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CHAPTER X
INTRODUCTIONs SOME THEDRIES AND CONCEPTS

A Social movement is an organisced effort on the part
of a section of soclaty to bring about a change in any or
all aspects. Movamants in India can be identified mainly
at two levels - structural and culturale At the structural
level, there are political and economic movementse The
types of movements at the cultural level are religious and
seculasr, Within the religious movements, thare are several
types of movements such as revivalistic, protest-orientad
and reformist,

In this respect mass conversions can also be viewed
as & movement against social oppression and social ineguality.
In many placesz mass conversions have been responsible for
the rapid cuyltaral transformotione. Cases have also ocour-
red in several places wherein mass conversions have brought
a severe disorganisation of society. A8 a ccnéequence,
often cultural disintegration and communal disharwmony have
taken place in soclety.

In India e2ll social relations are inevitably suffiised
with relijious ideas and actss Hence social movements are
often couched in religiocus terms, and personal frustiration
and social dissatisfaction are froa&ently expreased through
religious strivings, In India the rise and spread of



Buddhism, Christisnity and Islam have provided avenues for
vertical zocial mobility of the lower castes in Hindu
society. In this process of mobility, religious conversions
have playad a notable part. Religious conversions in Indis
are mostly mase conversions because group is more important
than the individual, Hence these two terms may be regarded
as interchangeable, Individusl conversions are fer and

faw in the Indlan context.

Religion is linked with other elements in society in
a complaex way. The soclology of religion is a study of
the significant, and often subtle, relationships which
provall betwaen religion and social structure, and betwaen

religion and social pxccsssss.x

So far sociologists have undertsken thrse main types
of religicus atudy.a

1. They have studied religion as a central theoretical
problem in the understanding of social actiong

24 They have stidied the relation between fcliqion and
other arcas of social 1life, such as esconomics, politics
and social class;

3. They have studied religious roles, orqnniﬁation and

1. Thomas P. 0'Dea, The Scociology of geligion, Prentice
Mall of India Pvt., L ey New Del Py # 9.117.
2e innaggaticnal Encyclopaedis of sSocial Sciences, vol.l3-
v Po .
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movenments,

m:mma has shown causal relationship between soclial
structure and religiocus beliefs and practices, According
to him ideas or formal beliefs are reflections or symdolic
indications of other phenomena. According to him, the main
role _cf religion is to celebrate and sustalin the norms
upon “hich the integration of society dependa.‘ Enphasising
+he scocial character of religion, burkheim has pointed cut
that tha objective of religion is to give concrete expres-
sion to the beliefs of the groups For him religion strenge
thens the unity of the groupy it promotas social solidarity,.

Max %be24 made a comparative study of the relation-

ship between relijion and soclety. Weber's primary interest
was in religion as a source of the dynamics of social change
and not as a source of stability ©f societiesy his study
was oriented to the social causes, influences, social
aeffects and interaction of religion upon group life. He
established & causal relationship betwsen spiritualism and
mat.rieusm.s weber argued that the protestant ethic is

antecedent to modern capitalism and that it was an important

3. Emile Darkheim, =
Life (translated b

4 Max Weber, ociology of Reli {translated by
gpharaim Fisc » Boston, Toronto, 1963,

e Max Weber, Protastant Lthic and tha Spirit
Capital Etrans?am iﬁ % alcott Parsmsi. Longm,
'fgg%—’w_ R



factor in l:s development, More precisely his thesls says
that the accumlation of wealth on the one hand and restrice
tion on consumption on the other hand led to the rise of
modern capitalism 4n the West. Heber analysed the role

of religion as an independent variable influencing action
throughout history.

The work of Peter Berger and Thomas Luckmannﬁ is also
an important development in the sociology of religion.
They see the study of religicn as part of the more funiaw
mental enterprise of tho coclology of knowledge, Peter
Berger and lackmann £ocus their analysis on the relationship
between human religion and human worldebuilding. Religion
helps to build, maintain and legitimizes universe of maeaning.
Berger and Luckmann write, *Throughout human history religion
has played a decisive part in the construction and maintenance

of universes'.v

O'pen seys that in established societies, "Religion 1is
ore of the important institutional structures making up the
total soclal system. In torms of functional approach to
religion O'Dea defines religion as "The manipalation of

non-ampirical or supraempirical means for nonw-eémpirical or

Ge Pater Berger and Thomas Luckmann, "Sociology of Religion
and Sociology of Knowledge®, in Robertson (2d.), Socio-
logy of Religion, Penguin Book, Harmondsworth.

7 » Ibid. & 9.63;



eapra-eéap&rical ends. According o O'Dea religion is
intricately related to social stracture and €0 the processes
of soclal changes. This galationship may have a positive

8

or a negative functional siynificance,” He expressed that

. Raligion is bhoth affected by, and cffects, social conditions,

According to Radceliffe-Brown, any religion is an
important or even @ssential part of the complex systenm by
which huu;an beings are gnebled to live together in an
oxrderly arrangement of social relstions. Religion involvaes
practice as well as bellef, Anthropologist Edwards burnett
Tyior and Horbert Speoncer set out a conception of the
relations betwecon religious belief and practice that gave
clear primacy to the first,

Religion 18 & set of symbolic forms and acts which
relate man to the ultimate conditions of his existence, A
religion is never sinply a set of bDelliefsy it always also
involves prescribed ritusl practices and 8 definite instie
tutional 'form, .

ror Durkheiug religion is a system of repressntations,
mythical in character, which przwuy functions to ensure
the cohesion and reproduction 0f social formulations 50 in

Ee For a fuller understanding of functional and dysfunce
ticnal aspects of religion, see Thomas F. O'Des,
OPe Cit'p ppalt-ZS.

)  Es Durkheim, ementary Fo of the R ioys
1 Life, Ope¢ Cltes Pedde

~



Durkheimt*s view religion is & product and an expression of
social life, He is of the opinion that religious represen-

tations are collective realities,

Simmel views one of the scurces of religion is humen
relations which themselvea are non-religious. *“I do not
believe thot the religiocus feelings and Iicpulses menifest
themselvas is religion cnly‘...,"lﬁ Thus in Simmel's view,
raliglion is an outgroweh of human relations,

Marx saw religions are nothing but 1llusory.11

He
further says that these illusions can be eliminated by
improving sconomic conditions from which these illusions
arise. Thus for Marx, the underlying conditions rasponsible

for religious beliefs ere ultimately aconcomic,

"proselytisation® and "conversion® are two terms
carmonly used in India for the processes whereby people
change their raeligious faith, In fact there is a difference
botweon these two ferms. Proselytisation is generally
understood as persuading the people of one religion w
change thelr religious affiliation to another, by aeconomic,

i0. George Slimel, “Sociological Approach €0 Religion®,

éggr%cgy Joyrnal of Sociology, Wovember, 1905
5 - ¢ ]

11, Por s Marxist theory on Religion, see C.M.P. Onisngo,
Ushe "Thsory of Religion, Idevlogy and Utopian in

Marx®, Prilosophy and Social Agtion, vol.VIIX, No.4,
19820 pp. " ™



social or political inducoments snd not because of spiritual
illumination. For, proselytism is a change f£rom one group
€0 another without any necessary chénqe in character ami
lifa, It is a changé of lobel but not of life. Conversion
on the other hand, is & changas in charoctexr in life followed
by an outer change of allegiance corresponding to inner

changes 12

A psycholoyist has defined conversion as "the birth
of a new dominant affection by which the Godeconsciousness,
hitherto marginal end vaguo becomes focal and dynamic®, 3
HHaHe markm defines religiocus conversion as that type of
spiritual growth or development which involvas an appres=
clable change of direction concerning religicus ideas and
behaviocurs. Most clcarly and typically, it denotes an
enwotional episode of illuminating suddemness, which may be
desp or superficial, though it may slso come about by the
more gradaal pxocess, Clark identifies three basic stages
in this type of oxperience.

(@) A poriod of unrest, conflict and mantal struggle,

including a sense of unworthiness, and £or some, 'e convice

12. BE. Stanley Jomes, W Me MLIC, Hodden se Stouw
Br 960¢ pg‘.'h

ghton Ltd., Groat
13, 1Ibicd., ps10.
14, WeHe Clark,

£o Religious '
New Yor




tion of sin's
(b} The climax, involving surrender and relamationy and
(¢) A sense of peace, relesse and inner harmony in
which the convert feels at one with @od, his sins forgiven,
his problems solved and his miseries fled away.

Conversion in the spiritual psychologicel sense medns
the process, gradual or sudden, by which a sclf hitherto
divided and eonsclousliy wrong, inferior and unhappy becones
unified and consciously right, superior end happy, in
consequence of its firmer hold upon religious realities.

TeM. Po Mahadevan says that “real conversion is vertie
cal, 1.e. £rom the lower to higher conception of God, and
not hordzontal, l.e. from one formal faith to another®, 1S
and he holds that tie spiritaal jrowth is from the crude
forms of w:aréhip to the highest contenplation of Gods In
the existing Western literaturas, conversion is generally
cdefined as spiritusl re-generatiop, 4o the re-orientation
of the socul, or psychic transformation., But in India much
of the incidence of conversion has been group based as
well as motivated by socio=sconomic considerations. 1In the
case of Mase conversions, religion is used as a device,

perhaps a forco to counter other £orces.

15. Quoted from Brojerdrs Nath Bonerjec, Ral;gi%‘;s g%vgg
si %E in India, Hornam Publications, New Delhi, 1982,
Pedle



Mass movaments ars decisions by groups to change their
faith in favour of a new religion and assure *the consequent
praservation of the convesls social inteqration‘.15 Pickett
who stadied Christisn Mass movement says "ithenevor a group,
larger than the family accustomad to exercise a measure of
control over the social and religicus life of the individual
that comparc it, sccepts the Christian religion {(or & large
proportion accepts it with the encouragement of the group),
‘the essential principle of the mass movement is manifestel’

There arc some qualitative differences between indivie
dual's chonge of faith and mass canvarsion.18 The following
charfshows the differences, in an idealwtypical sense,

Individual Conversion Mase Conversion
1, Conversion is personal 1. Mass movement is a
action done with the collective action indus
powar of God, g@d by some outside
OXCes

2., Arises cut of religioms 2. Arises out Of nonerelie
conviction, glous motives,

3 It is a gradual process 3, Mass movement erupts all
on & suddens

16, Quoted from George Mathew, “Politicisation of Religion
Conversions to Islem in Tamil Nadu®, Economic and

Political uweekly, June 19, 1982, p.10

17. J. Waskom Pickatt, M_mew
The Abingdon Pross, New YOr 933, P22,

16, Sante De Sanctis, Re . - .
logical Study, translated by Halen Augury ondon, Kegan
Paul, 1927, 9.25»
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4o Here convert attains 4. Converts attain some
some spiritial satice social zatisfaction,
£action,

Se Re_ronversion does not Se Reconversion of the
take place, converts is possible.

Recently scholars of different discipline have focused
attention on thae phenomena of mass conversion. Theories,
30 to gpesk, of diffarent kinds were advanced to account
for this phenomencn. Some were descriptiva and investi-
gative (as to what actually happened in a given setting)
in their approach, 8ome were dlagnostic and ﬁrognasuc
{(as to what has caused and what could be done to check
this, and so on). |

Stadies on recent mans oonversions clsarly point out
that conversion phonomenon could ke studiad wore affectively
with in a general conceptual framsvork of social movement
(rernandes, 19613 Beatrice Miiler, 19697 Hardgrave, 1969).

This framework has been fruitfully amploysd by Fernmandes in
his study on South and NortheWest Indian cases of mass
9 The principal
preaisae, upon which he has constructed his conceptual modasl,

religious convarsions to Christianitye.

is that mass conversions are collgctive attempts to elsvate
the group position in the hisrarchically stratified aystam
of a given soclety. As a genaral model of soclal mobility

19, See Waltar Fernandes, W&&W
An Andids, Indian Sociel Institute, New Delhi, 1981,
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Fernsndes £ramework partially accounts for the conversion
phenomenon in Meenakshipuram, |

Beatrice Diamond Miller snalyned th# conversions of
Mahars in mha:asht:a‘ze She argues the Mass conversion
as a recvitaligatisn movement, In her study she has showm
that the Buddhist conversion movement in India &s an example
of a true rovitaligstion movement. In chsrt, she views,
ravitalization movements msy well represent the rapid
accoptance of 8 multiple innovations, According to her a
succassful revitaligation ;hvament passes through six phases,
At the final stage the revitalization movement becomes
itself the new ‘sleady state’, Tho focus of the movement
npow 4s to protect the new status guoes At this point there
is no longer a ‘reviteldigation movement', but presumably
a '‘revitaliged spciowcultural system!, She observas, in
the cose of Budéhiot movement, this last phase is far £rom
realization.

Miller has alSo analysed briefly some of the important
events that preceded Conversion of Maharss She has referred
to the events related to the activities of Amdedkar,
According to her events shape the direction of a movemant,

20, Beatrice Diamond Miller, “Revitaliszation Movementss
Theory and Practice, as evidenced among the Buddhists

of Maharashtra® in M.C. Pradan {ed.), mng%_lm
&t 0l Oxford University Press, 1969,
PPl P
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Salin Bharma21 nade a systematic study on conversion
novement, According to him, conversion has three processes,
namely, spiritual action, temporal action and protest action.
Sharma points out that in India conversions are not born
ocut of spiritusl longing, Ha says that it connotes mere
change of commonity affiliation rather than spiritual orien
tation. For him the present spate of Harijans' conversion
to Islam in Maenakshipuram is protest~oriented. His view
is that acge element Of protest has always been a part of
canversiaﬂg in the past, but never bafore has the protast
oxrientation has 50 articulate and pronounced as this time,
Analysing the conversions in Meenakshipuram, he presconts
a stractural explanation to the phenomens of Mass conversion.

Sharma has anslysed comversions in the light of the
background and motives of the convertees. He has also
looked et it from the point of the goels and aespirations
of the converters. Turning to the role of the converter
he says that no avent of conversion, particularly mass
conversion, cen ever materisiise without the active role

of tha converter rsligiocus group.

Belis Sharma classified all the axplanation of the 22
prasent cass of conversions into two theorstical perspectives.

2i. 8L, Sharma, gonversions, Seminar, Nos. 257-268,
January 1981,

224 Ibides Pe32s
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Theoy are (1) Functionalist (2) Marxist. The functionalist
explanation tends to stress the importance of systemic
deficiencies in the background of converters, while the
Marxist perspective is supposed to highlight the role of

- exogenous factors, thus bringing to attention the role of

CONVErter,

Beorge Mothew has devol#d his sttention on the study
of conversions to some extmt.zs He brilliantly analysed
the concepcs of copversions and has given a working definle
tion of the éoncept. He terms conversion as "“a process
wheredy people move out of one religious community into
another with or withoat o spiritusl transformation and the
perceived advantage of adopting a new religion%, He has
also looked analytically of mass conversions in Tamil Nadu
£rom different angles, He observes that conversions had
taken place as part of the proliferstion of an ideology
which questioned the gtatus quo. He again says that the
muak castas in the casts hierarchy have used religion
throagh the act of conversion against the uppaer castes
(who have uysed religion to maintain status quo) to change
their socisal poaitimf

23, George Mathaw, "Peliticisation of Religions Conversions
to Islam in Temil Nadu", Economic & Political wWeekly,
Junae, 1982,
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Of di Conmversio nt

Ro region of India hns been left untmwhed_ by mass
movements Conversions from Hindulsm to non=Hindu religions
have been a regular featurg in Indian society. 1In India
mass movements at first started on the coastal areas of
South and later spread into other a:mas.. In many cases
converts came in casta groups, It is an open truth that
people from the depressed castes have been attractsd to
the new faiths mors than the upper castes,

In the history of Imiian mass movamnents, the operational
conversicons added to the strength and the number of mass
movementss In tho earlier times, the prowconversion policy
of the various colonial ralers has led to the mass conversions
to Islam and Christianity. For example, the rigid imposiss
tion of *Jizya’ by the Mighal rulers on their subjects made
many Hindus enter th& fold of islam, The liberal treatment
of Christians by the Portuguesa Government in 808 resulted
in mass conversion to Christienity,

Pickeet‘s“ study shows that the mass movements in
India ocourred among people who felt themselves oppresaed
and exploitad, He accepts that mass movements in India are
~ based on non=religious reasons, It is slso true that many
rass movements had thelr birth during the time of famine

24, J, Washom Pickett, Chxiastian t%es m%ntg in India,
The Abingdon Press, New York, 33, p.03,
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and droughtes. This is because during such exigencies the
material incentives were offersd to people to changes theoir
faith,

oadiezs finds that mass movement began among the more
economically independent amxi only later spread to the

26

weakar soction, Forrester® alsc carries the same view,

Numerous mass movements from the depressed clagses
arose during the early nineteanth and twentlieth centuries.
Forrester views that depressed classes mass movements were
a result of unprecedented rostlescness among the depressed

classes. a

It cannot be disputed thet a number of mass
movements in the recent past have arupted as solution to
the lower class frustration. A good example for this is
that under the leadership of B.R, Ambedkar, half of million
Harijans embraced Buddhism in 1956, This has happaned |
because Anbedkar believed that the emancipation of the
Harijanas from the dominance of the caste Hindus can only

be achieved if they moved out of Hinduism. Parvathamma in

25, GeAs 0ddie, "Christian Conversion among Non-Brahmins
in Ancéhra Pradesh, with Special Reference to Anglican
Missions and the Dornakal Diocese, 1900-1936%, in G.A.

Oddie (ed.), %@M Caryon Press,
London, 1977, ppe »

26,

27, 1Ibide, P85,
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har study also shows thet Hindulsm itself is respopsibla
for the eruption of many mags movements in India,?® she
says thaot the Hindu soclal system based on social .inequa-;
lities and rigid hierarchical social structure is responsie
ble for thise

{a) Conversions to Christianity

For fnearly a century Christisns hove been the fastast
grewing roliglous community in India. From 0.71 per cent
of the population in 1881 they rose to 2.6 per cent by
. 1971, Again, whereas the popalation of India grew by
24.8 per cent betwesn 1961 and 1971, that of Christians
increased by 32,6 per cents The groat majority sre to be
found in the south.zg

In fact Christianity received most of its members
through mass conversions, Pickett estimates that more than
half of the Roman Catholics in India have descanded from
converts, and in 1530 1t has been estimated that 80 per cent
of Frotestant Christians are products of conversions. 30
The gredtest number of conversions to Christiznity occurred

28¢ C. Farvathamma, "Ccnversicrn Movements among the Untou=
cmbles" in Jose ltnnanaikn (ed,.) %gmug,od Castas
: i 3 Ixiian social Insti-

29, Lionel Caplan, *"Social Mobility in Metropolitan Centress
Christians in Madras City", gantribuegon o Indian
Sociologqy, vol.ll, HO.1, 1977, 7.

30, Pigk;m “Christian Mass Movements in Indis*, op. cit,,
$s 313,
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among the depressed classes, In the recent times lower
caste conversions to Christianity have been more Protestant
than Catholic,

Porrester writes, %,...whereas Roman Catholic Missiow
nory strategy was directed largely towards group conversion,
the | Pretsstants, who looked for individual decisions,
attracted far more mass movemants, £or, the tolerant Roman
Catholic attitude to the Caste system made conversion to
Catholicism a less plausible escape from that system than
conversion to Protestantism®,>' VascoedesGama's arrival
in Calicat in 1498 marked the beginning of conversions to
Roman Catholic Chuzchs In both Goa and Bagsein (Rorth of
Bombay), under Portuguese government’s pressure the Hindu
caste groups embraced Christianity.

Seversl interesting mass movements started in Tamil
Nada and they were for freedom for oppression and social
restrictions, The earlicwt and tha greatsst mass movenant
was that among the Paravars (a fisherman caste) in 1532 in
Tamil East Coast. At this time about 20,000 paravars had
been convertad enbloc to Roman Catholic Churche. In Madurai,
many Sudra and Paraiah castes were converted to Christianity
by the Jesults missionaries in the 17th and 18th centuries.

31. Forxrester, Ope cit,, p.73.,
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By 1700 theore was & Christien Community of 100,000 4n
Madurai. Around this tipe similar mass movements also
took plece in Veerapoly and in Quilon districts of Kerala.

The most powerful mass movement in Tamil MNadu was
the one by the Badars for the right of women tO cover their
bosoms in the nineteanth century. Among the Hadars, the
Church Missicnary Society st Tirureveli and the London
Missionary Society in Scuth TEavancore came to work and
wore successful in converting 10,000 Radars into the
Protestant Church between 1820-35,

The years betwsen 1870 and 1930 was the real period of
32 The American Beptist Mission
and the Church Missionary Society began to work in Andhra

Christian nasy movensntl,.

Pradesh in 18703 and met with a favoursble response from
33 In the 20
years period betwesn 1881 and 1901, the number of Christians

the untouchable segments of the popuiation.

in Telugu Country alone rose from 784000 to &,25,000 and
virtually &1l converts were Malas and Madigas.

The United Presbyterian Mission in Punjedb began its
work at Sialkot in 1855 and batwecn 1870 and 1914 the
qriater part of the Chulwa Community (an cutcaste) in

32 H.Ce Perumalil, Chlu
By o ot
AlTevpy, De268.

1ications,

33, 0ddie, Ope Clte, P69,



19

that area had becn broujht into the cmch.“ The Christian
Misaions have also influenced on the tribal people., The
Latheran Mias;;onariaa came o Chota Ragpur in 1845 and
worked smong Oarons and Mundas, The growth of the Church
wao so rapid among the Nagasas that by 1950 the Christian
population among the Nagas was around 50,000, In the
earlier part of the twentieth century mass conversions took
place in Assemns About 59,000 Christiens were repom:ed‘ in
the 1931 census in the Assami Hills, Besldes these mass
conversions occurred amunyy the Santals of Bihar and Baengsl
and theo outcastes of Gujarat,

{b) Mass Conversicons to Islam

Much of the expansion of Iglam in India, before the
modern ora of Chriscian Missiona took place through mass
movaements, Islamic proselytisation began in South India
ever sinco aixth century A.D¢ The Arabs who had settled on
the West coast married women of lower castes snd initiated

conversions,

By overt and convert methods, the Maghal rulers made
many Hindus to embrace Islam, The first conversion by
policical pressure happened with the conquest of Sind and

34, Stephen Kelll, The Story of the Christign h
3 Pa

India g%j gs%, ] Christian Litera-
tut'ﬁ 5 Oty.. ‘ asg 1972. 901180
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Multan between 711 end 713 by Mohammed bin Cusim. > The
Hindus and Buddhists who did not embrace Islam were accorded
the status of dhimmis (protectad subjects) and they had to
3% During this perica
many Hindus embraced Islam for their survival,

pay Jizya in addition to other taxes,

The Mislim missionaries brought in by the invaders
carried out peaceful mesns of mass conversion, A section
of Muslims in Tamil Radu called Ravuttans {they are now
found in Kanyakumari, Tirunelvell, Madurai and North Arcot
districts of Tamil ladu) were converted in groups by the
miosionory « Syyid Rethar Shahe>’

The Mappilas, & large tMuslim community now found on
the West Coast of Molaber, had grown through intermarriage
with and conversion of lower castes., The outbreak of
Mappila Rebellion in Malabar brought lower castes into the
38 on the west Coast Mukkuvares (a f£isharman
commnity), Tiyans (Toddy tappes) and Cherwnens have besn

convertal to Islam.

fold of Islam,

35+ SeA.As Rizvi, "Islemic Praselyusaum“ in G,A, Oddie
{ads)s OpPe cit., p.i4.

36, Ibid., P15,

37, Fror a detail of Muslim Missionaries work, soe Murray

Ts Titus, Isl ia Pakis YeMaCaAs Pube
iishing House, cﬁmtu. %3?@,

38,
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In the recent years mass conversion to Islam took place
in Tamil Nadu, The convertees are all exclusively from

Hoarijan Community.

In North India also mass conversions ocourred among
the lower castes, In Gujarat, in the 12th century mass
convarsions ccourred arong Kanbis, Kharwas and Koris, In
Punjab not fewer than 40,000 Chuhras and Chamar community
enbraced Islem, during the £irst decade of this century.

Protest is an attack on the prevailing system in an
intellectual or organised way. Viewed ajoinot this is
Revolution which is a sickness in soclety, & breakdown of

the social order, general demoralisation and civil war, 9

Protest is based on evary man's desire to be free. It is
to be noted that moat political and social changes of
twantieth century have been accelerated by various protast

movenments.,

Protast is o maana by which unhappy, frastratéd and
exploited pecple can f£ind at least momentary satistaction??

39, Norman P. Cantor, Age cg;t mxst‘ Dissent angd Remnlﬁg
%g %ugth Centyry, rge en & Unwin Ltd., Oty
¢ Peca

40, qoted from Joseph Mathew, Ideclogy, Protast and Social
anong Mahars and Pulayas: A Comparctive Stud

A Ph.D. Thesis submitted to the Jawharlal Ne nivere
sdty (unpubliched), 19€2, p.6e
A )

e Ty
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Bailey says that thers is & considerable evidence that
worst violence in India in the last twenty years erupted
from middle class grievances,

The aducsted are more prone to protestse The various
conditions of relative deprivation also lead to protest,
Protest as & dollective action, thus involves factors such
as agents of protest, reasons of protest amxd modes of
protest which are intorerslated to hring sbout social

changs in socizty.

The recent mass conversions in Tamil Nadu also possess
‘all the Characteriptics of a protest movement, 50ciolow
gically spesking, the study of mass movements 4s no doubt
8 stuwdy of collective behaviocur more particularly the forms
of protest on the actions of obviousnly eppressed, It is
8 cpllective attempi to establish a new order of life in
tha nawa of 8 generalised belief,

(b) Social Mobilitys
.
Social mobility is/necessary dynamic process in any

society. No sociecy is completely static with nature, Some
sort of movement of persong, groups and objects go on every
time in aoc.f.ety. This does not mean that there are o
hinderances towards mobility, Thie movmt. of peroons etc,
through the scecial structure is called social mobilicy,

S8oxckin defines it as sny transmission of an individual
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or sccisl object or value, anything that has created or
modified by human asctivity from one socisl position to
anothar '41

The ideas of mobility and stratification are rooted
in the structura of caste and class, Class is modern entity
composed of endogamous groups) caste is a traditionsl
phenmam which 18 soclally bounded on all sides. Several
studies on caste and class groups in the Indian context,
substantiate the fact of socisl mobility among them 4n
rural and aurban sateings.“

Social mobility tekes place by meens of vardous
avenues like “Sanskritisation®, “referencegroup model®
or political participstion, Sanskritisation is a tradie
tional Channel of mobility f£or the lower class, Today the
lower class pedple rely hsavily on conversions to move up
in the status scale, |

41. P.A. Sorokin, s%ax apd Cultural Mobility, Frea
Press, Naw Yor %y Po .

42, vor studies in tho rural aetting. see Andn a-teillc.




(c) Identitys

Identity a2 a concept must be empiricslly grounded in
social interaction. It is manifested in overt behaviour
with in a sociel framework.

Identity is intrinsically sssoclated with all the
josnings and éepartumé of soclial life, 70 have an idaentity
is o join with rome and depart from others, to enter and
lsave social relations at onees TO change an identity is
to change the manner in which one sees one self, one's

reforencegroup, and mxmsatqﬂ

To Berger, Identity, with its appropriaste attachmenta
of peyohological reality, is always iddentity with 8 specific,
socially constructad worldessesvseescssOne identifies onasels,
by being located in a conmon wm:me.“

Conversions in Tamil Rads have become a pressing problem
in our socletys This has aglso dttracted the attmmtion of
many scholars, &Scholars of différent disciplines have treated
differently the problem of conversiocns, 8ociologists assaign

primacy to the social causes of conversion, some econcomlists

43s Tor detall, see Hans Mol (ed.), W
m&esw ross=caleural Approvalg, SAGE
ca

44, Beter Berger, "Identity as a Problem in the Sociology
of hxowledg.‘in R.N¢ Bellah (ed.), &1&10:; and Prgqg 58
in Modern Asia, New York, Free Press, ¢ Do



25

atregs on the sudden rise of economic occurrences, yet
others from politics £ind political motivation behind the
conversion, But no one is interested 4in finding the real
cause (or causcs) and suitable remedy to this problem,
Moreover only raxre historical sociological studies have

dealt with mass conversiinsg,

In viow of the foregoing it 15 necessary €o make an
analytical study of conversions as well as the cause and
effect of the phenomencn, Our study examines the qx.iest;ion
of conversion with in the £ramework of socio-aconcmic phenow
menons In this study an attempt is made to understand the
rocent conversions £rom tne perspoctive of past cvents,
Herc our purpose is to study mass conversion as a function
of the interplay of both pash and pull factors.

Although, for referenco, 1 often quoted mass Converw
sions that have occurred outside Tamil Nadu, the study is
mainly limited to the Kanyakumari and Tirunelveli districts
and to a syaller extent Ramanathapuram district of Tamil
Nadu. In these districts, mass conversions have been taking
place in a planned and concerted manner. Spatially these
two districts are in the vicinity of Kerala, Moreover these
areas are known for the ocutmigration of Harijans to Srl Lanka
and Malaysia. Purthsrmore, even the zocisl strudturs in
these two districts is different from that the rest of
Tapil Nada due to sevaral factors,.



26

Source of Datas

As stated earlier the asvailable literature on conversions
in Tamil Nadu la hoth sconty and of different oricntations,
Only & few published works have touched some sociological
aspects of the problem with which we are concerned, Several
writings on conversions related to other states have helped
i providing a background information to the present study
of religlous conversions in Tamil Kadu. The present study
iz largely baszed on available published works, monegraphs,
navapoper reports, periodicals, censun data ete.

It is necessary to emphasize here that the Meenakshi-
puram village had remained isolated for a long tim. Howavaer,
after the conversion episode (19 Pebruary 1981) various
religious and social leaders and government officials
visitad the naglected village. They enquired the problems
of the Harijans in that area and published in various reseae
rch journals. This becama relevant £0r our subject u. der
study. No doubt a study which is primarily based on secone
dary sources will have its own limitations.

wer Bcheme s

The first chapter has attenpted at a conceptual view of
religious conversions. The purposze of the second chapter
is to present somo salient aspects comcerning the scciaml
background of depressed castos in Tamil Badu in a sociow
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historical perspective. It also presents an interssting
picture of the Hindu, Muslim Missionaries' proselytising
activities among the depressed castes in the state., The
chaptar concludes with the analysis of a background of
Macnakshiparam Harijan converts.

Chapter three provides an analysis of social mobility
among the Nadar and Harijen conveorts. More particularly
it concentrates on the nature of social mobility that has
occurred and how far the two groups, with thelr gonversion;
succeeded in breaking the traditibnal restrictions and
occuring a marginal status,

The fourth chapter examings how tension and conflict
manifest thomoelves in the form of conversion. In this
c:hapt_er the nature of relationship betwaen the Scheduled
Castes and the caste Hindas in Tamil KRadu, some recent
svents and conflicte are mainly loooked into.

concliasion consists of some objective conditiogs
which encouraga psople €0 opt for conversion. It also
contains scme concrete solutions to stop the wave of religious

conversiona,



CHAPTER IX

SOCIO~HISTORICAL BACKGROMMID OF
DEPRESSED CASTES IN TAMIL NADU

The Caste System in Ta Nadu s
A Sociow-tils cal View

Tamil Nadu has been - kpown for its rigidity and complexw
ity of caste structure. The caste rules are observed rigidly
by the varicus upper, micdle end lower castes. Historically
caste feelings became strong among the Tamilians during the
Pallava (300530 A.D,) am:} Chola (B850«1279 A.Du) perioaal
and are still dominant in many respectss The pecullarity of
caste ayatem of Tamil Nadu is the grouping of castes as the
Rightehend (Valangle) and the Left~hand (Idangie) noticed
in the sarly eightaenth century, Senart says these two were
two sects corpeaponding roughly to agricultural and artisaﬁ
castes, Ghurys notes the right hand fsction had _sixty castes
in it and the left hand ones had only six. Brahmins were
associated with tho right hand section, And for a number of
years the bulk ¢of the sconomic resources, authority and pri-
vilege have been monopoiised by this superior caoste in
Tamil Radu,

buring the past few decades, due to tha political and

1. KeKs Milay, The Eﬁﬂ%g System in Tamil Nadu, University
of Madras, 1977, p.66.
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ecoponiie reasons there occurred some changes in the caste
structure of Tamil Nadu. The modern scholars have idsentified
threo broad divisions of caste system in Tamil Nadu vig., the
Brahnins, nonedrahmins and the Harijans, 2mong the Brahmins
exist vericus endogamous divisions,. The nonwBrahmin segment
consists of various 8Budra castes, Some Of them are the
Vellalas, Mudaliars, Naidus, Chetties, Gounders, Kallars
gtecs Many of these Sudra castes are land owning castes and
have occupicd 3 middle ranking status in economic and socisl

terns.

The Harijans are the Adl Dravidars some of vwhom are
Pallars, Paraichs, Sackilis etc. They are untouched by the
higher elements of Hindu culture. They are socially and

economically depressed, This g;:iviloged section also

observes their own caste rules,

In tho recent times, a considerable proportion of
Bralmins have migrated to Metropolitan Centres in search of
smployment opportunities and have settled there., Now the
non-Brahmins, like the Kallars took up the pover from the
Brahnins and exercise more control over the Harijens, Andre
Beteille® who studied the relations among the Brahmins, nons

24 G+ 5, Ghurye, Caste and R@Cg in India, Popular Book
Depot, Bowmbay, 1961, pp.358=59,

3. andre Beteille, Caste ass_on Pgm. Berkelay,
Uriversity of California Press, 1071, DPate
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Brahnins ardd the Harijans has z‘efmed to such transfer of
oconomic and politicel power from one dominant caste (tha
Brahmins) to another {the Kallars and the Vellala groups of
castes among the non=Brahmins). Some other acholars like
K.Cs Alexandar have also noted the increasing dominant
character of the local non-Brahmin peasant castes in Tamil
Nadu. 7To sapport this view Hutton reports as early in 1931
Hallars of Ramnad propounded e¢leven prohibitions for the

depressed classes 4in that araa.“

It is interesting to note here that in Tamil Nadu the
competition £or status is often high between the castes which
are adjacent to sach other in the casts hierarchy. The
Vellalas in Tamil Nadu often attemptesd to raise their status
equal to that of the Brahmins. B8y giving up meat-gating and
by wearing the sacred thread and having their own family
priests and performing rituals and ceremonies many Vellala

castes have been Brahminisudgs Haxﬂgraves argues that Nadars

4. JeH. Hutton, Caste in Indla (3rd Edn), Oxford University
Press, bBombay, 61s PPe205w=l6,

Se The District Gagetteers of thes Southern Ddstricts, pubw
iished in the 19th Century mention that there had been
2 closa coanpetition between the Brahmins and Vellalas
‘for social prestige sherein the former were looked upon
as alien imigrants.

Ge Robert L. Haxdgrav
Culture

a%lc:a"‘t Lcal

e (Ix.),
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or Shapars of Tirunelveli fought f£or the stacus of Kahatriyas,
The Maravsrs and the Badars always hatod each other. Among
the untouchable eastes, tho Pallars clways claimed a higher
status than the Paraiahs, The Parishs demanded sqgual status
with the Pallars. The competition for higher status often
reosulted in conflictinyg relationship between the castes
involved, This 15 believed to be one of the major reasons

for -he sruption of many conversion movements in Tamil Nedu.

The bulk of the depressed classes population in TMI
lodu consisted of Pallars and Parafahs, Spatially they ware
segregaced and forced to live at tho periphery of the village
Juat as the social position of the Harijans was at theo periphew
ry of the Hindu social nrdar,.? Their sectlement was called
by ¢ soparate term "Cheri® and Cherios viewed rituslly pollute
inyg ¢© all caste {induas. In fact they were kapt in s servile
position, Thurston notes that in times prior to British rule,
the whole Paraish commnity, without excoption, were slaves
of the supericr caat.as‘e
being esployed ac pannalals (attached labour) by the lande

Even txiay soms of thece people are

7 Quoted from S.Le. Sharma, Conversions, Seminar,

8s Ed,ar Thurston, Bthno. : £
Coono Publications 5, Do ¢ DPuelios
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holding caste Hindus, They were compalled to take up jobs
which were considered 0 be mean and polluting to all the
upper castes. The three commnal servants vigz., the grave
diggers (Vettyan), watchman (Talayari) and scavangers (Thotty) °

are axclusively from the Paraiah camuzaity.g

A paralsh cannot work as a domestic servant for ha defiles
ali he touches. In south of Tamll tadu we can note that sone
of the lower Sudra castes e.g. Nadars slso suffered all the
degradation of & lower castes In south Travancore, custons
forbade Nadar women from covering thelr breasts. The Nayars
of south Travancors always kept the Kadars under their
subjection. Nadars were not avm permitted €O carry umbrellas,
t0 waear shoes or golden ormaments, to carry pots of water on
the hip, to bulld houses above One story in height, to milk
CowBe 10

In South Travancore excessive taxes ware imposed on
Nadars., Jesudas noted that the Nadars paid polletax not only
for menbers who were alive, but also for the dead, The Sirkar
pattam tax was collected from the Nadars vy the government
on trees from which they drew toddy to earn their livelihood,

O, Es+ Thurston, nge and Tribes of South Indis, Government
Preass, Madras, 1 s Dellle

10 MsA, Sherring, The Tribe:
Cosmo Publications, 1975, pp.
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The rovenue sccounts of Travancore for 1607«08 show that
the government collected rupees 868,044 as poll taxy Sirkar
pattam tax amounted to rupeces 18,523, while the poll tax on
Chetties and other castes amounted to only rupees 4,624.
The manner in which the tax was collected angered the Nadars
more than the amount of the tax, elthough they kept quiet.n

There was a pecullor custom of Ulium service (work
withoit poy) was p:aat&ced in south Travancore, The Nadars
anéd the membors of ochexr depressed castes wore supposed €0
Qo the service of Ullum to the government and in the houses
of caste Hindu landlordas on Sundayss

The persons of depressed classes in Tanmll Nadu were not
permitted to approach those of higher status and £ixed
distances were prescribed for each castaes. Even a shadow or
sight of an untouchable was considered polluting to a caste
Hindy in Tirunelvell District, 1In Tirunelvell District, there
was a group of unseecables, o kind of washermen, (Purathavannan)
who served untouchables exclusively and thus they were doubly
pollated and were compelled to stay indoors during the day

t:lma.u The noyadis {an outcasts in Kerala) could not approsch

11. ReH. Jesudss, A Paople's Revolt in Travancores A cvard
28588 Movement for Social Fr w Xerala Historica
Socaty‘ Trivandrmes 2 g » p’

12. N. Sulwamanium, %: he %’g tripod and other sssavs, Modern
?rinm. mut ¢ 9- »
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tha habitations and members of higher classes, In Tamil Radu
g Paralah polluted a Brahmin at a distance of 64 feet.m In

South Travancore a Nadar kopt 36 feet away from a FKambutrd

14 The Nayadis
polluted a Brahmin by approaching him within s distance of

Brahnin and half of the distance from & Kayar.

300 feot, The Puloyvas stood at o distance of 90 feot £rom

the Brahmin and 64 feet from the Hayar.as

In the religious life also there was markei difference
betwaeen the upper caste Hindus and the cutcastes. The
depressed classes were not allowad_ +o enter into the major
Hinduy temples, They were the worshippers of demons and female
deiticn, Sanskrit clements played a minor portion in thelr
religious practices, The Pallars and Paraishs had *valluvan®

as thelr priest, Pandarem, a non=Brahmin priest caste, served
for the Nadars.

History shows that in Madras Presidency tha 3ritish
administrators took special interest on uplifting the Paraiaha,
In the state of Travancore and Madras the British Governmant

13, KuKe riliay, Ope Cite, p-Sl-
14, Hardgrave, op. clte, p.57.

15¢ LsAs Krishna Iyaer, ss%al History of %ala, voll.X,
Book Cantre Publications, Fas, Delds
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took efforts to abolish the institutions of alavery.16
Thurston points out that in Mslabar in 1792, the year in
which British rule commenced, a proclamation was issued

against dealing in slaves.17

The kstern education and the Technology brought by the
Bricish government had an impact on society. ‘“hite collar
Jobs ware thrown open to all eligible persons, without
reference to caste, But certalin sphere of institutional
living {sphere of religion, and personal law governing famlly,
kinship, property and succession) remained intact under the
extarnal impact. It is essentisl to pote here that the
British governpment tried to uplift the depressed classes
and at the same time their laws permitted traditional caste
practices to a large extent. The Caste Disabllities Removal
Act of 1850 introduced by the government &id not have mach
impact on the practice of caste inejualitles, G.S5. Ghurye
feels thac the act did not remove the civil disabilities
existing between castes but facilitated conversion o another

religion or admission to ancthoer castnyla

The religiocus policy of the British government was morae
or less protective in nsuwe, The British government did

16, 1Ibid., pp+61=63,
17. Thurston, op. Cit., D.443,
184» G‘Sﬁ GMYE' Opg cfit«bb' P¢273.
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not want to touch the practice of iHindu social order in
Indian socletye. MJls Srinivas thipnks that the Varns model
bacam® more popular during the British period ",se.ceedit 1o
my hunch that the Varna model becams more popular during
tho aritish period as a result of variety of i’orces’.m
0'malley holds the view that the British government, boing
an alien government, was paturally reluctant to interfere

with éuatozw based on religion. 20

The Madras Manual of administration described the
Paralahs of the pPresidency as a community of hereditary
slaves whom the British government had freed from a state
of bondage and its concomittant legal disebilities bat who
21 Though
the Britich Government tried to uplift the depressed classes

were still at & low depth of social degradation.

it had no intention to bring about & gepneral social reform
of the depres-ed classes.

Hovemants for the ?lifﬁn?t of
Lepresced Classes in T Nady

Duriny the 19th and 20th centuries several reform and
revoluticnary movements came up in Tamil Nadu to end the

19« MJNes Srinivas, sgx_:_g% change in Mcdern India, Orient
LOn ynan, myp 197 ¢ PaDoe

20, O%Mallsy, ;ndia' s _Social Maritage, Curzon Press Ltd.,
Lommm 19 v P ™

21. Quotad from 5. Ssraswathi, Minoritigs in Madras state,
Impex India, Hew Delhi, 1974, P .
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caste system. But historically every attempt to roform
Hinduism or to attack on caste system in Tamil Radu has npot
produced much positive resulte,

The Hindu reform movements were rather a defensive
reaction to the Missionary influence among the depressed
castes, The Arya Samaj founded in 1875, by Swami Dayanand
Saraswathi, appeared in sans of the strategic reglons of
Tamil Nadu whare Chrristianity began to grow. Arya Samaj
attempted €o rectify the defects of rigidity within the
Hinduism by giving & call to go back to Vedas, Arya Samaj
spOnsored a special programae *Shuddhit, The sShuddhi aimed
at mcov%:si_m of Christian and Maslim converts into the
fold of reformed Hinduism. ?2 In North Indiia Arya Samaj
became a mass movement with its programas of shwddhi, But
in Scuth Indie notably in Tamil Radu Arya Samaj had very
little inpact. Ip Tomil Nadu it was not a movement which
devoted to elevete the untouchables. It waé not able to
bring about social equality among its adhorents,

The Thasophical Soclety foundad in 16875 in New York,
came to Madras in 1876. Mrs. Annie Besant took the lead of
the soclety and started working among the depressed classes,
The Madras Depressed Clasces Mission was established in Madras
in 1909 with the objesctive of educating lower castes and
removing social dissbilitles. But the work of this

22, Harvey Dewitt, Insights into %em Hinduism, Hery
Hottseco, New York, 1934, p.116,
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Assoctation did not bring about sny radical changes in the
outlook of depressed classes,

gmonts Politice became the motive force

for the non-Drahmin movement in Tamll Nada. At flrst the
rovolt of tho none-Srahmins agaeinst the Brahmin domination
led to the formation of Justice Party in 1917. In the
beginning the Justice Party won the support of the depressed
classes as a movement for d@mmtw liberation. But after
winning the elgction in 1920, the none-Brahmin upper castes
1ike Vellals, Chetty, laida alienated the deprosszed clasces,

Daring the Justice Party's rule no member of tho dow
pressed classes found admission into the Central Legislature?’
The depreased clasces' mombers felt that the noneBrahmin
replaced Brohmins in pover and position. M«Ne Srinivas
rightly points out that even thoge revolutionary movements
that have aimed at the overthrow of the caste system have
ended up eithor becoming castes themselves or have reproduced
the caste system within themselves (1952.31).

The Sclfe-Respect Movement (Swayam Marigsthai Iyakkam)
was started Ain 1925 in Tamil Nadi by Ramaswami Naicker. This
was an athiestic and anti-Bralmin movement which aimed at
uplifting the non-Brahiin classcs by uniting them against

23 De Saras&mthi, OPs Cite, 30117‘
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the Bralmin domi.nation.% Rapaswami Nicker later formed
the Dravida Kaghagam in 1944 and the movement assumed
political dimension. The anti-Brahmin movement later
devcloped into anti-Hinduism. The effect of the movement
did not reach in Southern Districts of Temil Radu where the
Brahminical supremacy was high. This popular movement is
now becoming & dying comet.

Some Political Faetors vers Movement

Missicnaries have bullt up & strong Christian community
in India. Hon~religious ressons and motives have baen
operative in a greater measure in the birth and growth of
Christian Missionaries in India, The Portuguese brought
Roman Cathelic Miasionaries for their Colonial expansion.
The Roman €atholic Misaicparies in Goa were controlled and
directed by the Portuguese Govermment, In South India 4n
majpr Catholic Churches the Bishops were directly appointed

by the Pope:?>

24.

Ve BfSee] Also su PeDs mvnnadhan
Pravida Kaghagame A Protast edainot Brahminism, CISRS,
1959,

25, PFor detail, see Abbe J.A., Dubeis, State of stiae
pity in (4] early 19 e Agssociat
Publ 158, New s PedYe
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To some extent the missionaries exercised political power
in order to effect mass conversion. Fransis daviour wiv
visitad the West Coast during 1541 wrota to the King of
Portugal that the only hope of masgs conversion in the Wast
Coast lay in the use of temporal power of the state,

The British Governnent gave its full support to the
Protestant Missionaries with a view to strengthening political
power. Niyogi Committee report states that the growth of
Protostant Church curing the period of sritish Raj in India
was due mainly to the great patronage and support the Church
was goetting from the government of :nﬁiaazﬁ

The Missionaries were much tactful in carrcying out the
proselytising activities. Parvathamna says that the Christién
Missionaries lived and worked among the potential comvers to
Christianity. All over India the deércaaed clesses were the
excellent target for the mass proselytising activities,

The Southern Districes of Tamil Kadu bscame a sensitive
area where the influence of Missionaries has been powerful,
The converts came mostly £rom the oppressed and exploited
groups

26, Report of the Christian Missionsry Activities Enquiry
Commd ttee, Madhya Pradesh, 1956, vol.l, Indore Governe
ment Regional Press, 1957, .
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Kanyakumari {Tirunelvall Rmnm:hawamimdurai |

Hindua 59 61.37 88,11 £8,60
Christians 37 11,91 5.39 3.7
Muslims 4 6.71 6.48 G426
Qothears o e 7 0.01 — 0,02 Q.40
100 100 100 100

Sources Report of the Backward Classss Cannlosion,
voleTI, 1970, Governmment of Tamil Kadu.

The peculisar situstion which prevatlled in Southern
districts of Tamil Radu was the persecution of the Paravars
by the Arab pirates on the Coastal areas, the exploitation
of Radars by the Nayar landlords in South Travancore and the
dominance of Xallars over Nadars in Tirunelveli. This
sitaation prepared a suitable ground for the Roman Catholic
and Protastant Missionaries for their mass proselytisation.
Tha Christlian Missionaries had taken up the ceuse of these
downtrodden and the lattar had found in them protectors and
defenders of their genuine rights, The protection given by
the Portuguese Government made many Paravars to accept
Christianicy in 1532, Pransis Xaviour later worked among
the Paravars of West and East Coast and brought 20,000 in to
the Church,

Robert de Nobli, ar important Jesait missioncry, came
to Madural in 1605, He adopted new technigues to convert
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the Brabmina, He allowed the czmvarﬁa o retain their old

ways of living. 27

He waz not succeszful in converting the
upper castes, De Nobili turned his; attention on lower castes,
As a result many Sudras and Paraiahs were converted. There
was a Christian Community of about 100,000 in the year 1700

in Madurai whore Robili and his Mission hed been working.

We have seen that the Nadars' mass movemant began in the
early part of the 19th century. The Nadars who wanted ¢o
join the Church were exploited and to escape from soclal
atrocity. It must be poted that in the early nineteenth
century the Redars of South Travancore were looking for a
lgader for their proper guidance, When Ringeltaube (LeM.Ss
Missionary) came to work among them and they £ind in him as
their leader, Like Ringeltaube in South Travancore, Rhenius
{CattaSe Missionary) appeared in Tirunelveli around the same
times There srose a new chapter in the history of south
Travancore and Tirurnelveli districts. The missiconsries who
arrived in these area took a keen interest in the upliftment
of the Neder community.2® The missionsries attracted the

27, Stephan Neill, OPpe Cltss Psdle

28, For a detail of Christian Missionary Activities among
the Nadars in South Travencore, see Jesudas, ope. cit.
And for a detailed study on Miszionaries' work among
the Madars of Tirinelvali, see Caldwsll. The T:Lnnevell
sh Madras, 18493 Caldwell, Re

i qw% of the Tinnevelly Mission of the S, —ang
By¥eGulaFsp Madras, 1981, And also, Hardgrave, oOp. cit,
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Nadars by offering the much needed and aswalted leadership in
the form of legal protection and advics, winning thelr cases
in courts, and excrcising sll possible influence for thelir
protection. As a result the Nadars began to think that they
could break the sstablished custom of gservitude by embracing
Christienity. Eventually they accapted the religion of the
mizsionaries who were powerful in their eyes. Thus the Kadars

first attracted the approved attention of the missionaries
and throagh theom their religion.

T™he oficr of some inducements by the Christisn missions
have often resulted mass movements. The efforts to improve
the material conditions of the converts have besn a common
feature of both Roman Cotholic and Protestant Missionardies.
itisaions provided homes for poor Christlan converts, issued
buildiny materiala, allocated food and clothes to those in
need and gave them occasiconal los interest loans to purchase
lands, %°

The missiona_hove provided employmant opportunities to
many convaerts. The miocsions assisted a large number of Indian
converts for praselytia%wml work and provided them with all

29¢ GeTe Muackanzie, chri
199?‘ p.i&ﬁ.
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amenities. In Tirunelvelld and South Travancors Protestant
Missions sent meny Nadar copverts to Malaysia and sSri Lanka
for plantation works In the Mission run institutions
christians were asppointed as teachers and ptaff, In Madras
Presidency in 1871, 47 per cent teachers in Mission run
schools were Christians and by 1901 there were 73 prr cent.
Thus the practice of giving employment to the converls produced
a widesprend belief among the common people that those who
come forward for conversion would be given sheiter and
employment by the missions.

The significance of foreign monecy for Christian propagaw
tion cannot be ignored. Bven today Christian Missions are
directed, controiled and financed by some force from outside
India, Pickett, in his study, noted “Christian missions
have added to the wealth of Indio by large sum of money which
they imported from foreign lands,... Thc economic benefits

have ¢ome to many participants in Christian mvment..-"ao

It has been detscte. by the Hiyogli Committae that an
amuﬁt of R3.29,27 crorss had been Feceived in Inuia during
January 1950 to June 1954 by Mis:ions from foreign countries.
All this amount @as spent in maintaining various Christian
institutions, including constructions of Chutchcs.n

30, Pickstt, Ops Clte, Pe235.
31, Ndyogl Committca Report, Op. Cites Pe100,
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On Decomber 26, 1978, when 0.P. Tyagl moved the "Freedom
of Religion Bill* in the Indlan Parliament to check mass
conversion by fradulent means, and it was the varicus Christian

dencminations unitedly protested agsinst the bill, 32

Sociel Incentivess Christlan missions haove done organised
social work for the sake of effective mass conversion. Missions
have also with their humanitarian sttitude done a great deal
to alleviate the sufferings of the downtrodden. .

The most powerful social incentive of the Christian
nissions was the mission education. Through their institutions
of higher learning, missions imparted the gospel of Christlom
nity £0 a large pumber of people. The Christien missions
ecstablished many well organised schools and colleges which
became popular among the public. Today in Tamil Nedu every
district headquarter is having Christlan Schools and Colleges,
In Nagercoil (fleadquarter of South Travoncore) the Christian
missions run two women's collegez and a coweducation oollege.
The Madras Christian college in Madras, the American college
at Madurai, St. Xaviour college at Palayamlottal in Tirunclveli
district are some 0f the most popular Christian colleges,
which produced 20 many intellectusls,

The modern systana of education brought in by the missions
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attracted all sections of society. And the most important
incentive is that Christions were encouraged to attend mission
schools by being charged lower fees than their non-Christian
fellows, and where ﬁircumstanaes demanded, were excused
payment altogethers In 1852, twothirds ¢f all mission school
boys in Tirunclvell were Christians. In 1884«€S, when
Christians were approximately 4 por cent of the popalation

in Madras Presidency, thoy comprised 16,5 per cent of those
in middle school and 10 per cent of all high school pupils.?®

The missionsz have also opened various social and chorie
table centres like hospitals and dispensaries, orphanages
and poor houses, rescue~homes and beneficient institution
of every kind, including coeoporative societies, agricultural
and fhdustrial traininy institutions. All these institutions
have been the £a90ur1te médium 0f approach to the masses for

conversion.

Some other incentives which conﬁributad for collective
| baptism were missions help in times of famine and drought,
support agalnsc money lenders. In this sense, Christianity
stood for many good things and meant a new life to the downe
troddan,

All this social and charitable work of the Christian
missionaries has contributed to the growth of Christianity

33« Lionel Caplan, "Social Mobility in Metropolitan Csiire
Christians in Madras City", Contribution to India

Socioloay, volelX, Noel, 1977, p.265. o
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in all over the places, In different areas, different castes
(mostly from the lowest strata) responded quickiy to the
missionary activities, Table 2 provides information on the
caste affiliation of Christian converts in Madras Presidency
during 1871,

Table 2%
Roman
Catholics rrotestant

Brabmans 3,658 39
Kshatriyas 4,535 565
Chetties 3,444 375
Cultivating Castes 35,742 6,147
Shephered Castes 2,462 395
Artisan Castes 5,215 399
Writer Castes 143 25
Weaver Castes 8, 027 595
Agricultural Labourers{(VWinnias) 40,852 11,411
Potters 622 - 110
Mixed Castes (Satani) 6,664 1,586
Fishermen 14,459 278
shanans (Nadars) 264724 36,470
Barbers 906 420
washarmen 1,840 348
Other Hindus 49, 389 3,369
Parsziashs 131, 367 30,164
Mahomedans 17 L

Sources Imdia, Census, 1£71, Madras, p.i12.

Misl 88 ' civit

In the past it was tho usual practice of the Muslim
rulers to convert non-Mislims to Islam. HMistorisns have
notad that the initial proselytisational drive of the Muslim

rulers was crude and ruthless. Many rulers enslaved the



Hindu prisoners of war and thoy were relecsed after embracing
Islame The Mughal rulers were under the impression that by
convaerting non-Mislim subjects in to their fold they could
expand their empire. Many of the studies on Islamic prosely-
méation have réffarmd to the use of force, discriminatory
lJawg, threats and inducements of the Maslim Colonist. 34
Moreover, during their reign tha money ¢ollected from the
nm«mslm subjects was freely spant on the propagation of
Islam. ASs the Portuguese dld in Gos, the Maslim ruiers
deplcted a1l kinds of malpractices to Islamise the local

people in their reign.

The Maslim individual missionaries slso played a notable
part in the spresd of Islam in India., These missionaries were
encouraged and supported by the rulers, The missionaries who
arrived in the North, slowly moved towards the South and
attracted the attention of the lower castes by their preache-
ings. Among the Maslim missionaries many took the responsible
lity of propagating of lIslam and some others engaged in
promoting the welfare of the community. A few succeedad
in converting the local Rajas and through them their subjects,

The most successful missionary were from the Sufl order.

34 Rigvi elaborately discussed the way in which the Muslim
rulers converted local elites, including Brahmins and
Tribal leaders, in the hope of securing their political
allegliance, FoOr detail, see SiA.A. Rigvi, "Islamic
Proselytisation (Seventh to Sixteenth Cemturies)® in

GoAe Oddie (8d.), geligigg in South Asia, Curzon Press,
LG!‘!dOn. 19?7¢ pp.l »
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‘The Mmaslim population in Southeast of Tamil Madu is
large because of the greater measure of Muslim miasionary
activity there, The missionaries who reached these ama
showed thelir sympathy for the downtrodden. The 'signiﬂcanm
of missionaries® work in these areas was that they not only
made many converts to thaeir religion but algo produced
spiritual leaders within the community. These spiritual

leaders worked for the advancement of thoe community.

Till very recently the Muslinm community in Tanil Nedu
and in some parts of Kerala had remalned rather conservative,
In Tizunelvell and Kanyakamari districts, most of the Muslims
took to small bhusinoss and many of them in course of vtime
became weslthy merchants. Some went o Singapore and Arab
countries and the money they sent back to thelr homes
gnriched thelr life, Previously sécular education was
neglected by even the rich stratum of the comnunity. Now
they haveo made progress in their secular education and governw

ment employment,

It i3 also important to note that in recent decades
there has becn 4 great awakening, pioneered mostly f£rom with
in the community. There are some philanthropiste who have
providoed funds for atérting educational and vocationél

1nstitut3.ons.35 In Malcbar region Of Kerala there areo a few

35. Report of the Backward Classes Cammission, Tamil Nedu,
volelI, 1970, Government of Tamil Nadu, Madmﬂ; 9042.
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intellectuals with in the community who have provided the
leaderships A great figure among tham was Maulavi Abdul
Khadir (1873-1932) vho exhorted his community to discard all
un-Islamic practices, to take to modern education and to play
an important part in progressive movements,

Clagses il Ha

The central and the state governments have made elaborate
laws to uplift the depréssad clesses, The reservation of
sgats in legislatures and in cducational institutions havae
brought about soma changeé in their sconomic life, In Tamil
Radu onc can notice that the changing economic status of the
Harijans has not led to any corresponding changes in their
social status. Morcover the steps so far taken by the governs
nent ¢o 1mprave'tha statyus of tha Harijens have incidentally
widened the gap boty en the touchables and the untouchables,
The traditional spatial isolstion of Harijans is stil]l prace
ticed, They do not h.ve sufficlent opportunities to mix
freely with the caste Hindus, Even today the Harijans are
subjected to social discrimination. Por example on the
matter of interdining, social mixing and other ritualistic
acts, the discrimination agains:s the Harijans continues,

The Untouchability Offences Act is quite ineffective
in Tamil Nadu. A newspaper repOort comsents the Untouchability
Offences Act in Tamil Kodu remains a dead lettsr.36 Moreover

36, Iﬂdiﬂ! Exggaas ‘NW m1M)t 3lat J‘m@p 1981. 9.5.
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the executive wing ©f the government, the court of Justice
and the police officials are generous and extremely consie
darate towards the privileged class,.

In Tamil Nedu 42 landless labourers belonging to the
Scheduled Castes wore burnt to death including 20 children
in 1968 in Kilvemmani Village (Tanjore District), Acquits
ting the landlords, the High Court said, most of tham are
rich men owing vast extent of landsesssalt 15 difficult to
believe that they themselves walked bodily to the scene and

sot fire to the honses.37

Thus the 8choduled Castes are still victins of exploita
tion and oppression. They continue to be the most neglected
sections of our people.

A Social Background of
HMeenakshiparam Converts

Heenakshipurgm is a small village situated in the Tenkasi
taluk of Tirunelvell district. The principal caste groups
in the village ware the Harijans and Thevars., The Thevars
are the powerful force in the village. The village adminise
tration had besn dominated by the Thevars of the village., On
February 19, 1951 more than 1000 Harijans oppressed more by
social atrocities than economic subjugation embraced Islam
enmasse in the village. Following the Meenakshipuram

37, Statesman, New Delhd, 19 May, 1981, p.Ts
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converts, conversions took place in the neighbouring
districts. Table 3 gives the numbor of totsl conversions
reported in Tamil nadu £rom Pebruary to September, 1981,

Table 33 versions in Tamil Nady Pebrua
romser 8

' HO,.
1981 Name of Village District From To of
Cone
verts
Febe Mecnakshipuram Tirunslvell Harijans 1Islam 1000
May Vecravanur Ramanathapuram Harijans Islam 56
Maravakadi Ramapathapuram Harijans Islam 48
Meeclemadal Romanathapuram Harijans 1Islam 46
Ernampatty Madural Harijans Islam 29
June Rurayoor Ramanathapuram Harijens Islam 300
Karayoor Ramanathepuram OhristiansIslam 50
Kandsy Madurai Harijans Islam 93
July Harayoor Ramanathapyram Harijans Islam 192
Athiyoothu Ramanathapuram Harijens 1Islam 188
Elamanoor Ramanathapuram Harijans Islam 172
Nins villages of
’rhimsihuru Mw hanjavur Horijans Islam 180
gudi orea
Aude Maenakshipuram Tirunelvell Harijens IXslam 25
Veeravanur Ramapathapuram Harijans Islam 28
Parsnambut Horch Arcot Harijans Iszlam 21
Ilamanur Ramanathapuram Harijans Islem S00
Aduthurai Thanjavur Harijans Islam 9
Athiyoothu Ramanathapuram Harijans Islam 250
Septs §1darm , anm ;;In:;dan i Thanjavur Harijans 1Islam 46

Total 3233

sources Eoongxg%c %g_q mli&ical Weekly,
June‘ 8 s P- 0dt,
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In Meanskshipuram more than 40 per cent of the Harijans
are well educated and many of them arevuall placed in governe
ment services, Even among the converts there are doctors,
enginecrs, teachers, otc. Table'd shows the educational
attainment of Harijans of Meenakshipuram,

Table 43 Qﬂggat%nnal Attatnmencs of Harifana of
Yeenakshipuram

E&ucational Ocecupation/ Number
attainment Profession

Professi 2

My Dy Docror i
MsDByBeSa poctor 3
BeBe Engineer p 4
BeSce {Agri.) District Agricule

tural Officer 1
PeUeCos Secondary Grade
Teaching training Teacher 7

Science and Artss

BsAs District Superine

tandent of Police 1
Ms As Ril 2
poUuCQ/B. Ao/BtSﬁ. Clarks 10

BeAs/BeSC, Wil ;

Sources geazgs.on and Society, Billetin of the
Christian Institute for the Study of

Raligion and Soclety, vol,xXXVIII,
December, 1981, Bangalore, p«28.

Economically also the Harijans of Meenakshipuram are
relatively better off than Harijans in other hamlets of the
state, Eighty familles in a comminity of 180 Harijan
fenmilies ownsd land, Ninety per cent of the Harijans are
registered cultivating tenants of Thiruvaduthurai Muttlards
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in the adjacent village. One third of the Harijans in the
village are landless agricultaral labourerse. They wers employed
by the Muslim landlords of mearby villages, Thevar land owners

and by some Harijan land ownara.ag

At £irst the foregoing analysis confirms tho view exprose
sed by Oddie that a certain level of econcmic independence
is necessary for mass conversion. In Meenakshipuram a certain
level of economic independence ¢f the Harijans and the critical
awareness of the Harijans of their lowly position might have
playad a vital role for their mass conversion. The theory
of relative deprivation tends to follow the same'logic. It
words that radicalism in ection is more witnessed among the
relatively deprived than among the absolutely deprived groups.

The press reports carried the news that the Harijans 4n
Meepakshipuram lived in utmost disharmony with the oppressive
Thevars, The Harijens were humiliated and persecuted by the
caste Hindus in that aresa, Tha educated Harijans of Meenakshile.
puram have feolt that their soclal status had not chenged
inspite of their high education.

The following are the major disabilities which the
Harljans had suffered at the hands of Thevars in that villaqn?g

1. A Harijan was cxpectel to give due respect to a

38, Sunday Weekly, Calcutta, 7th June, 1981, p.22,
39. !ﬂdig} ExXpress, June 16, 1981, p«7.
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Thavar whenever arkl wherover he came across anyon@.

2. Harijans were denied the use of Public well, They
were not permitted to wear chappals while walking
through casta Hindu strects.

3. They ware not parmitted to sit with the caste Hindus,
In tea shops tes was served to them in separate
glasses and after drinking the tes, they had to
wash the glesss

4. The éaste Hindus 444 not permit the Harijans to take
their dead along the main road,.

This social background of the Harijans denote that thelr
changes of religion was the result of thalr aspiration for
liberation from soclial strocism,

The Influence of Social Pressure a
Money Power in Mecnakohipuram

No avent of conversion particilarly mass ¢onversion csn

ever materialise without the active role of the converter
religious groups. Sharma points out that mere vulnerability
of the convertes is not enough for a conversion to teke place,
The intensive activities of the converter is eguslly

.tmperative.‘c

Regarding the Mecnakshipuaram conversion many independant
observers have noted the ocutside force on tha Herijans, The
gathering of 4000 Mmaslims in Meenckshipuram on the conversion

40, Bele Sharma, CPe Cite, p-Siu
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day, the active participation of Muslim politicians in the
conversion ca:mony.al the working of South India Isha =
athuleIslam Sabha in Tirunelveli district and the newly
formad Bguality and Brothorhood Agsocistion (Samathuva
Sahotharathuva Sangam) have been noted as indicators of

external force on the conversion of Harijans,

The Press coverages also facussed on some of these facts,
The 37 years old south Indla Isha=athul Islam Sabha is said
to have arranged 17,000 conversions in Tamil Nadu since its
inception. And the Samathuva Sahotharathuva Samgam was
formed mainly to bring about greater amity between Harijans
and Muslins as a first astep to the former's conversion. 42
The study of the Parliomencary Comnlttee in its f£inding has
said that many welle-towdo Muslims were putting pressure on

the rank and £ile Harijans to get convertod.

Many have put forward the involvement of foreign money
and material inducements in the recent Harijans conversion
to Islam. No concrete ovidence has been made to substantiate
the forelgn money theory. Y¥et the role of material induce=
went 1s not negligible, The extravagant amount of money
spent (A feast was conducted for 6000 persons) on the
conversion festival, tho visible gifts (both in cash and

41. Indian Express, New Delhi, April 13, 1981, p.5.
42, Ind%g Today (Fortnightly), New bDelhi, July 15, 1982,
Pescly
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kind) offered to the newly converted Harijans, a new pump
sot drilled in the Harijans' area by the Muslims lend
c¢credence to the belief that monetary inducements had a role
to play. A study made by the fact €inding committes of the
Sarva Desik Ai:ya Prathinidhi Sabha has sald that the reported
mags conversion of Harljans was the result of the undue’
influence and the pressure of foreign money.



Social Identity

The concept of identity is concretely analysed by Mol
by defining religion as sacralisation of idahtity.I Davis
has written that religion gives the individual a sense of
identity with the distant psst end the limitless future,
Odea says religion performs important identity functions,
in periods of rapid social change and large-scale social
mobility, the contribution ¢f religion to identity may become

greatly enhancedoa

In olany cases, mass conversions signifies more a change
of soclal identity than of inner religlosity. 1Was conversions
represent a quest for group affiliation rather than spiritual
elevation, Forrester notes that "a conversion movement is
like a kingd of group identity criais, in which the group
passes through a negative rejection of their lowly place in
Hindu society to & pouitive affirmation of a social and
religious identity®,®
1. Hang Mol, ;dag;1t§ and Ralig%o%g Iﬁternational, Cross .

gultural approaches, SAGE Publications Ltd., California,

8, Po k)
2. Quoted from Thomas F. O'Dea, §221019g¥ of Religion,
. Prentice Hall of Private Ltde., New Dolhi, 1969,
3. Ibidg' P 15,

4o Duncon Forrester, "The Depressed Classes and Conversion
to Christianity, 1860«1960%" in G.A. Oddle (ed.), Rali-

gion in South Asia, ope cite, pe4S.
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Sometimes the change of identity through religion will

result in transformation of personality alsoce If a group
change its religious €aith, they bring s new level of
donﬁidenca with them. They acquire this nevw confidence
through the organisational strength and security provided
by the new reliéioas £aith,s ‘In south, the organisational
activities of the Protestant Missions helped the Hadars to
€ind o higher caste group idepntity. Thd inmportant thing

i3 that the Nadars and the Paravars in Scuth by converting
enmagsse into Chrisctianity succeeded in freeing themselves
from the clutchaes of Zamindars and mopey lenders, ¥Fernandes
says that when thc Radars of Tamil Kaduw were f£ighting for
equaldity during the 'bLreast~cloth controversy?, their baptism
provided them with addicional orgeanisational strength to
fight for their rights, Thoy have found a new uhity through

the organisation of Churchas

aligious Idecl and the lation
Idant .

Religious idevlogy was often responsible for provoking
the change of identity, The followers perceive interests
in the new faith, identify their interests with those of the
community and get organlsed £or action,. M.8,A. Rao points
out that the problem of identity i3 intimately related to

Se Walter Fernandes, Caste and Conversion Movements in
India, Indian Social Institute, New Doihi, 1981, De2%.
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ideoloyy which 13 a symbolic system‘a
The Brahmo Samaj provided a style of 1ife which served
as o factor of identity. The Arya Samaj established identity
on the basis of certain symbols such as fire sacrifice and
absence of idol worship, wearing sascred thread etc, The
Egzhavas in Kerala through social mobilisation achieved a new
higher status identity, This social mobllisation of the
Eghavas was possible due o the new religlous ideology
(rhilosophy and rituzl) provided by Shri Narayana Guru Swanmi,
The Christian ideology is basically rooted in Western patterns
and customs, SO the converts to Christianity identify
Christianity with Westernisation. Hardgrave argues that the
Nadars who changed their religious faith towards Christianity
have adopted quickly the customs and cultural patterns of
Christianity, This culturel changsa helped them to £ind a
new identity.

The ideology of lIslam is essentially sgalitarian in
nature., It provided the motive force for the relatively
deprived sections of soclety to fight for their egual rights.
The recent untouchable converts to Islam in Meenakshipuram
also acquired a strong Muslim identity with the new ideoclogy
of sociel sguality and universal brotherhood found in Islam,
Thiz change of identity has affectad their social cultural

6o M. SsPe RBO, Social Movggggta in India, vol., Manchar
Publi.ations, New Delhi, 1978, p.192,
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a smcta »

Relative Deprivation and Pstablishment
of Identity

Relative deprivation has its origin in comparison,

Relative deprivation is a sentiment that derives from the
perception of inequalities, sSoclologlets think that the
sense of ineguality in soclety depends, to a large extent,
on the cheoice of reference groups by members of different
strama.? Thas the notion 19 based on the familiar fact
that people's attitudes, and aspirations depend, to a great
extent, on the frame of reference within which they are
conceiveds This reference group theory is useful in concepe

tualising and underatanﬁiﬁg cagte mobility.

lerton says that reference group behavicur depends to
a large extent on the social visibiliey of the norms
prevalling in one's own and in other groups and on the
extent to which the memberw 0f groups live up ¢o their normss
*There mist be patterned ways in which people become acquaine
ted with the norms and activities in the groups which they

select 835 evaluative and comparative frames of referencn.e

M,SsAe R2C says that the leaders of a movement select

7. Satyavart Pande, Relative deprivation among car
Elites, Published sunita Prakashan, Lacknow, 1974,p.5.

Ee Robert K, Merton, Social §heogz and _Social S%mre,
Revised and Enlarged on, Glencoe IIX, 1957, p.351.
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different elements of relative deprivation and combine them
in different ways to formulate an ideology. An important
part of the 1deovlogies based on relative deprivation ia

@stablishing identity in relation to other gmupsag

In conversion movements slso any group wanted to change
their identity through mass conversion had taken some Rind
of reference groups. m pornakal Diocese of Andhra Pradaesh
soma lower castas comerwd to Christlianity and established
a higher caste identicye This improved status ¢of the group
served as a emulative model for the upper middle ¢lass Hindus
to follow the Christisn faith. In South Travancore Sambavags
who are lower in status than the Naders first converted to
Christianity and dmproved their position. Forrester says
this small scale Sambavar movement sparked off a massive

movement of Nadars into the Church. 10

In the case of Meenakshipuram the landed upper class
Muslims served partly e&s g model of refersnce group for the
Harijan converts. The Muslim 4n that area are landlords
and engaged in business and acquired a recognised social
status. This status of Mislim may have attracted the poor
deprived Harijans. Thay might have had the feeling that
by changing identity as Muslim they would get employment

> MsSeAs RAO, Ope Clte, Pe7e

10. Duncan Forrester, Caste and Christianigg. 3 _Attitudes £
Policies on Casce © O Saxdn rProtestan ssiong

1] London, B0, PeBés
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opportunities in abroad, and equal status with the Muslims,.

Thus Mass conversion essentlally & seareh for new
identity 1s based on relative deprivation. The greater
the fecling of relative deprivation the sharpsr the sense of
new social or religious identity. The groups or castes which
seek mass conversion arec relatively deprived in one form of
snother, The Nadars who ware converted were completely dise
‘satisfied with their earlier position. Before joining the
new faith they had davelobeﬂ a sonse of dissatisfaction with
their 0ld religious identity, So it has soma reasons 0
believe that deprivation of one RKind or another is a necessary
condition for secking new social identity. ¥From this one
can conclude that in a soclety where inequalities exist in a
greater level will have more possihilitias for the occurrence

of manss conversion.

Social Mobility

Mcbility has been classified in terms of directions
into thrae categories viz, upward, statié and downward,
Horizontal social mobility could be understood as a transition
of an individual from cone social group to another on the
same level, By vertical social mobility is meant the
relations involved in the transition of an individual £rom

11

one social stratum to another, In India individual was

11. Sachchidanards, The Harijsn Eldtes A Study of their
gtatus, Networ MO ity a Role in Social 7T BEO '™

mation, Thompson Press (IndiB) Ltdes 1977, Pe95e
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nover as a yiit of social mobllity., Caste is often s unit
of social mobility. Even in the present social system an
individual ean not do anything against the interests of his
caste nembers,

In Hindu soclety the upward mobility of the low caste
Hindus have been complicated because caste 83 a rigid form
of social stratification detemained the sccial stacus of the
nembers of particular caste group, Yet attempts have been
made .by many castes to move upWard in the status scales
Thase attempts ranged £m £ighting for position within the
caste cluster to imitotion of higher caste and conversion
to another religion. So the struggle for upward mobility of
lower castas had given birth to many mass movements. MeS.As
Rao says that an important mechanism of soclal mobility was
through the membership of new religiocus sects, Thus the
raligious change of a group of pecple may also be viewed
8s a new way of seaking enhenced status,

In few areas, we can also nota, even after conversiom,
the converts retalned thelr old caste practices and they
are treatéd as ths same as they were. M.N, Srinivas is of
the opiniocn that “conversion of the 50 called low castes to
Islam and Christianity in many parts of India was often
motivated by a desire to shed the odium attachad to being
lows But the converts found that it was not at all easy to
shake off their caste and thatdn fact, they ecarried it with
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them to their new faith®,}?

scholars viz, Caldwell, Hardgrave, Pickett, Oddie, Richtaer
and others have dealt with Christiaen conversion movements in
India. The research evidences gathered by them have shown
the upward mobility of the Christian converts. In brief they
have summarised that there was a successiful or remarkeble
growth in the social and moral stature of Christian converts.
And the inprovements has been most rapid and general in the
case of depressed class Christiap converts, AaAmong them the
Protestants ip particulare The Christian Missions have been
one of the most potent influences contributing to this result,
Pickett's swudy shows that changss in social characteristics
and standards and in tho whole social pattern are taking
place among groups that have embraced Christianity in mass

conversion. 13

Forresteyr says Christienisation was only cne
of several alternative possibilities for a caste gseeking to
escape £from a status and conditions deemed to be intolerable

within the Hindu social structura,l?

Converts to Christianity in Southern districts of Tamil
Nadu are Sudras, formerly rockoned as lowecaste, but now

12+ M N Spinivas, "Mobility in the Caste Systems*™ in Milton

singer (ed.), Structure and Change 3% énagan Society,
addive Pablishing Company, Cago, ¢ Pel94¢,

14, Forrester, 0P Cite, p.éE.
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regarded as one of the alert and progressive elements in
those areas. Thu:atﬁn holds the view that meny Paralyans
in Tamil Radu became comverts to Christianity, and thereby
rose in the social scale, and a freedom from the disabilie
ties under which their lowly position in the social scale
places them, 1° '

It is interesting €0 note that social mobility provided
by conversion led to upward filtration 4n some arcas like
the Anglican Dornakal diocese of Andhra Pradeshe. The social
mobility and the new identity acjuired by the most oppressed
groups worked as an incentive for the castes imnediately
above them to join the Christien church,'® oddte also
stated Christian mass movement in that region was primarily
an agricultural ahd rural movement in many cases moving
upward from the status of landless to that of tenants and
landlords.17 Pickett in his conclusion also remarked that
in several areas where mass conversions of the depressed
classes have taken places large number of higher classes
are being converted,

In Rerala the situstion is entirely different. There
was little change in the outlock of Roman Catholic converts

15. Thurston, Caste and Tribes of South India, vol.VI,
Government Press, Madras, p.130,

i6s GoAs Oddie, “Christian conversion among none-Bralmins in
Andhra Pradesh, with special reference to Anglican
Missions arxt the Dornakal Diccese, 1900«1936" in G.A.
Oddie (ed.), Region in South Asis, Curzon Press, London,
1977, p.E0,

17 Ibid., Poaon
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who came specially from the lower castes. In Kerala the
converts from higher castes were absorbed into the ranks of
syrlan Christians and the Mukkuvers (fishermen) from the
lower caste in coastal areas are referred to as latin
Catholies, Many Pulsyas, who were converted to Christians
' wera known as "Putu® Christians {(Neo-Christiong) and Pulaya
Christians.la The Syrien Christians were not prepared to
accept the Neo-Christians as equals, Separate Charches were
maintained for Syrion Christiens and lower( caste converts,
The Syrian Christians developed a pasychological feeling
that thoy were far superior to those Christians converted

from the lower castes,

In some sreas the higher castes' conversion to Christige
nity has led to downward mobility of the converts, In Tamil
Nadu the converts from the privileged cles: met some kind
of persecution and harassmeopt. The caste Hindus iftitrested
and persscuted them in order to prevent further conversions.
For example the Vellalas (higher status agricultural caste)
who convertad to Christianity were refused entrance into the
homaes of thelr relatives, Hargrave also says that whilc the
Vellalas lost status by conversion, the Nadars geined status

18, PFor detail, see K.C. Alexander, "Neo~Christians of
Karala® in M.J. Micheel Mshar (ed.), The g%to%chablca
in Contamporary India, Tueson, 1978, pp.l o
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rising above thelir former position, 19

Nadars'® atg%% at Mobillity
through chrigtienity

The Nadars beforo their conversion to Christianity were
soclally opprossed ond econonically exploited groups Theay
were placed in somewhero between the position of Sudras and
Pallars, Caidwell described them as the highest division

of the lowest class, 20

Hagdgrave noted that before their aoguaintance with
Christianity the Radars in general were depraved in their
morals and £ilthy in their habits.?! They were defiled by
their ritaality impare calling as Toddy tappers, By romaine
ing in Hinduilsm the Nadars could not move up in the status
scale becsuse of thelir low ritucl purity. A large nunber
of civic rights vwere denled to them by social sanctions,
Soma Nadars tried themselves to move upward by Sanskritising
their ways of life. However, by doing 2o they could not

succesd in moving upward in the status scaleazz

The Radars® Conversion to Christianity has sgorved as a
mechanism of upward social mobllity of the whole Nadar

29, Hardgrave, Badars of Tamil Nadug The Political Culture
of a szmﬁti Zn Change, Ope Citas, P»90.

20, Ibid., ps2le

241, 1Ibid,, Pabtle

22, 1Ibid. ¢ pp.85~88.



community, Census raport of Madras says, "Shanars (tledars)
were a downtrodden race, under Christian teaching and enlighw
tment their soclal position iz vastly 1m§roved. and many of
them, by thelr Chriotian training, have become educated, and
now hold positions of Anﬁlaence and respectability".23
Hardgrave made a study on Naday mass movement has sadd
Christianity *promoted thelr edufation and enlightmentssses
sssothelr posfition has been greatly improved, and many spheras
of uscful, remunemative and honourable labour which were
formarly closed ajainst them are now almost as open to them

as to any other class in the ﬁcnntry”.24

The low ritual stacus of the Nadars in Hindu Soclety
addedi;hg deprivacion of adarse In the first place, the
Christianity provided the Nadars some kind of spiritusl
protection,. Chriscianity provided them the opportinity of
becoming priests, pastors. Therefore, the Nadars moved up
in the ritual aspect which increased their self-reaspect and

The lmmediate effaect of Nadars' conversion to Christiae
nity was that many Nadars gave up the degraded profession
of Toddy tapping and thereby gained socisl respect, It is
important to note here the departure from traditicnal
degraded occupation is an important character of upward

23« Madras Cansus Report, volel, 19731, p.315.
24, 91@1:&1:1:, QPDs clt, # Ps iss,
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social mobility. Pickett notes the acceptance of Christianity
made many of the Nadars look down upon tapping of toddy which

they have given ﬁp»zs

The educational opportunities provided by miseionaries
served as the spring board eanabling a great many Christians
to become upwardly mobile, Among the Nadars, the English
education provided by the Protestant missions contributed
much to the wward mobility of the community indirectly
through oeccupation and income. This mission education gavs
them a new level of confldence which was ebsent in thelir
earlier generétiann This new sducation taught the younger
generation to appear decent in publics Thanks to the
Mission education, they entersd into varicus administrative
and professcional jobs especially in the teaching body.

The sceveral material inducements by the Christian
missions have also helped thsm to enhance their social
status, In 1830 the Christian Mission in Tirunelveli
established “"Dharma Sangam® or Philosophical Soclety for
the purchase of lands and houses for Nadar converts.zs
Hardgrave noted that the L.M.S. and C.M.5. Missionaries
sent a great many Nadar.. converts to Ceylon and Malaysia
for plantation work on a higher wages. OCompared to the
Hindu Hadars in South Travancore and Tirunelveli, the

25, Ibido' 1‘&141.
26, Hardgrave, oOp. cit,, Psd3e
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Christcian Nadars enjoyed a substantially improved posit&on.m

The Missionaries represented the grisvances of the
Nadars to the government, Due to their effort, certain
civil rights which were not hitherto conceded to the Nadar
converts were secured, In 1813 Col mMunro granted permission
to the Nadar women converted to Christiapity to cover their
bosomss A proviamation was isoued on 29th June, 1814,
exempting the Christians from paying the poll-tax, Thus,
for the Nadars the process of conversion was an adaptive

process of caste mobility.

Social bii of Mausldm Convert

As noted earlier Yslam had won numerous converts from
the lower ranks of soclety. Earlier in Indis, the people of
~ particular caste group who were converted to Islam either
by force or at their own will no doubt gained sasily the
status of upward mobility in & genersticn or two, Discrimie
nation based on ritual purity and pollution is absent in
| Islam. 1In the case of converts to Islam, the egalitarien
ideology of Islam brought about significant changes in the
outlook of the copverws by undermining the traditional rules
of purity and pollution.

"Conversion to Mohammadanizm", logan writes, *has had

27, 1Ibid., Do 54,
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a marked effect in freeing the slave caste in Malabar from
their former burthens., By caﬁversion a Cheruman obtains a
distinct rise in the social scale, and if he is in consecuence
bullied or beaten the influence of the whole Muhammadan

community comes to his aid".za

Huslhn commnity in Tamil Nadu 45 not a classless soclety,
1t is also diviae;:l into threc main groups (Lebbais, the
Rauters, and the Afganis) largely based on economic status.zg
But the inequality is hﬂt mach practiced among the Tamil
Muslims, Mattision Mines in his study on stratification
among Muslim Tamiles says, "Daspite the recognition of a
numher of differentiation features among the Maslim sube
division, they are not hierarchically ranked €astesS,cescss
There is no recognition of untouchability among the Muslim
Tamilz. In ideclojical zerms, of course, the Maglim is
highly egalitarianssseses Mislim Tamils stress the inportance

of the Maslim brotherlmed".so

Sociael Mobility of Meenakshipuram Converts

Of course it is too sarly to make an assessment of the

28, Quioted £rom Thurston, Ethnographic notes in Southern
% Ops Ci‘b" 9044‘7.

29, Reﬁrt of Backward Classes Commission, vol.1i, 1970,
Pekie

30, Mattison Minss, "Social stratification smong Muslim
Tamils in Tamil Nadu® in Imtiag Ahmed (ed.), caste %
Manor

Social stratiﬁ;%g; %m &sl%% in India,
lica Ons, Da ") B‘ thl -
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mobility of the Meenakshipuram Harijen converts to Islam.

Yet soma press reports after directly observing the living
social condition of Harijan converts to Islam since the

time of comversion, have made some interesting facts relevant
for the present study. |

In fact the Harijans in Meenakshipuram wanted to secure
their rights and an honourable place in socdety. With thelir
coﬁvera.icm tc Islam a few of thelr major aspirations have
been fulfilled. Now thoy cay that they have found an
atmosphere of greater eguality and brotherhood in Islam.
They have been transported from the status of seum to Human
beings. Somehow the Harijons in the village by thedr
conversion to Islam ovarcome many of disabilitlies and have
entered a new atage in their soclal and econcmic lifa.

At first the converts way of life have been Islamised
and thoy underwent a culturel change. This changes of the
life styles of the Harijan converts have beon accepted by
all mMuislims and non-Muslims,

The Harijans of Meenakshipuram had felt insecurity in
Hinda society, They have alleged that when they were in
Hindu soclety, if any Harijan was killed by a caste Hindu
there wera no responses from the side of any Hindu organie
sation. They say that Islam provided shelter to them., Now
they have found that the caste Hindus (Thevars) and the
police do not have dare to touch tham,
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The Conmverts of Mecnakshipuram have been assured of free
education to thelr children by the Muslim organisations. It
is appeared in the noewspapers that many children of the
converts were withdrawn from the local school and they have
' beon sent to various places in the stote to'qbtain Muslim
culture and sducation, Thus thare is a general feoling in
many minds that their (converted Harijens) future generation
will lead a happy and prosporous 1ife,.

In the religious status the converts wars freed from
its old restrictions and new religious freodom is achieved,
old village diety is replaced by Mosques. Now there is no
discrimination in the place of wgrship; The rich and poor
Muslims mingle together on equal terms, After their conver-
sion to Islam the hew converts had & feeling that they are
0o more untouchables. ®We can now walk with our heads high.
We will be equal to others in society%, said a converted
Hardijan in Rurayoor village.

In‘naanakshipuram many of the converts have given up
drinking and other bad habits, 1In support of this view a
newspeper report says.sz *the fact that there were no takers
for a toddy shop in the region at a recent auction cited as
evidence of their pledge to abstain from liquor®,

By joining hands with the Muslims the Harijan converts

31, The Hindu (Madras), 22 Sept., 1952, p.S.
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broke occupational restrictions and inhibitions. A concretUlll
evidence for this was the Harijans after their conversion
refused to do the work of drumebeating in a ceremony held
at the viliaga. Since the time of conversion most of them
do not wdrk mgulariy in the ficld of caste Hindus any more, 32
some ccnven:s migrated to towns in search of new mplaytmnt.

some lo::ail Mislims too have providaﬂ them feaw jobs,

In Menakshipurma cagses of marital alliances between
vtha born Maslims and new Maslims have also taken place, A
rich Muslim werchant is reportéd to heve offegred his daughter
in nmarrlage to a neo~Muslim, 33 How in the recent mass
conversion to Islam, the Pallars have proved that an untouchaw
ble caste can move upward by changing their religiocus faith,

S aptation of er

Adaptation is nothing but an adjustment, The adjuste
ment is the psychologicael equivalent of adaptation which
amphasises the individusls struggle to get slong with their
sorial and physical environments, Thus basically adaptation
or adjustment is a matter of problem-solving.

We can see a lack of integration betwesn the untouche
ables and caste Hindus in Hindu society. Tha same untouchables

32. Indian Express (New Delhi), 16th June, 1981, p.B.
33, Hindustan Times (New Delhi), 1sth July, 19831, p.B,
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after their conversion to Christianity or Islam £ind a close
interaction with their previous masters, The convers' new
interaction pattern in many cases reflected the vertical
mobility of the converts.

christian Converts in X actd
with Non-Christians '

Many caste HMindue came forward to have a close contact
with the lowes caste Chrisclan converts, Oddie's mass
movament study in Telugu region has shown the new interaction
botween the upper caste Hindus and untouchable converts to
Christianity,3® He observed that in Telungana ereas the
higher caste welcomed the Christian converts of Malas and
Madigas into their homes. They allowed their children to
mingle freely with the children of lower caste converts.

And the higher castes did not feel any hesitation in serving
or accepting food from the hands of Christians of untouchable
origine. There existed a happy relation between thé higher
caste Hindus and lower caste Christian converts,

In Nagercoil area Chrisctian Nadars readepted themselves
te the changad situstion, wicksttas who surveyed some mass
movement affected villages in Nagercoil area says that the
Nadar Christians of Nagercoll are among the cleanest people

34. Oddi!. OPe Cits‘ pp.SD-SE;
35, Pickett, Ops Cit,, Ps128,



of their villages, and very decidedly cleaner than the massaes
of non«Christian Nadars arcamd thems 50 the new interaction
betueen these people may be explained as a result of the

distinct improvement found among the now converts.

Muslims in Interaction with lon-taslimg

In scme villages of Ramanathapuram, Madural and Tirunele

veli there is striking evidence of a remarkable degree of
adaptation to the changes in dress, food habits and worship
warranted oy the conversion to the new faith, This cultuaral
change of the converts hrought them into new interactional
sitaation with the ocutside world. Now the Harijan converts
have found that the attitude of caste Hindus towards them
tended to chainge to a large extent. By converting en-masse
into Islam the danger of persecution at the hands of caste
Hindus has been reduced to the minimum. The converts often
alleged that previously the caste Hindus treated them as
second class citizens, But after their conversion to lslam
they are beinyg treated as human bainqs.ss Row all civic
rights are opened to them, Earlier the Harijans were not
permitted to carry the dead along the main roads After the
conversion, when an o0ld woman died in the village, the
Muslims of nearby villages came t0 Meenakshipuram, took the

body in procession to the mosque and buried her there.

36. Ihe Hindu (Madras), 1st March 1982, DPe6s
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In the past in Meenakshipuram the caste Hindus had
no contact with the Harijans br their interaction with the
Harijans' was limited to the occupational sphere and to some
gocial fanctions where the service of Harijans was required.
But now the situation has changed to a large extent,



CHAPTER XV

SOCIAL CONFLICT AND ITS MANIPESTATIONS
' SONEEVENTS

One would not be able to understand tho group conversion
without refering to some events and conflicts which struck
the village. By analysing soclal events and conflicts we
can give a better picture about the influence of socisl
factors on religious sentimentss Here 1t is assumed that
conflicts and conversions are closely interrelated and the
former is the cause of tho latters The conflict is further
intensificd by some events. Mass conversion is a reection

towards a series of ovents,

Every cvent that occurred in Meenakshipuram made awakens
ed the consciousness of the Harijons of thelr position in
society. As a result they made a conscicus rejection of
Hindulsm, Xarl Marx noted that it is not the consciousness
of the individuals which determines their existence but, it
is rather scocial existence which determines their consciouse
ness.1 Sociologiasts and psychologists canmot deny that
certain pedple react according to their immediate social
and physical environmonts, Mesnakshipuram Harijan conversion

is a glaring example to substantiato the above statomenta,

1. uoted by Chaiman, gasta, Stacas end Power, Classical
Fublishers, New Del o 1980, p,134,
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he Concept of Co 3
Coser defines gocial conflict as "a strugyle over valuaes
and clashes to scarce status, power and resources in which
the aims of the opponents are to neutralizs, injure or
eliminate their rivals,>

Conflicts are bound €0 occur where there is too much
clash of interests, If there is a clash of interests then
- there is violence and conseguently social changs. In the
individual level conflict disintegrates soclety. But group
ievel it binds individuals together, Conflict may produce
ties as wall as divide people. Conflict is an important
clemant of social interaction. It had been viewed az a
fundamental and constructive part of social organisation.

sammeis sees conflict as a part of the dynamice by
which some men are drawn togother into groﬁps. Simmelts
concarn 1is madnly with the functions, rather thsn dysfunctions
of soclial conflict, In o sense Simmel justifiez his state-
ment when a Harijan convert in Mesnakshipuram says, *They
{Harijans of Meenakshipuram) wanted to exbrace Islem a
long backs But they could not do it, There was lack of
unicy among themselves., The recent happenings (Harijan

2. Lewis Coser, The %gﬁcggons of tioctal Conflict, Frée
Prass, Glencoe, ¢ PuBe

3., George Simmel, fiict 2 ke G affiliations
Free Press, Glencoa, .
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caste Hindu conflicts) in the village helped them to unite
as a body and take upnanimous decision of embracing Islam".4
Here the conflict served as a factor or unity for the

Harijans of Mecnakshipuram.

In the past the Harijans did not engage in open conflict
with the caste-Hindus. - The H&rijqns absolutely depended
upon the caste-Hindus £or‘thairv1£valihood. Moreover
Harijans accepted the Hindu social order as divinely ordained.
Unlike the eariier generations now the Harijan youths are

more sensitive of thelir yrights.

The attitudec of the caste Hindus towards the Harifens
had bacome increasinly hostile, It iz widely published
by the press that atrocities on the Harijsns have been
increasing in Tamil Nadu. %The reasons for the increase are
wall known, The Harijans get some concessions guaranteed
under the Constitution, As a result the Harijana are made
aware, They have begun to ascertain their rights. A slight
improvement in ths status of the Harlijans has produced the
sense Of deprivation among the caste Hindus belonging to
middle class, Mukherjeag undertook a study of interw-caste

4. The Hindu (Madras), 237 May, 1981, p.S.

Se Radha amal Mukherjee, Inter-caste Tension, University
of Lucknow, 1951, '
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tension. He interprets caste tension in terms of changes in
the traditional pattern of socisl status within the Hindu
community.

In the past few years Tamil Nadu witnessed a wide
ocourrence of social tensions and conflicts between the
Harijans and the caste Hindus, This made Harijans to thidnk
of conversion, It may be viewed that the real causes of

conflicts are tho real causes of conversion of Harijens,

Taking the state as a whole, conflicts and tensions
preveil betwoen Thevars and Harijans in the Southern districts,
between Vanniyars and Hardiians in northern districts and
betwaeen Gounders and Herifans in the western dizstricts.

Unlike other statses, in Tamil Kadu most of the conflicts
have occurred in the social sphere, Eve-teasing has been
often the cause of claches involving Harijans and none
Harijens in Tami) Hadu, These clagshes have taken a toll of

40 1lives since 1978, Of them 3¢ Harijans.®

Tirunelvell and Ranmanathapuram districts need special
mention here, Many of the mass conversions have taken
place in these two digtricts, The incidence of offences
against the Harijans in these two districes have alszo been
high, Thess places have a notoricus traditicn of HMarijan

6Ga Wﬂ‘ (Now Delhi), 23 June, 1982, P«Se
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opprassion. DBy the end of the 19th century, Tirunelveld

had the greatest number of Christians in Msdras Presidency
and one of the reasons for the Nadars to embrace Christianity
was the urge to escope from social oppression, According

to tho Comnlittes on the Welfera of Scheduled Castes and
Scheduled Tribes, 90 per cent of total number of artocities
on Harijans that ocourred in Tamil Radu in 1976 took place
{n Tirinelvelil and adjoining districts, in that year there

7 Just

before the Harijan conversions, these two districts hed

was a 200 per cent increase of such incidents,

hean the scene of clashes and violence.

In the end of July 197€ there was a serious violence

flared up in Villuppuram near Madras betweeon the Harijans
and the caste Hindus, This lad to tho death of 12 Harijans,
arson, looting of Harijans® belangingsg - The reason was
said to be the teasing of a Harijan girl by a caste Hindu,
a merchant.® Following the Villuppuram incident attacks
on Harijan villages have baen reported from various parts
of Tamil Nadu. A Rewspaper report alleged the situation
in villuppuram worscned due to Police inaction,

On 20th asgust 19768 at Palani in Madurai district one

7« Ceorge Mathew, "Politicisation of Religions Conversions

to Islam in Tamil Esdu®, Economic and Political Waekly,
14, 1983, p.102.

8. Patriot (New Delhi), 25 August, 1978, p.7,
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couple from o mipnority community was taken into police
custody without assigning any reason, The husband was
beaten to death and his wifo was molested and tortured in
the police lock-upe Thousands of Harijans gathered before
the Palanl police station and staged a protest demonstration
demanding a judicial probe into the incident. The yolice
let loose repression and resorted to lathi charge and
tearygassing to disperse the demonstration. Paople took

out a procession protesting the police atrocity and killing
in the lockeups The police lathi charged this peaceful

demonstration alsa.9

©

Kovdl oodam Village in Thanjavur district was subjected
to an attack on July 12, 1979, Thirey threc houses of the
Harijans were burnt downe Almost all the means of livelihood
of the Harijans were taken away by the caste Hindus. The
trouble started when the caste Hindus tried to prevent the

Harijans £rom using a village path way.ic

Tholar, & Harijan village in South Arcot was attacked
on 6th August 1981 by a mob of about 3,000 caste Hindus from
nearby elaven villages. About 185 houses were burnt down,
Lose of property was officially estimated at #3.6 lakhs,
Reason - a Harijan girl of the colony, was molested by a

Ve pls,-s:‘.‘.ot (New Delhi), 26 August, 1978, PoB..
10. hew Age (Now Delhi), 22 July, 1979, p.8.
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Vanniya youth and the Harijans' protest against the incident
led to the t&ns:lomu

In Kachani village in Paramakudi Taluk of Ramanathapuram
district, 52 Harijen houses were attacked on the night of
April 12, 1981 and properties looted. The arson followed
refusal by a Harijan boy to remove his chappals while passing
through the‘ﬂicazzna ares. 12 Harijens of Ettuvayal village
near Chatralkudi in Ramanathopuram dlstrict embraced XIslam
on 16th August 1981. This village was the scene of Harijan =

non=Harijan clashes 4in April which led to police £iring. 13

Seven Harijans lost thelr lives in clashes with the
Thevars and another few in police firing in Puliyankudi
village in Tirunelveli district on 12 June 1982.14 The
reason is very simple., The Thevars tried to ersct a welcome
arch in the Harijan ssctor to welcome a Gnana Ratham, Since
the Thevars had not allowed the Harijans to approach near
Hindu temples, the Harijans objected to erect the arch,
5S¢ tepsion was built up which led ©o the violence, later
the victims (Harijans approached South Indian Islamic Soclety

11, Indian BExpress (New Delhd), € Augist, 1981, p.6.
12, Zimes of India (New Delhi), 4 July, 1981, p.3.
13, ZThe statcoman (New Delhi), 17 August, 1961, p.9,
14, Ihe Statesman (New Delhi), 13 June, 1962, p.6G.
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for their mass conversion.

There was 2 conversion threat came from about 2500
Harijans who were all angployees of Reactor Research Centreo
at Kalpakkam apd the Madras Atomic Power Plant on August
1, 1981, Their decicion was said to be the result of
attacks on a few Harijen employees by the caste Hindu

enployers. 15

Events and Conflicts in Meenskshipuram

Meenakshipuram conversion is also an outcome of a
long standing caste-gtruggles Prior to the Harijan conver-
sion, there had been caste rivalry and tension in Macnakshie
puram. The Thevars hod been troubling the Harijans of
Mecnakshipuram since from & lony time. A Nowspaper
reporting £rom South says thet Meenakshipuram has a 20 year
¢ld history of acute caste HipdueHarijan tension.m There
were sporadic incidents in the last two or three years.

Maeenakshipursm conversicon coincided with the clashas
going on in Ramanathapuram town and in surrounding areas.

The Parliamentary Committee in its study on Mecnakshie
puram conversion has said that "atrocitias committed by
the police on the Harijans of Meenakshipuram hastened tha

-y

15. JXndian Bxpress (New Delhi), 2 Augusc, 1951, pe3.
15, m (!hdma). 15 June, 19&1‘ p.?.
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process Of conversion £rom Hinduism to Islam.l‘.’

A convert
says, "It i3 rpot poverty that made ys to switeh over o
Islam. The continuous harassment of caste Hindus and the
frequent police raid in the village have made us to change

our f£aich*, i8

Event Is

Thankaraj, a tarijan youth of Meenakshipuram, who
aloped with a Thevar girl of Hekkarai, 7 MIMtem avay
from Meenakshipuram, To sscepe the wrath of Thevars, he
got himself converted ¢o Islam in 1977 and took on the nane
of Mohammexdi Yusuf. The Thevars became angrys, As a result
violence between the Harijan ond the caste Hindus broke
up in the villa@e.»‘tg

Bvent 11s

It saems that there had beeu a counterfeit currency
racket in which a Harijan youth was allegedly involved,
This was discovered by two Thevars., later thesg two were
found murderod. Since the Harijan youth wasz £rom Meenakshie
puram the caste Hindus suspectsd that his accomplices
hailed from Meenakshipuram, Thus police cases were
implicated on Harijans of the village. ZFollowing the

17, Stateswan (New Delhi), 20 Smebes. 19681, DS,
18, [indu (Madras), 15 June,1981, p.7.
19, Stotesmap, 22 June, 1981.
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incident regular police raids began in Mecnakshipuram, A
convert reports, "Ever since the murder, tha police have
eon raiding the village regularly, end taking away villagers
(Harijans), They have returned with broken bones and severe
beatings, There is nothing we can do becaugse police are

in the hands of the Thevars*,?® according to some Harijan!/
youths €ollowing the desth of Thevars the Harijen men and
women were stripped ond heaten up by the Thevars.s A Harijan

woman's nipple was cut off,

Event 11Xs

Some educated Havijan youths of Msenakshipuram exposed
tws Thevars of a nearby village who had been collecting
denations and fattendng themselves in the name of ths
Thiruvadutimural Adheensm, which owned most of the land in

thae village. a1

S¢ the Harijans earned displeasure of the
Thavars. The Thevers retsliated against the Harijans which

led to severe tensions

Event IVa
Following the above incidonts there occurred a chain

of events, A Harijan opened & tea stall, This was said
to be pulled down by the Thevars with the help of police

20, Supday (weekly), 16th August, 1981, p.22.
21+ pPina Malar Tomil Daily, 13 March, 1961, p.3.
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parsonnels In another incident a Harijan's attempt to
open a shop was challenged by the Thevars. These minor
incidents sdded fuel to the fire,

with this bhackground we are in a better position to
understand the upsurge of Harijen conversion to Islam,
The above inmcidents clearly indicate that the atrocities
committed by the caste Hindus on one side and the police
harassment on the ocher hand have forced the Hsrijons to
toke up the decision of embrassing Islem,

The froquent violence against the Harijans by the
caste Hindus and the police created a tenslon and o sense
of insecurity in the minds Of Harijans, Therefore they
searched for secarity. Muslim provided them security. It
12 clcar fran & press stacemont that whenever the caste
Hindus comuitted atrocities on the Harijans in the village,
Maslims helped them, It 18 also obvious that the Harijans
realised that with their limited rescurces they could not
£ight sgalnst the injustice., Thorefore the Harijans
ultimately ook religion as a m@ans to achieve theilr ends,
50 the present conversion to Islam represents the Harijans
revengs against the caste-Hindus.

£14 : tr

Kanyakumard district recorded a less numbsr of conflicts
between the caste Hindus and the Harijans. But numerous
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disputes arose and thoy were between the upper sudra castes
(cuch as Nairs, Vellalas etc.) and the lower sudra castes

(Madars, Paravars).

The Mmallars and the Paralahs of Kanyakumari district
never protested against the oppression of the ruling class,
These two groups in the district absolutely depended upon
the caste Hinduss In this particular district even today
the Harijans live in utmoot harmony with the caste Hindus.
That is why the paratahs of Kanyakumari district were
soldan interestod in mass movements.

There werzs disputes betwsen the Xadars and few higher
castes in Kanyakumari district even bafore the arrival of
the Protestant Missionary,>® The Nadars conflict with the
higher castaes strained the history of social relations
in Kanyakumari and Tirunelveli district. The Nadar community
advanced in prosperity began ¢o claim certain human rights
which they had been denied by the higher castes for centuries,

In Kanyakumari the foramost issue of the Nadars was
the "breast-cloth controversy®s. The s0 called uppar castes
resented the claims of the Radars. The Nairs and the
Vellalas in the district desired to maintain their inherited
social pesitione This attitude led to disputes which ended

22 RN, Jesudes, APeopleis fevolt in Travancors, Menju
Punlishing House, Trivandrum, 1975, De3de
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in violent clashos involving arson and killing.

In the £first place the Radars of Manyakumari considered
the restricticns regarding dress as a sort of insult and
humilistiome?® Therefore the deprived Nadars led an
aqita;:ian against the privileged class. The Nadar women
started wearing upper garments. The trouble starteds.

The £irst disturbances occurred in May 1922 in Xalkulam
Taluky 24 Badar women who appearcd in decent dress ware
mocked, stripped and abussd by the upper castes,

In Tirunelvell zlso the Nadars several attenpts €O
improve their socisl position have brought them into open
conflict with the Thevars. In this area the Maravars took
objection to the hadays even wearing foot mra.zs hadars
thay demanded egquality with the Thevars, the privileged
class, But this desire was thwarted from all sided by the
privileged classes. 5¢ they became restless. The
frustrated tmdars adopted Sanskritisation to improve
their status, HMHardgrave says that "gsome of the Nadars
began to tie their dhoties in the fashion of Bralmin, to
woar thoe tuft, and a few became vegetarian. The process
of sanskritisation in Sivekssi was asccelerated, antagonising

234 1Ibids, ped7.
24, Ibid., p‘54.

25, Ret;egt L+ Hardgrave, "The Nadars of Tomil Nadu, "op. cit.,
pell2,
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the Maravars and Veualasf.'zﬁ

A8 a result organised gttacks were maode on a number
of Nadar villagesy the ichabitants were aassailed, houses
were burnt, and property was looted.

The most sarims. occurrence was the attack on Sivakasi
in 1899 by a hody of over 5,000 Maravars. Twenty=two
Murders, 102 dacoities, and many cases of arson were
registered, 552 were convicted, 7 beirng sentenced to death,
mrin;t this disturbance some of the Nadars are said to have
gone in Mohammadan _fold,m There were many ciashes among
them in other areas which had led 0o mass comversion to
Christianity, The important onc was tho riot in Kaghugumae
lai in the last decade of 19th century. At this timo many

Nadars turned to Christlianity.

' pecently in Ranyakuamari district, outrage and violence
took place between the Hindus and Christians. The recent
outbreak at Mandaikkedu, 20 km. away from Nagercoil, was
quite serious in the history of Kanyskumarl district., The
tMacd Pestival' of Baghawathi Amman temple at Mandaikkada
is celebrated every year. In March 1982 during the
festival six fishormen were killed in police firing.

26. Ibid., p»ilz-

27. E.» Thurston, Caste and Tribas of Q%thegg Indis,
Government Press, ras, 1909, Ppe364. .
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There were several reasons for this tragic event. The
ReBs5+ (Rashtriya swayam Sevok Sangh) on its side claims
that while some pilgrims were taking bath in the Sea, some
fishermen molested and aaséulted aix women devotecs, 28
Howevor, the fishermen say that they did not prevent tho
piigrims from the ritualistic bath and never did they

molast any women as alleged,

A close examination of these two reports reveals the
fact that the cause of Mandaikkada incident was not locelly
rootzde The incident at Mandelikkadu was just the reflece
tion of the rostlessness of past experience, However, this
incident became & matter of greater importanca when it
influenced the rest of the population in the district,
Following the dpecident at Mandalkkad.i, for nesrly six
months, tho entire dictrict was in tho grip of mounting
tension, This tcnsion brought in its wake a series of
conflicts all over the district.' The Hindus took out a
large relijious procession in Nagercoil. 1In protest ajainst
the incident the Chricstisns als¢o held a processions On the
whole, tihe incident at Mandaikkadu paved a way for commgnal
viclence in the district,

This communal violence in tho diatrict has affected

28, Thughlak (Temil Fortnightly), 15 Mavch, 1982, p.25.
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not only tha law end ordey problem but also affected the
social life of the mombers of the two religious commnities,
Even meritoricus students of Hindu cmity were refused
admission in the Christian Colleges and so was the case

with the Christian who sought admispion in the Hindu Colleges.

This freguent communal conflict nakes the individuals

to becone more fanaticals As a consequence more proselyti-
sing spirdt arcse in the minds of the followers of a
particular faith,

The various Hindu religicus leaders now concentrate
tholr attention On the two Southernmost districts vizs,
Kanyakumari end Tirunelveli, It has beon observed that this
i= due to & sudden rise in the non-Hindu population, especise
lly Christians and Maslims in the districts The Hindu |
missionarics have felt that the increasing influence of
these two religions in these districts is a threat to
Hipnduisom. 7o forestall further conversions the Hindu lesders

are carrying out all possible means,

As a reaction to Christisn expansion in Kanyakumari
district, the R.S5«5. became well astabliished. Today they
have 110 shakas, the highest for such a small area with a
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relatively amall Hindu population.zg

in the name of Hinduy Jlaignar Mannani (Youth Wing Of ReSeSe)e
The main organisational activity of this youth section is
to halt the spread of these religions (Christianity and

Some are functioning

Islam) by confrontaticn. Tha leaders of this progressive
wing organise youth and children who sre given militant
training. The propagation of Hindu feith is also being
carried out by this militant section. In Tirunelveli
district, this youth organisation is trying its level best
to pull back the converted HMarljens,

Newspapers have rcoported cthat soon after the conversions
in Tamil hada the leaders of various Mitis, representatives
' of Arya Samaj and Vishwa Hindu Parished and R.5.5. mambers
hurried to the places to stem the tide of mass conversion.
The Hindu leaders have called upon caste Hindus to take a
pledge to prescrve harmony and treat Harijans as equals,
Padayatras (Journeys on f£foot), conferences, bohianam (feast)
were held in which Hindu leaders invited all the caste Hindus
and Harijans to take part.

Sankaracharya of Ranchi Xamakotd Pectam visited the
villagers andd he made provocative speeches in Meenakshipuram,

29, For detall of R,S.8. activities in Kanyskumari districe,
see George Mathew, “Communal Conflict in Kanyakumari®,

gacial;&ii_o_g, A Quarterly Review of Socisl trends,
In 23&430‘3 al Institute, OCte=DeCy, 1933; vol, 33, No.4é,
PPecinql,
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He staﬁed‘in a meeting that mass conversion could endanger
the security and integrity of the country. He also advised
the Harijans that religious conversion was no remedy to
their prablema.3° He expressed his view that conversion

to Islam is more dangerous than conversion to Christianityei
He also called for forming & pew "Hindu Sahodhara Abivrudhi
Sanganm® to provide a common platform to all ssctions of
Hindus to discuss their problenms,

On Jily 27, 19681, the Viswa Hindu Parishad arranged a
twe day Hindu Soliderity Conference in Ramanathapufam and
Tirunelvelis. The leaders of this organisation expressed
their concern over the issue of conversion cnd hoped that

such conversions would not take p&nha in future dates,

30. Hindustan Times (New Delhi), 11 Auagust, 1981,
31, Times of Ig& (New MIM)' a3 Jnly. 1981,



CUAPTER V
CORCLUSION

The depressed castes are taking €0 Qonversion as a
last reaort, since all other attompts to social equality
have falled, Several efforts made in the past to change or
even end the caste system have had little success. Despite
cfforts made by people of goodwill right from Mahatma Buddha
down to Mahatma Gandhi, the situation remeins unchanged.
-Ye have seen that the depreseed castes' attempt at mobility
through z;anakritisatic:;x also did not registor any notable
success, Conseguently a movement which could have given
the 'depressed castes® some hope of liberation within the
Hindu £o0ld dled out. It can be ssid that their battle
against untouchability did not give them fruitful result,

Theoy have realiscd that there wag no emancipation for
them 50 long as they remained s part of the Hinda soclety.
If they wanted liberation, they had to look for it outside
the Hindu fold. Hence the depressed castes have started
a new £orm of social protest. The social protest has assumed
the form of conversion. 7The noval form of protest is indeed
very infecticus, Even at prescent, copversions are being
reported from Ramanathapuram and Tirunelvelil districts of
Tamll Nadu,.

Viewdd against this background, conversion in Tamil Nadu
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can not be called real conversions. In the introductory
chapter the concept of conversion has been defined, we have
seen that genulne conversion is always an individual act,

- arrived at after mach soculesearching.

To sum up in the case of present c¢onversion of Harijansg

in Tamil Nadi there are two levels of explanations.

1., converszion 15 for sccial sequality,
2., Conversion is for temporal advantages.

Those who argued for the firat are try to find out the
root cause within the Hirdu sociaty itself, They have |
pointed ocut the continued illtreatment of Harijans by the
caste Hindus coupled with the polica atrocities,

The supporters of second explanation trace the origin
of che conversion to material benefits. Thay ﬁavc pointed
out the inflow of foreign money £rom oil rich Arab countries,

In oxrder to clarify the above doubts, in the second
chapter we have dealt with how does Hindu society desl with
thp Harijans, particularly in convarsion-affected districta,
We hsve seen that the Hindu society 1s responsible for the
alienation of the depressed castes,

In this study we have obgserved that in Meenakshipuram
the caste Hindus had s strained relationship with the Harijans.
By contrast the relationship betwsaen the Muslims and the
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Harijans was cordiel., This is further reinforced by the

. admission of the converted youths that the Muslime treatod
them as their brothers, gave them egual rights, and never
did any harm to any Harljen in the villege, Ulitimately the
Harijans had developed a negstive atcitude towards the
caste Hindus (Thevars) and & positive attitude on the
Maslima. This feeling qﬁ the Harijans had played a signifi.

cant role in their conversions.

The present *conversion issue has been discussed in
the Parllament and in the State Legislative Ascembly, Scame
politicians who were really interssted in the prodblem did
go to the field and enquired into tho problems of the
Harijans there, Subramaniys Swami visitegd the conversionw
affected areas and interviewed personally some of the
converts and the non-converts, He comments the reported
mags conversion in Tamil Badu is a vote of no confidence of
Harijans towards Hindu society."

The cutcome of Parliamentary debate on this issue was
.hat a twenty-one member Parliamentary Study Toam was

constituted to probe into the issue of conversion.

The Comnittec members toured the conversion-affectad
areas anl tabled its report in both thae Houses of Parliament

i. Subramaniys Swamy, Temil Nadji conversion, 16 August
{surday), 1961,



100

on 15th September 158l,

The Study Group stated that whereever the Members had
gone they informed the following were tho main reasons that
promoted Harijans to embrace lslams 1. Atrocities committed
by thé Caste Hindusp 2. Atrocities comaitted by the Policer
and 3, Economic backwardness and social disabllities,

- The Committee also obsax;‘vad that =
Meenakshipuram, which was the recent scene of mass

conversion, is situoted among three Muslim Villeges and was
therefore having conaiderable impact of Maslim culture. The
study team also confirmed that masc convorsion was followed
by & feast and the presont of Muclim League MyPs &nd Muslim
M.LeAs Hoving Observad all these thingo the Parlismencary
Committee in its report summed up thac conversion of
Schedulaed Castes in Meenakshipuram was done 4n an organised

waye 2

In tha State Legislacive Asseably maeting the opposition
poiltical leaders in Tamil Nadu took this as a great
opportunity to £ind fault with the ruling political party.
The DsM.K. members in the Assembly voiced concern over the
maledministration of M.G.R. government., They stated that
the various concessions grantai to the Harijans were nét

2. Statesman (now Delhi), 20 Septomber, 1961, P.6.
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heing properly implemented. It scems that they clouded the
fact that a DM« Ke party Muslim M.L.,A, tock keen intorest
in converting the Harijans of Meenakshipuram,

Not surprisingly the varicus Hindu religious leaders
reacted against the conversion. They all felt that the
mass conversion in the state was mainly due to the influx
of foreign money porticularly from Muslim countries, They
appealied to the government tO enact strict lavs prohibiting
the influx of foreign money for religious propagation in
India. They also wanted the government €0 punish the antie
soecial elements (according to their terms) who are involved
in doing proselytising activitien by means of fraud and

force.

Howaver, with tho effort of the varicus Hindu religicus
leaders the state government introduced a new schema of
*Sama Bandhi Bohjanam® (dinner based on equality)s This
feast was conducted in-sgll the major Hindu teirples all over
Tarmil Nadu in which the caste Hindus invited Harijans into
the temples and took food with them.

There has been some desbete in the press and some other
guarters in India about the nature of this phenomenon, about
‘the fectors underlying it and sbout tha way it should be
tackled, But, quite unders :anda;)ly. the major emphasis in
this debate has been on the immaediate causes which includes
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Monetary and other inducemant, politicel motivation, police
hi ;h-handedness or inaction, ill-treatment of Harlfens,
perpetuation of the caste system and failure to end aocial
ineguality.

Above all there is every indication that the conversions
are primarily and principally a form of protest from Harijans
against the variocus aocial disabilities and 1njuatico£ which
high caste Hindus comtinue to inflict on them. In almost
all porsonal interviews {done by the aacial enthusiasts)
the converts referred to this aspect, In the fourth chapter
also we have gesn that in mony cases the caste Hindus
purposefully cormitted atrocities on the Harijans and in
some cases for Trivial issues the iarijans were beaten up
by themr the police officiais connived at this, According
to soma journalists the mass conversion in Tamil Nadu grew
up as a gocial revolt. Some other writars, in the Newspaper
editorials, viewed it as & real struggle against the vested

interests,

Ambodkar rejected the principle that the pecple shauld
enmacsa change faith =olely for 'spiritual’ reaons. He
mads an impassioned and persistant plea for mass conversions
for ‘sacular® reasons also. It may be notoad that conversion
programne was one concrete component of his twoe£0ld secular
approach to achieve & vory sacular objective, vigz., promotion
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of the welfore of the Harijans, the other component being
to obtain for the Harijans certain preferential, political
and economic concessianga

In this manner we can see 8 considerable similarity
oxistg between Harljan conversions to Islam in 19831 and
Mahars conversion to Buddhdsm in 1956 in Maharashtra. To
some extent the conversion in Tamil Wadu is for secular
reasons. The Harijans from Hinda society would like to
form an egalitarian socliety. Thoy have asszerted their
freadom of choice in the arca of religion.

It is also necessary to emphasisc here that the
preseat constitution did not bar any one from gﬁbracing
or preaching any religiomn. The Constitution guarantees
the clitizens the right freely to £foliow the religion of
their choice., Our Constitution saysis

"arcicle 25(1) Subjoct to Public Order, morality and
health and to the othey provisions of this pare, all
persons are equally entitled to freedom of consciance
and the right £reely to profess, practise end propagate
religion.

(2) Nothing in this article shall affect the operation
of any existing law or prevent the state from making

3. Dev Datt, ®"Conversionss A Viow boint®, ,ﬁggggﬁg, A
Quarterly Joirnal of Deendayal Research Institute,
May 1982) Naw Dalh‘l-. 9'42.
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any iaw,

{a) Regulating or restricting any economic, £inancial,
or other secular activity which may be associated
with religious practicey .

{b) Providing for social welfare and reform or the
throwing open of Hindu religicus institutions of
8 public character to all classes and sections of
Hindus, |

Article 26, Subject to public corder, morality and health,

every religious denomination or any section thereof

shall bhave the pight -

{a) to establish and mointain institution for religious
and charitoble purposesg

(o) to menage its own affairs in matters of religiony

{c) to owm and acguire movable and immovable propertys

and (d) to administer such property in accordance with

law,

Article 27, 10 persocn shall be sorpelled to pay any

taxes, the proceeds of which are specifically approprise

ted in payment of expenses for the promotion or mainte-

nance of any particular religion or religious denominaficn ~»*f

In India cortain religicus organisations are actively

4.

guoted from P.D. Deevanadhan, *"Dravida Kashagems A
Protest &qaiHSt Bralminism) CeIeBaRe8ep 1959. p¢240
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involved in non-religicus activitiess We can ses the variocus
Hindu, Christian and Muslim organisations becoming more
active not only in religious but also in political affairs,.
The Ishatsul-lslam Sabha, sct up some 20 years age in
Tirunelveli is known to be under the control of pro-Muslim
League 3cction. Like that the ReBS.5. 15 led by the Bharatiys

[

Janata Party.

It ean also be said that various nonwreligious organi-
sation are much influenced and do religious sctivities, In
India many educaticnal institutions are controlled by the
religlous groups. The consequence iz that seducstion which
is supposed to preserve the ldeas of secularism rather
induces reiigious feelings and aspirations emong the peopia¢

{1) The government should stop registering the namg of
cagte, religion of candidates seekiny admission and appc&nbg
ments in public institutions,

(2) The various reservations and concessgions coucorniné
admission and sppointments in governwent institutions that
are nowv being granted on the basis of caste, religion etc,
should be changad to the income level,

{(3) The govermment should take steps to place a ban on
opening of any public institution in the name of a particalar
religion or caste, For example, Hindu College, Christian
College, Nadar College atc,
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~ {(4) The government may also emact laws againat the
incoming of foreign money directly to the religicus organisae
tions for various purposes, Provisions should be mads that
the money should come through proper channel.

Apart from all the above mentioned solutions in course
of the present atudy tho anthor feels that so long as caste
domination and caste feclings exist in the minds of the
inddviduals, mass conversions will be a recurrent phencmenon
in our scciecty. Thus the only permanent sclution to the
problem iz that Hindu soclety mist reform itself down. 'to
its very roots. And it needs full cowoperation and changes
in tha minds of ecaste Hindus towards the untouchables.

Many people did not bothexr about the number of converts
and ths reference to religion. They are interested only in
knowing whether conversion has brought any revolutionary
change in the position of Harijans, Our study shows
conversions definitely brought some changes in the status
of the converts. As far as Nadsrs are concerned Christianity
helped tham to change their status. After the Nadars'
copversion the social stigma attachad to them has disappeared,
Their status rose to such an extent that it created jealousy
and antagonism among the caste Hindus. In general, in
Kanyakumari and Tirunelveli districts the converted laders
became econtmically sound and cultural progressive,
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In the third chaptor we also analysed changes in the
life style of the converted Harijens of Meenakshipuram, We
have found that Harijans after becoming Muslims they ere
no longer subjected to humiliation or illtreatment. Now
they ars giving moxinmum actention to education and neatnoess.
It instills in them a new sense of confidence, and raises
high their level of aspiration, |

On the basis of the present study the author finds that
mass conversion iz the cutcome of several circumstances
and not due to the religious factor alone, We have saeen
that motives of mass conversion are strongly mixeds On the
baois of the presont study the rise of any conversion moves
ment is predicted.

{a) Sccial awarenesas A movement requires an increasing
awareness of the individuals who participate in the movement,

The awareness is the major cause of comultment to a particular
action. It stimulates the individusls a desire to improve
their social positions The awareness the individuals get
through variocus means. The awvareness is furthsr reinforced
by the modernisation process. The ideology of moderniration
generataes tensicn in soclety and it facilitates changes in
the value systam in scociety. Hence the individuals are
forced %o fight against the established tradition and customs,

The consejuance is crisis in socliety at lower levels,
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Conversion movement 1s ap cutecome of a direct competition
betwecn the fomces of tradition énci modernisation,

(6) Perception of deprivations Comversion movement may
be explained in terms of reaction to deprivation and holpe
lassness. The deprivation produces the feeling of alienation
which 15 3 neccssary pre-raguisite for a conversion movement.
We have seen in the third chapter that deprivation is comoon
to all social cxaés vig, upper, middic and lower classes,

As have pointed out in the third chapter some upper middle
class pecple in Andhra Prodesh and in Tamil Hadu chose
conversion only after noticing distinct iaprovemsnt or
progress in the 1life of the lower caste converts to
Christianity. In gencral the lover middle class people are
more deprived than the others. That is why mass conversions
have been confined mostly to tho castes which occupy marginal
position in the status scale, How do the depressod castes
ptrce}.vc deprivation necds further rezscorch. Such study
wznéhalpiul in understanding some inmportant aspects of
conversion movements. We have seen that the mission
education was an important area which enabled to overcome
their deprivations It ¢an be said that the present constie
tutiocnal privileges have helped the Harijans to become
educationally and economically advanced. Despite this
advancement. the Harijans are not able to achlieve the social
aquality with the caste Hindus in Hindu society. As a result
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thay feel more dissatlsfied with their position. Ultimately
the religion has become a social leveller for the Hardjans,
Conversion movement can therefore be seen as one possible

rasponse to relative deprivation.

{c) Emezgence eaderships Leadership is a must for
a movement. Since mass conversion emerges as & protest
movement 1t also requiran appropriate leadership. Collective
mobilisation 45 possible through leadership, The role of
the leadershiy is significant not only in the national end

state levels but also in the village level.

The Ezhavas in Kerala could not have besh moblliised
unless Narayansa Garu Swami gave the leadership. It may be
ronanbered that the Dravida Kaghagam in Tamil Nadu gained
strength umier the leadership of E.V. Rama Swami Naickar.
The AdI.AsDeM.Ke (Political Party) in Tamil Kada continues
to hold the political power becauss of the able political
leadership of M,G. Ramzchandran. We have sean that thousands
of Harijan from Mahay community embraced Buddhicm in
Maharashtra. Anbedkar was thoir trusted leaders The
Mahars had implicit bolief 4n his understanding and wisdom,
It was an act of faith, not in the Buddha, but in Ambedkar,

As far as the Nsdars are concerned, in Kanyakumari
as well as 4in Tirunelveli District, the Christion Missionaw
ries provided the leaderships 1In the second chapter we
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have seen that how the misalonaries brought the Hadars into
tha:tx feld. In the cace of Meenakshlipuram conversion the
lead was given by the gducationally and economically advanced
sgetion of tho Harijans ilpn that ares,

{e) ; g activities of a religious groups Another pree
condition for & mass conversion is propagation or proselytie
sing activities di:‘ a religious group. Miss conversion can
not be brought a:mnt without the active sffort of soume
external agency.

In the history of Christliaon mass movemnents one can note
wherever the missionaries did their proselytising activities
there arose a maéa movement of the natives, It is alaso
equally important the missionaries choose people for their
proselytising activities. In Kanyakumari and Tirunelveli
districts tha target of Protestant missionaries was the
Nadars. The Catholic Missionaries in the beginning concen=
trated their work on Paravarc. As a result a massive
movement among the Nadars and Paravars axrcse in thase two
districts, The recent convorsions in Tamil RNadu also
partly due to the influence Of Muslim organisations that
had been working in that agens

The inflow of cofiverts into Hinduism is very little,
Pirst of all Hindu society has the inherent weskness of
caste system and apart from these the propagation of Hindu
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religion 4is weak. Moseover since from the beginning the
loaders of Hindu crganisations take effort to prevent
conversion and very little effort is made to purify the
Hinduism and propagation of the faith,

terial In ass The interests of materisl gain
also presence in the minds of the converts. The mvin aim
of the converts is bottor prospect in their life, The
affluent religions offer some kind of material help to the
converts. This is also act as an inducement for others
to £ollow the faith. But it i3 wmng to assume that moes
conversion is always an outcome of tangible benefits,
However, it may be considered as one of ths motives which
drive poople to thange their religious falth,

Prom this one can say that the Harijans' idea of
changing faith is rooted in Hinduism. The acceptance of
a particular reiigion depends upon the material power and
the practical activities of that peligious group.

The €act that conversion has attracted exceptional
attention of the government, political parties, bureaucrats,
intelliectaals, parliasmentarisns, and journalists besides
religious leaders shows that religion is pot just a matter
of spirituality or ultimate concern of wan, bat 18 linked
with his social, economic, cultural and political conditions,



112

We may investigate in to the following areas of
research in future,

i. Roles and activitics of regiomal and National
political parties in the conversion movements,.

11, Explorstion of underlying etonomic end soecial
causes in the convarsion of Harljans despite the
govermuental privileges granted to them,

111, A comparative study of conversion movements taking

' place in different parts of the country.



Tamil Nadu 4is situated at the eastern cide of the
aouthern extremity of the Indlan Poninsula, Bounded oOn
the north by Mysore and Andhra Pradesh, on the east by the
Bay of Bengal, on the south by the Indian Ocean and on the
west by Kerals State. The State has a ooant-line of
920 kilometers and a land boundary of of 1,200 kilometers.
#ith a total arca of 130,069 squere kilometers and a
population of 41,199,168 persons, At accounts for 3,96
per cent ¢f the total area of the country and 7,52 per
cent of its population, The State ranks eleventh in land
ares and seventh in population size smong the states of
India.

According to 1971 Census, 39,46 per cent is the
literate population in Tamil Nadu and it ranks second
among the States of the country in literacy,

The £ollowing statement indicates the hreskeyp of
the population of four districts by literacy status,

District Population LiterateiBducated _ J111

raraons Percen~ >Persons rarce~

tage ptage

Madural 3,938,197 1,634,860 41.51 2,303,337 58,49
Tirunelveld 3,200,515 1,434,809 44,83 1,765,706 S55.17
Kenyalumard 1,222,549 711,676 58.21 510,873 41.79
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Religion

The population in Tamil Nadu is predominantly Hindu
in its religious composition, 89,02 per cent Oof the
population are Hindus while 5,75 per cent are Christians,
Muslims form the third largest group with 5.11 per cent,

' while the porcentages of Jains, Sikhs, Buddhists and others
are very small, | |

SLy Religion No. of Percentage to

NO. Persons totai Gtate
 Total - 31, 199, 168 100,00

1. Hindus | 36,674, 150 £5,02

2. Christians 2, 367,749 5,78

3, Masiims 2,103,899 5,11

4, Jains 41,097 0.10

5. Sikhs 3,355 0.01

6. Buddhists 1,148 ol

Te ALl others 6;773 - 0,02

* N « Negligible,

The £o0llowing statement shows the numerically important
Scheduled Castes in Tamil ¥adu in descending order in the
year 1961,
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Rank of Rames of Population
Namerical Scheduled Caste
Inportances ~
i Adi Dravida 1,763,000
4 Paralyan, Pagrayan
3 Pallan 850, 266
4 Chakkiliyan 778,076
8 Kudumban 247,822
6 Samban 136, 818
7 Arunchathiyar 29, 947
9 Velluvan 62,450
i0 Madari 60,015
i1 Thoti 41,129
i2 Pagadai 19,299
13 Adi andhra 18,269
14 Davendrakalathan i5,56¢
15 241 Karmataka 12,448
16 Pannadi 10,745
17 Tiruvalluvar 10,077
i8 Puthirai vannen 9,696
19 Koliyan 5,660
20 Vettiyan 3,541
21 vannan 3,38)
23 Madiga 3,198
23 Mala 2,060
24 pom, Dovbara, Patdl 1,917
28 Chaxumnan 1,864
26 Holeya 1,826
27 Kadaiyan 1,750
a8 Paravan 1,580
29 Thardan 1,105
30 Pulayan or Cheramay 807
33 Panniasndi 642
2 Ayyanavar 632
33 Veitan 630
kTl Bharathay 513
35 Uraly 385
Individual Caste
Unclasaifieble 205,430
All Other Castas
reporting neglie 2317

gible rtions

All Sc led Casten6067, 327

Percentage
to total
Scheduled

Castas
29,06

24,95
15.66
12.82
4,08
2425
1.65
1.29
- 1,03
0499
0,68
0,32
0,30
0426
0,21
0.18
0.7
0.16
9.09
0,06
0,06
0.0
0403
0.03
0,03
0,03
0,03
0.03
0.02
0.0%
0.01
0.01
0.0%
0,01
0,01

3.39
0.03
100,00
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In 1971 Census, 17.76 per cent of the Statas population
consists of mombers ©f tha Scheduled Castes. The percentage
of the Schaduled Caste population is highest in Chinglepat
District (26,28 per cent to total district population).

The percentage of Scheduled Caste population is lowest
(3.89 per cent in Ranyakumari diastrict.

81l District Total Scheduled Parcentage of
HO. popilation Caste Schedulel Caste
population population to
total Diastrict’s

1. Madurai 3,936,197 587,874 14,93
2e Ramapathapuram 2,860, 207 459, 616 16,07
3 Tirunslveld 3,200,515 504,956 15.78
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