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PREFACE 

Even though it is not possible to say much about 

the history of Naga people before colonial arriVal, we 

know that the Naga trihes have had a rich culture. Each 

clan of the tribe had its own beautiful cUlture, yet 

there was close affinity between the traits of different 

clans. Nagas were long famous as head-hunters, looking 

for the heads of their neighbour Villagers. Thousands of 

former head-hunters are still alive. \~th the tremendous 

changes that have been witnessed through the years, and 

the new social changes, the Nagas have started learning 

to live together and perhaps that may be regarded as the 

first no ti. ceabl e step of progress in Nagaland. The general 

notion of the changes in the socio-cultural and religious 

life of the people is often attributed to the spread of 

Christianity. This study aims at presenting an overall 

assessment of the impact of Christianity on the Naga people. 

At the outset, a word of explanation about the origin 

of the word 'Naga'. Nagas are very proud of being Naga. 

They woUld rather be called Naga than • tribal'. R .. R. ShimraY, 

in his book, Origin and Culture of Nag&. uses the term 

'Nagaism', to refer to the Naga cultural pride. The term 

'Naga' includes the various tribes of the present state of 

Nagaland, the tribes No ete, Nancho, and Tangsa in Arunachal 

Pradesh and their congeners in Hanipur State and Soma tracts 
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of Burma. 1 Inspi te of a political system wherein a sense 

_of sovereignty went down to the village unit, and a 

multiplicity of languages, those tribes have long had 

something in common. 

Alemchiba. Ao, discusses at length the various 

theories about the origin of the word 'Naga' and the 

general consensus is that the word Naga was given to them 

by the plains Assamese people to mean naked hill people. 

As a matter of fact, the word Naga has remained a terror 

to the Assamese till recently. 2 ':'!hen the Colonial power 

occupied Assam, they simply adopted the Assamese word, 

'Naga' •. In the pre-Colonial period there is no evidence 

that the. hills people knew themselves as "Nagas". Al em chiba says 

that till r_e_cently, he has come acrpss_ people of Tuepsan1g; 1 'rarely 

~peaking_ of themselves ::lS NM~as, b-ut AS Ch-ang, K611yaks, fhc)ms, ::lnd 
' 

so- onu .. ~ . - l A.nd even todaY people feel closer to others of 

their own tribe than with other Nagas. We may note that the 

Nagas use the tribe's name as if it were a family name. 

In the first chapter we- shall review the Naga tradi

tional society. It was a simple village society. Its social 

activities were confined to its own particular village. 

!. R.R.-Shimray: Q.rigin and Culture of Nae;a, 1985, PP• 
249-66. 

2. Al emchi ba Ao: A brief historical account of Na goal and 
1970, p. 21 • 

3. W,Q., p. 2 ~~ 
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Certain aspectsof Naga social life, particula.rly head

hunting, Feast of I'1eri t~ Morung, and their religious 

beliefs, would be examined. 

The monographs of J.H. Hutton, The Aneami Nasa and 

The Sema-Naga and J.P. Mills, The Ao Naga,and The Renrma

Ha&a. though anthropological studies yet have historical 

importance. Similarly, Fiirer-Haimendorf .T)le Naked Naga 

writes about the social customs of the Nagas in general. 

R.,R. Shimray's recent work, Oririn and CUlture of Nagas -

provides usefUl infonnation for the discussion of 

particularly Morung and Feast ·of Merit.-·: We shall examine 

the Naga traditional society on the basis of these sources. 

In Chapters 2 and 3, we shall examine the coming of, 

and the conversion process to, Christianity. In the begin

ning the pace of conversions was slow. However from 1930s 

on, conversions picked up tempa and hit a climax during 

World war II in Kohima district, and during the political 

tunnoil in the 19 50s in all over Nagaland. 

Christianity has been synonymous vuth school work. 

The government left the school work with the mission, 

concentrating itself on political control and the 

administration. 

The study of the working of the mission suffers 

'f'toilt a scarcity of source material. First of all American 

Baptist Mission does not maintain any archieves in India. 
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The Impur mission station, the 'first in Naga Hills, could 

have provided the necessary information, but the material 

was reportedly lost in a fire in .1919. 

Dr. F .s. Ik>wns The l1i ghty works of God deals with 

the Church history of the North~ast in general, his account 

is not adequate for Nagaland. Reverend Kijung Ao, 

Nokinketer I•1ongchen (in Ao dialect), mainly deals with Ao 

Churches. Horeover, since his book is in regional dialect, 

it cannot be read by outsiders. The growth of Baptist 

.Q.hurches in. Chakhesang Na ga tribe, by Reverend Phuveyi lli zo 

provides fairly good information with regard to the 

Chakhesang area. The recently published work, Baptist 

flri ssions in Nagaland by Joseph Pu thenpurakal certainly gives 

deeper insight on the subject. Puthernpurakal could utilize 

the archives of the Am·erican Baptist Historical Society, 

Rbchester, New York and of the Baptist International 

Ministries, Valley Forge, Pennsylvania pertaining to mission 

work in Nagaland. 

Chapter 4 deals with the British occupation of Naga 

hills. This study does not try to go into details about the 

British occupation. It only seeks to examine the influence 

o:f British administration on the Naga socio ... cul tural life. 

The British did not try to rule the Nag a hills in a .Ell ro pean 

model of administration nor did they apply the Indian system 

of administration. 'rhey adopted a new administrative system 

which would suit the Nagas' own situation. 
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.F'or the British occupation of Naga Hills, there is 

no lack of source .materials. However, Nagal.qnd being a 

restricted area, fil'es pertaining to Naga Hills Ili strict 

from 1915 to 1947 which have not been transferred from 

External Affairs ministry were not available to me. 

Nevertheless, Foreign Department files fror:1 1832 to 1913 

were made available in National Archives of India • 

• 
In addition to these files, there are a number of 

published works Anglo-fAssamese Relations by s.K. Bhuyan 

and History of the Assam Frontier area bordering on Assam 

by Hobert Reid are basically compilations of Various 

administrative reports over the years. 

Chapter 5 is the overall view of this study. It 

examines the socio1 cul tural impact of British rule and of the 

mission on the Naga people. With the introduction of 

modern education along \tith Christianity, the Na~as came into 

contact with the outside world. 

The extension of British rule further to the interior 

area and the formation of different Church associations 

have been powerful forces for the unification of Naga tribes. 



Chapter I 

. N~A TRADITIONAL SJCIETY 

The study of Naga tribal society is a matter of 

great detail. There are 14 major tribes in Nagaland. 

To understand them better each tribe needed to be examined 

carefully. Dr. J.H. Hutton, the Deputy Commissioner of 

Naga Hills District and J.P. Mills, Sub-Divisional Officer, 

Mokokchung ( sro ), used the tenns "Ao country" "Angami 

Country", "Lotha Country", "Serna Country" and so on in 

1 
their writings. The use of this tenn separately for 

each tribe indicates that it was necessary to understand 

each tribe more closely. In this limited study it is not 

possible to go into all details about the Naga traditional 

society. Nevertheless it would be necessary at the outset 

to have a general ide a about the Naga society. 

In the distant past Naga traditional society was 

basically a village society. Their sort of government 

and other social activities were for the general interest 

of their own parti~1lar village. The Nagas are rice 

eater;s Their main occupation was agriculture. Both 

extensive and intensive 2 rice cultivation were practised. 

1. J.H. Hutton, The Angami Naga, (1921): The Serna Naga 
(1921). Mills, The Ao-Naga, (1926). The Lotha Naga: 
The Rengma Naga (1926). 

2. 'Extensive' means shifting cultivation and 'intensive' 
means terrace cultivation. The tenn extensive is 
used because it extended to a wide area. The terms 
'jhumm' or • slash and burn' are also used in other 
places for the same. 
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3 
"Nagas were known for paucity of their wear". Each 

tribe had its own dresses. In the main, it was not ~rore 

than a loin cloth wrapped around one's waist. Trade 

transaction in a limited manner was carried on in barter 
4 

system. The whole village followed a common ~rode of life. 

On the whole the Naga village society was simple. It was 

through British rule and the mission that the Naga society 

emerged into a "period of transition". In this study we 

shall examine some inportant aspects of social and cultural 

life of the people. 

1. Head-hunting: 

The Nagas were known to the outside world for their 

head-hunting. Wh~ the British occupied the Naga hills 

area, the main concern of the administration was to check 

the Naga head-hunting raids. In the beginning the British 

attention was attracted by constant Naga raids at their 

frontiers. 
5 

The Naga logic of head-htmting was that the head 

of the enemy would add to the fertility of the soil1 

whenever human sacrifice was made, the harvest, it is 

sai~ was excellent. "The most important factor for waging 

war," says Shim ray, "was however, the N aga tradition that 

3. Ghosh, The history of Nagaland, 1982, p. 209. 

4. Ibid, p. 248 • 

s. Assam Judicial Proceeding, June 1866, nos. 133-34, 
(National Archives of India) (N. A. I.). 
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a man could not climb the ladder of social recognition till 

he brought enemy heads, particularly the long hair of women 
,, 6 

to enrich the soil. This seems to indicate that, to climb 

up the social ladder, they would go rampant for head-hunting¢. 

However, without a just cause, the Nag as would wage no war 

with others. Whenever the boundary between two villages 

was violate~ or when a woman was divorced and sent back to 

her village without reasonable cause, the offended villagers 

7 
would declare war on the offenders. After the declaration 

of war, they would not go and attack trecherously in secret. 

The message of war would be sent through a friendly third 

party that "on such and such a day we would ·raid your village: 

It is said that once Chuchu village sent the war 

message to Aonokpu saying that on the sixth day from then, 

their village would be raided for a certain reason. But 

Aonokpu being a Mongsen speaking village and Chuchu a 

Chongli speaking village, the message did not come across. 

Therefore Aonokpu people were not aware of the raid. Anyway, 

on the sixth day Chuchu raided Aonokpu and took away 90 

heads and burnt. the village to the gro·und. Since then the 

Aonokpu have never improved their village. It was believed 
.8 

that Chuchu raid was a deadly blow. Because of this till 

6. Shimray: Origin and Culture of Nagas, 1986, p. 72. 

7. Shimray: op.cit, p. 73. 

8. Taj.en Ao recorded that there were only 40 houses in 
Aonokpu in 1890. Tajen AD1 Christianity versus Ao 
Naga, 1984, p. 73. 
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recently Aonokpu people did not intermarry with those of 

Chuchu. However with the coming of Christianity this kind 

of age old ill~feeling has been removed, and the people 

became friendly for the sake of Christ. Thus the Naga 

head-hunting was normally oone in daylight and in a straight-

forward manner. 

Concerning head-hunting among the Ao and the Lotha, 

Verrier Elwin wrote: 

It stimulated the crop to grow better, 
especially When the head was that of a 
w:>man with ·long hair. Moreover the 
Nagas have always been a warlike race 
and the warrior, especially the young 
warrior, who had taken a head held a 
great advantage over his fellows in 
attracting the most beautiful girl of 
his village for marriage. Indeed, it 
is said that youth who had not taken a 
head fOund considerable Qifficulty in 
obtaining a wife at all.9 

T'WO essential factors determined social recognition 

in Naga society - Who gathered more heads and Who performed 

the feast of merit. 
10 

These t'WO factors were interrelated: 

only one who could gather enemy heads could perform the 

feast of merit. A man who brought in a few heads would be 

given the title 'warrior' and was entitled to wear a special 

type of shawl imprinted with the human skull which the 

conmoners were not permitted to wear. He was then given a 

special seat at social functions. 

9. Verrier Elwin: Negas in the Nineteenth Century, 1969. 

10. Shimray: op.cit., P• 73. 
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Seen fxom a later generation, certainly the Naga 

head-hunting sounds savage and barbarous. But in their 

given social situation it was just the way they lived. 

The Nagas never thought tha:t their head-hunting was some-

thing bad. It was a source of prestige for an individual 

and for his village at large. They lived with it through 

the generations. Modem man can appreciate such smaller 

traditions only in their own social context. 

2. Feast of Merit. 

In Naga traditional society Feast of Merit played 

so important a role that their social life was incomplete 

without it. Shimray says: "If we travel through the 

unrecorded pages of Naga history, we shall find that the 

core of Naga life was full of ex>mpeti tions and challenges 

of which feast of merit was the highest form • • • 
''11 
• 

The competition for social honour was so high that those 

who performed a series of feast of merit were ,esteemed 

socially high. 'lh.us according to Shimray "it can be called 

feast of Honour". 12 

13 
It was performed in a series of cererronies. The 

series ran up to 14 stages. A person who could reach this last 

stage would have been bard-working and would have a:c·quired · 

11. Shimray, ~sj.!:,., p. 118 • 

. 12. !1?.!.9· 

13. Ibid, p. 117. 
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a huge am:>unt of wealth. "Great is the cost of the 

sacrificed animals and of the food required even .for 

the first feasts, expense \increases with every stage, 
i 

14 
and only few men ever coJ1l)lete the full series". 

Tradition says that When a person performed the 14th 

stage he would have literal·ly used up all his wealth. 

The procedure of the ceremony of the feast of 

merit was elaborate.
15 

We need not go into all the 

details. However a brief description about the social 

importance of the feast of merit would be necessary. 

The philosophy of the feast of merit was partly 

to show generosity in sharing one's wealth with others 

but rrostly it was the conpetitive spirit to climb the 
16 

ladder of social recognition. In the feast, the d:>nor 

gave without reservation. It was said that the feast 

of merit was the time for the donor to open his house 

and bam widely. It was the time for wealth to flow 

like from a fountain. "Wealthy men have set them up to 

commemorate their fame and generosity, and to enhance in 
17 

a magical way the fertility of their fields". 

14. Fi)rer Haimendorf, The Naked Naqa, 1939, p. 19. 

15. For details of procedure for Nagas in general, 
please see Shimray, op. cit., pp. 108-120. Also 
Mills, The Ao Naga, pp. 370-396. 

16. Shimray: op.cit., p. 117. 

17. Furer Haimendorf, op.cit., p.19. 
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In the traditional society, by dint of hard work and 

valour a person earned his place in society. A young man 

by his hard work became worthy of his choice girl in the 

village. Similarly, a father of many girls w::>uld certainly 

become rich because of so many hard-working future sons-in

law. This kind of situation provided an atioosphere of 

competition in Naga traditional society. The competition 

to earn social recognition never ended till death. Thongh 

18 
the feast of merit was limited to married persons the 

younger generation also aspired for it. After two or three 

series of the feasts, the donors were entitled to display 

horns on their house which was "the highest symbol of glory 

19 and prestige". Mills says: 

It is the ambition of every Ao to proceed 
as far as he can in the series and thereby 
gain for himself honour both in this life 
and after death, and for his clan and 

· village the favour of the spirits and the 
prosperity (.snm,) of great men of the 
past. He wins, too, thereby the coveted 
right of wearing certain clothS and 
ornaments and of decorating his house~ in 
a particular way, and the skulls of the 
sacrificed animals hanging in the outer 
room bring prosperity not only to him, ~O 
to his heirs who inherit them after him. · 

.... 
Such was the social status which the people cherished and 

for which they strove in the traditional society. 

18. Mills: The Ao-Naga, 1973, p. 257. 

19. Ftirer Haimendorf, op.cit., p. 19. 

20. Mills: The Ao Naga, p. 257. 
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Generosity on the part 6£ donor in the feast of 

merit is beyond doubt. At the same time, it also shows 

·that the social system did not permit anyone to become 
' 

excessively rich. It was said that a person who was 

rich enough to perform at least one feast of merit but 

do not perform it -was considered "selfish". Thns the 

society had control over the individual's wealth through 

this public system. 

With the advent of Christianity, the importance 

of the feast of merit d:windled, and it appears to have 

been replaced by the Christmas festival. It later 

became a COIIIIOOn practice in Ao area that every year a 

family would entertain the whole village community on 

Christmas day. 

3. Morunq: 

The Aos call it '~J;Jchu', the Angami call it 

• Kichuki •, the Lotha call it 'Jambo' and so on. It 

was the only social institution where the youngsters 

were instructed in their social responsibilities. 

Hutton and Mills described the institution: later 

writ-ers used the terms "Donni tory11 or"' bachelors'' o 

house• for the same Morung. However the institution 

of "Morung•• had been m::>re than just 'Dormitory' or 

~ bachelo:rs" house~ in traditional society. The mission 
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understood the significanoe of. 'Morong'. They replaced 

the older terms with the term 'room' for both boys and 

girls growing up in the Christian faith. Each room 

would be left in the charge of one Church elder. Every 

night scripture w:>uld be read and the prayer meeting 

conducted. In this manner Christian faith was imparted 

to the youngsters. 

In Naga village society Where the village , 

was engaged in constant war, the Morung served a social 

necessity. In the Morung all young men, say in their 

early youth till they were married, slept together as a 
21 

social custom. Apart from learning and teaching the 

discipline of life Monmg served the security of the 

village. ·The young people in Morung kept vigil 

throughout the night, guarding the village by turn against 

22 
the enemies. Naga handicrafts have their origin in 

Morung. The most beautiful handicrafts, like basket or 

skillful wood carving, come from Morung. Obedience and 

discipline was the watch word in Morung. The juniors 

were taught manners, obedience and discipline. Family 

pride and personal arrogance had no place in the Morung. 

One e"J)hasis in Naga social life was the respect to the 

21. Tajen Ao: Ao Naqa Customary Laws, 1980, P• 14. 

22. Shimray: op.cit., p. 195. 
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elders. The youngster learned to respect his elders, 

and the elders treated him in like- manner. The Morurig 

prepared a young man to be a responsible social being 

in every way. 

In this tough Naga society of the past where menfolk 

often fought wars and at other time ringed tigers or wild 

pigs, the women • s d:>nnitory might not have been so 

~mportant. Nevertheless it had its own role. Like the 

young men as soon as the young women reached a certain 

age, they entered the dormitory and stayed there till they 

married. There they learned the art of life for themselves 

from the senior women. They learned there the art of 
'\ 

weaving of various kinds, embroidery and design work, and 

other handicrafts. Naga w:>men with their simple traditi

onal loom made beautiful shawls with blended colors just 

to match their JTDde of life. 

Being Naga himself, a product of Naga traditional 

society, Shimray describes the girls' dormitory life 

beautifully: 

The young girls learned there, social 
behaviour, mannersand obedience. They 
leamed many ITDre things from the 
seniors which their parents could not 
tell them. In the days' hard work or 
in the family affairs, the girl might 
have got some disappointment or 
problems. The moment she reached the 
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school, however, her nood was changed 
in the company of her friends and the 
young boys who would have already. 
arrived there to study their minds and 
characters. She had to adjust herself 
to the changed environment7 from a 
smaller family to the much bigger family 
of groups of girls ltlo would be there 
till marriage separated them. She might 
have been leading a very secluded life 
in the family, but in the community 
life in the dormitory, she would forget 
all her woes and sufferings. She might 
have the tendency of doing wrong things 
in her private family life but the time 
she spent in the school amidst her 
friends would make her conscious of her 
shortcomings and anything bad that might 
have crept into her character would 
gradually melt away. Here in the Cbr
mitory the way was paved fo~ her future 
responsibility as a mother. 3 

4. Religious beliefs: 

In approaching the religiohs beliefs of the 

Nagas, one is met by an obstacle of great difficulty. 

They believed in and worshipped almost everything under 

the sun. This makes the subject so vast. Commenting 

on Angami Naga religious belief$,Hutton wrote: 

In comm:m with other sava9e _ races the 
Angami regards the supernatural in 
general from a point of view that is 
sublimely vague. So vague is his idea 
of the deities and spiritual beings in 
Which he believes that he makes no 
attenpt Whatever to reproduce in carving 
or in picture the mental image which he 
forms of them, if indeed any clear 
formation takes place in his mind. 24 

23. ~, p. 119. 

24. Hutton,_ The Anqam! Nag a," p. 177 ., 
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However, Hutton categorically observes that the 

Angami was no "idolator". "Polytheist pantheist he may 

be, but he is no. id::>lator•. 25 

Hutton and Mills have discussed all aspects of 

Naga religion in great detail. It is impossible to 

discuss all about Naga religion in my limited study. We 

can only appreciate Hutton and Mills for their great 

pioneering l«>rk. This study is only an attempt to 

examine what Nagas really believe. 

Deities and Spirits: 

A N aga had some idea about a supernatural power 

which controlled his fate. The presence of this super

natural power was felt by him so deeply that he would 

26 
•perform necessary sacrifices". This belief encom.Passed 

every aspect of life of the Naga people. 

For instance, the Ao made a sacrifice just before 

27 
the sowing for a good crop and observed one day' s 

28 
~enna'. Though the Nagas had their own herbal medicines, 

all sickness was attributed generally to the spirit of 

25. !12!..9· 
26. Mills: The Ao Naga, P• 215. 

27. Tajen Ao, op. cit., p. 87. 
. . 

28. . 'Genna' has been used widely among the Naga tribes. 
Most probably this word has Assamee origin. We 
could not find any similar words in the Maga lang,,ages. 
The word Genna demotes· slight1y different meaning among · 
different tribes in usages. In general it is ;_,nderstood 
as the prohibition of some· activity. For example during 
agriculture Genna n·o .(me in the village shoul·d go· to 
the fie_ld. 
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sickness. In case of illness, an Ao would offer sacrifice 

after sacrifice in order to appease the sPirit. 29 Likewise. 

the Nagas believed that every object had some sort of 

spirit which interfered in their life in one way or the 

other. Describing _sacrea stones, Mills says, "no 

one spits or jabs his spear into the gronnd when passing 

the stone, and if disturbed it is likely to bring on a 
30 

bad storm". In this case they had to offer worship to 

the boulders. Thus the boulders' worship was common all 

over Naga country. Mills noted about a huge· l::x:>,lder in 

Changkikong range between Waromung and Dibuia villages. 

called Changchanglung. Every year a oog was offered by 
.. ' / . !1 . . 

waromung to Changchanglung. In -this· way -many sacr1-

fices were offered to the spirits according to the parti

cular spiri~s place in the hierarchy of spirits. 

How did the Nagas personify the spirits in which 

they believed? 

The supreme deity who brings weather and seasons 

for humankind on earth is itself known as • Aning Tsungba' 

29. Mills: The Ao Naga, p. 232. 

30. ~., P• 217. 

31. Ibid. It is said that in the 1960s, when the govern
ment opened a High School in the area nea~ Changchang
lung, the area• s evil spirit ·used to h.~rass the 
students in oormitory at night. Sometime hailstones 
would fall on the roof but never pass thro,,gh. -All= 
Another time the sound of military was heard march~g 
around the place. Yet another time boys sleeping J.n 

the do.rmi tory would be knocked off their sleeping 
benches, it is· said, by invisible hands, or even carried 
bodily outside. 
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(Lord of :the Sky) in Ao country. 'It resides in the sky. 

Hutton's description about Kepenopfij in Angami country 

seems to correspond with 'Aning Tst!ngba' in AD. Hutton ., 

says: "The dwelling-place of Kepenopfu is always located 

in the sky, and the souls of those woo have lived good 

lives, a'ccording to the Angami standard that is, go to 

the sky after death and dwell with her". 32 Similarly 

aroong the Serna the spirit of the sky is called 'Kungumi•. 33 

The second great deity among the Ao is called 

'Lijaba'. He is the creator of the earth. The creation 

story of Lijaba runs thns~, Ha created the plains first. 

W;hile he was still creating it, a. water-beetle called out, 

"Enemies are upon you". So Lijaba could not finish the 

creation, he had to run away. The unf~nished portion is 

34 
the Ao country, they believed. This creation story 

has no mention about the creation of man. Therefore 

there. must have been someone who created man. Interestingly 

enough, there is hardly any mention aoout the creation 

of man or the origin of man in their traditional beliefs. 

In Naga religion, no one asked where did man come from? 

32. Tajen Ao, Ql2.~.cit., p. 7. 

33. Hutton, qp. cit. p. 181. Hutton says that the 
literal meaning of Kepenopf·n is 'birth spirit'. 
He suggests that the Kepenopf,, might also be 
regarded as the ancestress of animals. 

34. Millss The Ao Naga, p. 220. 
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The Angami Kepenopf{i seems to imply some idea about the 

creation of man but it only implies the ancestor or 

ancestress actually. 

In Serna country •Alhou" was regarded as the 

· creater God. Hutton finds it close to the western idea 

of supreme God. According to Hutton "Alhou• is a 

•beneficent but someWhat remote creator interfering 

little in the affairs'of men•. 35 

According to this belief 'Alhou' is a creator 

God. However this does not tell us what 'Alho,,• really 

created. We can presume that 'Alhou' was the creator 

of the heavens and the earth. 

Phoveyi Dozo says that "there was a common idea 

of a High Go~ dispenser of everything. "This God was 

36 
called • Chepo-o' the Ol'l!ler of everything" among the 

' 

Chakhesang. Dozo notes that no ~rship was offered to 

him. 37 

These were the spirits who were revered more than 

many others. There were numerous ·other lesser spirits/ 

35. Hutton: The Angami Naga, p. 191. 

3.§. Phoveyi Dozo (Reverend) : The growth of Baptist 
Churches in Chakhesang Naga Tribe 1978, P• 24-25. 
Presently Dozo is the General 'Secretary of Nagaland 
Baptist Church Conncil · ( NBCC) • 

37. Lbid. 
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s:>me benevolent and others malevolent. They were too 

many to name here. The spirits had their abodes in 

trees, stones, rivers, rrountains and in unxnown . 

places. These deities were not worshipped but were 

feared. Offerings were made to appease them. 

Priesthood as an institution was absent in Naga 

traditional religion. Mills says "the Ao· knows nothing 

of any priestly caste~ or priesthood upon which special 

powers have been conferred by eons:ecration". 3.8 The 

oldest man in the village perfOrmed the religious ceremony. 

Except some portion of the animal which had been killed 

for the occasion, the priest was not a beneficiary from 

the ceremony fonnally. He performed his duties as the 

occasion arose. 39 

A. Naga might not know what this spirit was that he 

revered*. yet he accepte~ i~ deep_ly,. and this belief governed 

every aspect of his life. As Mills says: 

this does not mean that he is a devil
ridden, terrified wretch, unable to 
distinguish right from wrong •••• He 
cheerfully perfonns the necessary sacri
fices, and hopesfor the best. When the 
inevitable day comes at last on which . 
offerings for sickness are no longer of 
any avail he n¥:!ets his end with resigna
tion and, unifraid, 9oes to join his 
forefathers. 0 

38. Mills• The Ao Naga, p. 243. 

39. Tajen Ao, op.cit. p.l. 

'40. Mills} The Ao Naga, p. 215. 



Chapter II 

ADVENT OF CHRISTIANITY 

In his book Baptist Missions in Nagaland, Joseph 

Puthenpurakal discusses at length the origin of the 

Baptists their doctrine and beliefs. In Nagaland, the 

American Baptists pioneered the Christian Mission and the , 
Baptist Church d:>minates the scene. At the beginning 

Roman Catholic Mission was not accepted by the people 

1 
favourably. In this chapter we shall examine the begin-

ing of gospel work in Nagaland. 

Ad:>niram Judson and his wife Ann Hasseltine belonged 

to the Cong.regational Church in Plyrro·uth, ·Massach,setts, 

USA. They were commissioned by the American Board of 

Commissioners of Foreign Mission to came to India on 

February 19, 1812. In India the Judsons were convinced by 

Baptist doctrine and beliefs and their world Mission view. 

While staying in Calcutta, the Judsons decided to follow 

Baptist Cbctrine and beliefs and indicated their desire to 

'Dr. William Carey. At the same time they informed the 

Home Board of their decision to become Baptist. On September 

6, 1812, Sunday, J,doniram Judson and his wife Ann Hasseltine 

were given water baptism2 in Lal Bazar Chapel, Calcutta by 

Rev. William Ward. 

1. Much later the Catholic Mission could establish their 
mission in Wokha district and Kohima district. Still 
there has been reservation among the Nagas in other 
parts of Nagaland toward Catholic Mission. 

2. 'Baptism' is an act of immersion in water to show 
publicly that one believes in or accepts Christ personally. 



18 

This act is taken by some to mark the beginning of 

American Baptist Foreign Mission in India. 3 On June 22, 

1813, the Judsons left for Burma. 

While in Burma, they extended their mission vision 

to Shan tribe of South China and to the hill tribes between 

Bu.rma and Assam. The Bnrma Mission attempted to enter 

Assam, but due to the 11101,ntaina,,s terrain and thick forest 

they could not succeed. The next event in the history of 

Christianity in Nagalartd is in the 1830s. At the instance 

of Major F. Jenkins, the Commissioner of Assam, Gauhati, a 

small Mission station was established at Sadiya, Assam •. 4 

The Baptist group in Calcutta, thinking that it wo,,ld be 

rrore feasible to open a new mission station in· Assam, 

invited Judsons and their Burma mission to take up the· 

job. Judsons were c;mly too happy to take the opportunity 

of open ooor mission fi~ld in Assam. The new mission 

station in Assam W:,uld mean to Judson an opportunity to 

preach the gospel to hill tribes between Assam and Burma 

and ultimately to the Shan tribe of China which the 

American Baptist Mission was trying to reach since sorre 

time back. In 1836, Rev. Nathan Brown and O.T. Cntter, 

who had been wrking in Burma, were appointed by the 

3. 

4. 

Kijung Ao1 Nokinketer Mongchen..c 1972, p. 4 
(in Ao-Naga dialect). 

For Deptt. Pol- A,Aug. 1840, No. 93 ·(N.l\.I.) • 
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American Baptist Foreign Mission Board to ~>'rk at Sadiya. 

At this time the political situation in Assam was not favour-

able· for the mission work. The old Ahom Kingdom was dis

integrating. The political unrest prevailed all over Assam 

plains. The missionaries tried to open ''school among the 

tribal"
6 

but these people were constantly attacking plains 

people therefore they could not succeed. Consequently, they 

had to concentrate their work in the plains. More missionaries 

were demanded in A.ssarn. Two missionary families Rev. & Mrs. 

Jacob Thomas and Rev. & Mrs. Hiles Bronson were appointed to 

work in Assam by the American Baptist Foreign Hission Board. 

Just before they arrived at Sadiya, Rev. Thomas was killed 

while travelling during a storm in a small boat. The Bronsons 

and the rest arrived at Sadiya on July 17, 1837. 7 

The political situation in Assam continned to be 

tense. So the mission station was shifted from Sadiya to 

Jaipur (in north-eastern Assam) in 1840. Dr. Downs 

observes· .that this new mission station had been established . ~ . . . 
~ith a. view to · revive the shan Mission of China 
'"'5". Those days 1.t was thought that Assam and Bunna had 

a close affinity in language and culture. Therefore 
it was reasonable for the American Baptist Mission 
Board to ask Judsons and his Bunna mission to take up 
the Assam field. From the time the mission station 
was established in Assam we d:> not hear much abo·ut 
Judson 1 and his Bunna mission. This indicates the 
Burma mission itself was not successful from. then on. 
No written record is available about Judson 1 and his 
Burma mission. 

6. Later on Kijung Ao and Dr. Downs l:X:>th found that 

7. 

these tribal s were Singpho, Khampti and Abhor • 

Puthenpurakal 
P• 50. Also 
1972, p. 8-9. 

. Baptist r·1issions in Nagaland, 1984, 
Kijung AoJ · Nokinketer :t-1ongchenJ 
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and to make a bridge between· Assam and Burma. In Jaipur, 
' 

Rev. B~nson· was interested to work among the Nagas. 

There he met a group of Nagas from Namasangia village, 

south-east of Jaipur (today part of Tirap district, 

Arunachal Pradesh), and talked with them about the 

possibility of his visit to their village. During his 

first visit Bronson was suspected of being an agent of 

8 
East India Company. Later on, the doubt was rem:>ved 

and the Bronsons moved into Namsangia village on March 

14, 1840- which, for so~became the day marking the 

beginning of the Naga Mission. 

In Namsangia the Bronsons' zeal net with great 

difficulties. They continued in ill-health. Bronson's 

sister Rhoda Bronson got seriously ill. They took her 

to Jaipur for treatment. In Jaipur, after a few days 

of sickness Miss Bronson passed away. The Bronsons 

could not return to Namsangia again. Meanwhile the 

mission station was again shifted from Jaipur to Sibsagar 

in the Brahmaputra valley. Thus the hope of preaching 

the gospel aroong the tribals between ~ssam and Burma was 

inter r,1pted. 

S· t Kijung AoJ op:! cit., p. 11. 
In this first "'visit Bronson was kept outside the 
village .for 7 days on the pretext that there was 
no good drinking water available in·the village. 
In fact they were not willing to bring the white 
man into the village. 
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To follow up Bronson's w::>rk in Namsangia or to 

evangelise the Nagas, practically nothing was done for 

a full generation ·until Rev. (Dr.) E. w. Clark arrived at 

Sibsagar Mission Station in March 1869. 

1ll.til then almost the whole of north-eastern 

Naga hills was not under Brl ti sh jurisdiction. Therefore, 

it did not encourage missionaries to venture into the 

t hills. On November 6, 1872, the Deputy Commissioner (DC) 

of Sibsagar replied to Dr. Clark that he was not allowed 

to go to Naga hills: "not· to give permission to enter 
10. 

is my duty~ he added. However, this did not restrain 

Dr. Clark's interest in preaching the gospel in the hills. 

The Ao living south of Sibsagar, who usually visi-

ted the plains bartering goods, drew Clark's attention. 

He happened to meet one Subongmeren, a Naga from the Ao-

village of Dekahaimong, from whom he learnt many things 

about the Aos who were then outside British jurisdiction. 

Clark encouraged Godhula Babu, an Assamese convert (who 

was working in the mission printing press in Sibsaga~, to 

10. 

Dr. F. s. Downs: The Might* Works of God, 1971, p.65 
Presently, Dr .. Downs teac es Church History in tTnited 
Theological College, Bangalore. 

Kijung A~ o:g. cit., p. 26. 

'T1
' --3o ~ . fJ . '9/j 
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-
learn the "o tongue with the help of Subongmeren. From 

1871 to November 1872 Godhula spent nost o£ his time in 

Naga Hills. On November 8, 1872, 9 converts went down 

from Dekahainong to Sibsagar with Godhula and were given 

water baptism by Dr. Clark on 11 November 1872. 

Subongmeren and Godhula made all arrangements for 

Clark' s visit to Dekahairron g. 
11 

0 De emb 18 18 7 2 D n. c er , , r. 

Clark entered the village. Dr. Clark was very encouraged 

to see that, on their return to the village, those nine 

converts who had been bapt-ised by him earlier had built 

1'2 a house which served as a 'place of worship' for themselves. 

On December 23, 1872, 15 new converts were baptised and 

observed the "Believers' Holy Comm,Jnion''. With all the 

24 members now, a Church was organised in Dekahaimong. 

Consequently, Kijung Ao holds that December 23, 1872 

is the beginning of the Naga mission.
13 · p,,thenpur-

akal has discussed the circumstances that led Dr. Clark 

to look for a new mission field ... ultimately the Naga 

Mission - which we need not discuss here. In the following 

pages, further mission work in Naga Hills will be examine~ 

beginni~g from the Ao area. 

1•1. The village ruling ~neil known as • tatar• had 
strong suspicion of Clark's visit because they 
believed that all white m~n were company agents 
and co11J>any people were not allowed on Naga soil. 

12. Taj en Ao, 2!2.· £ih, p. 36. 

l:J.. : 1 Kijung Ao: 212.• ili•, p. 40. 
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' 14 
~uthenpurakal - is inclined to see 1876 

as the base year for Naga Mission. This is because Dr.' 

Clark took residence there in 1876 though the first 

Church was organised in 1872. Later, in 1876, the believ-

ers separated themselves from their village Dekahaimong 

and founded a new village, Molungyimsen, where a mission 

station was established. 

Dr. & Mrs. Rivenburg joined Dr. Clark in 1885, 

followed by Rev. & Mrs. Perrine in 1893 and Rev. & Mrs. 

F. A. Haggard in 1894 at Molnngyimsen mission station. 

Dr. Clark wanted to preach the Gospel to all the Nagas. 

This can be seen from his plan to find a new centrally 

located mission station. Evenb,ally a suitable place 

was found between Sungratsu and Mopungchukit village 

called Impur.l.S. On 1 October 1894 the mission station 

was shifted from Molungyimsen to the new station at 

Impur. Evidently the new mission station was successful 

in becoming the base for Naga evengelisation. The Church 

history of Nagaland always starts from Impur m;i.ssion 

station. 

14. Puthenpurakal, QQ.• cit., p. 86. 

15. . \ Kijung Ao·- (22~. ciil-.,, pp-. ~63.,.64},::;repdrted that 
Dr. Clark was very happy about the land he obtained 
from fupungchukit villagers. He wanted to give it a 
new name so he called all the elders and asked them 
What kind of a name they would give him (Dr. Clark) , 
for he was the first man to clear the land and 
establish a mission station. The Mopungc~Jkit elders 
called him, "he was the first one who came there" 
('Oh. na Yinpur or I:mpur chanuti"). Th11s the new 
mission station was called Impur Mission Station. 
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From 1876 to 1955 altogether 16 missionary 

couples and 5 single lady missionaries served in the 

Naga Hills. Except Rev. Mrs. C.D. King, Missionary in 

Angami country, and Rev. & Mrs. w. E. Witter, missionary 

in Lotha country, all the missionaries served at Impur 

mission station at one time or the other. 

Puthenpurakal has oonpiled the Church statistics 
16 

for Ao area from 1876 to 1900~ btJt he does not mention 

the number of Churches that erl sted. However, 

Kijung Ao says that there were five Chnrches when Dr. 

Clark invited them to discuss the formation of an 

• Association•. Eventually the first Ao Baptist Ch,,rch 

Association ( .ABCA) meeting was held in Molnngyinsen, 

March 12-14, 1897. Clark's desire was to preach 'the 

kingdom of God' to all Ao villages. He felt that a 

collective effort could realise his desire. Therefore 

the pu1:pose of ABCA was to unite all Ao Christians and 

preach the gospel in all Ao villages and make them learn 

the \<Prd of God, as will be seen in the following text 

from _ ( Kijung Ao: 

Nukjidongji Khristan ajakka~1ma lungjemtsu 
aser ibaji ajanga Ao kin ajak ka l<.'nma lung
gemdaktsuktsu •. Osangtajang. yim ajak nung 
sayutsungitsu, scho~' lapoktsu aser Tsungrem 
0 angaz·nkdaktsutsu. 

16• Puthenpurakal; QE.• cit., p. 70. 

17. Kijung Ao, 2£• ~., p. 73. 
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The purpose was to ,nite all Christians 
together through which entire Aos would 
be united. They would preach the gospel 
in all the villages, open schools and

18 make effort to leam the word of Godo ·· 

-The second ABCA meeting was held the following 

year on November 5 to 8, 1898 at Impur. By then there 

were 6 Churches in Ao area. Since then the ABCA 

meetings have been held every year. From 1876 to 1920s, 

the growth of the Church was slow, but after 19 30 the 

conversion was rapid. By the end of the period under 

study there were 58 Churches under ABCA (in Ao area 

19 alone) w:i th 20,404 ·church members. 

Dr. Clark's vision of preaching Gospel in the 

Naga Hills was realised from Impur mission station. 

Initially the Lotha mission field and the Serna mission 

20 field were looked after from Impur as outstations. 

However, by 1926 Lothas were in a position to have 

. . \,..., . . 21 . mil 1 thel.r own Lotha Baptl.st Cut.,rch Assoc1.at1.on. S1. ar y, 

the Serna also fonned their own Association in 1929. We 

shall examine these two separately in some detail later. 

As we noted above the main purpose of the Baptist 

associations was to reach out to those yet unreached 

by the gospel. At the same time the Church associations 

18. The translation from Ao into English is not 
literal; it seeks only to preserve meaning. 

19• Ibid, p. 129. 

20. Kijung: QQ.cit., p. 112. 

21. Puthenpurakals QQ.cit., p. 125. 
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helped :tremendo,sly in nni ting ·the formerly seoiuded 

Nag a communi ties into a single· Church administrative 

body. As early as 1937, the Nagaland Baptist Church 
22 

Council (NBCC) i was formed.· · 

Impur was the base for missionaey work aroong 
23 

other bordering tribes: Sangtam, Chang, Konyak and 

Phom. A brief note for each of them would be necessary. 

sangtam: 

Till 1920, the bordering tribes beyond Tzula 

river were outside the B ri ti sh administration. Therefore, 

the Government did not favour the preaching of the 

gospel in that area. Yet the mission felt the great 

necessity of preaching the gospel among the bordering 

tribes. A kind of tussle between the Government· and 

the Mission arose which we shall consider in the fifth 

chapter. 

I Kijung Ao noted that Sekyuling was the first 

convert aJOOng the Sangtam. He accepted the gospel 

while he was in Aonokpo village of Ao area. He was given 

22. Doze, 2£• ~· P• 100. 

23• T'WO minor tribes, Yimchunger and Khiamngan were 
included with the Chang. Later on they were 
separated and now formed separate tribes. : · 
During the p Q:st- Independence period such minor 
tribes combined together >'i$:;:a. continual process. 
See B. B. Ghosh: The hi stol:y .of Nagaland, . i 198 2,Pf-' ~20. 
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water baptism by Dr. Bailey in Impur while he was 

staying there with him. Later, Jongpongnukshi, Kh,,msang

khaba, Moyaniken and sem:U.angba received baptism in 

Ircpur on August 25, 1925 from Rev. Subongwati. They 

were from Chari village of Sangtam area, very close to 

AD area. A certain Samsalepzung was appointed from 

Impur to w:>rk am::mg the tribes beyond Tzula river and 

settled down at Chari. 
24 

_KiJubg. Ao, _ reported that 

by 1930 there were believers from Chari, Chunglivimti, 

Lonsipek, Alis_opore, Thnngare and Chad:>rge villages. 

According to Dr. Downs, "by 1936 there were 6 

Churches with 140 members. A Christian novement was 

clearly well under way in the area because by the next 
. 2S · 

year there were 225 Sangtam Christians in 7 Churches". · 

From 1937, the Church growth was significant. Till 

1945, the Sangtam Churches' work was looked after by 

ABCA. On November 7-10, 1946, the first Sangtam Church 

Association meeting was held at Chari. By then there 

were 14 Churches with 1,896 members on the Church 
26 

roll.- ~ijung Ao was fully incharge of mission 

work among the bordering tribes, succeeded in 1946.by 

J. Onenlepden. 

2.6:. 

No Church was mentioned~ however, a Church 
may have been organized in Chari itself when 
Samalepzung was placed there. 

Downs1 ~ ~.cit. P• 131. 
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Chang: 

An unsuccessful attempt by Dr. Clark to preach the 

gospel among ~he Chang is iridicated by (Kijung Ao. 

In 1882, Rev. Godhula and his wife Lucy, went to Noksen 

and stayed there for some time but could not achieve 

anything in the field of preaching. They had to leave 

the place the same year. The first converts were YanchO 

and Man<JUnumba from Chakpa village. They were baptised 

by Rev. Dowd in Impur on August 20, 1905. No report 

with regard to Chang work is available from 1905 until 

early 19 39. This seems to be because of the government 

policy. i Kijung Ao reported that SOO Mokakchung, 

had given the order that gospel should not be preached 

beyond Tzula river except to Sangtam tribe. However the 

situation was changing in favour of the mission. 

Kijung Ao tells us that on 6 April, 1939 Ajubai from 

Yimrup village and some others whose names are not avail-

27 
able in the record, were baptised. Since then mission 

work in Chang area appears to have progressed. Dr. Downs 

reported that by 1946 there were already 11 Chnrches in 

Chang area with 250 members on Church roll. Till 1947 

Chang 'WOrk was looked after from Impur under N3CA. As 

the work progressed, in 1948 Chang work was separated 

from .ABC'A, and they formed their own Chang Baptist 

27. Kijung Ao; 2£.~., P• 119-120. 
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Church Association. By 1950, Chang Church membership 

rose to 1, 500. 29 &nall portions from Phom area and 

Khiamngan area were also looked after by Chang Baptist 

Church Association. 

Namsangia Nagas with whom Bronson lived in 1840 

are closely related to the Konyaks and it is possible 

that the first Naga convert, Hubi, was a member of this 

tribe. 30 

When Dr. Clark joined the mission in Sibsagar in 

1869, he knew of the earlier mission attempt in Namsangia, 

In addition, Clark had a personal friend called Wanlai, 

the Chief of Tamalu village, \ltlom he met at Sibsagar 

when Wanlai came to pay a fine for murder of some men of 

Dekahaimong in 1875.
31 

Dr. Clark took residence in 

Dekahaimong in 1876. By then he sent Godhula to 

Merangkong village. 

28. Downs, 2J2..cit., p. 137. 

29. Ibid. 

30. Downs reported that on 12 september 1846 Hubi was 
baptised in Sibsagar but he died the same year. 
Longj anglepzuk of Merangkbng village was baptised 
in 1851 by Rev. Whiting in Sibsagar. On his return 
to his village) fortune took its turn. His head 
was relieved from his shoulder by a Konyak party 
raiding Meranghong village. 

I 
31. T aj en Ao : QR.. £!.:!:. , p. 38 • 
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Merangkong is an Ao village, and Tamlu a Konyak 

village, yet the distance between them is small. In 1881, 

Dr. Clark and Godhula visited Tarnlu. Different stories 

have been told among the Ao about Dr. Clark's 1881 visit 

to Tamlu. Some say that he escaped an ambush party 

narrowly, his heel injured badly by a spear thrown at 

him. 
32 

However he reached Tsnlu the same day. Dr. Clark 

and his party were most welcome in the village. Certain 

d:>ubts were cleared up, and Clark established his freind

ship there again. The same day the party returned to 

Merangkong. No report of mission work in Tamlu for 

many years is available. 

A certain boy, Yongna (Longn·a) from Tamlu carne to 

Akoia village of Ao area to attend school and later to 

Impur. While he was in Impur on December 11, 1932, he· 

b i by i d . 33 hi was apt sed Rev. V ckstran ~. On s return to 

his village he began to preach the gospel. He persuaded 

six of the villagers who were baptised by RE7v• Subongwati 

on November 15, 19 34, and he organised a Church there: 

the first Church among the Konyak. T.,p years later a 

second Konyak Church was established in the neighbouring 

village of Kangching, under the. leadership of Ongthai. 

32. For details, see Kijung Ao: The Nokinketer Mongchen, 
pP• 57-59. 

33. !big, P• 122. 
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When these two Churches are first mentioned in the 

mission report of 19 36, their combined membership was 

still only 14. 

Between 1938 and 1949, the Church grew rapidly 

in JC(>n,Yak country, Dr. Downs reported that '• by 1947 

there were 900 Konyaks Christian in a rapidly growing 

Chnrch11
• In 1949, there were 14 Konyak Churches with 

1, 780 on Church roll. 
34 

Till then, the Konyak Chnrches 

were under ABCA. After a year, on December 9, 1950, 

Konyak Churches were separated from .ABCA and formed 

their own Association. The same year Council of Baptist 

Churches in North-East India (CBCNEI) took over Konyak 

mission field under their care and appointed Rev. Longri 

Ao ·as full time missionary to serve aroong the Kori;raks. 

The emergence of Phom as a separate tribe is a 

recent arrangement. Earlier the Phom·s were grouped 

35 
under Konyaks. Some Phom villages were undecided as 

to whether they should join Changs or Konyaks. So some 

of the Phom Churches were looked after by the Chang 

34. 

35. 

!J2!.9, p. 124. 

B.B~,Ghosh; ·History of Nagaland, p. 44 (B.B. 
Ghosh was 4:he Editor, Nagaland District . 
Gazet~rs). 
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Baptist Church Association. 
36 

However, the mission work 

was done in the name of I<onyak by arid large. It is 

believed that the first convert was from Chota Kangts,,ng 

and was baptised by Rev. Vickstrandi in Impnr, September 

22, 1929. However no written record is available about 

him later. 

On 12 December 1945, _ Kijung Ao baptised 11 
37 

Phom from Mongdi village. By 1950 there were 10 

Churches with 392 Church members. The same year the 

Phom Baptist Church ~ssociation was formed, and it 

separated from ABCA. 

we turn now to review the mission work among the 

Lothas. 

Lotha: 

Referring to the circumstances that led to be 

opening of a new mission station at Wokha in Lotha area, 

Puthenpurakal says that it was for fear of another mission 

that the American Baptist Mission was in a hurry to 

36. ~I P• 9. 

37. By then. iKijung Ao was incharge of the mission 
w:>rk among the Konyak. He Cbes not mention any 
Church but it appears that at Mongdi itself a 
Church mnst have been organised. . \Kijung An 
mentions that a certain Jungpong, a pastor from 
Longjang village of Ao area, was s~nt to help 
with the w:>rk in Mongdi. 
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put Mr. & Mrs. W.E. Witter a.t WOkha in April 1885. 38 

According to Puthenpurakal, there was: 

a letter of w. Macfarland, a Church of 
SCotland missionary, to C.D. King, dated 
28 February 1885, in which the form£<" 
expressed the desire of his Church to 
start a mission among the Lothas and wanted 
from King useful information on the Lotha 
area. That this letter sounded an alann 
is clear from what followed. King sent 
the letter to witter at Sibsagar, hoping 
that it could be discussed in the presence 
of Clark who was expected there on his 
way to America. But since Clark was still 
at Molungyimsen, the missionaries P. H. 
Moore, W.E. Witter, and A.K. Gurney carne 
to Molungyimsen to hold meeting with Clark 
and Rivenburg. The decision was unanimous 
to place the Witters at Wbkha "immediately" 
and to occupy that station. The Witters 
were only too glad, because Wokha had a 
better climate for their weak health. All 
the difficulties that stood in the way of 
the Witters' corning to WOkha were removed 
in a united effort, and on 9 April 1985, 
they were already at Wokha to take up 
mission ~rk among the Lotha Naga. 39 

_ -;Kijung Ao gives another account of the 

event. He says that some other mission 40 had asked 

the Deputy Commissioner of Kohima for permission to open 

their mission in Lotha area. The Dep·uty Commissioner 

38. Puthenpurakal: QQ.~., p. 100. 

39. Ibid. 

40. No name of the mission was mentioned. However, 
it ~uld be the same mission that Puthenp,, rakal 
had mentioned since no other mission was inter-· 
ested among the Lotha it that. time. 
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made no reply for a long time. MeanWhile Dr. Clark 

had also asked for pennission for the .American Baptist 

Mission to open its mission in Lotha area and this 

was given by the Deputy Commissioner, Kohima. Kijung 

Ao says: 

Tang a Mission Kaj agi asungdangdang Yakta 
D.C. jagi langzur alika asunungbo tanu 4l 
Lotha Lima nungj i tan ga Mission ka lila • 

(Had the D.C. given the permission promptly, 
today there ~1ld be another mission in 
'Letha area) • 42 

In· any case, Dr. Clark's mission strategies played 

a prominent role with regard to Lotha mission. Puthenpur-

akal tells that as early as 1876, Clark wrote to the 

American Baptist Missionary TTnion (ABt1U) that he himself 
43 

. will go to Lotha country, and it was reported that 

Dr. Clark himself donated Rs. 500/- to the Witters to 

help them on their journey to Wokha. There seems to 

be a clear concern on the part of Dr. Clark, not 

necessarily a fear of the other mission. 

There- is no record of any convert among the 

Lothas during the Witters' two years' stay in Wokha. 

41. Kijung, QJ;l.£ll., p. 112. 

42. The English translation by me. 

43. Puthenpurakal, £12.•Cit., p.lOO. 



Unfortunately, they had to leav~ Wokha ( 1887~ due to 

their continuing ill-health. After spending some time 

in Kohima and Nowgong, the Witters left for America 

in MaJ:Ch 1888. 

After the Witters' departure from Wokha in 1887, 

the Letha mission did not- receive a. full-time missionary 

for two generations till the arrival of Houstons in 
44 

1947 • Therefore it WC!iS looked after from Impur mission 

centre as an outstation till 1948. Perhaps because of 

the people's resistance and lack of a full time missionary, 

the Church growth in Lotha area is reported to be slow 

till 1920's. No proper record is availalble for the 

study of Lotha mission from 1905 till the preliminary 

meeting of Lotha Baptist Christian Association ( LBCA) 

in 1923. 

Though :Kijung Ao reported that there were 11 

Churches with 296 Church members in 1923,
45 

Downs 

reported that only six Churches were represented at 

the formation of the first LBCA in 1923.
46 

Downs tells 

us that apparently this organization was at first thought 

44. ~., p. 124. 
Puthenpurakal reported that though the Houstons 
were designated for the Letha work, after a few 
months in wokha, they had to come to Kohima (in 
April 1948) to replace the Supplees. Most proba
bly the Houstons rebHned~-::to Wokha the following 
year ( 1949). 

45. Kijung Ao, Q12.•£.!£•, P• 112. 

46. Downs, 2l2•ill•, p. 128. 
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of as a kind of subdivision of the ABCA, for in 1926 

the mission reports refer to the holding of what is 

called the first "real" meeting of the Loth a Associat-

47 
ion in that year. Puthenpurakal points out that the 

Lotha Baptists consider the year 1926 as the year of 

48 
the first Lotha Baptist Association meeting though 

the Lotha Association now traces its origins to the 

Okotsu meeting of 19 23. 

Ten year after the Witters' .depart,,re from wokha, 

the first Letha converts were reported in 1899: two 

youngmen, Nkhao from Yikhum village and Shanrio from 

Tsungiki village, who were baptised by Rev. Haggard 

at Impur on 2nd October 1898.
49 

Dt1ring the next two 

yeaq> four more Letha boys were baptised at ilmpur .'Downs 

reports that several young:;:men were baptised in Wokha 

though he d::>es not provide any details about them. 

The first Lotha Baptist Church appeared at Okotsu 

50 
village in 1904. 

At the beginning, Lothas posed strong resistance 

to the gospel. Puthenpurakal reported that Rev. Longwell 

who often used to visit Okotsu was once, in 1909, 

47. Ibid. I p. 128. 

48. P·uthenpurakal: 212.• cit., p.125. 

49. Downs, 212.•ill•, p. 126. 

50. Kijung: 2J2..Cit., P• 112. 
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compelled to escape from the village at night; for his life 
51 

was in danger. Government took action against the Lothas' 

cruel treatment to missionarY Longwell but this did not 

protect Christians from other fonns of persecution. Downs 

tells us that when people did become Christian they were 

driven from their villages and forced to establish new 

52 
ones. In 1928 the mission was able to purchase land at 

-
Vankhosung, the present J::otha Centre near Wokha, and to 

establish a school there. 

From 1930s on the mission reaped a rich harvest in 

Lotha area. Downs reported that the Church grew rapidly 

among the Loth as in 19 30 s. By 19 36 Churches had been 

established in 37 of the 76 Lotha villages and it was 

estimated that 10% of the tribe belonged to the Christian 

community. In 1950 there were 72 Churches with 3,000 

members, and it was possible to say that the entire tribe 
53 

had been evangelised. Within 8 years after that, all 

Lotha villages had Churches. By the time the Houstons, the 

last missionaries among the Lothas, left Naga Hills in 

1953, the Lotha Baptists numbered over 4, 000. 
54 

51. Puthenpurakal, QE..£ll.,p. 124. 

52. Downs, m?.•ili•l p. 127. 

53. Downs, I big, p. 129. 

54. Puthenpurakal, 2R·£ll·, p.l26. 
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Serna Mission: 

Dr. Clark hoped that along with Lotha work, it conld 

be extended to Serna area too. As e?-rly as 1886, he 

advised the executive committee of ABMU to place a 

missionary in Lozema in the Serna area, an easy and 

convenient day• s march from Wokha, so that the new family 

besides being able to look after the Serna work, could 
55 

provide company for the Witters. 

When Dr. Clark was in America after retiring from 

active mission field in the Naga Hills, he strongly 

recommended that Rev. Tanqnist be sent to Serna area. 

Later on, the Assam Reference Committee felt that the 

Serna work could be looked after from the Kohima field for 

some time. T}l,s a missionary to Serna area co·uld not 

materialise until the Andersons arrived at Kohima in 1928. 

Meanwhile, the Dicksons had arrived at Kohima in 

November 1905 and from there they took a keen interest in 

the Semas. Dickson visited Serna villages himself and also 

he sent Avilhu to visit Serna villages close to Angami 

area. 5
6 

However, there is no evidenc~ of any convert 

or of a Church organisation from the Kohima side; the 

first Church was established from A.o side. One Imnasusu, 

55. Ibig, p. 102. 

56. Puthenpurakal: QI2..cit., ,P• 
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Ao from trngrna village visited a· Serna village and 

h d th Gospel. 57 Th gh hi rted preac e e ron m some- were conve 

in Semasettsu. On July 4, 1920, Dr. Bailey who was 

the mission in-charge at Impur gave water baptism to 

58 
six persons in Settu-Moya and organised a Church there. 

In the meantime a mass conversion was taking place 

without any preacher from outside. One Inaho who was 

then an interpreter (Dobashi) was also converted. He 

qllit his job in October 19 27 and went to Rev. Vilisu 

in Rengma area and was baptised by him on November 10. 

He was appointed an evangelist among the Semas. Mean-

while the mass conversion which was under way spurted 

Ot,t, and the gospel was reaching every Serna village. 

Puthenpurakal observes that the Serna ~rk was a unique 
59 

·example of a "mass movement". For some time Serna 

mission work was looked after from Impur Mission Station, 

but Serna Baptist Church Association was fonned in 1929. 

In 1:928, Rev. Anderson took residence in Aizuto and 

continued the mission work. 

The Kohima Field: 

The Kohima Field Mission included the Angami, 

Nagaland Kuki, Zeliangrong, Rengma, Chakhesang and 

57. Kijung, Q12..cit., p. 113. 

58. I big, p. 114. 

59. Puthenpurakal, 2E.•ill•, p. 104-105. 
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We·stem Serna. The study of the Kohima Field suffers 

from scarcity of source material. i Kij ung Ao who 

has good cormnand over Church history in Nagaland is 

silent over Angarni Field Mission. Dr. Downs finds it 

difficult because of the lack ot information arid 

Whatever was available to him was not thorough. Dr. 

Downs adnits that, whatever he has done, relies upon 

60 
the w:>rk d:>ne by his student in the field. 

However, Joseph Puthenpurakal certaiiUy sheds 

light on the Kohima Field. By and large he credits to 

Dr. Clark the progress of the preaching of the gospel 

in Nagaland. He says "that for Clark.the desire to open 

a mission station arrong the Angamis had beE!'l prior 

to the w:>rk he undertook among the Ao-Naga". 61 

At the repeated insistence of Dr. Clark to the 

Missionary Union Exec,,ti ve Committee, L. D. King was 

sent in as a missionary. King and his recently married 

wife, Anna M. Swee~ reached samaguting (the present 

Chemokedima in Kohima district) on 27 June 1879 after 
62 

a journey which took them tw:> rronths from Nowgoql• 
I •" 

l·.t; 

The Kings! four IOOnths in Sarnaguting were still a·.:. 

period of 'spying the land'. The Angarni ,Jprising to 

60. Downs, Qll•ill•, p. 138, 1 f.n. 

61. Puthenpurakal, Q2.£ii., p. 90-91. 

62. Puthenpurakal, 2l2.•ili•, P• 93. 
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extirpate every European from Angami country was getting 
. 63 

· nore serious. The political Agent of the Naga Hills 

Mr. Damant felt that it was not wise for the Kings to 

stay on in Samaguting at this juncture. Therefore they 

escaped to Sibsagar on November 2. Thus nothing concrete 

was achieved in the field of preaching during the Kings' 

short stay in Angami area. 

While in Sibsagar King still looked for a way to 

return to the Naga Hills and in consultation with Dr. 

Clark and administrative officials he was able to settle 

down in Kohima by 25 February 1881. As was comrron with 

early missionaries, King has described his 'lonesome' 

journey to Kohima on 'five mules and one pony' • 64 

Despite King's earnest effort to preach the gospel, 

no record is available to show conversions from among the 

Angami though a Church was organised on 29 March 1883. 

"The members, as reported by King, were: Mrs. King and 

myself and Henry,· Robie and Sarbey (o,,r three Assamese 

helpers) and Jabusie (Henry's wife) 11
•

65 
The difficulty 

of learning the language, his weak health, and the 'WOrse 

63. For. PCPtt. Pol. A. January 1880, Nos. 498-511 
(N.A.I.). 

64. Puthenpurakal: ££.cit., p. 96. 

65. IbiQ, P• 98-99. 
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condition of his wife in America# finally prompted King 

to ask to be recalled from Kohima. 

The Angami Field Mission work received impetus 

with the coming of the Rivenburgs. As noticed earlier 

they were first appointed at Molungyimsen mission 

station in 1885.
66 

They succeeded L. D. King at Kohima 

in February 188 7. 

Right from the beginning Rivenburg understood 

the importance of school work in relation to the preach-

ing of the gospel. This point we shall discuss in the 

next chapter. 

There are different opinions about the formation 

of the first Angami Baptist Church Association. D::>wns 

says that in Nerhema village in 1913 two Churches were 

67 
joined together in an Asrociation. However Puthen-

purakal holds that the first .Angami Baptist Asrociation 

was formed in I ganumi village in 1912, and in the 

following year (1913) the Association held its annual 

68 
meeting in Nerhema. Whatever the case may be, in all 

Nagaland the organisation of the first Church is 

remembered as .. an important event in Church history. And, 
,: \ 

66. See p. 7 above. 

67. Downsi QJ2.cit., p. 14,1. 

68. Puthenpurakal/ QQ.• cit. , p. 120. 
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as we saw, the first Church in Kohirna was organised by 

69 
the Kings on 29 March 1883. 

After almost thirty years in Kohima the Rivenburgs 

retired from the serVice in 1923. By then there were 

531 Baptists in the Kohima fiel(4 and s::>me 120 pupils 

in Kohima school. The Church among the Angamis did 

not really begin to grow until the 1~30s. In 1936 there 

were still only 650 Angami Christians. In 1939 alone, 

115 persons were baptised. By 1950 Angami Church 
70 

membership had risen to 1,500. 

The Nagaland Ku~ Association, the second to be 

organised in the ~ima field) was formed in 1926.
71 

The first Kuki to become Christian was Ngulhao Thomson 

of Taning village. His life story and ministry is a 

long one. However, after Bible school training in 

Jorhat he concentrated among the Thadon Kuki of Manipur. 

In 1926 When Kuki and Zeliang Church Association·was 

forme(4 there were still only a few Churches. After 

10 years in 1936 there were only 200 Nagaland Kuki 

Christians, and even in 1950 there ·were only 700 

Christians in the whole area. 

69. See p. 24, atove. 

70. {X)wns; QQ..cit., p. 143. 

71. Ibid, p. 144. 
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Little is known ab::>ut the work among the Rengma 

tribe. The work was started in 1922, but practically 

nothing can be noticed for more than 10 years. Dr. Downs 

reports that in 1937 there were 350 Rengma Christians and 

by 1950 some 1,300 in 13 different Churches. 72 

A separate tribe named Chakhesang is a recent 

arrangement. Ghosh reported that in 1948 three tribes 

known as Chakruma, Khezhama and Sangtam together fonned 

73 into one tribe called Chakhesang. Therefore till 1948 

Chakhesang area was grouped with the Angamis and was 

called by the name 0 eastern Angami". 

According to Dozo1 Rivenburg, with Sieliezhu and 

Kruneizhu organised a Church in Chazuba 1895.
74 

This has 

given · rise to debate arrong the Church historiana'( in 

N agaland) • Downs argues that there were only two Churches 

in Kohima field till 1918 - Kohima and Nerhema. 
75 

Accord-

ing to Downs baptism probably took place among the 

Chakhesang atleast 20 years after 189 5. Puthenpurakal is 

doubtful "1£ any mission work was ·done among the Eastern 

72.. Ibid, P• 145. 

73. Ghosh: Q2.Cit., p. 20. 

74. Dozo: Q£•Cit., P• 30. 

75. Downs: Q2.cit., p. 145. 
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Angarni (i.e. Chakhesang) prior to 190 61'. According to 

Puthenpurakal it was an Ang~mi eonvert Lhusietsu who was 

the first to preach gospel among the Chakhesang in 

1908.
76 

.' U~ortunate:cy- no written record is available about 

the mission work aJOOng the Chakhesang till early 19 20. 
77 

Even Dozo bases his argument on Chakhesang tradition. 

With this difficulty it is hard to say anything concretely 

about the first Church among the Chak:hesang during 1890s 

or even 1910s. However Chakhesang trace their first 

Church to 1895. 

Dozo says that"~e years of 1895 to 1930 were a 

'~non-growth period". The Christians were persecuted. 

The evangelists were opposed and rejected in most cases 11
• 

The Chak:hesangs thought that becoming Christians would 

displea:s-~~- their gods who would punish them with natural 

calamities, afflic-tions and failure of their crops and 

harvest. Therefore people remained indifferent toward 

Christianity. The period 1930 to 1953 shows "slight 

growth•. Dozo reports seven Churches in 19 35, but by 

1945 there were 27 Churche~and 52 Churches in 1950. 

By 1953 there was a total of 2, 300 souls in the Christian 

76. Puthenpurakal, op.cit., p. 231. 
- I 

I 
77. _ Dozo,~ 1 op.cit., p. 35. 
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community. In 1949, the Chakhesang Church Council 

separated from the Angami Council and formed its own 

79 
Chakhesang Baptist Church Council. 

The main factor in the conversion process during 

this period seems to have been the threat of World War II 

in 1940s. Relating the impact of World war II, Dozo 

wrote: 

During the second World War the Chakhesangs 
were filled with fears and woes. Their land 
became combact'·. ground where Japanese and 
British armies strnggled for S11premacy, 
people ran into the jungles for safety, and 
noise of war terrified the people, the land 
being major battlefield. This was the first 
time for the people to see such mighty 
armies and heavy battles. The few educated 
people roostly Christians and the village 
leaders were taken out of their villages to 
be used as interpreters to the troops. 
These abnormal activities brought differen~ 
world views and many changes to the thinking 
of the people. Now, the sight of bloodshed 
and fighting made them ponder aoout human 
problems and the solutions.SO 

The mission work arrong the Zeme, Mzierne, Liangmai, 

and Rongrnai tribes now identified by the composite 

n:ame, Zeliangrong was '.reported in 1.-910 Kohirna Field 

81 
Mission reports. The first Church appeared to be in 

78. Ibi~ p. 35. 

79. Ibi~ p. 42. 

80. lli£. 

81. Downs·: >, ~.£.!:!;., p •. 146-47. 
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Benreu village and the first Christians were Keneise 

and Nsarangbe. By 1913 a full time Angami evangelist 

was working in the area. However Church growth appears 

to have been very slow in the area. By 1937, when the 

first figures are recorded, the Kuki and Zeliangrong 

Christians of Nagaland together numbered only 334. 

·The Churches were included within the A.ngami Church 

Association until 1953 When a separate association of 

Kuki and Zeliangrong Churches was organised. Downs 

reported that in 1951 the Christians of these two groups 
82 

numbered about 807. (Map in .~xt .,a.ge .shows the major 

area of the spread of the gospel). 

From the forgoing it will be clear that, by the 

end of the period under review, almost .all the Naga 

tribes were within the fold of Christianity. This was 

the beginning of a new era for N aga people. Christianity 

and education have been synonymous in Nagailand. These 

have been a tremend:>us force in the development process 

which we shall now examine. 

----------------------
8 2. I:. bid, p • 14 7. 
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Chapter III 

PROCESS OF CX)NVERSION 

A number of factors determined the conversion process 

when Christianity was first preached in Naga Hills. Written 

texts were a first step in the preaching of the gospel. 

School work can be seen right from the beginning: this was 

the beginning of formal edncation in Nagaland. 1 School 

work was followed by medical work. Though the medical mission 

was not at the same level as educational mission, it too 

played its own role in the overall conversion process. 

Furthertrore, the local si'b1ation and the ongoing historical 

events had great impact on the whole. The pattern of commu

nity living of the Naga village also seems to have contributed 

to an extent. Through the generations, the Nagas were bonnd 

by the strong cords of village community. It appears that 

conversion often occurred in a village as a Whole. 

During British rule, the Nagas witnessed both the 

great World Wars. The first World War had relatively less 

inpact, through those who served in the labor corps in France 

( 1917) during the war. The Second World war, however, came 

to Nagaland itself, especially in Kohirna district • 

.. 
Yet, above all these factors, the Naga political 

movement appears to have been more significant. After the 

Independence in 1947, the Naga identity became a sensitive 

1. Ghosh, Gazett•p-of Ind!!_: Nagaland 1975, p. 209. 
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issue. The aspirations of the ~aga leaders to make Nagaland 

into a 'Christian state' t«>n the sentiments and emotions of 

the Nagas. Th11S the years of political tnrm6il have also 

been the years of religious transformation in the Naga Hills. 

We shall consider these factors one by one. 

( 1) Literacy and School \40rks: 

I 

The gospel could hot have been preached unless the 

missionaries learnt the local language. Therefore, one 

practical step in relation to preaching was to learn the 

local language. In this connection PUthenpt,rakal pointed 

out that: 

In the beginning .the missionaries had to do 
real pioneering work in the field of langn&ge 
study. Clark reduced Ao to writing, Rivenburg 
worked on .the same and then had to pick up 
also Angami; Miss Narola, Rivenburg's daughter, 
learned Angami; the Witters started with orga
nising the Lotha language; Perrine besides· 
learning Ao, worked on Serna and Lotha: Tanquist 
studied Angami and attenpted also Rengma, Serna 
and Lotha; Dowd and Longwell learned Ao; the 
Dicksons started with Serna, hoping to work am:mg 
the Semas; and the Ho,,stons sb,died Lotha; while 
Anderson and Delano tried to master Sema.2 

The above account gives ,,s a fairly good picture of 

the missionarie"'ti ·. ling,dstic efforts in the beginning. And 

we see that it was not a simple task for them. Among the 

Naga languages, Angami was found to be more diffio,lt. Rev 

c .. n. King, the first missionacy arrong the Angamis, fo,nd the 

Angami language 'too toug~'. As noticed earlier,the Kings 

2. Puthenpurakal, QQ.• .£.!.£. p. 140-41. 
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left Kohima in 1887 and were replaced by the Rivenburgs 

the same year. 3 
A year later, on January 1, 1988, Riven

burg wrote to the Foreign Secretary, American Baptist 

Missionary t1nion (ABMU): "We have been mining and smelting 

and pudding and forging and grinding away at this Angami 

language". Ten Years later, he wrote again: "Don't send 

a man (to Kohima) Who has not done well in Hebrew, for this 

Angami language is no joke". 4 

However, through the missionaries · relent1ess effort, 

the literab,re in Naga dialects grew. Clark's first 'little' 

Ao N aga Primer and a few hyrm s were ready by the beginning 

of 1877. In October 189 3, a second Primer or First Reader, 

prepared by Mrs. Clark, was printed. 5 In 1911, the Clark's 

Ao Naga Dictionary (977 pages) was printed. Thus by 1911, 

the ye~r Clark retired from the mission in the Naga Hills, 

the Aos were in a position to learn to read-and write in 

their own tC?ngue. 

Right from the beginning throughout the period under 

study the translation of scriptures received much emphasis. 

We shall return to this later. 

3. 

... 
s. 

Quoted in :p .. 2?4• 

Quoted in, p. 224 • 
·-- i 

ill_g, p. 81-82. 
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According to P·nthenp,,rakal, the situation with regard 

to Bible translation was as follows in the 1950s6: 
I 

Tribe Bible New Testament Four Gospels Other 

Angami Yes 

Ao Yes 

Chakhesang Use Angami Bible 

Chang Yes 

Kheamungan {Sic) 

Konyak " 
Kuki Yes 

Loth a Yes II 

Phom II 

Mathe~ 
Luke 

Pochury 

Rengrna 

Sangtam 

Serna 

. Y imchunger 

Zeliangrong 

.. 

.. 

.. 

.. 
" 

What was the positlon of school works in relation to 

the preaching of the gospel? The mission found that school 

was a necessity in relation to preaching. Firstly, in school 

the young minds could be prepared for the gospel. Secondly, 

in school they could train the future preachers Who could 

reach o·ut to. their own people. The conseq,:,ent events show 

6. P·u thenpura kal~. ~. ill. p. 14 2. 
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that these two purpose have been fully realized through 

school institution. We do not have any source material 

concerning school work in the initial period. The Impt,r 

mission station Church record could have helped in this 

regard: but it was lost in a fire in Longkhum village. 7 

Nevertheless, the recent work of Joseph p,,thenpurakal which 

nsed the archives in Valley Forge, USA, pertaining to Baptist 

mission activities in the Naga Hills sheds light on the 

subject. We reproduce here from p,,thenp·n rakal the text of 

Clark's letter of 1874 giving his ideas on the School and 

its relationship to preaching. This was even before Clark 

had lived in Naga Hills: 

~s long as there are thousands of heathen 
who will probably receive the gospel by 
preaching, the maintaining of many primary 
schools at large expenses as a means of 
evangelization, cannot be defended. Because, 
the preaching of the gospel to those who will 
receive it is so much the cheapest and most 
efficiently made. Where schools can be main
tained at small expenses and the missionary 
or his wife or the Native preacher in addition 
to his preaching work do the school teaching, 
then all right. 

So, too, if we are likely to loose (Sic) the 
the control of a prosperous mission unless 
we launch out for schools, then we must do 
it or do more than otherwise.~ 

7. ~ Kij-ung Ao did not mention the year of the fire 
tragedy. But :i_.t seems that it was in 1919.. Mills 
·reported a big fire in Longkhum Village in 1919 in 
which almost the entire village was b•rned to ashes. 

Kijiung Ao himself had to go to TTSA, to study 
about Church History in Nagaland. He co,•ld utilise 
the record of American Baptist Convention Head qnaters 
office in valley Forge and New York Library for his 
work Nokinketer Mangchen in 1963. 

\ 

8. Puthenpurakal, 2£• ill· p. 76-77 (emphasis in ·Puthe1;lpurak.ai1 
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Clark considered School work as •an expensive mode 

of evangelization•9. Yet he felt that he mnst la,mch the 

School in order to gain the 'prosperous mission field'. To 

Clark it was clear that the School work was an'instn,ment 

for furthering evangelization. However, as the years passed 

the School work took a little different t,,rn as we shall see. 

As we mentioned earlier, Clark's contrib,,tion to 

literary work will be remembered by the Nagas in general and 

the At:> in partic,_,lar. However, p,,thenpurakal argues that, 

with his pre-occupation with preaching and baptizing, and in 

the primitive ciroJmstances in which he was living, Clark 

was not able to lay a long-te.rm and solid basis for the 

education of Naga children 10 • Later on Clark's mission work 

was severely criticised by other missionaries, especially 

Rev. Perrine and Rev. Haggard in the 1890s. According to 

Perrine and Haggard there was no real Clark's mission work 

in the Ao area of ~aga Hills. Rivenburg, who succeeded 

Clark at Molnngyimsen, dnring Clark's f,rlough in America 

in 1886-87, comnented on the condition of School "WOrk at the 

beginning of 1886\ 

Of school work little has been dOne personally 
•••• The Native school teachers have been the 
so,, rce of no little anxiety. D, ring the year 
six schools, five for boys and one for girls 
have been left open for one ho,,r in the early 

9. !Ei9· p. 77. 

10. I big,. 
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noming before the people go to work. This 
school W)rk has been very unsatisfactory owing 
chiefly I think to the.little time spent in 
the school. How to better the system is an 
,:msolved question. The people are very poor 
and cannot afford to give their children their 
time to be spent in school:for'which they see 
so little or no use. If the children are paid 
{there is no rroney to try it this year) for 
their time, a very bad system will be inaugurated 
from which it will be difficult to break. 

Our teachers save one are Assamese. The pr.s•nt 
system will not give competent Naga teachers · 
for the future. I trost Mr. Clark will return 
with plans and a spirit to make these schools a 
s,_,ccess. I believe :t,heie is an immense ano,,nt 
of nonsense tal ked abo,,t Christianizing heathen 
savages, at least, witho,,t giving them sec,,lar 
schools to make the work permanent. I am the 
last to want to do school work. In fact I do 
not intend to do it. As soon as I can I desire 
to give the whole of my time to preaching. But 
someone must teach schools and make books or 
011r Work will be transitory or vain ••.• 11 

Some drastic changes were taking place from 1890s 

in the field of education. Puthenpurakal reported that, 

with the coming of "the.~Perrines· (1893} S:Uci·the ~g~ds· (1893) to 

Naga Hills, something began to take shape which came to 

be regarded as an absol,,te necessity by Perrine and later 

by Dowd and other missionaries in the Naga Hills, namely 

"some sort of an ed!,cational system for the Nagas," who 

were, in the words of Perrine "so ignorant and so 

unlettered". In January, 1894 he wrote to the Missionary 

11. Quoted in !E!.9, p. 77-78 {emphasis in p,,thenpurakal) • 
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Union: "At present there is no part of our work that 

is so important to the success of o,_,r work as this school 

work"12. 

Subsequent events show that Perrine whole-heartedly 

devoted his time to school work. Puthenpurakal reported 

that one of Perrine's proposals was to get boys from the 

various tribes into a corrmon school, educate them in a 

comnon language to be preachers, and send them back to 

their own villages to preach the gospel to their own 

people. At the same time Perrine started teacher83'.'· 

training progranme in the school. By 1899, he co,ld 

write to Exec,tive Comnittee, Missionary union on his 

teachers training p rogramne: 

The work of the Training School has made 
some very long services this year in 
advance of that of former years. The 
interest in e&Jcation has grown, the school 
is on a much firmer basis, Self s,,pport 
is nearer, we have a better h011 se and 
apparatus and some are ready to go out to 
"overcome the world" - not thoroughly 
prepared, you must understand, but relati
vely prepared for their life work.13 

Rev. & Mrs. ii'.W.Dowd were also designated e&,ca-

tional missionaries who served in Imp,,r station, 1901-19 20. 

Kijung Ao reported that Dowds were once entrnsted as 

Secretary of Mission schools in entire Assam. The Director 

12. Quoted in ~, p. 111. 

13. Quoted in Ibid, p. 112. 



56 

of Edllcation for East Bengal and Assam sought his advice 

in connection with schools works in Naga Hills more than 

once. Eventually on 18 May 1906, the Lieutenant Governor 

of Assam appointed Rev. F. w. Dowd, the Impur missionary, 

as Honorary Inspector of Schools in Naga Hills. 14 

Dowd considered schools as the "most effective 

means for establishing the Kingdom of God among these 

people", and the students as the "best way to get the 

gospel into a heathen village" • 15 TriJe to their dream, 

School classrooms were t_he b_est places to impart reli

gious education which was part of the school curriculum 

throughout the period under review. 

/. 
However, despite the missionarieS ·earnest effort, 

the mission school did not seem to improve very moch. 

Puthenpurakal reported a poor situation of the mission 

school in the early 1900s, mainly for lack of" f,mds. 

Perhaps at this point, the Government felt the need to 

open their schools in Naga Hills. In 1906 Government 

opened a Lower Primary (LP) School in Kohima16• In 1911, 

R.B. Longwell, wrote abont the village schools: 

14. 

15. 

16~ 

17. 

The teachers bring in their rnon thl y reports, 
have a little talk about their work, get 
.their money and go back. Their work is 
rarely in~ected and their classes seldom 
examined! • 

Kijunw 2!2• cit. p. 109-110. -. I 
Pu thenpu ra kal, 212.· ill· P• 112. 

Ibid, p. 10. 

!l&Q, p. 113. 
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We do not see much inprovement in the Impur mission 

school for nore than a generation. Religious activities 

continued to be a major aspect of the school. It was 

reported that even as late as 1945 Imp,,r mission school 

did not have a curriculum 'worthy of its name•18. 

Given the situation, the role of Imp,;r mission 

school was significant for the Nagas, despite all its 

deficiencies in the field of education. ~s we have seen, 

it prepared the stage for the government to open a school 

in the Naga Hills. Th,,s in course of time, the Irnpur 

mission school became a centre of e~,cation not only for 

the ~o, Serna and Lotha, but later for all other bordering 

tribes of Sangtam, Chang, Kongyak, Phom, and Yimchut)ger., l 9 

Kijung Ao says that Impur mission school was like a 

Theological College, and the student passing from Irnpur 

School was considered as Theological Graduate2°. 

We may now conside-r the School work in Kohima 

which was also similar to that in Impnr. As noted earlier, 

the Rivenburgs were first appointed at Molnngyimsen. When 

King left Kohima in 1887, Rivenburg replaced him. Right 

from the beginning, he devoted himself to literary and 

18. Puthenpurakal) .2.!?.· cit. p. 113. 

19. Ghosh·, c:;azetters of India, Nagaland1 1975, p. 211. 

20. Kijung_ ~J .QI?.• cit. P• 106. 
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school works in Kohima. In the \<!Prds of Alemchiba A.O, 

Rivenburg was a • worthy' missionary: "the Angamis are 

indebted for their edt,cation to this talented edncatio

nist who spared no pains to open the way for edl•catiori 

and enlightenment"21. Since Rivenb,,rg' s time, . that 

is to say from the beginning, school works have been 

crucial in relation to preaching the gospel. Puthen

puraka.l says that the school in Kohima took on a nore 

institutional character, losing somewhat its role as 

a quick "soul winner". The quality of the Kohima missio

nary necessarily included his ability to contact the 

'British officers' and to "comnand their respect and 

confidence" 22 • A clear pic~Jre of collaborative effort 

between the Mission and the Government is to be seen 

through the subsequent events in the field of education. 

Puthenpurakal reports that,. encouraged by Rivenburg's 

attempt to publish some basic school textbooks, and the 

interest he showed in the ed,cation of the Nagas, the 

Chief Commissioner of Assam proposed a scheme for edu

cation in 1903 and promised Rivenburg all possible help 

in addition to an ann.ual grand-in-aid. In the following 

year, Rivenburg made a new beginning in his own mnd-walled 

home in Kohima with an enrollment of some twenty boys 

21. _ Alemchiba .Ao, .212.• ill· p. 157. 

22. Puthenpurakal} 212.• cit. p. 118. 
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and a non-Christian Angami. From that point on, govern

ment aid and Rivenbnrg' s effort went hand in hand, adding 

a new class to the previo,,s one as the need arose. ·In 

the middle of 1913, the r •. .;_P. -~f?l!Dent -School in Kohima 

Village which had existed there since 1906, was combined 

with the Mission School and placed under the S11pervision 

of the missionaries, the government conti011ing to meet 

all the expenses23• In 1920, Class VII was started• The 

number of students on the roll that year was 120, the 

highest reached till then. 

Riven~1rg 1 s stayed in Kohima almost thirty years 

until he retired in 19 23. In appreciation for his services 

in Naga Hills a year before his retirement, he was awarded 

the 'Kaiser-i-Hind' medal by the British government on 2 

J an,,ary 19 22, 

Another edticational missionary couple, the s,,pplees, 

who first went to Imp,,r station, were transferred to 

Kohima in December 1922 to take charge of the school work 

23. Puthenpurakal~ <?P·· cit. p. 121-22. 
For Rivenburg's contribution to Angami literature and 
other works, see the list in Puthenp,_,rakal 'Baptist 
Missions in Nagaland! p. 120-121, including Miss Narola 
Rivenbnrg, daughter of RivenbUrg who translated 'Gospel 
of Mark'. A brief description about Narola Rivenburg: 
'Naro' means in "'A.o, flower, and 'la' is affix of a 
girl's name. She was born at Mob . .mgyimsen and her "ltD 
'ayah' give her the name Narola. "'A.t the death of her 
mother Narola came to Kohima to help her father, proba
bly in 1908. ~,ring her two years stay in Kohima Narola 
translated the gospel of Mark into .~gami. She went 
back to America in June 1910. 

24. Ibid, p. 120. 
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in view of Rivenburg's imninent retirement25 • By that 

time the need of a high school section was felt by all 

the missionaries in Naga Hills. Four years after the 

Supplees' arrival, a grant of Rs. 2000/- was sec,red for 

the school from ABMu26• However, the high school section 

which had been started in 19 20 with Class VII did not 

iJti>rove Ill11ch. It has closed down twice in 1927-28 and in 

19 35-36, do ring SUpplees' fn rlough in .z~.merica. About 

this time the government also felt the need to open a 

high school for Naga children. p,,thenpnrakal reports 

th~t after mnch negotiation between the government and 

the missio~ it was decided to combine the two plans - the 

one of the mission and that of the government. On 3 May 

1941, Supplee received the order for a joint high school. 27 

Over the years the joint school came to include a 

lower primary section ,Jpto class t~, a high school from 

class three to eight and a technical school Which grew 

up along with the high school section. In all it had, in 

1941, nearly 800. st~·dents, of whom "more than 100 had 

fallen by the wayside" in the sense of not taking the 

Christian faith serio,,sly any rrore 28 • 

25. I bid, p. 122. 

26.. Ibid, 

27. ~, p. 123. 

28. !J&.9, 
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( 2) Medical Mission: 

According to Naga beliefs, all ~ickness is related 

to evil spirits. Therefore the way .t9 find a cure .was for 

the sick person to appease the evil spirits through 

sacrifices. Mills says that "an Ao man 'WOnld do any 

sacrifice if, by doing so, he could expect the sick person 

to be cured" 29 • Elsewhere Mills suggested that in the 

extreme case N agas resort to human sacrifice. However, 

this suggestion does not accord with the Naga traditions 

in which there is no tale of human sacrifice. Such an 

incident might have occurred in Mills' knowledge, yet it 

may have been only a case of mischief. 

In the field of medicine, the missionaries. started 

roodestly. The use of medicines was so new in Naga co,,ntry 

that even'a painkiller did wonders in the beginning. The 

m6re significant aspect was that, throngh the nse of 

medicines, the missionaries were accepted more easily 

among the natives. Even as early as 1873 Clark realised 

this and he asked the ABMn Exec,tive Committee to grant 

him some allowance for medicines30• 

29. Mills: The Ao Naga p. 232. 

30. Puthenpurakal reports that'' 'in 1874 Clark asked his 
Committee in America to grant him some allowance for 
a small stock of medicines and requested them to 
send him a box of Perry Davis painkiller and Jayens• 
Medicines. For the first time he included Rs. 75 
for medicines for the Nag~s in the list of appro
priations for 1878, and added his reason, saying 
• • • s11ccess ,nder God in treating the .!',)ick has been 

. . i . . k' ,, of very great serv1ce n m1sS10n wor .~ 
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Clark drew his lessons from his field experience 

in the nse of medicines. From 1881 onwards, Clark wrote 

to the Secretary of the ABMU that he should pay s:>me 

attention to medical mission. Clark suggested that a 

potential missionary might take some medical co·nrse 

along with his theological st,,dies. He fo'-'nd the medical 

mission was successf,l. However, Clark's priority was 

gospel preaching. "Let the main thing, he insisted, be 

preaching the gospel, not doctoring the oody"31 • 

It seems that Clark's advice with regard to the 

medical mission was accepted by the ABMU policymakers. 

During his furlough in America from Febrnary 1892 to 

September 1894 Rivenburg completed his medical sbJdies 

at Johns Hopkins nniversity32 • Later on, medical rnissi-

onaries were sent to Naga Hills. 

However j-ust then, it was difficult for the Mission 

Board to find the needed personnel. The Naga Hil.ls mission 

had to wait over 10 years for their medical personnel. 

The first medical missionary w. A. Loops arrived 

33 at Impur in November 1905. -B,t his short stay of some 

three years did not produce m'ch resnl t in the field of 

medical care. Again Imp,,r had to wait for some time 

31. ~, p. 84. 

32. ~, p. 119. 

33. ~, p. 114. 
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for Loop. successor. On December 12, 19,10, Dr. J.R. 

Bailey arrived at Imp,,r in place of Loops. Dr. Bailey's 
I 

18 year s stay at Illi>ur rendered outstanding medical 

service. p,,thenpurakal reported that, 

in the first year of ·his stay at Impur 
he handled over 3, 000 cases in the 
I mpu r dispensary. Througho,J t 1). is stay, 
an average of 2500 out-patients were 
cared for ann11ally34. 

A report of Dr. Bailey in 1914, will give ,,s a 

glirrpse of the medical work arrong the Naga: 

About 100 in-patients cared for: aJ:::o,,t 
5000 out patients, 1000 free treatments 
given (to) Imp,r school J:::oys. Some
thing over 200 sick calls were made 
throughopt the district, 50 minor ope
rations were performed, and a total of 
over 7000 treatments were given. To 
do this work many hundreds of miles had 
to be travelled on pony and when paths 
were too steep, on foot. Many times I 
have ·sat down to rest, thin king that my 
last ounce of strength had been used ,,p, 
only to renew the climb in a few minutes, 
up and on till the village was reached, 
and there to meetings, sell medicine, visit 
sick and then to bed abo,t midnight, tired 
and weary, yet conscious of being spent in 
the Masters service35. 

The successful Impur dispensary received a sad 

set back at the ~Jdden death of Dr. Bailey on 8 December 

19 28 36• After that, Imp,,r did not receive any medical 

missionary. The dispensary was served by compounders or 

34. Ibid, 

35. ~' p. 114-115. 

36. Ibid, p. 115. 
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nurses and by the government d:>ctor from Mokokchung. 

Even as late as 1953 Impur missionary Truxton felt the 

great need of medical care not only in Ao area but_in 

all of the Naga Hills. He appealled to the ABMU "to 

provide regular s11pervision of the work for the dispen

sary at Impur through rronthly tours until a resident 

Christian doctor was engaged". But before the ABMU conld 

do anything concretely the missionaries had to leave the 

Naga Hills. At the dispensary, ordinary cases of conmon 

sickness were treated to keep alive a service that was 

much appreciated by the people37. 

( 3) Naga Village Comnvnity Livings 

In the distant past, Naga society was a village 

society. In a real sense they knew only their own village 

and a few others. Oral traditions say that there used 

to be allies between the villages ~,t on a limited scale. 

This kind of intimate village life enabled the Nagas to 

follow a conrnon rrode of life ,mder strong village a,,thority. 

When missionaries went to a village, the Whole 

village would hear what they had to say. Even after 

Christianity became available, some wo,,ld contin,,e their 

old way of life for many years. In general, the Whole 

village wo,1ld come to the fold together in a oody. This 

37. Ibid. 
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has been a comrron phenomenon all over Naga Hills. Nalini 

Natarajan reports a similar situation in Khasi Hills when 

the gospel was first preached there. 38 Even after 1955 

there were non-Christians but they were in a small minority 

and they were often ashamed of not being Christian. 

( 4) II!!?act of the wars: 

The two great World Wars have a significant role 

in relation to conversion of the Nagas into Christianity. 

Especially World War II had a vital role in Kohima district. 

Alemchiba h:J says that '
1
the First World War had no inJ>act 

though about 2,000 Nagas were rec~,ited for a labour corps 

in Franc~g9. However, Tajen Ao has a slightly different 

opinion. According to Tajen Ao, many in this. labo,1r corps: 

38. 

39. 

40. 

;saw th.e outside World with its mighty 
civilization. After they returned home, 
they liked to live and function in 
civilized ways and manners. Many of 
them started sending their children to 
the schools in the village and to Impur 
as well. In short the situation imme
diately following the great war worked 
in favour of effective evengelization 
among the people; they came to believe 
that it was the Christian religion which 
alone co,Jld increase the standard of 
comfort and living ~o. 

Nataraj an,_ Missiona!Y activities among the Khasil5, 
1977. 

Alemchiba AO) 2£· cit. p. 152. 
\ 

Tajen AOJ 2£.· ill· p. 44. 
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There is no evidence of any other impact of World 

war I. ·Conversions remained slow till the 1920s. How-

ever in Ao area even before World War I, the conversion 

was going on steadily. According to 1901 Census, the 

Christian population in the Naga Hills district was 601 41 • 

In Puthenpurakal' s Church statistics, 382 were on Chnrch 

rolls in 1900, .with 132 added dnring the year. Ont of 

these 382, 368 were recorded in Impur station. Examining 

the Church statistics upto 1900, Pnthenp,rakal explains 

the overall picture since the inception of the mission in 

Ao area in 1872. From 1900 on, the growth of the Imp,,r 

mission station became more steady. In 1911, Impur Chureh 

rolls had 1228 members. Kijung AD reported that in 1921 

the Church membership of Impur station was 5,003: from 

51 Ao Churches with 4, 734 members, and 9 Lotha Cht1rches 

with 269 ·members 42. Till then Letha Mission was under 

Impur station. Kijung Ao recorded the Church members ln 

1926. as 8, 584. Then on Kijung Ao does not record member-

·ship. 

In contrast, P11thenpurakal s}1ows that in 19 21 Impur 

Church rolls had only 3659 members: the difference from 

Kijung Ao' s fignres remains ,mexplained. 

41. According to 1901 Cen51,s report the total popnlation 
in Naga Hii'ls Ciistri~t of Assam: was 102, 402 Cen s,s 
of Assam 1901, Vol. I & II. 
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Mills observed that 'men have changed their faith 

as often as seven or eight times, or even more". 43 On 

the other hand, the mission was also dogmatic in its view. 

Anyone. who touched rice beer W011ld have his name removed 

from the Church roll. It appears that it was not easy for 

Nagas to switch from rice beer to tea which came along 

with the mission. 

For 1941-42, Puthenpurakal shows a sharp fall from 

27,983 in 1941 to 14,580 in 1942, and the latter figure 

continues in 1943. 

In Ao area, those who participated in World War I 

may not have contributed to the numbers of Christians 

visibly but they did help prepare the environment for the 

gospel ministry. The ABCA was to celebrate its Golden 

Jubilee ~n · 1926. The five year preparations began in 

1921. The main foc,s of Jubilee plan was to preach the 

gospel throughout the Ao area and to the neighboring tribes 

and to revive the Ch,,rches. Kijung Ao says that during 
/ 

those years many backsliders were taken back into the 

Chnrch and many were converted. As a result, the Ch,,rch 

membership increased in all Ao Churches44• The Imp,,r rolls 

show annual increase except in 1941-43, reaching a climax 

during the Naga Political IIDvement from 1946. 

43. Mills_, The Ao Naga, p. 413. 

44. Kijung Ao, op. cit. p. 100. 
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( 1883-1926). However, between 1927 and 1934, conversions 

maintained a faster tempo, the c~,rch roll reaching 6986 

in 1934. From 1935 on, however, there was a dramatic fall 

in Church roll: 2580 in 1935, 3250 in 1936, remaining at 

that level till 1940 47 • We have no means to explain this 

fall in the Church roll,. except as for the same phenomenon 

in 'Ao area. 

However, a sea change was awaiting in the whole of 

Kohima district. Dnring the last phase of. World war II 

Kohima developed into a stragetic point. ~ April 1944 

Japanese stormed Kohima, and a fieree, hi§ltoric battle was 

fought: the Japanese snffered a crushing defeat and had to 

retreat from Kohima 48 • .~emchiba Ao says that: 

the defeat of the Japanese armies, who 
knew no defeat_, in this tongh historic 
battle -cannot alone possibly be attri
buted to the valo,,r,heroism of the 
British and Indian troops forces who 
fo,,ght far beyond the limit of endur
ance but also the loyalty, help and 
valuable services rendered by the 
Nagas to the .benefit of the Allied 
cause rtm.irig-(sic) most- d_?adly risk ·and 
torture in bringing information of 
enemy IIDvements. They acted as q,,ides 
to the British and Indian columns, 
carried supplies, dt,g out trenches and 
refnsed to aid the enemy. It was 
.through the Nagas, an excellent intelli
gence system was also built up without 
which the operations might have been 
much handicapped. But much of the ser
vices of :gr,iceless value offered by .the 
Nagas had('1tic) remained hidden _f.f§ want of 
written records and ,doc,ments. 

47. These. figures are based on Puthenpurakal, ~._s:i t. 
Appendix VI I, p. 2 58. 

48. .Al·emchiba Ao, 2J2..cit., p. 152. 

49. I bid,_ I 

.. 

I 
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The growth of conversions in Kohima was slow. 

In 1900 the Church roll of Kohima field mission was 14 

members: in 1911, it was recorded as 105; in 1926 as 

1417 ~ From 1927 onward; the Ch,,rch roil shows a steady 

increase. In 1934 it hit 6986, close to the Imp,r mission 

station Church roll for that year, 9068. 

Why this slow growth in Kohima field? J. H. Hutton, 

the Deputy Commissioner, Naga Hills, Kohima admitted that 

the Angamis were the "most difficnl t tribe among the 

Nagas". 45 All missionaries Who served in Kohima field 

mission tasted the hard situation there. As Puthenpurakal 

notes, the Angami language was • too tough' for the missio

naries. As we notice earlier, c. D. King and Rivenburg 

had very difficult time in learning Angami 46 • In fact 

King almost conci,,ded that he would never be able to learn 

Angami lang11age. It is said that one reason King was 

called back to America was his inability to master the 

Angami language. Clark ,,rged the .ABl-1lT to send to Kohima 

field a person who had good command over langPages so as 

to master the tough Angami lan.g....,,_age in a reasonable time. 

Going by only c~,rch membership, it reached only 1417 in 

1926 after 43 years of mission work in Kohima field 

45. Hutton, The Anqami Naga, 

46. Puthenpurakal:, 2l2.• cit. p. 9 6. 



70 

The news of Japanese bombing in Burma and the 

untold human misery caused thereby ~as enough to soften the 

of the. Nagas •. Duri_l'ig. the ·war the_ existence beeame uncertain. This 

situation made people ponder upon the problem of 

security of life. 
50 

A mass conversion in Kohima 

district is supported by Puthenpurakal s statistics for .the ' 

first half of 1940s. In 1942 it was recorded as 17872. 

In 1943 again it fell to 16400 and stayed there till 

1945. In subsequent years, the Kohima Chnrch roll stood 

at 7485 in 1946, 7750 in 1947, 7600 in 1948, 9200 in 1949. 

This figt,re contin,,ed with little ,,ps and downs till l955 51 • 

For Imp'\,r station, the .trend was similar: 27983 

in 19417 only 14580 in 1942. Fig,res for the next two 

years 1943 and 1944 missing. In the absence of a reliable 

source, it is extremely diffi~1lt to explain this sharp 

fall in Church roll. We have noted, however, that many 

men were toying with their religion. Christianity was 

a ne\-1 thing for ;rost Nag<3s. Out of curiosity one might 

accept the new faith but later find it diffio,lt to follow, 

and on·e might thereby fall away from the. fold. In Kohima 

district, the war th~eat itself would explain this si tna-

tion. o,,t of fear of life, d, ring the War, the Nagas ' 

thronged aro,md the gospel message. With the passing of 

the shadow of death from their heads the Nagas began to 

50. Dozo, QE.• ill· P• 42. 
\ 

51. Puthenpura kal)l' p. 258. 
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long for their own way of life. In Kohima district, after 

1945 the Church membership does not seem to improve rnnch 

throughout the period ,mder review. In the early 1920s 

Mills observed that "many Ao became Christian because 

they believed in the trtJth of the Gospel Message, b,t many, 

on the other hand, have far different IIDtives": 

A significant remark was made to me 
one day by an elderly man. He had 
long had a sore on his foot and I 
asked him how he was. He replied: 
"I have become a Christian, but my 
foot is no better". On another occa
sion I expressed S11rprise at a man who 
almost alone in his village was not 
Christian. He ·said: 11I ,, sed to be rich 
and I was told I sho·nld become richer 
still if I became a Christian. I became 
one. But in stead of growing richer I 
grew poorer. So I have given ,,P an d I 
am getting on q,,i te nicely again now". 
Yet another man who longed for children 
was ass,, red by an Ao pastor that he 
would becom~ a father if he wo,,ld only 
be baptised 2. 

These examples are not isolated instances and represent 

53 
"a common frame of mind11

, Mills added. Mills'observation 

was only about Aos but it would have been a common frame 

of mind everywhere. 

ElseWhere, the Impur Mission station had 573 

Lotha!3 as Church members in 1927, growing gradually 

52. Mills,. The Ao Naga, Po 411-412. 

53. Ibid. 
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till 1949 when Wokha Mission field was established. 

Among the Serna, Church membership rose to 16000 by 1947, 

with a mission bungalow in Aizuto though the Serna mission 

was still under Impur mission station. This steady 

Church growth took a different, political turn subsequently. 

s. The Naga Political fvlovemen!: 

According to 1951 Census, the Naga Hills District• s 
54 

total population was 205,950. This figure included all 

Naga tribes Whereas the mission work was concentrated 

aroong the Ao, Angarni, lotha and Serna. The Church roll in 

1951 enumerated 51376. By the early 1950s, in the Ao 

area, the mission activities were moving into a new 

phase, known locally as "Reviving the Church". It is 

said that there was a mass revival movement in Ao area 
55 

under Rev. Rikum Ao which was extended to Lotha and 

Serna areas. While the Church roll stabilized in Kohima 

field after 1947, in Ao, Lotha and Serna area, it went 

on increasing, reaching a peak in 1949-50~ 

54. 

55. 

Census of India, 1951, Vol. XII, Assam, Manipur 
and Tripura Part 1-B Subsidiary Tables. 

Presently, Rev. Rikum serves as Executive 
Secretary, N3CA Impur, Nagaland. ' This is based 
on discussion with Rev. Rikum Ao in Oct. 1987. 
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As we noted in the previous section, conversions 

began to pick up pace in the late 19 20s and recorded a 

quantum ;ul'l'J) during World War II in Kohima district. The 

trend of growth continued throughout the period under 

study. However, from 1946 on a new pattern was emerging. 

There was growing political consciousness aroong the 

Nagas. From 1946 on, the question of the Naga identity 

gained ground in Naga politics and Christianity became 

important to this identity. At the wake of India's 

Independence; as the whole country was thrown into aubi~a..;. 

tion7 in a distant corner the Nagas were struggling for 

their political destiny. 

A sort of political consciousness aroong the Nagas 

can be traced back to 1918. In 1918 'Naga Club' the first 

organisation ever to be formed in Nagaland was founded 

in Kohima and Mokokchung. Alemchiba Ao says that1'the 

'Kaga Club' consisted mainly of government officials 

and a few leading headmen of the neighbouring villages 

who used to come in for meeting at which social and 

dmi . . 1 . Ji 56 a n1strat1ve prob em were discussed.. On January 10, 

19 29, the Naga Club submitted a :petition to Siroon 

Commission who were visiting Kohima, on behalf of the 

57 
N aga people. It expressed their unhappiness over the 

56. Alemchiba Ao, 2£·~., pp. 162-63. 

57. Ghosh, QJ2.• cit., p. 155. 
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inclusion of Naga Hills withi~ the province of Assam 

as part of the Reformed Scheme of India. In April 1945, 
I ~ ~ 

a Naga Hills District Tribal Council was established by 

the Government. The tribal Council was established with 

i t 't 11 N 'be SS an a m o un~ e a aga trJ. s. However this N aga 

Tribal Council did not live long, for it changed its 

name to Naga National Council (NNC) in 19 46. Ghosh 

says that the original aim of the N aga Tribal Council 

"was to look into the welfare and fulfil the social 

aspirations of the N agas". ·However, with the change 

of its name to NNC it emerged into a powerful, and the 

59 onl)j political party in Nagaland. 

The NNC was a tribal representative body, consist-

ing of 29 members. .Arrong the members office 'bearers were 

elected. Every Naga family were supposed to pay rupee 

f . f h . . . 60 one or the maJ.ntenance o t e organJ.zatJ.on. z. A. 

Phizo was elected first NNC President in 1946. 

The Nagas under the leadership of ~me believed 

that once the British leave India they would be left 

free. But -when the British handed over po-we:r:, the 

arrangements included the administered area of N aga 

58. Alemchiba Ao, ~.cit., p. 165. 

59. Ghosh, QI2..cit., P• 158. 

60. Alemchiba Ao, ~· 
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Hills District. When India became a Republic under a 

new Constitution, which also provided district autonomy 

for the Nagas within the state of Assam, the NNC, with 

z. A. Phizo as President, launched a movement for a 

sovereign, independent State of Nagaland, to be based 

on Christian principles. 

In the initial stage of the movement, public 

opinion was created and the general public was mobilized. 

Naga political leaders declared that Nagaland would ·be 

a 1 Christian State' • Following the policy of the NNC, 

the Naga people boycotted the first Lok Sabha elections 

(1952). The political situation was becoming very 

slippery in the Hills. It amounted to open rebellion and 

the government of India reacted by inducting massive 

armed force into the Naga hills. An armed encounter 

between the "Naga Federal Army" and the Government 

forces ensued. Much blood has been shed: villages were 

burnt Cbwn; grouping of villages was imposed to discouraye 

dissension. It will serve no purpose to revive bitter 

merrories, 'but it is recognised, to everybody's shame, 

that this was one of the darker chapter in the history 

61 of the Naga Hills. According to Tajen Ao: 

61. Nari Rustamji_, Imperilled Frontiers, 1983, p. 31. 
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~n the midst of the holocaust, the Naga 
leaders exhorted the people by telling 
the story alx>ut the suffering of the 
I sraelies in the hands of enemies during 
their exodus from Egypt to the promised 
land. During their suffering they often 
prayed to God and derived peace and 
solace in their prayer and thereby hund
reds of people were converted throughout 
Naga Hills. ;62 

. After alx>ut 18 headache years of political turrroil 

the state of Nagaland was granted on 1 December 19 63. On 

6 September 1964 cease fire was declared. People were 

much relieved. ~t last Naga people had the opportunity 

to full,y participate in the national mainstream. However, 

Naga political insurgency still continued. ·The Peace 

Mission was founded in Kohima in 1964, with J.P. Narayan 

as its President. Dr. Aram has vividly described the 

role of the Peace Mission and the role of the Church 

63 
in solving the Naga political problems. The role of 

Church leaders like Rev. Longri Ao in bringing a solution 

to the Naga political problem will be appreciated by the · 

younger generation. 

' 

63. Dr. Aram, Peace in Nagr=tland. 



Chapter IV 

BRITISH ADMINISTRATION 

In this chapter we shall examine two jmportant 

aspects of British occupation of Naga Hills - the British 

Policy and system of administration. In the recent past 

many scholars have done good deal of work on the subject. 

"British PoliC~f~ .administratiQ~ in--Nagaiahd · (1881-1947 )" of 

Pi keto senra :i:s a ·Eine example of such scholast~c work. 

However, in this study we shall limit our discnssion to the 

influence of the British administration ora the Naga 

social and cultural life. 

The Policy: 

1 
By the treaty of Yandaoo 24th February 1826, the 

whole of Northeast India ex>me under the influence of 

British. Following the treaty the colonial government 

consolidated its position in ~ssam, c,achar, Manipur and 

Jaintia. 
2 

The treaty however slurred over the importance 

of the territories belonging to the turbulent hill tribes 

of North East Frontier, viz., the Nagas, Khasis, Garos, 

Mizos and tribes of what is now Arunachal Pradesh: all 

these were accommodated \~s appen.da.ges to Assam. 

1.: :. S.K. Bhu.yan, ' Ango-Assamese Relations, 1974, 
p. 547-50. 

2.P..c.Chakravarty, . 'British Relations With the Hill 
tribes of Assam, 1964, p. 16. 
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Following the annexation of Assam and its 

contiguous areas, the company developed inevitable 

contacts with the ~rea beyond the actual social and 

political control of their feudatory states. However, 

in the case of the N agas, the depredations caused by 

them compelled the British to entrust the control of 

these tribes to~ the Raj as o·f · cachar and Manipnr :~ates 

· which were "protected" by the British. 3 But in 18 351 

when Naga raids became frequent in Cachar and Manipur 

frontier, Tularam Senapati of Manipur openly stated his 

inability to shoulder the responsibility of maintaining 

order in the Naga hills. The failure on the part of the 

protected states to keep Nagas in check again reverted 

this res:t)onsibility to the British. Thus the British 

Policy towards Naga tribes from 1832 to 1881 formed the 

background of the study of British occupation of Naga 

Hills. During· this per~he government followed a 

policy of non-interference. In all British official 

correspondence "the policy of non-interference" is to 

be seen throughout this period. Now non-interference 

can be understood in t\\'0 ways. Firstly, as long as 

their settled districts were safe from Naga raids, the 

government was satisfied and had no desire to interfere 

3. For. Deptt. Pol. A., December 1839, No. 90(N.A.I.). 
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ih tribal affairs. Secondly, after the Naga Hills was 

brought directly under British rule in 1881 the policy 

of non-interference took on a different character. This 

aspect \\Ould be discussed in the next section. We shall 

now examine the first phase of non-interference policy 

in some detail. Piketo Serna ~qs tha.t "although· 

formally the treaty of Yandabo had encoll!'assed Naga 

inhabited area within the spheres. to . .British .. influence 

for some decades it remained beyond the pale of British 

dm ' i ' II ik f h th a 1n strat1on. P eto ,,rt er says at the treaty had 

no immediate impact on the Nagas and their nndefined 

co·nn try. 4 

The first direct Anglo-Naga contact was in 1832 

during the strategic survey of road communication 

between Manipur and the fabulous Brahmaputra valley 

through Naga Hills when an expedition party was passing 

by Angami country on its way from Manipur to Assam. 5 

The constant Naga raids on the British subjects of the 

Cachar and Nowgong frontiers attracted the irrrnediate 

attention of the British Government towards the Nagas 

during early stage~ In their efforts to maintain peace 

4. Piketo,Sema, British Policy and Administration in 
Nagaland, 1986, p. (unpublished Ph.D. thesis, 
Jawaharlal Nehru nniversity). 

s. For Deptt. Extrl. A,March, 1834 p. No. 70.(N.A.I.). 
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and security of their 13ettled districts, howevex:-1 the 

British could not follow any consistent policy until 

1881 when N aga hills were brought under the British 

Indian system of Administration. 6 

Piketo used the phrase "Defence of the lowland" 

to explain the British policy towards Nag a tribes. The 

immediate.. British concern was to protect the British 

Districts of Assam plains and keep the Nagas at bay. 

However_, regular Naga raids on the colonial frontier 

and its subjects made tl:e cpvernment change its 

policy from time to time depending on the circumstances. 

To check Naga raids the government sent expeditions into 

the hills. The expeditions were condncted with the 

7 
desire to establish peaceful relations with the Nagas. 

However,each expedition met with the tribes~resistence. 

The return of government forces from the hills w::>uld be 

followed by new Naga raids on administered territories. 

The Nagas were proud of their freedom, and when they 

saw uniformed men who were so strange to them;,they 

could not take these men of the government expedition 

party as a peace mission, as the government w::>uld have 

hoped. Each expedition was therefore followed by. 

renewed Naga raids on British subj ecte throughout the 

6. B. c. Allen, ~ssam District Gazet~f Naga Hills 
and Manipur, Vol. IX, 1905, p. 9. 

7. Piketo Serna, Qg.cit., 1986, p. 9. 
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period. During 1853 to 1862, 19 raids Goonrr.ed in which 

in all 252 British subjects were killed, wounded or 
8 

carried off. Nevertheless, government continued their 

persistent1 relentless effort to establish friendly 

relationship with Nagas by sending government officers 

to one Naga village after another, trying to induce 

its chief to enter into a peace agreement and abstain~· 

from attacks on British subjects. 9 

As a measure of peace, the government offered 

peaceful attractions such as trading facilities, 

specially for essential cormodi ties needed by the N agas, 

viz. salt, dry fish1 steel utensils, oil,cloth etc. 

Often government peace efforts faltered on the 

N agas"- inabiii ty to keep an agreement. In 1841, Naga 
'- ' 

village chi~f ~- from Angami country came to Nowgong 

and made agreement with government promising to obey 

and pay a yearly tribtJte;0but in December 1844, the 

chiefs refused to pay th~ tribute to the British.
11 

8. Ibid, p. 18. 

9. For Deptt. Pol. A, November, 1846, Nos. 17-21. (B.A.I.). 

10. For. Deptt. Pol.A, June-1842, Nos. 10-13. (N~A.I.). 

11. For Deptt. Pol. A., May 1846, Nos. 30-31.(N.A~I;.). 
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As a result the government once again sent an expedition 

in November 1845 under Captain Butler, and he success-
12 

fully collected the tribute from the chie:&i. 

' 

'While pursuing the policy of friendly relationfr-~he 

government• s attention was drawn to another aspect of 

the problem. While it wanted to maintain peace with 

the Nagas it also felt that it had to interfere in 

order to settle internal feudsarnong the Nagas. On 3 

Aug\lst 1848, government sent an expedition to the Hills 

to settle such internal feuds. unfortunately Bhogchand, 

the leader of the expedition, was killed by a combined 

' 13 
attack of Angami villages Hezuma and Khonoma. In 

response, the government sent another expedition under 

14 
Lt. Vincent to Naga country in June 1849. 

' n . 

J.t this_ time the governrnen-es authority was put to 

the test' by Nagas. On 8th FebrtJary 1851, Kekrima, a 

powerful village of East Kohima, sent two messengers 

to the camp of Captain Vincent, who had been visiting 

Naga villages.~offering a trial of strength.'»'hey handed 

over a handsome spear to Vincent., with remarks: "Your 

sipahees are flesh and blood. as well as ourselves, come 

12 •. 

13. 

For Deptt. Pol. A., June 1845, Nos. 125-126~ .t~·A~It.). 

For oeptt. Pol. A, November 1849, Nos., 157-·1sa.(ai:A:.t.). 

14. Ibid. 
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tl5 
and fight man to man 1 here is a specimen of our weapon'! 

The British power under Captain Vincent would not allow 

itself to be underestimatal:l. Accordingly on 11 Febrnary 

1851 the British forces attacked the village;~ The 

Kekrim~ 1 though brave, were no match for the British 

forces which used rrodern fire arms against their daos 

and spears. More than 100 N agas- were reported killed 

against 3 killed and 70 wounded on the side of the 

British. 16 

The British government had exhibited its superior 

power·over the Nagas. under the circumstances it thought 

it wiser to follow the policy of non-intervention 

concretely. This became evident during the Manipur 
'. t •• 

invasion of the southern parts of Naga Hills 'tari:f 1860s. 22 vill.,.::· 

ges requested the government for protection from the 

depredations of Manipuri forces. However in keeping 

with its policy of non-intervention, it regarded Naga 

Hills as being beyond its concern. In its effort to 

pursue the policy already laid down, the government 

withdrew its forces from Dimapur further to an area in 

North Cachar Hills. To consolidate its defence, the 

government appointed a European officer in 1853- to 

take charge of North Cachar, where Border Police posts 

15. For Deptt. PQl. A, March 1851, no. 245. (li.A.l.). 

16. f12!g. 
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were established at Asalu, Semkhor and Linglo, and 

patrol lines were maintained to check the infiltration 

of the Nagas. 17 Nagas continued their regular raids 

on British subjects, posing a continual threat to the 

administration. Yet the government continued its non-
I 

intervention policy for a long time\ .. 

rrltimately, the government had to reconsider its 

policy towards Naga Hills. In 1866 it decided to 

. 18 
establish the district of Naga Hills. Accordingly 

North Cachar was given a ooundary to the west of Dhana~iri, 

and Doyang was formed into a new district with its 

19 
headquarters at samagutin~. The pol icy pnrsued here-

after was not ·?Yo· much different from that followed 

earlier. The British Officers as an administrative 

duty would visit Naga villagea,and invite their chiefs 

to submit to British govenurent. Those who agreed were 

to pay an annual tribute as a token of sul::mission and 

in J;eturn would receive all aid and protection. Where 

Naga chiefs were not willing, the go~ernment would not 
20 

press hard on then. 

17. For Dep~t. Pol.A, March 1880, nos. 657-663 KW, no. 2Ql~4.~.). 

18. For Deptt. _E!x~-~·, July 1980, nos. 122. (i4!·A•I.). 

19. Ibid. 

20. For Deptt. Pol, A, June 1866, no. 39. _(lf •. A~~.). 
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The policy to be pursued from Samag11ting was to 

check Naga raids on British frontiers and internal raids 

too. The government was successful in checking the raids 

on the frontier. But the Nagas continued ·to raid each other 

. 21 
just across the border. The bigger villages always 

oppressed the smaller villages and exploited them. At the 

same time, Naga raids continued on the villages under 

British control near the border. Thus the immediate 

concern of the British Goven1ment was to check Naga raids 

on the a&ninistered frontier and to impose effective control 

over Angami co,mtry. Kohima was fo,md to be suitable for 

this purpose. Subsequently the government of India agreed 

to transfer the district headquarters from Samaguting to 

Kohima: on 24 March 1879. 22 fill adninistrative report with 

regard to the occupation of Kohima and its result and the 

future pol icy to be adopted in dealing with Nagas said: 

For some years, the various officers 
_. this district have pressed 

strongly on government the necessity of 
extending British influence throughout 
the whole country inhabited by the N aga 
tribes and introduction of a more 
vigorous pol icy tha.11 which had hi thereto 
been in VOg1Je. Eventually, the goverl1-
ment of India was pleased to decide that 
t.ime has come to interfere actively in 
intertribal feuds and suppress, once for 

21. Sir Robert Reid, A history of the .!l.ssa.rn Frontier 
areas bordering in Assam, 1942,·p. 99. 

22. For. Deptt. Pol. A., January 1880, nos. 495-49 7. (N.A.I. ). 
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all~ the system of murder which had so long 
flourished unchecked in the hills. In order 
that this policy might be efficiently carried 
into effect, and that the Political Officer 
might be able to enforce his order with 
greater promptitude than could be done at 
Samaguting, it was decided that the head
quarters of the districts should be rroved to 
a rrore commanding position in the centre of 
the hills and the spot first chosen was 
Wokha. Doubts were, however, raised as to 
whether this was the best spot that could 
be found or nGt and 1 ast year Colonel Keath
in~e personally visited the hills, and 
decided on Kohima as the best site for the 
new stat ion. 

Subsequent events have full)' .;'Vindicated the 
wisdom of this choice. Apart from the fact 
Kohima is in itself much better fitted for 
a Headquarters station than Wokha1 it ~uld 
have been impossible for an officer stationed 
at latter place, at a distance of four days 
journey to have exercised any effectual 
control over the Angamis the most turbulent 
and warlike of any of the tribes in the 
d . . 23 1Str1Ct • • • • 

The above report indicates that the government was 

relieved that it could successfully penetrate to the 

interior of Naga country and was fairly confident that, 

from Kohima district headquarters it could extend its 

influence all over N aga Hills. As noticed in the above 

report, once it could manage to control the most turbulent 

Angami NagasJ the goven1ment believed that it would manage 

to control the other tribes. 

23. For Deptt. Pol. A., January 1880, Nos. 498-51li 
lNI\l[·) • 
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However, as the British were well aware, they 

would.have to pay a high price first of all to bring 

Angami Nagas under their subjection. 

Mr. Dalllant, the Political Agent of Kohima, consi-

dered the general aspect of his relations with the 

Angamis settled and satisfactory enough that he proposed 

making an extended tour in the early part of the cold 

weather late in 1879 among the eastern Nagas, to enquire 

into some intertribal raids which had been occuring 

among the Hatigorias. 24J It was apparently with a view 

of ascertaining the real feeling of the Khonoma and 

Jotsoma in Angami countr})' a group of ,villages1 that 

Damant determined to visit them, before undertaking his 

tour among the eastern Nagas. Damant would. have 

expected to be received peacefully if not in a friendly 

spirit. But Mr. Damant1 one of the most able British 

OfficelS in Naga Hills had to pay the price to establish 

British rule in N aga Hills ~Jith his own life. February 

1880, Sir S.C. Bayley the Chief Commissioner of Assam 

reports on the circumstances that led to murder of 

·Mr. Damant: 

24. Hatigorias is an .n.ssamese name of Ao country and 
is used by the aovernment in a11 official - ~ correspondence till the end of .19 century~ 
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On Monday, the 13th October Damant set 
out on his ill-fated expedition, accom-

. panied by an escort of 86 men of all 
ranks, 21 military and 65 police. He halted 
for the night at Jotsoma, and thence 
obtained coolies to carry the baggage of 
the party to Khonorna. Before starting the 
next morning Mr. Damant was wamed by a 
Jotsoma interpreter that the Khonoma men· 
meant mischief. One of 1'1r. Damant' s 
escorts narrates that the interpreter begged 
M!". Damant not to go and on several occasions 
fell in front of Political Officer and 
caught him by the hand, beseeching him not 
to proceed; but 1'1r. Damant replied that 
there was no danger. 

On arriving at the foot hill on the suwmit 
of which the strongly fortified village of 
Khonoma stands Mr.' Damant left his baggage, 

, with half his escort to protect it, and 
advanced with the other half of the party 
up the steep pathway leading .upto the village. 
On arriving at its entrance, the gate of 
the fortress was found to be closed, and a 
fire of musketry was suddenly opened on the 
i)artY from behind the walls. Mr. Damant fell 
dead at the first discharge shot through the 
hea~ and the small party which accompanied 
him, as well as the baggage guard below, were 
irrrnediately attacked and surrounded by over
whelming numbers of the Nagas, who swarmed 
down on them from trre village. Defending 
themselves, as best they co·uJ.d the party dis
persed, and were most of them cut off by the 
N agas. 

The Jotsoma men joined in the attack and the 
Chetonoma Khel of Kohima lay in wait to int~r
cept the survivors from reaching the stokade ~ 
Some few, however, succeeded in making good 
their escape and got back to KohJ..I'rta: a few 
others hid themselves in the jungles and found 
their way, after much suffering and privation, 
singly or by twos or threes, some to the 
stockade of Kohima, some to Pephima and some 
to Samaguting. Ultimately, of the 65 police 
who accompanied Mr. Darnant, 25 were found to 
be killed or missing, and 14 v.ounded. 0 f 21 25 
military, ten were killed and five were wounded. 

25. For.Degtt. Pol. "-· February, 1880 Nos. 508-35(N.A.I.) • 
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The government believed that Damant• s murder was 

a pre.,.planned step to extirpate Europeans from their 

country by the Khonoma. After the murder, thirteen Naga 

villages combined and besieged the British garrison at 

Kohima. All routes from Kohima to Wokha, Samaguting 

and Manipur were blocked. However, a messenger esca-

ped and reached Wokha on 16th October and conveyed the 

news to Mr. Hinde, the Assistant Commissioner. By this 

time the telegraph 1 ine was operating between Kohima 

and Manipur .< Imphal). The Naga messenger to Samaguting 

never reached ~his destination. 26 The Naga besieged the 

stockade from October 16 to 27. They contaminated the 

water supply by putting in it the human heads that they 

had gathered the other day. The food supply in the 

garrison was reduced greatly. The Nagas constantly 

sent the message to the garrison to leave Kohima. Bnt 

to leave Kohima -would have been as dangerous as remain-

ing there, for the Nagas were serious. It was believed that 

if the garrisoa"moved down from Kohima they "WOuld never 

reach Samaguting. The western Angami villages, Murama 

and Phipema, were on their way. On the night of 24th 

October a N aga who spoke broken Hindustani delivered 

an "important lecture, that, "the Bri ti sher had corre 

to treir country and occupied their land, had cut their 

26. Ghosh; 9.£.cit., p. 103. 
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· trees and bamb:>os anrl grass, and wanted revenue from 

them and made them furnish coolies 11
•

27 
For want of· 

food and water, the garrison entered into negotiations 

and agreed to surrender, if allowed a free passage to 

Samaguting. 

Colonel Johnstone, the Political Officer of 

Manipur, had, as soon as the news of Mr. Damant• s death 

reached him, returned a telegraph message to Mr. Cawley, 

District Superintendent of Police, Kohima assuring his 

help. 
28 

The dramatic siege of Kohima ended with Johns-

tone• s arrival along with a force of 2000 Manipuri 

troops and his own escort of 30 sepoy and 50 police. On 

their approach, the Nagas withdrew from the stockade. 29 

Following the siege, in November 1879 an expedition 

was sent against the villages involved in the attacks 

on the British garrison. On 22 November, the British 

troops attacked Khonoma. After loss of two officers and 

44 other ranks and two wounded, the British troops 

occupied 1 the village. However, the Khonoma had already 

evacuated to the spur of J afvo rrountain at the height of 

7000 feetJ leaving their village. Of the thirteen villcges 

Zl. For. Deptt. Pol. A. Febr1Jary 1880, Nos. 308-33S(N.A..I.) 

28. For Deptt. Pol. A. February 1880, No. 278(N.~.I.). 

2.1. For. Deptt. Pol. A. March 1880, No. 336.(N.A.I.). 
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P iphima, Murama, Sachima, Sephema1 and Muchauma were destroyed 

after some engagements, Khonoma was razed to the ground, 

Jotsoma was captured and partially burnt. 

The brave Khonoma, who encamped at the Chakka 

Fort continued their guerilla warfare. However, in 

February-I1arch 1880, the troops besieged their fprt and 

cut their S1Jppl ies. Khonoma yielded to the British l.troops ,. 
and the forti was captured on 28 March 1880. 

30 

With the capture of Khonoma, government took 

precautionary measures against possible further insurre-

ction among the tribes. All villages which had partici-

pated against the government were summarily punishe~ 

and some villages like Khonoma were not allowed to 

resettle at their original village site: instead they. 

were directed to settle in some accessible location.
31 

Next, all villages had to submit to an agreement to pay 

1 maund rice and 1 rupee per ho,,se ner year as reven,,e, 

to provide a certaitl amo,mt of larour annually for state 

purposes, and appoint a headman who should be responsible 

for good order, carrying out the wishes of the government. 32 

The British occupation of Kohima thus was a land-

mark in the history of Anglo~J:1aga relations. The furt.her 

30. For. Deptt. Pol. A. April 28, 1880,. Nos. 264-265. 

31. For. Deptt. Pol. A. January 1882, Nos. 134-137, 
K. W. No. 1 ( N. A. I) • 

32. Ibid. 
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extension of colonial rule in Naga Hills was a gradual 

process which went on steadily almost throughout our 

period. The British directed their policies primarily 

towards practical and pressing problems such as the 

establishment of law and order, dispensing of justice, 

and, not the least, the raising of the revenue necessary 

for discharging the function of government. In 1875 a 

new sub-division had been established in Wokha for control-

ing the powerful Lotha villages of that area which had 

i 
. 33 

recently killed Captain Butler, a Br t1sh Survey Officer. 

When the Ao, who were then outside the administration, 

raided the Lotha the government punished the Ao aptly. 

However, whenever the Lotha raided the Ao, they were left 

unpunished. This was the immediate situation when the 

government decided to shift the sub-divisional, head-
34 

quarter from \vokha to t-1okokc,hung in Ao country in 18901 

the former being left in charge of a Tahsildar. This 

move was also for control of the tran s-Di khu t.ribal 

35 
wars. 

The British administration keep the limit of their 

control at Ao area till 1947. 36 11In 1947 when the power 

33. For. Deptt. Pol. A. Jan·uary 1882,Nos, 134-137(N.J' •• I.). 

34. For. Deptt._Extl. February 1890, Nos. 156K.W.(N • .A.I.). 

35. Ibid, no. 154 K.v:. 

36. Piketo Sema, op.cit., 1986, p.42. 
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was transfered at least half of the present state of 

"' 1 d 1 ft dm. . . t . " 37 1·.aga an was e una 1.n1.s ered • It was in 1962, 

Naga Hill Tuensan5 district was joined with the 

N aga Hills District to create a new administative 

unit - the state of Nagaland which was inaugurated on 

1 December 19 63.
38 

(For ill,,stration please see the 

map in the next page) • 

The Administrative 3ystem 

Active Brl tish rule in Naga Hills District 

lasted for about 70 years (1881-1947). During this 

period the colonial rule concentrated on law and order 

in this bordering district. The Brl tish idea of law and 

order in Naga Hills appeared to have been derived from 
• 

their observation of the absence of law and order in 

th N . . t 39 
e aga soc1.e y. In 1866, when the N~a Hills 

district headquarters was established in Samag,,ting, the 

government aimed to reclaim the Nagas "from habits of 

lawlessness to th<)se of order and civilization". 40 Even 

after the assumption of active administration in 1881, 

the main concern of the administration was to put an end 

3rJ. Ibid. 

38. By the State of Nagaland Act, 1962, by.taking the 
Naga Hills - Tuensant area out of the state of 
Assar.~ formed a new state of Nagaland. D. D. Basu: 
Introduction to the Constitution of India, 1985,p.248. 

39.· For. Deptt. Pol. A. January 1880, nos. 498-5~11. 

40. ~m Judicial Proceedings, June 1866, Nos. 133-34(N.A.I.) 
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to Naga head-hunting and raiditjg of each other's 

villages. 

During those 70 years there is no evidence to 

show any serious attempt by the colonial regime in the 

economic or social sphere. During this period tea 

plantation was developed in Assam, and within a short 

span of time Assam emerged as a major tea producing 

area. However no tea plantation was developed in the 

N aga Hills. The Colonial r'lJle initiated \..resten1 edtJca-

tion; however, from the very beginning, the school work 

was entrusted to the missionaries. Ba~h has noted 

that when the missionaries'efforts in school work had 

rorne fruits, "they were ernul a ted by the gJvernment 

which started to-open .schools and educational insti

tutions': 41 Government showed 'real interest in school 
r 

institution about 1939-40 by opening a high school in 
A . . 

Kohima. 42 Reporting on education during the British 

period, Ghosh wrote: 

41. 

42. 

43. 

During British time not m,Jch government 
attention was paid towards education or 
any developmental works and so the prog
ress of education was slow. After 
Independence of India, the Assarn govern
ment looked into the matter, and some 

. more Primary Schools were opened, and 
wherever possible the Primary School 
,..,as cxmverted into Middle and Middle 
school was converted into High School, 
in the then Naga Hills as a whole.43 

H. Bareh; Gazette~s of Nagi2.19nd, 1970, 

Ibid, p. 191. 

P• 

Ghosh, Gazetteer of India, 1983, p. 

191. 

211. 
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Soon after the occupation of Kohima (1881) the 

British government realized the need of a new adminis-

trative system which would sult the Naga tribes. This 

was necessary for the government to control them and at 

the same time to facilitate their accepting of British 

authority. This was something different from what the 

British were doing in the Indian sub-continent. In his 

comparative study of British Imperialism in India and 

Africa, Low says: 

'In India the British succeeded to the 
paramount traditional authority of the 
Indian state. One Cr:J.n see the point 
here very clearly in the operation of 
the India.D land revenue system. In 
India there was an intimate relation 
~tween land and taxation (there was no 
such relation in Africa, where the 
basic taxation was not land revenue, but 
first hut tax and then the poll tax), 
and what happened was that the British 
simply took over the traditional role 
of the Indian state in regard to lat1d 
and claimed and received the share ( or 
at least something which approximated 
to the share) of produce of the soil 
which. h<;-d t~2di tion ally been the sta·te' s 
perqu J.SJ.te. 

Low further says that'
1
in India they freqiJently 

worked through rajas, Zamindars and village headmen of 

one sort or another. In Africa they were constantly on 

the look out for Chiefs". 45 The establishment of British 

44. 'b.P.· Low , The L ion Rampant,, 19 7 2, p. 1 0. 

45. Ibid., p. 19. 
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imperial authority in Africa was at almost the same 

time that it was reaching over_ the N aga tribes, t.hat 
. 46 

is to say, 1 ate 19tr, .century ( 1880 - 1900). As in 

Africa so in all the administered area of Naga Hills. 

cblonial administration imposed house tax of Rs. 2 as a 

t k . f ~i . t ri . h h . 47 
o en o suuu ss1on o B tl s aut orlty •. In estab-

lishin·g its authority, the colonial administration 

recognised the village chiefs' legitimate authority and 

appointed the chiefs as Gaonboras as was done also in 

regions of Africa which did not have Kingdoms before 

the colonial phase. 48 

• • 1 • 49 . 
On the Dlstr:tct level a D.::Joashl Co,,rt \-las 

established to assist in the daily administrative trans-

actions of the goverrnnent. A 'two tier system' of administra-

tion,viz. the, village and the district level:, was 

established. The heads of these administrative ,,nits 

were the Gaonboras at the village level and the Deputy 

Commissioner and Sub-Divisional Officer· at the District 

50 level • 

In the actual adr:-tinistration the Nagas were left 

to continue to rule and administer their villages according 

---------
46. Ibid. 

47. For. Deptt. Pol. Ao Jan11ary 1882, nos. 134-137(N._~. I.)· 

48. Low, .QQ.Cit., p. 18-22. 

49. For d~tail, pleRse see below. 

so. Piketo Sema( 212,.cit., p. 51. 
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to their respective customs and traditions with the least 

possible interference from the government. The main bulk 

of the administration such as judicial cases, whether 

criminal or civi~ were carried on through the tribal 

51 
people themselves. This technique of administration 

proved very successful and had lasting effect in the 

District Administration. According to Piketo, 
11
this 

technique of administration left the Nagas free to govern 

themselves in their traditional ways while saving the 

government from the e;-<pensive responsibility of detailed 

adrninistration~ 1 
Thus the British adopted the native 

( 
system which would suit local taste while· arranging also 

1 aw an9 order among the tribal s. In other words the 

British did not seek to interfere in the inten1al aff-airs 

of the Nagas nor try to administer them according to an 

European model. In some ways they re-inforced the tradi-

tional arrangements which sui ted the peculiar conditions 

f 1 1 d 
. 52 

o t1e Naga peop e an soclety. 

Thus the stn1ct11re of the district adminis
tration left the N agas with no direct weight 
of alien rule, British rule did not in any 
way seriously affect the basic social stru
cture of the Nagas it remaig~d traditional 
in character and contents'"":" 

51. N. Rustamjiy Impe;:ial Frontie~s, 1983, p. 26. 

52. Piketo Serna, QE• cit., p. 53. 

53. lbi4. 1 p. 55. 
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A new role ushered in the field of ad~inistration 

through Sri ti sh rule in l'J aga Hills is that of Dobashi. 
54 

The Gaonbara or village chief was not a government 

servant though he was selected by th~ government. He 

would act as a • liason officer' between the government 

d h "11 55 I . . f i 1 an t e v1 agers. n recogn1t1on o th s ro e, they 

56 were presented red blankets once in 3 years. But the 

Uobashis were government servants _appointed by the 
. 57 

goven1ment. In 1870s Naga delegates were sent along 

with the Police force to remote villages to assist the police forte 

58 to settle disputes among the Nagas there. Later on 

the delegates acted as escorts for the Political Officer• s 

tours of Naga villages, also supplying him with the 

necessary information. This became a permanent institution of 

Dobashi when the regular ad.r.linistrative system was established 

59 
in Naga Hills in 1881. It remains a powerf,_,l organ of 

district administration in Nagaland to this day. 

54. 

55. 

57. 

Piketo Serna, op. cit. p explain like this. This word 
is derived from Hindi word 'Dobhasia •, Hhich etymolo-
gically means a speaKer of . two langpages. ·.1\ 
!):)bashi translated a tribal langnage to a British 
officer in broken Assamese, and vice-versa. Also see 
Ghosh 2.2.· cit. p. 151-52. 

Ibid, p. 15 2. 

For. Deptt. Extl. B. June, 1891, nos. 62-68. 
The same year Government bo,ght 600 yards of red 
broad cloths for presentation to the Naga Hill Tribes. 

For. Deptt. Pol. A. J1me 1872, Nos. 510, KW 13. Early 
1870's monthly salary of the Dobashi was Rs. 10/- (N.A.I.). 

58. For Deptt. Pol. .a.. Dec. 1870, No. 31. (N.A.I.). 

59. For Deott. Pol. ~. t-1ay 1876, Nos. 101-3. (N.A.I.). 
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The Government appointed the Dobashi as native 

judges since they were familiar with the situation of 

their own people. Whenever an :s,,ropean officer rroved, a 

Dobashi would accompany him and serve as intermediary 

b t th ff . d h '11 60 e ween e o 1.cer an t e v1 agers • Later on the 

role of the Dobashi became so iJ'll)ortant that, 1mder special 

circ11mstances, the senior ones arrong them were given charge 

of the admini st!"ation of the s,,bdi vision 61 b,,t this was 

not normal practice. 

Administration apart, the British rnle did not have 

mqch influence by way of other developmental works in ·Naga 

Hills62• C.~. Elliott, Chief Commissioner of Assam between 

1881 and 1885, foresaw the great need of extending the 

practice of terracing as an alternative to Jh,ming: bl~t 

this could not materialize for long. Abo,,t 1915, H,,tton, 

Dy. Commissioner of Naga Hill, introd11ced terraces into 

Serna country but this se8ms not to have ca,,ght on for Nagas 
I 

continued· to practice Jh,,ming even after 1947. H,tton also 

advocated the cnl ti vation of potatoes as this was snccessf,,l 

·- 63 
i:1 {}aro J Hills • B,,t this also co,,ld not have been 

ssf,,lly extended to other parts of Naga Hills. 

60. For De2tt. Pol. • '!;,.. 212· cit. No • 272, ( N •. ?\.I.) 

61. For DeJ2tt. Pol. ""·· Feb. 1876, No. 10 3. (N.l'> .• I.) 

62. Ghosh, 2£· c:Lt. p. 211. 

63. Robert Reid: 2£· cit. p. 101. 
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Major changes in the f0bric of Naga $OCiety 

d,,ring the British period, however, are to be seen thro,,gh 

the introd,,ction of Christianity and ed,cation. As in 

other colonies, Christianity has often preceded act1,al 

political control, whether in Africa or India or else-

where. In his comparCJ.tive st11dy, Low wrote: 

••• Christianity often provided the frame
work for the stn,cturing of a new order 
which, with imperial nJle, was in an~ event 
overtaking both in India and Africa6 • 

The primary rrotive of colonization was commercial 

in 17th and 18th centnries and later. However', the role 

of Christianity cannot be denied in the process of colo-

nization: 

The import2nce of the missionary move
ment in stim,latin g imperialism can 
hardly be exaggerated. The Spanish, 
Port11911ese and later on, the ~rench (in 
the patent granted by Lo,·is XIV to the 
French Company of the West in 1664) 
were all animated by missionary zeal 
and the spread of Christianity. In all 

I 
parts of the w:Jrld missionary, s nre-
ceded the merchants and the magistrate, 
often preparing the vJay for them ancl , 
makina their operations easy and possi
ble65: 

In more backward regions where a state 
of barbarism or savagery exists, the 
way for the achievement o£ direct poli
tical control over the native people is 
often effectnally prepared by the missio
nary infl,,ence66. 

64. Low, 2£· ~· p. 139. 

65. v. Shivaram,~ Comparative Colonial Policy 1926, p. 6o 

66. Ibid, p. 9. 
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The British observers of Naga society often 

alleged that it was in a "lower state of c•,lt,re". The 

British administration of .~ssam realized that, thro,,gh 

the introduction of Christianity and rrodern education, 

these Naga tribes wonld be brought to the "light of civi

lization". .l\.ccordingly, the Chief Corrmissioner of Assam 

· mc:)jor F. Jenkin, invited the Baptist Mission to open 

a school in Sadiya, Assam, for the hill tribes of Singpo 

and Khamti. The politically nnstable situation in Assam 

led the mission to extend its activities to Naga Hills in 

1840 67. However, the Naga Mission remained abeyance 

for a full generation. As we· noticed earlier, it was Dr. 

Clark who res;,med the active Naga Mission in 1872. Thns, 

it was the colonial government which initiated the spread 

of Christianity in the beginning. Certainly, the government 

fully supported the school works alrrost thro,•ghout the 

British period in Naga Hills. Today any Naga wonld nnmis

takably say that it was thro,,gh the coming of Christianity 

and ed,,cation that the Nagas entered the light of civilized 

world. 

67. For Deptt. Pol. Ao A,,g. 1840, No. 93. (N.A.I.). 
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Chapter V 

OOCIAL AND CUL.'I'fl!RAL IMPACT 

Christianity in Nagaland has had a lasting effect; 

on the social and c,,lt,,ral life of the people. It has 

entered the fabric of the tribal way of life. It has been 

said that British administration rendered minim@ possible 

interference in the overall development of the Naga people 

and their way of life. As Rnstamj i rightly pointed 011t: 

It was the missionary, and not the 
administrator, who was the main 
harbinger of change in the religi011S 
beliefs and way of life of the tribal 
people. ·~d if there v1as sometimes 
conflict beb·l'·~en the administrator 
and the missionary, it was over the 
former's apprehension that the missio
nary was bringing a1Jo,,t changes that · 
wo,ld prove detrimental to the eohesion 
and vitality of tribal society and 
c,,l ture1 • 

In the following pages we ·shal1 examine the. changes in 

the social fabric of the Naga people in the process of 

proselytization. 

1. Behavio,,ral Chang~: 

One set of positive and significant changes has 

been concerning social habits and C11stoms. The main 

concern of the British Government in Naga HiLls admini-

stration was to check Naga raids. Earlier the Govern-

ment policy was to protect the British s,,bjects along 

the frontier and not to interfere in Naga .affairs. Bnt 

1 •• Nari R11stamji, 2£· cit~ p. 26. 
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the Nagas from across the frontier raided the British 

administered villages; and also massacres went on j,Jst 

across the border, observed by Briti~h officers. In 

the Hills, the smaller villages were constantly ,nder 

the threat of bigger villages and were· not allowed to 

carry on trade with others. Moreover, inter-tribal fe,1ds 

which conse~,ently led to massacres among the tribes 

worried the British government. The government felt that 

.if the Nagas were left as they were in their habit of 

"lawlessness", very soon the whole tribe wo,,l d be extinct2 • 

s,,ch a condition was diffic,,lt for the British to contem

plate,3 and a regular administrative system was establi-

shed in Naga Hills in 1881. s,Jbseq'l,ently, administrative 

problems appear to have become more complex. 

In 1886, Merangkong attacked Molungyimchen (Deka-

hairrong), killing five persons and wounding others and 

4 
finally burning the village completely to the ground • 

Knowing the feud between these two villages, Clark tried 

to keep the matter at bay, but in Aoril 1886 Herangkong 

put into effect a deliberately conceived plan to attack 

MolungyimchenS. 

2. Robert Reid, 2£• £!!. p. 101. 

3. Assam J\ldicial Proceedi~: J,me 1866 Nos. 133-34. 

4. Molnngyimchen is the place where Clark first started 
his mission work, but later he was staying in the 
·adjacent village with a slightly, different name, Mol,m
gyimsen (new Mol,,ng), which he and the new converts 
themselves had established recently. 

5. Ghosh, 22· £ii. p. 115. 
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During the 1880s and the 1890s, there .were n,,mero,Js 

Government expeditions against Naga villages1 all in 

connection with Naga raids on each other's villages. In 

May 1887, residents of two N,mJ<,,m villages in Ao co,ntry 

were reported murdered by the Serna of Sanchang, and rrore 

Nunkum people were killed by the trans-frontier Letha 

village, Arc, on 5 June 1887. The government fined roth 

the Letha and the Serna villages, and one Lobongo Letha by 

name was sentenced to 15 years • transportation for mnrder 

of Imrungt,Jba6 • Similarly in 1888, t'WO Ao villages were 

attacked by two principal tribes of Chang and Sangtam of 

trans-Dikhn tribes 7• Ghosh notes the loss of 173 lives 

at Mongsenyimti and 44 in Longkong, the two Ao villages~ 

Tv.o British. subjects were -reported m,rdered d,,ring 1884-85 

by Nagas living beyond the frontier9 • Thus the main b1,si-

ness of the administration in those formative years was to 

control these menacing Naga raids, and British knew that 

this was not an easy task. 

Howeve~ as the government took stern action against 

head-h,Jnting practice, this was dying ont grad,,ally. It 

is hard to say when head-h,m ting stopped coiT!Dletely in 

Naga Hills. It is tr11e that even after 1947, it was 

6 • I bid, p • 11 7 • 

7. Trans-Dikhu tribes denote the Naga tribes beyond 
Dikhu river. The Ao name for the river is Tz,,la. The 
British administration , sed the term Di khn for Tz,,la. 

8. lli_Q., p. 120. 

9. For Deptt. Extl. A: Sept. 1885; nos. 36-38. (N.A.I.). 
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practised in the 1madmin istered area, but as the govern-

ment extended its rule, and the Ch,,rches were being 

extablished in all the administered areas, the habit of 

head-hunting disappeared. 

Yet another social practice among the Naga tribes 

was that of slavery. It was C11Stomary for some rich men 

to possess as ~any as 20 slaves10• Ghosh noted that Ao 

country was "notorio,,s for its extensive system of slavery11 1 1 

In his statistical acconnt of Angami Naga, H,,nter wrote: 

They make freq,,ent inc,,rsions for the 
purpose of taking slaves, who are 
afterwards ransomed by their friends 
giving cloth, conch shPlls, beaas, 
cows or pigs. A male slave is said 
to be \loJOrth on·e cow and three conch 
shells; female is more val,able and 
her ransom is fixed at thf~e cows and 
fo,,r or five conch shells • 

It is evident that slavery was practised in Angami 

co1mtry also but no elaborate acco,mts are available. It 

appear~ that slavery was more elaborate among the Aos. 

Slaves were not allowed. to marry, nor to possess property. 

At first, the government was in a dilemma over how to deal 

with the practice of slavery in Ao area~ Later, it decided 

10. Reid,_££. cit. o. 124. 

11. Ghosh, 22.· cit. p. 116. 

12. ~mter, Statistical Account of Assam, 1975, p. 81. 

• 
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to discourage the supposed rights of the slave owner13. 

Tajen Ao reports that slaves were released in 1894 from 

the following Ao villages: · Mongsezyimti 3, Susu 22, rlilger 2 

and san tong 314• 

Furer Haimendorf gives a personal account of the 

release of five slaves by Mills in Chingmei village of 

Konyak Naga in 1920s15 • But no detailed acco,mt of slavery· 

is available for Konyak area or other tribes. Howeveii 

considering the similarities in social life among ~he Naga 

tribes,, it is likely that slavery was practised arrong the 

other Naga tribes probably along the same lines as arrong· 

the Aos. 

Slavery seems to have been given ''P before heaO

h,,nting. Government conld not stop slavery o,,tright since 

it was· its policy not to interfere with the domestic 

insti b1tion s of the tribes16• H?wever, as Christianity 

spread, slavery disappeared in Ao co--ntry slowly and 

completely. 

In the New Testament, Ephesians, Chapter 5:18, says, 

"Do not get dr,mk on wine, which leads to deba,,chery. Instead, 

be filled with the Holy Spirit". DDmkenness is thns not 

13. Reid 212.· ill· p. 124. 

14. Ta~«~· Ao, Qli. ·Cit. p. 76. 

15. Furer Haimendorf, The Naked Na~, 1976, pp. 120- 24. 

16. Ghosh, •2.12.· ill· p. 116. 
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the way for the believers in Christ to behave. Instead 

they should be filled with the Holy Spirit. ~'Speak to 

one another with psalms, hymns and spiri t,,al songs. Sing 

and make music in your heart to the Lord, always giving 

thanks to God the Father for everything in the name of o,,r 

Lord J esns Christ. s,,bmi t to one another o,,t of reverence 

for Christ". 

On another occasion, Paul wrote abo,Jt the con&,ct 

of the Elders (deacons) in the Ch,,rch in I Timothy 3:3, 

"not given to mnch wine, not violent bnt gentle, not quarre-

1 some, not lover of money"· As an overseer Timothy should 

see that. an Elder in the Ch,,rch be more spiri t,,al, one who 

conducts himself spiritually before God. 

Drinking 'rice beer' l7 has been a social habit 

among Naga tribes. This gave rise to a considerable 

degree of problem to the British adn!ini stration as well 

as the mission. When drinking in excess, specially during 

festivals, Nagas W011ld engage in rioting which concerned 

the ·administration. Reporting on crime among the Nagas, a 

British officer wrote in 1885: 

The most common offence is rioting 
generally occ,,ring at the time of 
harvest and other festivals, when 
the extra strong brew of rice liquor 

17. This is a local drink made of fine rice. The Assamese 
name of rice beer is • Madh,', the term which was psed 
by the B·ritish. Its Ao name is 'Yi~in Angami it is 
called' z,_, ~ 
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deadens the dictates of prudence and 
engenders that love of. a fre-e fight ·characteristic 
of alrrost all ,,ncivili~ed races18. 

Following the Scripb1res literally, the mission 

was oogmatic about rice beer. When the Perrines and the 

Haggards came to Mol,mgyimsen ( 1892-93) they demanded that 

the believers give up drink completely19. 

How could the Nagas give up the age old habit so 

easily? This was a serious concern for the mission for 

1 
. 20 

a ong time. People continued to drink. However, the 

mission emphasised the scriptural d::>ctrine and asked that 

the believer behave in a-holy manner. In course of time 

the habit of drink was gradually given up. 

2. Structural Changes: 

The new British administrative system at the , · 

village and district levels provided an administrative 

hierarchy: the Gaonboras or the chiefs at the village 

level and sub-di-visional officer ( SOO) and Deputy 

Commissioner (DC) at the district level. The D.C. was 

at the apex of district administration. He was in turn 

responsible to the Governor of Assam, Who was the agent 

of the Governor. 

19. Puthenpurakal, Q£.cit., ~· 109o 

. 20. Ibid, p. 110. 
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On the other hand a new social outlook was 

emerging through the mission. Traditionally, Naga 

society had been a limited village society. A chief 

would have been the leader of a particular village. 

Traditionally there were no Angami, Serna, Letha or 

Ao.chiefs overall. Konyak '.~g• controlled some 2 or 

3 villages together. Similarly the Chang chiefs also 

extended their influence to villages.around the 'chief' 

village. But the 'Ang' chief did not speak for . 

. Konyak tribe as a whole nor. was there a chief for 

·chqng tribe. To protect their own village was the 

primary concern for the residents of each village in 

the past. 

With the coming of Christianity, a Church was 

organized in each village; and the mission tried to 

open a school there too. The believers in each Church 

were left with one pastor and a group of elders or 

deacons, called 'Deacon Board'. The size of the 

Deacon Board depended on the size of the village Church. 

At this stage the mission could not have provided a 

professional1 trained Pastor in the Churches; bnt they 

appointed whoever was available for the 'Lord's 

ministry' as Pastor of an organized Church. The Pastor, 

as head of the Church, assisted by the Deacon Board 

managed the local Church matters. 
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The second aspect of Church organization is in 

the construction of the Church building. As we have 

noted earlier, Clark was very pleased to see that 

the Dekahaimong converts had bnilt a house of worship 

by themselves in 1872. Traditionally the Nagas had 

lived in simple thatched houses. Their building 

material consisted of bamboos and a kind of palm leaf. 

The. first Church building in the manner of a 

modern or western Church appeared in Nagaland at 

Impur mission station. Subsequently it served as a 

model for all Churches in Ao areas and elsewhere in 

Nagaland. By the early 1960s all Naga Church buildings 

stood magnifiq~ntly on the hillocks of their villages, 

even though the people lived in simple houses: this 

added to the scenic beauty of the Naga Hills. Not only 

the Church building, the Nagas also started building 

their own houses according to the European fashion. 

The government provided model houses in each head

quarters. By 1950s the 'tin roof' ho,Jses appeared in 

many villages. It was expected that by next 10 to 20 

years almost alr Naga houses YPuld change into tin 

roof houses. These buildings• constrtJction uses timber 

which is available abundantly from the forest. However 

we shall leave this aspect to scholars who specialise 

in the subject. 
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More significant for us is the formation of 

Church Associations. As noted earlier, in the past, 

Nagas had lived in tiny · villages. Their 

organization did not go beyond their own villages • 

. Ghosh has noted that some 10 villages of trans-Di khu 

tribes of Sangtam and Chang joined .together and 

attacked two Ao villages of Hongsenyimti and Longkong 

21 
in. June 1888. This sort of combined attack occured 

among. the other tribes also. For example, thirteen 

Angami villages jointly attacked the British garrison 

at Kohima in 1879 after Damant' s m,Jrder. But these 

were combinations for a limited purpose~ upon its 

conclusion, the villages would again be on their own. 

There is no evidence of any wider corporate organi

~~tion. in Naga ~raditional society. 

At first the Mission thought the believers 

should join together as a 'body of Christ'. This would 

serve more than one purpose. First, it was believed 

that it was the Lord's will that believers should 

join in a body. Secondly, in a situation like that of 

Nagas, this would provide an opportunity to get to 

know each other better. This could remove mutnal 

suspicions, enabling them to live in peace. Thirdly, 

such a corporate body would provide better Church 

administration under one administrative body. 
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With these multiple objectives, Church associ a-

tions were formed in all the tribes. 
22 

The admin i stra-

tive posts, the functions~ and the duties were clearly 

laid down: the general secretary or executive secretary 

at the apex, and several departments, like general 

administration, Christian education, ~men department, 

child evangelism, mission department, Sunday school 

department, youth department and so on. Every year in 

November, an annual general conference w::>uld be held 

at the mission centre. 

As noted in Chapter 2, the Ao Baptist Association 

was formed in 1897, the l'>.ngami Association in 1912, Lotha 

in 1923, and Serna in 1928. More significantly, the Naga

land Baptist Church Council (NBCC) was oon1 in 1937.
23 

All the Church associations were affiliated to NBCC as 

the parent adninistrative body. More Chnrch associations 

were formed in the 1940s and early 1950s: Sangtam in 1946, 

Chang in 1948, and Konyak in 1950. By the end of our 

period, all the major tribes had their own Church associa

tions independently managed by themselves and affiliated 

to NBCC. 

2 2. K i j un g ~o: op • ci t. , p • 7 2. 

23. Yh~ve~i_Dozo, ~.cit. 1979, p. 100. 
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3. Political Changes: 

Political order in traditional Naga society was 

limited essentially within village boundaries. Wider 

political consciousness began to emerge during British 

rule when the Nagas had the opportunity to come in 

contact with the outside world. As the Britishers were 

al:out to leave the Naga Hills and the stage had been 

prepared for the transfer of power to Indian hands, 

the Naga political identity spurted out. It would even 

challenge the mighty Indian sovereignty. 

During British rule in Assam, the Naga Hills had 

been administered separately from Assam. An administra-

tive form was adopted Which would suit the Nagas' 

peculiar situation. Though there was no formal separa-

tion between Assam and the Naga Hills district, the 

I I • • 18 24 government introduced.the Inner line penm.t 1n 73. 

This regulation was to prevent the intrusion of plainsmen 

into the Naga Hills District which, the government 

feared, might disturb the tribal way of life. 

4. Material Changes: 

The traditional material culture of the Nagas has 

been very simple. Different tribes had different way of 

24. Rustamji, 2l2_.cit., p. 22. 
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dressing but, in general, it was a simple loin cloth 

below the waist. Food was also very simple. The Nagas 

were and still are rice eaters. 'Chapati' or 'roti' 

were unknown. They ate all kinds of meat. All their 

trade transactions were through barter. 'Ihe Aos had 

f f kn h ' . 1 . 25 h. a onn o currency own as c aoJ. 1 but t J.s was not 

in comm:::m. 

The British introduced the monetary system. In 

1885 a British officer wrote: 

A taste for the luxuries of civilization 
has also been engendered and the Angami 
Nagas now invest in umbrellas, tobacco, 
and sugar. The great demand for labour 
has caused a large sum of money to pass 
into the possession of the inhabitants 
of the district, and this has been inve
sted in cattle and in the opening out 
of new land, all tendin~ to the increase 
of general prosperity.2 

This observation wo·uld also apply to the other 

Naga tribes in the initial stage of British rule. 

During 1893-94, when the Perrines and the Haggards 

joined the mission at 1·1ol,,ngyimsen, they not only 

criticised the Clark ministry, bt.Jt also initiated a 

rigorous transformation.· Their reformation included 

25. Ghosh, ~-£it., p. 248. 

26. For. Deptt. Po 1. .'l>.., no. 36- 38 (!;;. '"·I.) • 
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-total abstinence from rice beer and the • people were 

reproved and C<?rrected publically during the chapel! 27 

This reformation in the Churches was noticed bnt not 

welcomed by the government. This can b~ seE:m from 

missionary correspondence. Qn 15 March 1900 Clark wrote 

to T. s. Barbour of ABMU from Impur: 

••• missionaries are accused of meddling 
with their (the people's) food. Of our 
converts the great question of 99 out of 
100 is that of giving up rice beer, not 
a question of choice between the old 
faith and the new. 28 

A kind of tussle between government and the 

mission is· ·to_·be· s~en~1rhic~ contilt.ued throughout. 

·.~~ period. Kijung Ao reported that goventment accused 

29 
the mission of initiating wrong teaching in the school, 

Nagas should be left to themselves. Government observed 

that through mission many new changes are taking place 

in Naga traditional society. At about this time also 

the Assamese dresses, 'dhoti 1 for the boys and 1 saree 1 

. h . . h 1 ~ 30 for the girls was made compulsory 1.n t e m1.ss1.on sc oo • · 

The government cautioned the mission not to interfere 

too much in the internal tribal affairs. Subsequently, 

27. Puthenpukaral, QE.cit., p. 109. 

28. I bid. 

29. Ibid., p. 110. 

30. Kijung ~o: QI2· cit., p. 10 6-108. 
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government started giving scholarships only to students 

who ~re the Nag a traditional dress in Impur mission school. 

To this effect Mr. Steward S.D.O. Mokokchung issued an 

order on 27 June 19 32. 31 Bnt the mission thought it was 

only reasonable to make the Naga dress when they saw 

them with scarcely any clothes on their l:x>dy. 

In Ao area, • inculation of self-help' was empha-

sised from the very beginning. The mission would not 

make the Nagas depend on itself. However~ to encourage 

the people, the mission shared equally in the Church 

Budget with regard to mission work beyond Tznla river. 

For example in 1899, ABCA, collected Rs. 17/- for 'Meri 

, , I 32 
MJ.ssJ.on and the Mission also put an equal amount 

in to the fun d. 
33 

This continued for many years. Where 

a Church had already been organized, to strengthen it 

further, the mission paid "lump sum" to the native Pastor 

and the school teachers in the villages to increase the 

work.qjrhis was the beginning of the use of money among 

the Nagas. Gradually, they learned the value of rroney. 

They did not take ~1ch time to engage in other money

inaklhg activities like road construction and government 

employment. Soon they began to realize their wish to 

31. Ibid. 

3 2. 1 Meri mission •· means - mission work beyond Tzula 
river. That is to say Trans-Dikhu area of British 
:eontrol. 

33. Ibid., p. 78. 
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live in a good house with a tin roof and a timber floor. 

In the process of development, they have renovated their 

material culture thoroughly. 

The changes sponsored by the Mission and by the 

British government had certain unintended conseq.Hences 

also. We have noted the Missionary pressure for 

abandoning drink and for changing over to Assamese 

clothing. In place of rice beer, tea or coffee was 

introduced. It might not have been so easy to change 

over to tea or coffee from traditional rice beer. Yet 

the change occu!"red. No m::>re rice beer was made in Naga 

homes after conversion to Christianity. In the years 

following, tea with s,gar but witho,,t milk was served 

in stead of rice beer in every home. But where did the 

tea and sugar come from? From their Assamese brethern. 

In Nagaland, no tea plantation was developed dnring 

colonial n1le nor did the N agas learn to cultivate it 

by themselves. 

Similarly, it. was perhans inevitable that their 

patterns of clothing \-lOuld change, for the 'Nagas are 

known for paucity of their wear•. 34 However simple the 

Naga wear, however, they had loomed their own dresses in 

34. B. B. Ghosh, Ql2.. £1!;. p. 209. 
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the traditional way through the ~n~n:~tions. The mission-

found that the farrou3 traditional Naga shawl, carrying 

colourhll pictures of animals, was not according to the 

Christian conception. Therefore the Nagas were not 

encouraged to ,,se S11Ch a shawl which depicted hnman glory. 

l-h1tton described Naga dresses in detail and said that 

these were "being destroyed by the conversion to Chris

tianity".35 This kind of sit,,ation did not enconrage 

the Nagas to develop their own handloom. \"lhatever little 

they had also declined in importance. Ther·efore they 

began to depend on others for the S11pnly of their clothing. 

Another aspect of the changes following from the 

influence of Christianity is the abolition of the 'Mornng 

System' and the 'feast of Merit'. The'Morung' (dormitory), 

or the 'bachelor h011se' as the scholars termed it, has 

been more than jnst a dormitory or house in the tradi i:i-

onal Naga society. This 11 sed to be the principal in sti t,,_ 

tion for imparting social e&Jcation\· 

yo,th till he married stayed in Mornng. The senior boys 

taught their juniors all aspects of social life in Horung. 

35. Mills: The Ao Naaa, l•,ppendix IV, p. 421. 
This ,r~as H,tton' s observation, b,,t Mills p,,t it 
in his footnote. 
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Another part of cultural life of the Naga was 

the ffeast of Merit'. In the distant past, withOut the 

feast of Merit, the Naga society was n~t complete. The 
{:_, I 

~ . - ~ .. 
t:eipi.fio~ce cf the feast 'Of-Merit l!f in its a$epoiation with> 

the individual climb up the social ladder. In the feast 

of Merit an individual donor entertained the whole village 

community lavishly. It was a time of merry-making. 

During proselytization, the Morung has been 

replaced by the dormitory, or the room where Christian 

youngaen· sleep together and conduct their prayer meeting 

every night. Feast of Merit has been replaced by the 

Christmas celebration. 

The mission saw these social and cultural insti-

tutions of the Naga tribes as being heathen. They 

insisted that the believer shun the heathen ways of life. 

However, with the decline of Arichu system in Ao -

Naga society, the social organization in the villages 

weakened. Tajen Ao reported a lot of disp,,tes in the 

Hokokchung s. D.o. office between Christians and non

Christians in 1910s and 1920s. 36 

36. T·ajen~ QE..cit~, pp. 77. · 
There was a time when there were questions about 
which authority to accept in the v;!..llages, that 
of the Church or the existing village authority. 
In the process most of the cases were referred to 
the g:>vemment. , 
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. Recently, Shimray has discussed the influence of 

Christianity on the cultural front of Naga society. He 

recognized that Christianity has done some damage in 

this area though he finds compensation in other benefits 

d i d f d ~- . 37 er ve rom mo ern eu.ucat1.on. Nagas could not have 

been kept in isolation. They had to react to the 

civilized world, whether it was through Christianity or 

through British administration. Every society has to 

respond to the times. The American Indians too could 

not long remain as they had been though they tried. 

' · ~erefore it is more important to note the trend of a 

particular society in relation to the historical process. 

37. Shirnray, op.cit., p. 234. 



CONCLUSION 

In the course of our discussion we have noticed the 

changes that have in Naga society through the introduction 

of Christianity and modern education. The trend of changes, 

has run so deep and fast that it has premeated the fabric 

of the tribal way of life. 

Way back in 1840 a stray mission activity was started 

by the Bronsons. in Namsangi.a Naga village. But this was 

interrupted. Active mission work began in 1872 with the 

coming of Dr. Clark to Sibsagar mission station. In conclu

sion we may raise the question, why did the mission shift its 

attention towards Naga tribes, 

A number of factors contributed to persuading the 

mission to turn its attention towards the Nagas. First 

of all, mission work showed very poor response among the 

Assamese. About thirty seven years after the mission started 

functioning in Assam, in 1873 there were reportedly only 

about hundred converts. 1 The plain settlers were well 

premeated with the Hindu WaY of life. This did not make 

things easY for the mission. On many occasions Dr. Clarl-;: 

was disappointed over this poor response in Assam. As his 

zeal for Assam mission diminished, his attention was 

directed towards the hill tribes, especially, the Nag as. 

1. Puthenpurakal, QD.~., p. 58. 
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Secondly, the tribals were free from the influence 

of any major religious tradition previously. Christianity 

has been successful among the aboriginal hills tribes in 

India and eleswhere. Thus mission found the hill tribes 

•a. field ripe for harvest'. Thirdly, the hills was found 

to be a healthier place for the missionaries. Right. from 

the beginning health problem appear to have been a 'thorn 

in the flesh' with the missionaries. We noted that the 

first lady missionary, Hiss Rhoda Bronson, died in 1840 

after a brief illness. Hrs. Clark •weak constitution' 

was a continuous concern throughout the Clarks' stay in 

Naga Hills. 2 As we noticed, the V'Ji tters had to leave 

Wokha in 1887 because of their ill health. Similarly, in 

Kohima Hrs. King did not do well after they settled there. 

In this unknown land vdth _no proper medical facilities, the 

missionaries looked for a healthier place to spread the 

r gospel. 

How could Christianity premeated Naga society so 

deeply? To examine this question one can turn the question 

the other way, why did the mighty Hinduism in Brahmaputra 

valley and Buddhism in Burma have no impact on Naga society t 

The relationship between the Naga hills tribes and the 

plains Assamese has not been cordial. Perhaps because of 

their constant raids the Nagas remained a terror to their 

Assamese brethren. It is said that whenever the Nagas went 

2. ~. p. 61. 
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I 

to barter in the plains area, their Assamese brother would 

first sprinkled water on their barterin;: goods before taking 

these in the house. They seldom invited their trade partner 

inside their houses. On the other hand Nagas considered 

the Assamese as idol worshippers. Such was the relationship 

between the Nagas and the Assamese brethren in the past. 

This kind of a situation prevented the two brothers 

from developing a closer relationship. Christianity has an 

expansive history, marked vri th a mission spirit. However 

such a moving spirit has been weaker in Hinduism as well as 

in Buddhism. 

The topographic situation also played its role. The 

mountainous terrain, inhabited with wild animals, often 

prevented the exploration of the hills region. In this 

regard the early missionaries' services was really 

sacrificial. 

British occupation of Naga hills and the coming of 

Christianity opened the way for Naga people to get to know 

each other better and to live in unity. 'rhe Britishers were 

worried that if the Nagas were left in their habit of 

'lawlessness 1 , the whole tribe would be extinct. Slowly, 

British rule was extended to the interior ·I'!aga hills and 

continued till they left the i';aga Hills. Christianity· played 

a tremendous role in bringin~ Naga tribes into one body under 

Church associations. As we noticed by 1955 all major tribes 
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had their own Church association. As early as,1937, 

NBCC came into being. All the Church associations 

affiliated with Nl30C as an administrative body. 

Basically Naga society remains a village society 

even after the acceptance of Christianity. Yet the 

Church associations and other social and political 

organisations provide ample opportunity for sharing 

common causes. This kind of situation they could not 

have found in their traditional society. 
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