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Roman Equivalents of Nagari Letters.
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INTRODUCTION

Atharvaveda, is an important text from a historian’s
point of view. It contains a lot of cultural data and helps

in the reconstruction of political and kin-structure and

indicates its material basis in the vedic period. Although

in the last two decades this particular text has been used
by eminent historians to substantiate their arguments but a
full study of the Atharvaveda remains to be done. In the
past some efforts have certainly been made but these
studies now require a critical assessment and updating.
Micro-study of this type may not allow us to build grand
theories, nevertheless they may help in classifying and
adding to existing historical knowiedge. To quote Prof.
Suvira Jaiswal,l "A growing trend which has perhaps
vielded the largest number of monographs and still has
potential for this kind of micro-level research is to take
up a particular text or texts of one author and to discuss
the sociological data contained therein. The merits of such
wdrks differ widely, and although most of them run the risk

of giving a rather static picture of Indian Society in the

absence of a proper historical perspective, they have

1 Suvira Jaiswal, "“Studies in Early Indian History
Trends and Possibilities” in R.S.Sharma (ed.), GSurvey
of Research Iin Economic and Social History of Indila,

Delhi, 1986, p.57.



brought to light many useful details which help to build the

base for more analytical studies.’
It is a well known fact that history in the Veda can

only be suggestive. The Vedic literature gives us only

points of information. On those scanty points of information

we have to base our arguments aided by a bit of imagination.

Historical imagination has to take the help of

anthropological and sociological studies in order to

decipher the data regarding early societies. The Atharvaveda

Samhitd is divided into twenty Kandas, Books or Sections,

containing some seven hundered and sixty hymns and about

six thousand verses. In Books I-VII, the hymns are arranged

according to the  number of their verses, without any

nature of their contents. In Books XIV-

reference to the

XVIII the subjects are systematically arranged, X1V,

treating of marriage ceremonies; XV of the glorification of

the Vratya; XVI and XVII of certaiﬁ conjurations; XVIII of

funeral rites and the offering of obsequial cakes to the

Manes or spirits of departed ancestors. Book XIX contains a

somewhat miscellaneous collection of supplementary hymns.

Book XX consists with the exception of what is called the

Kunt3pa section, comprising hymns 127-136 of verses

addressed to Indra and taken entirely from the fgveda. These

two Books, which are not noticed in the Atharvaveda

Pratifakhya - a grammatical treatise on the phonetic changes



of words in the text - are a later addtion to the

cbllection. Many of the Atharvar hymns, are also found in

the Rgveda, sometimes unchanged and sometimes with important

variations.
Like all other ancient texts, Atharvaveda also, faces

the problem of interpolations. Its time of composition

spans three centuries i.e., from 1099 B.C. to 7909 B.C. In
these three centuries verses must have been added or have
been 1left out to fit the changing structure of the society.

Guided by this and other ideas Whitney has divided the whole

text into three ‘Grand-Divisions’. To quote him, "It 1is

apparent that, of the twenty books comprising the present

text of the Atharvaveda, the first eighteen were originally
combined together to form a collection. Books XIX and XX are
later additions and this is strongly suggested by their
character and composition. The first division consists of
books which are characterized by miscellaneity of subject

and in which the length of the hymns is regarded and second
consist of books which the distinguishing characteristic is
a general unity of subject and in which the precise length
of the hymns is not primarily regarded, although they are
prevailing long. Books I-VI are very likely the original
nucleus of the whole collection. The first di#ision is in

very large measure of bopular origin the second is palpably

of hieratic origin.” Another drawback of tﬁe Atharvaveda, in



commén with otﬁer vedic texts is that it was composed mainly
by the priestly class and hence we do not get much idea of
the lowef strata of society. For example the text is silent
on the function of the Vaisyas. However like most primitive
societies the religious and the secular affairs can hardly
be separated in the Atharvavedic society and their prayers
and rituals were mainly concerned with their materiél life.
Further, the néar aBsence of the érauta ritual and growing
importance of the institution of family along with the
diminishing importance of +tribal institutions such as the
vedic = assemblies, is indicative of a transitional' phase
leading to the establishment of a patriarchal and
predominantly agrarian society.

It is an estabished fact that the human societies, like
all other species, are directly shaped by the ecosystem they
live in. And this explains if not wholly, at least partly
the varying customs and survival techniques of various
societies. It is applicable to the Atharvavedic society too.
What is apparent from the Atharvavedic references, is that
the area was highly productive and conducive to the paddy
cultivation. For the first time we find the term for rice in
the  Atharvaveda (IX.1.22). Abundant rain water was
available. The floral reférence (Appendix II) in the
Atharvaveda as‘ well as references to many of the animals

indicate that the area covered by the RBgvedic peoples was



different from the area covered by the Atharvavedic people

and the latter comprised the present states of Haryana,
Rajasthan, Delhi, Uttar Pradesh and Bihar, usually known as
the Ganga-Yamunid Doab. Vyaghra i.e., the tiger,is mentioned
for the first time in the Atharvaveda and is certainly an

eastern animal. References to the Conch Shell2 called

Safkha in the Atharvaveda indicate that they were aware of
the eastern sea because the Conch Shell is not found in the
rivers and is not mentioned in the Rgveda. The Atharvaveda
mentions Himavanta3 as distant mountains having such
important peaks as ‘Trkakud’ where grows the medicinally
potent plant Anjana or ‘Mujavanta’4 vthe known source of
Soma plant. The +tribes mentioned in the Atharvaveda has
béen listed in the Appendix I. The river 3indhub occurs in
the Atharvaveda, but ‘rarely’ afterwards and in such a way

as to suggest distance. The term Sapta-Singdhu 1s not

mentioned in the Atharvaveda. The river Varapavati is

2 AV. IV.10.1;3;4;2;XIX.22.8-10. Sahkha  in  the
Atharvaveda with the epithet Kr#fana, denotes a pearl-
shell used as an amulet. In the later literature it

denotes a ‘'shell’ or ‘conch’ used for blowing as a wind
instrument. Vedic Index, vol.2, p.350.

3 AV.IV.2.5;9.9;V.4.2;8;24.1;95.3 etc..
4 AV.V.22.5;7;8;14.

B AV.1.15.1;IV.3.1;X.4.209 etc.
5



mentioned in the Atharvavedab on the bank of which

probably the later town of Varanasi was situated. The

mapl7 shows the possible area of habitation during the

Atharvavedic period. This area of habitation is almost the

same in which more than seven hundered PGW settlements have

been located. The date of PGW culture coincides with the

composition of later vedic texts.

A good deal has been written on Vedic literature and in

particular on the Rgreda but comparatively the Atharvaveda

has received a little 1less attention. The study of the

Atharvayeda was started by the western indologists in the
19th century. Rudolf Roth and W.D. Whitney edited the

SaunakIya recession of the Atharvaveda and it was first

published in A.D. 1856 in Berlin. Tradition says that there

are nine schools, or $3khas of the Atharvaveda. But only

. T4
two recenssions are available - Paipp3ladda and Saunaka.

W.D. Whitney® , A. Weber, J. Muer, M. Bloomfield® and

R.T. H. Griffithl? have translated and commented upon

8 AV.IV.7.1.

7 Irfan Habib, "The Historical Geography of India,
B.C.1800-800", PIHC,1992.

8 W.D.Whitney, Atharuaveda_Saéhita, Harvard University,
1905.

8 M.Bloomfield, Hymns of the Atharvaveda, SBE, vo0l.42.

1o R.T.H.Griffith, Hymns of the Atharvaveda,

6



this text. Bloomfieldll claims that he has translated all

those hymns which carry the ‘original Alharvan spirit’.

According to him those are the ones which reflect sorcery.

With this view he selected the hymns for translation and
further studies. He divided the Vedas into two +types i.e.,
hieratic and popular and in doing so he appareﬁtly
reemphasized the ancient debate over the T7rayi and the
Atharvan, This’éppears again by refering to the concepts

of the 1little and the great tradition by ' Sukumari

Bhattacharji.12 It 1is important. here to note that a

clear-cut dividing line Dbetween the hieratic and popular
religion in primitive societies is not discernible. After
all, the whéle population belonged to what may be termed as
‘tribals in transition’, as far as the period of the
Atharvaveda is concefned. The 6rhya rites must havé been
practised by the families of the so-called upper classes
also. Further women have been kept out of{the discussion
.even though they are no less carriers of popular beliefs.
The Study' of the religion has dominated since the
inception of western interest in Indian history. This
interest was the result of the administrative exigencies. To

throw a powerful argument in favour of their rule over

11 M.Bloomfield, op.cit. .

iz Sukumari Bhattacharji, "Little Tradition and Great-
Tradition in the Atharvaveda", ABORI, LXII, 1981.

7



India, the westerners explored ancient Indian religion,

manners, customs and history, and <came to the conclusion

that India was a nation of philosophers and Indian intellect

lacked in political or material speculation, and seéondly,

the Indians never knew the feeling of nationality. Hence

their rule over India stbod justified. As a reaction to

these imperialist or colonialist writings there arose a

nationalist ideology in the last three decades of the 19th

century which also had its limitations. The nationalists

sought to glorify India by pointing out its pnique

achievements in the spiritual sphere. But they could not rid

themselves of certain basic assumptions of colonial

writings. Thus, the Aryan non-Aryan racial theory propounded

by Max Muller still dominates the indological studies even

when this theory was overruled by Max-Muller himself. Thus

the Atharvaveda was seen as an admixture of Aryan and non-

Aryan 1ideas and practices. During 1950s and 1860s, the

Atharvaveda was a favourite text of research and many

monographs appeared during this period. The monographs of

J. Gondal3, N.J. Shendel4 s V.W. Karambelkari6,

13 J.Gonda, The Sava Yajhas, Amsterdom, 1965.

14 N.J.Shende, The Foundation of the Atharvavedic
Religion, Poona, 1949; Religion and Philosophy of the
Atharvaveda, Poona, 1952; Kavi and Kavya in the
Atharvaveda, Poona, 1967.



Rajchhatra Mishral® , B.A. Parabl’ appeared auring tTnis
phase. Many scholars 1like A.P. Karmarkari®, N.K.Venkatesan
Pantului®, v.C. Srivastava29, P.S. Shastri2® etc.

published their research papers in different Journals. Most

of these studies were the studies of mythico-religious

aspects and none of them studied the socio-economic
aspects. However, this 1is done to some extent bf Rajchhatra
Mishra.

Much has been written about magic and medicine in the
Atharvaveda. Scholars like D.D.Mehta22, B.A.Pranab and

N.J.Shende wrote extensively on the Atharvavedic magic and

18 V.W.Karambelkar, The Atharvavedic Civilization, Nagpur,
18958, History in the Atharvaveda, Nagpur,1974.

16 Rajchhatra Mishra, Atharvaveda Men Sanskritik Tattva,
Allahabad, 1968.

17 B.A. Parab, The Miraculous and Hysterious 1In the Veda,
Bombay, 18952.

18 A.P.Karmarkar, " The Fish in the Indian Folklore and
the Age of Atharvaveda"”, ABORI, xxiv, 1944.

18 N.K.Venkatesan Pantulu, "The Atharvaveda and the
Mantrashastra”, @JMS, 1936; "The Place of Atharvaveda

in Vedic Literature”, @JM3, 1939; "The Legend of Vena
and the Atharvaveda"”, @JMZ, 1939; "Zend Avesta and the
Atharvaveda", @JNS, 1940.

20 V.C.Brivastava, "Rohita in the Atharvaveda"”, @JNG,
1958.

21 P.S.Shastri, “Atharvavedic ﬁymns to the Earth", IH&,
30(2).

22 D.D.Mehta, Medicine In the Vedas, Delhi, 1958.
9



medicine. In dealing with these aspects, most of the
scholars were heavily influenced by James Frazer who
separated religion from magic which, as i% evidenced from
the Atharvaveda, coincides during the vedic period. Magic
andr religious cults both having an identical aim in the
beginning, namely, the control of the transcendental world,
were a part of the religion of the Aryans also.23 At the
most, it can-be said that the Aryan contact with the pre-
Aryan indigenous people of India, who had their own worship
of spirits and stars, trees and mountains, and had other
superstitions, must have furﬁher strengthened this aspect of
the Aryan culture.

" Some of the Studies on the Atharvaveda bleed with
pseudo-modernity. Kapildeo Dwivedi Acarya, 24 takes the
-expression ‘Tisrah Prthivi’ as denoting three continents
viz., ZEurasia, Africa and America. According to Chhand
Chakraborty the Rgveda is largely a  product of the

bourgeoisie while the Atharvaveda is pfedominantly

proletarian. 2%

23 S.R.Goyal, A Religious History of Ancient India, vol.I,
Meerut, 1584.

24 Acharya Kapildeo Dwivedi, Atharvaveda Ka Sanskritic
Adhyayan, Varanasi, 1988,

26 Chhand Chkraborty, Common lite In the Atharvaveda and
Rigveda, Calcutta, 1977.

19



In recent times some scholars like, R.S. ©Sharma and

Romila Thapar, have used the Atharvavedic data in the

construction of the material culture, social formation and

the political processes of the later vedic period as a

whole. But they have used only those data which are

important for the substantiation of their arguments. Apart

from this, new archaeological excavations are being carried
out in the Middle Gangetic Basin, the cradle of
Atharvavedic civilization. The findings of these excavations
need to be correlated with the literary evidence through

cross-checking. "“The study of social history, economic

history,. and the role of technology in Indian history,

being comparatively new to the concern of both

archeologists and historians, require appropriate emphasis.

Furthermore, in these fields, the evidencé from archeology

can be used more directly. The historian has data on these

aspects from literary sources but the data tends to be

impressionistic and confined by the context. Archaeology

can provide the historian with more precise data on the

fundamentals of these aspects of history, resulting thereby

in a better comprehension of the early forms of

socio-economic institutions. 26 The social evolution

derived from the vedic sources may bé compared with that

26 Romila Thapar, "“"The Historian and Archaeological Data"”, ’
in D.P.Agarwal and A.Ghosh(eds.), Radie Carbon and
Indian Archaeology, Bombay, 1973, pp.378-99.

11



derived from the Painted Grey Ware culture because there is

a coincidence of date, floral references, names of the

rivers and places etc. So, untill the recent archaeological

data are correlated with the atharvavedic data, the true

picture of the Atharvedic people can not be ascertained.
Keeping these ideas in mind, an effort has been made in
this dissertation to study the Atharvaveda. Although, there
is a debate over the objectivity and meanings of the old
texts, 1 have tried to follow the simplest way in
deciphering the Atharvavedic terms. I feel that the meaning
of words is to be found in their role in a language, in
their implications, associations, and contrasts. The first
.chapter of this dissertation deals with the material culture
of the Atharvavedic people and the second deals with the
social groups like grama, Jjana, vié; kin-structure, family
and other social institutions such as the sabha, samiti etc.
In the concluding chapter, attempts have been made to

correlate my findings with the archaeological findings.

12



CHAPTER I

Material Culture

In order to look at the social structure otf the

Atharvavedi1< people in its proper historical perspective it

is imperative to examine its material context. One of the
most important aspects of the material setting of the
Atharvavedic  people is that they had a sedentary life with

agriculture as their mainstay. And this was certainly an

advantage as against the fgvedic peoples, who were primarily
pastoralists constantly moving from one place to another in

search ot pasturs lands. But this 1s not to suggest that the

Atharvavedic people had settled permanently at one place.

They moved from one place to . another in search of good

arable land. The nature of agriculture might have tforced
these people to stay at one piace for longer period as is
indicated by the large number of Painted Grey Ware sites in

the Doab area. They built houses of greater durability and

many sacrifices were invented which centred around these

houses. The shift to agriculture had wide ranging effects on‘

the development of the society but it does not mean that

they had totally given up pastoral activities. In fact,

10w, they shifted from one place to another keeping in mind

the dual purpose, availability of good cultivable land as



well as good pasture where they could graze their stock; The

interdependence of the cattle and cultivation is well-known.

The real revolution 1in agricultural production might

have been brought about by the advent of iron. Although, the

term avas used in the #Hgreda has sometimes been translated?!

as 1ron, 1n fact, 1t meant only bronze or copper and it 1s

only in the Atharvaveda where §y§haya5a meaning iron is
mentioned. There are many references to simply avas without

any adjective, in the Atharvaveda2, but that the use of

1rON  wWas also known 18 clear from two reterences, fyamena

.asind 2 - ‘by the knife of dark metal’, and ‘%vanmdye asya

-

m&msam lohitamasya lohitam 4 - dark metal its flesh, red
its blood’. Apart from these,‘at one place there 1s a
reference' to good metal- ‘there are knives of good metal in
our house. ' Aharmdrah - smiths have been mentioned oncef and
the term Jhamantar is translated as ‘forging’ by Whitney and

‘smelting’ by Griffith. At one place an amulet born of the

3

G.9.Ghurye, Vedic India, Bombay, 1979, pp.312-13.

AV.VIII.3. 2, IX.190.3;vV.28.; V.28.5;V.28.9;
VII.12v.1; 1V.37.8; VI.63.3,VI.63.2.

AV.IX.5.4.
AV.IX.3.7.

AV.II1.5.6. .
14



ploughshare made by the smith is mentioned.® Based on these

references Dilip Chakraborty? asserts that the metal

ploughshare might well have been of iron. 1t seems that the

iron was used mostly in those implements which were meant
tor cutting large trees necessary for the clearance of thick
forests as these could not have been cleared by tfire only.

50 1t is not important whether ploughshare was made of iron

or mnot but it 1is important that iron tools had added

advantage ovér the stone -and copper tools in clearing

Jungles and turning large tracks of forests into arable

lands. It is important here to note that even in 18th

century®?® India in many parts of Bengal and Bihar, the iron

share was not used, while 1in the region below the Western

Ghats there were no carts, no drill plough, no rake nor hoe
drawn by oxen. This was observed by Buchanan also while
moving around Seringapatam. But the yield per acre was very

high and most of the times higher than U.S5.A. and U.K.

o

AV .X.6.2; 3.
D.K.Chakraborty, The Early Use of Iron In India,
Delhi, 1982, pp.101-102.

Tapan Raychaudhari, "The Mid 18th Century
Background”, in (Dharma Kumar (ed.), The Cambridge

Econemic Hisztory of Indria, vol.ii, Delhi, 1392)

15



The ¢

it was Kking Prthu the son of Vainya who systematized

agriculture.” It is Quite possibie, as has been

suggested, 19 that the Aryans learnt the practice of plough

agriculture from the indigenous peoples. And this conclusion

is based on 1) the use of non_Aryan loan words like Largala,

a proto-Munda loan word in the  fgveda 1t and in the

Atharvaveda 12 and 2) the statement made in the éafapafha

Brahmana 13 ji,e., “"Even the foremost of the Asuras were

still ploughing the fields and sowing seceds, those behind

them were engaged i1n reaping and threshing. Even though

fields were not tilled the plants brought forth cereals for

them. This now caused anxi2ty to th= gods who realised that

owing to that cnemy caused damage to them. They decided to

<

AV.VIIL.13:11, Tamn Prith] vainyah adhok tam krgFIm
ca adhoka. Te_ krzim «<ca manujyah up " lwvanti
krstaradhih wupilvniyah bhavatli vyah evam ved -

Frithi the son of Vena was her milker : he milked

torth husbandry and grain for sowing. These men
depend ftor life on corn and tillage: he who loose
this becomes a meet supporter for sucessful in

culture of his corn land.

Suvira Jaiswal, "Stratification in Rgvedic Society
: Evidence and Faradigms", IHR, vol.l17, no.1-2,

pp.5.
RV.IV.57.4.
AV.III1.17.4.

Er.I.6.1.4.

16



find out means as how to upset the agricultural activities

of the Asuras that they might be victorious and the Asurasx

might be defeated.14 But we cannot accept the suggestion

that these indigenous peoples were the Indus Valley people.

It is because the relationship between the Harappan culture

and the post Harappan cultures such as Copper-Hoard cultures

has not been established fully as yet. The only point of

similarity seems to be that of pottery. The Harappans got

copper ftrom Khetri mines of Rajasthan whereas the Copper-

Hoard culture peoples got it from Rakha mines of Bihar.15b

The tools found from Copper-Hoard culture sites are

distinctly different from the Harappans. The Harappans were

literate ©people who knew the art of writing whereas the

vedic people were illiterate. If the Vedic Aryans learnt

agriculture from the Harappans they should have learnt the

art of writing also. Many Copper-Hoard culture sites of

Gangd—Yamund Poab area were occupied during the Neolithic

phase. 1In Chirand in north Bihar, the first period appears

"to be a true Neolithicl® and the earliest evidence of rice

14

186

Quoted in B.P.Roy, The Later Vedic Economy, Patna,
1984, pp.117. '

Bridget and Raymond Allchin, The Rise of
Civilization In India and Pakistan, 1992, pp.254-

262.
ibid.
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comes from a village

near Allahabad whose date may well go

back to 6000 B.C.17 So it is possible that when Aryans

came to India, there existed indigenous agriculturists

referred to in the 5B sited above. The Aryans learnt

agricultural practices from them and adopted some of the

terms used by them.

The Atharvavedic people had fully realized the
importance of Earth as far as the agriculture and herbal

plants were concerned. And hence, they composed an

unparalleled piece of literature dedicated to the praise of
the earth callead Prthivi Sdkta.18 Prayers were offered to
the Kfetrapati, the presiding deity over the fields. It is
interesting to note that the Atharvaveda 3speaks of the
yoking of four; twelve, sixteen or twenty four oxen to the
plough. But it doesn’t seem plausible that people yoked
more than two oxen. It seems that these numbers indicate

units of plough i.e., two oxen consisting of one plough.

This unit of two oxen is indicated by a mantra 12 where

17

16

1lv

R.S.Sharma, Ancient India, Delhi, 1999, pp.32.

AV.XITI.1.1-63.

AV.III.11..5. - Breath, Respiration come to him, as
two bullocks to their stall.
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Prana and Apana of a person is compared with two bullocks

ontering 1nto the stall together.

It 18 said that on the banks of tho river Sarasvati the

Gods ploughed the fields for the cultivation of barley and

5

harz the lord of plowgh (3Jrapati) was Indra and the

ploughers woere Maruts .29 This indicates +that the raia

o

(representing Indra) owned the ploughs, and gave it to the .

peasants (representing Maruts) who cultivated the land.

These peasants were called findfa (similar to kisana) and a

hymn21 discusses the process of agriculture as well as the

terms related to agriculture. Yunianti is a term denoting

harnessing plough 1.e., &fr& or Langala. Yokes were called

Yuga, prepared seed was BIj, furrow was =It¥ and

ploughshares were callea #+al. Manuring was known and the

manure was probably called karIsa 22 which consisted

mainiy ot animal axcreta. Srpi®F is a term which according

to S8yana is used for reaping sickle. But we don't have any

idea of tho material of which these sickles were made. Those

2o Ay, VI, 30.1.
=1 AV ILI.17.

=2 AV, XIX.31.3.

s AV.ITI.17.2., Srpim Ankufam Lavanasddharnam
Datradikam.
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who were expert in agriculture were probably known as

Annavida . 24 The husk from the grains was separated by

Sarpa and the process was called &SIdata 25 and this was

L =

done with the help of MHusxalam and UYldkhalam, 26 Zarpa was

made of somz k1hd of r2=d and 15 still calféd s3pa in Hindi,

and Musalam and UlQkhalam were made either of stone or of

wood. Fzople in northern India  still call it Ukhala and

#lusala. This Ukhala and Musala aré of two kinds :- 1. placed
vertically and the process of grinding usually involves two
persons doing the work alternatively and the Husalal is
operated by hand and the 2nd is placed horizontally. On one
side the Okhala is placed inside a pit and on the other side
is kept the long wooden Musala which is pressed using the
legs. The second kind of Ukhala and flusala is

technologically superior, needs less energy and is more

efficient. It is now called DPhenkuli. Adoption of +this

il

method might have made grinding easier.

The Atharvavedic people were perhaps the first to use
rice 1.2., vrlhi. The agricultural ecology of the middle and

lower Gangetic Basin is very conducive to the. cultivation of

-

prag]

pray--)

AV.VI.116.1.

o
o

Sayana’'s Commentary on XI.1.12;3 XI.3.4;

AV. XL, 3.3,



paddy which has an added advantage over the cultivation of

barley i1n terms of total produce. And hence, it might have

been & conscilious choice of the Atharvavedic community to

take on the rice cultivation. Because of the limited scope

of agricultural technology, the people must have made

attempts at horizontal intensification of agriculture as we

see demographic increase worldwide (see the graph) during

this phase, and the surplus available was not much. Apart

from demographic increase we have references to the non-

cultivating groups who needed to be fed. Hence it can be

said that surplus production was also a conscious choice of

the Atharvavedic community. But this surplus production was

not great and there was no coercion for surplus production.

Hence the economy was not an economy of surplus although the

change ‘over to agriculture is Dbasically assumed to be a

change {from meeting mere domestic needs +to an economy of

surplus.27 It 1is due to the vertical intensification of

agriculture that the actual revolution takes place. Vertical

intensification is when intensification is sought through

improved technology. This might have happened in the last

Marshall D.Sahlins, &Stone Age Economy, London,
1974 . .
. 21 Dass
750
N2L
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phase ot itater Vedic period. References to iron that we have

in the Atharvaveda are possibly of later pericd. =<8

However, the importance of rice cultivation is apparent

trom the three hymns2? and numerous other mantras. The two

hymns are intended at glorifying and magnifying the

sacrifice called Vishatarl, whose chief element is odana, a

mess or broth of mashed rice cooked with milk., Now the goat

was sacrificed along with Pancaudana 3@ ji.e., five fold

mess of boiled rice cooked with milk. The sacrificial cow

was now called ‘Fataudana’ 31 because the sacrificial

COW was accompanied with a hundred Jdarnas. Brahmaudana was

distributed to br&hmanas, especially to priests who

oftticlrated at the sacrifice.”* Caru 23 was another term

used for thes boiled rice. Purodafa 34 was a sacrificial

cake o0f ground rice.

India, pp.2¥-21. duoted in K.S5.S5harma,

Renou, vedic
Formationsz 1n Ancient

Material Culture and Soclal
India, Delhi, 1993, pp.59-64.
AV.1IV.34,35;11.3.

AV.IX.5.8.

AV.X.9.3.

AV XI.3.18.

AV . XII.4.35.
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‘Related to agriculture is the question of ownership of

land. Land according to R.S5. Sharma3® was not an item of

private property which could not be staked away, and the

practice of making land gifts to priests did not prevail on

any scale during the Vedic period. This was because land was

available on a large scale, hence the priest claimed a few

crops raised on the ficlds. The brahmapas did not

participate at all 1n agricultural production. This 1s

‘obvious from the Atharvavedic injunction38 that stresses

the protection of the cattle and wife belonging to the

brahmana but leaves out land. There is nothing to show that

peasants had to pay for cultivating a piece of land. In the

"age of the AHKgveda 37 the Aryans had property in women

siaves, animals, weapons and ornaments but with the settled

agrlcultural'11+e began property i1n houses and possibly in

land. The Atharvaveda contains & hymn in the form of a

benediction on the completion of a new house. A blessing has

" been - sought for the firm foundation of a house possessed of

horses, kine, -gladness, nourishment, milk and fatness. It is

wished that the house may contain loftyroofed spacious store

R.S.Sharma, op.cit.pp.73.
AV.V.17.19.

R.S.Sharma, op.cit., pp.73.

23



full of clean corn.38 Twelve Zava Yainas were prescribed
for all in the Atharvaveda mostly for acquiring material
benefits, and sbme for obtaining heaven and the gift of
cows, calves, oxen, gold, cooked rice, thatched houses and
well prepared and cultivated fields to the brahmapas was
recommended. " (Cows, horses, Dhanra, gold and sometimes
wives were placed as stakes in a game of dice. Private
property in cattle was an established fact and this is quite

clear from the fact that the cattle were marked4? on their

ears.

One important activity other than égriculture and
cattle rearing was trade. A hymn4l has been devoted +to the
trade. In this hymn Indra has been called a trader.42
Indra 1s a r3ajd also. But its not clear whether the leader
of the +tribe was a trader himself or he simply was the
controller of those who practised +trade. It is also not
clear whether there existed a separate group of traders.

Indra 1is asked to approach the vanii and to be their guide

AV.111.12.2:3,
KR.S8.8harma, op.cIt., pp.73.

AV.VI.141.2.

AV.III.15.

Indram Aham Vapiiam codyami.



-

and leader.** They wished**® to make profits by their

purchas. They went to far—away places for sale and purchase.

The medium of this exchange must not have bzen money. It was

based on barter system because; - 1. we do not have any

reterence to coins or anything which would 1indicate the

prevalence of money and, secondly the merchants seck wealth

with the wealth they offered.®*™ The goods 1n which trading

might have been done, seem to be prestige goods, different

metals like, gold, silver etc, cereals and plants with

-medicinal values. Honey, truits and other jungle goods might

have been procured from the people living in the forests. In

turn, these forestpeople received cerealsetc. Paripanthins46é
Taskars 47 were generally highway robbers belonging to the
community of forest dwellers, robbed the people carrying the

goods. Hence they sought the leadership in Indra i.e., the

leader of the tribe. They invoked -the mother earth to bestow

power on them to subdue all highway robbers. Anas 48 wyas

43

44

46
47

48

AV.III.15.1.

AV.II1.15.2.

AV.II1.18.5.36 - Yen dhanena prapanpam caramil
dhanena dev3dh dhanam Iichchham&@nah.

AV.III1.15.1;1.27.1;XI1.1.32;XIV.2.11.
AV.IV.3.2;21.3;XIX.50.5

AV . XII.1.47.




the cart used to carry goods. Ferhaps, vipatha 42 was also
a kind of cart suited for rough and uneven roads and was

perhaps uwsed by vratyas. BoatP? was another means of

conveyance and possibly could have been used for

transporting goods as well as people.®1 In the absense of

money, grain or cattle might have been the medium of
exchange. The Atharvaveda mentions as possible objects of
commerce®* - "garments (Darfa), Voverlets (Pavasta),

goat-skins (Ajin) etc. Vasra is a term which Griffith takes

to mean ‘toil of hand’ and Whitney translates it as

‘purchased by paying’.63

Sometimes nijka has been translated as coin, money or a
medium of exchange. Bhandarkar®* thinks that it was a

metalliic coin. "Bind, 1like a golden chain (niska-1va), O

3 4P

Lo

e s

AV.XV.2.6;7.’
AV.XX.46.25 XX. 44,65 X1X.29.8.

AV. IV, 33.8311.36.5.

AV.1V.7.6. - "For covers they bought thee, alsoc for

garments, for goat-skins, purchasable (Praky) art
thou, © herb : spade-dug one thouw rackest not."

AV.XI1.2.36.

D.K.Bhandarkar, Lectures on Ancient Indian

Numismatics, Calcutta, 1821, pp.157-159.
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God, his witchcraft on the sorcerer".56 Let the Scorner of

the Gods, the alien mischief maker bind as a gold jewel

(nizka-iva), round his neck. "6 "No steward, golden

necklaced, goes before the meat-trays of the man."®” "The

Hotar 's seat 1s green and golden : these are gold necklets

in the place of him who worships".®® It is apparent from

all these references that niska was, 1in any way, not

connected with trade  and commercial transactions. At tho

most we can say that possession of niska might have been a

status symbol with social values. 50 Macdonell and Keith®®
are raight when they say that riska was not a coin but merely

an ornament. Zatamara does not occur in the Atharvaveda

Craft production

Craft production formed one of the most important

economic activity during the vedic period.7vaftar was the

celestial artist.6® He is supposed to have made Indra’s

56

57

68

5o

AV.V.14.3.
AV _XIX.57.5.
AV.V.17.14.

AV.VII.194.1.

A.A.Macdonell and A.B.Keith, Vedie Index of Names
and Subjects, London, 1912, vol.1l, pp.197, 455;

vol.2;344;504.

AV.V.25.11.
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thunderbolt.61 All forms and figures are well known to
him.** Apart from Tvaftar we have references to many real
crafts which existed during the period of the composition of

the Atharvaveda . We have in this text numerous references

to the cloth and weaving. A verse says,'A certain pair of

maidens, of diverse form, weave, betaking themselves to 1it,

the six-pegged web : the one draws forth the tantu

(threads), the other sets them : they wrest not off, they go

not to an end."83 Another verse says, " a man weaves

(vrayati}) it, ties it up".6c4 fWhat garment (vasah) woven by

the spouses - may that touch us pleasantly”.65 All these

‘references show that there were no separate weavers in the

society but were worked upon by the members of a household,
men and women alike. Interestingly we do not have any
reference to cotton in the Vedic literature. The first

literary reference®® to cotton is found in the Afval3vana

Srauta 5dtra . So it seems that the cloth were mostly made

AV.II.5.61. - "He slew the Dragon 1lying on the
mountain : his heavenly bolt of thunder trashtar

fashioned”.
AV.11.26.1.
AV.X.7.42.
AV . X.T7.43.
AV . XIV.2.51.

B.P.Roy, ¢p.cit., pp.287.
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of the fur of sheep or goat. We have numerous references to

tantu 67 in the Atharvaveda which meant warp of a piece of

weaving. The subject of a hymné® is a youth’s investiture

with a new garm2nt at a ceremony called godanam, performed

when he attains the age of sixteen or eighteen years. &9

-

Dyeing of cloth was known to the Vedic people.

Lohitavd@sa was the red cloth.79 Laksa and possibly haridra

(turmeric) were common dye~stuf+s.‘Pi§anga 71 were perhaps

brown coloured thread. The cloth was stitched by needle

called suci. Rak3d 72 has been asked to sew her garment

with a never breaking needle.

Chariot making was an important activity during the

vedic period. Its importance can be gauged from the fact

69

7

71

72

AV.XIV.2.51; XV.3.6; X.2.17; XII.1.69; I1.1.5;
IX.4.1; XII.2.52; XI1.1.6; IX.1l4.6.etc.

AV.II.13.1-5.

R.T.H.Griffith, Hymnz or the Atharvaveda, vol.i.
pp. 46.

AV.I.17.1 - "Yon women that go, veins with red
garments, like brotherless sisters (Jami)."
AV.III.g9.3.

AV.VII.49.1.
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that in a war winner was called the rathajit 73 It gave

them immense mobility. While ratha has been used more than

hundred times 1n the Atharvaveda, rathkara 74 1i.e., the

chariot maker, is referred to only once where he has been

called a sagacious person.75 Anas i.e., the bullock cart

was made by the rathakdr. Karamd@ra 76 were smiths who
worked in wood and metal. It is ©possible that they made
Ukhala and Musala and the wooden plough and ploughshares.
Karam8rah might also have worked in the precious metal and
beads. Vapta 77 was the barber who shaved the beard with
razor called £fura.78 The Karamarah were the builders of
boats also. The women made tﬁe cushion by' splitting reeds
with stone.79 Mrgayu 89 was the hunter, taksarn 81

Was the carpenter, paktr 82 was the cook and the

79

8g

81

82

AV.VI.130.1.
AV.II1.8.6.

Ye dhl vano rathak3arah.
AV.III.S. 6.
AV.VIII.2.17.

ibid.

AV.VI.138.5.
AV.X.1.26.

AV.X.6.3.

AV.X.9.7.
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bhiz;ai83 were physicians. From the references it 1is not

clear at all whether these craftsmen or occupations formed

separate classes 1n the society. This 18 quite clear that

these were not included in the emerging varna structure. It
seems that these crafttsmen ware the part of the household
and worked according to their knowledge. So in a family,
there could bz a carpenter, a physician, a rathakdra etc. In
this context the @Quedic 84 reference necomes significant
where it 1s said that one member of thoe family was A&ru, his
father was a bhisaj, mother was a grinder. It also seems
that the situation did not change much although the
possibility of some' rigidity‘cannot be denied outright.
These craftsmen may have started bartering their products
in the last phase. They may also have worked for tho chiefs
of the tribe and this 1is alluded to in a verse.®® This
hymn 1s addressed‘by a newly glected chief to an amulat
which is to strengthen and confirm his authority.

for }

The mechanism of distribution is dependent on theo

mechanism of collection of wealth. Rajia, Raianya, Ksatrivya,

33

84

AV.V.29.1.
RV.IX.112.3.

AV.111.5.6, Sagacious chariot-makers, clever and
skilfull artisans - make all round about.

1
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br&hmana, vifpati and grihapati etc. Were the holders of the
wealth 1n the society. R3jd, Rdjdnya, Ksatriya and vifpati
were the chiefs who accumﬁlated the wealth through their own
productions as well as by the tithes called bali, fulka,
Afi%a and bhdga. None of these were taxes in the stribt sense
of the term. They were voluntary, unstipulated but
periodiqal. In order to make these tithes obligatory, two of
them 1i.e. Bhdga and Anfa were deified.B86 The meaning of
the term Anda is the distributer. The deity is mentioned
only once in the Atharvaveda and only twice in the fgvedic

hymns. Anfa and bhdga were Adityas, Gods of good fortune.

Dana is another term which connotes payment and repayment. A

verse®7 says, "For no one may empair the gifts laid up in
thee, bring me whatever thing I ask." At one one place Agni
has been asked to 1incite people to gift.88& At another
place Aryman has been urged to send gifts.®® Indra 1is
asked not to withhold the Jarna of power and wealth in

kine?® and whatever Indra giVes in Jarna 1is good.® The

87

88

86

1=1%]

91

AV.XI1.6.2.
AV.XX.118.2.
AV.III1.20.5.
AV.111.20.7.
AV . XX.78.2.

AV .XX.58.2.




booty captured in the wars was redistributed amongst the

tribesmen by the chief of the tribe.®2 Bhai means to

divide, to distribute and to share. The elected kings who
saw arriving much tribute,®3 shared those things with his
people.¥4 The king had portion®#®d in village, in horses,
in kind. At the nuptial ceremony®® the things were to be

given to the brahmapas. The term Svadha literally means

one’'s own portion, the sacrificial portion due to each god,
and lastly food in general. It means that the  food was
shared by the whole tribe at sacrificial occassions.
Institutionalized gift-giving i.e., Dara and Daksiyga was an
important technique of distributing and redistributing
wealth., Kane”” defines Dara in the following way, " Dana,
1.e., the transfer of property according to £3stric rites so
as to reach a receiver who 1is a fit recipient with the idea

that the donor will derive from this act some ‘metaphysical’

or unseen spiritual result. But from the Atharvavedic

B3

g4

86

AV.VI.66,33VIL.95.2 : Atha a1jam Indra Vedansi

fatfah vi bhaidmahe - Then will we, o Indra, share
among us their possessions hundred fold.

AV.III.4.3.
AV.III.4.2.
AV.IvV.22.2.

AV.XIV.1.25.
F.V.kKane, History of Dharmaf3sztras, ii, pp.842.
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references  sited above, 1t 18 clizar that  #3stric rites’

were later developments. Here it must be remembered that

among many peoples on a certain cultural level gifts often
have a social, religious and economic function which 1is

widely different from our attitude in respect to donation or

to the exchange of presents. Hence we should not be

deceived by the usual translations of our dictionaries

"donation, gift, liberality”, because the modern meanings
attached to these words do not coincide with the sense of
ddna in vedic India. Vedic Indians expected their great god
Indra to be, after his conquests and .victories, a liberal
bestower of goods and benefits.®® Thesz dJdaras were ‘no
doubt not solely given in order to pay for services, but
also to maintain a profitable alliance. From a verse®® it
appears that the objects given to the poet.who has rendered
him a service are not lost to the donor, but on the
contrary are a source of benefit and prosperity. The
donors are compared to, or even equated with gods, who

are also said to stimulate +their royal or well-to-do

worshippers into a display of generosity.19@ Once it is

88

e

1w

Jan Gonda, "Gifts and Giving in the Rgveda”, VIJ,
11, 1964, Hoshivyarpur, pp.9 .

AV.IX.5.9..
AV.ITIL20.5:11.17%18;X1X.42.4.

34



saidi¥®1l that "it 1is important to give and reciprocate:
Kane’s1®2Z words," the gift of land has been eulogized as
the most meritorious of all gifts from ahcient times may
lead to the . misunderstanding that it is also mentioned in
the early Vedas. This is however not the case. Reference to
land as grant or gift is made in the AiB, 195 where it is
stated that a person when anointed should make gifts of
gold, a field and quadrupeds to the br&hmanas, and in &B
1o whera it is stated, “"to whomsoaver the rulor
(Ksatriva), with approval of the vIif grants a settlement,
that settlement is properly given. But such references are

not found in the RV or AV.

fhe word Jdaksipd means primarily a good cow, the
original sacrificial honorarium given to the officiating
priests by the institutor of the sacrifica, *@=

Daksi1na or sacrificial gift according to

L1

1L

193

LV

AV.111.20.8.
Kane,op.cit., p.358.

AiB., 8.20.

&r.,7.1.1.4.

Griffith, op.cit., vol.i, pp.117.

35



Heestermanl®¥6 can not, at least in its original sense, be

considered a salary or remuneration, rather, it formed a
part of the bigger share of gift exchange. Like the gift in
general, tho daksid establishes, or 1is expressive of, a
bond between the giver and the recipient and it produce rich
returns for the giver.'“” An 1illustration of tho daksipd

as sealing a bond can be found in tho Atharvaveda , 198 In

a bféhmﬂdava - like contest between varuna and the Atharwvan
which has been occassioned by varuna’'s reclaiming a daksipa
cow given to thz Atharvan, the  Atharvana shows his
superiority and exhorts his opponent +to Be liberal; they
then conclude a new pact which 1is sealed by a new gift from
Varupa , 198 There 1is a difference between a darna and the
dak5ina. Generally speaking, the gift occassions a return
gift while the réturns of a daks1ipa are result of a purely

impersonal , mechanical process.**? This redistribution

was limited to the two social identities, the kszatriva or

1S

17

18

19

1l

J.C.Heesterman, "Reflections on the Significance of
Dakginpa", I1J, vol.iii, 19589, pp.241-258; The
Ancient Indian Royal Consecration, 'S Gravenhague,

1957, pp.164.
Ibid.
AV.V.11.
Heesterman, op.cit.
ibid .
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rd3janya and the bfrahmagas.” Thus tribal wealth acquired
through the labour of the vif, whether in war or in peace,
was channelled via the king to the priests either through

dana or through Jaksipd at the yaijna,K6 111

At the time of scarcity or need people lent or borrowed
goods. And 1n this way rna functioned as mechanism of
distribution 1in which objects moved from on2 poarson to
another i.e., from those who had excess of a particular
object to thosewho needed. Threehymns of the Atharvavedallz
mention rpa. fpa need not mean only borrowings but any kind
of obligation which were to be repaid, matefial or
spiritual. People were in debt bozcause of gambling.**™ A
verse**? says, " As a sixteenth, as an eighth, as a whole.
debt bring together, so do we bring together all @vil-
dreaming for him who hates us.".Here it is apparent that

debt was repaid in instalments and that it was not the

interest paid on the debt as V.W. Karambelkar**® thinks.

112

113

114

1186

Romila Thapar, Ancient Indian Social History : Some
Intepertations, Delhi, 1978, pp.111.

AV.VI.117;118;119.
AV.VI.118.1;2.

AV.VI.46.3.

V.W.Karambelkar, Hiztory In the Atharvaveda,
Nagpur, 1874, pp.Z219.
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Dydta i.e., gambling was also of redistributory nature and
it might have resulted in accumulation of wealth in the
winner 's hands.**= Dydta was an accepted practice in the
vedic period and hence a legal form of accumulation and
distribution. The dice used in the Atharvaveda 1is called

rastrabhrta 117 j . e., bearer of the kingdom.

L1

L

1

7

AV.VII.50.1;109.3.

AV.VIL.109.6.



CHAPTER 11

SOCIAL GROUPS AND INSTITUTIONS

Kin-Structure and Family Organization

Many sociologists have traced the origin and
development of different social institutions from the vedic
age in sociological frames.l Although they have been able
to project that kinship usages and the institutions of
family among the vedic people have undergone significant
changes in the course of time, they failed to take into

account the role of socio-economic factors in bringing about

the change in these institutions.?2

It is <clear from the comparative study of Rggvedic
references and Atharvavedic references that in the
Atharvaveda, differentiation was made between different

generations.® Thus while in the #gveda we do not have

N

O

G.S8.6Ghurye, Family and Kin Iin Indo—-European
Culture, Bombay, 1962 (2nd. ed.). S.V.Karandikar,
Hindu Exogamy, Bombay, 1929. Iravati Karve, "Kinship
terminology and Kkinship wusages in Rgveda and
Atharvaveda”, ABORI, XX(1938-39),pp.68-96; 109-144;
213-234. K.M.Kapadia, Hindu Kinship, Bombay, 1947.

Suvira Jaiswal, "Studies in Early  Indian Social
History : Trends and Possibilities.” .in R.S.
Sharma(ed.), &urvey of Research Iin Economic and

Social History of India, Delhi, 1986, pp.S33.

Iravati Karve, op.cit., pp.218.
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references to the living male ego beyond father,in the

Atharvaveda we have clear reference to the living male ego

beyond grandfather. A passage4 in the AV says, ‘“self,
tfather, son, grandson, grandfather, wife, generatrix,
mother, +those who are dear 1 call upon . Here are

enumerated five male geﬁerations living together, i.e.,
Asm&kam, Pitaram, Putram, Pautrah and Pitamaham. Pitrsz is a
term which has qot different meanings according to thea
context and according to .their different forms. V.24.16-17-
says Pitarép pare te ma avantu, tata avare te ‘ma avantu,
"The upper fathers - let them favour us. The lower fathers-
let them favour us." The word'pitq and tata are used here
to denote the departed ancestors . The world pitr was used
not only for all the males of the father 's generation but
also for those belonging to generation beyond father.® In
a similar way initially the wofd for son and grandson was
the same 1.e., Putra. But in the Atharvaveda we have
separate words coined for both grandson and grandfather,
1.e., Pautra and FPitamaha. The term Prapitamaha is used once

in the AV to denote ancestors in general. So in Rgveda there

1s only on2 term to dsnote a male in the ascending ordoer

i.e.y pitr. In the Atharvaveda we have four terms i.e., pitr

AV. IX.5.30.
[ravati1 Karve, op.cit., pp.69-96.
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and tata: pitamaha and tatamaha, prapitamaha and

pratatamaha.® The word Matr is used for mother and seems to

have been used in a classificatory sense. In th? AV the word

matr has not been further developed 1like the word pitr.

There are many words used tfor offspring in gzneral. The root
VJ& i3 invariably related to birth.7 So compound words of

the JJ& also. are related to birth. Hence ¥paid © means

descendants 1in general and praja means progeny. Upaia has

been used only once® in the AV whereas AY 1is replete with

the use of the term praig and in most of the cases it

means progeny. Let me not having accepted, be parted “with

breath;, not with sel+ nor with praja, ”1@ “"Grant us

protection, what is prosperous for our progeny."13% "Make

him abundant with praja,k "1z "Having injured the progeny

ot the Brahmapgas”.13 Even the offsprings of cattle are

&3

1

11

13

AV, XVIII.4.75:76177.
AV. V.11.10.

AV. XI.1.19.

ibid.

AV. III.29.8.

AV. V.3.7. .
AV. VI .5.1.
AV. Vv.18.12.
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called prajd. “Be that numerous by progeny. 14 “"Sharing

together with prajd, assign wealth to the sacrificer”i15

Certainly brahmapas did not use non-kin labour and

sacrificers would not have made prayers for wealth for non-

kin. A passage says," | makoe thee barren without praiga.16

Dr. K.N. Nandi*®” nhas taken the word prajsa to mean non-kin

which is certainly not correct in most Qf the cases in the

Atharvaveda. Although this is possible in some cases that
this meaning might have been applied by extension to the

word. It is also possible becaﬁse the Subjugated groups had

become part and parcel of the production processes and the

term praja might have been extended to include those groups

also. Other terms denoting progeny or offspring was

toka,1& tana,l® Adpatya 20 ete. All these words mean

14

16

17

18

18

AV. VI.141.2.

AV, VII.36.3.

1brd.

R.N. Nandi,. "Anthropology and the Study of the
Rgveda”, Review Article (Romila Thapar’s Ffronm
Lineage to State : Social Formation In  the Mid-

First MNillennium B.C. Iin the Ganga Valley, Delhi,
1984). IHR, vo0l.13(1-2), 1986-87, pp.153-165.

AV . 1 .28 .3 ; IV .17.3;
XX.71.2;V.19.2;XX.141.1;1.13.2;1.26.4. etc.

AV.VIII.4.11.
AV.XII . 4.1.



child24. Naptr 28 1is a

offspring 1n general whereas terms like VIr,21 pPutra 22

or Zdnu 23 mean “a son’. There are, however, a few places

in which the &eaning seems to be child and not male

term in the AV where it clearly

denotes grand c¢hild. The feminine for Naptr]l 26 can be

said to mean "female descendants” in general. There arn

other words used occasionally to denote "a child". These are
: {

vatsa, Arbh, Arbhag and Kakutsal and according to Karvez27

these words emphasize the age of the child. The word

Kanina,28 the éhild of a Kana, an unmarried girl, occurs
in the AV. f
f

The words  for female descendants are very few as

compared to the numerous words for a male c¢hild. Kanya 28

23

24

25

27

28

AV.III.5.8.
.AV.I.25.3;III%23.2;3®.2 etc.
AV.VI.1.2;VII.1.2. |
AV.I11.23.3. |

AV.XIV.1.22.

i
i

AV.1.28.4.

Iravati Karve, op.cit., pp.109-144, AV.VII.56.3;
XI.2.29; XVIII.4.66. |

+
1

AV.V.5.8.
Av.1.14.2;x.4£z4;x.7.18;XIv.z.zz.etc.
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and Kanyald 32 all mean a young maiden. While Kand or
\ K

Kany& 1is a general word for a maid, only Duhitr3! is a

word which seems to be & kinship term and means daughter.

After a detailed study 'Iravati Karve % came to this

[

conclusion, "Though both: thz books revealed a common

pattern, there is a greater differentiation in terminoclogy

and a more modefn ethical orientation towards sex relations
in the Atharvaveda.”_Follawing this Prof. Suvira Jaiswal33
says, "The conclusion is’ihescapable that the earlier system
reflects commu%al functioning, whereas the latter indicates
the emergence of the joint family in which three or four

generations related to the male ego stayed together." This

is proved by the;references from the Atharvaveda .,

A term which is reélly new to the Vedic people is

bhra&trvya and it 1is rather difficult to ascertain the

meaning of the term. The term bhratrvya is not attested in

|
AV. V. 53;:; XIV.2.52. etc.
AV. X.1.25:1X.18. 12, etc.
Iravétl Karve, ép.cit.,pp.213—234.

Suvira Jaiswal, "Studies in Early Social History
Trends and Possibilities” in R.S. Sharma’ (ed.),
Survey of Rezearch In Economic and Zocial History

ot India, Delhi, 1986, pp.83.
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the KRgveda, butwe ?o come acrossa negative formabhratrvya 34

and it 1s repeated in the Atharvaveda™™ which 1ndicates

that this mantra was added later to the fgveda as it does

not occur 1in the family book. k..M. kapadia=® and

A.C.Benerjee,”” think that bhratrvya dénotes some Kinship

term. In the Atharvaveda the term bhratrsvya refers to both

an enemy and to some kinship relation. But the hostilo

meaning might have been added to 1t because of the

is mentioned with brother and sister and

possibility of theo hostilify among the couéins. In a
verse*® bhrdtrvya i

hence seems to be denoting cousins. Bhratrvyas are termed as
sabandhavah .32 Whitney and -Bloomfield4?@ render the term
as enemies whereas the Vedic Index%l takes it to mean

- . . » 1 > 3
cousins due to 1its association with sabandhavah. According

b

A+

41

RV.VIII.21.13. '

AV .XX.114.1.

K.M.Kapadia, #Hindu Kinship, Bombay, 1947.pp.124
fn.103. | : i

A.C.Baner jee, G&Studies Iin ‘the Br3hmapas, Delhi,
AV.V.22.12.
AV, X.39.

Maurice bloomfield, Sacred'. Books of the East,
vol.42, pp.82.

Macdonell and Keith, Vedic Index, vol.II, pp.59,
4206.
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to Hukum Chand Patyal42 sabandhavah here may refer to
rival kins who are adversaries{ Bbhritrvya “* definitely
denotes a cousid who 1is ardtiyu (niggardly) and 1is the

subject of hatred (Aratiyeobhratrvyasya). He is a cousin who

1s rich and again subject of hatred.** Herz the man is

[}

offering a goat with five rice dishes for their fortune to

vanish,.,4® A verse®© uses the term Aprivam’ Bhratrvyanm

i.e., hostile cousin. In another verse,47 prayer 1is made

i

to cut off the bhratrvya and poision is poured out after the
unfriendly foe i.e., bhrdtrvya.4® The Yajamana i.e., the

sacrificer, kills: the bhratrrvrya with the help of Indra’s

varlra. 48 Prayersb®®, are made  for the destruction of the

i

bhratrvya (bhr&trvyacatanam). In the same hymn prayers are

made for the destruction and expulsion of sapatna, i.e.,
I
1

i

L) £}

Hukum Chand Paﬁyal, "Bhratrvya As a Term of
kll‘\Shlp", AJDS| VOIUIIg nD.:, 1"2, 1985, pp.95—1mm-

AV.X.6.1. o

AV-X-S.SI- }
Bhr@trvyasya £ryam dahati.

AV. XV.1.8. !
{

AV.VIII.12.2. j

AV.VIILI.15.4.

!

AV.X.9.1; bhratrvyaghni.

AV. X1.18.1. \

f
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rivals, aris, pif3 and sadanva. Because of the nature of

the bhratrvya he has been grouped with all these demons and

toes. Hocart™®* is of the opinion that the bhratrvve is a

cross—-cousin term meaning mother s brother 's son., But from

the Atharvavedic references quoted above we don’'t find such

an exclusive meaning.
| .

The +act, that bhratrvya has been included in the -
kinship structureiof the Atharvavedic people, shows that tho

family nad become large and the bhratrvya becoming

synonymous with rivalry also shows that there was conflict

1n the joint families. These conflicts might have beecn over
the question ng distribution of wealth®* or over theo

guestion of becoming the grhapati 53 or may be even over
I

the possession of women folk of the tribe.

I
i

Another terhg somehow related to the kinship, 1is

#ar&ta. according to the writers of Vedic Index®4 this

word ‘'"must clearly mean a ‘relative’ and then more widely a

“

61

52

54

A.M. Hocart, “Thé cousin ini vedic Ritual”. IA, 54,
1925 pp.16-18. .

AV.X.5.31. |
AV.XIX.31.13. |

Macdonell and Keith. Vedic Index of Names and
Subjects, London,; 1912, vol.I1l, pp.418
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man of the same{position or rank, but the senses cannot be

éo-much do'1 they merge into each other." It

1

distinguished,

seems that in the family, for a person, other member were

sajata (excluding the womeﬁ comingvfrom other families). The
term sajdta is derived from the YJa 55 which means born,
produced etc. Sd sajata is certainly rélated to the members
of a particular: family i.e., 4ula and all those who were

born 1in a particular family wer2 =zajdta for each other
| 1 »

r 5
including bhratrvya. Like bhratrvya, the sajatas were also

sources of dispute in the:family.ﬁé The rajd was selected

by the vi§ and finally Qas established as r3ja by his

saj&tas . B7 But the =sajataz of raja were strong contenders

for the post.®® But after being =2lected all the sajata of

i
I
1

the rasd were +to see in him their own well-being.®? At the

time of a man‘'s death his sajstas were to be present while

i [
J

i

!

i

1

55

68

M.M. Williams, Sanskrit—-English Dictionary, pp.-
416. '

|
AV.1.19.3% - 'sajsta or outsider whoso assails
USseio} I1I1.3.6 -~ whatever =sajdta, Jdisputes +thy
call...; XIII.1.31 - stagger the truculent
sajata...
I

AV.II1.4.3 - unto thee thy sajdtas came calling
thee

AV.II1.3.4 - settle together about this man, ye his
sajatah i

AV.VI.732.2 - in me, a] sajatah, be your
satisfaction.
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last rites were to be offered.©? [t 1s clear that 5aj§t§h’

brought tribute for the chiefs.®1 But it is not clear from
the reference whether they brought bali after collecting it
from theo vif or they themselves paid to the chief. Most

probably, they collected bali from th2 vif and then brought

that to the raja, It is also clear from the references that

there was some sort of conflict amongst the saidtdah over the

question of the supremacy.éz

One term which has got some sense of generalized
kinship connotations is bandhu. As for the meaning of this

term Monier Williams following the Petrograd Dictionary

writes that it means 1. connection, relation, association,

respect, reverence; 2. relative kindred cognate kingsmen.

J.Gonda is of the view that bandhu as used in the vedic

literature 1is, so to say, analogous to bandhu =~‘connection

< 1

AV. XVII1.4.37 - come, ye his =sajdtdah, look down at
it, this mortal goeth to immortality.

AVL.XI. 1.6 - make thy sajatdh +tribute - bringers to
thee.

AV.I1.9.3 - set 1in supremacy over his fellows;
I1I11.8.2 - that 1 may be midmost man of my sajdtah;
VI.G.2 - may he be controller of his =ajidatdh;
XIX.48.7.

49



in blood rather than a semantic development from it.®€3 The

word bandhu also occurs 1in a ‘non-literal sense’ in

connection with unseen powers. This term occurs also to

indicate relations between powers, phenomena, divine or

human beings. In a passage®4 father Atharvan 1is called a

bahdhu of the gods. That, knowledge of a bandhu, also in

case it 1is the ‘relation’ of an evil-being®® enables an

officiant to wield power over it appears from a verse.56 A

marntra ?7 dealing with the barren sacrificial cow which is

extolled as the primeval being and stating that she has been

brought into the world by varuna, say, that is her bandhu, -

her origin with which she remains mysteriously connected.

The literal meaning of the term bandhu as blood relatives is

also clear +from many verses. It 1is said, "fudrakrta,

r8jakrta, =strkrta, brahmabhikrta, 1like a wife (Jayd)

expelled by her husband (Patyd), let her go to her maker

(kart3r), as bandhu .68 A passage says, " He of us as the

J. Gonda, "Bandhu in the Brahmanas", ALB, 29(1965)
pp. 1=-29. or Selected studies, vol.2, Leidn, 1875,

pp. 400-428.
AV.V.11.11.
AV.V.22.8.
AV.V.13.7.
AV.X.10.23.

AV.X.1.3.
59



father, the generator, and he the bandhus knoweth the

abodes, the being all..."” etc.®¢ But it is clear from the

references that the term bandhu unlike the words bhratrvya

and sajdta has never been used in a negative sense.

Now, after kin-structure let us come to the family

organization and other related asbects like status of women

and their role in the changing structure, marriage

institutions, taboos etc., ‘as well as how all these

institutions reflected the nature of the society as a whole.

We know that family was extended in nature and four

generations lived together. The head of the family was

called grhapati and some times kulapd.7@ The family was

generally called dula and at times grha also. The mistress
of the family 1is called grhapatni. The status and function

of grhapati and grhapatni are very confusing. Nagendranath

Ghosh”* considers grhapati to be a synonym for sthapati:.

But this does not seem to be valid in the light of the

references from thoe Atharvaveda . Grhapatl has been used five

times and grhapatni three times. All five references to

AV.XI.1.3.
AV.VII.73.2.

Nagendranath Ghosh, Indo-Aryan Literature and
Culture (Qrigins), Varapasi, 1965, pp.234.

w
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grhapatli are in singular, whereas grhapatni has been used

once in plural. Though this is probable that only'those wern

to become a sthapati who were the mastef of a household, but
in any case they were not syﬁgnymous. Even if the joint
family was the norm of the time each and every household
cannot be a thfee or four generation unit and hence grhapati:
was not used in its literal sense of 'household head’' for
the head of any and every household. It seems that the word
was used for the head of the household having a large number
of married members, a substantial amount of land holding
alloted or other wealth and considerable power and
prestige. 7= A mantra says, “She(viraj) ascended, she
descended in the householder’s fife;' house-scrificing

grhapati becometh he who knoweth thus."” Apart from this, at
two places”® Agni has been praised as grhapati, All these

references show the religious function and nature of.

grhapati, At another place74 an amulet called udumbara is
asked to make the house-sacrificer a grhapati. From this

particular mantra it 1is clear that the grhapati was wealthy

74

A.M. Shah, "Towards a Sociological Understanding of

Ancient India", Review Article (Romila Thapar's

From Lineage to state . : Social Formations in the

Mid-First Millennium B.C. in the Ganga Valley,
- Delhi, 1984.), CI5, (n.s.)29, 1(1986), pp.121.

AV.XIX.55.3;4.

AV .XIX.31.13.
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and possessed of warrior sons?® and hence had greater

power in the society. It is also clear from the reference

that only after marriage one could become a grhapati. In

the marriage hymn the bridegroom says to the bride: "Thou

art my spouse by ordinance, I thy grhapati”76 The place of

grhapatrni was also very important in the family. Dr.

Rajchhatra Mishra”” citing III.24.6 says that grhapatni

was very important because after her a goddess was named and

was worshipped with a part of the new grain.

The chief functions of & grhapatri was to organize
production processes, to represent the family in tho

different councils and to establish marriage alliances for
the young males and ftemales of the family. The marriage was,
in most cases, decided by the head of the families. Although

the young maidens were allowed to attend the tribal fairs

like zamana, 78 where there might have been possibilities
that the maidens found their suitable husbands, the final

say must have been reserved for the elderly male members of

78

Asm3su dhehi rayim ca nah sarvavlram.

AV. XIV.1.51.

Dr. FKajchhatra Mishra, Atharvveda Men Sanskritik
Tattva, Allahabad, 19638, pp.59.

AV.V1.92.2; I1.36.1.
53



the family. The indirect réferences show that th
marriageable age was still quite high. We have references +t«
unmarried girls who grow old in the house of their parents
and who adorn themselves in desire of marriage, as well a:
to the ”paraphernalia of spells and potion; used in the

Atharvavedic traditions to compel the love of a man ox

woman." 78

The dialogue of Yama and Yami in the fgveda seems
clearly to point to a prohibition of the marriage of brother
and sister and its repitifion in the Atharvaveda 80
clearly indicates that this taboo was well established when
the Atharvavedic hymns were being composed. The #fgvedic
reference comes from the Xth mandala.which is of somewhat
later date. Exogamous insitutions 1like gotra are not in
existence. The term occurs four times®1 in the Atharvaveda
and in all these references it has no connection with
linéage or family. At the most it could mean a stable in

general and plundering or raiding the stables owned by the

-enemy tribes was one of the major aspects of the warfare. It

70

80

81

AV.I11.36.1;X1IV.2.59; I11.2.5; vi.8.9 etc.
Macdonnell and Keith, Vedic Index, vol. 1ii, pp.474.

AV.XVIII.1.14 - They call it a sin when one comes
near a sister. :

AV.V.2.8;XX.197.11.;XX.77.8;XIX.13.7
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was -only in the later periods that gotra came to mean a

lineage which is an exogamous institution i.e., descendants

of a common patriarchal ancestor. Even endogamous

institutions are not clearly' visible because the Aryans
freely married d43s1Is or the other non-Aryan women. Though it
is doubtful if those Jdasi women ever had the status of
legally wedded wife. I don’t think there was any restriction

on marriage outside the varnpa., Hypergamy was allowed even by

the Dharmasdtras,

The remarriage of a widow was permitted and we have

references to it in the Atharvaveda. A passage®2 says, “Go

up, o woman, to the world of the living: thou 1liest by this

one who is deceased come ! to him who grasps thy hand, thy

second spouse (didhisu), thou hast now entered into the

relation of wife to husband". The. next verse declares, "I

looked and saw the youthful dame escorted, the living to thez

dead: I saw them, bear her. When she with blinding darkness

was _enveloped, then did I turn her back and lead her

homeward. " Shakuntala Rao Shashtri®= traces the evidence

of sati in these passages and says, "In thz above passages

a2

e

AV.XVIII.3. 2.

Shakuntalé Rao Shastri, Women In Vedic Age, Bombay,
1952, pp.54.
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it is clear that burning of wives along with their dead

husbands was a practice of the Atharvavedic cult.” But

practice she is pointing to, is a symbolic one in which

widowed woman is made to lie on the pyre of her dead hust
before being lit and then she is taken back to home.
only widow femarriage but also the second marriage of
woman was possible. Two verses are worth quoting, “whoe
having gained a former husband, then gains another 1l¢

one” ;84 and "Her later husband comes to have the =

world-with his remarried spouse. "85

Polyandry is a problem which has been a matter

debate amongst the scholars. The authors of the vedic in

declare that Polyandry is not vedic.86 Contrary to t
Sarvadaman Singh®7 postulates that polyandry 1is known
the vedic people. Macdonell and Keith say that it
difficult to ascertain the correct explanation of th

verses where husbands are mentioned in relation to a sin

84
856

86

87

AV.IX.5.27.

AV.IX.5.28.

Macdonell and Keith, Vedic Index of Names and
Subjects, vol.l, pp.<477.

Sarvadaman Singh, Polvandry Iin Ancient India, New
Delhi, 1978.
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wife. It is true that in most of the passages the plural of

husband or father-in-law are generic.

Sarvadman Singh confuses traces of promiscuity with

polyandry. He writes, "Patent proof of polyandry is provided

by other passages in the Atharvaveda. AV V. 17 takes up the

theme of a brahaman’s wife who was returned to her husband

by king soma. The 8th verse of +this hymn makes a
preposterous claim for the brahmaga: "and if, there are ten

tormer husbands, a brahmapa is indeed her husband,” what,

however, these verses clearly show is that a woman may have

as many as many as ten husbands at a time." Here it is

important to note that King soma didn’'t marry the brahmapa’s
wife and secondly in the case of a woman having ten

husbands, the verse doesn’‘t say if she had all at a time.

May be this verse was composed by the brghmapas just to

emphasize their greater right of access sexually or

‘otherwise to the women folk of the society. King Soma’s case

ctertainly i1ndicates the growing unrest between the priestly

class and the ruling class.

Related to kin structure and family organization is the

problem of the status of woman. The Atharvavedic society. was



certainly made up of joint patriarchal families.®® After

marriage the son was to stady along with his wife in his

tather s house. The girl, after marriage, goes from her

pitrloka to her patiloka.8® Women’s  exclusion from the

assemblies seems to be complete in the Atharvaveda where a

maiden says,“? "Thou shalt speak in the sabhd and at
present I am speaking”. Consequently women folk were
relegated to the boundaries of the family where kitchen work

and progeny production became their main function.®! In

the Atharvavedic society only male ancestors were cared for
and given oblation. The name of the wvamfa was known by ﬁhe
name of the male ancestors.®2 Daughter-in-law was not to
see her father-in-law meaning, thereby that the daughter-in-
law’s mobility was now severely restricted.®3 This

tradition is still followed in the Hindu family. It seems

that now the reason behind the desire for sons shifted from

38

89
EL )

31

Prof. Suvira Jaiswal, “Women in Early India
Problems and Perspectives”, PIHC, 1981, pp.54-69.

AV.X1Iv.2.52.
AV.VII.39.4.
AV.I1.36.3.;VI.81.3.

Vaiéaleya - VIII.10.29; Vaitahavya - VI.137.1;
V.18.10; Airdvata - VIII.10.29; Nargad - IV.19.2;
Angiras - XVIII.4.8.

AV.VIII.b.24.



its need for war to its need in the agricultural processes
when large numbers of male progeny were to provide kin

labour.

Social Groupings

Beyond family organization we have references to two
institutions which bhave bgen a matter of intense dozbate
among the scholars. These> two institutions are Jara and
Vif,” Jana, besides meaning ‘man’ as an individual also has
a collective sense, denoting a ;people or tribe’ in the
fgveda and later.24 Heesterman believes it to be

some kind of kinship, something similar to Sapatra and

bhr&trvya,®8 This is not at all clear in the Atharvaveda.

Dr. R.N. Nandi®*® says, "though  the Jana, Vif, grama
etc. were Kkin-based units, whether these constitutéd a
hierarchy of larger and smaller groupsv is doubtful." But
the use of the term Jana—rijan,97 vifpati o8 and

34

35

36

Lard

Macdonell and Keith, op.cit., pp.269.
J.C. Heesterman, The Ancient Indian Roval

Consecration : The R3Ajsdya Described According to
Yajus Texts and Annoted, ‘'&-Gravenhage, 1757,

pp.118, TtTn.24.

R.N. Nandi, “"Anthropology and the Study of the
Regveda”, IHR, vo0l.13(1-2), 1986-87, pp.153-165.

AV. XX.21.9.
AV IV. 5. 63 IV.22.33IX.14.13XX.101.23XX.6.3.
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Gr&maqf”’ certainly gives us a sense of hierarchy of

larger and smaller groups. Amongst these three, except for
grama no other term seems to be denéting an area covered by.
population. They simply denoted a sort of social grouping.
There are references to another term rajtra which conveys
the meaning of territory, but Jjana certainly means
population aé a whole.1®?2 ]t was only in the later period
when pada was added to Jjana -thét it came to mean both
territory and population.1®l There are several hymns in
which it clearly denotes a large social group.192 It
appears to me that Jana may not have been a kin-based unit
but meant simply ‘population’. It may have included even the

brdhmanas who may have formed a separate class and, all

LD

11

12

AV. XIX.31.12;111.5.7.etc.

R.85. Sharma, Aspects of Political Ideas and
Institutions Iin Ancient 1India, Delhi, 1991 (3rd.
ed.), pp.34-35.

Ibid.

AV.V.4.8;v.8.7;v.22.12 - go to yon foreign Jjana;
XI11.1.4.45. - Dbearing in many places Jjana of
different speech, of diverse customs; III.5.6 -
make the whole jara round about; XII.1.57 - As a
horse the dust, she has shaken apart those jara who
dwell up on the earth since she was born; IV.22.5 -
who shall make thee +the sole chief of Jjana;
¥1.98..2 - Thou (Indra) art the overcomer of jarna

do thou rulz over thes2 vifas5 of the gods;
XVIII.1.48 - praise thou the famed sitter on the
hollow of Jiara, the terrible king, formidable

assailants.
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those subjugated 1ndigenous peoples whereas vi€ was

certainly a kin-based unit which elected r&ja from amongst

themselves1®3 and 1looked backward for their descent to
Manu.*®% In a Jana there could have been many Vifas., This
is alluded to in a hymni®® when A4Agni is offered prayer.
It says, "1 reverence first the forethoughtful Agrni, him of
the five- peoples, whom men kindle in many places: we pray

to him who hath entered into clans after clans.” Two clans

Vif) fought for superiority is also alluded to.1@8

The chief of the vif was Vifpati 187 and his wife
vifpatni 198 In most of the references vifpati seems to
be a synonym for r3ia. All these clans in a particular area

are otten called rajstra.1@® In a passage, belongings of a

1@

LOD7

Lae

1

AV.II1.4.1:2.
AV. IV, 32,2,
AV. IV.23.1.
AV. IV. 1.4,

AV.IV.5.63111.4.13:1IV.22.3:1X.14,1.
AV.VI1.48.2;V11.48.3.

AV.V.19.8. =~ it leaks verily into thy kingdom as
water into a split boat, where they injure a
brahmanpa, that kingdom misfortune-smites; VI.87.1 -
let the vif want thee, 1let not the kingdom fall
away from the +thee; X.10.8 - the waters thou
yieldest first, the cultivable fields after, o cow
! thou yieldest r3stra third, food, milk, o cow;

XIX.2@8.3 - thou defendest r3stra.

61



kzatriya have been discussed. Their belongings are - the

glory, the heroism, energy, vigour, power, speech, duty,

devotion, princely sway (ksatram), kingship (raztra), and
people wif), brilliance and honour, splendour and wealth
(drava}), long life and goodly form, name and fame,
inbreathing and expiration, sight and héaring, milk and
flavour, food and nourishment, right and truth, action and
fulfillment, children and cattle.13? Here also it seems

that the Ksatriya exercised his authbrity (kzatra) over the

r@stra where the vi& lived.

Gr&ma seems to be a demarcated aréalll, inhabited by

people owning horses and cattleiiz, When two tribes

fought the villages were first to be woni1i3 and hence the

- king has been called a gramajit. 114 Sometimes grama is

equal to a fighting troop*i® but the meaning of the word

grama was changing because of the advent of settled

11

1312

112

113

114

116

AV.XII1.6.3;4;5.

AV, IV.37.738 - The pif3cas disappear from the
village which I enter.

AVv.IV.22.2;VIII.7.11.
AV.VI1.40.2.
AV.VI.97.3;XIX.13.6.

AV.IV.7.5.
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agricultural life. When the grama became too big because of

the growth of population, some families moved from their

original grama and settled in a nearby place but did not

disconnect themselves from their parrent grama. They Kkept

their relationship through common ancestor.

Social differentiation

The chief of all these tribal institutions was usually

called r&i3 which is generally derived from Vr&i (to shine)

or Jranj/r&i (to grow red, to paint, to decorate to charm

etc.) Whether we derive the term r&j3 from Vraj or Yranj,

in our understanding, originally, it meant a tribal leader

and not & prince or king &as 1is generally believed.***
That the ra’sad or rajan was a tribal chief is also supported
by the terms gopati ;117 Japardrana,ils Adhipati 118

Vifpats 120 and Vasospati 121 ywhich have variously

been used for the chief. From the Atharvavedic references it

116 K.P.Jayvaswal, The Hindu Polity, Calcutta, 1924,
pp. 107.

117 AV.IV.21.3;X1I1.4.27.etc.
118 AV .XX.21.9.

118 AV.V.24.6,VI.10.1 - 3 etc.
1z AV.I1.21.1;111.4.1.8tc.

1z1 AV.I.1.2.
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-assembled in  the

becomes clear that r&/3 was the chief of the agricultural

tribal groups. For the first time we hear of wealthy people

being called ‘Annapati’122  and ‘Annawan’ . 123 A raia

was to offer rice-dishes at the rituals. There is a prayer

tor the r&j3 to become ‘Dhanapati’124 Hence the raja must

have been the wealthy person among the people. The

3, the vif in

Atharvavedic raja was elected12t by

concordance with varuna (from /vc) the electorlzé

samiti 127 He was supposed to . be

superior to all his opponentsi28 who might have been

contenders to the chiefship. The r§&j& was supposed to act

according to the established ruleil29 which means that

some sort of tradition was there which the leader was to

follow. At one placels® it is said the way the sky, the

earth and the living beings are fiied likewise the king of

122
123
124

126

128
129

132

AV.XIX.55.5;XIII.3.7.
AV.XVIII.4.21.

AV.IV.22.3.

AV.III.4.2.

AV.III.4.86.

AV.VI.88.3.

AV.IV.22.5. )
AV.I.10.3.

AV.VI.88.1.
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the people is also fixed". And at another placel31 it 1is

said that the king becomes a king because of his greatness

He was to 1lead the war fought against the other enemy

tribes.132 Though the chiefship was not divine ordained

but once elected the r3;3 was to become the force of the

gbds.*““ The office of the r3Jj3 was also not hereditary.

From a reference it is clear that the office of the

r&ra had redistributivel34 powers also. It says, Thee

let the people wif) choose unto kingship, thee these five

directions: rest at the summit of royalty, at the pinnacle

from hence formidable, share out good things to us.” In the

Atharvaveda we find the proto-type of ‘Ratnin offering’

also. Here the people and the directions of spacel36, the

relatives, wives and sonsi136 the gods137 are conjured

to gather round the king. The objects of the gatherings

131

AV.IV.Z.Z.
AV.X.3.11.
AV.XIX.33.4.
AV.IIT.4.2.

Ibid. .

136 AV.II1.4.3.

AV.III1.4.4.



seems to be the presentation of tributel38 and 1its

countefpart distribution of gifts.13® The .above mentioned

hymn further shows a marked resemblance to the circumstances

of the ratrnin ceremony where it mentions Agni going along as

a speedy messenger, and the "wealthy (divinities) of the

roads” which make room for the king. In the Ratnin offerings

too, Agni goes along accompanying the king on his tour of

the ratrin houses, while the divinity of the road is

honoured in one ° of the offerings.14?¢ Although the

Atharvavedic people knew about the Srauta rituals like

R&jsuya,h 141 Afvamedha, Agnistoma, Vaipeya 142 etc.,

but it seems they did not give much importance to them.

The close relatives of the rajad were called rdjanva,

also called the =sajdta of raja or the samanajanm& of

ra@ja. 143 They were strong contenders for the office of

the rara. From the Atharvavedic references it seems

probablea that the terms rarsanya and ksatriya were

1L 4@

141

142

143

AV.II1.4.3;7.
AV.III1.4.2;4.

J.C.Heesterman, op.cit., pp.55.
AV.IV.8.1;XI.9.7,;XIX.33.1.
AV.XI.7.7.

AV.VIII.9.22.
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interchangeable and not that rajanya was replaced by the

kzatriva at least 1in the Atharvaveda 14+ Raranya has been

used ten times and kjatriya has also been used ten times in
the Atharvaveda. "increase, o indra this ksatriva for me

make thou this man sole chief of the vifL"1406, and " so
is made safe the kingdom of the ksatriya 146 All these
references show that ksatriya r3jd and rd&sanya belonged to

the same to the same cateqory. In one verse rarjanya is

called a nrpati.147 It is said that the cow is the mother
of the rarfanya.148 This proves its pastoral origin who

came to be known as ksatriya also when varnga division became

distinctly visual in the society.

The varnpa division 1in the vedic society as a whole

marks. a phase which 1is supposed to have made the vedic

society, largely egalitarian in the rgvedic period, a
society based on differentiation where the ksatriva claimed

more rights of appropriation and the vIif was reduced to

144 Prof.Romila Thapar says that during the later vedic
phase rajanya was replaced by kzatriva - From
‘Lirleage....pp.Bz.

146" AV.IV.22.1.
146 AV.V.17.3.
147 AV.V.18.1.

148 AV .XII1.4.33;X.19.18.
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subordination during the later vedic period.14® As far a
the term varna is concerned out of nine references, onl
once it has been used for the Arvan to differentiate the
from dasyu.15@ Here also, it seems, varna has been uses
to denote, as in the ARgveda, 151 ethnic identity and not
a matter ofb social hierarchy differentiating between the
possessors and non—-possessors. And this was ghe cas? despite
the fact that the process of acculturation was going on. The
term vaifya 182 . hgs beeﬁ used only twice. Once 1t has
been used in opbosition to rajanya.1832 But the whole
text is silent on the function of the2 vaifva. Hence it is
very difficult to imagine 1its role in the society. r&janvya
or ksatriya and vif differentiation 1is distinctly apparent

and no. doubt the vif was reduced to subordination.

A social group which really represents the
differentiated class of people is Jasa and fddra. Dasa has

been used eight times including ddsi, and £fddra six times in

149

160

1%

i62

163

Romila Thapar, ep.cit., pp.32.
AV.XX.11.9 - Aryam varpam.

Suvira Jaiswal, "Stratification in the [Rgvedic
Society :.Evidence and Paradigms". IHR, vol.17, no.

1-2, 1892, pp.14.
AV.XIX.6.6;V.17.9.

AV.V.17.9.
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" between Arva snd d3sa appear to be the one within

the Atharvaveda, In R.S. Sharma’s viewib4 the conflict

the fold

of the vedic tribes. This 1is more true to the Atharvaveda

because there is not Va single reference when a dJdasa is
killed. If conclusion can be drawn from the relative
occurrenées of the terms d43sa and dasyu in the fgveda and
Atharvaveda it would appear that the dasyus who are
mentioned eighty four times, were obviously numerically
stronger than the Jdasas who are mentioned sixty one times,
whereas in the Atharvaveda their numbers fell drastically
which shows that the Aryan conquest was on the verge of
completion., Instead the number of fddra incréased slightly.
It seems that the s;bjugated dasas were given a different
1dentity of £ddra. But the subjugated or captured women were

still called 43515 who were mainly engaged in domestic works

or were used for begetting children. In one cas®@ das! 1is

shown throwing the cow dung.155

However, in the Atharvaveda there are some passages,

which seem to refer to the existence of four varnas. In one

~

154

166

R.S.Sharma, SGdras in Ancient India, Delhi, 1999,
(3rd.ed.), pp.10-11.

AV.XIT1.4.9.
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of them prayeri®€é 3is made to the dJdarbha to make the

worshipper dear to brahmana, ksatriya, fGdra and @ ya. Here
&rya probably stands for vaifya. In other passage there is
expressed a desire to become dear to gods (devas) +to kings
and to both £ddra and 4&rya. It appears that here gods havé
been equated with b&rahmapas and arvas with vaifvas. We have
to bear in mind that all thesc passages occur in the
nineteenth book, which along Qith the twentieth, forms a
supplement to the main collection of the Atharvaveda. An
earlier passage’~” mentions & charm made by brahmana,
rdjanya or fGdra and includes a spell that it may recoil on
the méker. This belongs to the.second grand division of the
Atharvaveda which, according to Whitney, is ‘palpably of
hieratic origin.’ This suggests that the ideology of the
varna system developed under priestly influence. The only
other reference'™® relevant to our purpose, which on the
bas:1s of whitney, can be assigned to the early period of the
Atharvaveda mentions brahmana, r&janya and vaifya but leaves
out the f0dra. It is evident then that the &Udras appear as

a social class only towards the end of the period of the

Atharvaveda, when the Purusasdkta version of their origin

&

AV.XIX.62.1.

7 AV.X.1.3.

3

AV.V.17.9.
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may have been inserted into the tenth book of tho

gveda.188 Tt is worth noticing at this Jjuncture that

these references do not give any i1dea of the social distance

or disabilities which are 1mplicit in the conception of

varna. A passagel®? mentions a wanton fddra woman along

with Huiavants, B3lhiks and Mahavrsas. And hence the word

£Tdra here probably means a woman of £&dra tribe and not of

varna . 161 Frof. Thaparl€2 has applied the concept of

"householding economy’, borrowed from Karl FPolanyi to the

later vedic period. 7This idea of householding economy

presupposes the employment of labour outside the extended

tamily circle, +or which we have little evidence in the
Atharvaveda. But it is doubtful whether the #£ddras which do

appear as the most inferior group functioned as labour force

for the production purposes.i63 It seems that in the

production processes kin-labour was used.

188 R.S.Sharma, {Gdaras....pp.34.

162 AV .V.22.7.

161 R.S.Sharma, 5Gdras....pp.36.

162 Romila Thapar, oplcit., pp.17 & 32.

163 R.S5.Sharma, Material Culture and Social Formations
in Ancient India, Delhi 1993, pp.74.
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Social Gatherings

The vedic people decided their affairs in different
kinds of assemblies viz, Vidatha, Sabha, Samiti, Gana and
Parigzad. Most scholars agree that vidatha was a multi

functional assembly. K.P. Jayaswal*®® considers vidatha
to be the ‘parent folk assembly’ while R.S. GSharmaléb
calls it the ‘eérliest folk assembly and prof. Thaparl6é
calls it a ritual institution through which the distribution
and sharing of wealth took .place. Prof.Sharma draws our
attention to the fact that the vidatha’s importance
diminished during the period of later samhitas because 1in
the #Rgveda vidatha ocours' 122 times whereas in the
Atharvaveda it occurs only 22 times. Certain changes in the
functioning of the vidatha can be imagined from the
Atharvavedic references. AIt was the only assembly in which
women could participate. But now the importance of vidatha
diminished considerably and hence the women’s participation
in the vedic political and social 1life also diminished. In
the early vedic period, vefa (unmarried girl) could

participate in the deliberations of the vidatha but now only

married ones that +too along with their husband could

164

1658

166

K.P.Jayaswal, op.cit., pp.21.

Romila Thapar, eop.cit., pp.55.
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participate.167 "Mingle thyself with +thy husband, then

shalt thou in advanced age speak to the vidatha.” As for the

deliberations of the vidatha we are informedl68 that

people aspired for talking big there. The householder

prayedit® for warding off death so +that living he could

speak to the vidatha. During inter-tribal wars decisions on
the leadershipl7e@ were taken in the vidatha. The

redistributive functions!?® of vidatha disappeared later
but the religious function was retained from the early vedic
period. The Afvins are called the maintainersi72 of the
vidatha, Gods, along with the fathers are invoked at the

vidatha followed by dancing and laughter.173 In one

passagel’4 vidatha is regarded as heaven gaining

167 AV.XIV.1.20;XIV.1.21.
168 AV XVIII.3.24.

168 AV . XII.2.390;VII.1.6.

17¢ AV.V.20.12 - going in front, uﬁsubduable, made safe
by Indra, noting counsels,. burning the hearts of
our adversaris, go thou quickly. :

171 R.S.Sharma, Aspects....pp.91-92.
172 AV.VII.77.4.
173 AV.XVIII.3.19.

174 AV.VII.1.15
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instrument and in another Agrni 1s supposed to act as 1its

priest.178&

cabhd appears eighteen times 1in the  Atharvaveda

including its compounds like sabhdgayati, sabhdsad and

sabhya. 53yana takes it to mean the gathering of the learned
people. *”* Griffith*”” translates it as the meeting of

the people of a village. From the Atharvavedic references it

is clear that only men*7® attended it. In a charm!”®

meant for the purpose of winning and fixing a man’'s love the

woman says, "I am speaking her2 not thou, in the sabha

verily thou speak". Sabhajads invoked189@ Indra in the

sabhd, This +tribal ‘long house’181 was the scene of a

favourite activity, gambling.182 Dicing was so important

178 AV XVIII.1.20.

Vidusam samaijah.

R.T.H.Griffith, Hymnsz or the Atharvaveda, Delhi,
1985, (1895-96), vol.i, pp.275.

AV.VIII.1@.839 - Men go to his Sabh3, sabhya
becometh he who knoweth thus.

179 AV .VII.39.4.

180 AV XIX.55.5.

181 D.D.Kosambi, The Culture and Civilization of
Ancient India in Hiztorical Qutline, Delhi, 1879,
pp.81.

182 AV.V.31.6.
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that at one place instead of sabha, dice has been used.

Fastoral affairs were also discussed*®* in th2 sabha.

It is very difficult to make a distinction between the
sabhd and the other vedic assembly the samiti. Hillebrandt
holds that samiti and sabhd are much the same, the one being
the assembly the other primarily the place of worship. But
in that case they wouldnot have been called two daughters of
Fraj3pati*®® giving them almost equal status. There are
many places whare both these institutions occur
simul taneously.*®= The most prominent function of samiti.
seems to be religious in nature. One passagel®8® says,
"That, o Agni, this samiti may take place, divine, among the
gods, worshipful, thou revered one, and that thou mayest
share out treasure, o self ruling one, do thou enjoy here
our portion filled with good things." This passage clearly
brings out the redistributive function of =zamiti. The gifts

received at the zamiti were redistributed.187

183

184

1886

186

187

AV.IV21.6; R.S.Sharma, Aspects....,pp.198.
AV.VII.13.1.
AV.VIII.12.5;6,XV.9.2;3.
AV.XVIII.1.26.
Ibid.
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Gapa is an institution which is obscure in its meaning

and origin. In vedic texts Maruts are repeatedly described

as gana.188 The #4&. and Atharvan collections repeatedly

mention the strong and vigourous gapas of Maruts in the

sense of army and troop, at times under the command of tho

Sun or Indra 188 byt we. have a total absence of the

reference to the leader of the gana i.e., g¢anasyardJja or

ganpapati . According to prof. R.S. Sharma,1® it was a

sort of gentile organization and in most cases this term is

used in the sense of a tribal or class solidarity. The

reference to parizad 1is found in the funeral verses,

“Brightening Agni, increasing indra, they have made for us a

wide parisad,191 rich in kine”. This indicates that the

Parizad might have been the association of the pastoralists

and later it became obsolete after those peocple left

pastoral activities as their main occupation and took to

agricul ture,

1896

189

L0

191

AV.XI11.4.831IV.13.4.
AV.XI111.4.8.
R.S.8harma, Aspects...., pp.120.

AV .XVIII.3.22.
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Vratyas and Dther Social Categories

The other social groups alluded to 1in the Atharvaveda
are vratyas pan iz and r31, muni and brahmacaris. The problem
of identification of vrdtyas 1is one of the most perplexing
problems. The interpretations of the kanda XV of the
Atharvaveda which is also called Vratykanda have widely
differed some regarding it as largely non-Aryan and others
as a purely Aryan document. Most of the discussion has takén
place with reference to later brahmanical literature like
the pancavimfa Bréhmaﬁa, Brhaddevatsa, Katyayana-Srautasdtra,
Ltydyana-Srautsdtra etc; This amounts to backward
projection of the later texts. The . history of vradtyas gives
us two extremes i.e., from complete adoration to complete
abhoration so much so that they needed either conversion or
purification through diffarent ?ré%yastmmas.lsz But as
far as the Atharvaveda is concerned there 1is absolutely no
evidenca2 of any of the vratyastomas or of the vratya being
outside the Aryan fold. What I can gather from Atharvavedic
references is that they represented a social category which
wancered from place to place and in this capacity helped the

Aryans in their migration towards the eastern region. They

182

Radha Krishna Chaudhary, Vratvas 1in -Ancient India,
Varanasi, 1964. N.N.Ghosh, op.cit.; J.C.Heesterman,
"Vratya and Sacrifice"”, IIJg, vi, 1962-63;
W.M.Bollee, "The Indo-European Sodalities in
Ancient India”, ZDWG, Wiesbaden, 1981, p.174-75.°
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moved in bands and there 1is no reference based on which we

can say that they had any separate kinship structure of

their own. The only kinship terminology used in the

vr3tyakanda are father and grandfather. But these two do not

necessarily imply that they had their own distinctive kin-
structuwe. Vri&tyas had ascendants but no descendants. It
might have happened that a few male members of a tribe chose

to remain bachelors, went to the forest, wandered all over

but depended on their parent tribes for their subsistence
and led them through proper ways in their movement eastward
(they might ‘have known the right path leading to good
pasture and cultivable land during their staying in the
forests.) And hence they were offered food when they went to
the houses of the chiefs of the tribes193 This also
indicétes that these groups helped +the tribal chiefs or
rdras in the inter or intfa—tribal warfares and henée
important. In this regard these vratvas might have acted
like power-brokers. These forest wanderers must have been
militant by nature because of their vigourous life in +the

forests. Even the rj3is and munis were well versed in

warfare.

1933

AV.XV.10.1;2 - So then, to the houses of whatever

rdjgd a thus knowing vr3atya may come as guest. He
should esteem him better than himself : so does he
not offend against kgatra : 30 does he not offend

aganst the r3stra.
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The terms which occur in the wvratyakanda and are

of social institutions and relations are 1like

indicative
bhr&trvya,194 vaimdna,1l96 pitr and pitamaha, 186
r&janvya, sabandhu, vif, sabhd, and samiti etc. Rajaram

Ramkrishna Bhagvat!'”” tried to prove that the vratyas

were non-Aryans. But the problem remains unresolved because

there were other non-Aryan groups who never got this

‘exaltation from the Aryan people. Those who say that the

vratyastoma was the process by which the vratyas were
converted to the brahmanism fail to say to which varnpa they

They were militant by natuwrz and according to

were inducted.

FB they took to agriculture also.

The vr&tyas had organized themselves in a sort of
military band and the chief was called Fkhkavritya.198
Ekavratya was the leader of the troop and the bow which he
held was the emblem of chiefship because that was indra’s

bow. 189 Possibly there was some rivalry over the

165

196

187

AV.XV.1.8.

AV.XV.2.12.

AV.XV.8.1;XV.6.26;XV.7.2.

R.R.Bhagvat, JBBRAZ, vol.xix, pp.357-364.
AV.XV.I.B.

AV.XV.1.6..
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chiefship amongst the members of +the band. At one place

vratva is hailed with Sdrvas, Prajapati, Visdsahi, MNangalika
and Brahmaga. In Rgvedic times as well as 1in Patanjali’s

time wvrita seems to have meant tribes 1living by the use of

weapons, implements, or guild craft, but retaining their

tribal chief and structure. 299

In the Atharvaveda as in the fgveda we do not have any

reference pertaining to marchants or intermediaries playing

a role in the circulation and production of wealth. The word
vanrik occurs just once as merchant in the Rgveda 221 and
once in the Atharvaveda.=2= But Frof.Buvira’
Jaiswal*®?* gays that in the Rgveda, vanik has been used
twice and in both the passages the term vapit is applied to
the sons of ¢£i) who was certainly not a merchant. M.V.
Deshpande and D.D. Kosambi both think that the sanskrit
vanpit is related to vedié ‘papi’ which -in Deshpande’s view
was the name of a non-Aryarn trading tribe and in Kosambi’s

view were Pre‘ﬁ}yan Indus people.2@4 But the #{gveda and

prg s g e )

D.D.Kosambi, op.cit., pp.143, fn.16.

Ibrd, pp.91.

AV.III.15.1. - here Indra has been called a vanij.

Suvira Jaiswal, "Stratification....", IHR, pp.T7.

D.D.Kosambi, wp.cit., pp.8Q.
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the Atharvaveda both have vanii and pani without linking

the two in any way. In the Atharvaveda we do have reference

to vanii as trader but we do not know the nature of the

transaction. A.P. Karmarkar =@= calls the panis as the

"most heroic and cultured race in the history of India” and

identifies them with grathins who - knew the art of

composition and writing. But from the Atharvavedic

references pa{}s seem to be merely cattle-lifters and the

tribal chief’'s one of the most important function was toO

save the tribe from the raids of panis, 206

The category of rs5i, muni, kavi, vipra and brahmapa
used 1n masculine arz connected with the function of
composing or singing of the hymns or prayers. The term
"brahmapa” is of rare occurrence in the Rgveda and with the
rara exception of the Purusasdkta hymn it doesn’t seem to

have been used anywhere else to denote a member of the

priestly class.*®” A semantic study, done by Padma Mishra

of the four key words, vipra, r3i purcohita and brdhmanpa

comes to the conclusion that the professional class of

N
S.
u

206

207 Padma Mishra, Evolution of the Brahmana Cla

A.A.Karmarkar, The Religions of India, vol.i,
Poona, 1950, pp.13-14.

AV.XIX.46.2;V.11.7.

n
5

Benaras Hindu University, 1978, pp.141.
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prieéts evolved gradually in the ARgvedic period and only

towards the end of this period it became a closed order

known as the brahmapa varna. This process seems to be
complete in the Atharvavedic period. The brdahmapa as a class

had become very powerful. They claim' that they are the

source of the ks5atra.208 There are many references2@®
in the Atharvaveda where the kzatriya and the king have been
asked not to harm the brihmapas in any way. All these
references show some kind of struggle between the priestly
class and the chiefly class. The huge amount of fees paid in
the +form of Jakfipd might have made brihmanas powerful
enough to demand more than what they received. And this
might have sparked off the struggle between the brahmanas
and the raj&, rd&janya or ksatriya and hence the brafmapas’
shield against any possible threat to their property by the
ruling chiefs. Another conflict which can be envisioned from
the passages is between the vIif€ and the chiefly.bower. A
mantra 21@ ggys, “let the fury of the kings fail on

elsewhere”. The reason of the fury of the kings is not clear

but the conflict is clear. This is also clear by the fact

208

209

AV.X.2.23."
AV.XI1.9.6;5.5;6;V.17.3;X11.6.2;11.etc.

212 AV.VI.68.3.
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that repeatedly prayers have been offered for the well-

willing praja. 211

Kin-Conflict and Social Tension

.one is those that aim at success, prominence

The later vedic rituals also show several types of

conflict in the society. One is between the tribal chief and

the dispersed clan chiefs. This is apparent from the sham

fight between the raJj3 and the rdjanvas during the R3jisdya

ritual.212 The c¢hief was to win this fight symbolically.

We have in the Atharvaveda repeated references to the rivals

and rival destroying agents.213 We have many charms

intended to secure harmony, influence among fellow-men. We

have two types of conciliatory hymns in the Atharvaveda

or

superiority2i4 and second is those, used to assuage

wrath, discord and violence. 2156 A passage216é says,

211 AV.III.4.3.etc.

212 R.S.Sharma, Origin of State In Ancient India,
Bombay, 1989, pp.14.

213 AV.I.29.4;6.etc. - Superior thou, inferior thy
rivals, whosoever o king are thine opposing foes;
1I1.29.3

214 - AV . 11.27;VI.15;44;VII.12. etc.

216 AV.VI.42;43;64;73;74;VI1.52.etc.

216 AV.III.5.7.
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“They are kings, king-makers, that are charioteers and
troop-leaders - subject to me thou, o Parnpa make all people
round about." Ferhaps these beople were re+QSing to obey the
chief hence this requeét to Parna to make them helpful.
several vedic passages suggest that the vaifyas or vif were
far more numerous than the other +two groups.217 But 1in
spite of the small numbers th=2 rdjanvya dominated because of
their military strength and ritualistic support that they

enjoyed in lieuw of which the brdhmanas c¢laims many

praivileges.

The chief reason for establishing the authority over
the vif was to collect periodical tithes from them.218
"Thou formidable shall see arrive much tribute”. This prayer
shows thét the chiefs lived upon the labour of the vif, The
beginning of tax collection according to prof. R.S. Sharma
are found in the later vedic period. But the Atharvavedic
references show that it was still a voluntary tribute and
the amount to be paid was not stipulated. It must have been
paid according to the custom or one’s capacity. fulka 1is a

term other than bali which is used for tribute. It 1is

217

218

F.V.Kane, History of Dharmaf3stras, vol.ii, pt.i,
pp.41.

R.S.Sharma, 9rigin..., pp.16.
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stated21® that in heaven the Sulka is not paid by a weak

man for a stronger person. This also means voluntary payment

by the well off people to the chief. At one place,229

near kinsmen of the king are described as bringing bali to

the chieft which means that the near kinsmen or rajanya had
to present to the rdig a part of the bali or Sulka received
from the vi<£. The only reference which according to Romila
Thapar521 suggests some sort of fixed amount of +tribute

is I1I1.29.1. But this distribution of the offering was made

at a ritual and the rituals were not the only occasions when

tributes were collected because at one place222 it is
said, " O Indra, please come forward : the sun hath gone to
the mid point of his way : thy companions wait upon theee

with treasures, as head of families (vrd&japati) goes about.

This means that while roaming around the settlements the

head of the families used to pay bali or %5ulka to the

chiefs. This distribution is made of the ritual offering and

bali and %ulka don’t seem to be ritual ones.

219

220

N
[\
[

AV.III.29.3.
AV.XI.1.6. -
Romila Thapar, op.cit., pp.35.

AV.VII.75.2.
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All the available evidences from the Atharvaveda make

that only the members of the vif were meant to pay

it clear
tributes. No administrative units are mentioned neither
any authority except the sthapati 223 and balihrta

=z« the meaning and function of which are obscure. At

‘this étage the territorial basis of the tribal

administrative organization was missing. The prayers ar®
oftered to make the rajd rich in progeny and wealth and not
in territory, although he was supposed to protect the

rastra. At one place 225 Indra is asked to give the king

a share in village in cattle and horses and to deny the same
to his enemy. This gives an impression of the collection
following a war. Any piece of land or any territory as a
fiscal unit did.not exist. It was the vi<€ or the people‘who
were to pay. 5enad used in the Atharvaveda doesn’t refer to a
kind of standing army in any sense. After the wars were over

the send or bala returned to their own villages with their

share of booty and engaged themselves in the occupation they

were versed in.

223 AV.11.32.4;V.23.11.
z2z4 AV.XI.1.6. .

226 AV.IV.22.2.
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CHAPTER III
COLLATING WITH ARCHAEOLOGICAL EVIDENCE

Now we shall make an effort -to collate the present

literary evidence derived from the Atharvaveda with

archeological finds. This corroboration becomes important

in the light of the fact that the PGW archaeology has been

claimed to form the material background of social

developments in later vedic times. It is now an established

fact that the later Vedic texts belong to the same area as

PGW archaeology. Till now, over 700 PGN sites have been

excavated. Carbon 14 dates for several PGW sites suggest

that the PGW sites have been excavated. Carbon 14 dates for
several PGW sites suggest that the PGW archaeology roughly
covered the period circa 19990-50@ B.C., which coincides with
the period of later Vedic texts comprising the collection of

the Yajus and the Atharvan, the Brahmapas and the Upanisads.

A striking feature of the later Vedic literature is

the eastward expansion of its horizons. The focus of the

Rgveda was the Punjab; now it shifts to the Doab of the

Ganges and Yamuna rivers and the kingdom of the Kuru and
Pancdla tribes. The Punjab seems to fade gradually into the
background. We hear more of eastern chiefdoms, as far as the
Magadha and Aniga in Southern Bihar. If we look at the map
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showing the Painted Gray Ware sites we find that the
largest number of PGW sites (258) appears in Haryana, the

second largest (218) in U.P., and in Punjab only 191.

"Most of the excaQations of these sites have been
exploratory and have not investigated the Iron  Age
;ccupation to any great extent as yet. Moreover, reports on
only Hastinapur has so far been fully published. Hence, when
one comes to consider broader aspects of the culture,
confirmation is sadly lackiné.“ Another reason for this is
that at almost every one of the sites there was subsequent
continuity of settlement so that the early levels are now
buried under many metres of later deposits”.1 Comparatively
little can be said of house-types. At Bhagwanpura the houses
of the early phase are circﬁlar huts of wood and wattle and
daub, those of the later phase are more substantial houses
with earth walls. At Atranjikheda Pd. 'III, post-holes over
thick mud floor have been discovered which prove that
thatched roofing on wooden posts was prevalent.2 The
Atharvaveda [IX.3] informs us that the houses were made of

wood and reeds. These were constructed.with 2,4,6,8 and 10

1 Bridget and Raymond Allchin, The Rise of Civilization
in India and Pakistan, CUP, 1982, pp. 315.3%.

2 D.P.Agarwal, Copper—Bronze Age in India, Delhi, 1771,
p-48.
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side posts depending upon the size of the houses3. The

explorations and excavations indicate the transformation of

the Vedic people from a pastoral and semi-nomadic community

into a sedentary and agricultural community. But by and
large structures are poor and do not suggest social
differentiation. However, the use of fine PGW and a few
glass objects might indicate the emergence of an upper crust
in ;ociety.4 This is very true of +the Atharvavedic society
where the social differentiation was not very sharp. The
term Varpa indicates the ethnic differentiation in thisAtext
rather than social differentiation. Though in the
Atharvaveda we have a fairly large number of crafts and

occupations mentioned, we cannot be sure if they formed

distinct separate social groups. According to a field
study® of 43 major PGW culture sites, 48.84% of the sites

measure below 19,998 sq.m., and had a population below 209

3 "The bands of pillars and of stays, the ties of beams
that form the roof; we 1loose the bands of thy bamboos,
of bolts, of fastening, of thatch, we loose the ties of
thy side-posts; we loosen here the ties and bands of
straw in bundles, and of clamps;the diadem, securely
tied and laid upon the central beam; within the house
constructed with two side-posts, or with four  or six,
built with eight side-posts, or with ten, lies Agni

like a babe unborn.

4 R.S.Sharma, 5Gdras in Ancient India, Delhi, 1991 (3rd
ed.), p.34.

& Quoted in R.S.Sharma, Material Culture and Social
Formations in Ancient India, Delhi, 1983, p.172.
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persons; in one case the population numbered around 38. The
population of 3@?23% of the sités varied between 200-500,
of 13.95% of the sites between 500-1000, of 4.65% sites
betwen 1000-1500, and of 2.33% between 1500-2000 persons.
In this situation we cannot assume that all the craftsmen
lived in all settlements. It is possible that most of

craftsmen practised craftsmenship of leisure while their

main occupation continued to be cultivation. The category of
afea with largest population remained between
75,000-1,00,000 sq.m which was only 2.33% of the 43 sites
studied. These settlements also do not confirm the urban
hypothesis. The ‘'Pur’ referred to in the Vedic literature
only- means a fort and not a town or urban centre. Even
sites like Hastinapur and Atranjikheda where iron objects
have been found, failed to provide any evidence  of urban
living in Ganga-Yamund region in the later Vedic phase.
Knives, daggers, arrowheéds and spearheads, meant mainly
for hunting, are found at Hastinapur, Alamgirpur,
Atranjikheda and Kausambi in the levels dated to the 7th

C.B.C. And we have references to knives made of iron in the

Atharaveda.

There are many plants which occur in the area of PGW
sites 1like Khadira (khair), :E-"iis'ap.i (sisson?), Udumbara,
PIrlu, Karkafidu, PUtudru, Pl3ksa, Varapa etc. mentioned in
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the Atharvaveda. The Rgvedic people solely depended on Yava

or barley which ripens quickly and does not require much
rain. But in the Atharvaveda we have reference to rice
(vrIhi), bean pulse (mdsa), and sesamum (tila) etc. People

had a sedentary life and it is proved by the fact that the

PGW-iron phase deposits are three to four metres deep at

several places, leaving no doubt that these settlements

lasted for at least three or four cehturies; At Atranjikheda
in the PGW levels rows of hearths have been discovered. A
hearth showing one mouth and-three openings was found in
Atranjikheda besides another hearth on a kitchen floor
belonging to the period of the overlapping of the Painted
Grey and NBP wares. These hearths, it seems, were meant for

feeding 1large families which was the leading form of family

organization among the Atharvavedic people.
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APPENDIX - I
The People

In the Atharvaveda unlike the Rgveda, we find not many
references to specific peoples or tribes. The concept of
Pafica-Jandh1 remains vague even now. It is not clear
whether it meant five tribes’ or five peoples or five human
races. Apart from this we have clear cut references to the
peoples like MagadhaZ2, Anga3, Mujvanta4, Gandharis,
Mahavr saé, Kuru7, Srfijaya8 Vaitahavyas?9, Bhrguld,
Rufamll, Kiratl12, Balhikal3, Himavantal4d etc.

Strangely, most of the Rgvedicl® tribes do not find any

1 AV.XII.1.5;IV.23.1;XVIII.4.55.

2 AV.V.22.14.

3 Ibid.
4 Ibid.
& Ibid.

6 AV.V.22.4;8.
7 AV.V.4.6;XI.

8 AV.V.19.1.

= Ibid.

1@ AV.V.19.1;II.5.3;XX.49.6.
11 AV.XX.127.1.

12 AV.X.4.14.

13 AV.V.22.5.
14 AV.IV.2.5;9.9;V.4.2;8;24.1;95.3;XI1.1.11.

18 Anu, Yadu, Druhyu, Turvasa, Puru, Trutsu, Bharatas,

Usinaras, Chedis, Matsyas etc..
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mention in the Atharvaveda., It is possible that with the
emergence of the territorial concept the area inhabited by a
particular tribe came to be known by the name of its chiefly

Earlier the names of the pebples did not imply

clan.
Mujavants,

territory. At one placel® the Gandharis,
Angas and Magadhas mentioned together are shown clearly
hostile to the Atharvavedic people. The #ahavrsas and the
Mujavafits were also hostile people who are supposed to be
the bandhus of the Takman. Kuntd3pa hymnl7 enlogises the
Kaurvya king Pariksita whose son Janamejaya is mentioned in
the éatapatha Brahmanal8 as one of the greatest performers
of the Afvamedha Yajfia. A Kaurvya was one of Pariké%;ta’s
subjects. The Atharvaveda informes that the &rinjayas and
the v3itahavyas perished because they had injured the
Bhygus, Vaitahavyas  were certainly the non-brahmana chiefs
(or those tribals who opposed brahamin domination) who
deliberately ate a Eréhmagds cow as well as ten goats of
Kesaraprabandha.1® The Kiratah were a friendly non-Aryan
people, who provided domestic labour force (mostly women)
to the Atharvavedic Aryans.29 B3lhika was another tribe
which supposedly produced Takman21. Lastly, it is very
difficult to identify Paravald which according to

16  AV.V.22.14.
17 AV.XX.127.1-14.

18 SB.XIII.5.4.

18 Kesaraprabandha’s identity is unknown and is not
referred to in any other text. Perhaps she was the wife

of a prominent brahmana.

20 AX;X.4.14—The young maid of Kirata race, a little
domsel, digs the drug, digs it with shovels wrought of

gold on the high ridges of the hills.

21 AV.V.22.5;7.9.
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Karambelkar was a region somewhere along the Yanun3,KB 22
lksvaku, Turvasa, Anava, Matsya23 are also mentioned.
Sudas the king of the T{Etsu, Puru, Kutza and Trasadagyu
are also mentioned though this hymn24 is a reproduction

of the Bgvedic hymn. 26

22 AV.XX.135.14;V.W. Karambelkar, History In the
Atharvaved, Poona, 1974.

23 AV .XIX.39.9.

24 AV.XX.37.2-3.

26 AV.VII.19.
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APPENDIX - II
Atharvavedic Flora

Atharvaveda 1is full of reference to the flora. It refers to
two hundred and eighty eight varieties of plantsl! most of
the plants have been mentioned once or twice and only a few
have been mentioned more than three times. Obviously the
latter plants were more important to the Atharvavedic
people. Here 1is a list of main plants of the Atharvaveda
with their scientific names, their distribution, uses and
references. The scientific names have been taken from
Griffith’s translation of the Atharvaveda and from B.P.

Roy’s Later Vedic Economy

1. Munja2 - Identified as Saccharum Munja or Saccharanm
Sara. This plant 1is found in the whole of
northern India, but it 1is a speciality of
western India. It is a sort of rush or grass
which grows to the height of about ten feet. It

is wused in the basketwork, and - the Mekhala or
girdle worn by brahmanas is made from it. In the
Atharvaveda it has been used as a medicine.

2. Putudru3 - The Khadira (Acacia Catechu) or, the
Devadaru (Pinus Deodar). Muir and Zimmer write
POtadru, which is said to be a name of the Palasa
(Butea Frondosa) . Devadaru 1is found mosly in

the Himalayan foothills.

1 B.P.Roy,The Later Vedic Economy,Patna,1984,p.288.

2 AV.I.2. .

3 AV.VIII.2.28.
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3.

4.

5.

Durva4¢ - Cynodon dactylon, a grass which

Erows

throughout the subcontinent. Griffith identifies
it with Panicum Dactylon which 1s a creeping

grass with flower- bearing branches erect.

By

far the most common and useful grass in India, it
grows everywhere abundantly, and flowers all the

year. In Hindustani it is called dub,
supposed to be very auspicious.

It is

Plaksa or Plaxa® - The waved leaf fig tree. Fficus
infectoria, a large and beautiful tree with small
white fruit. This tree is found throughout the

subcontinent. The wood 1is used as fuel,

" the

shoots are used as food and the 1leaves are used

as fodder.

Apamarga® - Achyranthes Aspera, a biennial plant
frequently used in incantations, in medicine, in

washing linen, and in sacrifices, and
believed to have the power of making men

still
proof

against the sting of scorpions. It is also called

Parakpuspl, Pratyakpuspl and Pratyakparnil
the reverted direction of the growth of

from:
its

leaves, flowers and fruit. Found mostly in the
drier parts of the sub-continent. Because of its

properties Apamarga has been used as
appellative in IV.XIX.4. called <ciracira

HIndi.

4
)

[

AV.VI.IQS.I.

AV.V:5.5.

AV.IV,17,6;7,18.8,V11.67.1;2;3 etc..
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Balbuja” - A common coarse species of grass (Eleusine

Arka8’

Indica) found growing in large tufts on pasture

ground, road sides etc..

Sdyana takes arka as an amulet of arka tree,

Calotropis Gigantea, of which various medicinal

use is made. It is found throughout the

subcontinent.

8. Pippal® - “The Pippal, Peepal, or sacred fig-tree is

venerated by Hindus, and according to Atharvaveda
V.4.3 the Gods sit under its shades in the third
heaven. Its seeds germinate in the hollows of
other trees, and the new growth, which eventually
destroys its foster mother, is endowed with
magical powers somewhat similar to those ascribed
to the parasite mistletoe in Europe, especially
when it grows on trees, such as the the 0akt and
the hazrel which do not usually bear it. The
Aévattha generally grows on the Sami (Prosopis
Spicigera), in the present instance it springs
from the Khadira (Acacia Catechu) , and, what is
still more surprising is that masculine springs
from masculine i.e., the names of both trees are
words of that gender. This tree is the same as
Afvattha  in II1.6.1.22 The fruit of the
Afvattha, Pippal or peepul is called pippali . 11

12

11

AV .XIv.2.23.

AV.VI.72.1.

AV.IX.14.20;21.

R.T.H. Griffith, #ymns of the Atharvaveda, Delhi, 1985
(1895-96), p.72.

AV.VI.109.1;2.
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9. Alabul2 L[agenaria Vulgaris, the Kaddu, pumpkin or
bottle-gourd cultivated throughout the
subcontinent. The fruit is cooked as vegetable
and the shell is wused for storing water and

making the Sitar .,
10. Amulal3 - The Methonica Superba, a species of Lily
11. Narachil4 - Some unidentified plant.

12. Séﬁéapa15 - Dalbergia Sisu: Commonly spelt sisseo : a
stately timber tree common in Northern India. For
rapid growth, beauty and usefulness few trees can

be compared with 1it.
13. Pataié - Probably identical with Patha (Clypea
~ Hernandi-folia) Like the scottish rowen, or like
St.John’s wort, it was potent against fiends.

14. Varanal? - A plant or small tree (crataeva

- Roxburghii), used in medicine and supposed to
magical virtues. Varpavati appears to be

possess
lake on whose banks

the name of some river or
the Varara plant grows abundantly. The poisionous
plant was, it seems, washed in the water of the
river and then boiled. It is found in all parts

of India.

12 AV.VIII.14.14.
13 AV.V.31.4.

14 AV.V.31.4.

16 AV.VI.129.1.
16 AV.VI.27.4.

17 AV.X.3.1;16;1IV.7.1;VI.85.1.
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15. Kyambul® - GSome kind of aquaetic plant, perhaps water

Lily.
' /
16 . Sandadirvail® Tender grass probably the same as
_ Pakadurva of the Rgveda, a variety of ddrva grass
(Panicum Dactylon)

17. Pilu2® - In the Atharwweda it is found as Pilumati
which Griffith takes to mean blossoming with the
Pilu tree (The Careya Arborea, or according to
others, +the Zalvadora Persica") Kumkum Roy=22
"takes it to mean sanseviera roxburghiana.

18. Vamga22 Bombusa Arundinacia. This plant 1is found
throughout the plains.

19. Nyagrodha23 The Nyagrodha ~is the Indian Fig tree,
Ficus Indica.

/' - . .

20. Sami24 - Prosopis Spicigera or Acacia suma, regarded
as a holy tree as its wood was used to form part
of the drill by which the sacrificial fire was
kindled. Abundant in dry arid zone of Punjab,
Rajastan and Sind.

18 AV_XVIII.3.6.

19 AV.XVIII.3.6.

20 AV_XVIII.Z2.48.

21 Kumkum Roy, "In Which Part of South Asia Did the Early
Brahmanical Tradition (1st m.B.C.) Takes Its Form?"
studies in History, n.s., 1993, p.21.

22 AV.II1.12.6;IX.3.4.

23 AV.IV.37.4;V.5.5.

24 AV.VI.11.1.
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21. Abvatthaz2¢® - Ficus .Relogiosa, Discussed above in
Pippal,

22. Khadira2é - Acacia catechu, A tree with very hard
wood from which the 3Sruva or sacrificial laddle
and axle- pins are made. The Khadira is mentioned
together with Advattha a sacred fig Tree in

IITI.6.1 and V.5.5

23. Gugguli, Pila, Naladi, Auksagandhi, Pramandini2? -
These names are derived from fragrant plants or
sweet scents, Guggulid meaning, ‘Bdellium-Scented;
‘Naladi’ smelling of spikenard; the plants
connected with the rest of the names have not been

identified.

24. Parna2® - Parpa (meaning originally ’feather; feather
like 1leaf’), in later times génerally called
Paliia is the Butea fFrondosa, a beautiful sacred
tree with large leaves and fine red flowers, The
great ladle with which clarified butter is poured
into the fire, and other sacrificial utensils
are made of its wood to which, in the shape of
amulets, also the greatest efficacy was ascribed

25. Arundhati 22 : a creeping plant used in medicine:
called also Sipatci[IV.12.1; V.5; VI.59.1].
Probably a variety of convolrulus or bindweed

26  AV.III.5.6;VIII.8.3.
26  AV.VIII.8.3;X.6.6-10.
27  AV.IV.37.3.

28 AV.III.5.6;XVIII.4.53.

29 AV.IV.12.1;VI.59.1.
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which is to bind fast the injured limbs as it
binds the tree round which it grows.

26. Avakﬁs 3@ - PBlyxa Octandra, a grassy plant growing in
marshy land, called faivala in later times.
27. Kgdikasl - A plant with egg-shaped fruit or bulbs.

28. Kumud 32 Either the white esculent water-lily or the
red lotus whose fruit is also adible

29. éélﬁka, éaphaka and Mulaliss - Seens to be
unidentifiable aquatic plants.

30. Rajani3+4 - Rajani 1is the name of the Curcuma Longa

which may have been one of the plants used in the

treatment of leprosy.

‘31. Madugha38 - An unspecified shrub or plant that

yvields a sweet juice

32. Kusa®s - Not referred to dierectly but identified by
Griffith Kué (Poa Cynosuroides) is much used 1in
ceremonies and endowed with various

sacrificial
of grass with

sanctifying qualities. Its a kind
sharp ending. It is found throughout north India.

3@  AV.VIII.7.9;IV.37.8.
31 AV.IV.34.5.

32 Ibid.

33 jbid.

34 AV.I.23.1.

36 AV.I.34..4.

36 AV.II.7.1.
191



33. P{%@niparpi37 - Hemionitis corditelia, a medicinal
plant, a decoration of which 1is recommended by
susruta to be taken as a preventive for abortion.
(Griffith - HOTA. pp 52 wvol.1l)

34. Vakanta3s - A thorny tree, Flacourtia Sapida, used
as a fuel at sacrifices and as the material of the
great ladle called dhruva, and saucers for soma
juice. .

35. Tarshtagha Wood3® -~ The tree probably called
Trizhtagha which supplied the fuel, cannot be
identified.

36. Talaga%? - An unidentified shrub or tree.

37. Abayu4! - An unidentified plant. It seems to have
been poisionous 1in 1its natural condition, but
medicinal when cooked and properly prepared.

38. Vihalha and Madavati42 - Unidentified plants.

39. Alasala, Silanjala, Nilagalasala43 - Unidentified
weeds. '

37 AV.I1I.25.1.

38 AV.V.8.1.

39 AV.V.29.15.

40 AV.VI.15.3.

41 AV.VI.16.1.

42 AV.VI.16.2.

43 AV.VI.16.4.

102



40. Tauvilika44 - Unidentified plant.

41. Visapaka“® - An unidentified plant or tree.

42. Trayamana4® - An ambiguous medicinal plant.

43. Kalyani<47 - The name of a leguminous shrub, Glycine

_ Debilis,

44. Nitatni4® - An unidentified plant with deep roots,
and therefore supposed to strengthen the roots of
the hair.

45. Vishataki4® - Unknown herb.

46. Sraktyaf? - One of the ééﬁta or holy trees mentioned

' in a list given in the Kaufika-Satra, VIII,
and identified by Daril with the 7Tilaka which is
a tree bearing beautiful flower. The Amulet which
is to ward off witchcraft is made of the wood of
this tree.

47. Baja®1l - Some strong-smelling herb.

44 AV.VI.16.3.

45 AV.VI.44.3,

46 AV.VI.107.1;2.

47 AV.VI.1097.3.

48  AV.VI.136.1.

49 AV.VII.113.2.

52 AV.I1.11.2;VII1I.5.4.

61 AV.VIII.6.3.

123



48. Pinga®2 - Unidentified herb.

49.  Putirajjuf3 - Some unidentifiable malodorous plant.
According to Ludwig, a species of serpent.

50. Parui%éhva54 - A kind of reed or rush.

51. Bhangat®t -  Cannabis Sativa, from which  the
intoxicating drug is produced.

52. Udumbara®6é - The Glomerous Fig tree: Ficus Glomerata,
Hindi-Dumbar, a large tree, generally found in and
around villages, and on the banks of rivers and
water-courses where the soil is rich and moist.
Besides amulets, sacrificial posts and ladles
were sometimes made of the wood of this tree.

53. Jangida®7 - A plant frequently mentioned in the
Atharvaveda as a charm against demons and a
specific for various diseases. It appears to have
been cultivated, but no discription of it has
been given and it cannot now be identified.

54. Kustha®® - A medicinal aromatic plant, said to be
the Costus Speciosus or Arabicus,

62 AV.VIII.6.19

63 AV.VIII.8.Z2.

654 AV.VIII.8. 4

&5 AV.XI.6.15.

&6 AV XIX.31.1.

67 AV.II.4.1;XIX.35.1-5.

58 AV.XIX.39.1;V.4.1;VI.95.1.
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/ iy —— . .
Sipalab® - Accoroding to £fayana the same as saivala,
the Vallisneria Octandra, a common aquatic plant.

Dhava®? - A beautiful flowering shrub or small tree
(Grislea Tomentosa). It is mentioned together with
the Asvattha and Khadira in V.5.5.

Aratu®!l - A tree (Caleosanthes Indica) with hard wood
of which the axles of chariot and carts are made.

Anjana®2 - A plant with scented wood. It grew wild on
the 7Trikakuda mountain and on the banks of the
Yamuna, It had medicinal value.

Asurié3 - A herbal plant difficult to identify.

Haridra®¢ - Identified with haldi. Adira cordifoelia,
It grew wild but was also cultivated. Its roots
were the most useful objects which yielded yellow
ingredients for dyeing clothes and preventing

Jangida®% - Hibiszcus resa 3Sinensis is identified with
vaca. The Atharvaveda considers it as the most
excellent herb. Zfanvana says that 1if grew
abundantly specially in the area of Vararasi.

55.
56.
57.
" 58,
60.
61.
greying of hair.
62.
69  AV.XX.16.5.
66  AV.XX.131.17;18.
61  AV.XX.131.18.
62  AV.IV.9.8-10.
63 “AV.IV.9.1-10.
64 AV.I.24.1.
66  AV.II.4.1.;XIX.34-35.
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Jivantié® - An unidentified plant possessing power

63.
to regenerate life.

64. Ksetriyanasinié7? - An unidentified herbal plant.

65. Pramandini¢® - An unidentified plant mentioned with
gulguluh and auksagandhi .

66. Rama¢®. - An unidentified plant but Sayapa identifies
it with Bhrnigardia a variety of grass with green
leaves and Jjuicy stems.

67. Rohil.137.7g Soymida Tebritenga A juss. A plant with -
medicinal value.

,

68. Safaka’7l - A plant growing in water. It has been
identified with Trapa Bispinosa.

69 éana"’2 - Crotalaria Juncea, Sana or <Sanal in Hindi.
Macdonell and Keith identify it with hemp (vedic
Index. Vol.II, p.356)

79. éatavéra73 - Asparagus Racemosus, satvara 1in Hindi, a
herbal plant. ‘

€6 AV.III.14.6;VIII.2.6.

67 AV.II.8.1-5.

.68 AV.1V.37.3.

68 ‘AV.1.23.4.

70 AV.IV.12.1-7.

71 AV.IV.34.5.

72 AV.II1.4.5.

73 AV.XIX.36.4.
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71. Sraktya or Tilaka74 - A herbal plant, unidentified.

12. é@tika75 - A medicinal herb - unidentified.

73. ©Sadampuspa’® - An unidentified plant.

74. Taraka and Vaisnava”7 - Unidentified hérbal plant.

75. Trayamana78 - Gentiana Kirroo royal - medicinal herb.

76. Vigégaka79 - Unidentified medicinal herb.

7. Ajaé;'ﬂgieg - Gynandropsis Pentayhylla, Also called
Arataki Medicinal tree. '

78. Auk§agandh181 - A fragrant plant.

) ’

79. Kampi%¥aka®2 - Plant of hard wood. Its leaves were
used in sacrifices.

74 AV.II.11.1-5;VIII.5.1-22.

78 AV.XVIII.3.69.

76 AV.IV.20.1-9.

77 AV.11.8.3;5.

78 AV.VI.44.3.

78 AV.1X.8.20;VII.113.1-2

80 AV.IV.37.1.

81 AV.IV.37.3.

82 Av.I1.106.1.;2.
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80. Kapitthaka®3 - Unidentified wild plant with medicinal

values.

81. Karanja®+ - Q?wild plant.

82. KimSuka®® - A plant with bright and beautiful
flowers. .

83. Madavati®® - An intoxicating plant

84. Madhula8?7 - A plant with medicinal wvalue.

85.. Pramanda®® - A sweet scented plant.

/

86. Sikhandi®® - An unidentified large tree.

87.» Vilva®? - Aegle marmelos corr, Bel in Hindi, leaves
and fruits used as medicine. Not found in Rgveda.

88. IKSU®r - For the first time mentioned in the
Atharvaveda, Perhaps sugar-cane.

83 AV.IV.1-8.

84 AV .XX.21.8.

886 AV_.XIV.1.61.

86 AV.V.12.2.

87 AV.V.15.1;7;V.6.2.

88 AV IV, 37.3.

89 AV . XIII.4.7-9.

82 AV.III1.6.8.

81 AV.1.34.1-5.
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Alsala ¢2 - A kind of creeper.

89.

9@ . Bhumipééa93 -~ An unidentified creeper which spread
on the earth like a net and held it firmly.

91. Niléggiaéél§94 - A grain creeper

92. Puskara 8%- Blue lotus.

Crops

1. Vrihi ®6- Apart from many separate references
has been mentioned four times®7 with Yava
barley, the staple diet of India as a whole.
medicinal value in the Atharvaveda.
cultivation needs fair amount of water. Average
produce is more than any other crop. Rice straw
used as fodder. Husks used in making walls mixed
with mud and it is wused as fuel also. It can be
stored for a long period.

2. Yava®® - Barley produceed " in U.P., Bihar, Orissa and
Punjab. Must have been a stable diet in early
vedic times.

82 AV.V.31.4.

83 AV .X11I.31.4.

94 AV.VI.16.4.

86 AV.XI.3.8.

86 AV.1.6.14;VIII1.7.20;1X.1.22;X1.6.13;V1.1490.2 etc.

87 AV.X.6.24;VIITI.2.18;XI.6.13;X11.1.42.

88 AV.VI. 142.1;VII11.7.20;1X.1.22;2.13,;X1.8.15 etc..
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3. Tila®® - Sesamum. A source of edible oil.

4. Masal?2 - Bean pulse.
5. Syamakal®l - Panicum Fumertaceum, Millet

6. Madughal®2 - Probably Sugar-cane.

o8 AV.XVIII.4.32;VI.14@.2;II.8.3;XVIII.4.26 etc..
108 AV.11.140.2;XI1.2.53.
121 AV.XX.135.12;XIX.50.4.

102 AV.VI.102.3.
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