembly and the governments or opposition, graduated
to ths status of an eminent political entity, getting
such important oortfolios as revenus and finanecs and
gven bsing offered Chisf Ministership in the 1977-87

decads,

Thue, we see that Christians heve continued to
be a politicaliy significant group and are organizedv
remarkably well, through the Kerala Congress, which has
led to a considerabls shift away from the erstwhile
dependence on the Church, In this sense, we note a
difference in the Christian minority politice, in the
last decade, This also {mplies that the KC has grown
in conflidence and strength as ths representative and

spokesperson of the Christian in Kerals,
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The last decade has seen the KC holding some
very important political offices and influencing the
ups and downs in the fortunes of the various coalition

ey
ministeries in Kaerala,;

Howeve;? the {ssues and interests that occupy
importance in the horizon of Christien politics as
seen through ths Karala Congress hzve not changed
greatly, in the sense that {t continués to fdentify
ftself with the aconomically well placed Christiens;
almost aquating these with the interests of Kerala

Christians by and large,




CHAPTER IV

L

BMERGING TRENDS IN_CHRISTIAN MINORIIY
POLLIICS

Our discussions in the wearlier chapters, bring
out ¢na fact very clearly : any discussion of minority
politics in Kerala fn the context of the Christians will
have to take into account not only electoral alliances
and results -~ and government reactions and policies on
the so-called 'Christian {ssues' - but also those {ssues
that have been of very great importance and significance
to the Christian community in Kerala; Being an organized
religion, any analysis of such issues will also oblige
us to look at the Church and L{t's concern with these

fssues,

In this section, we will try to see some such
issues that caught the imagination of the Church end
the laity, These would be issues that are important not
because the main political representative of the
Christian - the Kerala Congress took them up, or because
they were overtly political issues, These issues will
be examined beceause they have had a great deal of bearing
and impact of on the shaping of the Christian minority
politics in Kerala,
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The concerns that these years of 1978.85 threw
up (in the coniext of Christlien minorities in Kergia
politics) have been such that they heve celled for a
great deal of re-thinking on the part of the Christian
leaders and organizations and of course the Church, There
had always been a great deal of difference amohg them,
a cortain degree of pluralism has always exlsted however
in this period, we see that these are indications of
this pluralism getting converted into posslble polarfization?
If so, then we should look at such & others §fssues and
cases that have contributed towards the development of

such a phenomena,

In this section 1t is our endeavour to see what kind
of forces have been controlling and dominating Christian
political involvement in Kerala Politics, As we look at
the significant forces that are in'control, we would
obviously have to see what is tt that draws them towards
an active participation in political matteis. There are
of course many causes that the Christian political groups
or even supposedly none-political groups have taken up,

Here we shall highlight some of those concerns which are

s0 very typlcal of Christian minority politics in Kerala,

I
One of the first fssues that will be studied in



the proposal to pass a 'freedom of Religion Bill' and

the con roversy that it created in the wake of this
proposal, Though this bill was proposed in the Lok Sabhs
in 1979 during the Janata government and thus {s outside
the territory of Kerala politics, but the fact {s that
this bill would have had a definite impact on the
Christian populace in India, Christians as we know
constitute the second largest minority in India and have
a considerable presence in Tamil Nadu, Andhra Pradesh,

Kersla and the north-eastsrn gtates.l42

Thus, 1t is quite evident that this igsue has a
definite and significant bearing on any study of minority
politics in Kerala vis-a-vis, the Christians there, The
bill referred to as the 'Freedom of Religion Bill' was
fintroduced in the spring of 1979 by the Desai ministry,
According to Morarji Desai the bill sought to prevent

conversion by fraud or force,143

Despite the constitutional grant of right to pro-
pogate religion, a8 continuous debate has been going on in

our country, regarding the implications and conssquences

142, "Minorities in India® - UNI Backgrounder, Vol:iv,
No,25, New Delhi, Aug, 28%th, 85. P.l2,

143, "Indian Christians and Freedom of Religion Bill" -
UNI Backgrounder, Vol; IV, No,16, April 19th,
75. New %GIHI. P.l,



of this right, The situatiog is rendered complex by
the fact that mainstream Hinduism has no element of
propogation or conversion. This added fo the foreign
(conqueror) association of the converting, propogating

religion made things even more comx.:l!.cated,"M

The opponents of religlons conversion.believe that
such acts have tended to disrupt the established patterns
of famlly, caste and village social life: Besidss, it
is stated that conversion leads to the virtual abandonment
of Indian culture (specially if conversion is to |
Christianity), Even Gandhiji is known to have expressed
such a view, It has also been alleged that very often

unfair means are employed in order carry out conversions,

However the Indian Christians had repeatedly
stressed the uniqueness of their religion by stating
that propogation and conversion is as essential component
of Christianity, Besides, they pointed out that Christianity
aimed at an inward change of the person or conversion
rather than just proselytization which meant a soeial
transfer of large numbers from one religion to another

without any corresponding inward change,

114, smith (Donald Engene) - India as a8 secular
state, Princeton University Press, USA,1963,
pp.163-92,
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Thé Indian Christians drew sustenance from the
historical fect that Christianity in some parts of India
as Iln Kerala was an integral and ancient part of the
cultural tradition, They referred to the example of
SyrlanChristians in Kerala in so as to establish the
antiquity of Christianity in India, Last but not the
least the Christian community has always argued that
Christienity believed in communal harmony and therefore
Christian evangelization was not a threat to the Indian

tradition of tolerance and harmony,

These sentiméents and arguments notwithstanding
there have been repeated efforts to requlate the freedom
of convereion and with this in mind many a legislations
have been attempted, One of the first attempts in this
direction was in 1954 when a private member's bill
dealing with conversion was introduced by Jethalal Joshi
in the Lok Sabha, This bill proposed that persons or
institutions engaged in conversions would have to seek
licenses from the district magistrate, a register of
conversion would be maintained, prospective convert to tha
District Magistrate and the license holder and convert
would have to furnish details of the conversion within

three months_of the conversion,

As was to be expected this 'Indian converts Regu-

lation and Registration Bill' was strongly opposed and
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during the course of the discussion Lt beceme clear
that the bill was aimed primarily against Christian
evangelication; However, the government rejected the
bill & Nehru who was the P,M, then, spoke against {t
and the bill was rejected,

In March 1560, the lok Sabha once again rejected
the Backward Communities (Relicious Protection) Bilr%45
This was moved by Prakash Vir Shastri and sought to
provide more protection to SC/ST in the face of conver-
sion, The bill sought to define Islam, Christianity,

Judaism gnd Zoarashtrianism as foreign religious,

- Thus when the Freedom of Religion Bill was intro-
duced by O,P, Tyagi in 1979 it was but a continuation
of these earlier efforts;, This bill was also strongly
opposed right from £ts {ntroduction in the Lok Sabha,
However Desai sought to defend it, The Christian leaders
and public came together againct the bill, inspite of
the fact that this bill would not have hed any adverse
fmpact on Kerala Christians, the most strong and vocal
opposition was provided by the Kerals clergy: An interesting
interpretation was provided when the opinion was expressed
that the Freedom of Religion Bill was of tremendous
political significance,

145,  1bid.



It was explained that the significence emerged
from the fact that it was meant to harm the Christians
and not allow hitherto oppressed and weak section of
the society improve their lot by embracing Christianity

so t hat they could be exploited as before;l46

The Kerala clergy and the Church with i{it's numerous
prior experiences in oxrganizing and participating in
political movements succeeded in organizing the public
opinion against the bill and a very fiérce opposition
was built up against ti.e proposed legislaiion and before
any further action could be taken, very soon the govern-
ment {tself feel, However, the fact is that the Desail
government had not visualized the intensity of the
opposition to this bill which was orchestrated and given
a definfte direction to a great extent by the Kerala
Church figure, In fact very soon after the proposal
for the bill was tabled, on March l11th 1979, 28 Bishops
including the Archbishop of Ernakulam, Cardinal Joseph
Parecatil protested against the bill,

This issue Ls outside the scope of Kerala minority

politics, but a brief discussion of this {ssue is fnevitable

14¢, "Indian Christians and Freedom of Relicion B{ll" -
UNI_Backgrounder, No,16, April 19th, 79, New Delhi,
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given the fact that one of the major events concerning
the Christians (at the national level) was definitely
this proposed bill and therefore has to be included in
our discussion of minority politics in Kerals vis-a-vis

the Christians there,

The response to this proposed bill and the manner
in which 1t was articulated was quite predictable and
justified, The ever vigilant Kerale Church - sensitive
to any move that it perceived as adversely affecting {t's
minority status was Quick to evaluate the implications of
the proposed Tyagi Bill snd condemn {t fn the strongest
possiblé terms,

In the Kerala politicel scene caste and Communal
consciousness has always co-existed alongwith sophisticated
and radical political ideclogies and positions, In fact,
at time it does appear that both the ideological streams
need each other, this dependence is reinforced specially
on the eve of elections when in a bid to win the most
votes; very many bizarr and unimaginable combinations
are seen, As the years have gone by, the political
consciousness of Kerala has come to be admired, however
this maturity is not accompanied by a growing secularization
of politics, Caste and communal calculations and identie

ties are still strong in the Kerala's political configuration,
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This fact gains even more significance when we note
the reality of many religious groups, and csste groups
that are remerksbly well orgenized, even possessing

political fronts,

However, inspite of this Kerala had been free by
and large of the worst aspect of the possible consequences
of such a socio-political set-up -- that of communal
riots and communal violence, This absence can be attri-
bured to a great extent to the fact‘that historically
Kerala hgs bsen 8 crucible for all faiths and there
had generally been &n open, democratic and welcoming
sttitude towards all new religions; This tradition was
best exemplified by the kings who ruled over the various
small kingdomé (which now constitute Kerala) who were
most respectfully, helpful and welcomed the Jews, Musglims
end Christians, granting them favours and previleges

in order to help them make a comfortable living.

This tradition of communal harmony and amity had
continued almost uninterrupted, however the first signs
of communal difference coincided with extension
of colonialism into Kerala, uneven economic opportunities
and exploitation that accompanied it, Later the
{ntreduction of electoral politics seemed to have worsened

the situation, Inspite of this, thess differences . or
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fealings of being exploited never led to rioting and

violence,

Post-independence India has been a scens of repeated
and severe communal tension and violence, Kerala,
inspite of being the home of all the major world
religions and having very substantial minorities had
always prided itself in having been free of communal

killlngs oxr tension,

Howaver in the post emergency period, we do see
that this is no longer true of Kerala and there have
been repeatsd occasions of communal tension the kind of
which was popularly associated with the volatile north,

A discussion of this trend is very essential bscause

this change in the trend has been of gignificant importance
for the Christians in Kerala, since these have been
instancés when the Christian community has felt threatenad
by the majority community and been involved in tanse

and violent confrontations, This rather new trend has

led to‘a great desl of serious re-thinking and meny
Christian leaders have adopted an aggressive posture,

whi le others are probing deepsr to find reasons for this

changing scénerio,

This change is amply demonstrated by what many
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1 47
people are calling the *Hindu Revivel', Hindu mili tancy

seems to have galned in popularity in reaction to what

is cleimed as discrimination against the majority community}
In all this, organisations like the Rashtriya Swayam-

savak Sangha and some prominent Hindu spirutgal leaders

have played a very significant role, In Kerala these
groups and leaders have c¢ome together not so much

against the Muslims as would be expected but against

the Christians,

In case of Kerala this is not really surprising,
given the fact that Christians constitute a significant,
traditional and economically flourishing miniroty, which
has today translated this economic power into political
terms as well? The Namboodiripad ministry's land reforms
and the inevitable dedline and collapse of the oppressive
feudal order upset the traditional power and prestige
epjoyed by certain dominant sdctions of the Hindus, They
believe that the Christians have tasken unfair adventage
of their minority rights provided in the constitution
in order to enhance thelir economic position at the cost

of the others,

147, Menon (Venu) - "Ihe Hindu Revival®?, The
fllustrated Weekly of India, 15th June '86,
Pp.42=49,
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However, no objective student of Kerala poli tics
can deny the fact that the Muslims and Christisns have
becomeé powerful pressure forces within the govermment,
even in opposition, armtwisting their way to special
privileges and benefits., All these has led to assertions
of'a Hindu renaissance, replete with melicatiods,
because behind this elevated expression lurks seething
sentiment of political hurt, Political because, poli-
ticlans in power, pampered and fattened the big communal
groups with an eye on their votes, It does appear that
in the teeming socio-political langdscape of Kerala,

a party can cruise to power, very often, on the communal
vote alone, Once a small part of the government, groups
like the Muslim lsague and the Kerala Congress became

Goliaths on whose shoulders a rickety coalition created

along, 148

A section of the Hindus ars of the opinion that
the Kerala government's eagerness to please the communal
lobby did not extend to the vast unorganised segmented
mass of Hindus in the states, Their resentment crystallised
when the government time and again pooh-poohed some
of their major demands regarding temples and thefir
administration, Hindu (rather a section of the Hindus)

resentmént defined itself in the last elsctions in the

148, Ibid,
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state when a br ad-based conglomeration of Hindu organi-
sations formed a platform under the name Hiadu Munnani
and to everyone's shock polled a total of around 3 Lakh
votes, which, in the context of Kerala's razor edge

poll outcome, is a more than respectable figure, In the
1987 assembly rolls, the Hindu Munnani hag improved
it's lot, Thus, the Hindu organized groups have given

8 fair indlcation of their destablising potential;

II

Thus, since the beginning of the 1980°'s we note
the Hindu-Christian equation has not been a very happy
one, The Nilakkal episode of 1983 marked the explosive
point in their relation, The crisis was detonated when |
the Bishop of Kanjirappally, Joseph War Pewathil
crusaded for the building of Chureh (where a Cross was
supposadly found transfixed) which fell within the
precincts of the Hindu temple - Sabarimala,

A mystery Cross that was found in the dense
forestg of Nilakkal, 115 km, away from Kottayam becams
the point of clash between Hindus and Christians%ég This

Cross, it was claimed was set up by St,Thomas during his

149, Prasad (Ayyappa) - "A Mystery Cross Rocks Kerala¥=
Sunday, Obsexrver, Bombay, May '83,
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stay in Kerala, The Crons was allegedly 'discovered’
by two workers of the Kerala state farming Corporation
and it was claimed that within two days of this dis-

covery, the Cross disappeared,

Very soon a Nilakkal Church Actlon Commitiee
was set up to safequard and set up a Church on the spot.
This aroused the wrath of Hindu groups end associations
like the RSS, The Hindu leaders, represented by
Sanyasis and the RSS formed a Nilaekkal Action Council
and Protestad against the Bishops, The first claim
for a Church &t +this location had been made in 1957
when {t was claimed that a Christian priest and his
followers &ad chanced upon {t, Namboodiripad had then
appointed a commission to probe into these claims and
it was stated that the claims were unsubstantiated. The
issue remained frozen, but claims were repeated in
1969 and 1972, In 1979, 23 Christian MIAs gave a joint
petition to the state and central govermment to get land
for erecting a Church, 5 hectates of land was given by

state government to Bishops to erect a @hurch,

By 1980, the Central Forest Reserve Act came into
being and this made Lt necessary for the everyone tn
obtain clearance from central govt, to build on the forest
lands and thus this forc@d the Christians to seek

clearance from the Central government, The eituation
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turned for the worse, with the bishops and the Hindu
groups organizing themselves and ranging sgainst each

other,

The Hindu groups alleged that the Church was being
set up enroute to the famous and holy Hindu shrine of
Sabarimala in order to defile the temple and detract
from {t's importance, The si tuation became tense, when
the Christians insisted on putting up & Church and employed
the services of toughmen, and both sides accused the

other of having resorted to violencs,

Ni lakkal {ssue as it came to be called could
easily have been defused but, we have to remember
that the ministry in power was the UDF government, where:
the climate was conducive for exploitation of such
communal issues, specially since the Kerala Congress
was a major part of the UDF, Very soon the KC ministers

were being pressurized{SO The government backed the Bishops;

With this the whole area around Nilakkal became
tense with threats of violence emanating from both sides,
The {ssue was exploitad fully by the Christian as well

the Hindu leaders, A few cases of stone throwing and
looting ahd destruction of temple property were reported,

The widely read Malayalam press highlighted the {ssue

T Dabhi,
Sambhavam - Suruchi Sahitya, = =~ = "~

150. Ni lakkal
h B , June '74,  'p.8,

o
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and the communal passions were sought to be aroused,

It was alleged that those who wanted to set up &
Church in the midst of the Nilakkal forests were actually
doing it in order to gain a forthold in the forests so
as to exploit the resources of the forests, Both sides
accusaed each other of having used force and threat of
violence, The Karunakaram ministry dependent ss it was
on the goodwill of the Church and.Christlan groups
chose to support the Blshops., However, when the crisis
threatsned to explode, the government relented to the
demand of the Hindus and the Church was not 8llowed to
be built at Nilskkal,

Bver since this episode the underlying tension and
frustration has become a reality and the Christian groups
and leaders have sought to make political capital out
of it, by constantly referring to their special rights
as minorities,kﬂ- The appeal made by Bishops and clergymen is
that of protecting Christianity as it is being threatened,
These sentiments came to be widely expressed and

accepted to a certain extent only in the aftermath of

the Nilakkal controversy, p

151, This doces not mean that the Hindu groups and their
leaders did not make political capital out of this
issue, In fact this is exactly what they did:
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Prior to this what was common was often
specific demands based on genuine or imagined economic
or political grievancss garbed in communal terms - as
a2 'Christian demand', However the Nilakkal issued has
set a nev trend wherein the protection and preservation
of the faith itself is being portrayed as a risky proe
position - as can be imagined this is indeed a very
dangerous trend as communal passions are easily aroused
on the basis of a call of 'religion in danger', This
has meant that once again the Church has come into own
as far'minority politics in the context of the Christians
in Kerala, With the emergence of the Kerala Congress
in Kerala, With the emergence of the Kerala Congress
and strengthening of it's position the Church and it's
leaders had begun to keep a low profile, preferring to
do the back-seat manouvers, however with the fiture of
Christianity and the Church itself at stake these was

nothing to keep them away from politics,

The whole controversy surrounding the Nilakkal
Chuxrch/temple hes been severally criticized and condemned
specially because Kerala was always fancied as one part
of India where despite the existence of many diverse
religious grouos there had always been an apprecibalb
level of harmony amity and fntegration., The ugly turn
of the Nilakkal incident forced everyone to fsce the
reality in it's true form - & reality that was far from

being a happy one,
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Thie then is the reality in Kerala gs far
as minority politics is concerned - {t {s almost a
vicious circle ¢ the politicians eye the Christian and
Muslim vote banks to consolidate their own power base;
Special privileges and benefits are heaped on these
cémmunities. While the Muslims séem to be largely
pre-occupied with preserving their community's identity,
the Christians in Kerala have relentlessly pursued
their economic interests; At the forefront of this
effort is the Church establishment, which has deeply
entrenched interests in the state's economy, The
Nilakkal episode seemed to threaten their strong and
powerful position in the Kerala scen® and hence the

uproar,

At yet another level this was also a clash of
institutional interests between Church leaders and
their Hindu counterparts, Whatever the underlying
reasons or explanations, the fect remains that the
whole episode has added yet another (unwelcome) dimension

to the minoxity politics in case of Kerala Christians®

As a fall out from the Nilakkal controversy,
today, we see in Kerala an increase in the prestige
and popularity of the RSS and similar other militant

organizations, There is today such a parallel move
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among the Christians as well, What {s common today
is an upsurge in fundamentalism among the minority
groups like the Christians as well as the majority
communi ty, The RSS 1s perceived by many christlians

as being against them,l°2

In many areas we se@ that the Christian community
has organized itself along linss similar to the RSS,
For Instance in Chinnithala town the Christian community
has organized itself into a local chapter of the
Christian Youth Movement (CYM) much like the RSS, These
groups are flourishing, thanks to the monetary support
provided by small businessmen and the sentiment of

their faith being challenged or threatermed,

Protection of religious faith obviously calls for
the support and active participation of religious
fiqures and religious heads, This has been accompaniad
by a growing militancy and assertion of fundamentalist
positions, This however is not the only trend or
direction towards which Christian minority politics
is moving, there is another, equally appealing and
forceful trend - however a radical one; as far as
political forces controlling & shaping Christian minority

politics in Kerala are concerned,

152, Prasad (Ayyappa) and Pillai (Ajith) - "Raising
Battalions for the RSS and Muslim League® M. p.thi,
Sunday Observer, , 27th April 'aé:
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IIL

Thus it is quite clear that it would not
be possible tn understand the position of the Christlans
vis-a-vis politics without taking into account the
importance of the ecclesiastical organization itself 23
For the institutional framework plays an importa t
role andg provides a definite unambigous and instittonali-
zed leadership, Within this leadership in Kerala,
since the last eight years, a small, but growing, group
of priests have nearly waged war on what they call
the Church's pro-rich bias, Taking their cues from
Marx and the new credo of Liberation Theology sweeping

Latin America, these clergy people have taken up a

variety of causes ignored previously by the Church,

That differsnces existed, within ihis institution-
alized leadership was becoming evident when many came
out and condemned the imergency in 1977, Gradually
there were many prominent persoans like Tom Kochery,
S.Kappen, Dominic George, Alice Lukose and Phflomena Mary .
among many other clergy people who voiced their differences

openly & boldly, For instance, we have Fr, S.,Kappen

153, Francois (Houtart) and Genevive (lemercinier) =
"Socio=-Religious Movements in Kerala - A reaction
tc the Capltalist mode of production", Social
Scientist, Vol, 6, No,12, July '78,Trivandrum,p, 37,
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pointing out the "appaling misery and want of the
masses," He comés out against concentration of power
and also against the set of values disseminated by

"our schools and collsge of capitalist origin,® Lo4

The Church establishment's vestad interests and
collaboration with ruling classes, poses before a socially
conscious Christian the dilemma of how to relate his
christian beliefs to the soclety he is confronted
withﬁssKerala, having the largest Christian population
in the country and having a most status quoist church
had therefore towards the end of the last decade
axperienced the first instances of a re-evaluation of
the natufe of '"Christian politics' - this then became
a trend setter for the dramatic developments in the

eighties,

As is well known the Christian Church, which in
the recent past, has been subject to a number of sharp
inneér contradictious and tensions, as newly radicalised
and fighting sectlons of the people have come to challenge

old beliefs and practices, The anti-revolutionary

154, Rev, Fr, §,Kappen - "The goals of Revolution® -
Religion and Society, voly xx No,1, March !73,
Bangalore,

155, Mathew (P,M,) - "Liberation Theology in Practice"”,
Mainstream, vol.,xxiii, No,49, Aug,'85, N,Delhi,
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pesitions and dogmas of the Church and the concern to
protect the existing social order have come under
increasing attack from those who consider themselves
Christian radicals}sft is clearly such a trend that
is witnessed in Kerala, as far as politics and the
pafticipation of self proclaimed "Christian® group is

concerned,

There is thus a plea today that Christians being
a prophetic community should take the side of the poor
fn their struggle for a just societs, voiced by people
l1ike Rev, Fr, S,Kappen in Keraléei7The impact of all
this on the mainstream Christian Church is clear - it
has to acknowledge these questions and the Church and
leadership in Kerala incorporates at least the language
if not the concerns of prophetic radicalism, Thus in
Kerala, we notice an effort on the part of many Christian
religious groups to make Christianity move away from
being a bulwark of an oppressive status quo to being
a part 6f a movement for radical political and social

changes,

Religion'can very often be as Engels had commented

"nothing but the fantastic reflection in men's mind of

156. Ram (Susan) - "Religion, Development and Political
Organization" - Social §cientist, Irivandrum,vol,7,
No,5, Dec, '78, :

157, Kappen (S,) - ®Christian Responses", Seminar,
April '83, New Delhi,
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those extermal forces which control their daily life,
a reflection in which the tarrestrial forces assumed
the form of super-natural forces."lsgowever al though
religion can generally be described as an opfum of
the masses, but there have been great historical
movements whare religious faith has played the role
of a leader in the peoplets struggle}sglt is therefore
that Engels distinguished between Christianity as an
ideology (of the slaves, onpressed classes) and
Christianity as an institution{éO It is indeed very
interesting to observe that both aspsects of religion

are in existence in Kerala's Christian dom,

The great historical religiocus have been those that
have been rich enough both to express and to sanction
the existing social structure and to provide a vision
of an alternative even if that alternative could not
be realised within the present worl;fu'Thus rival
theoloagles often express rival political visions of
the world, It appears that it is in the contrast

between what society tells & man he is and what religion

tells him he is, that he is able to find grounds both

158, Engels (F,} -Anti Duhring, Moscow, 1969,p,374,
159, Garaudy (R,) =From Anathema to_Dialocue, Collins,
. » 1967, pogso
bi
160, Ibid. p.1CO,
161 Spengler (O) in Mac Intyre (Alasdair) ed, -

Marxism and Christianity, Penguin, - 14,1969,
PP, 10=11
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for criticizing the status quo and for believing that
it is possible for him to act with others in changing
it, It is this potential of Christianity that many
in Kerala are seekim to exploit in order to help

the oppressed people fight for their rights,

A Marxist would point out in a class society
religion buttrecses the established order by sanctifying
it and by suggesting that the politicsl 6rder is some-
how ordained by Divine Authority and it consoles the
oppressed and exploited by offering them in heaven
what they are denied upon earth; At the same time by
holding before them a vision of what they are denied,
religion plays at least partly a progressive rols in
that it gives the common people some idea of what a
better oxder would be%ézBut, when such an order becomes
achievable then religion becomes a reactionary force
and s tarts sanctifying the existing social order, and
it is thus that religion becomes a conservative force,
Here we may point out that in origin, all religions

are often revolutionary,

THis above mentioned fact led Bngels to observe-
that the history of early christianity had many common-
alities with the labowr movement of his times, For, like

the latter, Christianity was at first a movement of the

162, Ibid, p.8GC,



-146-

oppressed, it began as a religion of the slaves and
the poor and outlawed, of the people defeated and
crushed by the force of Rome, It is this spirit and
history of Christianity that some of the socially and
politically conscious Christian leaders in Kerala are

trying to invoke,

In 2 bid to do this, they are trying to manifest
their religion once again with a social purpose and
to instill in it a socio-political content so as to
enable Christianity to once again be a liberating force

that it was,

It is not as if this trend came about in an iso=-
lated or sudden manner, By the mid 1960's the ecumenigal
movement was already pointing to the importance of
political action in promoting social change, It was
also emphasized that nations of the third world should
shake off their depndencies on the advanced nations,

It was clear that the churches should besides pressing
for more decided action for development, undertake
development, The Church has shown an awareness that
poverty in the world is increasing, underdevelocoment
persists and that economic growth brings benefits only
to a minority at the cost of majority: this realization

has led many sections of the Church to take a radical
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stand, This is referred to as the militent Church

and it identifies with the poor, fights with them

and for themEbBThis implies mass mobilization where
the Church would have tc come forward to initiate and
give a direction to the struggle, Thus in many parts
of the woxld, the Church is incrasingly occupied with
the pursuit of a mare just scciety and with the

material problems of humanity,lé4

It is clearly such en understanding that we see
in a section of the Kerala ¢lergy impressed and inspired
to a certain extent by what is popularly known as
' liberation Theology which is not about liberation but
for liberationlUSThis involved three things - soclological
analysis to uncover the various levels of exploitation
and unmark the oppressors, The educational task of |
ﬁaking the exploited aware of what is happening to them
and then the struggle against the oligarchies who were
in alliance with the oppressors - this struggle would
obviously take many forms and politfcal action would

necessarily have to be one of them,

163, To preak the Chains of Oppression - World Council
- 0 urches, Geneva, 1975, p,63,

164, Norman (Edward) ~Christianity & The World gi_ger,
Oxford University Preéss, 1979, p.ll.

165,  Hebblethwaite (Petsr) - The Christian Marxist

PVjalogue and Beyond, Darton, Longman and Yodd,
London, 1677, pp.a0-41,




-] 48w

It would be correct on our part to claim that
today any discussion of Christian minority politics
in Kerala will be incomplete without a look at this
trend and it's impact on the Church and the traditional
leaders of the Christian community, The impact of
this was felt in the questioning of some clergy people
of the generally accepted Church and Christian s tand
on Kerala pPolitics, That there was considerable
following of this alternate trend became evident in the
interest that some populax struggles of downtrodden
people aroused in & certain section of the Kerala
clexrgy. The most well-known of tiese has haan tua
filehermen's agitation, which has benafitted from the

sustained support and leadership of the clergy persons,

The years 1981=-84 witnessed two major month-1long
agitations with active particioation of thousands of
fishermen including women and children which was led
by the Kerala Swatantra matsya Thozhilall Federation,
(Kerala Indspendent Fishermen's Federation ) = .non-
party-affiliated, registered trade union, The fishermen
had to take to the agitational course becausa the fishing
industry was going through a severe crisis period; Though
the number of fishing implements and fish workers have
incrcased, thers was a dec¢lining trend in the fish

catches, At the heart of the oroblem was the new type
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of mechanisations which took place in the Kerala
Fighteries affecting it*s catch and income, The expec-
tation that the mechanised boats would exploit resources
beyond the reaches of the country crafts did not
materialise, The small trawlers in fact competed

with the traditional crafts in the coastal waters

for the same fishing grounds and the same species,

As a result there is the problem of overfishing in
inshors watars upto 50m, depth and thus decline in
fish catches}éé Infact the pressure of fishermen in

‘ the small-scale sector, the indiscri inate bottom
trawlors, the introduction of purse- seines which catch
pelagic speciss in large scale andother factors had
resulted in a drastic fall in fish catches per _
fisherman from 2,6 tonnes in 1569-72 to 1,6 tonnes per

167
annum in 1980=82,

Af ter remaining passive for many years, compared to
workers in many other traditional industries who
fought many successful battles in the labour f ront, the
f ishermen got unionised and began to take up issues
in the fishing industry only by 1980, The initiative
did came from som@ progressive clergy people, This was

possibly because the majority of the fishermen were

166, Fishermen's Agitation in Kerala - {ssued by the
1= tor the Press in Delhi, p,l,

167, Ibid,
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Christians, However even though the fishermen's

union was initiated and organized by the clergy it

had a secular outlook as it evolved and got registered
as a trade union, Many progressive priests and nuns
who actively took part in this process were always
under the criticism of the church authorities for

their involvement in trade unionism and it is still so]

These priassts and nuns saw in the fisherpeople's
movaement a struggle of those have been harginallsed
by the present pattern of development, Inspite of
some ambiguities of God' ™working in our times'}?q They
believed that the poor who are suppressed recognised
this spirit and struggled in solidarity, inspired with
the <ame hope that in former times led the People
of God out of bondage into freadom, The priests and
nuns who joined the fisherpeople's agitation against
the govt., where described as a sign of the solidarity of
the Church with those who struggle for a more just

society, and a strengthening of their hooe for a new

life to emerge out of their death,

It was fhus an {llustration of a situation where
a section of the Kerala clergy had incorporated among
it's duties and responsibilities, besides the usual
religious activities, a dezp socio=volit.cal concern,

as well, This has defini ely been very different from

{67. Refle€tion on The sightficance of the fishermen's

struggle in Kergla 4nd the Imolications of the Kerala
Bishop's Statement - ISI,New Delhi,.Sept.."84. p.T.
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the earlier tnstances when the clergy and the Church

by and large had taken status Quoist, conservative and
even reactionary positions on issues of social and
political significance, This is definitely contrasted
with the situation we see in the eighties when at least
a‘substantial, deeply committed and thinking section

of the clergy felt the urge to relate it's spiritual
tasks and theoclogical studies with the social and
political reality of the life outside the boundaries of
their Churches - in a radical and consciously political
manner, Thus, we can add that it {s for the first time
that Christian minority politics in Kerala, guided

and influenced by the Church as it is, has succeeded

in adopting a radical and militant stand on social

and political issues,

In this context, an interesting fact can be
mentioned Is that at all stages the Church kept up {t's
close associatlon with the fisherpeople's agitation,
however it was the the priasts and nuns who associLated
with the struggle at all levels and in diverse capacities,
the Bishops kept away from the agitation, In the wake
of the agitation's initiation and participation of
the nuns and priests in it, the powerful Church in

Kerala clamped severe restrictions on ft's clergy in an
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apparent bid to curb the growina involvement of a
section of it's priests and nuns in militant, popular
political struggles, The Bishops of Kerala, met at
the Catholic Bishop's House on July 10th 1984 and
commented on the participation of priests and nuns in
the anti-government agitation by fisherpeopls, they
decided that under no circumstances was fast upto
death and use of violence or participation in demons-
trations and protests involving use of such means

to be al lowed,

This agitation has in a certain sense been a
turning point as far a Christian minority politics in
Kerala is concerned, The agitation saw both men and
womén of the Christian orders taking to the streets
and even resorting to hunger strikes, A Bishop's directive
took strong exception to all this, specially to women

getting involved 1in such popular struggle,

Kerala's Christian minority politics has not
been the same ever since the clergy associated with
the fisher people's agitation, it took a radical tumn
when'clergy women like Sr, Alice actively associated
with the movement and spoke out against the establi shment
Church and questioned most of the earlier political

stands of the Kerala Church, The questions that Sr,Alice



possd have become a serious challenge to the Kerala
Church, Nuns and priests who believe alongwi th Sr,Alice
that the Church has become redundant are seeking to
imbue the Thurch with a social purpose, They balieve
that while the clerqy should keep away from conventional
politics of the kind that is commonly associated with
politicians, however they are of the opinicn that there
is a kind of "politics" totally different from the
politician's politics, a politics undexrstood as the
management of human affairs for the happiness and well-
being of man, with a special emphasize on the hapinass

of the poor, the weak and the oppressed.169

The:re is a growing recognition of the fact among
such circles (as described above) that in Kerala the
Church has by and large been on the side of the rich, Thus
this agitation led by the younag priests and nuns should
be seen as a writing on the wall zs far as the stats
of affairs of the Kerala Christian minority politics
is concerned, Thus instcad of always representing the
conservative status quoist position, a section of the
Kerala Church has been trying to challenge this and
this would have a significant impact on the political

scene in Kerala in the context of the Christian minorities,

169 Sister Alice Throws a Challenge - a Private
' circulation documentj
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This is so because they constantly look towards the
Church for leadership and guidance on political matters
and with this radical or militant section gaining in
ascendancy the face of Christian minority politics would

undergo a drastic changs,

Howeer, this change that is the continuous crusade
by the Christian activists for justice in Kerala, in-
evitebly brought them into conflict with the official
Churches and the government, The clergy which has
taken to this path, cesks to be like Jesus - identifying
with the powerless : the simple, the uneducated, the
little ones, and the socially despisedjjtéince the
second Vatican Council many Christians priests, nuns
and laypersons - have taken to politicizing and organizing
slum~-dwellers, the rural poor and the tribals - as we

are seeing in Kerala,

Thus there are numerous strugcles going on conducted
by the exploited poor in which many of the Church figures
have become members, They btelicve that this continues
the work of Jesus who enabled the oppressed to be free

from slavery and was killed in the struggle for fullness

170, Kappen (S, - Liberation Theology and Marxisgm,
Asha Kendra, Ahmednagar, 1986, p,33,




~155-~

of life for alf?l Indian society is in ferment and

class contradictions are steadily being sharpened with
clear re-alignments of socio-political forces, The

Church being part of the society in kerala has to

take sides in this re-alignment, The collusion of one
section of the Kerala Church with the erstwhile Karunakaran
ministry and it's opposition to popular struggles, and-

the support extended to these very strugglesbby yet

another section of the Church are a clear illustration

of this phenomenon,

Many'issues that concern the Church and the
attitude of the Kerala Church cn many important issues
shaxrply point out the status quo stance of the Church
of course of the mainstream section, The Kerala Church,
usually has no fitting or concerned political response
on social or political events.7 It chooses to respond
certain specific issues only like the O,P.Tyagi Bill,
or the Zducation Bill, this besides giving a certain
communadl colouring and promoting vested interests,
contributes to the strengthening of the minority
complex - which in it's turn can be held to be responsible

for a atreak of religio-political communalism,

171, "Statement of the National Conference on The

tmerging Church of The Poor", Lokayan Bulletin,
Jan-Feb'€6, Declhi, pp,76-85,

172, Ibid,



However all is not lost, There are new stirrings
and a new awakening of thought and sensitivity in
the Kerals Church (and in the Church elsewhere as well)
as Ls evidenced in the struggle of the marginalised
who have become conscious of their rights and human
dignity and in the committed lives of individuals and
groups of Christians and others who have opted to be
with the poor Among them, it is said that there would
emerge a new Church of the poor, This hope the statement
of the National Conference claims is in the struggling

fisher people of Kerala or other such peOple's‘strugglesf

The National Conference on the emerging Church
of the poor aims at the creation of a movement of the
pooxr people where they will be the central reference
point for all the Church activities and thus conveit
the existing feudal character of the Church, specially
in Kerala, into a social institution which responds
to the upheavels and contradictions in the society by
being on the side of the poor and the oppressed thus

crugading for justice and fairness,

As can be imagined, this is not the complete or
even the dominant picture of the Church vis-a-vis
politics in Kerala, When we say the Church we obviously
also imply the Christian minority politics in Kerala

because the two are quite inseperable and influence each
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other greatly, By and learge the dominant trend has been
a conservative one, with an upsurge of radicalism in

recent years,

In the eighties as we had observed eariier,
conservatism or status quoist positions have been supple-
mented by an increasing fundamentalism which has been
responsible to a certain extent for the growing communa-
lization of the political scene in Kerala, The Nilakkal
episode discussed earlier is in a certain sense a
trendsetter for later developments concerning the

Christian minority in Kerala,

One such issue that sparked off a great deal of
debate and controversy in Kerala wa$ the staging and
teaching of a play 'The Last Temptation of Christ' by
Ni kos Kazantsaki, The kind of reaction and passion
that it aroused among a certain section of the Christians
forced the government (Congress I - Karunakaram ministry)
to react and put a ban on the play, It was alleged that
the play hurt the sentiments of the minorities, Even |
if it did, what was really alarming was the swift and
organized opposition to the play specially under the
leadership of the Church, Bishop Kundukullam of Trichur
succeeded in mobilizing public opinion against the play

and staged massive demonstrations against the play,
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What 1s of significance is the fact that even
though there were many among the Christians who were
not with the bishops who were opposing the play,
yet it was the latter who were more powerful and
vocriferous and the government which depends on the
goodwill of this section for continuing in office

ieadily accapted the demand for banning the play,

Thus in the context of Christian minority politics
we notice the emergence of what may be raeferred to as
fundamentalism or religiocus intolerance in Kerale;

This trend is relatively new although we can see this
as 2 development or evolution of the earlier conserw
vative or status quoist trend in Christian minority
politics in Kerala, The eighties then present a very
interesting picture - ons full of contradictions, where
the Kerala Cengress malntains it's impoztant position in
Kerala politics as a representative of the Christians,
there has been a continuation of the earlior trend
wherein the Church and clergy play a dominant role in
the political affairs of the state, Howsver, this has
today split into two different kinds of trends - a new
radical and mjlitant section that is taking part in
popular people's struggles and sympathisizing with

the oppressed, On the other hand there is also today a

section of the Church hierarchy which is becoming more
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and more intolerant and fundamentalist seeking to
play the 'minority - card' in the most opportunistic
and unreasonable manner, This period has ssen the
unfortunate trend of a worsening of relationship

between the Hindus and the Christians,

On the whols, we sse that the heightened economic
powers and prosperity of the Christian minority in
Kerala has created a certain amount of tension and
class-antagonism along reli:ious lines among the
various communities in Kerala, resulting in an inward
looking trend, There is also, among yet another
section, a realization of the inequality and injustice
in the society and a heart felt need to com@ together

in order to fight this situation,
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SUMMING UP_AND CONC IUSION

In the preceding chapters we have tried to examine
minority politics in Kerals, specifically of the
Christians of that state, We can conclude that politics
in Kerala is based to a great extent upon the minorities
(that are diverse, substantial and demographically
concentrated in specific gsographic locationsz) - in
fact we could say that the minority factor ic & very
important factor while discussing the political scene
in Kerala - not only for electoral calculations, but
even for government decisions, opposition politics and
day to day adeinistration,

The first chapter examines the systemic and
constitutional dimensions of the religious minorities
in Kerala, This has been done keeping in mind the
overall the constitutional and political situation of
the minorities in the larger Indian context, We have
noted that Indie i{s the home of diverse minorities, To
engure thelr zights, the constitution has grantad
extensive rights to the minorities, Howsver the declision

to incorporate these rights was not @n easy one, As
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explained in the first chapter, the constituent assembly
had elaborate discussions regarding the desir&bility
and nature of suchrights, As an outcome of thess
discussions the Indlan constitution has a fairly long
list of rights that are primarily meant to safeguard
the rights of minorities,

We have sgen that the Indlan constitution hasg
consclously described India as a secilar state;, Our
discussion shows that the historical bgckground of
communal tension and partition were greatly responsible
in moulding a secular Indian constitution, However, we
have also noted that there is a considerable amount of
di sagreement regarding the nature of seculerism in India,
There is one of school of thought represented by writers
like Luthera who believa that a secular state igs not
possible in India, because the religion of the majority
i.,e, Hinduism is noty organised and has no institution
or organisation which can be separated from the stats,
However, there are others like D,E, Smithwho believe
that India is basically a secular state, but does not

keep ftself EWAy from religion in all instances,

Thus {t is seen that the Indian state is caught

in a dilemma, By the strict principles of secularism



it cannot interfere with eny social custom {(except) on
the grounds of public order, morality and health as
stated in the constitution, On the othear hand, modern
conception of soclial justice demands radical changes

in the Indien Social structure, which weuld imply inter-

ference in the religious 8ffairs,

Our study also shows that in India secularism
has of ten meant the maintenance of an equidistance towards
all religions as far as the state {s concernsed, This
has however created problems for the functioning of a
secular polity, as is evident in Kerals, where almost
all the world religions are represented, among these
Christians form an important section, We have seen that
the Christians came to Kerala even before Christianity
reached Europe, Christians {n Kerala areAa part of
the mainstream Kerala soclety, The Christians in Kerala
are 8yrians and non-8yrians who are found in Catholic
and non-Catholic¢ communities,

On tie basis of this study, we see that the Christians
had started organizing themselves along political lines
much before independence and were part of the broader,
progressive anti=-imperialist, anti-feudal movement in

Kerala, However, we note that from the early years onwards
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+ the Church hed a dominant rol to play in the socio=~
economic and later political life of the Christiens in

Kerala,

/,’_’ Thus we see that the Indian constitution declares

4 :/Iour nation to be a secular state, Inepite of this,

the fact is that the governments at both the central and

| state lovels cannot really be described as sescular
governmments because thaeir dependence on r eliglous groups
(for electoral and political purposes) and religiocus
heads still continue, On the basis of our study we cen

say that the importance given to this consideration is

very high, as far as Kerala is concerned,

In the second chapter we have examined a very
major event that shook Kerala politics in the 19%0s,
1957 saw the emergence of the first Communist ministry
in Kerala, This ministry proposed certain land and
education r eforms which would have an adverse impact
on the commercial and economic interests of & substantial
saétion of theChristiens (alongwith many others) in
Kersla, This was inevitsble given the fact that it was
they who owned large estates and took a keen interest
in the management of schools, In our study, we haye
seen that the'liberation Struggle' that was launched

against the ministry acquired distinct communal overiones
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and has thus set a precedent for much of the mincrity

politics that has followed in Kerals,

On this basis, we can conclude that the minority
factor 15 very effectively and sasily exploi ted
poli tically in order to safeguard and enhance the economic
interosts of the land-owning, rich upper class christians,
It is such people who give strength and support to the
Kerala Congress, which came up in 1965 as & result
of Chack =Sankar factional fight in the Congress, The
Chacko group that walked out is today the Kerala Congress
which geeks to represent the interests of a certain

section of the Christians,

In the light of our study, we can conclude that
today the Christians in ™erala identify to a great extent
with the Kerala Congress, We can alsp say that the
emergence of the Kerala Congress has msant a decline
in the role of the Church in active politics, However,
we can also wnclude after a study of the Kerala Congress
that it is certainly not as communal or anti-national
as somo cthoer communal parties, It can at best be described
as & pollitical party of the economically advenced
Christians of Kerala who have come togeéther on a common
political platformm and do not fight shy of exploiting
their status eas a reliclous minority in order to pressrve
and snhance their eccnomic peosition, Our study also
leads us to conclude that the Kerala Congress, because

of this minority ks factor 1s a very important component
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6f any coalition government in Kerals,

Chapter three of our study hes examined the Kerala
Congress and Lt's electoral and political performance
in the years 1978=-85, Our study leads us to conclude
that the Kerala Congress, which is the result of {n-
fignting in the Congress, 1$ itself plagued by factional
fights, We also observe that the Kerala Congress has
no permanent political partners as far as the changing
coalition arrangements in Kerala are concerned, It would
be right to conclude that all the major demands that
the Kerala congress has spoken for and the portfolios
that it has sought have been closely linked with the
economic and commercial interests of the upper class
land owning, businessmen, who are very often christiane

in the case of Kerala,

We note on the basis of this study that the Church
in Kerala takes an active intercst in the political
affairs of the state - in fact we see thast {t goes gut
of it's way to make Lit's pollitical preferences known,

The Church tries to-guide the political life of it's
members, In recent years, the increase in thef

importance of Kerala Congress meant a decline in the
political role of the Church, however, now the Chuxrch

has started asserting itself once again, This reassertion is
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what we have tried to examine the fourth chapter, We
se® that this ressurgence has been marked by one fact =
the interest shown by the Church in championing the

cause of tha poor, Thic only indicates a radical trange

tormation nf a certein section of The Church,

Qur study of communal scene in Kerala shows us
that the state has been free of communal tension and
violence unlike other parts of the country, However,
on the basis of the fourth chapter we can conclude
that today this communal amity is being gradually pushed
away by an increesing communal upsurge, involving both
the Christians and the Hindus, The communal tension in
the wake of the now well known Nilakhal episode is a

case in point,

Ihe example of the fishermen's agitation snd the
role played by the radical section of the clergy in
mobilizing and supporting these fisherpepple indicates
@ trend that {s differ nt from the trend that is eéxempli-
fied by the Nilakhal episode, Here we see that the Church
{although only a section of it) has come forward to help

the exploited poor, Thus we can conclude that the Church
in Kerala is today characterized by two verydifferent
trends - one that is conservative, reactionary and seeks

to support the vested interests, yet ampther that is
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radicel and forward looking, However {t is too early
to applaud this latter role, for it does seem that in
a context like that of our nation's eny use of religion =~
S® it majority or minority can only creats sl tuations

that have ih3 potential of being dangerous by acquiring

strong comnunal overtoneés,

L N ]
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