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Introd_uction '

Post-colonial studies, especially Said’s (1995) work, has accelerated the study
of colonial discourse... blossomed into a garden where the marginal can speak and be
spoken, even spoken for. It is an important part of the discipline now (Spivak 1993, P.
56). Said’s (1995) work has extended Foucault’s paradigmatic account of the alliaiice
between power and knowledge to colonial conditions. As Foucault explores the
contiguity of power and hlo;vledge in order to explicate the ways in which the
knowledge transforms power, changing it from a monolithic apparatus accumulated
within the state into a web-like force which is confirmed and articulated through the
everyday exchanges of ‘Know how’ or information which animate social life (Gandhi
1998). It is in this context that this study focuses on questions of knowledge, and
more specifically tries to explore and criticize the conditions under which knowledge
is transformed aﬂd vitiated through the influence of power. Further, it also analyzes
the colonial discourse in India, its role in developing categories, the process of
indigenizing within Indian minds and its continuation in the postcolonial Indian

administrative discourse.

1.1 Colonizing India

Colonization serves to subordinate other cultures and spread the idea of
western space, destroying all “irrelevant values and ideas” prevalent in colonized
world. The colonized are excluded from European spaces not only in physical and
territorial terms, and not only in terms of rights and privileges, but even in terms of
thought and values. The colonized subject is constructed in the metropolitan
imaginary as the Other, and thus, the colonized is cast outside the defining bases of
European civilized values. The colonized subject seems at first obscure and
mysterious in its Otherness. This colonial construction of identities rests heavily on
the fixity of the boundary between metropole and colony. In other words, cultural
meanings are subjective and colonial development crushes other cultures and imposes
austerity among them. As Said (1995) writes, “Orientalism as a westemn style for
dominating, restructuring, and having authority over the Orient”. Thus, one should see
how the India’s past was restructured, disciplined and controlled by colonial history
and anthropology.



The segments of the discipline of history were also deeply embedded in the
scholarly production of alterity, and also led in the legitimization of colontal rule. For
exémple, when Britishers arrived in India and found no historiography they could use,
the Bntish administrators wrote their own “Indian history” to sustain and further the
interests of colonial rule. The British creation of Indian history, however, like the
formation of the colonial state, could be achieved only by imposing European colonial
logics and models on Indian reality. India’s past was thus annexed and restructured so
as to become merely a porﬁbn of British history or rather; Brtish scholars and
administrators created an Indian history and exported it to India. The historiography
supported the Raj and in turn made the past inaccessible to Indians to write their own
history. The reality of India and Indians was thus supplanted by a powerful
representation that posed them as ‘other’ to Europe, a primitive stage in the teleology
of civilization.

In the case of anthropology, it represented non-European subjects and cultures
as underdeveloped versions of Europeans and their civilization as the signs of
primitiveness that represented stages on the road to European civilization. The
anthropological presentation on non-European ‘others” within the evolutionary theory
of civilization served to confirm and validate the eminent position of Europeans and

thereby legitimatizing the colonialist projects as a whole.

By taking these two examples into account, one can take Dirks (2004)
argument, “Colomal governmentality was not merely dependent on knowledge, but
also embedded in the forms of knowledge that providéd the basis for the principle
practices of the colonial state”. Taking the above into consideration, colonialism is
conceptualized as, combining cultural difference with a-symmetry of power and, most
obviously, achieved its pragmatic expression in the Age of Empire, between the late
eighteenth and mid-twentieth centuries, when the military, economic and scientific
domination of western over non-western societies reached extraordinary levels and

was buttressed by self-conscious ideologies of racial “difference’ (Washbrook 2004).

1.2 Restructuring Colonial India
In the eighteenth century, as Britishers extended their rule over India, they
were confronted with the problem of goveming and justifying their rule over the



Indian sub-continent. They had to seek out means of how to make Britain’s rule
legitimate and that was possible only through just governance, as argued by Edmund
Burke and other leaders (Mefcalf 2005). The question confronting them was how to
secure such governance, and what principles might give the English a claim upon

such legitimacy?

In the initial phase, the Britishers had to devise a vision about India’s past and
future. There was, hence, a rai)id acquisition of knowledge of classical languages of
India by a few Biritish officials. For administrative purposes there was a need for the
knovﬂedge of the structure of Indian society, and thus the intensification of the Indian
society began to develop rapidly from 1760 onwards. They were convinced that the
texts were indeed authentic guide to perceive Indian culture and society. This
acceptance of the textual view led them to conceive India as being static, timeless and
spaceless. Methodologically, it relied heavily on translation and commentary, setting
those texts up as sources of knowledge and tradition, much as, during the age of

renaissance, classical texts were discovered and restructured.

Politically, it supported a conservative relativism that was partly a reaction to
the French revolution: respect for (textual) tradition nourished a sometimes feudalist
and paternalist respect for the uniqueness of cultures and their past (Metcalf 2005).
This was quite important as it led to the supply for creating theoretical structures
which dominated and directed the constructions of the ethnologies of India. It also led
to comprehending India within the notion of ‘Oriental despotism’, which further
carried a connotation that Asian countries had no laws or property, and hence its
people have no rights. This was a kind of indirect rule to justify their rule over India,
as Partha Chatterjee (1994, cited in Dirks 2004) argues, by calling this process the
“colonial difference”, referring thereby to the historical fact that colonialism could
Justify itself if under the regime of universal history it encountered the limit of alterity,
the social fact that India must always be ruled because it could never be folded into a
universal narrative of progress, modemity, and ultimately Europe. This sustained and
strengthened their rule over India. In other words explained by Dirks (2004) “Colonial
Knowledge both enabled conquest and was produced by it, in certain ways,

knowledge was what colonialism was all about”.



The early orientalists paid much attention to textual knowledge, giving birth to
a discipline of Indology. The formative phase of Orientalism outlived the early
Indologists but the configurations of knowledge did not. Sanskrit texts were no longer
used; instead they came into a heavy criticism of making and keeping India
uncivilized, static with no historical change, no good governance and no moral
obligations from missicnaries as well as British officers. This made Britishers to
introduce major policy questions like land revenue settlements, educational and
administrative policies. In late eighteenth century the British rule increasingly made
their power visible, beyond text and started applying their ideas, through gradual
extension of “officializing™ procedures that established and extended their capacity in
many areas. They took control by defining and classifying space, bifurcating public
and private spheres, recording transactions such as the sale of property, by counting
and classifying their populations, replacing religious institutions as the registrar of
birth, marriages, and death, and standardizing languages and scripts (Cohn 2002 and
Dirks 2004). The Brtish rule licensed some activities as legitimate and suppressed
other as immoral or unlawful.

With the growth of public education and its rituals, it fastened official beliefs
m how things are and how they ought to be. The Britishers consciously made
education as a tool to create to form a class who may be interpreters between
Bntishers and the millions who they governed, a class of people who are Indian in
blood and colour, but English in taste, in opinions, words and intellect (Metcalf 2005).
Finally, nation states came to be seen as the natural embodiments of history, territory

and society.

Colonial knowledge played a significant role in reconstructing,
reconceptualizing and transforming what was traditional and by creating new
categories like ‘tribes’ and ‘criminal - tribes’ and oppositions like Modem and
Traditional, European and Asian and East and West (Cohn 2002, Metcalf 2005 and
Dirks 2004). The reason for creating this binary opposite was in the perception of
Britishers; they figured Indians as inert objects in texts (Cohn 2002). As Indians were
separated from the orientalist knower, the Indian as object, as well as its
representation was constructed to be outside and opposite of self (Britishers); thus,

both the self and the other, the rational and materialist British, and the emotional and



spiritual Indian, appeared as autonomous, ontological and essential entities (Inden
1986). This was because, the orientalist textual and other institutional practices
created the spiritual and sensuous Indian as an opposite of the materialistic and

rational British.

Thus, Dirks (2004) argues, colonialism was not just the result of power of
superior arms, military organization, political power, or economic wealth as important
these things were, but it was ;nade possible, sustained and strengthened, by cultural
technologies of rule as it was by the more obvious and brutal modes of conquest that

first established power on foreign shores.

Colonialisn is seen as a process, in which the goal was achieved by
manipulating, changing and re-transforming what was old and traditional into a new
order, which made things, like caste manageable within the framework of dominant
‘discourse and by the dominant powers. It creates asymmetries in pdwer between the
colonizer and the colonized and the cultural dissonance which is further associated
with epistemic ‘violence’ or ‘rupture’ (Washbrook 2004). Edward Said (1995) sees
this process through with which the Orient was “Orientalized”. According to him,
Orientalism was responsible for generating authoritative and essentializing statements
about the orient and characterized by a mutually supporting relationship between
power and knowledge (cited in Prakash 1990).

By keeping this in mind, the dissertation will analyze the various forms of
colonial knowledge fabricating India by concentrating on three key elements, which
gives colonial knowledge its coherent status. First, its authoritative status in terms of

- defining India’s past, transforming and controlling it, second its the internalization
and acceptance of colonial knowledge, i.e., the European theories; third construction
of the orient in terms of sensation in knowledge and creating new categories and

forms.

These three elements will further provide an insight to describe the ways and
the context in which the colonial knowledge has survived and changed, how far the
British rule fundamentally alter the structure of Indian society or did it just build on

the top of pre-existing structures and served to sustain established elites, the nexus



between the Indian elites and the growth of colonial knowledge in India, and its

implications on the marginalized sections like ‘tribes’” and denotified communities.

Objectives of the Study

1. Critically explore the development of colonial knowledge and the process of

internalization in India. .

2. The role of colonial knowledge, like ethnology and its implication in terms of

constructing new categories, like ‘tribes’ and ‘criminal tribes’.

3. To look at the way the colonial anthropologists have perceived and studied
‘tribes’ and,‘criminal tribes’.

4. To analyze the role of caste system in making and institutionalizing the
category, ‘criminal tribes’.

5. To examine the change of social status of the criminal communities before and

after the passing of criminal tribes act.

6. To examine the nexus between Indian elites and the growth colonial

knowledge in India.

7. To critically examine how ‘tribes’ and ‘criminal tribes’ are conceptualized in

post-colonial India.

The dissertation is divided into five chapters. The first chapter introduces the work
and the last chapter concludes and spells outs the findings. The other three are main

chapters.

The chapter “Constructing Colonial India” describes the growth and establishment
of colonial knowledge in India. It describes colonial knowledge, by breaking it into
three phases. The first phase is the Formative Phase, the second is the Constructive
Phase and the third is the Methodological Phase. The chapter stresses more on the



colonial scientific tools applied in restructuring and systematizing India and also
simultaneously observes the role of Indian elites in building colonial knowledge. This
further shows that Britishers were not solely responsible in categorizing Indian
population. At the last it provides a brief sketch of how colonial knowledge which
was developed through scientific tools like ethnography, anthropology, philology etc,

got indigenized in India.

The next chapter “Imagining Tribes™, analyses the role of colonial knowledge
in creating and establishing the category ‘tribe’ in colonial India. It also makes an
attempt in how tribes were conceptualized and studied during the colonial period and
its continuum in postcolonial administrative discourse in India. It also establishes that
the category ‘tribe’ is a colonial construct, by reviewing postcoloniai literature.

' “Comabuctimay

The following chapter is on Denotified Communities: Colonial
Postcolom'al\ ‘:  This chapter argues that apart from ‘tribes’ there was
another category created by the Britishers, ‘criminal tribes’. It argues that these
communities were not tribes but a distinct category. It shows the process of how
colonial knowledge and its projects were employed in creating this category, with the
consensus of Indian elites. As this category is not homogeneous, it describes the

process of how different communities were labeled as ‘criminal tribes’.

Methodology
Methodology i1s the procedural aspect of how to proceed in a given research
in terms of methods and techniques to be employed.

This study is essentially descriptive in nature, based on a survey of various
studies already made by sociologists, social anthropologists and historians. This study
is definitely not conclusive in nature. There has been an attempt to bring together
various studies made on these communities and develop a coherent picture of the

whole situation.



Constructing Colonial India

One should see the growth and development 'of colonial knowledge as a
process, its genesis, its importance and what constituted colonial knowledge and the
ideologies prevalent in fertilizing colonial knowledge. To understand and describe the
process more clearly, it is better to divide it into phases, say between 17% to 18™
century as the Formative period, 18" to 19" century as the Constructive period and
Analytical period from 19" ceﬁtury till independence.

2.1 Formative Period
The formative period, is known for the textually and philologically trained
‘Orientalists’. In this period India was essentialized as a land of ‘village republics’

and more stress on learning religious texts and languages.

British started their rule with preconceived notions which included how a
society should be structured, surrounded by its societal values, the rule of law and
right to property and above all defining civilized people (Metcalf 2005). These
notions or ideas which were in the minds of the Britishers were a product of an
Episteme, a form of knowing and thinking, that they are superior and whereas Indian
land is fundamentally different, the ‘Oriental’ society (Inden 1986). Understanding
‘Other’ societies as ‘Orients’ was an artificial construct, that reality transcends the
knower and the knowledge of the knower is not a natural representation of an external
reality, but an artificial construct which precedes in actively participating in producing
and transforming the world. It produces hierarchical relationship between the knower
and the known, and enhances their ability of the former by changing and subjugating
the knowledge’s of the people who comprise the later (Inden 1986). This thinking led
the Britishers to find out India’s societal institutions and till what degree it should be
altered or extended to suit the European culture. For making this possible they started

laying out ordering principles on Indian subjects.

As Cohn (2004, p 4) states, “there was a consensus that Indian society can be
governed, known and represented as a series of facts. And the matter of fact is that the

administrative power stemmed from the efficient use of these facts. They believed



that Indian society can be knowable in an empirical fashion, not only the territory,
institutions but also, its epistemological space. This can be made possible through

translation and establishing correspondence with the Indians™.

One way was to get acquaintance with the local language. It was considered
important in issuing commands, tax-collection, knowing their past through texts,
societal institutions and also other forms of knowledge. The learning of language and
translation of texts enabled the;n to modify, codify and translate in their own language
and perception (Cohn 2004).

2.1.1 Writings on India

In 1770s, Alexander Dow wrote the History of Hindoostan. As the Britishers
indulged themselves in to the writings on India’s past, few assumptions were also
being made about Indians. For instance, the Hindus as a people who ‘had been in
possession of laws which continued unchanged from the remotest antiquity’, the
country’s structure is very much intact and hence in order to govern this particular
country the Britishers had to take these ancient laws which were based in text into
consideration. Hence learning the language of these ancient scripts beforehand is a
must. These texts were seen as the hub of all the customs of Indians. As Warren
Hasting, the Governor-General of India writes “We have endeavored to adapt our
regulations to the manners and understanding of the people, and the exigencies of
country, adhering as closely as we are able to their ancient texts and institutions”
(citied in Metcalf 2005). As this knowledge which the Britishers tried to control was
to be instrumental through which they were to issue commands and collect ever
increasing amount of information. This information was needed to create or locate
cheap and effective means to assess and collect taxes, and maintain law and order;
and served as a way to identify and classify groups within Indian society who could

be made to see that they had an interest in the maintenance of the British rule.

This created a need to study the ancient Indian’s leaming and languages for
practical as well as scholarly work. It was in this context, the Asiatic Society of
Bengal founded in 1784, with William Jones as its first president and under the
patronage of Hasting. This establishment shaped number of translation of texts and
other scholarly activities in the 18 century. The study of Indian languages was done



not only for political advantage but also to develop in ideology that languages as a
separate, autonomous object in the world which could be further classiﬁed; arranged
and deployed as media of exchanges (Cohn 2004). The scholarship was largely based
on Indological discourse largely descended from -empiricism and utilitarianism, to a
curious and contradictory mixture of societalism, in which Indian actions are
attributed to social groups- caste, religion, linguistic region and joint family. In order
to govern these social groups one needs to have control over the language and the
texts. This process gained mé:mentum during the later eighteenth century, as the
British secured greater knowledge of India and its languages.

This thinking is criticized by Cohn (1987) “in the seventeenth century,
Europeans lived in a world of signs and correspondences, whereas Indians lived in a
world of substance: The meaning and the premise on which the Indians constructed
actions were different than those of British. They generally operated on an idea that
everything and everyone had a price which further made a generalization that all are
established in terms of a market determined price and this perception failed them to
understand that all objects like clothes, jewels, animals and arms are culturally
constructed systems by which authority and social relations were literally constituted
and transmitted”. This had several consequences as it disrupted the Indian social and
political institutions and further depicted that Indian thoughts were based on
inherently symbolical, irrational and mythical rather than rational and logical further
labeling as being despotic. Another is the translation of languages and interpretation
of texts was not ‘literal’ because, as Cohn (2004) opines “meaning for the English
was something attributed to a word, a phrase, or an object, which could be determined
and translated, at the best with a synonym. However, that was not the case With
Indians, meaning was not constructed in the same fashion, as for Britishers. For
example a Brahman chant in Sanskrit did not entail meaning in the European sense; it
was to have one’s substance literally affected by the sound and when a Mughal ruler

issued a farman or parvana, it was more than an order or an entitlement”.

In this formative period, Britishers saw the significance of language as an
effective medium for systematic rule in India. Many British officers started to learn
Indian languages and writing discursive texts and producing it in a systematic way

like grammars, dictionaries, treatise, pedagogical texts and translations about ancient

10



texts and from the languages of India, in collaboration with experts who have an
authority over them, which were all Brahmins, picked out sentence by sentence from
various o'riginals in Sanskrit languages. This led the Britishers to view Brahmins
having a supreme authority over knowiedge and considering them as a principal group
in the Indian society. The best example would be N.B Halhed published work ‘A
Code of Gentoo Laws’, subtitled, The Ordination of the Pundits (1776). This work
was first translated in Persian and then in English. This book gave an idea of the
customs and manners of the people. It provided materials for the legal
accomplishment of a new system of government in Bengal. For Britishers learning
Sanskrit was important because of two reasons; one was scholarly inquisitiveness
about the ancient knowledge and second immediate practical necessity for better

governance of Bengal.

By studying ancient texts Britishers assumed that there were fixed bodies of
prescriptive knowledge in India, one for Hindus and one for Muslims and the closest
was to know them was to gain acquaintance with the texts (Metcalf 2005). This
assumption gave rise to a further assumption that Indians should be governed by
Indian principles, particularly in relation to law, made possible by gaining access to
ancient texts and institutions through experts like Brahmins. These texts like Halhed’s,
were to be complete digest for the Hindu and the Muslim law, which could be
enforced in the company’s courts, and would preserve ‘inviolate’ the rights of the
Indian people (Metcalf 2005). For example in civil courts, suits regarding inheritance,
marriage, caste and other religious usages and institutions, the laws of Koran with
respect to Muslims and the Shastras with respect to the Gentoos shall be invariably
adhered.

This had an adverse effect on Indians as they came to be bracketed or divided
in terms of Hindi and Urdu and languages came to be associated with communal
identities — like Hindi for Hindu, Urdu for Muslims. This discursive formation
participated in a large way for creating and rectifying social groups with their varied
interests. This established and regularized a discourse of differentiation that came to
mark the social and political map of the nineteenth century India. This further created
an epistemological space and a discourse, Orientalism, which had an effect of

converting Indian forms of knowledge into European objects (Cohn 2004). Another
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thing is the knowledge created on government premises was for government use and
the translation of the code was intended as a tool of law enforcement and also for

advertising the Indian culture in the home administration.

2.1.2 Altering British Structures

The idea of India as a country somehow lost i time nevertheless remained
and this had profound effects on the fundamental structures of Raj. Britishers main
effort in this period was to justify its rule in India. They had to set place governing
principles that would justify their presence and governance in India. And another
thing was to decide whether to place East India Company, as a body to be involved in
governance and trade. The principles which Britishers put together as a set of
governing were most drawn from their own society, which included the security of

private property, the rule of law and the idea of ‘Improvement’.

In 1757, the role of East India Company was minimized and transformed by
changing the job pattemns of its servants and traders into magistratés and judges. As it
was seen as a barrier in the direct rule and further it was abolished. As a result, the
company’s supervisory body came into direct contact with the Indian population as

day-to-day administrators.

This was one of the foundation steps for their rule. Further to justify, it was
felt necessary not only to discipline the British agents in India but also to reorder their
activities. It was argued that England should construct a colonial enterprise by
constructing a government in the interest of Indian people. This was done by
considering Burke’s view, by refraining themselves from destructing ancient
establishment and adopting new projects such as implementing Right to Property and
Rule of Law (Metcalf 2005).

In Right to Property, the Britishers conceived that India possessed an ancient
aristocracy, i.e., the land or estate, as it is always pass from one generation to another.
The land owner, zamindar was a proprietor and performed various activities like
collecting tax revenue from peasants, regulating the land holdings, maintaining order
and justice. The zamindars did not have entitlement over the land but possessed

customary rights to their dues. Technically they remained only intermediaries

12



between villagers and the government for collecting taxes. The Britishers preserved
‘ this idea as an ancient institution of the country by awarding proprietary iights to the
zamindars. They thought as this is the way Indian political order is situated and they
made it more institutionalized and gave a legal form, later focusing the regulations of
land revenue, etc. Consequently, lead to a conception of proper ordering of the Indian
society. This was in fact guided by the ideal of improvement. In the end the idea of
pérmanent settlement in Bengal was a failure and was not repudiated. But the idea of
private property and improverr{ent which defined it remained central to the Raj till the

nineteenth century.

In 1793, the company’s structure totally changed. The Company’s servants
were no longer allowed to trade. The district collector assigned to collect public dues,
act as magisterial authority, and control of police and to secure property and order.
Despite of these reforms the government still dependent on the Brahmins especially in
collecting revenues, in courts and in administrating justice. But this scenario was
changed when Jones arrived in Calcutta. He was frustrated in having dependence on
Brahmins, as there were instances of defective translations of Hindu law books. Once
he said to his subordinate ‘I can no longer bear to be at the mercy of our pundit;s, who
deal out Hindu law as they please... and we can no longer be sure that we have not
been deceived by them’ (as citied in Metcalf 2005). Jones and others also believed
that in India historically there are fixed body of knowledge like codes and law, which
had been corrupted by interpretations and commentaries and this knowledge, as was
held presently by Brahmins and Maulavies, which were contemporary referred to as
Indian lawyers, seems to monopolize it and using it for their benefit. This made him
to learn Sanskrit and then compile it from the best available sources a digest of Hindu
and Muslim laws, which could be further translated into English. As they believed the
Hindu and the Muslim law which was located in the texts there should be a body of
knowledge which could be specific, set into hierarchies of knowledge, linearly
ordered from the most ‘Sacred’” or compelling to the less powerful. This created a
stereotyped sense of Indian ‘difference’, in the British imagination and helped in
shaping an enduring ideology that marked out Indians as fit only to be colonial

subjects.

This period also allows analyzing the articulation of colonial knowledge in the

13



making of colomial government. Eradicating East India Company and make the
officials to exercise direct administrative control, thé production of orientalist
knowledge served as a foundation for Indological scholarship and government
policies, and further institutionalizing it in the form of Asiatic Society of Bengal. This
represents a intimate relationship between political and intellectual concerns of the

period.

Further the growth of Romanticism in Europe brought to India a new kind of
sensibility that enhanced the appeal of a more personal style of rule (Metcalf 2005).
This made the district collector the central figure of the British administration and
came to embody the British vision of proper Indian governance. This led an
understanding that for good governance, knowledge about India should go beyond
learning language and ancient text and more concentrate on its people. Hence, from
1800 onwards many detailed surveys started to come up to define Indian land and its
people and further collected in lists and in other statistical ways.

2.2 Constructive period

In the formative period the colonial knowledge was confined in studying
ancient texts with the help of the Brahmins but Hindu religion was further held
' responsible by the Britishers for the lack of civilization, by keeping the caste system
i mind, and this was the period when Eurocentric ideas were applied in India like
revision on policies on tribes, establishing criminal tribes act. In the eighteen century
these ideas were further professionalized as linguistic, ethnographical, archaeological
and census surveys and district gazetteers. In this period more attention was paid to
topics like caste, customs, tribes, religious and cultural practices, linguistic diversity,
agriculture, revenue, rent, population, etc. Among these, ‘caste’ came be the central
point in studying India (Cohn 2004, 1987, Metcalf 2005, Dirks 2004).

In the eighteen century, the British administration was based more on direct
contact with the Indian subjects like direct observation and measurements, rather than
depending on the ancient texts, this was a part of the larger positivist enterprise which
sought empirically verifiable information about all societies. The strategies which
were devised by the British were always made to justify their principle of rule in Ir;dia

and this was implemented through administrative practices. In addition the ordering
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and classification was done in accordance with scientific systems of knowing. It was
also part of the larger Enlightenment endeavor, by observation and studies about the

world outside the European landmass.

The systems devised by the Britishers were philology and ethnology,
anthropology, census etc, as these were familiar to them. The Britishers saw the
Indian population in groups rather than individuals and hence categories were built up
to denote India’s differences 11; terms of caste, criminal communities, and tribe. And
before ordering people, they must be studied in detailed and thus the colonial projects

started.

2.2.1 Ethnographic project

The Britishers started to describe its subjects in India through a variety of
classificatory systems. For instance, occupation was taken as a criterion to order the
Indian society. The Britishers saw a link between caste and occupation and this
perception came through religious texts. The texts showed that every caste is
predefined with an occupation and this occupational role has to be played for
sustaining the society. In order to play safe and not to disrupt the stability

ethnographic studies on various communities was needed and was initiated.

Among the colomal ethnographers cum administrators, Colin Mackenzie is said to
have inaugurated the scientific understanding of India (Dirks 2004). He collected
statistics on housing, health, education, family, occupation and population, with the
help of the Brahmin assistance. Imperial survey and éensus had made ‘caste’ as a
central object of their investigation and social classification. Caste under colonialism
was taken for granted by the colonial rulers in maintaining social order, justifying
colonial power, and sustaining a very particular form of indirect rule. Indirect rule,
according to Dirks (2004), are those mechanisms that were used to buttress and to
displace colonial authority. In the 18" century, these were linked to the modes of
property, agrarian relations and revenue collections (Ibid). There were heavy attempts
to have a detailed compilation of empirical data on British India. First was done in
occasional manuals of local district and then in gazetteers and statistical surveys.
District level gazetteers began to write whole chapters to the ethnography of caste and

customs. By the time of the first decennial census of 1871, caste had become primary
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subjects of social classification and knowledge (Cohn 1987). Village was also
continued to be seen as the dominant site of Indian social life but it was understood as
a setting of caste relations than the primary building block of Indian society (Metcalf
2005). At that point of time, the British government was more concemned about the
process of getting a uniform knowledge of India and for this purpose William Hunter
was appointed as the director of general statistics in 1869 by the then government of
India. He was in charge of supervising a series of manuals and gazetteers, which was
done for systematizing the official colonial knowledge. In these manual and gazetteers
an ethnographic chapter was dedicated in which castes and tribes were listed and
described; under the heading of “Marriage and Customs” (Driks 2004).

After 1875, the Indian mutiny had an impact on the ethnographic project and
its objectives were. changed. Initially, before the rebellion of 1857, the writings on
India was started to know the Indian languages and ancient texts, so that they could
rule India better and they did not took caste very seriously as they did not want to
disturb the prevailing social institutions. But after the rebellion, the Britishers started
to mark out some communities as loyal communities. These loyal communities
consisted of so-called lower castes and other castes which were further labeled as
Martial races, for example the Mahars. They were also recruited in the British India
army. This concept of Martial races was translated into a state policy. To assess the
loyalty of these communities appropriate knowledge of these communities and their
cultures was very much needed and hence for this purpose, anthropology was used as
a principle colomal modality of knowledge and rule (Pels 1997, Raheja 1996, Dirks
2004). Anthropology gained impetus from this period. As gradually the institutional
provenance of caste expanded, affecting the recruitment of soldiers into army, there
was an implementation of legal codes according to caste lines, the criminalization of
entire caste for local policing and the assessment of the political implications of
different colonial policies in the local administration in terms of caste (Dirks 2004).
For fulfilling these particular purposes a detailed account of empirical data had to be
collected. Hence, after 1857 various ethnographic accounts had specific chapter on
each caste and its customs in the district level manuals and the gazetteers. There was a
feeling among the Britishers that India can be ruled by using anthropological
knowledge, first by understanding them and then by controlling them.
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The ethnographies which were written in this period were mostly explanatory
and interpretative accounts of the Indian population. These accounts had an influence
on the Indian population as well as on the Britishers, as Inden (1986, pp 414-415)
states, “these explanatory texts which presuppose the existence of all single, fixed,
external reality, analogize a society, nation, all civilization to an organism and see its
particular configuration of thoughts and institutions as the outgrowth of adaptation to
a given environment or as the development or unfolding of an essence consisting of
fixed, defining attributes. .. the Indologist while going through the passages of his text
make the thought and practices of the ancient Indian to be alien and different from the
western mind and he takes the credit for providing the ordeﬂy facade for the Indian
practices. Here the scientific theorist... the physical anthropologist, the racial
historian, historical materialism, comparativé mythologist, social psychologist,
historian of religion, structural-functional anthropologist—truly comes in to his own”.
These accounts further go in theorization, explanation or interpretation, and are
termed hegemonic (Inden 1986). By the end of eighteenth century the subject matter
of ethnology had become standardized by taking five separate subject on Indian
people which were race or descent, language, caste, religion or sect, traditional habits

and customs (Cohn 2004) .

Special importance was given to caste, as all the British officers held a strong
view for 1t for two reasons. Firstly, it secured to serve the colonial power and
sustaining 1t in a particular way. Secondly, census on caste became a vehicle for
' collecting empirical knowledge of Indian people (Cohn 1987, Metcalf 2005). One of
the first compilations done on caste was assembled by Reverend M. A. Sherring, who
published an influential three volume entitled Hindu tribes and castes. This work
provided a detailed account of various castes in India. Another colonial ethnographer
cum Brtish official, Walter Elliot, who was posted in the Madras presidency, was
quite known for this ethnographic work. He writes “I will call attention to another
race from all over India, a study of which will well repay the ethnologists. It is
composed of certain predatory tribes who have established themselves on the hills or
other places difficult to access, where they enjoy a considerable degree of
independence, fumnishing contingents from their retainers or where the sovereign is
weak, establishing petty principalities for themselves, and levying blackmail from

their more peaceable neighbors” (Metcalf 2005 ). From here the concept of tribe must
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have emerged and the colonial ethnographers got engaged in studying these

communities.

The ethnographies projected a particular discourse, a colonial discourse’,
which was more powerful than the colonial state. The attention 1s drawn here to the
fact that frameworks of knowledge embody a political relationship, like ideas, .
concepts and theories, which were put in the colonial ethnography, carry meanings
which have a political history. The colonial knowledge, which was projected by the
colonial ethnography no doubt it enslaved the human beliefs. It colonized the values
of the local people by a variety of means including the most effective means of
colonizing the imagination by imposing a colonmial language, which led to an
emergence of local elites, these elites were the ones which were in the higher position:
of the hierarchy, who acted as an translator between the Britishers and the locals
especially for writing ethnographies. The educational institutes which were setup by
the missionaries and the government produced these kinds of elites. The colonial
knowledge took away the colonized people’s night to _imagination, rights to
understand history in their own way, right to interpret nature from their own vantage

point.

The institutionalization of colonial knowledge was done by introducing the
Bntish education system and the legal system. Missionaries played an important role
in setting up schools and colleges, which were the channels of introducing Européan
knowledge system in India. These students were further recruited in government
offices as surveyors and record keepers in lands and property rights. This in turn
needed courts of laws to settle the disputes by using the law which was imported from
the British legal system. This led in minimizing or stopping the functioning of the
existing local systems of laws. The state formation in British India and the projects of
colonial rule legitimized the colonial system of knowledge. It shaped new terms of
discourse about the Indian society and its nature by analyzing it with the discourses
prevalent in Europe. The 18" century European expansion in India generated
qualitatively new knowledge. Much of it served instrumental functions for capitalist,

mulitary, and administrative expansion for the Britishers. The most instrumental

! In this dissertation, the term discourse is used in the sense as The term discourse is used in the sense
of concepts and ideas, it means governing the conditions of knowledge
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knowledge produced to sustain technologies of colonial rule; colonial knowledge was
produced in the frame of objective science. Additions to knowledge about India were
understood as scientific discoveries whose veracity was based on methodologies
authorized by scientific standards of the being (Baber 2001). Ths is how the colonial
ethnography institutionalized the colonial knowledge and gave for the emergence of

another, the European governmentality (Pels 1997).

2.2.2 Colonial Information: Statistics and Census

Statistics and ethnography were the carriers of modern classifications of race,
nation and ethnicity (Pels 1997). The botanists pioneered the colonial deployment of
statistics. Initially statistics was used as exploring the new land, and then later used
more specifically in traveling accounts and in developing and classifying new forms
of knowledge through methodological predecessor of statistical questionnaires and the
anthropologists’ Notes and Queries (Pels 1997). India was defined and redefined
through questionnaires based on race and caste. Taxonomy was also giveh
emphasized and given importance in making a new ‘art of government’ (Pels 1997).
Colomnial statistics yielded more results, as the Numbers generated through reports
where of important uses including setting of agnicultural taxes, resolving land disputes
and for providing political representation and policy change (Appadurai 1994).
Numbers were used as a part of bureaucratic control and a key to the colonial
imaginare in which countable abstractions, both of people and of resources, at every
imaginable level and for every conceivable purpose, created the sense of controllable
indigenous reality (Appadurai 1994). The idea of Number as an instrument of colonial
control was taken along with other concepts like “landscape” and “people” (Ibid).
These concepts formed an integral part of political imagination for the Britishers and
the state cannot survive without these concepts as they are very much needed for
social control. The role of Numbers while gathering information had two sides, one
described as justificatory and the other as disciplinary (Appadurai). Statistics had a_
critical importance in formulating and enacting any major social or economic related
policy. Numbers further gave an opportunity to compare place and people which were
different and also served as a short form for capturing and appropriating otherwise
recalcitrant features of the social and human landscape of India. One can see that
Numbers became an indispensable part of bureaucratic control and discipline the

colonial state.
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The detailed scientific survevs initiated in the second half of the 18" century
were possible due to large number of amateur scientists employed in the company
(Baber 2001). These surveys played an 'important role in transforming the trading
company into a colonial state. The knowledge produced from surveying played a
major role in formation of nation-state of India (Ibid). The accumulated scientific
knowledge imparted concrete shape to aid fixed territorial entity, inhabited with
people who were further classified, categorized, ordered and invested with the help of
new scientific discourses. This is how the information order in colonial India was
framed (Bayly 2001). As argued by C. A. Bayly (2001, 293), “colonial information
had two aspects, one is that it consolidated and subordinated to British interests in the
information of existing communication media and the knowledgeable communities
and second this information collected created new ‘epistemological communities’ and

k4

novel institutions in which knowledge was stored”. Some Indians were more
significant in providing information and which was further processed in creating new
knowledge. This also specifies networks of information and social power in the
colonial state. These developments in the collection and diffusion of knowledge
should be seen against the background of the foundation of new types of
epistemological communities among the Indians. All the information which was
previously collected through first hand information like noting down the speech of the
‘natives’ and religious texts were all adjusted; polished and incorporated within the
domains of western sciences represented by geography, geology or medicine. This
also creates an understanding that the generators of knowledge and the institutions of
information collection collaborated with the discourses which they give rise to create
a kind of change in favor of them (Ibid, Raheja 1996).

This information which was collected initially was collected through Indians
and later deposited in a structured manner in anthropological reports, archives and in

gazetteers reports.

In 1830 and 1840, most of the local officers were ordered to obtain total
population of the district through revenue surveys, settlement reports and then have to
crosscheck with the local Indian information collectors. The population on caste was
emphasized along with agriculturalists and other occupational groups. But there were

conceptual problems regarding occupational categories, like problems in defining
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agriculturalists. Vague definitions were given to occupational categories and the local
officers were left for defining the term (Cohn 1987). This led to more confusion in

defining what caste was.

Just béfore the first all-India census in the 1870s, a memorandum was
presented cn the need of census requirements emphasizing the necessity and clarity in
studying the social customs of Indians. The British Government then commissioned a
number of researchers and administrators to write accounts of the customs and
manners of the people. This period also coincided with the period of anthropological
researches characterized by intellectual liberalism in the wake of findings of the
studies of Darwin and Spencer (Metcalf 2005). This was the formative period of
anthropological studies in India- the evolutionary as well as the diffusionist (Pels
1997). To do this kind of study, census was the best available tool in the hands of the
Britishers. This kind of anthropological study was done mostly under Asiatic Society
of Benéal which was set up by Sir William Jones and the contributions were made in
the journal ‘Indian Antiquary’. Anthropological investigations in the real sense began
in the post-1860 era, particularly with the Indian Census entering the field.

In view of the interest taken by the British administrators in the institution of
caste, the recording on the caste of individuals was necessity to keep it alive in
government records, if not to exacerbate, the numerous divisions already present in
Indian society (Cohn 1987). Hence, the first universal census questionnaire adopted
for the census of the 1871 included separate items on ‘religion’ and “caste or class’,
besides ‘race or nationality or country of birth’ (Dirks 2004). The 1871 census reports
have provided short ethnographic accounts of castes and tribes and for the first time
an introduction to the life of the most primitive people and ethnic groups living in
isolation in inaccessible areas of the country was provided. But there were problems
in defining village and drawing the boundanies of villages from town. In 1881, the
question on caste was modified to read ‘caste, if Hindu, sect, if of other religion’
(Cohn 1987). The question on caste, in fact, received more attention in 1891, as there
were attempts to get more details by providihg for a separate itern on the sub-division
of caste or race in addition to the question on the main caste or race. In 1891, census
started indexing and classifying castes, races and ethnic groups, etc., under sixty

major grouns. like military and agricultural castes, land-holders, cattle breeders and
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grazers, agricultural laborers, singers and dancers, traders, silver and goldsmiths,
barbers, blacksmiths, carpenters and masons, taillors, weavers and dyers, washermen,
fishermen, forest tribes, etc. along with the population and territorial distribution of
each (Ibid).

2.2.3 Anthropological studies

For analyzing colonialiém, the role of anthropology should be taken into
consideration as it is a broader field of ethnographic activity which existed in the
colonial period and before the boundaries of these discipline emerged (Pels 1997).
Colonialism here is taken as a particular strategy in domination and exploitation of the
Indian culture, societal values in understanding the Indian population
Anthropological st}ldies conceived as one of its projects to achieve this goal.
Anthropology as a /project started with the need to understand customs and traditions

and later established for revenue settlement and legal codes.

The classical anthropologist’s in the colonial period studied the culture of the
colonized holistically same as they studied their own society. They stressed more on
the study of changing native and looking up on theories and building fieldwork
methods which were meant to serve as instruments of governmental planning (Pels
1997). First, it helped to classify non-European population in ways that would be
consistent with the European notion of progress. If one sees the role of anthropology
and the method used in a particular historical context tells us that it was also a part of

expansion of European power.

Christian missionaries have played an important role in the anthropology of
colonialism. As to maintain colonial rule and develop relationship with the Indians,
the Britishers required a language of command. For this purpose a dictionary and
grammar of the Indian languages was provided by the missionaries (Cohn 2004 and
Pels 1997). The studies on colonialism have shown that it is quite impossible to
neglect the relationship between the missionary movement from broader processes of
propagating morBidity and the development of anthropology (Pels 1997). They played
an important role in professionalizing ethnology and anthropology in the British

colonies. Their role was very much indirect and subtle, as they had developed the
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opportunity for themselves to involve with the masses through religious teachings and
conversion. This gave them a special juncture of colonial technologies of domination
and self control individually;, missionaries often resisted collaboration with the British
oificials but did support them indirectly by providing western education and
converting them into ‘Christianity (Pels 1997).

By 1860, the idea of difference was defined and India had become a laboratory
of living museum (Metcalf 2005). The Indian people were defined with racial and
cultural identities with caste as the most important aspect. In this period lot of
literature was produced in forms of gazetteers and manuals, these were in fact the first
reports to study the customs and manners of the castes and tribes. The colonial
ethnographers systematically started to collect these facts, as they were needed for
administrative purpose. Much of the ethnography emerged for the requirement of
administration (Dirks 2004).

The importance of the anthropological study of India of this period was
reflected a century later. For instance, in the 1969, the Ethnological Society of
London invited specialists to map the ethnological composition of Indian regions
according to the established scientific criteria of ethnology which were ‘physical

character’, ‘language’, “civilization’ and ‘religion’ (Bayly 2001).

The ethnology presented in this environment pictured India in which race co-
existed with caste. India was seen as a land of two separate racial groups which has
different and distinct culture, language and racial types- the Dravidians and the
Aryans. The former racial type was characterized by long headed, dark-skinned, dark-
eyed men with very black hair. They speak Dravidian languages and living in their
primitive conditions and are through out savages. The later were characterized by pale
face, speaking languages affiliated with Sanskrit, which forms basis of all the dialects
of civilized India (Bayly 2001 and Trautman 1997). This racial discourse was initiated
by Jones, an orientalist scholar, who spoke about the historical significance of the
shared familial roots of the Indo-European or the Indo-Aryan languages (Metcalf
2005). 1t 1s through the linguistic kinship which provided the basis to identify a legacy
of the Aryan or the Indo-European migration, religion and political culture both in
Europe and in Asia. In his work he tried to establish the ethnological thought about
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India in terms of two races through the myth of the Aryan conquest. This idea of race
was taken further by Forbes, an orientalist scholar, who opined that the Aryans are
linguistically defined as ‘race’ or “nation’, who came from west Asia and started the
principles of varna scheme. He emphasized and separated thiem from other through
skin color as a marker of rank in the varna scheme keeping them into highest order

and the dark skin Dravidians as of inferior rank (Bates 1999).

These were the early orientalists construction on race but in the later stage of
orientalism priority was given to the notion of climate, terrain and physical
environment as a determinant of human character (Metcalf 200S). This stage of
orientalism was rooted in the idea of Scottish Enlightenment who perceived human
attainment through environmental schemes of analysis (Ibid). This environmental
theme was taken by colonial anthropologists for classifying races in India and from
this so-called “civilized* and ‘savég&s’ races were distinguished on the basis of habitat
{(ibid). Though at that time there were various criticisms on this by Christian
missionaries but it hardly had an impact. Walter Elliot, an ethnographer, had done
detailed ethnographies on the basis of race, where he classifies people according to
their physiology, their moral attributes, and their level of ‘civilization’. Racial
ethnology produced a diverse and unpredictable discourse of Indian differentness and
never conceived India as static and universal caste categories, as conceived by the
early ethnographers (cf. Inden 1986)). In the 19™ century the notion of race was
changed and it was used to distinguish and identify different Indian communities into

caste and tribes.

These two categories, caste and tribe, were used in colonial anthropology in
defining and identifying Indian communities, one was the use of photography and
another use of proverbs (Metcalf 2005 and Raheja). These two were used more
systematically used in the 19th century ethnographies.

2.2.3.1 Photography

Many early practitioners thought photographs reflected reality in an objective
and unbiased manner. Photography seemed to conform to the methodology of science
as its images were the product of direct and close, personal observation. Photographs

provided eyewitness "evidence" of what was being studied; visible "facts" or "proof”
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in support of anthropologists' statements. By the end of the 19th century photography
was considered by Notes & Queries on Anthropology to be a trusted means of
ensuring a veritable objectivity; and fieldworkers were advised "to devote as much

time as possible to the photographic camera.

In India this view was adopted by the early pioneers of ethnographers and
anthropology. The matter of fact, photography had a big role to play when it came to
systematization of caste and tribes in India. As Britishers conceived different castes as
representing distinct racial types and hence to make one caste identifiable and
differentiate it from other castes, there was a demand of an exact image of one typical
members of a particular caste with a precise characteristics of physiognomy, dress,
manners and behaviour (Metcalf 2005) As different castes were conceived to have
different and distinct racial character, a photograph of a typical member, with their
traditional dress and clothes, from that caste or tribe was needed to identify the whole
community (Dirks 2004). Hence much effort was given in search of “exact” image by
photography followed with information and statistics of the community. For instance,
Mackenzie’s ethnographic drawings provided a typical répr&sentaiion of different
communities, castes, tribes and groups. In his drawings costume was the main
indicator to differentiate people and communities. It was an important marker of
difference in the context of occupational categories (Dirks 2004). A directive issued
by the Government of India's Foreign Department: "Each Local Government is
expected to collect into one collection such photographic likenesses of the races and
classes within its borders as it may obtain and fumnish a very brief notice of each. The
likenesses are to be sent to the Central Committee of the London Exhibition in
Calcutta" (Dirks 2004). It is 'types', not 'individuals', which emerge in these
photographs of Indians in colonial photography.

The drawings were generally of groups and communities who were separated
by the mainstream and were mostly of tribals and nomadic communities, which
created sterebtypical mmages. With these photographs, the characteristics were also
provided in the ethnographies which further led the Britishers to label these
communities. As the Britishers were still confused with the various terms they mixed
castes with tribes and with others occupational categories. The initial stage of
photography in ethnographies was just a curiosity but it passed this stage by applying
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scientific theories and judgments. Nor did the photography stand alone; it was always
accompanied by 4a brief account of what purported to be that groups essential
characteristics. There was a live display of caste and tribes blended with racism and
also contributed to the formation of European identities and 'white hegemony'.
Photography in India also reflected the rise of racial science. From the late 18™
century on, the concerns of physical anthropology were joined to the power of
photography to order and classify visually the "t.ype" people in India. Administration
was clearly in mind during the’compilation of the massive colonial study, The People
of India (1868-75). This eight-volume work replaced paintings of Indian "types" with
over 400 photographs and descriptions of every Indian group and caste. In each of
these anthropological writings, the traits of Indian castes, tribes and criminal
communities were described as deviations from a familiar mainstream and western
norm. It is the likeness about these communities which is shown in the photography.
This shows a relationship in the growth of anthropology, the administration of “caste”

“race” and “tribe” under colonial rule, and colonial photography

2.2.4 Summary of 18" century

These colonial projects created knowledge which led the Britishers to control
and legitimate their rule in India. The first thing is to know India and its subjects was
through the European lenses and thus, transformed and molded the traditional cultural
forms through reconceptualizing, reconstructing and decontextualizing it within the
framework of that colonial knowledge (Dirks 2004). The colonial projects represented
India through the mastery and display of archaeology and ritual texts, assessment of
land, property, agrarian structure and classifying and enumerating the population
through the census. These projects stressed on the nonverbal and tactile dimension of
social practice that is the exchange of objects, the arrangement and disposition of
bodies, clothes, buildings and tools in agricultural practices, religious performance,
regimes of domestic and kinship, physical discipline and the instruction of landscape
(Dirks 2004).

2.3 Methodological Period

European ideas were conspicuously applied to India during this period. In the
course of time, the application of Eurocentric ideas added to represent India; it was
further used in official reports, papers, and reports and in surveys during the first half
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and professionalized as social sciences like lingliistic, ethnology, archaeology and
anthropology in government reports, census and district gazetteers. With the help of
these professional subjects and its methods, a detailed and extensive study on peasants,
revenue, caste, customs, tribes, religious practices and linguistic diversity was
initiated. They were used as a tool for labeling, caiegoﬁzing and justifying the Indian
hierarchies, which already existed.

2.3.1 Census

In the late nineteenth century, the Government felt that for proper
administration of the country it was crucial to understand the social structure of the
country, its people, their religious beliefs, and their ethnic affiliations, besides their

customs and manners, which was the focus of the colonial projects in the 18® century.

There was an assumption by the Britishers that to understand Indian
population two major indicators—religion and caste are needed. All the colonial
ethnographers and anthropologists in India were also census commissioners and their
understanding and conclusions on caste were totally based on data and conceptions
going out of the census operations (Cohn 1987). In 1901 census which was done
under the supervision of Risley, the question of caste precedence and of race came
together. He stressed that social precedence was based on a scale of racial purity
(Bates 1999).

The schedule adopted for 1901 Census, in addition to items like ‘religion, and
language ordinarily used’, provided for the first time recording of ‘tribe’ and the
relevant question was amplified to read caste of Hindus, tribe or race of others’. The
investigations of anthropological nature during this phase of the Census can be
grouped into three broad categories, given below,

) Population statistics and fertility data,
(11) Occupational classification of caste/ethnic groups and caste ranking
(11)  Ethnology including racial classification of the lndié;n people.

In 1921 Census, population data were collected and published for each
individual castes and tribes separately at the state and district levels. In 1931 Census,
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these figures taken from 1921 census were confined to castes and primitive tribes. The
1941 Census data on population of tribes were presented on a somewhat modest scale.
It was also felt by the Census Commissioner that in the then prevailing circumstances,
the scope of enquiries on castes and tribes could be dissociated from the Census. The

term ‘primitive’ tribe was given up during this Census.

2.3.1.1 Occupational Classification

As mentioned earlier, the British administration was particularly attracted by
the institution of caste, partly for political reasons and partly out of the scientific
interest. On the basis of census data, Risley, the Commissioner for 1901 Census,
classified castes into seven main categories according to their social standing—tribal
castes, functional castes, sectarian castes, castes formed by crossing, national castes,
castes formed by Migration and castes formed by changes in customs. He went a step
further and ranked the ‘jatis’ in the local hierarchy and ‘varna’ affiliation of each. The
ranking of ‘jatis® and castes by the census created an unparalleled situation. Whatever
their de facto status Indians had, most of the communities at the lower rung of the
caste ladder thought that it was a good opportunity for social climbing by laying
claims to higher status and registering a higher ranking in the census documents to
have an official stamp, indicative of their higher social origin (Dirks 2004). Thus it set
ih motion a process of social mobility whereby a caste claimed a higher social status
by ‘sanskritising™ its religious beliefs and rituals, if necessary. A number of caste
associations were formed and ovemight new caste names were adopted, showing
descent from high castes. In this regard Ghurye (1924) observed, “Various ambitious
castes quickly perceived the chances of raising their status. They convened
conferences of their members and formed councils to take steps to see that their status
was recorded in the way they though was honorable to them. Others could not but
resent this ‘stealthy’ procedure to advance and equally eagerly began to controvert
their claims. Thus, a campaign of mutual recrimination was set on foot. The leaders of
all but the highest castes frankly looked upon the Census as an opportunity for
pressing, and perhaps obtaining some recognition of social gains which were

otherwise denied by persons of castes higher than their own”.

? Sanskritizaton is defined here a low' Hindu caste, or tribal or other group, changes its customs, ritual
ideology, and way of life in the direction of a high and frequently ‘twice-born' caste. Generally such
changes are followed by a claim to a higher position in the caste hierarchy than that traditionally
conceded to the claimant class by the local community...”. taken from M.N. Srinivas.
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2.3.1.2 Anthropometric usage in census

The Census of 1901 by all accounts was the first organized attempt to provide
anthropological and ethnological data on the castes and tribes. The 1901 Census
initiated anthropological and ethnological investigations. The results of the studies -
were published in the ethnographic appendices as part of Census of India, 1901. As a
result of the efforts of the Indian Census in the field of ethnology it was possible to
bring out for the first time short ethnographic accounts on some of the most primitive

I

societies or tribes.

The ethnographic studies of castes and tribes continued till 1911 Census. In fact, the
1901 and 1911 Census reports were considered largely anthropological and their
chapters on castes and tribes came to be regarded as ‘anthropological classics’. The
Census of 1921 gave emphasis on economic aspects, but the following Census in
1931 in the scholarship of Hutton made contribution in the field of Indian
anthropology in general and Indian ethnography in particular. He studied Naga tribes
in the early twentieth century and in bringing out full-scale monographs on these for
the first time. In 1931 Census, a special ethnographic volume was brought out in two
parts, the Part B of the volume containing interesting material on important tribes by
way of contribution from Scholars and census superintendents, besides data on

physical anthropology

2.3.1.3 Racial Classification

The 1901 and the 1931 Census reports made far-reaching contribution in the
field of ethnology including physical anthropology by providing data on physical and
racial types based on anthropometric measurements. Risely’s classification of race
became a pioneer in the field of anthropometry. The 1901 Census study was an
extension of his earlier work The Castes and Tribes of Bengal (1981). His
classification made a systematic attempt to isolate the physical types and lends
support to racial affiliation or the racial basis of castes. The 1931 Census could be
regarded as a landmark in the history of ethnological studies as it provided the basis
of the racial classification of the people of the sub-continent. The census later carried
out a survey in the entire sub-continent on the basis of anthropometric observations.

The survey covered various tribes and the low castes at that time.
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2.3.2 Ethnography and Anthropology in 19" century

The role of ethnography and anthropology in the 19" century was different
from that in 18" century. It shifted its focus from understanding customs and
traditions, revenue settlements, and legal codes to policing, identifying and
categorizing communities in the European framework of science and knowledge
(Dirks 2004).

In the 19 century the effort to understand customs for the better governance
of Indian society gave rise to anthropology. Dirks (2004) notes that customs which,
eventually became a site on which British colonial forms of knowledge was
constructed, remained decontextualized from its original rendering as the parémeter of
intervention and regulation were constituted by the kinds of knowledge that were
being produced under colonialism. Further, he descnibes the role of anthropology as
policing the tradition of Indians, gave new meanings and applications to Indian

customs and traditions within the European notion of knowledge (Ibid).

The Biritish rule by the mid-century became secure and the colonial search of
knowledge took a new shape. In various collections, volumes, official manuals and
gazetteers, caste was held important and used as a primary means for classifying
Indian population. As noted earlier during the time of revenue collection there was a
need for knowing Indian population and its social order for maintaining British rule.
There was a felt need among the Britishers that for sustaining their rule and to keep
India in its total control, the knowledge about India is must and should not be just
confined to political economy. This gave rise to colonial ethnography and a legitimate
authority in studying Indian communities. From 19% century ethnological knowledge
became privileged more than any other form of imperial understanding (Dirks, 2004).
There was a belief that India could be ruled and known better using anthropological
knowledge to understand and control its subjects and to represent in a systematic
manner. It got a legitimate authority from the state, with the backing of theories
produced by Risley and his colleagues. As Dirks (2004) insists that Indian
anthropological writings were born directly out of the colonial project of ruling India
on the basis of the writings of Risley and Thurston.
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In the early 19" century the missionaries still had an edge over the
ethnographic accounts of India becausé of direct contact with the natives, tribal
groups in particular, and hence had an authority over the colonial ethnographers. The
British anthropologists used these ethnographic accounts for their further

development of theories.

The Indian people were denied their own history, and were defined by
unchanging racial and cultural identities. The most important among these identities
was caste. As Cohn (2004, 1987) states, for the late Victorian ethnographers and
anthropologists ‘a caste was a “thing”, an entity which was concrete and
measurable... above all it had definable characteristics like endogamy, commensality
rules, fixed occupation, common ritual practices’ and these things can be easily
quantified for reports and surveys. Once this system is fitted into an organized
hierarchy, the system could be taken as providing a comprehensive and authoritative
understanding of Indian society (Cohn 1987). Hence through out the 19" century, the
collection of material about the castes and tribes, their traditional customs and cultural
forms, social, religious and kinship patterns were done in a systematic and canonic
manner. Caste held a special importance and was very much institutionalized. This
can be seen in the 18™ century as the army recruitment was carried out on the basis of
caste, implementation of legal codes, criminalization of entire caste, and élassifying
population on the basis of caste in census. But these were still inadequate to know

India in terms of ethnological curiosity (Dirks 2004, Metcalf 2005).

Ethnographic Survey of India also announced that the census was necessary
for colonial knowledge but not sufficient in its debit issue of Man in 1901. It was
Justified on the following grounds, “it has come to be recognized.... that India is a
vast store house of social and physical data which only need be recorded in order to
contribute to the solution of the problems which are being approached in Europe with
the aid of material much of which is inferior in quality to the facts readily accessible
in India’ (Dirks 2004). The need to collect ethnographic information was considered
the same because the primitive belief and usage in India could be completely
destroyed or transformed. Finally, the surveys were justified on the grounds that ' for
purposes of legislation, of judicial procedure, famine relief, of sanitation and dealings

with epidemic disease, and almost every form of executive action, an ethnographic
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survey of India and a record of the customs of the people is as necessary an incident
of good administration as a cadastral survey of the land and a record of rights of its
tenants™ (citied in Cohn 1987). Caste in the 19" and the early 20™ century was central
in getting details about customs of people, which was seen as a hub of all information.
This information was further systematically collected, organized and disseminated for
a wide variety for the governmental initiatives for every executable action. Indian
ethnography stressed more on scientific claims with the passing time. Its categories
were embedded in census, gazetteers and revenue records and it became more even

closely tied to the administrative concerns of the colonial state.

Risley, being the census commissioner in 1911, proposed anthropometric
measurements to be used in census, for classifying ‘caste’ based on ‘race’. According
to him, caste, which is like race immutably inscribed on the bodies of Indian people
and could be ascertained by measuring through anthropometry (Metcalf 2005).

In the Ethnographic Survey of India, a proposal forwarded by Risley to
employ anthropometry for future research in India and the rationale for choosing this
method was caste system. In his words,

“Anthropometry as a science that would yield particular good results in

India precisely because of the caste system that organized social

relations through the principle of absolute endogamy... the marriage

takes place only within a limited circle; the disturbing element crossing

is to a great extend excluded; and the difference of physical type,

which measurement is intended to establish, are more marked and

more persistent than anywhere else in world” (Dirks, 2004).

The ethnological survey at that time was heavily influenced by Risley’s ideas
and his theories about Race and its relationship with caste. The ethnographic survey,
thus, resulted in a series of volumes studying the customs, manners and
anthropometric measurements of the castes and tribes of the different regions of India.
Each entry included salient ethnographic facts as caste origin stories, marriage and
funeral rituals, ma