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ABSTRACT

This study has tried to attempt a sociolinguistic analysis of folktales, namely Mulla Nasruddin
tales, from a socio-cultural perspective in countries of India, Russia and Central Asia with India
as the base for these folktales.

This study has also tried to carry out a comparative and contrastive study of Mulla Nasruddin
tales with relation to the Silk Road and the countries that are connected via the Silk Road since
ancient times, focusing on India, Russia and the Central Asian countries of Tajikistan,
Turkmenistan and Uzbekistan.

The purpose is to find the role played by the legendary Silk Road in spreading Mulla Nasruddin
tales from its country of origin Turkey to other Silk Road countries directly or indirectly
connected to each-other via the Silk Road, concentrating on India, Russia and Central Asia.

The main reason for concentrating on these selected countries is due to the fact that studying
these tales in all the Silk Road countries would have made this topic vast. Hence, emphasis has
been placed on India, since this research topic belongs to India, Russia, since this research topic
is approved by the Centre of Russian Studies, School of Language, Literature and Culture
Studies, Jawaharlal Nehru University, and Central Asian countries. And, these countries were
also chosen because Mulla Nasruddin tales are found to be more popular in these countries after
Turkey. The tales of Mulla Nasruddin which belong to Turkey has been taken as a reference
point.

The Hypothesis that Silk Road played a role in spreading the tales of Mulla Nasruddin has been
tested and proven. The other objective which was to find the possibility of implementation of
Mulla Nasruddin tales in foreign language teaching especially in Russian language teaching has
also been established. These tales may enrich the learning experience in courses of Russian
language for the beginners in form of understanding Russian grammar better in an easy way,
especially Russian verbs of motion, and teaching of Izlozheniye (Comprehension) which teaches
a beginner to speak in Russian by means of listening to a short story a few times and then
narrating it in his/her own words and these tales also help in improving the reading skills of the
beginners as these tales employ simple language which are mostly in form of dialogues and are
short in content.

Key words:

Silk Road, Mulla Nasruddin tales, India, Russia, Central Asian countries.
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INTRODUCTION

“This fellow is wise enough to play the fool;

And to do that well craves a kind of wit:

He must observe their mood, on whom he jests,
The quality of persons, and the time,

And, like the haggard, check at every feather
That comes before his eye. This is a practice

As full of labour as a wise man’s art

For folly that he wisely shows is fit;

But wise men, folly — fall’n, quite taint their wit.”*

Viola: in “Twelfth Night or What You Will."
Act 111, Scene |
- William Shakespeare

From time immemorial, folklore has been a way of life for people all over the world; long
before the time of written texts. Folklore as a subject is vast. It includes folktales, legends, music,
oral history, even traditions and customs and people's belief systems and much more. Defining
the realm of folklore is like trying to fathom the inner depth of an ocean — it is fascinating but
near impossible.

In today's tech-savvy world, one might think that folklore is a long-lost field. But, it is not
so. Folklore still has a special place in society. Folklore keeps growing and developing like a
living organism. To quote Ajeet Cour and Noor Zaheer - "...folklore can never be static. It has to
be a flowing river, ever changing and ever growing. It has to be continuously moving, and that is
why events of today turn into the folklore of tomorrow.”?

1

William Shakespeare, Twelfth Night or What You Will, Act Il1, Scene I, 7 May 2015,
<http://shakespeare.mit.edu/twelfth_night/full.ntml>.

2 Ajeet Cour, and Noor Zaheer, ed. Folklore: Stagnant Ponds Flowing Rivers, (New Delhi: Foundation of
SAARC Writers and Literature, 2011) 13.
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One of the popular branches of folklore is folktales which are different types of
traditional stories. Every country, every culture of the world has its folktales, and they are still
popular and taught to children by their grandparents, parents or teachers or in any other form.
Hence, one way or another each one of us grows up listening to these tales and in turn teaches
and passes them on to our children and in this way the folktales are kept alive. It will not be
inappropriate to assume that folktales in the broad sense may be termed as ‘a way of life'; as
Professor Varyam Singh once very aptly pointed out that — "Folktale is Life and Life is a
Folktale.”

The word ‘folk’ means people, and so folktale in its broadest sense will mean ‘tales about
people.' But, defining the word ‘folktale’ is not as simple. There are a lot of viewpoints and many
definitions of folktale, which this research topic does not discuss. In general, it may be said that
folktale is mostly an oral tradition. It spreads through human contact. Folktales were written
down much later. As populations travel and migrate from one place to another, so does their
folktale.

When mention is made about traveling and migration, it may be said that the most important
travel route of the ancient world was the Silk Road. It was an imaginary road connecting almost
three continents — Asia, Europe and Africa (the Northern part). The Silk Road was earlier
considered to be a trade route, but after much research and debates, now it is generally agreed
upon that it was not only a trade route, but a road via which major religions travelled and spread
from one place to another, a road via which cultural, literary, architectural, and many more kinds
of exchanges took place. It was a road that carried people of one country to another — some of
whom settled in other countries and created their blend of social and cultural life; some of whom
visited other countries and wrote extensively about their experiences. Marco Polo, the Venetian
traveler's travelogues are a good example of this kind. It is said that when people read his book
about the wonders of the exotic lands and people that he visited, they did not believe him. Till his
last breath, Marco Polo kept insisting that whatever he wrote was true. What he failed to do in
his lifetime, his death did it for him, for people curious to test his version of the truth started to
explore these exotic new places.

As for the brief history of the Silk Road, the following may be mentioned. In ancient
times one of the biggest medium of migration of people was the ‘Silk Road.' The ‘Silk Road' is
an imaginary trade route of immense historical value. It came into prominence somewhere in the

: Prof. Varyam Singh’s lecture on Folklore, delivered at International Conference — Folklore: Reinventing

Past through Folk Traditions, organized by Centre of Russian Studies, School of Language, Literature and Culture
Studies, Jawaharlal Nehru University, New Delhi, 23, 24 & 25 October 2013.
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second to first century B.C. during the time of Han Dynasty that ruled over China from 206 B.C.
to 220 A.D. This trade route is known as ‘Silk' Road because of the lucrative silk trade that was
carried out via this road from China to other countries. Eventually, not only trade flourished
along this route, exchanges of culture, religion, literature, art and architecture also took place.
Almost all major forms of religion spread through this route namely, Christianity, Islam,
Zoroastrianism, Buddhism, and others.

The Silk Road is one of the reasons that culturally and geographically diverse countries to
this date have similar architecture, literary, art and craft forms, and cuisine. These exchanges
took place as a result of travel of population along the Silk Road from one country to another.
Travelers like Fa-Hien, Huen-Tsang, Zhang-Qian, I-Tsing from China; Ibn-Battuta from
Morocco in Africa; Alberuni from Arab; Bairam Khan (who was the father of the great poet-
saint Rahim) from Tajikistan (Badakhshan) to Mughal court in India; Mirza Ghalib whose family
was from a line of Aibak Turks and later settled in Uzbekistan (Samarkand) to Mughal court in
India and many more brought with them their culture and took away some of the other cultures
to their lands. This created a "common Silk Road culture” in these countries, as described by Dr.
Konuralp Ercilasun in his paper called — ‘Silk Road as a Sub-Global Region: A Sphere
Emerging from the Interaction of Cultural and Economic Fields’ — “The economic and
cultural interactions as well as the great migrations and the dominations of great political
powers caused an emergence of a common Silk Road culture. This culture covers a vast area
from East Turkistan to today's Turkey in the West and India in the South. It could be easily
traced in ancient and medieval times.”*

Hence, Silk Road might have played a major role in spreading of the literature of
countries of Silk Road region among each other as well, especially folktales, as folktales mostly
spread through word of mouth. The Central Asian region which today includes the five former
republics of the erstwhile Soviet Union — Kazakhstan, Kyrgyzstan, Tajikistan, Turkmenistan, and
Uzbekistan, was a strategically placed region as this was the region that connected China with
the rest of the ancient world. India was connected to this Silk Road via its subsidiary route which
was also known as the Spice Route as India was the exporter of spices in ancient and medieval
times. Russia, on the other hand, came in contact with the Silk Road via the Central Asian
countries somewhere during the sixteenth century. All the countries mentioned above are
different from each other in almost all aspects of their existence, and yet there is so much
commonality in them, in terms of culture, religion, food, clothing, and many more things. From a
literary point of view, it is intriguing to find that such diverse countries with such ethnically

N Dr. Konuralp Ercilasun, Silk Road as a Sub-Global Region: A Sphere Emerging from the Interaction of

Cultural and Economic Fields (2003), 25 July 2014,
<www.centralasia-southcaucasus.com/docs/.../Paper Kenuralp Ercilasun>.
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diverse population have same or similar plots and figures in their folktales. Mulla Nasruddin is
one such figure.

Mulla Nasruddin tales are considered to be folktales that belong to the Trickster Tale
category and are known for their satire. Though superficially these tales might seem like jokes,
they have a deep moral value hidden in them. These tales are used as ‘teaching tales' not only in
Sufism but in recent times such Indian gurus as Osho (Rajneesh), and Sri Sri Ravi Shankar have
been using Mulla Nasruddin tales for spreading awareness among people about the importance
and significance of good moral conduct.

Mulla Nasruddin tales are so popular in many countries of the modern world that
‘equivalent folk figures' of Mulla Nasruddin are found in them, even beyond the Silk Road, like
in Germany there is a trickster known as Till Eulenspiegel; in Italy, there is a trickster named
Bertoldo. In the Central Asian countries, there are many such ‘equivalent folk figures’, like Aldar
Kose in Kazakhstan and Kyrgyzstan, Kemine in Turkmenistan, Mushfigi in Tajikistan, but most
importantly, in India such ‘equivalent folk figures' are comparatively more — there are Birbal and
Sheikh Chilli whose tales are popular mostly in Northern India; there is Gopal Bhar in the
Eastern India (Bengal); there is Tenaliraman in South India. Many of the tales of these tricksters
and court jesters are very similar to those of Mulla Nasruddin.

Prof. Manu Mittal of Centre of Russian Studies, Jawaharlal Nehru University says the
following in her article titled - “Silk Road Region: Turkmenistan and India,” regarding the
omnipresence of Mulla Nasruddin in the folktales of many countries - "Hoja Nasruddin the semi-
mythical ‘wise-fool’ astride a donkey appears in folktales and Sufi teachings in Central Asia,
India and other parts of the world.”

The fact that Mulla Nasruddin is well-known in many countries of this world accounts
for the many versions of his name and title. The following is a list that shows the versions of
Mulla Nasruddin's name and his many titles in twenty-eight countries in alphabetical order (see
Table 1). The original Table did not mention India though. It is added keeping in mind the title of
this research topic.

> Manu Mittal and Mona Agnihotri, ed., India and Turkmenistan: Cooperation for Peace and Development

in the Silk Road Region (Delhi: Shipra Publications, 2017) 7.
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Table 1

Versions of names & titles of Mulla Nasruddin in twenty-eight countries in alphabetical

order
S. No. Name of the Country Versions of Nasruddin’s Name and Title
1. Afghanistan Mullah Nasruddin
2. Albania Nasredin Hoxha
3. Arab Countries Mulla Nasrudin
4. Azerbaijan Molla Nasreddin
5. Bosnia Nasruddin Khoja
6. Bulgaria Nastradin Hoca
7. China Afandi/Afangti
8. England Nasreddin Hodja
9. France Nasr Eddin Hodja
10. Germany Nasreddin Hodscha
11. Greece Nastradhin Chotzas
12. India Mulla Nasruddin
13. Italy Nasreddin Hogia
14, Kazakhstan Nasreddin Hoja
15. Kyrgyzstan Nasreddin Afandi
16. Macedonia Stradin Hoca
17. Malaysia Maulana Nasruddin
18. Pakistan Molla Nesiruddin
19. Persia/lran Mulla Nasruddin
20. Poland Hodza Nasredin
21. Portugal Mulla Nasrudin
22. Romania Nastratin Hogea
23. Russia Hodja Nasreddine
24. Serbia Nasruddin Hodza
25. Spain Nasreddin Hodja
26. Turkey Nasreddin Hoca
217. Turkmenistan Nasreddin Ependi
28. Uzbekistan Khodja Nasreddin
Source: G. I. Gurdjieff, "Mullah Nasr Eddin — Nasreddin Hoca/Mulla Nasrudin," Gurdjieff

Dominican Group, (Santo Domingo, Dominican Republic), 17 July 2014 (New Delhi)

http://qurdjieffdominican.com/mulla nassr eddin.htm
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As far as the sociolinguistic angle is concerned, as a subject Sociolinguistics in general
deals with the affect of society on language. It is comparatively a new discipline. For a long time
now, people have been studying the affect of language on society, and Sociology is a well-
established subject in its field. During the mid of the last century, some scholars started to think
the other way round that if language affects society, society must also have some affect on a
language. Many studies were carried out mostly in America by such eminent scholars as Dell
Hymes and William Labov. These studies and books relevant to Sociolinguistics are discussed at
length in the Literature Review. As the new subject gained grounds, such scholars came to be
known as Sociolinguists.

Folklore is an ancient well-established field of study. This research topic tries to find a
connection between Folklore and Sociolinguistics. How may one connect the two disciplines —
one which is comparatively older than the other? In this quest, a research paper written by Dr.
Maniruzzaman titled — ‘The Study of the Language Embodying and Transmitting Folklore -
An Endeavour to Reveal its Relevance to Sociolinguistics’® helped immensely.

In this paper he writes — “This paper tries to examine and determine the relevance of the
study of the language of folklore to sociolinguistics since folklore being constituted by all the
facets of the traditions, customs and culture of the speech community is embodied and composed
in and manifested and transmitted by means of language, particularly speech, and
sociolinguistics discovers and ascertains the relations of language to society.” This paper
highlights the connection of Folklore with Sociolinguistics and explains this research topic's
endeavor to study Mulla Nasruddin tales from the Sociolinguistic Perspective.

The present study is an inter-disciplinary study which includes historical and cultural
perspectives along with literary perspective that discusses some of the aspects that were
mentioned above through tales of Mulla Nasruddin and tries to answer the following questions —

e Did Silk Road have any role to play in spreading of Mulla Nasruddin Tales from
Turkey to other countries of Silk Road region including India, Russia and Central
Asia?

e M. Maniruzzaman, “The Study of the Language Embodying and Transmitting Folklore — An Endeavour to

Reveal its Relevance to Sociolinguistics,” 2008, Grin.com, 19 October 2014
<http://www.grin.com/en/e-book/93337/the-study-of-the-language-embodying-and-transmitting-folklore-an-
endeavour>.
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e What is the reason that similar stories exist in such culturally and geographically
diverse countries, i.e., the sociolinguistic analysis of Mulla Nasruddin Tales from the
socio-cultural perspective.

e May these folktales be incorporated in the teaching of Russian language as a foreign

language?
Hypothesis
ilk R I major role in spreading th I f Mulla Nasr in from Turk
her ntri fSilk R region including India, Russia an ntral Asia.

For fulfillment of this aim the following objectives were carried out:

e The Tales of Mulla Nasruddin which are prevalent in the countries mentioned above
were collected.

e Qut of these collected tales, a few common tales of Mulla Nasruddin were selected.

e The similarities and dissimilarities of these selected tales were brought out as a part of
the sociolinguistic analysis from the socio-cultural perspective.

e A historical background study of the Silk Road with relation to the spread of religion
and culture was carried out in brief.

e The hypothesis that the Silk Road played an important role in spreading of these tales
from Turkey to India, Russia and the Central Asian countries was tested.

This study is of an inter-disciplinary nature which includes folktales, which is a part of
literary studies, along with historical elements that shaped and spread these folktales. The
purpose of this study is to concentrate on the folktales that are prevalent in such countries as
India, the CIS’ countries like Russia, Uzbekistan, Turkmenistan and Tajikistan. It is a descriptive
study of folktales of Mulla Nasruddin that even today run through the veins of these countries
and play an important role as ‘teaching stories’ and shape tomorrow’s adults and also are used as
‘teaching stories' to teach people through humour and stupidity, the important lessons of life. As
Mulla Nasruddin himself said in one of his tales that if you tell a person directly that he is doing
something foolish he will get defensive and will never agree to it; but if you show it to him by
acting in the same foolish manner, he will first laugh at you but then realize his mistake!

7 C.1.S. — Commonwealth of Independent States that after the fall of Soviet Union included 12 out of 15

former Soviet Republics. Georgia, the 12" country left this alliance in 2008.
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Idries Shah writes in his article titled ‘The Subtleties of Mulla Nasrudin’ about Mulla
Nasruddin in his book ‘The Sufis’ — “Superficially, most of the Nasrudin stories may be used as
jokes...But it is inherent in the Nasrudin story that it may be understood at any one of many
depths. There is the joke, the moral — and the little extra which brings the consciousness of the
potential mystic a little further on the way to realization.”®

Novelty

So far as known, the present study is the first of its kind that is using the contrastive
method in the sociolinguistic analysis of Mulla Nasruddin tales prevalent in the countries of Silk
Road region. The focus on Silk Road region as a treasure chest of Mulla Nasruddin tales is in
itself a unique perspective of research on folktales. Also, it is trying to prove the great potential
that these tales have in being used as teaching material for foreign language teaching in general
and Russian language teaching in particular.

Chapterisation
This research work has four chapters.
1. Chapter one is titled — “The Selected Tales of Mulla Nasruddin.'

This chapter provides the background for the folktales of Mulla Nasruddin which means, it
talks about folktales in general and tales of Mulla Nasruddin in particular. It also mentions and
discusses the common tales of Mulla Nasruddin that are selected for further study. Titles of the
selected tales are also mentioned in this chapter. Countries of the Silk Road region that are
selected for this study are also given and the reasons why these countries are selected are
specified. This topic would have become vast if all the countries of the Silk Road region that
have tales of Mulla Nasruddin were included in it.

2. Chapter two is titled — ‘The Silk Road Factor.’

This chapter discusses role of the Silk Road in spreading these tales from Turkey to other
countries of the Silk Road region like India, the Central Asian countries — Tajikistan,
Turkmenistan and Uzbekistan, and eventually to Russia. This section will concentrate on the
actual achievements of the Silk Road in spreading the tales of Mulla Nasruddin.

& Idries Shah, The Sufis, (New York: Anchor Books, 1971) 63.
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3. Chapter three is titled — ‘Sociolinguistic Study of Mulla Nasruddin Tales.'

This chapter carries out a sociolinguistic analysis of tales of Mulla Nasruddin and elaborates
upon the socio-cultural aspects of the tales. The similarities and differences in these common
tales as per their cultural and social background are also described. The reason behind choosing a
‘sociolinguistic' perspective and ‘socio-cultural’ aspect and how they apply to Folktales, in
general and tales of Mulla Nasruddin, in particular, is also discussed.

4. Chapter Four is titled — ‘Perceptions about Mulla Nasruddin and his tales along the
Silk Road: A Survey.

This chapter discusses elaborately about a survey conducted with the help of a
questionnaire in ten of the Silk Road countries of the Asian region. This survey was conducted to
get a perspective about the place of Mulla Nasruddin and his tales in these countries and
relevance of these tales today. This survey was also conducted to find out about awareness of the
people of these ten selected countries about Mulla Nasruddin, his tales, and the Silk Road. Some
of the interesting and relevant responses to this questionnaire which was sent for feedback to ten
countries that are connected to each other since ancient times via the Silk Road are also disclosed
in this final chapter of the study.

Outcome of this study and result of the survey carried out are given and discussed in the
Conclusion section. The use of these tales for teaching a foreign language, in general and
Russian language, in particular, is also being mentioned. Limitations faced during the research
are also given in brief.



LITERATURE REVIEW

This literature review is a theme-centric review that has been divided into four major themes
that this research topic covers, which are — Mulla Nasruddin and his tales, Folklore (specifically,
folktales), the Silk Road, and lastly, Sociolinguistics.

1. Mulla Nasruddin Tales

This part of literature review is being discussed first as the Mulla Nasruddin tales are the
main part of this study. As far as Mulla Nasruddin tales are concerned the most has been written
about the ‘Wise Fool’ by Idries Shah who is considered to be the ‘Grand Sheikh of the Sufis’.
He was a writer of Afghan origin born in India. He has at least five books dedicated to Mulla
Nasruddin tales from a Sufi point of view. Shah discusses the relevance of Mulla Nasruddin
stories as ‘Teaching Stories’ and incorporates the Sufi teachings with these tales.

Idries Shah notes that — "...these tales have been used for centuries by the Sufis as
teaching exercises.” He also states the following about Mulla Nasruddin and his tales —
“Nasrudin is the mirror in which one sees oneself.”*

A book review of Idries Shah’s books on Mulla Nasruddin and his tales states the
following — “Each one of the Idries Shah’s three delightful Nasrudin books — The Pleasantries
of the Incredible Mulla Nasruddin, The Exploits of the Incomparable Mulla Nasrudin and
The Subtleties of the Inimitable Mulla Nasrudin — is not only the perfect gift for any thinking
person with a sense of humour, but a fitting antidote to stress, pressure and confusion of modern
life. For beyond the laughter lie deeper levels of meaning that reveal themselves at their own

. . . »” 11
pace and can help broaden our perception and increase our understanding.

This review shows the relevance of Mulla Nasruddin tales in today's life where there are
a lot of tension and stress and calls them as ‘antidote’ of stress and pressures of modern lifestyle.
The same review also states that — “The bite-sized jokes center around Mulla Nasrudin, an age-

S Idries Shah, The Sufis (New York: Anchor Books, 1971) (Back page).
10 -
Ibid, 66.
1 Top Customer Reviews — Much more than entertainment, 21 August 1999, Amazon.com, 15 July 2016
<https://www.amazon.com/Exploits-Incomparable-Mulla-Nasrudin-Subtleties/dp/0863040403>.
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old Middle Eastern teaching figure whose antics mirror those of the human mind as he juggles
the roles of wise man, fool and our own self.”*?

“The appeal of Nasrudin is as universal and timeless as the truths he illustrates...”

Idries Shah managed to collect many of the old and new Mulla Nasruddin tales that are popular
in so many countries of the modern world. Some of such tales have been selected for this
research topic as well.

“Nasrudin is an international folk hero of medieval origin but timeless appeal. His role
changes, sometimes he is the sage, sometimes the fool: he is courtier, beggar, physician, judge
and teacher. Whether his anecdotes are studied for their hidden wisdom, or enjoyed for their
pungent humour, they are an enduring part of the world’s cultural heritage.”™"

From this collection of Mulla Nasruddin tales — old and new by Idries Shah, some have
been taken for this research topic, like the tale of a Pregnant Pot, which is titled in this book as —
‘If a Pot can Multiply’™® and also tales like ‘Cooking by Candle’*® which resembles a Birbal
story which is popular in India titled — ‘Birbal ki Khichdi’ (Birbal’s Porridge), and ‘The
Sermon of Nasrudin’'” and others.

Idries Shah states that — “Many countries claim Mulla Nasrudin as a native, though few
have gone so far as Turkey in exhibiting his grave and holding an annual Nasrudin Festival,...In
more recent times, the Mulla became a Peoples' Hero of the Soviet Union, when a film depicted
him as scoring again and again off the wicked capitalist rulers of the country.”*®

2 Top Customer Reviews — Much more than entertainment, 21 August 1999, Amazon.com, 15 July 2016

<https://www.amazon.com/Exploits-Incomparable-Mulla-Nasrudin-Subtleties/dp/0863040403>.

B Idries Shah, The Pleasantries of the Incredible Mulla Nasrudin (London: The Octagon Press, 1983) Back
cover.

“ Idries Shah, The Exploits of the Incomparable Mulla Nasruddin (London: The Octagon Press, 1983) Back
page.

15 Ibid, 5.

1 Ibid, 11.

v Ibid, 21.

18 Ibid, xi.
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Idries Shah not only collected but modified some Mulla Nasruddin tales. He used these
Mulla Nasruddin tales in a modernized context with relation to today’s world, like, a tale titled —
‘Radio’*® which is about Mulla Nasruddin arriving at London Immigration Office and speaking
in broken English! And, also like the story titled —Satisfied’*® in which a postman visits Mulla
Nasruddin’s house!

Robert Graves, an English poet who was considered a rebel socially as well as artistically
states the following about Mulla Nasruddin tales — “Many of the main Sufic paradoxes are
current in the form of comic stories, especially those centered around the Khoja (schoolmaster)

. 21
Nasrudin...”

According to Idries Shah - “Mulla (Master) Nasrudin is the classical figure devised by
the dervishes partly for the purpose of halting for a moment situations in which certain states of
mind are made clear...Superficially, most of the Nasrudin stories may be used as jokes...But it is
inherent in the Nasrudin story that it may be understood at any one of many depths. There is the
joke, the moral - and the little extra which brings the consciousness of the potential mystic a little
further...”22

Apart from the Sufi angle, there are many books on Mulla Nasruddin tales. Such story
books are available in almost all the major languages of the world, though Mulla Nasruddin is
known by different names and his name has many versions. However, one thing is common to all
these countries — that most of the countries have story books about Mulla Nasruddin tales,
especially countries of the Silk Road region right from Turkey to China.

A Turkish writer and poet, Mustafa Ozcelik has discussed the life of Mulla Nasruddin in
detail along with his tales. Ozcelik has written the biography of a man who many scholars doubt
had actually existed. There are lot many debates and point of views as to whether Nasruddin was
an actual human being or just a folk hero, but Ozcelik describes real facets of his life - his
childhood, his education, his family, his life and death. Mustafa Ozcelik says that — “Even

¥ Idries Shah, The Subtleties of the Inimitable Mulla Nasrudin (London: The Octagon Press, 1983) 3.
20 -
Ibid, 11.
2 Idries Shah, The Sufis (London: The Octagon Press, 1964, 1977), xxi.
22 -
Ibid, 56.
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though eight centuries have passed, Nasreddin Hodja’s jokes still survive, for they were not only
relevant to the thirteenth century.”?

Mustafa Ozcelik also mentions the famous works in Turkey in which the name of Mulla
Nasruddin first appear in the written form, and which talk about his tales, like the ‘Saltukname’
by Ebu’l Hayr-1 Rumi in 1480 (this book is considered to be the oldest book which mentions the
name Nasreddin in written form), the ‘Letaif’ by Lamii, the ‘Seyahatname’ written by Evliya
Celebi in the seventeenth century, and many more.*

Mustafa Ozcelik quotes Dr. Mehmet Onder — “..Nasreddin Hodja has been
internationally recognized since the 15™ century in countries in Central Asia, including but not
limited to Azerbaijan and Turkmenistan. His fame also traveled to the land of Uighurs, China,
India, and during Ottoman rule, to the Balkans and Europe. Arabs attributed many jokes of
Nasreddin Hodja to Juha and translated them to Arabic. Meanwhile, Nasreddin Hodja became
shared cultural icon of the world's people and is known by various names.”?* This is a relevant
quote for this research topic as it, in very limited words, sums up the whole idea of the popularity
of Mulla Nasruddin around the world.

Mustafa Ozcelik also discusses the nature of these jokes and how to interpret them. He
quotes M. Halistin Kukul — “Historians, literary critics, sociologists and even theologians should
study Nasreddin Hodja. His jokes are not mere tools for fun; they are documents fraught with
wisdom, virtue, propriety and exemplars. It leads one to contemplate and learn.” (M. Halistin
Kukul)?® This quote gives the reason for this kind of a research topic which is striving to study
Mulla Nasruddin tales in depth and from a new perspective which is the Silk Road perspective.

Mustafa Ozcelik mentions that - “...the main purpose of Nasreddin’s humorous stories
was not entertainment. He knew how to use humor to make people think.”?’ He also has deviced
a few ways to ‘determining the authenticity’ of Mulla Nasruddin Tales.

2 Mustafa Ozcelik, Nasreddin Hodja: Eponym for Wit and Wisdom (New York: Blue Dome Press, 2011)
Preface.

2 Ibid, 25-33.

2 Ibid, 51.

26 Ibid, 66.

Z Ibid, 61.
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Even in China, which is the other end or rather the starting point of the Silk Road, Mulla
Nasruddin is a popular folk hero albeit he is popular by another name — Effendi or Afanti. China
even has a cartoon series on Mulla Nasruddin!

Primerose Gigliesi and Robert C. Friend translated the Uighur folktales of China about
Afanti by visiting the remote corners of China and listening and collecting these Chinese
Nasruddin tales and they say that — “In China the number of editions and copies that have been
published of Afanti, the Uygur minority’s tales of the Effendi Nasreddin, is astonishing. Even
more surprising is that Nasreddin — a Muslim folk hero known throughout Northern Africa, the
Middle East and Central Asia — should be taken so warmly and totally into the hearts of the
Chinese people, the majority of whom are non-Muslim. The answer...lies in that quality that
makes folklore survive the centuries — first that its hero must be a universal type who belongs to
the common people; and second, that he must be an individual who speaks their true
feelings...””® Mulla Nasruddin fulfills both these criteria — he is a universal-type hero who is a
common man, and he does speak about the common man’s vows.

Primerose Gigliesi states that — “The tales are also a part of the oral folklore of the entire
Muslim world. They are the result of that strange and wonderful capacity of stories to pass from
person to person, travel from one country to another and, over the centuries, to spread to entire
continents.”” Gigliesi also expresses his surprise to find how popular Nasruddin actually was in
China — “We began mentioning Afanti, the Effendi Nasreddin, to Chinese people, only to
discover that everyone we talked with, including children, knew the figure and the tales.”*® This
clearly shows the fame of Mulla Nasruddin and his tales in China.

Primrose Gigliesi mentions the difficulties he faced in translating such tales. It is a
genuine problem which was faced by this research topic as well. This problem is that due to
translation more often than not the essence of a tale gets lost! Gigliesi says — “Although we have
translated these stories from the Chinese, a pure and simple translation was not sufficient...We
rewrote the text where linguistic differences obscured the humor and retouched expressions and
dialogue when the two worlds and cultures ran the risk of not understanding each other...We

2 Primerose Gigliesi and Robert C. Friend, trans., The Effendi and the Pregnant Pot — Uygur Folktales from

China (Beijing, China: New World Press,1982) Inside front cover flap.
i Ibid, i.
30 Ibid, ii.

14



have also worked to preserve the originality, that difference which is born of the very fact that
the stories belong to another tradition.”*

An online review by L. Frazier states - “The tales are unmistakably folk wit from
centuries past and yet amusing for today as well. You will find several that apply to people and
situations you run into daily...”32

As far as literature on Mulla Nasruddin and his tales in the countries selected by this
research topic, which are India, Russia, Tajikistan, Turkmenistan and Uzbekistan, is concerned -
in India Mulla Nasruddin is well known. India considers Mulla Nasruddin to be its own and his
tales are very popular in India. His tales are found in India in almost all the Indian languages.
This research topic selected some tales of Mulla Nasruddin in Hindi, English and Bengali
languages. The Mulla Nasruddin tales which are selected for this study from India are in three
languages - in Hindi — ‘Mulla Nasruddin’®, in English — Story of Mulla Nasruddin*® and in
Bengali - ‘Shera Satyajit’in which there is a section dedicated to twenty-four anecdotes about

Mulla Nasruddin called ‘Molla Nasiruddiner Gaulpo’®.

The next country mentioned above in this research topic is Russia. In Russia, Mulla
Nasruddin became famous due to a novel written by Leonid Solovyov titled ‘IloBects 0 Xom:ke
Hacpexaune - Bo3myunrteanr CnokoiictBuss u OuapoBauubiii Ilpunu [Povest’ o Khodzhe
Nasreddine — Vozmoochitchel’ Spokoistviya ii Ocharovanniy Prince] which translated into
English means — The Tale about Hodja Nasreddin — Disturber of Peace and the Enchanted
Prince, which was then translated into English with the title — ‘The Beggar in the Harem:
Impudent Adventures in Old Bukhara’ in 1956 and ‘The Tale of Hodja Nasreddin:
Disturber of the Peace’ in 2009. It was further made into movies in Russian as well as other
Slavic languages. Then there are such authors like N. Osmanov who translated these stories from
Persian tales. Some of these translated tales which are in Russian that are found to be common
have been selected for this research topic.

31 Primerose Gigliesi and Robert C. Friend, trans., The Effendi and the Pregnant Pot — Uygur Folktales from

China (Beijing, China: New World Press,1982) vi.

32 L. Frazier, Review of the book ‘The Effendi and the Pregnant Pot," Amazon.com, 23 October 2002, Web, 18
July 2016

< https://www.amazon.co.uk/Effendi-Pregnant-Pot-Uygur-Folktales/dp/0835110273>.

3 Mulla Nasruddin (New Delhi: PM Publications, n.d.).

3 Story of Mulla Nasruddin (Mumbai: Alka Publications, n.d.).

3 Satyajit Ray, Shera Satyajit 1% ed., (Calcutta, India: Ananda Publishers, 1991) 389-404.
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Mulla Nasruddin is so popular in Russia that other than storybooks and movies about
Mulla Nasruddin, there are some other references made of him in poems and symphonies. One
such poem is written by a popular Soviet — Russian poet, Yevgeny Yevtushenko. It is titled —
‘Humour’ (FOmop). This poem shows the power of humour and its indestructibility.

There is another poem of Yevgeny Yevtushenko titled — ‘Babiy Yaar’ (babuii Ap), a part
of which is again about the power of humour and its indestructibility, and in 1962 Dmitry
Dmitrievich Shostakovich, a Russian Soviet composer dedicated one of his compositions titled —
‘Symphony No. 13’ to Yevtushenko and to Mulla Nasruddin.

In Tajikistan also Mulla Nasruddin is well-known. However, the stories that are taken for
this research topic are not from any book, but from a website that has hundred tales of Mulla
Nasruddin (100 ucmopuii 0 Xooowe Hacpeooune).*® From these hundred tales, a few common
tales have been selected for this sociolinguistic study. Another thing which is also worth
mentioning here is that - there is a sixteenth century famous poet of Tajikistan named Mushfiqi,
also known as Mullo Mushfiqi (Mynro Mywguxu) who lived for a long time in Bukhara. He is
sometimes compared to Mulla Nasruddin in Tajikistan, as he is known as a protagonist of folk
anecdotes because his satirical poems were, like the tales of Mulla Nasruddin, about the
sufferings of the common man and the unfair rules and greed of the rich.

In Turkmenistan, Mulla Nasruddin is known as Ependi. The book from which the Mulla
Nasruddin tales that are popular in Turkmenistan have been selected is titled — ‘Ependi.*’ It is
compiled by Amangul Durdyyewa. It has more than 400 tales of Mulla Nasruddin. These tales
are in the Turkmen language. In order to select tales from this book, they had to be translated
into English and Russian.

In Uzbekistan, Mulla Nasruddin is called Nasriddin Afandi, and Uzbekistan has at least

two collections of Nasriddin Afandi stories, which are ‘Afandining Qirq Bir Passhasi’ %(Forty
One Flees of Afandi) by Zohir A’lam (Tashkent, 1987) and ‘Afandining Besh Xotini®® (Five

36

100 ucropwmii 0 Xomke Hacpemnuue, Comunicom Tajikistan, 2010-2015, 4 February 2015
<http://www.comunicom.ru/tajikistan/66-photo-razdel.html>.
3 Amangul Durdyyewa, Ependi (Ashgabat: Ylym Publications, 2012).

3 Dmitriy A. Pitirimov, Khodja Nasritdin, Narod.ru, n.d., Web, 17 June 2014
<http://pagetour.narod.ru/bukhara/bu/Khodja_Nasritdin.htm>.
39 .

Ibid.

16


http://www.comunicom.ru/tajikistan/66-photo-razdel.html
http://pagetour.narod.ru/bukhara/bu/Khodja_Nasritdin.htm

Wives of Afandi). The Mulla Nasruddin tales in the books mentioned above are in the Uzbek
language.

The fame of Mulla Nasruddin in Russian and the Central Asian countries may be judged
by the numerous movies that were made on Mulla Nasruddin and his life in these countries,
some of which are - ‘12 Mogil Khodji Nasreddina’ (Twelve Graves of Khodja Nasreddin),
‘Khodja Nasreddin ii Azroil’ (Khodja Nasreddin and Azroil), ‘Nasreddin v Bukhare’
(Nasreddin in Bukhara), ‘Vkus Halwi’ (The Taste of Halwa), ‘Vozvrashheniye Khodji
Nasreddina’ (The Return of Khodja Nasreddin), ‘Pokhozdeniye Khodji Nasreddina’ (The
Adventure of Khodja Nasreddin), ‘Nasreddin v Khodzhente ili Ocharovanniy Prince’
(Nasreddin in Khodjent or The Charming Prince), and so on. All these movies are there on
YouTube.®

As for the contemporary literature about Mulla Nasruddin and the relevance of his tales
in today’s context is concerned, Prof. Peter Hawkins from UK gave rise to an amazingly new
concept of Mulla Nasruddin as a Management Consultant! He has portrayed the age-old Mulla
Nasruddin tales in new light in the background of a Company that hires Nasruddin as a
Management Consultant. Prof. Mike Pedler states — “Peter Hawkins has cunningly chosen the
most appropriate modern context for Nasrudin by making him a management consultant. As
such, much of his fooling is to do with teaching managers the difference between cleverness and
wisdom...The wise fool Nasrudin has many aspects to his clowning, of which I like the childlike
wonder and openness to the world most, which allows him both to play the fool and to take
himself seriously.”*

Peter Hawkins states the following about the superiority of Mulla Nasruddin — “From our
limited perspectives we create solutions to yesterday’s problems, which become the symptoms of
tomorrow’s troubles...Nasrudin can stop us in our tracks, turn us upside down, and make us

: 42
refresh our perspective...”

YouTube Links to movies mentioned above are in the ‘Feature Film' section of ‘Bibliography' at the end.
“ Peter Hawkins, The Wise Fool’s Guide to Leadership, (London, UK: O Books, 2005).
42 . .

Ibid, xix.
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Peter Hawkins uses the age old Nasruddin tales in modern context. This is what one of
the reviewers had to say to Prof. Peter Hawkins — “Thank you very much for inviting our beloved

Hodja in the modern boardroom.”*

Mulla Nasruddin is so famous, and his tales so popular that apart from books and articles,
old and new, about Nasruddin, numerous books and articles were published about such
characters or folk heroes throughout the world that resemble Nasruddin in some way or the other.
They can be called as his ‘equivalents’, such as Sly Peter in Macedonia and Bulgaria (in Bulgaria
his name is Hitar Petar), Till Eulenspiegel of the Germans, the Jewish prankster Hershele
Ostropoler, Gabra Hanna of Ethiopia, the Baldakiev figure of the Russians, the Arab Joha or
Juha, Bertoldo of the Italians**, and well-known pranksters or jesters of India like Birbal,*
Sheikh Chilli,*® Tenaliraman,*” Gopal Bhar.*®

All such literature mentioned above talk about Mulla Nasruddin and his tales. Writers
have tried to portray Nasruddin as a religious figure, as a Sufi saint, as a cleric, as an educator, as
just a ‘wise fool” and as a modern day management consultant even, to make people, especially,
children laugh, and many countries tried to depict Nasruddin as their own folk hero, and yet there
is no comprehensive comparative or contrastive study of Nasruddin tales that are common to
many countries, especially in the CIS countries and countries of the Silk Road region.

There is this debate among scholars as to whether Nasruddin was an actual person living
in Turkey in the thirteenth century or a fictitious folk hero. Some scholars believe that Nasruddin
is just a concept for poor people to fight against the evils of society in their respective countries.
Some scholars state that many tales that are attributed to Nasruddin are actually not his. Through

43 Marcel van der Pol, The Fool’s Wisdom, Keridwen.com, May 2008, Web, 31 July 2014
<http://www.keridwen.com/KVMe/0805E%20WiseFool.pdf>.
4 Idries Shah, The Sufis, (New York: Anchor Books, 1971) 71.

® Birbal was a Hindu adviser who served at the court of the Great Mughal Sultan of Medieval India, Akbar.

See History of Birbal, Indya Unlimited, n.d., Web, 22 July 2014 <http://www.india-intro.com/history/akbar-
birbal/45-india-parichay-akbar-birbal-history-maheshdas.html>.

e Sheikh Chilli was a Sufi Master at the court of Mughal Prince Dara Shikoh. See Philosophia: Sheikh Chilli:
A Person who Does not Understand the Law of Gravity, Rawat’s Blog, 19 April 2011, Web, 22 July 2014
<http://rawat.blogspot.in/2011/04/sheikh-chilli-person-who-does-not_19.html>.

v Tenali Raman was a legendary figure in 16" century A.D. at the court of Vijayanagara King, Raja
Krishnadevaraya. See Tenali Raman Stories, Mocomag, Issue 21, n.d., Web, 22 July 2014
<http://mocomi.com/fun/stories/tenali-raman/>.

® Gopal Bhar/Bhand was a legendary court jester of a Medieval King of Bengal, Raja Krishnachandra of
Nadia in the 18" century A.D. See Bengali Jokes of Gopal Bhar, BengaliNet, n.d., Web, 22 July 2014
<http://www.bangalinet.com/bengali_jokes gopalbhar.htm>.
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centuries, new tales have been added to the list of original Nasruddin tales to give them
importance and relevance.

Folktales like those of Mulla Nasruddin just do not arise in vacuum; there always is some
shred of truth behind such tales. As Steph Lawler, talking about stories quotes Sommers and
Gibson — “Stories guide action;...people construct identities by locating themselves or being
located within a repertoire of emplotted stories, ... ‘experience’ is constituted through
narratives, ...people make sense of what has happened and is happening to them by attempting to

assemble or in some way to integrate these happenings within one or more narratives...”
(Lawler).*

2. Folklore

The next section of this literature review discusses about Folkloristics. Folkloristics is a
matured discipline. The literature on folklore is as huge as the folklore itself. Folklore includes
many areas of human society and culture, and one such area is folktales, and under folktales
come the Mulla Nasruddin tales which are the focal point of this research topic.

Russian folklore goes back a long way and folkloristics is a well-developed discipline in
Russia. The literature on folklore is vast in Russia as well. One of the most significant and
ancient folkloristic work in Russia is titled — ‘The Tale of Igor’s Campaign’ («Croso o noaxy
Hzopese» - Slove o Polku Igoreve). This tale was written somewhere at the end of the twelfth
century, and it is about an unsuccessful campaign of Russian Lords against the Mongol army
when Mongols were trying to establish their supremacy over the then heavily-divided Rus’.

Another such significant work is by a trader named Afanasy Nikitin, which is titled —
‘Journey Beyond Three Seas’ («Xoowcoenue 3a Tpu Mops» - Khozhdeniye za Tri Morya), which
was written somewhere in the fifteenth century. This tale is mostly about a trader Nikitin's visit
to India, to the shores of Malabar. In this tale, India is called the ‘Land of Wonders’ («Cmpana
Yyoec» - Strana Chudyes)! This tale is popular not only in Russia but also in India. There was a
film made in 1957 on this tale which was titled — ‘Pardesi’ (which means foreigner in English).

49 Steph Lawler, Identity: Sociological and the Social World, Section 1, Chapter 2, Research Methods for

Cultural Studies, ed. Michael Pickering, (Edinburgh: Edinburgh University Press, 2008) 32-49.
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But the study of folkloristics as a serious discipline began in Russia somewhere at the end
of the eighteenth and beginning of the nineteenth centuries. Three names which are considered to
be pillars of Russian folkloristics are that of Alexander Nikolaevich Veselovsky, Viktor
Maksimovich Zhirmunsky, and Vladimir Propp.

Alexander Veselovsky is one of the most famous Russian literary critic and folklorist of
the nineteenth century, who did extensive work and formulated many theories and concepts of
comparative literature and he worked on the comparative-historical method for the study of
folklore. One of his well-known works is — ‘Historical Poetics’ («cmopuueckas [losmuka» -
Istoreecheskaya Poetika) which was published somewhere in 1897/1898 and again republished
by V. M. Zhirmunsky in 1940.

Veselovsky worked on searching for repetitive elements in the epithets that are used in
poetics, like how ‘sea’ is always ‘blue’ (mope cunee — morey sinyeye) and so on. Veselovsky
believed that there are some ‘poetical formulae’ on the basis of which stories are written.
According to him — “IToo momueom s pasymero gopmyny, omeeuasuiyio Ha nepevix NOPax
obujecmeenHocmu  HA  BONPOCHL, KOMOpble Npupodd 6Ciody CMABULd  Yel08eKy, U0
3aKpenissuile 0COOEHHO APKUe, KA3ABUWUECCS BANCHLIMU UIU NOSMOPIOWUECCS 6NeUaANMIeHUS.

deticmeumenvrocmu...”™® (Veselovsky)

(Translation — By motive | mean the formula which first of all generally answers to the
questions which were presented by Nature to mankind, that strengthened the usually vivid,
seemingly important and repetitive impressions of the reality...).

In a nutshell, it means that there are certain formulae on the basis of which tales are
usually written. In this way, Veselovsky managed to divide the simplest narrative unit, which he
called the motive (momus - motchiv). This is important to this study as it is analyzing Mulla
Nasruddin tales which are also written on the basis of some formula or content.

Though most of his works were unfinished or unpublished, his influence over eminent
Russian folklorists like Zhirmunsky, Propp, et al. led to further development in this field.
“Another testimony to Veselovsky’s influence is the concluding paragraph of Viadimir Propp’s
path breaking ‘Morphology of the Folktale’, where Propp humbly asserts that — ‘his

0 A. H. Becenorckuii, Cobpanvie counHennii: Tom Bropoit. Berm. 1. TTostrka crokeros (1897-1906) 3, 15

June 2016, <http://lib100.com/book/other/russian semiotics/html/?page=6>.
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propositions, although they appear to be new, were intuitively foreseen by none other than
Veselovsky’ and ends his study with an extensive quote from Veselovsky’s ‘Poetics of Plot’
(Propp 115-116)”."

Vladimir Propp is also a renowned Russian literary critic and folklorist whose work
‘Morphology of the Folktale’ («Mopgonoeus Craszku»- Morphologiya Skazki), which was
published in 1928 in Russia, in the then Leningrad created quite a big wave in the field of
folkloristics, because of Propp’s sub-division of the tales (especially Russian fairytales) into
thirty-one parts. It is still believed by some that with the help of these thirty-one parts, any tale,
any story, any movie plot even may be successfully written. It does not mean that each and every
tale will have all the thirty-one parts, but any tale would have some parts out of these thirty-one.
Propp’'s work remained hidden from the western world till it was translated and published in
English in 1958 and here also it created a revolution in the field of the narrative structure.

Another renowned Russian literary critic and folklorist is Viktor Maksimovich
Zhirmunsky. He also worked extensively on the theory of literature, poetics, and folklore. Some
of his major works are —Theory of Literature. Poetics. Stylistics.” («Teopus Jlumepamypeoi.
Iosmuka. Cmunucmuxa.» - Tchioriya Litcheratoori. Poetika. Stilistika), which was published
in1977; ‘Comparative-Historical Study of Folklore//Problems of Contemporary
Folkloristics’ («Cpasnumenvro-ucmopuueckoe Hzyuenue @onvrnopallllpodremwvr Cospemennot
Donvrropucmuxu» - Sravnitelno-istoricheskoye Izucheniye Folkora/Problemi Sovrimennoi
Folkloristiki) which was published in 1958.

According to Zhirmunsky — ... ¢horvknope camvix pazuvix HapoO08 Haruuecmeyem pso

mem, momueos, Croalcemaoes, cumyauuﬁ u m.n., CX00CmME0 KOmopbulx C6A3aHO C 07’lp€()€ﬂ€HHblMl/l

COYUATIBHBIMU U KYIIbNTYPHBIMU Y CIIOBUAMU pa36umuﬂ”.52

> Boris Maslov, trans. A. N. Veselovsky. “On the method and tasks of literary history as a field of

scholarship” (1870), Web, 15 June 2016,
<https://lucian.uchicago.edu/blogs/historicalpoetics/files/2010/08/Veselovsky 1870.PMLA Formatted.pdf>.

52

Jlepa ArTssmoBHa Kamano6a, H3yuerue pycckuti HapoOoHwiii cka3ox 6 konmexcme "uanoea kymemyp" 6 wikonaxk
¢ pooHbIM (Hepycckum) szvikom obyuenust Pecnyonuxu Tamapeman, MS Thesis, Kazarckeit IocymapcTBeHHbII
Ienarorryeckuii Yamsepenter, 2005, Pocuiickas I'ocynapcrsennas buommoreka, 21 June 2017,
<http://diss.rsl.ru/diss/05/0443/050443048.pdf>.
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(Translation - ...in the folklore of the most diverse populations a series of themes, motives,
plots, situations and so on are present, the similarities of which are connected with certain social
and cultural conditions of development.)

In short, it means that even though people of different regions are diverse in culture from
each other, in their folklore they have some common themes, motives, plots, situations, and so
on. This is what this study is also trying to establish with the help of Mulla Nasruddin tales
which are present in different countries of the Silk Road region.

Apart from these three Russian folklorists and their groundbreaking works, there are
some other works in Russian on folklore that are worth mentioning. One of them is titled —
‘Russian Folklore’ («Pycckuii @onvknop») by Professor Y. M. Sokolov. Sokolov not only
discusses about ‘the Nature of Folklore and Problems of Folkloristics’ («/Ipupooa @onvknopa u
IIpooremvr  Donvknopucmuxu» - Priroda Folkora ii Problemi Folkloristiki), but also
‘Historiography of Folkloristics’ («Hcmopuocpagpus Donvkropucmuxu» - Istoriyagrafiya
Folkloristiki), where he mentions prominent figures of Russia in the field of folkloristics
including A. N. Veselovsky. Sokolov states that — “@onsrop — 3mo omssyx npownozo, Ho 6 mo
JHce 8peMsi U 2POMKULL 20710C ;Ltacmo;m;ezo.”s3
(Translation - ‘Folklore is the echo of the past, but at the same time is the loud voice of the
present.”)

Sokolov also mentions A. N. Veselovsky’s contribution to this field. He says about

Veselovsky that — “Hayunoe nacreocmeo, ocmasnénnoe Becenosckum, 02pomMHO...KOIOCCATbHAS
NPOOYKMUBHOCMb HAYYHO-MBOpUYecKoU OesamelvHocmu Becenosckoeo conpososicoaemes u
Oe3epanuyHbIM  pA3HO0Opa3UueM MeMamuKy e20 UCMOPUKO-Tumepamypusix pabdom...Bo ecex
smux pabomax A. H. Becenosckuii cnedoean, 8 0CHOBHOM, CPABHUMENbHO-UCTOPULECKOM) UNU
KYIMYPHO-UCIOPULECKOMY Memooy...”
(Translation — The scientific legacy left by Veselovsky is huge...the colossal productivity of the
scientific and creative activity of Veselovsky is also followed by the unlimited variety of
thematics of his historical and literary works...In all these works A. N. Veselovsky followed
mainly the comparative-historical or the cultural-xistorical method...)

>3 10. M. Coxkomnos, Pycckuii @onskiop (Mocksa: Yumearns, 1938) 14.

>4 Ibid, 80 — 81.
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It means that A. N. Veselovsky made a colossal contribution to the study of folkloristics,
and in this, he used the comparative-historical method.

Another fact is that Russia conducted large-scale ethnographical exploration from 1858 —
1878. Numerous Russian scientific societies carried out a detailed study of Russia’s ethnography
and folklore. According to A. N. Pypin — “...not less than 4000 large works and bulky review
articles were published during the twenty years 1858 — 1878...and research still continues on the
same scale.”

This ethnographic research in Russia in the second half of the nineteenth century might
be considered as the predecessor of the extensive research carried out by sociolinguists on
ethnography, especially by Dell Hymes through his model of ‘Ethnography of Speaking’, where
the word SPEAKING is actually a mnemonic and is an acronym in the following manner:

S — “Setting and Scene’ of speech

P — ‘Participants’ of speech

E — ‘Ends’ — the purpose of speech

A — ‘Act Sequence’ — the order of performance of speech

K — ‘Key’ — the manner of speech

I — ‘Instrumentalities’- the medium of speech (singing, etc.)
N — ‘Norms of Interaction’ — the rules of speech acts

G — ‘Genres’ — the type of speech event (interviews, gossips, etc.)>®

Boris Petrovich Kirdan, a Ukrainian origin Russian folklorist states that — “Baorcnubrii
pa3epaﬂuqumeﬂbelﬁ NPpU3HAaK ¢O]ZbK/Z0prlx HCAHpOB cocmount 6 mom, KAaKum 06pa30M OHU
«CMBIKYIOMCA) C deﬁcmeumeﬂbﬁocmbm, m.e. 6 KAKOM Kadecmee OHU 6O0CNPUHUMAOMCA U

57
ovimyrom.”

55

A. N. Pypin, History of Russian Ethnography vol. 1-4 (Saint Petersberg: M. M. Stasyulevich, 1891).

Dell Hymes,”The Ethnography of Communication,” Carnegie Mellon University, Department of English,
Dietrich College of Humanities and Social Sciences, 7-8, January 2010, Web,12 June 2016
<http://repository.cmu.edu/cgi/viewcontent.cgi?article=1013&context=english>.

>7 b. I1. Kupnan, mon pen. Cruermduka @onpriiopusix XKaapos (Mocksa: Hayka, 1973) 34.
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(Translation — The important distinguishing feature of folklore genres is in the fact that how
they “fit in” with the reality, i.e. in what capacity they are perceived and retained.)

This means that the main feature of folklore genre is that how it ‘merges’ with the reality
and daily life.

He also states the following about the term ‘tale’ — “30eco mepmun «tale» nonumaemes
WUPOKO, KaK 8000We pacckas, nogecmeosanue. ABmop 66€n 8 KHu2y u CKA3Ku 0 HCUBGOMHBIX, U
8OULEOHbIE CKA3KU, U 1e2eHObL, OH 8blOEUL 2PYNNY POMAHMUYECKUX CKA30K, PACCKA308, WYMOK,
anexoomos...”

(Translation — Here the term “tale” is broadly understood as a story, a narrative. The author
included in the book fairy tales about animals, tales and legends about magic; he distinguished a
group of romantic/adventure tales, jokes, anecdotes...)

It means that the term ‘tale’ is a broad term. It may include stories, narratives, fairy tales
about animals, magic, and also jokes and anecdotes, like the Mulla Nasruddin tales relevant to
this research topic; Nasruddin tales are actually termed as anecdotes due to their short length.

Soviet-Russian folklorist and linguist, L. G. Barag mentions that — “...¢oonbrnop 6ce

. 59
6peMA USMEHAEMCA, 6 HEM 603HUKAIONT HOBbLE aenenus...”

(Translation - ...folklore changes all the time, new phenomena appear in it...)

It means that folklore is always changing, and new phenomena keep arising in it. This is
true in case of Mulla Nasruddin tales as well, as depending upon the new times and new
developments in the society, new concepts keeps getting added in his tales; new tales about
Mulla Nasruddin keeps appearing.

Barag’s work describes folklore in contemporary time and what changes it went through
and is going through to adapt to modern times and how folklore of one region gets influenced or

8 b. I1. Kupnan, mon pen. Cruermduka @onpriiopusix XKaapos (Mocksa: Hayka, 1973) 69.

JI. T. bapar, u np. Tpagmmn u CoBpemerHocTs B Donbkiope (Mocksa: Hayka, 1988) 3.
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merged with folklore of other regions, especially neighbouring ones, to give rise to a new type of
folklore — a type of mixture of cultures and traditions. It is also relevant to this research topic, as
here the tales of Mulla Nasruddin are being studied in the context of different countries and
cultures.

Another Russian folklorist Viktor Yevgenyevich Gusev tries to explain the connection
between folklore and society, and folklore and culture. He states that to clarify folklore just as
‘folk art’ («napoonoe meopuecmso» - narodnoye tvorchestvo) is not enough. It should be
clarified further, like what is meant by ‘folk’ because any given society has a number of layers —
the upper class, the middle class, the lower class, and the likes. «@onvxriop xrax napoonoe
meopuyecmeo — omao a6cmpaKmH0e NOHAmMuUe, npuo6pema}0u;ee peaﬂbelﬁ CMbICIT JTUUDb moet)a,
K020a OHO HANOJIHAEMCA KOHKpemHo-ucmopuiyecKkum coyudlbHbim CO@@pJfCClHueM, K0204 OHO
6O0CNPUHUMAENICA KAK meopdYecmeo mex Klaccoe u cpynn, Komopwvle cocmaeisiiu Hapod HA
PA3HbIX 9manax e2o paseumiusl. »60

(Translation — Folklore as a folk art is an abstract concept that acquires a true meaning only
then when it is filled with concrete historical and social themes, when it is perceived as the
creativity of those classes and groups which made up the folk at different stages of its
development.)

This means that the real life situations of the folk depicted through a tale makes the tale
real. In Mulla Nasruddin tales such real life situations and social problems are depicted and these
tales provide a solution to these problems in their own unique way — especially through humour
or stupidity.

Gusev even mentions Mulla Nasruddin when he defines what is meant by an ‘anecdote’.
He mentions Mulla Nasruddin as one of the folk heroes along with some other names. He defines
an ‘anecdote’ thus — “Amexoomom Ml Hasbiéaem odnuueckoe, camupuyeckKoe Uiu
romMopucmuieckoe npouzgeoenue, NOCMPOEeHHOe HA OOHOM JNU300€ C PEe3KO BbIPANCEHHOU
KyIbMUHayuel U HeoHCUOAHHOU KOHYOBKOU...AHeKOOmbl MO2ym YUKIUZ08AMbCA 80KPY2 UMEHU
NONYIAPHO20-UCOPUYECKO20 I  BbIMbIULICHHO20 — 2eposi (Xodwca Hacpedoun...)...”
(Translation — We call such epic, satirical or humorous works as an anecdote which is
composed of one episode with a sharp climax and an unexpected ending...anecdotes may revolve

around the name of a popular historical or fictional — hero such as Khodja Nasreddin...)

60

B. E. I'yces, Ocrernka @onbkiopa (Jleannrpaa: Hayka, 1967) 21.
o Ibid, 127.
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This quote mentions the name of Mulla Nasruddin which shows his popularity as a public
hero even in Russia.

Gusev also mentions in a footnote about Mulla Nasruddin that — “Auexdomur 0 Xooxce
Hacpeooune uzsecmmuvl ne monbko mMOpCKUM Hapooom, HO u apabam, bepbepam, HAceleHuro
Cpeoneri Azuu, bankan u op.”

(Translation - The anecdotes of Khodja Nasreddin are not only popular among Turkic people,
but also among the Arabs, the Barbarians, the people of Central Asia, the Balkans and others).

Gusev connects folklore to reality, i.e. the present scenario of folklore by stating that —
“Dcmemura qbwzbmopa — OmoO a9cmemuKka KOJNIEeKMmUueHozo meopdecmeda, OHA evlpasicaem
KOJIJIeKMUBHO Gblpa60maHHbl€, WUpPOKO npuHsimole Hapodezmu Macca/wu...npe()cmaeﬂeuuﬂ...B
d)OJZbK/ZOpe HenocpedcmeeHHo U AaAKmueHo eblpasicaemcs scmemuyeckull. uoean macc...2mo
obcmosimenbcmeo no6y9fc0aem CcCneyuairbHo paccmompemas (ﬁO]le]lOp KAaK UCMOYHUK NOKA3AHUA
acmemu4ecKo2o CO3ZHAHUA U acmemudecCKux 6Kycoe Hapoaa.”62
(Translation — The aesthetics of folklore is the aesthetics of collective creation, it expresses
collectively worked out, widely accepted by the folk masses...ideas...The aesthetic ideals of the
folk are directly and actively expressed in the folklore...This situation calls for specifically
considering folklore as a source of testimony of the aesthetic consciousness and aesthetic tastes
of the people.)

About the relationship of folklore with reality, Gusev states — “I'osops 06 scmemuueckom
OMHOWEHUU K 0elUCMEUMENbHOCIU 6 @OJleJlopen.OHO HEpA3pvbl6HO CBA3AHO C NpAKMuUu4YeCKumu,
NPUKTIAOHBIMU DYHKYUAMU NPOU3BEOeHUll HAPOOHO20 uckyccmaea. JKueou ¢ghonvrnop necmvicaum
gHe bvima, 6He obviuas...”®
(Translation — Speaking of the aesthetic attitute to reality in the folklore...It is inextricably
linked with the practical, applied functions of the works of folk art. Live folkore cannot be
imagined outside the day-to-day life, outside the customs...)

62

B. E. I'yces, Ocrernka @onbriiopa (Jlennnrpaa: Hayka, 1967) 267-268.
* Ibid, 268.
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Gusev’s views on folklore and society and their connection is a very useful link between
not only folklore and society, folklore and culture, but also between folklore and reality, i.e. the
present world.

A quick mention of another Soviet-Russian folklorist-traveller, Boris Nikolaevich Putilov
because of a relevant to this research topic quote in his words — “@oabkropucmuxa mosxcem no-
Hacmoswemy NpuHecmu peaibHyl0 00WeCmBeHHYI0 NOAb3Y, eClU OHA...00pamumcs K
B0YMUUBOMY UZYUEHUIO B3AUMOOEUCEULl U 83AUMOOMHOULEHUL (DONBKIOPA U PA3IUYHLIX Cchep
COBDEMEHHOU  HAPOOHOU  KYIbMYpPbl,...Hd OCHOBAHUU U3VUEHUS  DedalbHbIX  NpPOYeccos
nonslmaemcs evleecmu 06061(481—!1/!51 u esvicmynum c pekomendauuﬂmu no KOHKpDEMHbIMU
NPOGIEMAM KYIbMYPbL U COYUON02UU XYOoIICecmBeno20 bvima Hapoda.”® (B. N. Putilov)

(Translation — Folkloristics can actually be of real social use if it...pays attention to seriously
study the interactions and relationships of folklore and various spheres of modern folk culture, ...
on the basis of the study of real processes it tries to generalize and give recommendations on
concrete problems of culture and sociology of the artistic life of the people.)

This quote has been included in this study as it comes close to connecting Folklore with
Sociolinguistics.

B. N. Putilov’s views have been taken into consideration in this literature review for this
very fact that he talks about using folkloristics to solve and realize real life problems of human
society, and he comes close to connecting folklore with sociolinguistics, one aspect of which is
to analyze the role of language in human society and the influence of human society on
language.

Reviewing literature on folklore outside of Russia would not be complete without
mentioning the renowned American folklorist — Alan Dundes. He is credited with the
establishment of folklore studies as a proper discipline in America. He was a strongly
opinionated folklorist who evoked a lot of reactions from his contemporaries and peers, but he
continued on his path of folkloristic research and in connecting folklore with other fields such as
anthropology, et al.

&4 H. B. HoBrixoB, mox pen. @onbkiiop u XynoxecrseHHas CamonestensHocTh (JIernarpan: Hayka, 1968) 7
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Mention needs to be made of a book titled — ‘Essays in Folkloristics,” which is a
collection of Alan Dundes' world famous essays, like ‘Texture, Text and Context,
‘Structuralism and Folklore," and others. According to him — “Folkloristics is the scientific
study of folklore just as linguistics is the scientific study of language.”®

Alan Dundes states in his essay ‘Who are the Folk?’ how folklore can be useful in
studying a phenomenon, which is used in sociolinguistics a lot, which is the ‘code-switching.' He
says — "Folk is not a dependent variable...Many of these folk groups may be considered as part-
time folk...One important consequence of the notion of part-time folk is the possibility for the
study of code-switching. As individual moves from one of the folk groups to which he belongs to
another, he must shift mental gears so to speak. A man normally wouldn't tell jokes exchanged in
a military setting at a Church-sponsored meeting.”®® This very phenomenon of code-switching is
extensively studied in Sociolinguistics.

Alan Dundes also explains the relevance of folklore in today’s world thus - “The
technology of the telephone, radio, television, Xerox machine, etc. has increased the speed of the
transmission of folklore. What used to take...months to cross the country can now move around
the world in a matter of seconds...technology itself has become the subject of folklore...SO
technology isn’t stamping out folklore...”®" In the items mentioned above, one may now include
computers and mobile phones as well, along with telephone, radio, television, et al.

In his world-renowned essay ‘Texture, Text and Context,’ Alan Dundes goes on to
define these three terms with relation to folklore. He states — "The text of an item of folklore is
essentially a version...of a tale...A text may be subjected to structural analysis just as its texture
may be subjected to structural analysis...The context of an item of folklore is the specific social
situation in which that particular item is actually employed.”®®

Dundes also states that — “In 1929 Roman Jakobson, in a joint essay with P. Bogatyrev,
noted that folklore and language were somewhat analogous in that both are a collective social
phenomenon with definite regularities of pattern.”®® This shows that folklore and language are

o Alan Dundes, Essays on Folkloristics (Meerut: Folklore Institute, 1978) vii.

6 Ibid, 9.

& Ibid, 18.
o8 Ibid, 27.
& Ibid, 51.
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connected, and language is connected to sociolinguistics, and thus, sociolinguistics is connected
to folklore as well.

Dundes makes some relevant observations regarding the methodology or method of
studying folklore. A remark which is relevant to this research topic is — "...whether a folklorist
employs the comparative method or structuralism, he is concerned with 1. defining similarities,
and 2. delineating differences.”” This is exactly one of the objectives this research topic is trying
to accomplish with the help of Mulla Nasruddin tales. It is trying to find similarities and
dissimilarities in these tales that are popular in different countries and cultures of the Silk Road.

Further, Dundes also remarks that - “...on the basis of a single local form of only one tale
type, one would not really have sufficient evidence...one would need to have historic-geographic
studies of other tale types which showed the same or similar local forms of those tales...”™*

Then Dundes talks about the trickster tales, in which category tales of Mulla Nasruddin
are also included. Dundes says — “Hero-villain, trickster-dupe would be examples of individual
characters in opposition...sometimes the opposition is contained in a single character.”’* Mulla
Nasruddin is such a single character in which both the oppositions exist. Dundes also mentions
the concept of ‘wise-fool," by which name Mulla Nasruddin is often called. "The wise fool who
commonly combines folly and wisdom and who may confuse the literal and the
metaphorical...”"

In conclusion to this part of the literature review, the following statement of Dundes will
amply reveal the role of folklore — “The study of folklore should include both the study of lore
and the study of folk...Let's put the 'folk’ back into folklore.”™

The views of Alan Dundes about folklore are extremely important for this research topic,
as they provide the much-needed base for this topic to be built up because they establish a well-

70 Alan Dundes, Essays on Folkloristics (Meerut: Folklore Institute, 1978) 187.

& Ibid, 187.
7 Ibid, 192.
73 Ibid, 192.
74 Ibid, 67.
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described connection of folklore with language and human society, which are the two factors that
Sociolinguistics studies.

3. The Silk Road

This research is to analyze Mulla Nasruddin tales taken from such countries that are
linked with each other from ancient and medieval times via the Silk Road. China was the main
country of the Silk Road because the art of making silk began in China and then the existence of
this magical fabric became known to other countries of the world, and thus began the silk trade.
India was also a major country on the Silk Road, as it was popular for export of its spices to the
other countries of the Silk Road; this lesser-known trade route was called the ‘Spice Route.'

This land trade route got its name the ‘Silk Road” much later, and the countries through
which it passed were forever intertwined with each other in such a way that a ‘common Silk Road
culture’ was formed, as quoted by Dr. Konuralp Ercilasun in his paper titled — ‘Silk Road as a
Sub-Global Region: A Sphere Emerging from the Interaction of Cultural and Economic
Fields’. He also states in his paper that — "We can find a lot of common melodies between the
modern Indian music and the Uygur modern music; or between the Iranian, Turkish and Uzbek
modern music. This situation is the same in the movie industry...my emphasis is that the common
melodies between the Silk Road countries are more fundamental. »™ Ersilasun has mentioned
two cultural phenomena — the music and the movie. The current research is trying to carry out a
comparative study of such a cultural phenomenon, which is the folktales of the Silk Road
countries, especially the common or similar tales of Mulla Nasruddin.

This research topic is trying to connect the commonalities of Mulla Nasruddin tales via
the Silk Road which mostly stretches from Turkey (the country of origin of Mulla Nasruddin
tales as per the majority opinion of the scholars in this field) to China (where, it is believed that
the tales of Mulla Nasruddin became popular due to the Uyghur people of China who are of
Turkic origin), and also passes through the Central Asian countries (most of which are part of the
C.1.S. now) since ancient times - like Tajikistan, Turkmenistan, and Uzbekistan, as tales of Mulla
Nasruddin are prevalent in these countries, albeit with the name of Mulla Nasruddin pronounced
and written slightly differently.

7> Dr. Konuralp Ercilasun, Silk Road as a Sub-Global Region: A Sphere Emerging from the Interaction of

Cultural and Economic Fields (2003), Web, 25 July 2014,
<www.centralasia-southcaucasus.com/docs/.../Paper Kenuralp Ercilasun>.
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Apart from Ercilasun, there are some other scholars who wrote about the Silk Road and
whose views have been consulted for this research topic to know more about the cultural
exchanges including literature along the Silk Road.

One such scholar is Xinru Liu who is a Chinese-born historian settled in the United
States. She talks about the religious exchanges that took place along the Silk Road. She discusses
not only about the major religions that spread along the Silk Road, like Islam, Christianity,
Buddhism, but also about the spread of such minor religions as Manichaeism, Judaism,
Nestorianism, Zoroastrianism, and others. She also discusses, how through the spread of each of
these religions, their belief systems, culture and literature spread along the Silk Road countries
and how all these elements of all these religions and culture blend into one over the years.

Xinru Liu begins one of her books about the Silk Road with these words — “This is a
story of silk...It is an attempt, using silk as a thread, to examine a series Of historical events
which took place in several cultural regions of Eurasia from the seventh to the twelfth
centuries...this book tries to reveal the possible economic and cultural interaction between these
events and regions on the one hand, and certain changes caused by interactions within various
societies which traded in silk. During the sixth and seventh centuries, a significant cultural
pattern emerged across Eurasia. Certain political and cultural events heralded a period of
frequent communication and interaction between the few existing cultural regions — East Asia,
South Asia, West and Central Asia... »76

She raises a valid question about the region of the Silk Road, as she asks — “Is it possible
to find a rule, a pattern, a common rhythm of historical development among different regions
with seemingly totally different cultures? This question is also relevant for scholars...as
increasing archaeological discoveries and other historical evidence show links and even causal
relationships between events that took place in regions remote from each other, which cannot be

explained under the assumption of the model of separated and isolated civilizations. 1

She admits to the gap in research on the Central Asian region of the Silk Road, stating
that — "...more attention be paid to Central Asia...the entire history of Central Asia still evades
our knowledge, and even an outline of the history of this region is yet to be reconstructed."’
This is exactly what the current research topic is attempting to provide — an outline — however
vague maybe, but nevertheless an outline of the Central Asian region with the help of common

76 Xinru Liu, Silk and Religion: An Exploration of Material Life and the Thought of People, AD 600 — 1200
(Delhi: Oxford University Press, 1996) 1.

7 Ibid, 5-6.

78 Ibid, 6.
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or similar Mulla Nasruddin tales. This very similarity is what Xinru Liu also talks about
proposing that — “When a historian examines an ancient culture, a region, or a people, he cannot
escape the many, often unexpected, similarities and instances of interactions between peoples
stationed geographically far apart. This story of Silk and religion, which encounters the
similarities and interactions existing among the peoples of China, Central Asia, India... " Such
kind of similarities may also be encountered through the literature of these regions, and this is
exactly the endeavor of this research topic.

Xinru Liu also talks about the caravan culture on the Silk Road. She says that
“...merchants, accompanied by pilgrims and preachers, traveled in caravans along the
dangerous Central Asian routes...”® This culture of traveling in caravans and staying at
caravanserais is common in all the regions joined by the Silk Road. The archaeological remnants
of these caravanserais are still there in the Central Asian region of today's world. The Central
Asian region was so famous for textile trade along the Silk Road that Central Asian cities which
exist even today, like Merv in Turkmenistan and Samarkand in Uzbekistan became important
places on the Silk Road — “The textile of Merv in Central Asia was so famous that even Africa
and Spain imported these textiles. Samarkand in Central Asia was the meeting place of

81
merchants...”

Xinru Liu and Lynda Norene Shaffer as co-authors explore the “...cultural importance of
the Silk Road.”® That is why their views and thoughts are relevant for this research topic. They
talk about the history of Silk Road from second century BC, discussing the Roman Empire and
the Han Dynasty, till about the thirteenth century AD when Mongols were consolidating their
rule. They also discuss the transportation and communication scenario between Europe and Asia.

Xinru Liu has published many books on the topic of Silk Road. However, a concrete
reference to literary exchanges is not mentioned or explored by her. Her books on Silk Road are
more on the historical side, dealing with commercial and religious exchanges along this road.
Though, her books do give a clear and broad picture of the Eurasian exchanges in trade, religion
as well as culture, and it can be deduced that since literature, especially oral, is a part of any
people’s culture, that is why when she talks about cultural exchanges, it automatically includes
literature as well.

7 Xinru Liu, Silk and Religion: An Exploration of Material Life and the Thought of People, AD 600 — 1200
(Delhi: Oxford University Press, 1996) 6.

80 Ibid, 26.

& Ibid, 165.

8 Xinru Liu and Lynda Norene Shaffer, Connections Across Eurasia: Transportation, Communication, and

Cultural Exchange on the Silk Roads (Boston: McGraw Hill, 2007).
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Another scholar who writes about the Silk Road is M.S. Luke. He is an Australian who is
settled in Nainital in India with his family. He has a doctorate on the subject of the Silk Road. He
talks about the travelers on the Silk Road in a chronological order and also talks about the spread
of religion in a systematic way and finally, from history he comes to the present condition of the
Silk Road, discusses the projects that are currently going on for the revival of the Silk Road, and
last, but not the least, gives a clear picture of the contribution of Central Asia to the prosperity of
the Silk Road. This contribution of the Central Asian countries is what interests this research
topic as it is concentrating on the Central Asian region as a hub of Mulla Nasruddin tales.

M.S. Luke also mentions an interesting fact, which is that the Silk Road existed for
around two thousand years before anyone gave it its name. He points out that — “... Ferdinand
von Richthofen invented the term ‘Silk Road' (Seindenstrabe, in his native German)...In all of
history Richthofen appears to have been the first to conceptualize the land routes across Asia in
such a singular way — no one else, at least, had come up with such a catchy label.”®?

M.S. Luke also describes in detail the caravan and caravanserai culture. Regarding
caravanserais, he observes that —The oases of the Silk Road — Marv, Balkh, Bukhara,
Samarquand, Kashgar, Turfan, Khotan, and others — owed their prosperity and often their very
existence to the regularity of passing caravans. They offered way stations, or ‘caravansarays,’

where large numbers of travelers could stop and rest for a night or more..."

The interesting fact that comes to light from the above-mentioned is that most of the
names of the towns mentioned here are in the Central Asian region and most of these towns are
still flourishing today. The caravanserais were the meeting places of people on the Silk Road
where they exchanged their folktales, stories, songs, and other things.

M. S. Luke not only talks about the Silk Road of the past but also shows the present
status of the Silk Road. This gives his views the credibility and relevance for today’s scenario of
the Silk Road.

8 M.S. Luke, The Silk Road: An Ancient Trade Route (Delhi: Sumit Enterprises, 2008) 39.
84 .
Ibid, 48.
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Yet another well-known scholar in the field of the Silk Road is VVadime Elisseeff. He is a
Russian born historian who is an expert on the history of the Far East region. He calls the Silk
Road as ‘Highways of Culture’ first, and then ‘Highways of Commerce’ which is interesting as
most other scholars concentrate on the commerce/trade part of the Silk Road first and then come
to the cultural or religious exchange part.

Since Vadime Elisseeff had also been the Chairman of the UNESCO’s committee of the
Silk Road, he discusses about the UNESCO Project ‘Integral Study of the Silk Roads: Roads of
Dialogue,” which is going on since 1988 and the aim of this Project is to highlight —...by
adopting a many-sided approach to the physical and intangible heritage through epics,
languages and scripts, arts and living traditions — the dialogue and meeting of cultures.”® He
also states that - “...the studies carried out under the Project have shown that identity, seen in
the long-term perspective of history, cannot be viewed as a ghetto or an enclosure, but should
be seen as the result of a whole process of synthesis and encounter between peoples and
cultures.”®

Elisseeff mentions that — “In 1874, the Geographical Magazine published yet another
article by the explorer on ‘land communication between Europe and China.' The article reflected
von Richthofen's principal idea that Central Asia was not only a link but, above all, a third
partner — virtually a subcontinent — receiving and giving the cultural wealth of all those who
cross its bleak steppes and deserts, waging war or bringing peace, encouraging trade,
propagating religions, or merely traveling about in quest of knowledge.”®’

Another interesting observation made by Vadime Elisseeff is that — “...from the very
beginning of the Christian era and for centuries afterwards, an increasing number of travelers,
pilgrims and merchants, scholars and explorers - translating Indian texts into their mother
tongue or taking notes — drafted accounts of their travels and reports on local customs and
festivities. Other records include traveler's itineraries in the steppes and deserts and the
logbooks...These describe all there was to be seen...all that was to be heard...all that could be
collected...all that provided solace, whether inns or stopping-places, markets or

. 5,88
caravanserais...
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The connection of Moscow (Russia) to the Silk Road is also mentioned by Vadime
Elisseeff in the following words — “During the same century, (the sixteenth century) for example,
at the request of the English merchants of ‘Muscovy’, Anthony Jenkinson set out to obtain
information on the itinerary from Moscow to Bukhara and beyond. He returned in 1558 with a
comprehensive report.”®

Elisseeff states that — “A dialogue between the cultures means exchanges not only of
goods but also of ideas.”®® And also — “The intermingling of populations along these roads was
constant and contacts were established as much through immediate neighbors as through those
who lived far away.”*!

So far as the scope of research is concerned with this topic of exchanges on the Silk
Road, Elisseeff asserts that — “If the studies undertaken are further pursued, clarification of the
mechanism underlying inter-influences could bring a better understanding of the components of
each culture and greater appreciation of the mutual gifts that result from a secular intermingling
of resources. Each of us would be able to discover, at long last, how he or she is a child of
multiple origins and a crossbreed of the past.”®

Vadime Elisseeff talking about his book about the Silk Road concludes the following —
“Within the unity of the problem dominated by the ‘dialogue between cultures,’ with its notion of
mutual influences, and beyond the variety of their methods and regardless of the roads referred
to, the texts presented in this volume can be divided into four groups: the first concerns religious
movements...The second centers on interregional relations with merchants and haulers...The
third group, focusing on the intercontinental trade of merchants...The fourth group...raises
questions of art, technology and sociology.” This research topic mostly concentrates on the
fourth group.

The topic of the Silk Road is far from obsolete. All over the world conferences are being
organized and projects are being implemented to revive this so called ‘life-line of cultural
interaction’ because the world has begun to comprehend the value of such a link in today’s
volatile times. Even newspapers publish articles from time to time these days on Silk Road. In
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March 2015 there were two such articles published in The Times of India newspaper — one on 6™
March 2015 titled — ‘China seeks India’s ‘Spice Route’ to link with its ‘Silk Road’, and the
other was published on 29™ March 2015 titled — ‘China to accommodate India in Silk Road
plan.’

There was an International Conference ‘Revisiting the Silk Road,' held at Jawaharlal
Nehru University in November 2012, which was organized by the Centre of Russian Studies
(CRS), School of Languages, Literature and Culture Studies (SLL&CS). This International
Conference discussed the many facets of the Silk Road, and its past, present and future.
Renowned scholars, especially from India, Russia and the Central Asian countries presented their
views on multiple topics revolving around and connected to the Silk Road and its relevance
today. Many such Conferences, Seminars and talks have also been organized by the Centre of
Russian Studies and the Silk Road Studies Programme, JNU in collaboration with the countries
mentioned above which have been part of the Silk Road.

All these Conferences generated a significant amount of literature in forms of papers and
articles presented in the field of the Silk Road and its revival. Mention needs to be made of a
book of articles edited by Professor Manu Mittal of Centre of Russian Studies, SLL&CS, JNU,
titled — ‘Cultures and Societies in Transition: India, Russia and other C.1.S. Countries.’
(2008).

It is being mentioned in this literature review because of its relevance to this research
topic, as it describes the socio-cultural transitions of such countries, most of which are the focus
of this research topic; the countries are — India, Russia and the Central Asian countries of
Kazakhstan, Kyrgyzstan, Tajikistan, Turkmenistan and Uzbekistan, which are also part of the
C.l.S.

A special mention is made here of an article from this book, titled — ‘llenTpansnas
A3usi: BeTpeua KyJbTYpHBIX Tpaguuuii Bocroka m 3amana’ [Tsentralnaya Azia: Vstrecha
kultoornikh traditsii Vostoka ii Zapada] - Central Asia: a Meeting of Cultural Traditions of the
East and the West in English written by M. L. Ahmedova. She calls Central Asia as a
geographical and historical link between the East and the West, and also mentions the existence
of Silk Road during ancient times, and then goes on to describe these links, talking about its
history and geography — “IJenmpanvuas Asus ceocpagpuuecku u ucmopuyecku S6Is1emcs
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CBAZYIOWUM 36eHOM MedcOy cmpanamu Bocmoka u 3anada. B oanékou Opegnocmu 30eco
HAX0OUJICsl 21A6HbII Ompe3oK Benuxoeo wiénkosoeo nymu...”94

(Translation — Central Asia geographically and historically is the link between the countries of
the East and the West. During ancient times, the main segment of the Great Silk Road was

located here.)

Further, she also shows the connection in ancient times of India, the Central Asia and Iran
with the people of Upper Volga, Siberia and the Far East, which are all part of Russia now.
“Yepes L]lenmpanvnyro Azuro wnu maxoce nymu ¢ FOza na Cegep, no Komopuim 0CyujeCmesiuchy
¢ Opesmuvix épemén cesazu Mnouu u Upana ¢ mnapooamu eepxosou Boneu, Cubupu u Janvnezo
Bocmoka.”*

(Translation — Routes from the South to the North via which the communications between India
and Iran with the people of Upper Volga, Siberia and Far East were carried out since ancient

times were also passing through Central Asia.)

4. Sociolinguistics

As far as the field of sociolinguistics is concerned, a few scholars are worth mentioning.
One of them is an American sociolinguist, Peter Trudgill who discusses what the term
‘Sociolinguistics’ actually means and what type of relationship a language might have with
different elements, like society, social class, ethnic groups, sex, context, social interaction,
nation, geography, and humanity. By putting language in a relationship with the elements
mentioned above, Peter Trudgill has given a concrete idea of what sociolinguistics is and how it
applies in day-to-day life.

However, the aspect of sociolinguistics discussed by him are more technical in nature and
do not say much about the creative side of sociolinguistics- how it applies to the literary part of
human life, though he does discuss the relationship between language and social interaction,
where he describes a phenomenon called ‘code-switching” which is actually simultaneous use of
two languages. He also describes some of the experimentations that were carried out with the
help of subjects i.e. people from different countries who spoke different languages, and how they
often mix their language with the ‘universal’ language — English.

i Manu Mittal, ed. Cultures and Societies in Transition: India, Russia and other CIS Countries (Delhi: Shipra

Publications, 2008) 203.
* Manu Mittal, ed. Cultures and Societies in Transition: India, Russia and other CIS Countries (Delhi: Shipra
Publications, 2008) 203.
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A similar kind of phenomenon which is described by Peter Trudgill is also observed
among the educated class of India, especially, in Northern India, where the language Hindi that is
used as a medium of interaction is studded with English words. There is even a term for this
form of language which is ‘Hinglish’ (a mixture of the words Hindi and English). This form of
language is used in a comfortable manner in day-to-day communication.

The sociolinguistic research going on in India deals with such kind of mixing of codes of
two or more different languages, as India is a multi-lingual country and each and every town in
India is a place of more than one Indian language and many dialects.

In a paper titled ‘A Sociolinguistic Study of Linguistic Variation and Code Matrix in
Kanpur’, Dr. Sujata Chaturvedi talks about the city of Kanpur and its Kanpuriya Hindi and also
about the phenomenon of Hinglish — “The educated and literate class is mostly bilingual i.e. they
have good knowledge and extensive usage of Hindi and English and dialectically, they are either
uni-dialectal or else do not use any dialects at all. They are comfortable using standard Hindi at
almost all occasions intermingled with Standard English...Many a times, there seems some
overlapping of codes, and in such a situation code mixing is frequently used, like Hindi is mixed
with English to give rise to "Hinglish'...”® All this is relevant to the present research topic as
with the help of Mulla Nasruddin tales it tries to show how people of one culture borrow words
from another and use it comfortably in their native language.

Two other scholars in the fieldof sociolinguistics are Ronald Wardhaugh and Janet M.
Fuller. They are trying to provide detailed explanations and information about the realm of
sociolinguistics and the areas that it is connected with. They describe how over a period of more
than half-a-century, sociolinguistics has evolved as a subject and how it came to be recognized as
an important and separate field from linguistics and sociology, and yet is still connected with
them in its own way. Wardhaugh and Fuller give a general perspective on sociolinguistics and
describe it as follows — “Sociolinguistics is the study of our everyday lives — how language works
in our casual conversations...the presence of societal norms, policies, and laws which address
language.”®’

% Sujata Chaturvedi, A Sociolinguistic Study of Linguistic Variation and Code Matrix in Kanpur, Journal:

Procedia — Social and Behavioral Sciences, 192 (2015), 107-115, 9 September 2016,
<www.sciencedirect.com.>.

7 Ronald Wardhaugh, and Janet M. Fuller, An Introduction to Sociolinguistics, (United Kingdom: John
Wiley & Sons, Inc., 2015, 7" ed.) 1.
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Sociolinguistics has been distinguished from ‘sociology of language’ by
Wardhaugh and Fuller in the following way — <“...Sociolinguistics is concerned with
investigating the relationship between language and society...and of how languages function in
communication...”®®, whereas, ‘sociology of language’ is concerned with — «...trying to discover
how social structure can be better understood through the study of language.”®

In other words, it means that sociology is primarily concerned with language influencing
the society, whereas sociolinguistics is primarily concerned with society influencing the
language. These two subjects are like two sides of the same coin, and sociolinguistics is an
interdisciplinary subject which is inherently connected with such disciplines as sociology,
linguistics, psychology and anthropology.

“Sociolinguistics should encompass everything from considering ‘Who speaks what
language to whom and when and to what end’ (Fishman, 1972, p. 46)”.1%° This research topic is
also concerned with the connection between language and society, and tries to decipher how a
language functions in a society as a means of communication with the help of Mulla Nasruddin
tales.

Ronald Wardhaugh and Janet M. Fuller deal with languages and dialects and how
multilingual societies function. And also, “...what happens when speakers of different languages
come into contact with each other.”*® They also deal with methodologies of research in the
fields of regional dialects and local vernaculars.

According to Wardhaugh and Fuller "...variation can lead to language change...”

This is an important observation for this study as it is trying to establish with the help of Mulla
Nasruddin tales this variation factor that how language of these tales go through some changes
when these tales enter from one country to another country, because different countries provide
these tales with different atmosphere, which leads to the variations.
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Wardhaugh and Fuller also talk about such important and relevant to this study topics like
‘Ethnographic Approaches to Sociolinguistics,’ ‘Pragmatics’ and ‘Discourse Analysis.'
‘Discourse Analysis’ describes in detail about what is ‘conversation analysis’ (CA) and what is
‘Critical Discourse Analysis’ (CDA) and how they differ. This view about discourse analysis is
also relevant for this research topic as it shows a way to connect sociolinguistics with folklore,
and as a result, with folktales, which is the focus of this research topic.

Michal Krzyzanowski a professor from Sweden notes that “...bringing ethnographic
perspective to CDA research has emphasized the need to examine the relationship between
context and text, and broadened the notion of context to include not just physical or linguistic
context but also societal context...”'*

Wardhaugh and Fuller also talk about gender perspective in using a language, and also
about the role of sociolinguistics in the field of education and language planning. They provide a
unique perspective of “how men and women use language...”*** According to them men and
women speak the same language, but use it differently.

Nevertheless, the topic of literature and folklore in context with sociolinguistics is
missing from their views. The question arises that if Sociolinguistics is compatible and
connected with so many different disciplines, then why not with literature too? Literature and
Folklore are also important facets of human society and are expressed through language.

To understand the field of sociolinguistics and its applications better, perspectives of
some other scholars are also taken into consideration. One such scholar is Dell Hymes. He is one
of the most reknowned American sociolinguists. He remarks — “Language is not everywhere
equivalent in communicative role and social value; speaking may carry different functional loads
in the communicative economy of different societies...no normal person and no normal
community are limited in repertoire to a single variety of code, to an unchanging monotony,
which would preclude the possibility of indicating respect, insolence, mock-seriousness, humor,
role-distance, etc. by switching from one code variety to another.”%
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Furthermore, there is a comparison between Hymes’ ‘communicative competence’ and
Noam Chomsky’s notion of ‘linguistic competence’ - “Hymes has elaborated the concept of
‘communicative competence’ which refers to the psychological, cultural and social rules which
discipline the use of speech in social settings.”*

Pier Paolo Giglioli, an Italian sociologist is of the opinion that “...a person endowed with
mere linguistic competence would be a sort of cultural monster. He would know the grammatical
rules of his language, but he would not know when to speak when to be silent, which
sociolinguistics options to select from a repertoire on what occasion...” " This quote is specially
mentioned because this phenomenon of knowing grammatical rules of a language without
understanding its background is also observed during teaching of a foreign language. This
happens due to lack of those settings under which a language flourishes in its country of origin.

In Dell Hymes’ article titled - ‘Towards Ethnographies of Communication: The
Analysis of Communicative Events,' there is a story about a man who talks to stones and seems
to understand them! A similar concept is there in many of Mulla Nasruddin tales, where
Nasruddin talks to inanimate objects and animals and claims to understand them!

Dell Hymes states that — “...the question is one not of what language does for and to
participants, their personalities, culture, and the like but of what participants, their
personalities, and the like, do for and to a language.”® Hence, the main focus of
Sociolinguistics is on how society affects and changes a language.

J. Gumperz, an American linguist remarks — “...speech is not constrained by
grammatical rules alone. An individual’s choice from among permissible alternates in a
particular speech event may reveal his family background and his social intent, may identify him
as a Southerner, a Northerner, an urbanite, a rustic, a member of the educated or uneducated
classes, and may even indicate whether he wishes to appear friendly or distant, familiar or
deferential, superior or inferior.”*®
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Ivana Markova, a British social psychologist interested in language and its
communicative role edited a book of collected articles on sociolinguistics the purpose of which is
- in her words — “...to support the growing interest in the social psychology of language and to
identify the new spheres of research in this field.” (Markova, p. ix)™*° It mentions theories and
ideas of linguists like Noam Chomsky and sociologists like Kant, and even philosophers like
Aristotle, trying to give a clear picture of the evolution of Sociolinguistics as a new and separate
discipline.

Mentioning renowned sociolinguists like William Labov and Dell Hymes and their
contribution to the field of sociolinguistics, Markova says that “...the work of the few
sociolinguists, for example Hymes’ exploration of communicative competence and of the
interaction of various aspects of language and social setting, as well as Labov’s concern with
sociolinguistic structure and the role of social factors in linguistic evolution, can now be seen as
indicating the new developments in research into language and communication.”**

A psychologist Valerie Walkerdine and a linguist Chris Sinha show a relationship
between language and cognitive development with the help of many tests and experiments to
prove the role of context. They state that "within the field of recent psycholinguistic and
sociolinguistic research, there is a growing body of data which can be taken as support for the
view that context is central to any understanding of cognitive and linguistic development.”*2

Guy Fielding and Colin Fraser say the following about Sociolinguistics: “Sociolinguistics
is concerned with the relations between systems of communication, especially linguistic systems,
and the social situations in which they are used. The social situation is frequently analyzed in
terms of the first three components of Hymes' (1972) mnemonic SPEAKING, i.e. settings,
participants, and ends...The ‘setting' locates the interaction, for instance as in an office or a
restaurant, ... ‘Participants' specifies the characteristics of those taking part in the interaction,
for instance as male and female, ... ’Ends.’ refers to the intended objectives or actually achieved
outcomes.”™* This is important as this concept of Dell hymes’ SPEAKIG may also be applied to
Mulla Nasruddin tales.
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J. B. Pride and Janet Holmes define ‘Sociolinguistics’ as the “...study of the structure and
use of language in its social and cultural contexts.”***

Sociolinguistics states that just learning a language is not enough. This is where
sociolinguistics differs from linguistics. According to Sociolinguistics, the social function is also
a major criterion on how to use a language and in the correct context. This fact reflects on why
second language teaching or a foreign language teaching is usually less successful than learning
the first language or one's mother tongue because, unlike learning of the first language, where an
individual gets the social and linguistic contexts of the language from one's surroundings, in
second language or a foreign language learning the social and linguistic contexts are missing or
minimal. One of the most difficult things in learning a second or a foreign language is not
learning to read or write, but to communicate in that language.

As per William Labov, the most famous American sociolinguist - “...The fundamental
sociolinguistic question is posed by the need to understand why anyone says anything.”***

Another scholar J. A. Fishman states that — “A government functionary in
Brussels...generally speaks standard French in his office, standard Dutch at his club and a
distinctly local variant of Flemish at home.”** It means that one chooses the styles and variants
of languages one knows as a multilingual individual as per one's perception of social context.

J. A. Fishman in his article presents the sociolinguistic analysis in the form of a diagram
(Image 2) which was drawn by Cooper (1968).'*
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Image 1. Relationship among some constructs employed in sociolinguistic analysis

(Cooper, 1968)

All the views of the scholars in the field of Sociolinguistics mentioned above have some
insightful information on Sociolinguistics. But, most of the sociolinguistics scholars wrote about
the technical aspect of sociolinguistics and they describe and deal mostly with the
experimentation conducted and data collected and analyzed.
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Basil Bernstein who is considered a modern sociolinguist states that — “...language is very
important because it serves to transmit culture.”**8

William Labov experimented extensively on pronunciation part of the English language
in the USA using subjects belonging to different backgrounds — ethnically, as well as financially,
especially with the speech of African-American community. "Labov shows that to explain a
matter already regarded as part of linguistics, sound change — one must go outside language, to
the social matrix of speech... ~119

According to John J. Gumperz — “The speech event is to the analysis of verbal
interaction what sentence is to grammar.”*?° Thereby giving a concrete comparison between oral
and written speech, and showing that oral speech is equally important. This comparison is
significant for this study because folktales are mostly based on orality, and Mulla Nasruddin
tales are no exception.

Apart from these scholars, there are some papers and articles by some other scholars that
have shed more light on this subject and its connection to folklore. One such paper is written by
Dr. M. Maniruzzaman, which is titled ‘The Study of the Language Embodying and
Transmitting Folklore - an Endeavour to reveal its Relevance to Sociolinguistics." Dr.
Maniruzzaman has done extensive research on sociolinguistics, as well as folklore. Dr.
Maniruzzaman actually focuses on two disciplines - folklore and sociolinguistics, which he
claims are closely related and sometimes overlapping and may enrich each other.

Maniruzzaman states that: “...the present paper purports to be an endeavour to
investigate and ascertain the relevance of the study of the language of folklore to sociolinguistics
since folklore is embodied and composed in, and manifested and transmitted by means of spoken
language and sociolinguistics discovers and determines the relations of language to society.”**
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Maniruzzaman’s views are relevant to the current research topic as they strive to prove a
connection between sociolinguistics and folklore. This connection may be simply because
folklore belongs to the ‘folk’ and ‘folk’ use ‘language’ in a ‘social setting’, which is the main
field of study for sociolinguistics; and hence, the deduction that sociolinguistics is connected to
folklore and the study of one through the other will enrich both.

Maniruzzaman quotes Alan Dundes, the American folklorist, “...speech, a primary and
productive skill of the language used by a specific community, performs a very significant part in
containing, carrying, transmitting and communicating...the spoken word of course used in social
contexts functions as the medium of folklore... (Dundes, 1965)”*%

Maniruzzaman firstly discusses the relationship between language and folklore, claiming
— "...the speech of a particular community embodies and transmits its folklore, and folklore is
naturally an authentic manifestation of the speech.” '?* Then he discusses the connection
between language and sociolinguistics, stating that simply defining sociolinguistics as °...the
study of language in relation to society...” (Hudson 1996: 1) is not enough. “Sociolinguistics has
to discover specific points of connection between language and society and formulate theories
that throw light on how linguistic and social structures interact. This leads to the investigation
into the relevance of the study of the language of folklore to sociolinguistics.”**

Maniruzzaman states that from “...the choice between ‘langue’ (language structure) and
‘parole’ (actual speech) (Sassure, 1916) or ‘competence’ and ‘performance’ (Chomsky, 1965),
only langue and competence are chosen as proper subject of linguistics”.**> Sociolinguistics, on
the other hand, chose the opposite two, which are ‘parole’ and ‘performance.' He also says that
“...the language that carries folklore can be studied in sociolinguistics in order to discover its
relations to the particular society.”?
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According to Maniruzzaman — “...the language of folklore is evidently a subject matter of
sociolinguistics...”*?” He also quotes Dell Hymes — “...the relevance of the study of the
language of folklore to sociolinguistics may provide a special opportunity for the development of
folklore itself (Hymes, 1974).7%

Another interesting and relevant paper by Karen Ann Watson titled ‘A Rhetorical and
Sociolinguistic Model for the Analysis of Narrative’ takes another step further from
Maniruzzaman’s paper, as this paper comes down straight to ‘narratives." Maniruzzaman's paper
endeavors to connect sociolinguistics with folklore, whereas Watson's paper strives to find a
relation between sociolinguistics and narratives.

Narratives are any kind of stories; it may be a tale, like the Mulla Nasruddin tales that are
the focus of this research topic; it may be legends, myths or short-stories and so on, which all
belong to the field of folklore, as folklore is a vast field that includes not only folktales, legends,
music, songs and oral history, but also traditions and customs and even beliefs of a given
community. According to Watson — “...narrative is the account of an event or series of
events.”'?°

Karen Ann Watson “discusses the importance of narrative to the study of culture...”*

She talks about the concept of ‘myth’ as a narrative and how scholars, like Levi-Strauss, Propp
(Russian Folklorist), Alan Dundes (American Folklorist) et al. have tried to define the minimal
unit of a myth. Although it is not clear why instead of Vladimir Propp, she mentions the name as
Alexander Propp. The ‘The Morphology of the Folktale’ that Watson talks about was created
by Vladimir Propp, and it was first published in 1928.

Watson also talks about William Labov’s sociolinguistic perspective for narrative which
is more relevant to the current research topic. She quotes — “...the field of sociolinguistics is
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M. Maniruzzaman, “Studying Language through Folklore," 2008, Web, 10 August 2014
<http://www.streetdirectory.com/travel guide/106611/languages/studying_language through_folklore>.
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Ibid.
12 Karen Ann Watson, “A Rhetorical and Sociolinguistic Model for the Analysis of Narrative,” Journal of
American Anthropologist 75 (1973): 243.
130 Ibid, 243.
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concerned with the ‘details of language in actual use’, and is commensurate with Dell Hymes’
conception of ‘ethnography of speaking’ (Labov, 1970:30; and Hymes, 1962).”**"

In the context of contemporary sociolinguistic research in Russia, two sociolinguists can
be mentioned — one is Y. D. Polivanov (Yevgeny Dmitrievich Polivanov), and the other is M. V.
Panov (Mikhail Viktorovich Panov).

Yevgeny Dmitrievich Polivanov was a Russian and Soviet linguist and literary scholar,
who is considered as one of the founding fathers of sociolinguistics in the Soviet Union. In the
early decades of the twentieth century, Polivanov put forward the idea that language is
influenced by society and that language is a social phenomenon. Polivanov was also a folklorist.

His ideas about sociolinguistics were later developed by Mikhail Victorovich Panov in
the 1960s. Panov was a Russian linguist who later in his life took an interest in sociolinguistics
as a result of Polivanov's works and influence. Panov noticed some fundamental discrepancies in
the way Russian is spoken and written, and this led him to carry out extensive research on the
speech errors (peuesvie owubku — richiviye oshibki) and other phenomena of variability
(sapuanmusnocme — variantivnost’) of the language system (szwvixosas cucmema- yazikovaya
sistema). He also became interested in Russian vernacular language (pycckoe npocmopeuue —
Russkoe prostorechiye). Panov’s contribution to sociolinguistics was in the form of a four-
volume consolidated work with him as the editor, titled ‘Russian Language and Soviet Society’
(Pyccruu Aszvix u Cosemcrkoe Obwecmeo- Russkii Yazik ii Sovietskoe Obshhestvo) which was
published in 1968. The work on this project was started by Panov in 1962 itself.

Panov gives the following description (in Russian) about the subject matter of this book —
“B  Oanmnoll KHU2e ONucwLleaemcs U3MEHeHUus 6 cucmeme Cﬂ08006pa306aHu}Z PYCCKO2O
JaumepamypHoco A3blKa CO6emcKou JNnoxXu, C6JA3A4HHblE C 6HUAHUEM HA A3bIK COUUATIbHbIX
Gaxmopos u ux zaumooelicmauem ¢ GHympeHHUMU MeHOeHYUAMU PA36UMUsL sazvika.”¥
(Translation — The changes in the word formation system of the Russian literary language of the
Soviet era which are connected to the influence on the language of the social factors and their
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Karen Ann Watson, “A Rhetorical and Sociolinguistic Model for the Analysis of Narrative,” Journal of
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132 M. B. [1anoB, niox pen. CiioBooOpa3oBaHHe COBPEMEHHOI'O PYCCKOTO JUTEPATYPHOrO S3bIKa, Pycckmii
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interactions with the internal tendencies of the development of the language has been described
in this book.)

This is a direct reference to the role a society or social norms play in changing and
influencing the development of a language. This is the broad subject matter of sociolinguistics —
in what way society influences a language.

Panov describes the technical aspect of the language change by giving concrete examples
from Russian language words — first the original word and then the changed version of the word
and showing how the changes came about.
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METHODOLOGY

The present research topic is a multi-disciplinary one which includes history, folklore
(folktales) and sociolinguistics. In a broad sense, the methodology that was followed here was a
non-empirical qualitative study of primary and secondary published materials such as books,
articles, internet sources, and so on. This study is non-empirical because it was mostly based on
theoretical research. An attempt was made here to carry out sociolinguistic analysis and
comparison by the folkloristic methodology of different versions of the tales of Mulla Nasruddin
which are prevalent in the countries belonging to the Silk Road Region, especially India, Russia
and the three Central Asian countries — Tajikistan, Turkmenistan, and Uzbekistan.

However, it was not an easy task. There were many challenges that had to be overcome in
the process of this type of a comparison of folktales. The challenges faced can be appropriately
summarized in Lauri Honko’s words on ‘the problem of making comparisons’: ”...there still
remains the question of methodology in making comparisons. What theoretical models can we
supply for understanding the side-by-side presentation in which poems from fourteen different
languages fall into thematic groups as if they represented not only themselves but also the
cultures on which they were produced? ~133

The same can be said about these Mulla Nasruddin tales as well, because here these tales
are regarded not only as simple tales, but as representations of the country and the culture they
belong to, in the sense that via these tales an attempt was made to understand the culture and life
of people of the selected countries, as it is said that the “folklore is one possible cross-cultural
indicator for revealing all manner of things about the inherent nature and trend in a given
culture.”*3

The age old established method for analyzing, studying and comparing folklore is the
‘Finnish’ method which is also known as the Historic-geographical method which was
formulated by Julius Krohn (1835-1888) who was a Finnish folk poetry researcher, and later on

3 Lauri Honko, "Types of Comparison and Forms of Variation," Journal of Folklore Research vol. 23, No.

2/3 (1986): 109. JSTOR, 2 December 2016
<https://www.jstor.org/stable/3814443>.
134 Ibid, 112.
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promoted by his son Kaarle Krohn who was also a Finnish folklorist, and hence the name the
‘Finnish’ method.™®

The ‘Finnish” method is still used, especially to display folklore material. As Richard
Dorson in his article ‘Current Folklore Theories’ says — “... A main theory is of comparative
folklore tradition. This is based upon the Finnish historic-geographical method.”**® Until
recently, this method was mostly being used for the study, display, and comparison of folklore.

However, since this study is a multi-disciplinary study, and since the primary objective of
this study was not to carry out display of folktales per se, this method is not the main method
which was used here, though a different type of display and comparison was carried out which
was that of the plot and language part of these tales country-wise from the socio-cultural aspect.
That is why the contrastive method for displaying and analyzing the Mulla Nasruddin tales
prevalent in the countries and regions mentioned in the thesis title was used as well. The
similarities and dissimilarities of these tales with relation to the food, local terms or metaphors,
clothing, names and titles which were used in the language of these tales were observed with the
help of this method. The contrastive method is helpful when comparing two such units that have
not only similarities but also differences.

The contrastive method as such was first developed in the 1950s to be used to compare
two languages of different linguistic families. It was called ‘Contrastive Linguistics’ by its
founder Robert Lado. Robert Lado was a Spanish-origin American scholar on modern
linguistics. The present study has utilized this method with relation to comparing tales of Mulla
Nasruddin and the changes they go through as they transcend borders due to cultural and societal
differences in the countries they enter into. In a broad sense, the present study has attempted to
utilize the Contrastive method for analyzing folktales.

For this purpose, similar tales of Mulla Nasruddin were collected and read. Out of these
tales twenty were shortlisted which were common in these countries. An analysis of existing
(primary and secondary) data, i.e., books collected from different libraries, publications from
different countries procured through couriers and International Book Fairs, was carried out. Data
was also collected from electronic databases and online sources like journals and articles from

135 Ulrika Wolf-Knuts, On the History of Comparison in Folklore Studies , n.d., Web, 12 July 2014
<http://www.hanko.uio.no/planses/ulrika.html>.

136 Richard Dorson, Current Folklore Theories, n.d., Web, 12 July 2014
<faculty.ksu.edu.sa/hujailan/trans/Current%20Folklore%20Theories.doc>.
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sources like JSTOR which has a rich collection of articles on Folklore Studies as well as Folklore
Methodologies, Sociolinguistics and History (specifically articles on Silk Road, which were
related to cultural and religious exchanges).

The literature thus collected was categorized into Primary Sources, i.e., literature which
directly talks about Mulla Nasruddin, his life, and his tales, and Secondary Sources, i.e.,
literature that deals with the theoretical part of folktales, folkloristic theories and methods and
sources on Silk Road and Sociolinguistics.

Since Sociolinguistics is comparatively a new discipline, and since efforts were made
here to connect Sociolinguistics with Literature, specifically folktales, some unconventional
methods were used to carry out this study. One of such methods is a method that includes both
the linguistic as well as historical perspective in combination to compare the literature of
folktales, as Lauri Honko states — “Recently there has been a growing interest in an areal
approach both in linguistic and cultural studies. The areal model emphasizes the part played by
neighboring, but not linguistically-related, people in the development of both language and
culture...This development is likely to bring linguists, ethnographers, and folklorists closer to
each other.”**’

This description by Lauri Honko makes it easier to explain the nature of this comparative
study, as tales of Mulla Nasruddin belong to many cultures and countries that are geographical
neighbors, but linguistically and culturally different from each other. And to carry out the
comparison of such tales a mix of different methodologies which suit the multi-disciplinary
nature of this study were required.

This study has also included online sources like articles and movies that are about Mulla
Nasruddin tales and his life, and articles which are about folklores and folktales in general. This
study has been predominantly qualitative and inductive in nature. A few common tales of Mulla
Nasruddin were looked at one-by-one, and systematic variations like the differences or
similarities in food, clothing, names, titles, and so on were located.

7 Lauri Honko, "Types of Comparison and Forms of Variation," Journal of Folklore Research vol. 23, No.

2/3 (1986): 110. JSTOR, 2 December 2016
<https://www.jstor.org/stable/3814443>.
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This study is a sociolinguistic study of tales of Mulla Nasruddin from the socio-cultural
perspective that gives an insight into past societies and past world with relation to today's world.
This may be summarized properly with the following words - “Demographic factors, the nature,
size and proximity of neighboring people, the frequency and duration of contacts, the mobility of
the population and communication...are hardly ever the primary objects of the...folkloristic
research, yet...the folklorists gladly refer to them in constructing explanations, in the
interpretation of similarities and divergences alike.”

The concept of this topic was fascinating, since Mulla Nasruddin tales are quite well-
known in India, and since India was a major player in trade and commerce that was going on via
the Silk Road during the medieval period. In fact, India had its version of the Silk Road which
was known as the Spice Route, as it was a major exporter of Indian spices. The intention was to
find an interesting multi-disciplinary topic related to the Silk Road and Folktales that are famous
on the legendary Silk Road.

This concept took shape when while researching on folktales along the Silk Road
countries — especially India, Russia and the Central Asian countries — it was noticed that Mulla
Nasruddin as a jester is well-known and quite popular in many of the countries along the Silk
Road — he is famous in almost all the Central Asian Republics, in India, and even in Russia,
albeit by different names and titles like Hodja, Hoca, Khoja, Mulla, Mullah, Ependi, Afangti, and
many more.

There is a lot to be done in this kind of contrastive study where there are such folktales
that exist in almost all the countries of the world that have similar or the same kind of plots
despite their vast cultural differences and variations. Similar folk figures or the same folk figure
exists in many of these countries, not only in human form but animal forms as well, and they
teach similar life lessons — folk figures such as Sly Peter in Macedonia and Bulgaria - in Bulgaria
his name is Hitar Petar (Xumpwii I1Témp- Khitryi Pyotr), Till Eulenspiegel of the Germans, the
Jewish prankster Hershele Ostropoler, Gabra Hanna of Ethiopia, the Baldakiev figure of the

Russians, the Arab Joha or Juha, Bertoldo of the Italians'3,

138 Lauri Honko, "Types of Comparison and Forms of Variation," Journal of Folklore Research vol. 23, No.

2/3 (1986): 110. JSTOR, 2 December 2016
<https://www.jstor.org/stable/3814443>.
139 Idries Shah, The Sufis, (New York: Anchor Books, 1971) 71.
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It is not even necessary to cross the borders of India; many such personalities who
resemble Nasruddin, maybe in part, could be found in medieval India itself, for example, Birbal,
Gopal Bhar/Bhand, Tenali Raman, and Sheikh Chilli. As per Lauri Honko — “Tradition-
historical comparisons readily speak of culture loans, justifying this by saying that a foreign
counterpart can be found for a given phenomenon...But...it is also necessary to study the nature
of the loan and the use of the borrowed element in the receiving culture.”**° This was one of the
objectives of this research — to study the nature and the usage of such tales from the socio-
cultural aspect in the receiving cultures or countries.

For this particular study, many tales of Mulla Nasruddin were read and looked into, and
in the end, a few of his most popular tales were selected; such tales of Mulla Nasrudin which are
popular in the Asian part of the ancient Silk Road and the countries along this road, which are -
India, Russia, Tajikistan, Turkmenistan and Uzbekistan. Russia has been included in this study
because of the fact that as the Central Asian Republics were a part of the former Soviet Union till
1991, these tales have spread to Russia most probably via these Central Asian Republics, and
have become quite popular there taking on a communist tinge, as described by Idries Shah. He
states that — “In the Middle Ages Nasrudin Tales were widely used to deride odious authority. In
more recent times, the Mulla became a People’s Hero of the Soviet Union, when a film depicted
him as scoring again and again off the wicked capitalist rulers of the country.”***

To narrow down this vast topic further due to time and space constraints, only a few
countries were shortlisted for this study, and such Mulla Nasruddin tales were selected for
comparison which are the common ones circulating in the shortlisted countries mentioned above.
For example, one tale that is found in almost all of these countries mentioned above is about a
piece of utensil giving birth to another smaller piece of utensil, and then eventually dying!

This tale is titled — “The Death of a Pot.' This tale is known as ‘Death of the Pot’ in India
as well; in the Bengali language it is titled — ‘Haadir Mrityu’ which translated into English
means the same; in Russia it is called ‘How the Cauldron Calved’ (Kax Komén Omenuncsa — Kak
Kotyol Ochelilsa); in Turkmenistan it is titled — ‘One Who Can Give Birth, Can Die’ (Guzlap
Bilen Olup-de Biler...); in Tajikistan, this tale is titled — “Your Boiler has died’ (Zeexonau
Mypo), and in Uzbekistan it is titled — ‘“The Pot’ (Tova). It even has an equivalent in China,
where it is titled — ‘The Pregnant Pot.’

10 Lauri Honko, "Types of Comparison and Forms of Variation," Journal of Folklore Research vol. 23, No.

2/3 (1986): 120-121. JSTOR, 2 December 2016

<https://www.jstor.org/stable/3814443>.

w Idries Shah, The Exploits of the Incomparable Mulla Nasrudin (London: The Octagon Press, 1966)
Introduction.
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To make this study even more interesting, and to give it an empirical meaning, a
questionnaire having some basic questions about Mulla Nasruddin and his tales, and about the
Silk Road was circulated among some university students of Jawaharlal Nehru University as well
as Delhi University to find out how much knowledge the youth of India has about Mulla
Nasruddin and his tales, and also about the legendary Silk Road. The questionnaire was not only
filled by students but by people belonging to the age group eighteen to forty, and in some cases,
even above forty.

The same questionnaire was also sent via WhatsApp and email abroad to the people of
targeted countries, and anonymous opinions of the people of these countries were taken to assess
their knowledge about the topics included in the questionnaire, and also their views were taken
regarding the present research topic. It was an anonymous survey and the only information
requested from the participants of this survey was about their age, gender, and country. The
questionnaire was initially circulated in English, but due to lack of good knowledge of English in
some of the chosen countries, it was then translated into Russian as well. Hence, the responses
received are in two languages — either in English or Russian.

The Microsoft Excel software was used to first quantify and then analyse the data
collected from the questionnaire and to make Column Charts and Pie Diagrams from the data
collected.

The countries selected for this survey were Turkey, Afghanistan, India, Kazakhstan,
Turkmenistan, Uzbekistan, Kyrgyzstan, Tajikistan, Russia and China which are considered to be
important countries along the Silk Road. The aim was to find out the status of Mulla Nasruddin
and his tales in these countries and their relevance today. There are other countries like Iran
(Persia) and Pakistan which are also an important part of the Asian part of the Silk Road region,
and where Mulla Nasruddin tales are also popular, but these countries were not approached
because of some reasons like time constraints and language barrier and unapproachability.

It also needs to be mentioned here that before distributing these questionnaires to the
students and people of the selected countries, a pilot study was carried out by sending this
questionnaire to academicians of different Universities inside as well as outside Delhi. Their
suggestions and feedbacks were taken into consideration as far as possible to improve the quality
of the questions asked in this questionnaire. These activities have provided this study with the

55



empirical ground that it otherwise lacked, as it was basically a non-empirical, theoretical study.
This questionnaire is included in the Appendix to this thesis. The Microsoft Excel Workbook
created thus is also included in the Appendix to this thesis.

So far as the novelty of this study is concerned, no such consolidated study, especially
from the point of view of Silk Road Studies, has been carried out on Mulla Nasruddin tales,
though a lot of literature does exist in this field. The present study is the first of its kind that used
the contrastive method in the sociolinguistic analysis of Mulla Nasruddin tales prevalent in the
countries of Silk Road region. The focus on Silk Road region as a treasure chest of Mulla
Nasruddin tales is in itself a unique perspective of research on folktales. The survey conducted
with the help of the questionnaire provided additional support to validate this research topic.

This research topic is also trying to prove the great potential that these tales have in being
used as teaching material for foreign language teaching, in general and Russian language
teaching, in particular as they are quite short in nature and may be easily learned and
remembered.

However, there were some limitations that were encountered during selection of Mulla
Nasruddin tales and their collection from different countries. It was challenging to find these
tales in the Central Asian countries because their native language proved to be a barrier, and this
language barrier made the detection of these selected tales difficult. As most of the tales could
not be detected in their respective native languages, it became even more difficult to find their
translations in either English or Russian. The Mulla Nasruddin tales that were found in the three
selected Central Asian countries, i.e. Tajikistan, Turkmenistan, and Uzbekistan were in their
native languages, i.e. Tajik, Turkmen, and Uzbek, respectively. Help of native speakers of these
languages had to be taken for translating these tales into either Russian or English which was a
daunting task. As a result, some of the selected tales could not be translated, even though they
were located in native languages of the three selected Central Asian countries.

The Central Asian country that posed the most challenge during the finding and
translation of Mulla Nasruddin tales is Turkmenistan, as it has its native language and uses
Roman script to depict it in written form. Also, the use of English and Russian languages is quite
limited in Turkmenistan. Although Tajikistan and Uzbekistan also posed some challenges due to
having their native languages, the helpful factor was that in Uzbekistan English is used more
than in any of these Central Asian countries, hence it was easier to find English versions of
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Uzbek Mulla Nasruddin tales; and in case of Tajikistan, the factor that helped is that Tajikistan
has not yet changed its script from Cyrillic which is used to depict Russian alphabets. Russian
translations of many Mulla Nasruddin tales in Tajikistan were found online.

Lastly, since the MLA format gets updated from time to time, it needs to be mentioned
that the Bibliography and the Footnotes are made following the formats used in MLA (Modern
Language Association) 7. The websites consulted for this purpose are —

https://owl.english.purdue.edu/owl/resource/

http://www.easybib.com/
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CHAPTER 1
The Selected Tales of Mulla Nasruddin

There is an old saying — ‘Old is Gold," and in

the case of folktales, this saying really applies.

Folktale is a wide concept. It includes so many different categories of tales that it is not
possible to mention them all. It contains animal tales, tales about magic, tales about demons,
demigods and gods, adventure tales and tales of travel, and many more types. Since, it is
extremely difficult to describe all the forms of folktales that are there, the category of folktales
which is relevant to this research topic is discussed here, under which tales of Mulla Nasruddin
fall. These tales are known as the ‘Trickster Tales.'

Hansen (2001) believed that the term ‘Trickster’'*> was first used by Daniel G. Brinton

in 1885. A Trickster can be a human or a God or Demigod, or can even be in an animal form.
There are such tales prevalent all over the world. They usually spread through oral traditions and
later on were written down. A Trickster is usually a male, but can be a female as well or a male
in a feminine disguise. A Trickster is an intriguing character for many. He is considered to be a
comic-figure, selfish, cruel and harsh; one who loves to play tricks on people. But in spite of all
the negative aspects of his personality, a Trickster is not generally considered to be malicious.

Some very famous examples of Tricksters from the world over are - Davy Crockett, who
was the most famous bear hunter of the United States.'*® This is a Trickster in human form in the
United States. There are animal Tricksters as well in United States — one very famous character
being The Bugs Bunny — who is a rabbit.

w“ Trickster, n.d., Crystalinks, 17 July 2014

http://www.crystalinks.com/trickster.html

w S.E. Schlosser, Davy Crockett, and the Coonskin, A Tennessee Legend, 14 December 2014, American
Folklore, 15 January 2017

http://americanfolklore.net/folklore/2011/06/davy crockett and the coonskin.html
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In one of his blogs, Ash Silverlock put up an entire article about Tricksters of this world
from the past. In this article he mentions Tricksters like Robin Goodfellow in English literature;
Coyote in North America; the female Tricksters — Kitsune who are fox maidens from Korea and
Japan; Loki — the Trickster Norse God; Prometheus of the Greco-Roman myth; Legba the
Trickster of the West African people; the Monkey King of China; and even Lord Hanuman of
India is considered to be a Trickster figure by him. This article finds a small mention of Mulla
Nasruddin, though not by his name. It says that — “The Trickster is a ...shape-Shifter...Sometimes
he’s a god, an animal, a mischievous fairy...Sometimes he’s a human simpleton, a Zen master, a
Muslim mullah, or the Devil waiting at the crossroads.”™** According to me, the phrase ‘a
Muslim Mullah’ is for Mulla Nasruddin.

As for Russia, its folktales and fairy tales are famous the world over. There is a famous
‘Trickster Tale’ of Russia — ‘Masha and the Bear.' This tale is very similar to the American tale
of Goldilocks. In this tale, Masha gets trapped in a bear house, and she tricks the bear to escape
in such a way that the bear himself drops her at her grandparents’ house without knowing.

American Folklore website describes a Trickster as one who — “...is a mischievous and
roughish figure in myth or folklore who typically makes up for physical weakness with cunning
and subversive humor. The Trickster alternates between cleverness and stupidity, kindness and
cruelty, deceiver and deceived, breaker of taboos and creator of culture.”** This is a perfect
description for Mulla Nasruddin, as he was physically not a very strong person, but had a sharp
mind and wit. One of his tales that shows that he was physically feeble but witty goes something
like this —

One day Nasruddin and his friends were remembering their good old days when they
were young and healthy and could do a lot of things that they cannot do anymore. Nasruddin
listened to their tales and then suddenly remarked that his strength is the same today as it was
when he was young! His friends were amused; they did not believe him. So, Nasruddin said that
he had tested his strength and hence can prove what he said. When his friend’s asked him to
prove it, Nasruddin pointed to a big rock lying in the middle of his house’s courtyard and said
that he could not budge that rock from its place when he was younger, and he cannot budge it
now!!!
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Ash Silverlock, The Trickster, Fabulous Realms, Worlds of Fantasy, Folklore, Myth and Legend, 15 June
2012, Web, 15 January 2017

<https://ashsilverlock.com/2012/06/15/the-trickster/>.

e S. E. Schlosser, Tricksters, 28 November 2016, American Folklore, 15 January 2017
<http://americanfolklore.net/folklore/tricksters/>.
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The Trickster tales were probably created to escape the rigours and struggles of daily life.
The common man lived vicariously through the doings and revolts of the Trickster and how the
Trickster punished the rich and ruling classes. The Trickster was the embodiment of everything
that the common man wanted to be but was not in a position to be, openly.

The Trickster tales are often humorous, and through laughter these tales bring realization
of the stupidity of human actions, and whosoever hears these tales first laughs at the stupidity of
the Trickster and then realizes the graveness of the situation he/she is in because eventually, the
common man starts to relate his/her situation with the situations that the Trickster faced. The
beauty of such Trickster tales is that their affect on people and society never fades.

Kimberly Blaeser, a Professor from University of Wisconsin-Milwaukee remarks about
the relevance of the Trickster tales in today’s world thus —

As we speak of Trickster today, you must try to blow life into the image, to imagine
Trickster as life energy,...Because trickster stories still have power: the power to bring us to
laughter, the power to baffle us, the power to make us wonder and think and, like Trickster, just
keep going on. (1993)'4

And even though a Trickster might appear ridiculous and his actions stupid or unwise,
he/she “...represents the introduction of good things to society. He/she might bring to the culture
important knowledge...”**" (Magoulick). Trickster tales of any given country or culture tell a lot
about that country or culture. A Trickster is not always ridiculed or considered a negative
character in folktales; sometimes he is a culture hero like Mulla Nasruddin.

Mulla Nasruddin is considered by many to be a real person who lived and died in Turkey
somewhere in the thirteenth century A.D. In an article written by Hasan Javadi in the
Encyclopedia Iranica, where he quotes Koprulu, Javadi says that Turkey claims Nasruddin to be
its own and that Nasruddin was born in 1208 in Hortu village which was located near Anatolian
town of Sivrihisar and later on Nasruddin relocated to Aksehir in 1237. Nasruddin died in 1284
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“Trickster,” Georgia College and State University website, n.d., Web, 11 January 2017
<https://faculty.gcsu.edu/custom-website/mary-magoulick/trickster.htm>.

w Mary Magoulick, “The Trickster,” Folklore Connections, n.d., Web, 17 July 2014
<http://www.faculty.de.gcsu.edu/~mmagouli/index.shtml>.
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in Turkey, and there is a grave site to prove it at Aksehir.’*® Turkey even celebrates an
‘International Nasrudin Hodja Festival’ every year at Aksehir from July 5™ -10". The same
article also mentions that people of many other countries claim Nasruddin to be one of their own
like Azerbaijanis, Persians/Iranians, Uzbeks and others. The article mentions that *...the
Azerbaijani folklorist Vilayet Guliyev has collected and translated the stories...of Molla
Nasreddin that are popular among twenty-three nations.” *°

The fact that Mulla Nasruddin and his tales are popular and known in so many countries
of the world says volumes about them. These tales are not only seen as part of children's
literature but also as serious literature. In fact, they are used as ‘Teaching Tales’ in Sufism as
well. The term ‘teaching tales’ was first widely used by Idries Shah who is a well-known Sufi
writer of the modern era. He used these tales as a backdrop to Sufi teachings. He has many books
on Mulla Nasruddin and his tales, discussing them in connection with the teachings of Sufism. In
an even more modern context, Mulla Nasruddin tales were used by the famous Indian-origin
guru, Rajneesh who is popularly known as Osho. He mostly used the family-related tales of
Mulla Nasruddin to make people aware of the family ties and their importance in one’s life.

Mulla Nasruddin’s tales are so eternal that they can fit into any era, any culture, any
context, and as a result, many tales which were originally not of Mulla Nasruddin’s also tended
to tag along with him to gain popularity and fame. Mulla Nasruddin is no longer an obscure
Middle-eastern folk hero; he is very much a living breathing modern person. Peter Hawkins has
portrayed Mulla Nasruddin as a Management Consultant for a firm! There is a famous Nasruddin
tale in his book moulded into management scenario by the title — ‘“The Keynote Speech.' This
tale is adapted to the management scenario from an age old Mulla Nasruddin tale titled —
‘Nasruddin’s Sermon’ where Mulla Nasruddin is asked to deliver a sermon at the mosque on a
Friday, but he had no idea what to say. Hence, he asks the people whether they know what he is
going to say. People said ‘No’. So Nasruddin pretends to be angry and walks off saying — ‘If you
people are so ignorant, | will not preach among you.’ People felt ashamed and invited Nasruddin
again for a sermon next Friday, and when asked by Nasruddin whether they know what he is
going to say, they replied — ‘Yes’; so Nasruddin says — ‘Since all of you know what | am going to
say, no point in repeating it' and walks off! This enrages people, and they invite him again for a
sermon and this time they decide that half of the people would say ‘Yes' and half of them ‘No' to
his question to outsmart Nasruddin. On the day of the sermon, Mulla Nasruddin again asks — ‘Do
you know what | am going to talk about? To this, half of the audience says ‘Yes," and half of
them say ‘No' as decided. So, Nasruddin says — ‘Those who know what | am going to say tell

148 Hasan Javadi, “Molla Nasreddin i. The Person”, Encyclopedia Iranica, 15 July 2009, Web, 01 June 2014
<http://www.iranicaonline.org/articles/molla-nasreddin-i-the-person>.
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those who don’t know what I am going to say,' and walks offl  The modern tale is the same
except for the fact that in this tale Nasruddin is - “...an intriguing figure in the field of
Organizational Learning and so the committee of the professional association decided to invite
him to speak at the next conference.”**

It is said about Mulla Nasruddin tales that — ““...there are as many interpretations as stars
in the sky.”*>" Every person that reads his tales may interpret his tales differently and may find
himself/herself in Mulla Nasruddin’s place sometimes or the other in his/her life. The situations
that his tales depict are ever-present in any society, and that is why his tales are considered to be
immortal. It is clear from this description about his tales — “The tales of Nasrudin are sometimes
adapted and used as teaching stories not just by the Sufis but also by such diverse and alien
organizations as the British Society for the Promotion of Christian Knowledge and the Soviet
Government."*?

In some countries and cultures Mulla Nasruddin is considered to be ‘the helper of
religion’**®. In different countries, Mulla Nasruddin has some ‘special characteristics’ along with
his general image which is famous the world over. “Tales originating in China will show a
Nasreddin which has as an extra element that he is campaigning for the oppressed, bullying
rulers and those who abuse their authority. See "The Effendi And The Pregnant Pot - Uygur
Tales from China"; New World Press; Beijing, China." "The Enchanted Prince™ by Leonid
Solovyov is a novel about Nasreddin wherein he is a flagrant subverter, a thorn in the side of the
powers that be, a disturber of the peace. Ulrich Marzolph in his Nasreddin Hodscha presents no
less than 666 true Nasreddin tales (although Nasreddin claims never to have spoken the truth)
and does so in chronological order... ***

The book of Chinese Effendi tales titled — ‘The Effendi and the Pregnant Pot’ contains
the translated English version of popular Chinese Effendi tales. The title itself is based on a
Mulla Nasruddin tale that has been selected for sociolinguistic analysis for this research topic.
The title of this selected Mulla Nasruddin tale is — “The Death of a Pot”. The translators of this

150 Peter Hawkins, The Wise Fool’s Guide to Leadership (Winchester, UK & New York, USA: O Books,
2005) 46.

s “Fishy Morality”, Islamic City Articles, 3 May 2013, Web, 18 March 2017,
<http://www.islamicity.com/articles/printarticles.asp?ref=ic0502-2625&p=1>.

2 Ibid.

3 L. Nicholas, “1001 Night Stories”, Materi Pembelajaran Untuk SMP dan SMA, 29 September 2015, Web,
18 March 2017

<http://www.handout.ga/2015/09/1001-night-stories.html>.

s Ibid.
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book, Primrose Gigliosi and Robert C. Friend, claim that they personally collected these Chinese
Effendi tales from people of China and translated them and got them published.

Since, it is more or less accepted that Mulla Nasruddin originally belonged to Turkey, a
brief mention is made here of him in Turkish literature. The Turkish writer Mustafa Ozcelik uses
a quote by one Dr. Mustafa Duman, which says — “Nasreddin Hodja'’s name has been mentioned
in various written documents since the 15™ century. The oldest of those books is Saltukname,
written by Ebu’l Hayr-I Rumi in 1480 upon the order of Cem Sultan.”™ The writer also lists the
ways to decipher which of the Mulla Nasruddin tales are original and which ones are not. (Since
these are the personal views of this author and the list is very long, it has not been mentioned
here.)

Coming back to the countries that have been shortlisted for this research topic - Mulla
Nasruddin’s tales became so popular in Russia and in the Central Asian countries during the
mid-twentieth century that numerous films were made with Nasruddin as a protagonist, as savior
of the poor and oppressed, as disturber of the ruling class’ peace and as a master conman who
acts in the interest of the good, common folk. These films are a combination of a few Mulla
Nasruddin tales which are weaved together into the plot of a film. These films were produced
under the then Soviet banners like Tajikfilm, Uzbek Kino, and so on.

Apart from films, Nasruddin keeps appearing in newspapers as well. Articles about him
and his tales get printed in popular daily newspapers; there was an article about a few of Mulla
Nasruddin’s tales under the title — Mullah Nasruddin®® in the Times of India supplementary
newspaper - The Speaking Tree. Quotes and sayings inspired by Mulla Nasruddin’s wisdom are
sometimes heard in TV programmes as well. On 2 December 2016, during an ABP channel news
programme titled — ‘Khabar Din Bhar’ (News throughout the Day), which was about the
standup comedians in India, and was telecast from 4.00 pm to 5.00 pm, the Anchor of the show
said in Hindi — “Agar aap kisi ko directly samjhaanaa chaho ki unme kya khaamiyaan hai, toh
koi sunega nahi...Par jab aap vyang ke zariye wohi baat bataatey hai toh aadmi toh pehle
hanstaa hai, phir ghar jaakar sochtaa hai ki — ha, yaar, baat mey dum toh thha!!!”” (Translation
- If you try to make somebody understand in a straight-forward manner what are his drawbacks,
then no one will listen, but when you say the same thing with the help of satire, then at first, the
person will laugh, then after going home, he will ponder over it and realize that — yes, it had a
point!)

s Mustafa Ozcelik, Nasreddin Hodja: Eponym for Wit and Wisdom (New York: Blue Dome Press, 2011) 25.
156 Mullah Nasruddin, The Speaking Tree, 21 August 2016, The Times of India Publication, Page 3.
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This is what Mulla Nasruddin always tried to convey through his tales — that people
should realize on their own what mistakes they are making in their day-to-day lives. And what
best way to make them realize their mistakes than making those mistakes himself in front of the
people to see! That is why, sometimes, Mulla Nasruddin tales seem unbelievable and amusing
and his actions strange.

The tales of Mulla Nasruddin are about wisdom, about human nature, about fighting
against the evil in society. These tales teach people life lessons through humour. After reading
them and going through the initial stage of laughter at his stupid behavior, people realize what to
do and what not to do in life and how to conduct oneself in life. Looking at Mulla Nasruddin’s
foolish behavior, people say — ‘Oh, I would never do anything so stupid!” The lightness and
playfulness of Mulla Nasruddin tales teach people the seriousness of the foolish behavior which
people often do in public and in private. His tales enter one's psyche and linger in the
subconscious. They are unforgettable. That is why, probably, these tales are still going so strong
in today’s modern world.

There is a huge collection of Mulla Nasruddin tales, which show him in different roles
that he played during his existence — that of a son, a husband, a father, a teacher, a preacher, a
neighbour, a friend, a master...and much more. Also, there are separate collections of tales of
Mulla Nasruddin’s wife, his son, his daughter! Nasruddin’s whole life from his childhood till his
death is documented in these tales. But, due to time and space constraints, the tales which portray
him as a public figure and such tales that are high in moral value lessons have been selected, and
tales that are about his personal life — especially him as a family man have not been used. The
intention was to highlight Mulla Nasruddin as a people’s hero and his contribution to the society
and the lives of the common man as this research topic discusses the affect of society on
language and lifestyle of people in a broader social context. Also, discussion about a person’s
private and family life was intentionally avoided, reason being, any man is capable of being a
family person and doing well for his family; in fact, most men do it during their lifetime, but to
do good for an entire society or nation is not ‘everybody's cup of tea’, as they say in English. It
takes courage and determination to influence or change an entire society. The moral messages
that Mulla Nasruddin left behind via his tales are priceless, and these tales are teaching societies
the world over the moral conduct and acceptable behaviour. And that is why their relevance is
intact even today!

One of the objectives of this study was to find the common tales of Mulla Nasruddin that
are popular in India, Russia and the Central Asian countries of the Silk Road region. After much
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searching and consultations with people of the concerned countries, and sifting through many
Mulla Nasruddin tales, twenty tales are shortlisted.

This chapter provides the titles and gist of the selected tales in the following paragraphs.
It is to be noted that all the selected tales are not present in all the shortlisted countries. Some
selected tales of Mulla Nasruddin are more popular and widespread than the others in these
countries.

The following are the titles of the twenty selected common tales of Mulla Nasruddin in
the shortlisted countries (the titles are first provided as they exist in India in English, Hindi
and/or Bengali, followed by titles by which these tales exist in Russia and the Central Asian
countries) and the gist of the tale is also given after each list of tales. The interpretation of the
moral values conveyed through these tales, are also mentioned for each tale. The references and
titles of the books are also provided from where these tales are taken.

Tale No. 1 — Whom Do You Believe? (Mulla Nasruddin’s Donkey)

1. Bengali Gadhaar Rin (Donkey’s Debt), (Page no. 154), Book Title:
Mollakkel - Nasiruddiner Kissa
2. Hindi Mulla aur Padosi (Mulla and the Neighbour)

http://www.achhikhabar.com/2013/03/04/mulla-nasruddin-stories-in-
hindi/ (accessed on 12 December 2016).

3. Russian Ocunblii PeB (Donkey’s Bray), (Page 20), Book Title — Moana
Hacpenaun — H. OcmanoB (translator)
4. Tajik HoGoBapun Xopkynanma (Insulting Mistrust), Tamkukckue —

Becruiatusele, http://hk-money.net/category/tadzhikskie (accessed on 13
March 2017).

5. Turkmen Esege Ynanyarmyn (So You Believe the Donkey?), (Page 24-25),
Book Title: Ependi (in pdf).

6. Uzbek Kimni Ishonch Yo'g (Whom Do You Trust?), Hodja Nasreddin in
Uzbekistan - Anecdotes from Hodja Nasreddin.
http://tourism.uz/info/113/ (accessed on 28 March 2015).

The tale in brief: - Mulla Nasruddin’s neighbour comes to borrow his donkey for a day.
Nasruddin says that the donkey is not at home. Just then the neighbor hears the donkey’s bray
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and says that he heard the donkey. The donkey is at home. To which Nasruddin asks — Whom do
you believe, the donkey or me?

Moral of this tale as I interpret — Do not believe everything you hear!

Tale No. 2 — The Death of a Pot

1. Bengali Haadir Mrityu (Death of a Pot), (Page no.102), Book Title:
Mollakkel - Nasiruddiner Kissa

2. Hindi Bartan ka Maatam (Mourning for the Utensil), (Page no. 119), Book
Title: Mulla Nasruddin ki Anokhi Duniya.

3. Russian Kak Koréa Oresuncs (How the Boiler Calved), (Page 16), Book Title
— Mouaaa Hacpenaun — H. Ocmanos (translator)

4. Tajik Jerxonau Mypn («Bam koren ymep») (Your Boiler is Dead).
http://www.hobobo.ru/catalog/skazka/vash-kotel-umer (accessed on 7
July 2016).

5. Turkmen Guzlap Bilen Olup-de Biler... (One who can give birth can die),
(Page 26-27), Book Title: Ependi (in pdf).

6. Uzbek Tova (The Pot), Hodja Nasreddin in Uzbekistan - Anecdotes from

Hodja Nasreddin. http://tourism.uz/info/113/ (accessed on 28 March
2015).

The tale in brief: - Mulla Nasruddin borrows a pot from his neighbour, and returns the pot after
a few days along with a small pot. When the neighbor asks why, Nasruddin replies that while his
pot was at Nasruddin's house, it gave birth, and since it is not nice to separate mother and child,
he is returning them both. The neighbour is happy and keeps the small pot. After a few days,
Nasruddin borrows an even bigger pot from his neighbour and the neighbour gladly hands it over
thinking he will get an extra pot with it. But Nasruddin does not return the pot. Finally, the
neighbour comes to ask for his pot, but Nasruddin says it died. Neighbour gets irritated and asks
— how can a pot die? To which Nasruddin replies — the same way that a pot can give birth!

Moral of this tale as | interpret — If you accept the good things in life happily, be ready to

accept the bad things as well.
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Tale No. 3 — Payment for Smell

1. Bengali Baaburchi aar Bhikiri (The Cook and the Beggar) - (Page no. 17),
Book Title: Mollakkel - Nasiruddiner Kissa

2. Hindi Mulla Nasruddin: Khushboo ki Keemat (The Price of the Aroma)
https://hindizen.com/2009/06/11/ (accessed on 12 December 2016).

3. Russian IMap Ot Eawl (The Aroma of food), (Page 100), Book Title — Mosia
Hacpenmun — H. OcmanoB (translator)

4. Tajik IMapaoxrt Bapon Byii (Payment for Smell)
http://www.comunicom.ru/tajikistan/66-photo-razdel.html (accessed on 4
February 2015).

5. Turkmen Kro Iponaér 3anax Ob6exa, Tor IMonyuaer 3Bon Moner (The One
Who Sells Smell of Food, will receive as Payment Sound of Money),
(Page no. 159), Typkmenckuii FOmop (pdf).

6. Uzbek Sho'rva Hidi va Pul Ovozli (The Smell of Soup and Sound of

Money), Hodja Nasreddin in Uzbekistan - Anecdotes from Hodja
Nasreddin. http://tourism.uz/info/113/ (accessed on 28 March 2015).

The tale in brief: - A hungry beggar stands near a sweet shop and smells the food to satisfy his

craving for food. The shop owner catches him and asks for money. Mulla Nasruddin was passing

by when he sees the whole thing. He takes out some change from his pocket, comes near the

shop owner and jingles the change in front of his ears and says the payment for ‘smell’ of food is

the ‘sound’ of money.

Moral of this tale as | interpret — Unreasonable demands should be met with equally

unreasonable actions!

Tale No. 4 — In Search of Happiness

1. Bengali Story no. 7, (Page no. 392), Molla Nasiruddiner Gaulpo — Shera
Satyajit (Book).

2. Hindi Khushi Ki Talaash (In Search of Happiness)
http://www.guide2india.org/search-for-happiness-in-life-mulla-nasiruddeen/
(accessed on 12 December 2016).

3. Russian Cuactbe He TaMm, rae Thl ero mmemsn (Happiness is Not Where You
Look for it) - http://pritchi.castle.by/ras-04-94.html (accessed on 10
March 2017).

4. Uzbek Bir Kishi Quvonch lIzla (A Man Searches for Joy), Hodja Nasreddin

in  Uzbekistan -  Anecdotes from  Hodja  Nasreddin.
http://tourism.uz/info/113/ (accessed on 28 March 2015).
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The tale in brief: - A rich man packs all his money in a sack and goes out in search of
happiness. On the way, he meets Mulla Nasruddin. Nasruddin asks the rich man why he is so
sad? The rich man says that he is not happy, so he took all his money and is going in search of
happiness. Hearing this Nasruddin grabs the rich man’s money bag and runs off with it. The rich
man gets a panic attack, looks for his money bag frantically and ultimately finds it under a tree.
He hugs the money bag and looks happy. Nasruddin comes out from behind the tree and asks -
Did you find your happiness? The rich man says — Yes, and thanks, Nasruddin.

Moral of this tale as | interpret — People realize the value of something that they have when
they lose it. Hence, appreciate what you have.

Tale No. 5 —Tit for Tat

1. Bengali Molla aar Bhikiri (Molla and the Beggar) — (Page no. 166), Book
Title: Mollakkel - Nasiruddiner Kissa
2. Hindi a. Chhat Par (On the Roof), (Page no. 10), Book Title: Mulla
Nasruddin.

b. Iss Tarha Hua Hisaab Baraabar (And Now We are Even),
(Page no. 30), Book Title: Mulla Nasruddin ki Anokhi Duniya.

3. Russian Hacpemann m Hummii (Nasreddin and the Beggar), (Page No. 37),
Book Title — MoJuta Hacpeaaun — H. Ocmanos (translator)
4. Tajik IMapaoxrt (Repayment), Taxxukckue — BecruiatHble,

http://hk-money.net/category/tadzhikskie (accessed on 13 March 2017).

5. Turkmen Ependi we Derwus (Ependi and the Dervish), (Page no. 55-56), Book
Title: Ependi (in pdf).

6. Uzbek Bu Notanish Odamning Talab (The Stranger’s Request), Hodja
Nasreddin in Uzbekistan - Anecdotes from Hodja Nasreddin.
http://tourism.uz/info/113/ (accessed on 28 March 2015).

The tale in brief: - Mulla Nasruddin was relaxing on the first floor of his house when a man
knocks on the door and asks Nasruddin to come down. When Nasruddin comes down thinking
that it is something important, the man who was a beggar asks for some money. Nasruddin asks
the man to follow him all the way to the first floor of his house and then turns towards the man
and replies — No! When the beggar says that why Nasruddin made him come up all the way just
to refuse any money, he could have said — ‘No’ without making him come up, Nasruddin replies
that he could also have asked for money without making him come down!

Moral of this tale as | interpret — Do not treat others the way you don’t want to be treated!
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Tale No. 6 — Using Correct Words

1. English Using correct Words (Page 21) — Story of Mulla Nasruddin (Alka
(India) Publications)

2. Russian Cnacenue PocroBmuka (Saving the Usurer) -
http://pritchi.castle.by/ras-04-272.html (accessed on 10 March 2017).

3. Tajik Hctudonan CyxaHOHH Nypyct (Use of Words)
http://www.comunicom.ru/tajikistan/66-photo-razdel.html (accessed on
4 February 2015).

4. Uzbek O’ng Tili (The Right Language) http://waking-up.org/religii-

mira/mula-hodzha-nasreddin-mudrost-naiznanku/  (accessed on 4
February 2015).

The tale in brief: - A moneylender was drowning. The people around him were stretching their

arms and saying — GIVE YOUR HANDS to save him, but he was not giving his hand! Mulla
Nasruddin sees this and comes running and stretches his arms and says — TAKE MY HAND!
The moneylender immediately takes his hands and is saved by Nasruddin. Everyone is very
surprised. Mulla Nasruddin explains that a moneylender never gives anything for free, but can
take anything and everything, if possible!

Moral of this tale as | interpret — Be careful of people who only know how to take and not

give! And, miscommunications might be dangerous!

Tale No. 7 — Trick of the Trade

1. English Trick of the Trade (Page 28) - Story of Mulla Nasruddin (Alka
(India) Publications)

2. Russian Kontpa6anaucr (Smuggler), Hputun wim ®Punocodekue Pacckaswl,
http://pritchi.castle.by/ras-04-31.html (accessed on 5 May 2017).

3. Tajik Xwutaect  Jlap Tuuopar (Business Trick), (Page no. 10),
http://www.comunicom.ru/tajikistan/66-photo-razdel.html (accessed on 4
February 2015).

4. Uzbek Dunyoda Nima Kontrabandaga Edi? (What in the World were You

Smuggling?), Hodja Nasreddin in Uzbekistan - Anecdotes from Hodja
Nasreddin. http://tourism.uz/info/113/ (accessed on 28 March 2015).
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The tale in brief: - A toll officer could never catch Mulla Nasruddin for smuggling, but he was
sure that Nasruddin was smuggling something on the back of his donkey and getting richer by
the day. He searched Nasruddin and his donkey upside down but could never find what he was
smuggling, and this bothered him a lot. After a long time when the officer retires, he approaches
Nasruddin and asks off the record what he was smuggling all these years? Nasruddin replies —
DONKEYS!

Moral of this tale as | interpret — Sometimes, the truth is right under our noses, but we fail to
see it.

Tale No. 8 — Waste of Life

1. English Waste of Life (Page 35) - Story of Mulla Nasruddin  (Alka
(India) Publications)

2. Russian Kuzub Ipomia 3ps (Life Passed in Vain) -
http://pritchi.castle.by/ras-04-318.html (accessed on 10 March 2017).

3. Tajik ITapToBxou Xaér (Waste of Life), Page 2,
http://www.comunicom.ru/tajikistan/66-photo-razdel.ntml  (accessed
on 4 February 2015).

4. Uzbek Grammatika (Grammar), Hodja Nasreddin in Uzbekistan - Anecdotes
from Hodja Nasreddin. http://tourism.uz/info/113/ (accessed on 28
March 2015).

The tale in brief: - A man mocks Mulla Nasruddin sitting in a boat in the middle of the river for
not being educated because he said something grammatically wrong. He says that Nasruddin has
wasted half of his life as he did not learn to speak properly while alive. After some time,
Nasruddin calmly asks the man — does he know how to swim. The man says — No. Then
Nasruddin says that now the whole life of that man will go to waste as he did not learn how to
swim because they are in the middle of the river in a small boat and looks like a storm is coming.
At least, says Nasruddin, he knows how to swim!

Moral of this tale as | interpret — No one is perfect! Hence, don’t judge people on their
imperfections, for the same thing might happen to you!
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Tale No. 9 — Walnuts and Pumpkins

1. Bengali Allah ke Nirbodh Bhaba (Thinking that Allah is Clueless) - (Page no.
9), Book Title: Mollakkel - Nasiruddiner Kissa
2. Hindi a. Tarbooj aur Akhrot (Watermelon and Walnut), (Page no. 7),
Book Title: Mulla Nasruddin.
b. Mulla aur Akhrot ka Ped (Mulla and the Walnut Tree)
http://www.quide2india.org/wisdom-story-in-hindi- (accessed on
12 December 2016).
3. Russian Myapocts Aanaxa (Wisdom of Allah), (Page 109), Book Title —
Moaaa Hacpenaun — H. Ocmanos (translator)
4. Turkmen Men Yalnysypdyryn (I was wrong), (Page 10 — 11), Book Title:
Ependi (in pdf).
5. Uzbek Yong'oq va Tarvuz (Walnut and Watermelon), Hodja Nasreddin in

Uzbekistan - Anecdotes from Hodja Nasreddin.
http://tourism.uz/info/113/ (accessed on 28 March 2015).

The tale in brief: - Mulla Nasruddin was resting in the shade of a huge tree, and he looks up to

see that it was a walnut tree. Then he sees that in a nearby field huge pumpkins are growing on
the ground. Nasruddin starts to question the wisdom of God — How foolish is God. He lets a
small nut like walnut grow on a huge tree and a huge pumpkin to grow on a feeble plant! Just
then a walnut falls on Nasruddin's head; Nasruddin immediately realizes God’s wisdom. He
apologizes to God thinking — if God had made pumpkin grow on a tree and had a pumpkin fallen
on his head instead of a walnut, he would have been dead by now!

Moral of this tale as | interpret - Sometimes people fail to see the logic behind some things,

but that does not mean that the logic is not there.

Tale No. 10 — Bad Handwriting

1. Bengali a. Story No. 9, (Page No. 393), Molla Nasiruddiner Gaulpo —
Shera Satyajit (Book).
b. Shanketic Lipir Pathhoddhaar (Reading of an Imaginary
Handwriting) — (Page no. 67), Book Title: Mollakkel -
Nasiruddiner Kissa.
2. Hindi Mulla ki Likhawat (Mulla’s Handwriting), (Page no. 152), Book
Title: Mulla Nasruddin ki Anokhi Duniya.
3. Russian IMouepk Hacpenmmua (Nasruddin’s Handwriting), (Page 47), Book
Title — Mosna Hacpenmmn — H. OcmanoB (translator)
4. Turkmen Ependinin Bagdada Hat Yazysy (Ependi doesn’t want to write to

Baghdad), (Page no. 160), Book Title: Ependi (pdf).
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The tale in brief: - An illiterate person comes to Mulla Nasruddin and requests him to write a
letter for him which he wants to send to his relative out of town. Nasruddin refuses, saying his
foot hurts. The illiterate person is amused. He asks Nasruddin — What is the connection between
writing a letter with his hands and his foot hurting? To this Nasruddin replies that his
handwriting is so bad that if he writes a letter, no one would be able to read it and ultimately he
would have to go and read it for them; and since his foot hurts, he will not be able to go
anywhere!

Moral of this tale as | interpret — One may give many improper reasons not to do something.

Tale No. 11 — Guest of Honour

1. Hindi Kapdo ki Prathhishta (Respect of the Dress), (Page no. 41), Book
Title: Mulla Nasruddin ki Anokhi Duniya.

2. Russian Ena pas Opexanl - http://pritchi.castle.by/ras-04-57.html (accessed on
10 March 2017).

3. Tajik Kypran 00606031, myHocudar mumiagp (Robe Treated with Pulao),

Tamkukckue — Becmiaruele,
http://hk-money.net/category/tadzhikskie (accessed on 13 March 2017).

4. Turkmen ly, Donum, ly! (Eat, Robe, Eat!), (Page 16-17), Book Title: Ependi (in
pdf).

5. Uzbek Englar, Mening Palto, englar (Eat, My Coat, Eat), Hodja Nasreddin
in  Uzbekistan -  Anecdotes from Hodja Nasreddin.
http://tourism.uz/info/113/ (accessed on 28 March 2015).

The tale in brief: - Mulla Nasruddin was invited as a guest of honour for a feast at the royal
mansion. Since Nasruddin was not a rich man, he goes for the feast wearing ordinary clothes. At
the mansion gate, the guard thinks that he is a beggar and does not let him in. So, Nasruddin
borrows a beautiful dress from one of his rich neighbours and goes to the mansion again. This
time the same guard salutes him and lets him in. When the food comes, Nasruddin picks up a
spoonful and puts it on the dress instead of eating the food. When the offended host asks him
why he is feeding his dress? Nasruddin humbly replies — that it is the dress that was allowed to
enter the mansion and not him, hence the dress is the guest of honour!

Moral of this tale as | interpret — People are judged not by their internal character, but by their
external appearance.
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Tale No. 12 — Whatever We Do

1. English Whatever we do (Page 76) - Story of Mulla Nasruddin (Alka
(India) Publications)

2. Bengali Lokmat (Public Opinion) — (Page no. 167), Book Title: Mollakkel -
Nasiruddiner Kissa

3. Russian IMepecyanr Jrwaeii (Public Judgement), (Page 62), Book Title — MoJiia
Hacpenaun — H. Ocmanos (translator)

4. Uzbek Tandiq Qochish (Avoiding Criticism)
https://elims.org.ua/pritchi/pritcha-otec-syn-i-osel/ - Uzbekskaya Pritcha
— Otyets, syn ii osyol (accessed on 3 July 2017).

The tale in brief: - One day Mulla Nasruddin put his son on his donkey and was walking beside
the donkey when some people spot them and start criticizing Nasruddin's son for letting an old
man walk and himself being young and healthy, ride on a donkey. The son feels ashamed and
gets down from the donkey and asks Nasruddin to sit on it. After a few minutes another group of
people spot them and start criticizing — saying that the old man is so cruel, he is letting his young
son walk in the sun, and he himself is sitting on a donkey! This time Nasruddin feels ashamed,
and he asks his son also to get up on the donkey. After some time, a group of people spot them
and start criticizing that these two men are so insensitive to their donkey’s suffering...they are
both sitting on a donkey! Both of them feel ashamed and get down from the donkey and start
walking beside the donkey. After a few minutes again a group of people see them and start
mocking them saying — what idiots! They have a donkey but are still walking in this sun! So,
Nasruddin looks at his son and says — You see, Son, no matter what we do, some people will
always criticize!

Moral of this tale as | interpret — One cannot make everyone happy all the time. There will
always be someone to criticize you for your actions!

Tale No. 13 — How to give ‘nothing.'

1. Bengali ‘Kichhu-na’ Kothhae Paai (Where to find ‘nothing”), (Page no. 54),
Book Title: Mollakkel - Nasiruddiner Kissa

2. Hindi ‘Kuchh Nahi’ ki Adaayagi (Payment of ‘Nothing’), (Page no. 46),
Book Title: Mulla Nasruddin ki Anokhi Duniya.

3. English How to Give Nothing (Story no. 36), (Page no. 90), Book Title: Story of
Mulla Nasruddin

4. Russian Hwuuto 3a Huuro (Page no. 69), Book Title — Mossna Hacpexaun — H.
OcwmanoB (translator)
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The tale in brief: - Two people approach Mulla Nasruddin to solve their disagreement. One
person says that the other person is a woodcutter and he asked for help to lift his cut woods. In
return, he agreed to pay ‘nothing.' After the job is done, he is refusing to pay ‘nothing." Mulla
Nasruddin thinks for a bit and then points to a pot lying in his verandah and asks the complainant
to lift the pot and see what is inside. The pot was empty, so the Complainant says — ‘Nothing is
inside.’ Nasruddin says — So take your ‘nothing’ as your payment out of the pot and leave the pot
where it was!

Moral of this tale as | interpret — Do not ask or make unreasonable demands, for it may get
you into soup!

Tale No. 14 — Mulla Nasruddin’s Feast

1. Bengali Haadi Garam (Heating of the Pot), (Page no. 109), Book Title:
Mollakkel - Nasiruddiner Kissa

2. Russian Kro Bweirpaa? (Who Won?), (Page 92), Book Title — Momaaa
Hacpenaun — H. Ocmanos (translator)

3. Uzbek Ananan | Magumax (Apandi and Padishah),
http://skazkibasni.com/archives/6665 (accessed on 5 April 2017).

The tale in brief: - Mulla Nasruddin’s friends challenge him to spend a night standing in a cold
field. If he loses, then he would have to treat them all. Nasruddin agrees, and he stands in the
field the entire night. In the morning when his friends come to see him, they say that Nasruddin
cheated as a lamp was burning on his window sill which gave him warmth all night. Hence, he
loses and has to give treat to all his friends. Nasruddin quietly agrees. Next day his friends come
to his house and wait for the treat. But after waiting for a long time, they do not get any food.
Then they go to the backyard of Nasruddin's house and ask him about the food. Nasruddin points
up and says that the food is getting ready. The friends see that on the topmost branch of a tall tree
a wok is hanging by a thread and at the bottom of the tree a fire is burning. They get angry and
ask Nasruddin that how will the food be ready; it is too far from the heat source. To which
Nasruddin replies — The same way | was kept warm by a lamp glowing far away at the window
of my house!
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Moral of this tale as | interpret — Be careful about the way you act, for you will get the same

thing back!

Tale No. 15 — Mulla Nasruddin’s Goat

1. Bengali a. Story no. 1, (Page no. 389), Molla Nasiruddiner Gaulpo —
Shera Satyajit (Book).
b. Keyamater Prastuti (The Onset of Doomsday) — (Page no.
122), Book Title: Mollakkel - Nasiruddiner Kissa
2. Hindi Pralay Aaney se Peheley (Before the Apocalypse Arrives), (Page no.
106), Book Title: Mulla Nasruddin ki Anokhi Duniya.
3. Russian IIpebdaexenne Ceeronpecrasaenus (Approach of Apocalypse), (Page
no. 15), Book Title — MoJsia Hacpexaun — H. Ocmanos (translator)
4. Tajik Hlamaeik xap oopam Anokamumncuc (Barbeque for Apocalypse),
http://hk-money.net/category/tadzhikskie (accessed on 13 March 2017).
5. Turkmen Erte Kyyamat Gopyan Bolsa... (If Tomorrow is The Apocalypse),
(Page 12), Book Title: Ependi (in pdf).
6. Uzbek Siz Yangiliklari Eshitdingizmi? (Did You Hear the News?)

http://www.rodneyohebsion.com/mulla-nasrudin.htm (accessed on 3
July 2017).

The tale in brief: - Mulla Nasruddin had a plump goat. His friends always wanted to eat it. So

they convince Nasruddin that it is the last day of Earth and one must live to one’s fullest.
Nasruddin agrees to kill and cook his goat. After they all ate to their heart’s content, all his
friends decide to take a dip in the river. When his friends take off their clothes and enter the river
to take a bath, Nasruddin takes their clothes and burns them saying to his friends that since it is
the last day and all are going to die soon, clothes would not matter anymore.

Moral of this tale as | interpret - Be careful about the way you act, for you will get the same

thing back!
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Tale No. 16 — Mulla Nasruddin’s Sermon

1. Bengali a. Story no. 5, (Page no. 391), Molla Nasiruddiner Gaulpo —
Shera Satyajit (Book).

b. Taaleem (The Preaching) — (Page no. 158), Book Title:
Mollakkel - Nasiruddiner Kissa

2. Hindi a. Mulla ka Pravachan (Mullah’s Sermon)
http://www.achhikhabar.com/2013/03/04/mulla-nasruddin-
stories-in-hindi/ (accessed on 11 December 2016).

b. ... Aur Uss Din Mantranaa Nahi Hui (And No Speech was
given that Day), (Page no. 34), Book Title: Mulla Nasruddin
ki Anokhi Duniya.

3. Russian Iponosens Hacpenauna (Nasreddin’s Sermon), (Page no. 8), Book
Title — Mosia Hacpemauu — H. OcmanoB (translator)
4. Tajik Masbuza Adaunabl (The Preaching of Afandi), (Page no. 3),

http://www.comunicom.ru/tajikistan/66-photo-razdel.html (accessed on
4 February 2015).

5. Turkmen Bilyanleriniz Bilmeyanlere Dusundirin (Those Who Know, Explain
to Those Who Don’t Know), (Page 43-44), Book Title: Ependi (in
pdf).

6. Uzbek Bir Xutba Etkazib (Delivering a Khutba), Hodja Nasreddin in
Uzbekistan - Anecdotes from Hodja Nasreddin.

http://tourism.uz/info/113/ (accessed on 28 March 2015).

The tale in brief: - Mulla Nasruddin was asked to deliver a sermon at the local mosque.
Nasruddin had nothing to say; hence he goes up on the stage and asks the eager audience — Do
you know what | am going to speak about? No one knew so they say — No. Nasruddin pretends
to be angry and leaves the mosque saying — | do not want to preach to people who are clueless.

After a few days, Nasruddin was again convinced to give a sermon. This time when he asks the
audience whether they know what he is going to talk about, they all say- Yes. Nasruddin again
leaves the mosque saying — Since all of you know already what | am going to say, no need to
repeat it.

Once again, Nasruddin was asked to deliver a sermon. This time the audience was prepared for
an apt reply beforehand. So, when Nasruddin asks whether the audience knows what he is going
to preach about, audience says that half of them know what he is going to preach and half of
them don't. To this Nasruddin says — Ok. Those of you who know will tell those of you who
don’t know...and leaves the mosque!
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Moral of this tale as | interpret — There are a thousand ways to avoid an unpleasant situation. If

one does not want to do something, one will find a thousand reasons not to do it!

Tale No. 17 — Duck Soup

1. Bengali a. Story no. 13, (Page no. 397), Molla Nasiruddiner Gaulpo —
Shera Satyajit (Book).
b. Khargosher Shorua (Rabbit Soup) — (Page no. 180), Book
Title: Mollakkel - Nasiruddiner Kissa
2. Russian Cyn u3 ¥Yrtkm (Duck Soup), http:/pritchi.castle.by/ras-04-40.html
(accessed on 10 March 2017).
3. Tajik lyp6o Xapryu («Basrumii Cym»), (Page 53),
http://www.hobobo.ru/catalog/skazka/vash-kotel-umer (accessed on 7
July 2016).
4. Turkmen Ordek Corbasy (Duck Soup), (Page 105), Book Title: Ependi (in pdf).

The tale in brief: - Once a friend gifts Mulla Nasruddin, a duck. Nasruddin feels happy, and he
cooks the duck and feeds his friend well with duck gravy and rice. Next day a person comes and
asks for duck gravy saying he is a friend of Nasruddin’s friend. Nasruddin feeds him too with the
remaining duck gravy. Soon every day someone comes to Nasruddin and asks for the duck gravy
saying that he is a friend of friend of friend who gifted Nasruddin, the duck. Nasruddin starts
feeding them with more and more diluted gravy till the time there is no gravy left but plain
water. When asked where the duck gravy is, he replies that it has vanished just like the friend
who gifted him the duck!

Moral of this tale as | interpret — Do not overstretch your welcome!
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Tale No. 18 — Mulla Nasruddin in Public Bath

1. Bengali a. Story no. 23, (Page no. 403), Molla Nasiruddiner Gaulpo —
Shera Satyajit (Book).
b. Tel Bhuje Kodi (A Befitting Tip) — (Page no. 178), Book
Title: Mollakkel - Nasiruddiner Kissa
2. Russian Hasunanue (Edification), (Page no. 46), Book Title — Momaaa
Hacpenaun — H. Ocmanos (translator)
3. Turkmen Ependi we Hammamcylar (Ependi and the Bath Guard), (Page no.
162), Book Title: Ependi (in pdf.)
4. Uzbek Hammomida Ishi (An Incident at a Public Bath), Adanau

Jlatudanapu -  y30ekucraH Tales  of Nasruddin
http://dasturxon.uz/forum/tema-23 (accessed on 11 July 2014).

The tale in brief: - Once Mulla Nasruddin goes to a public bath. Since he looked poor the guard
there does not take care of him well. Still, while leaving the bath, he tips the guard lavishly. The
next time Nasruddin goes to the public bath, the same guard treats him like royalty. But while
leaving, he tips the guard scantily. When the guard asks — Why? Nasruddin says that — this lousy
tip is for the previous time and the generous tip he gave the previous time is for this time!

Moral of this tale as | interpret — Do not judge people by the way they look! Looks are

deceptive.

Tale No. 19 — The Lost Key

1. Bengali Story no. 2, (Page no. 389), Molla Nasiruddiner Gaulpo — Shera
Satyajit (Book).

2. Hindi Chaabee ki Khoj (Searching for the Key), (Page no. 55), Book Title:
Mulla Nasruddin ki Anokhi Duniya.

3. Russian
Kmou (The Key), Tputum mnpo Xomky Hacpenauna,
https://wisdomlib.ru/story/4419 (accessed on 5 May 2017).

4. Turkmen Koceden Gozlaymesem... (I Think, I Will Look for It Outside),
(Page no. 36-37), Book Title: Ependi (in pdf).

5. Uzbek Yo'qolgan Uzuk (The Lost Ring), Hodja Nasreddin in Uzbekistan -

Anecdotes from Hodja Nasreddin. http://tourism.uz/info/113/
(accessed on 28 March 2015).
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The tale in brief: - One day Mulla Nasruddin lost his key inside his house. But he starts

searching for it on the road. A passerby asks — What happened? Nasruddin replies — | lost my
key in the house. The passerby asks - then why are you looking for it outside? Nasruddin replies
— because it is dark inside the house, but it is bright outside, so the key will be easier to find here.

Moral of this tale as | interpret — More often than not, people look for something that they

want in the wrong place and so they fail to find it!

Tale No. 20 — Why Backwards on His Donkey?

1. Bengali

a. Mollar Ghoda Douraae Baapaae (Mulla’s Horse is
Backwards) — 1% tale, (Page no. 123), Book Title: Mollakkel -
Nasiruddiner Kissa

b. Hatekaulome Samyavaader Shikkha (Teaching of Basic
Etiquette on the Spot) — 2" tale, (Page no. 70), Book Title:
Mollakkel - Nasiruddiner Kissa

2. Hindi

Mulla Nasiruddin aur Gadha (Mulla Nasruddin and Donkey),
http://www.guide2india.org/backwards-story-in-hindi/ ~ (accessed on 12
December 2016).

3. Russian

3anom Hamepén (Backwards), http://pritchi.castle.by/ras-04-76.html
(accessed on 10 March 2017).

4. Turkmen

a. Atyn Ozi Tersine Durandyr (The Horse is Facing the Wrong
Way) - 1% tale, (Page no. 52-53), Book Title: Ependi (in pdf).

b. Hic Kim Yensede Galmasyn (No One Should be Behind) - 2™
tale, (Page no. 62), Book Title: Ependi (in pdf).

5. Uzbek

Arga Tarafga (Backwards), Hodja Nasreddin in Uzbekistan -
Anecdotes from Hodja Nasreddin. http://tourism.uz/info/113/ (accessed
on 28 March 2015).

There are two similar stories regarding why Mulla Nasruddin sits backward on his donkey,

which are as follows —

1. The first tale in brief: - People ask Mulla Nasruddin — Why do you sit backward on your

donkey?

79



http://www.guide2india.org/backwards-story-in-hindi/
http://pritchi.castle.by/ras-04-76.html
http://tourism.uz/info/113/

Nasruddin replies — It is not | that is facing the wrong way; it is my donkey who is facing
the wrong way!

2. The second tale in brief: - Nasruddin's students ask him — Master, why do you sit
backward on your donkey?
Nasruddin replies — So that | can face my followers like you who follow me walking
behind my donkey!

Moral of these tales as | interpret — One may give many strange explanations to prove one’s
point!

The list of these tales shows that all the tales are not available or maybe available, but
not very popular in all the countries. Some tales of Mulla Nasruddin which are popular in India
may not be popular in the Central Asian countries and Russia. One reason might be that things
that are culturally accepted in India may not be accepted in these countries.

India has been taken as the base for these selected tales, and on the basis of the Mulla
Nasruddin tales which are popular in India, the tales were searched for in the shortlisted
countries. There is a Mulla Nasruddin tale in this selected list which is titled in India as ‘Haadi
Garam’ (Heating of the Pot in English) which is in the Bengali language. This tale is included in
this list as it is similar to a popular story in India by the title — ‘Birbal ki Khichdi’ (Birbal’s
Porridge in English). The tale of Mulla Nasruddin is titled — “Who Won” (in Russian - Kro
Boirpan — Khto Vygral)™®'. But, unlike the story “Birbal ki Khichdi" (Birbal's Porridge) which
is known, at least in India, to most of the people, the Mulla Nasruddin tale that it matches might
not be known to them.

Although the plot and the message at the end of both these tales are similar, there are
minor differences in presentation of the situation of these two tales. Mulla Nasruddin's tale starts
with a bet — Nasruddin's friends challenge him to stand one whole night in a cold field near his
house without any warmth. If he is unable to, he would have to treat his friends. Nasruddin
accepts the challenge; stands in the cold field whole night. Next morning when Nasruddin asks
for his victory treat, his friends refuse, saying that while he was standing in the cold field at
night, a candle that was burning on his window that gave him warmth, and so Nasruddin has
cheated, and hence he lost the bet and now he has to treat them. Realizing that he has been had,

157

H. Ocmanos, Momna Hacpexmia (Mocksa: Hayka, 1970), 92.
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Nasruddin hatches a plan to punish his friends, and invites them to his house for dinner. That
night friends go to his house thinking they will have a lavish dinner, but instead, they find
Nasruddin sitting in his backyard under a tall tree lighting a small fire. When his friends ask how
far along is the dinner preparation, Nasruddin points his finger upwards to the topmost branch of
the tall tree. When his friends look up, they see a small pot hanging from it. When the friends
object to Nasruddin saying - how is it possible to cook what is inside the pot under such a small
fire from such a distance, Nasruddin replies — the same way he could stay warm in a candle’s
light from such a distance! The moral of both the tales is tit for tat! (The Birbal tale goes like this
— Akbar, the King in whose court Birbal was a jester, announces that whosoever spends an entire
night in the cold water in front of the palace will get amply rewarded. A poor old man who was
in need of money, stood in the cold water the entire night, but in the morning when he went to
King Akbar, he refused to reward him saying that the old man cheated — he stayed warm due to
the candle light burning on the windowsill of the palace. Birbal saw the whole commotion and
decided to teach Akbar a lesson. After a hunting session, Akbar was extremely hungry. Birbal
started preparing porridge. Akbar waited for a long time but eventually became impatient and
came out to see how far along the preparation for food is and was shocked to see Birbal sitting
under a huge tree lighting a small fire. When Akbar asked — where is the food, Birbal pointed his
finger upward and Akbar saw a small pot hanging from the highest branch of the tree. He was
enraged, and he shouted at Birbal saying — how can such a small fire cook food inside a pot so
far away? Birbal replied — the same way a small candle can keep a man warm from such a
distance! Akbar realizes his mistake, and rewards the old man amply).

During this research, the tale of Mulla Nasruddin titled - “Who Won” was found only in
Bengali and Russian languages; later on another new version of this tale was found during
research on Uzbek Mulla Nasruddin tales by the title (in Russian translated version) — ‘Amanau
u Hagmmax’™® [Apandi ii Padishah] which means Apandi and Padishah in which Mulla
Nasruddin agrees to spend a cold night on Padishah's rooftop because the Padishah (King) made
a royal declaration that whosoever does so and survives will be given his daughter's hand in
marriage and half his kingdom. But, when Mulla Nasruddin survives the night, Padishah refuses
to uphold his end of the deal saying that Mulla Nasruddin got warmth from the moonlight!
Nasruddin becomes disheartened and leaves the Padishah's kingdom and starts living near a well
in the outskirts of his kingdom. One day, Padishah goes for hunting and feels extremely thirsty
and finds Nasruddin’s well. He orders Nasruddin to draw water from the well so that Padishah
could guench his thirst. Nasruddin instead asks Padishah to look down the well and quench his
thirst. Padishah gets enraged and shouts at Nasruddin — How can I quench my thirst just looking

138 “Amanmu u [Magumnax”, Vzoexckas Hapoonas Crasxa, Ckasku. bacuu. Pacckassr, 18 December 2012,

Web, 5 April 2017
<http://skazkibasni.com/archives/6665>.
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at the water at the bottom of the well? Nasruddin replies calmly — The same way | got warmth
from the moonlight even though moon was so far in the sky!

Like Birbal, India has other ‘equivalent folk figures’ resembling Mulla Nasruddin maybe
partly, such as Sheikh Chilli in the north, Gopal Bhad in the east and Tenaliraman in the south,
and through these figures, such tales with a moral message in the end are passed from one
generation to another. The interesting thing is that there are many tales of these ‘equivalent folk
figures’ that match with or are similar to Mulla Nasruddin tales. An example of Birbal’s tale has
been given in the previous paragraph.

The countries that are shortlisted for this particular research topic are — India, Russia and
the Central Asian countries that were once a part of the erstwhile Soviet Union; there are five
such Central Asian countries which are Kazakhstan, Kyrgyzstan, Tajikistan, Turkmenistan, and
Uzbekistan. Out of these five Central Asian countries, the last three countries mentioned above
are selected that are — Tajikistan, Turkmenistan, and Uzbekistan. The reason behind this is that in
these three Central Asian countries more tales and mentions about Mulla Nasruddin are found
albeit by slightly different titles, like in Uzbekistan he is called Khoja, in Turkmenistan — Ependi,
and so on. Tajikistan and Uzbekistan contributed to the world of cinema many feature films on
Mulla Nasruddin as well, which were produced while these countries were part of the erstwhile
Soviet Union under such film banners as Tajikfilm, Uzbekkino, and others.

Russia is chosen because of its long association with these Central Asian countries and
because of the cultural and other exchanges that took place due to this long association. Another
reason is that Russian language also connects these countries. India, of course, is chosen because
this research took place from India and that is why Indian Mulla Nasruddin tales are taken as the
base for this research. Overall, other than Russia, all the other four countries which are in Asian
continent are connected with each other from ancient times via the legendary and historical route
— the Silk Road.

An amazing observation made during this research is that these tales are prevalent in
Russia, and all the selected tales are found in the Russian language, though it was not directly
connected to the Silk Road and is in European continent. One valid reason as to why all the
selected tales could be traced in Russia is the knowledge of Russian language. This knowledge
did away with the need to find translations of the Russian tales of Mulla Nasruddin and made it
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easier to find similar tales of Mulla Nasruddin in Russia. But such was not the case with the
Central Asian countries due to the language barrier.

The selected tales that were found in all of the selected countries are as follows —
1. Tale No.1—-Whom Do You Believe?

2. Tale No. 2 — The Death of a Pot

3. Tale No. 3 — Payment for Smell

4. Tale No. 5 —Tit for Tat

5. Tale No. 11 — Guest of Honour

6. Tale No. 15 — Mulla Nasruddin’s Goat

7. Tale No. 16 — Mulla Nasruddin’s Sermon

Mulla Nasruddin is more popular in these three Central Asian countries than in Russia or
India. This conclusion is being made with the help of the analysis of the survey guestionnaire
which has been specially prepared for this research, according to which most of the participants
from the Central Asian countries have heard about Mulla Nasruddin and his tales, but lesser
number of participants from India and Russia said that they have heard about Mulla Nasruddin.

Even though two remaining Central Asian countries — Kazakhstan and Kyrgyzstan were
not included in this study due to time and space constraints and also because it was found that
Mulla Nasruddin is not as popular in these two Central Asian countries as the other three
countries, a brief mention about the status of Mulla Nasruddin and his tales in these countries is
being made here.

In Kazakhstan there are some tales of Mulla Nasruddin which are popular, like Donkey is
not at home (Oc1a Her Joma — Osla Nyet Doma)**®, which is in the list of selected tales for this
study by the title — Whom Do You Believe? But, there is an ‘equivalent folk figure’ of Mulla

19 “Ocna Her Joma”, Crasxu o Xoooce Hacvipe, Kazaxckue Haponusie Cxasku, n.d., Web, 5 April 2017

<http://www.ertegi.ru/index.php?id=13>.
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Nasruddin in Kazakhstan by the name of Aldar Kose (4z0ap Koce) whose tales are more popular
in Kazakhstan. An interesting fact found during research on Mulla Nasruddin and Aldar Kose
tales in Kazakhstan is that this country has coins which are called tenge in the name of both these
tricksters. The denominations of these coins are 50 tenges and 500 tenges. These coins were
recently getting auctioned on eBay!*® On the coins the name of Mulla Nasruddin is written both
in English and Russian as Nasriddin Afandi and Koorcanaceip (Kozhanasir), respectively. Shown
below is one of such images of the issued coins (Please see Image 2).

IMAGE 2
SOURCE: “Nasreddin Hodja - Tales of the People of Kazakhstan.” Colnect — Coin Catalog,
Face Value: 500 T (Kazakhstani Tenge), RSE, the Kazakhstan Mint of NB RK,

Ust-Kamenogorsk, Kazakhstan, 2015, www.colnect.com/en/coins/coin/59172-

500 Tenge Nasreddin Hodja-Tales of the People of Kazakhstan-

Numismatic_Product-Kazakhstan. Accessed on 5 April 2017.

As far as Kyrgyzstan is concerned, Mulla Nasruddin is known as Apendi [Anenou], and
not many tales of him were found during this research. In Kyrgyzstan as well tales of Aldar Kose
are more popular. To quote a blog by Nyura — “Aldar Kose is the trickster of Central Asian

160 "KAZAKHSTAN: Silver 500 Tenge NASRIDDIN AFANDI Oriental Tale 2015 PROOF." EBay. N.p., n.d.
Web. 03 July 2017.
<http://www.ebay.com/itm/KAZAKHSTAN-silver-500-Tenge-NASRIDDIN-AFANDI-Oriental-tale-2015-PROOF-
/172550228062?hash=item282ccb885e:q:wa0AAOSWZGIWidly>.
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folklore, similar to Anansi the spider of West Africa, or Br'er Rabbit and Coyote in American
tales. Often he uses his wit and cleverness to aid the common man or to turn the tables on the
greedy or selfish. He appears in Uzbek, Tatar, Kyrgiz, and Karakalpak folktales as well as in

. 161
numerous Kazakh variants.”

The important thing is that whatever the name of the ‘Trickster," the tales are almost
always about a common man taking on the wicked and the greedy rich people and winning
against them. It is interesting to observe the power of a simple man’s ordinary tales. Many kings
came and went, kingdoms rose and fell, but the fame of Mulla Nasruddin and his tales grew with
time — a humble man from a humble origin is still going strong! That is the greatness and power
of humility, which Mulla Nasruddin always tried to inculcate in his people.

Before moving on to the next chapter, a couple of facts about Mulla Nasruddin are being
mentioned here that are relevant to the present times. The first one is that every year from 5™ to
10™ July people of Akshehir in Turkey, which is supposed to be the birthplace of Mulla
Nasruddin, celebrate an ‘International Nasrudin Hodja Festival." And the second is that the
United Nations Educational, Scientific and Cultural Organization (UNESCO) has declared 1996-
1997 as the ‘International Nasrudin Year.'

The next chapter will discuss the role played by the Silk Road in spreading and
propagating the Mulla Nasruddin tales along its stretch primarily to the countries mentioned
above which are selected for this research topic as they are all connected via the Silk Road since
ancient times. There are numerous Mulla Nasruddin tales that hint at this Silk Road concept
through either the title of the tales or the content of the tales like there are Mulla Nasruddin tales
about the silk trade and caravanserais and so on. One example of a Mulla Nasruddin tale (in
Bengali) having a title related to the Silk Road and the silk trade is titled — ‘Resham Baebshaar
Kaaedaa’'® which translated into English means — the Trick of Silk Trade. Another of his tales
that mentions a caravanserai is titled — ‘Jaabaaz Mulla Nasiruddin’*®® (in Hindi) which
translated means — The Fearless Mulla Nasiruddin. This tale in its opening sentences mentions
the word ‘serai” which means a resting place for travelers, especially on the Silk Road. Even
tales of Mulla Nasruddin that are popular in Russia has the word ‘caravanserai,' like a tale titled
in Russian — ‘3yooapooutensuniii OTBer’ [Zubodrobeetelniy Otvyet] which translated means —
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Nyura, “Aldar Kose Tricks the Bai”, Web Blog Post, News from the Caravan, Blogger.com, 11 June 2006,
Web, 5 April 2017

<http://silkroadcaravan.blogspot.in/2006/06/aldar-kose-tricks-bai.html>.

162 Arindam Dasgupta, Mollakkel: Nasiruddiner Kissa (Kolkata: Charchapada Publications, 2014) 33.

163 Ashok Maheshwari, Mulla Nasiruddin ki Anokhi Duniya (Delhi: Ankur Prakashan, 2012) 67.
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Teeth-shattering Response. This tale starts with the following sentence — “Ooun xyney exan no
CB0UM 0eNam, OCMAHOBUJICS. HA HOUb 8 KApaBaH-cepae U 3aKa3ajl YHCUH. 164" (Translation — One
trader was on a business trip, and he stopped at a caravanserai for the night and ordered
dinner.) Hence, the connection of Mulla Nasruddin tales with the Silk Road may be found in
such tales.

164

H. Ocmanos, niepeB., Momna Hacpenmua (Mocksa: Hayka, 1970), 73
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CHAPTER 2
The Silk Road Factor

Good ideas travel easily and far along trade routes,
And the Silk Road was no exception to that rule.

- John Major'®®

Russian-born French historian, Vadime Elisseeff’s book is titled — ‘The Silk Roads:
Highways of Culture and Commerce’ with the word ‘culture’ coming first in the title. This
shows that the Silk Road has been a lot more than just a trade route in the past. It has been a
medium for religious, cultural and literary exchanges from ancient times. Whenever people get
involved in any kind of commercial activity and interact with people of other lands, they
knowingly or unknowingly transmit their culture and ideas too by sharing stories about their
country and people.

One of the main features of the Silk Road is perhaps the caravanserais. According to an
online article at the United Nations Educational, Scientific and Cultural Organization’s
(UNESCO) webpage — “...perhaps the most important legacy of the caravanserai was its role as
a crucible for the exchange and interaction of cultures along the length of the Silk Roads. Not
only did they facilitate the movement of people and goods along these long and arduous routes,
they also provided opportunities for these travelers to come together, to share stories and
experiences, and ultimately, cultures, ideas, and beliefs too.”**®

Since, during the ancient time, the means of travel were slow and mostly animals, the
travelers needed to take rest at regular intervals to rejuvenate themselves and their animals. For
this purpose, it is said that places for lodging and boarding were set up all along the Silk Road at

165 John Major, “Silk Road: Spreading Ideas and Innovations,” Asia Society. Centre for Global Education, n.d.

Web. 03 July 2017.

< http://asiasociety.org/education/silk-road>

106 Caravanserais: Cross-roads of Commerce and Culture along the Silk Roads, n.d., Silk Road: Dialogue,
Diversity, and Development, United Nations Educational Scientific and Cultural Organization, 22 March 2017
<http://en.unesco.org/silkroad/content/caravanserais-cross-roads-commerce-and-culture-along-silk-roads>
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a day’s journey from Turkey to China so that travelers could travel during the day and take
shelter for the night. These places were called ‘caravanserais." The equivalent word for
caravanserais in English would be inns. Archaeological ruins of some caravanserais are still
visible in the countries that were connected with each other via the Silk Road, especially in the
Central Asian countries. Some of the ancient caravanserais are still standing, albeit in ruins, to
name a few in Central Asia itself — the caravanserai Tash-Rabat in Kyrgyzstan, Dayahatyn
caravanserai in Turkmenistan, Khishtin caravanserai in Tajikistan, Rabati Malik and Kanka
caravanserais in Uzbekistan. In India too the ruins of such caravanserais as Nampally Sarai and
Sarai Kale Khan are visible. The capital city of India itself still has many areas which have the
word sarai in their names, like Ber sarai, Katwaria Sarai, Lado Sarai, Yusuf Sarai, Neb Sarai,
Sarai Rohilla, and many more.

These caravanserais along the Silk Road played a major role in spreading the culture and
literature of the countries connected via the Silk Road trade as merchants and traders of these
countries took shelter in these caravanserais at night and traveled during the daytime only when
it was considered to be safer. They interacted over dinner at night and exchanged their stories
and tales about their people and country and culture. And thus spread the tales of one region to
another and in time these tales were incorporated into the societies of these countries in such a
way that it became more and more difficult to trace their origin. This is what happened with
Mulla Nasruddin tales as well.

Mulla Nasruddin is considered to be originally from Turkey; though it is still a topic of
debate whether he was a real person or just a folk hero. Notwithstanding, his tales spread from
Turkey, where he is still a culture hero, to other countries. And, since Turkey was strategically
located on the Silk Road and was connected with the Central Asian countries and India since
ancient times via the Silk Road, Mulla Nasruddin tales traveled in the words of traders and
merchants from Turkey to these countries. These tales were more often than not spread orally.
And, since Mulla Nasruddin tales were about the common people and their day-to-day lives,
people of almost all the countries could empathize with these tales, as problems and struggles
faced by the common man in almost all of these countries were more or less the same — mostly,
the struggle for survival and a comfortable life for themselves and their children.

There are many Mulla Nasruddin tales on the topic of caravanserais — either about Mulla
Nasruddin staying in a caravanserai or some other character in his tale staying there; the culture
of caravanserais and the people associated with them were carried forward in these tales.
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Since, China is the originator of the silk trade, a tale of Mulla Nasruddin who is known as
Effendi in China is being presented here before any other of his tales which is about the concept
of caravan. This tale is titled in English as — ‘A Strange Caravan’. It is from a book of Mulla
Nasruddin stories which is popular in China; this book is titled — ‘The Effendi and the
Pregnant Pot’. The tales are translated versions, but mention of caravan is significant from the
point of view of the Silk Road connection. This tale is about the prevalent corruption in China
during Mulla Nasruddin’s times. This tale is as follows — Mulla Nasruddin was passing through a
village when four people stopped him asking his business. These four people were — the
magistrate of the village, the local judge (referred to in this tale as cadi), the wealthiest landlord
of the village, and the village head. Pretending not to know them, Nasruddin says that he is in a
hurry to inform the village head, the magistrate, the cadi and the landlord that there is a caravan
of four camels loaded with goods for each one of them headed their way. This made the four
curious and they asked Nasruddin, what goods are the camels loaded with? Nasruddin replies —
“The first camel is loaded with craftiness and...it was for the village head. The second camel was
loaded with greed and...it was for the landlord. The third was loaded with corruption and...it
was for the cadi. The fourth was loaded with tyranny and...it was for the county magistrate...”167

Then there is a Russian version of Mulla Nasruddin tale, where the word ‘caravanserai’
has been mentioned and this tale is titled in Russian ‘3y6oapoouTtenbnbiii OTBer’
[Zubodrobeetelniy Otvyet] which in English means — Teeth-shattering Reply. This tale starts in
Russian like this — “Ooun kyney exan no ceoum denam, ocmanosuics Ha HOUb 6 KapasaH-capae u
3aKazan y:»cun.”les
(Translation — One trader was on a business trip, and he stopped at a caravanserai for the night
and ordered dinner).

This tale is about a trader who was traveling on business and stayed at a caravanserai for
the night and ordered a chicken for dinner. The next day he left in a hurry without paying for the
dinner. After three months, he stayed in the same caravanserai and ordered the same dinner and
in the morning asked the owner of the caravanserai to bill him for two dinners. The shrewd
owner asked for a thousand dinars. The trader was shocked and refused to pay such a high price
for two chickens. To which the owner of the caravanserai said that had the chicken that the trader
ate three months ago stayed alive for three more months, it would have produced ninety eggs,
and out of those ninety eggs, ninety chickens would have hatched! This enraged the trader, and
the matter went to the Qazi (local judge) of that area. The Qazi sided with the owner of the

17 Primerose Gigliesi and Robert C. Friend, trans., The Effendi and the Pregnant Pot (Beijing, China: New

World Press, 1982) 42.
168 H. OcmanoB, Momna Hacpeyima  (Mocksa: Hayka, 1970) 73.
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caravanserai. Some people advised the trader to take the matter to Mulla Nasruddin. After
listening to the trader, Mulla Nasruddin talked to the Qazi and convinced him to review the
matter. Qazi agreed and called everyone on a particular day. Everyone appeared at the court on
the appointed day except for Mulla Nasruddin. The Qazi was enraged. Mulla Nasruddin came
after several hours saying that he had to take care of some important work. Some farmers came
to him for seeds, as it is very important to sow the wheat seeds on time for a good harvest. And
so, the seeds were baked and given to the farmers to be sown. And this took several hours, and
that is why he arrived late to the court. The Qazi said angrily that everyone knows that baked
seeds if sown will not produce any harvest. To this Mulla Nasruddin replied that the same way a
fried chicken cannot produce eggs and give birth to other chickens! The Qazi realized his
mistake and gave a fair judgment, this time in favour of the trader. This tale indirectly portrays
the corruption prevalent in the administration of the caravanserais as well as the justice system
existing in the societies of those days.

Then there is another Mulla Nasruddin tale which is titled in Bengali — ‘Resham
Baebshaar Kaaedaa’ which means — How to Trade in Silk. This story is about Mulla Nasruddin
wanting to sell some silk threads to the merchants. All the merchants try to cheat Nasruddin by
paying him less for the silk. Then Mulla Nasruddin decides to teach them a lesson. On his way
back home, he finds a dried skull of a camel. He weaves the silk thread onto that skull and brings
it to the silk merchants. One of the merchants agrees to buy the silk thread by its weight.
Nasruddin gladly agrees, to which the merchant gets suspicious and asks Nasruddin — | hope
there is nothing else inside this silk thread. Nasruddin angrily replies — Of course, there is! A
camel’s skull! The merchant thinks that Nasruddin said that out of anger and so he buys the silk
thread. When the merchant unwinds the entire length of the silk thread, he finds the camel’s skull
inside and immediately blames Nasruddin for cheating him of his money. To which Mulla
Nasruddin replies that the merchant also tried to cheat him and pay him less for the silk. And as
to the camel’s skull, Nasruddin says that — | had already told you about it, but you did not believe
me! This tale portrays the corruption prevalent in the economic system of the societies in those
days. But, Mulla Nasruddin's wit and wisdom mixed with his unusual actions always get the
better of the corrupt people.

The point is that such tales of Mulla Nasruddin clearly show the connection of Mulla
Nasruddin tales with the Silk Road. There are many more of such Mulla Nasruddin tales that are
based on the themes of the Silk Road. These themes are about the product for which the Silk
Road gets its name, i.e. the silk; about the countries that the Silk Road connected since the
ancient times, and also about the caravanserais that were the salient features of the Silk Road.
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About these caravanserais, the above-mentioned online article at the UNESCO website
states that - “The inland routes of the Silk Roads were dotted with caravanserais, large guest
houses or hostels designed to welcome traveling merchants and their caravans as they made
their way along these trade routes. Found across Silk Roads countries from Turkey to China,
they provided not only a regular opportunity for merchants to eat well, rest and prepare
themselves in safety for their onward journey, and also to exchange goods, trade with to local
markets, and to meet other merchant travelers, and in doing so, to exchange cultures, languages
and ideas.”*®

Mulla Nasruddin tales are found right from Turkey to China and are popular in such
countries that were connected via the Silk Road since ancient times. The role played by the Silk
Road in spreading these tales must have been significant. Mulla Nasruddin tales were mostly
spread through word of mouth and were written down later. It is said that the first written
mention of Mulla Nasruddin was in a book titled ‘Saltukname’ as ‘Nasreddin Hodja’ which was
written by one Ebu’l Hayr-1 Rumi in 1480."°

There are such Mulla Nasruddin tales that show Mulla Nasruddin himself traveling to
such countries that are connected via the Silk Road, and observing their cultures and people; like
there are tales about Nasruddin traveling to India, to Bukhara (in Uzbekistan), and other
countries. This portrays that not only the tales of Mulla Nasruddin travelled and spread via the
Silk Road, but that Mulla Nasruddin himself was a traveler on the Silk Road, which is quite
possible because according to the popular belief, Nasruddin was born at the beginning of the
thirteenth century, and the Silk Road was a popular road for travel during the thirteenth century,
after which the discovery of sea-routes started.

Hence, it is possible that Mulla Nasruddin knew about the existence of the Silk Road, as
according to majority opinion, Mulla Nasruddin was born and died in Turkey, and Turkey was a
major country of the Silk Road region; in fact, Turkey was the cross-over country for the
travelers and caravans on this trade route that were travelling from Asia to Europe and vice-
versa. Therefore, Turkey held a strategic place on this historical trade route.

109 “Caravanserais: Cross-roads of Commerce and Culture along the Silk Roads”, Silk Road: Dialogue,

Diversity, and Development, United Nations Educational Scientific and Cultural Organization, n.d., Web, 22 March
2017

<http://en.unesco.org/silkroad/content/caravanserais-cross-roads-commerce-and-culture-along-silk-roads>.

170 Mustafa Ozcelik, Nasreddin Hodja: Eponym for Wit and Wisdom (New York: Blue Dome Press, 2011) 25.
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Apart from the mention of many cities and countries in Mulla Nasruddin tales that lay on
the legendary Silk Road, there is a tale which is titled — ‘Bad Handwriting’ in which mention of
Baghdad has been made. It is a well-known historical fact that Baghdad was a major city on the
Silk Road and connected the East which is Asian continent and the West which is the European
continent. The United Nation’s Educational Scientific and Cultural Organization website has the
following to say about the city of Baghdad in medieval times — “During the Middle Ages,
Baghdad acted as an important crossroads for trade routes (by land, river, and sea). It served as
a lively hub for trade within the region, and especially with neighbouring Islamic states.
Internationally Baghdad served trade routes that extended out into East- and South-East Asia,
the Mediterranean, and Western Europe, even as far as Eastern Africa...ltems were often traded
in Baghdad and then re-exported, along with locally manufactured goods... As well as trade, the
silk routes also facilitated the movement of caravans, human migrants, armies, mail and pilgrims
at this time.”"*

The Central Asian region also held a strategic place on the Silk Road as in ancient times
it was the region between China and the rest of the ancient world. This region, though it is now
believed that is poorly researched, played the role of a ‘middleman' during the Silk Road trade
era. As a result, this Central Asian region absorbed many cultural and literary traits into its
society. This Central Asian region at that time was known as Turkistan and sometimes even
Uighuristan, and it was studded with caravanserais. Caravans traveled through major Central
Asian cities of those times, to name a few - Merv (in Turkmenistan), Bukhara and Samarkand (in
Uzbekistan). This Central Asian region saw a lot of activity during the Silk Road era. Peter
Frankopan states the following about the Central Asian region — “Large-scale irrigation projects
in the valleys of what are now Tajikistan and Uzbekistan built around the turn of the eras show
that this period saw rising affluence and prosperity as well as increasingly vibrant cultural and
commercial exchange.”!"

These Central Asian countries were so influenced by the Mulla Nasruddin tales that apart
from written literature about him, many movies were made on Mulla Nasruddin, where he plays
the protagonist and the savior of the poor. He fights for the rights of the poor and gives open
challenges to the oppressors. In all these movies, in the end, Mulla Nasruddin always manages to
come out as the winner. There are many full-length movies made about Mulla Nasruddin in the
Central Asian countries, especially Tajikistan and Uzbekistan during the Soviet era.
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One such film is titled — Nasreddin in Bukhara (Hacpexaun B Byxape — Nasreddin v
Bukhare)'”® in which Mulla Nasruddin comes to Bukhara on some business and notices the
widespread corruption in the entire government system beginning right at the entry gates of
Bukhara. This movie is a combination of a few of Mulla Nasruddin tales set up in the backdrop
of the city of Bukhara. The very first tale with which this movie starts is a tale which is titled in a
book as ‘The Donkey’s Relatives’*’* This movie starts with a scene where Mulla Nasruddin is
entering the gates of Bukhara. The toll officer asks for his purpose of visit to Bukhara. Mulla
Nasruddin says that he is coming from Damascus (Iran) and he has many relatives in Bukhara.
So, the toll officer asks for him to pay a guest fee. Mulla Nasruddin objects saying that he is
coming on some business to Bukhara; so the toll officer asks him to pay the business fee as well
to enter Bukhara. When Nasruddin pays both the fees, the toll officer asks him to pay something
in the name of Allah, who has kept Nasruddin safe from dacoits on his way from Iran to Bukhara
(which can be taken as an indirect reference to the Silk Road and an indication that Mulla
Nasruddin reached Bukhara by traveling on the Silk Road from Iran, and it is a known fact that
during the Middle Ages dacoits used to loot the caravans and the merchants traveling via the Silk
Road as a result of which people and countries were forced to look for other means of travel, like
the sea-routes). After this, the toll officer asks Nasruddin to pay a fee for the entry of his donkey
to Bukhara to see his relatives. This enrages Nasruddin because he sees the height of corruption
right at the gates of Bukhara and replies — “Yes, | can see that my donkey has a lot of relatives in
Bukhara!”

This tale shows how Nasruddin traveled from such faraway place as Damascus to
Bukhara safely on his donkey. This is another indication of Mulla Nasruddin traveling via the
Silk Road, as in those days, the Silk Road was the only road kept safe for merchants and
travelers by the governments of the countries that were a part of the Silk Road. One of the
reasons that the caravanserais were built and maintained by the governments is to keep the
travelers safe from getting looted, especially during the night time.

Regarding the movies on Silk Road region, Dr. Konuralp Ercilasun says — “When we
consider the main themes of the movies, we can notice the common themes. It is seen that the
class conflict or the stratum conflict is one of the main themes in the movies of this region.
Another main theme that can be noticed is the urban-rural conflict. These data show the
emergence of a "modern Silk Road sub-global region" depending not only on the traditional

173 Nasreddin v Bukhare, Dir.Yakov Protazanov, Perf. Lev Sverdlin, Uzbekfilm, Tashkent Studios, 1943,
Web, 25 March 2017

<https://www.youtube.com/watch?v=ruJxv-M79t4>.
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culture but also on the popular culture.”*” These very themes were highlighted in almost all the
Mulla Nasruddin movies made during the Soviet era. But one fact to be noted here is that even
though these movies were produced during the Soviet period, the production banners under
which these movies were produced belonged to the Central Asian countries, especially
Uzbekistan and Tajikistan, like such production banners as — Uzbek Kino (Kino is the Russian
word for cinema) and Tajik Film.

The Central Asian region was not only in between the West and the East on the Silk
Road, but also between China and India, and hence, the similarities one sees in food, clothing,
architecture, and even languages of the Central Asian countries and India. Many dynasties of
India were established by people from Central Asia. The most influential dynasty that flourished
and forever changed Indian society was that of the Mughals, the founder of which was Babur
(full name — Zahir-ud-din-Muhammad Babur) who was from Uzbekistan. The Mughal rulers
were all very fond of either paintings or architecture or music, and they enriched India with their
cultural and architectural contributions. It is believed that the origin of the word Mughal is from
the word Mongol.

In literary field also such examples exist, the main being Rahim (full name — Khanzada
Mirza Khan Abdur-Rahim Khan-e-Khana) whose couplets (Dohe) is used in India in schools to
teach children life lessons. He was the son of Bairam Khan, a capable commander in the army of
Humayun and later Akbar. They were originally believed to be from Badakshan region a part of
which now lies in Tajikistan/Turkmenistan. Mirza Asadullah Beg Khan, better known as Mirza
Ghalib who is considered to be one of the finest Urdu and Persian poets came from a family of
Aibak Turks settled in Samarkand (in Uzbekistan) and whose ancestors moved from Uzbekistan
to India. Such connections of the Central Asian countries with India are many and in many
fields. In the field of architecture, this link between India and Central Asian countries are
strongly visible. Some fne examples are the Golconda fort in the city of Hyderabad, Turkmen
Gate in Delhi, and many more.

Along with the Central Asian countries, India was also an important country on the Silk
Road as it was famous for its spices and indigo as well; there is, in fact, a subsidiary route of the
Silk Road which is known as the Spice Route which starts from India and spreads upwards and

e Konuralp Ercilasun, Dr., "Silk Road as a Sub-global Region: A Sphere Emerging from the Interaction of

Cultural and Economic Fields," Central Asia-South Caucasus.com, 2003, Web, 25 July 2014
<www.centralasia-southcaucasus.com/.../Silk%20Route/Paper Konulrap Ercilasun.doc>.
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joins the main Silk Road. The tales of Mulla Nasruddin are widespread in India. His tales are so
completely absorbed by the Indian society that he is not considered as a foreign figure in India.

There are also many tales about Mulla Nasruddin traveling to India. One such tale was
published in a newspaper article about Mulla Nasruddin titled — ‘Mullah Nasruddin.*™® In this
newspaper article, there are a couple of Mulla Nasruddin tales. One of the tales is titled —
‘Eating Money.' This tale starts thus — "Nasruddin traveled to India..." In this tale, Nasruddin
comes to India, and he is hungry. So, he buys some ‘red' coloured fruits. But when he starts
eating them, he starts sweating, and his tongue is on fire! He asks a fellow Iranian what this
strange fruit is. The Iranian is shocked and says that those are not fruits but Indian red chilies,
and advises Nasruddin to throw them away. But Nasruddin continues to eat them and says — that
since he spent his hard-earned money on them, he is not eating the chilies anymore, he is eating
his money! This tale shows that the knowledge of a country, its foodstuffs and its peoples’
customs and traditions and habits and also its language is very important when one is traveling to
that country. Otherwise, one could land in trouble.

That Mulla Nasruddin traveled to many places and met with people of many cultures is
clear from the names of cities and countries mentioned and the vivid descriptions given about
such places and people in his tales. That he, himself traveled through the Silk Road may also be a
possibility. In which case, it will not be too far-fetched to say that Mulla Nasruddin himself
might have carried his tales via the Silk Road to the countries mentioned in this study. And, in
turn, he absorbed the traditions and customs of the countries he visited. The interaction was both
ways. This interaction, in turn, influenced Mulla Nasruddin tales as well and might have given
rise to many new Mulla Nasruddin tales. The following quote may clarify this claim further —
“Many years ago, the Mulla was traveling on the Silk Road to China when he met George, a
traveler from the land of the Franks. They soon became friends and decided to travel together,
each pledging to help the other on the long and difficult journey ahead.”’" In this quote, it is
said that Mulla Nasruddin traveled up to China via the Silk Road. In China, he is better known as
Afangti. “Mulla Nasruddin is a popular character in folklore in many Muslim countries like
Iran, Pakistan, Turkey, Afghanistan, Turkmenistan, Uzbekistan, etc. What is less known in these
countries is that Mulla Nasruddin is also somewhat known figure in China. He is known by his

Uyghur name S/ £ (Afanti) or S 7% #2 (Afangti).”*"®

e "Mullah Nasruddin." Times of India - The Speaking Tree [Delhi] 21 Aug. 2016, Discuss sec.: 3. Print.
77 M. Shahid Alam, "The Lessons of Mulla Nasruddin," Counter Punch, 25 September 2003, Web, 30 March
2017

<http://www.counterpunch.org/2003/09/25/the-lessons-of-mulla-nasruddin/>.

178 Wang Daiyu, "Mulla Nasruddin in China," Islam in China, 1 October 2010, Web, 30 March 2017
<https://islaminchina.wordpress.com/2010/10/01/mulla-nasruddin-in-china/>.
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That Mulla Nasruddin traveled to other places on the Silk Road in addition to India can
also be proven by the large number of tales about Mulla Nasruddin in Bukhara, which is now in
Uzbekistan. A movie about Mulla Nasruddin in Bukhara has already been mentioned earlier. The
following is a tale of Mulla Nasruddin in Bukhara. The tale is in Hindi and is titled — ‘Bukhara
ki Shaan’ (The Pride of Bukhara). In this tale, Mulla Nasruddin is shown as a citizen of Bukhara
(Uzbekistan). The tale starts with these lines in Hindi — “Baat un dino ki hai jab Mulla
Nasruddin Bukhara mey rehta thha.”'"® (English translation — This incident is of those days
when Mulla Nasruddin used to live in Bukhara).

This tale is about three scholars from abroad who come to visit Bukhara and ask the ruler
of Bukhara to bring some scholar of Bukhara who can answer their questions. Many scholars
from the ruler's court try, but fail. Then people suggest to the ruler to invite Mulla Nasruddin to
save the prestige of Bukhara. Nasruddin comes on his donkey and replies to all of their questions
very cleverly. In this tale, Mulla Nasruddin has been called the wise man of Bukhara.

The same book has another tale about Mulla Nasruddin living in Bukhara and being
known as a wise man there. This tale is titled — ‘Rahi Baat Kapdo ki.**® In English the title
would translate as — As Far As Clothes Are Concerned. Considering Mulla Nasruddin as a citizen
of Bukhara shows that Mulla Nasruddin is thought to be from Uzbekistan. There are some
people, especially Uzbek people, who claim that Mulla Nasruddin belongs to Uzbekistan. His wit
and wisdom influenced the people of Central Asia so. The reason that Mulla Nasruddin is
considered to be one of their own might be a few — either his tales are so liked by people there
that the tales are completely absorbed in the society, or Mulla Nasruddin actually visited and
stayed among the people of Bukhara and in time, was considered to be an Uzbek.

Then there are many tales of Mulla Nasruddin on the topic of Sufism. It is well known
that like many other major religions of the world, Sufism traveled along the Silk Road and
established itself firmly in the Central Asian countries. Sufism is considered to be a mystical
form of Islam which emphasizes on tolerance. Many Mulla Nasruddin tales are used as ‘teaching
tales’ in Sufism. Idries Shah was a major proponent of this kind of Sufi teaching in recent times.
But going back in time, a Turkish scholar Burhaneddin Celebi interpreted Mulla Nasruddin tales
from a Sufi perspective.

e Ashok Maheshwari, Mulla Nasiruddin ki Anokhi Duniya (Delhi: Ankur Prakashan, 2012) 141.
180 -
Ibid, 171.
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In a book titled — ‘Nasreddin Hodja: Eponym for Wit and Wisdom’ there is a sub-
topic in a chapter which is titled — ‘From a Sufi Perspective’ where the author quotes Rumi
saying — “Our Bayit (couplet) is not a Bayt (house) but a Country; Our Mockery is not a
Mockery but a Lesson.”*® This is followed by a few Mulla Nasruddin tales that are popular in
Sufi teachings.

There is a Mulla Nasruddin tale in Russian, related to Sufism, titled — ‘UcTuHubIi
Cyduii’ [Ischinniy Sufi] which in English means — A True Sufi. It is interesting to note that the
word ‘Sufi’ is used as it is in Russian and in this tale. The description of this word given in
Russian as a footnote in this book is as follows — “Cy¢guit — nocreoosamenv mucmuueckoeo
yuenus 6 uciame. Cyghuu 0enunuco Ha paziuinsvle opoeHa (cexmot), ObLIU U OPOOSAUUE cygbuu.”182
(English translation: Sufi — a follower of mystical order in Islam. Sufis were divided into

various sects, and there were wandering Sufis as well).

The Tale — A True Sufi is about a person who considers himself a Sufi and asks Mulla
Nasruddin — why isn’t he ashamed of his image as a fool in public. Mulla Nasruddin asks him —
who he is. The person replies that he is a Sufi and has many special powers. That every night he
flies off to the sky and sees the wonders of the world! To this Mulla Nasruddin asks him — Does
something soft touch his face during his flights. The person replies — Yes. Mulla Nasruddin says
to him — that soft thing is my donkey’s tail! This tale teaches a person to be humble and not boast
about his achievements for there are people who are far more learned than him in this world, but
who remain unnoticed! This tale teaches that humility is a great virtue in humans.

Though it is generally believed that Mulla Nasruddin lived during the thirteenth century,
there are many Mulla Nasruddin tales associated with the famous conqueror Timur, also known
in the West as Tamerlane. If the consensus is to be believed, Mulla Nasruddin is at least a
century before the time of Timur, if not more. However, Timur’s fame or infamy on the Silk
Road and his advance up to the city of Anatolia, which is where Mulla Nasruddin was supposed
to have been born, and because of the tremendous pain and grief that he caused to the common
man during his plundering and conquests and the hatred and fear of the common man towards
Timur, there emerged tales of Mulla Nasruddin and Timur, in which Mulla Nasruddin as a
commoner always manages to belittle and befool Timur. This might be taken as a classic
example of how folk heroes and their tales emerge and develop through the people and their
inability to fight for their rights. People give rise to such folk heroes through whom they live

18 Mustafa Ozcelik, Nasreddin Hodja: Eponym for Wit and Wisdom (New York: Blue Dome Press, 2011) 112
182 H. Ocmanos, nepes., Momna Hacperyina (MockBa: Hayka, 1970) 45.
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vicariously. As history shows, Timur was a tyrant, and people were scared to deal with him
directly, and so they made tales of Mulla Nasruddin to deal with Timur’s oppression.

There is a book of Mulla Nasruddin tales titled — ‘Anecdotes of Molla Nasreddin
Hodja' where there is a sub-section, by the title — ‘Stories of Timur and Hodja’. One of the
tales in this section is titled — ‘Ten Akce for Pestamal’*® (Ten coins for the Towel), where
Timur and Nasruddin go to a Turkish bath, and Timur asks Nasruddin what according to
Nasruddin is Timur’s worth. Nasruddin replies — Ten akce (Turkish coin). This enrages Timur,
and he shouts at Nasruddin saying — Ten akce is the worth of my pestamal (bath towel).
Nasruddin agrees and says — “Yes, | know.” This tale indirectly indicates that Timur as a person
has no worth in the eyes of the common man!

In spite of his tyranny, Timur was an influential figure in Uzbekistan, and he helped
rebuilt many famous cities of Uzbekistan, and hence, Uzbekistan has many legends and stories
related to Timur. And, since Mulla Nasruddin was a part of Uzbek literature, the two getting
interlinked is not such an unthinkable idea. Uzbekistan has since ancient times been an important
part of the Silk Road culture and its cities like Bukhara, Samarkand and many others were
important hubs of trade. This resulted in these cities becoming rich in mixed culture, cuisine,
architecture and literature. Uzbek literature is full of legends and tales about its folk heroes, and
one such folk hero is Mulla Nasruddin, known in Uzbekistan by the name Nasreddin Afandi. His
tales are known in Uzbekistan as latifas — “Another genius of people’s art is a cycle of latifas —
tales and legends about Effendi — Hodja Nasreddin, a deft, witty dodger, who gives lesson to the
greedy rich and the powers...”***

Connected with Uzbekistan by the North and East borders is Turkmenistan. It is also
strategically located on the Silk Road since ancient times and has a rich culture, architecture, and
literature. Turkmenistan’s famous cities like Merv, Ashgabat and others are known for their
historical significance and their art and architecture since ancient times. In fact, according to a
website Advantour — “The ancient city of Merv used to be the so-called Gate to Central Asia.”*®

18 Dr. Habib Siddiqui, comp., Anecdotes of Molla Nasreddin Hodja for Children of All Ages (New Delhi:
Kitab Bhavan, 2010) 134.

184 “Uzbek Literature”, Uzbekistan 2017, Advantour, n.d., Web, 26 March 2017
<http://www.advantour.com/uzbekistan/culture/literature.htm>.
185 “Turkmenistan on the Silk Road”, Advantour, n.d., Web, 26 March 2017

<http://www.advantour.com/silkroad/turkmenistan.htm>.
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However, a major difference between Uzbek people and Turkmen people was that
Uzbeks were sedentary people with a settled life and Turkmens were nomadic in nature.
Otherwise, both these Central Asian countries played a significant role as a hub not only for
trade but also for intermingling and interchanging of cultures, literature, and religions on the Silk
Road since ancient times. Mulla Nasruddin is a well-known folk hero in Turkmenistan as well,
and his tales are popular there too. Mulla Nasruddin is better known as Ependi in Turkmenistan.
In fact, being tribal in nature, Turkmen people also must have played a significant role in
carrying and spreading Mulla Nasruddin tales from place to place; maybe that is how these tales
were spread to Russia.

A Turkmen satirical poet of the eighteenth century - Kemine is mostly associated with
Mulla Nasruddin, as there are many Kemine tales which are similar in plot and content to Mulla
Nasruddin tales. One such tale is titled in Russian translated version — ‘Tosabko u Joctanocs’
[Tolko i Dostalos’] which means - Could only Manage to Get. In this story, Kemine's ears were
swollen, and a Pir (a Sufi master) mocks him, asking — “Did you borrow ears from a donkey?”
To which Kemine replies that since donkey’s brains were already taken by the Pir, he had no
choice but to take his ears!

Though Kemine was a satirical poet, stories about him were in the form of anecdotes.
“Ilomumo nosszuu, Kemune meopun u 6 maxom dxcampe, kaxk anekoom. Anexoomol Kemune ouerw
NONYIAPHLL Y MYPKMeH U 6 Hawu OHU. Bnacooaps ceoum amekdomam, Kemume — Kakx
nosmuyeckul 06pa3 — cam eouten 6 ycmuoe Hap00H0€ meopuecmeo, cmae cepoem YCnmHbvlx
HAPOOHBIX HOGeN — No0o6HO Xodce Hacpeoouny unu Andapy-Koce.”™™
(English translation as understood — Apart from poetry, Kemine also wrote in such genre as
anecdote. Anecdotes of Kemine are very popular among Turkmens even today. Thanks to his
anecdotes, Kemine as a poetic image — himself entered into oral folk works, becoming a hero of
oral folk novellas — much like Khodja Nasreddin or Aldar Kose).

Here, the last line mentions that Turkmenistan’s Kemine became a folk hero like Mulla
Nasruddin or Aldar Kose. Aldar Kose, as mentioned in Chapter one of this study, is considered a
folk hero like Mulla Nasruddin in Kazakhstan as well as Kyrgyzstan. Interestingly, the Central
Asian countries have many other ‘equivalent figures’ of Mulla Nasruddin; a couple has been

186

PDF.
187 “Kemine”, Cultin, n.d., Web, 26 March 2017
<http://www.cultin.ru/writers-kemine>.

b. Kappsies, trans., Typkmenckuii romop — Kemune — Kemune u [up (Ashgabat: Turkmenistan, 1967) 26.
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mentioned above, which are Kemine and Aldar Kose. Then there are other folk heroes of the
Central Asian countries, namely Mirali, Esenpolat, Karry-Ata, and others. All these figures are
mentioned in a book titled in Russian — ‘Typkmenckuii FOmop’ [Tukmenskii Yumor] which
translated in English means — Turkmen Humor.'®®

As far as Tajikistan is concerned, it was also a significant region on the Silk Road, mainly
because Tajikistan’s territory was between India and China on the Silk Road. Hence, it played an
important role not only in trade but also in exchange of culture, literature and other things.
Famous Tajik cities on the Silk Road were Penjikent which is considered to be the oldest city in
Tajikistan and Khujand, also known formerly as Khodzhent, is now the second largest city of
Tajikistan after its capital city of Dushanbe. “From ancient times standing on the crossroads of
well-known trade routes between the East and the West made Khujand one of the major
economic and cultural centres of Central Asia, the major center on the Silk Road.”®°

There is a movie about Mulla Nasruddin in Khujand which was made during the Soviet
Era. It is titled in Russian as — ‘Nasreddin v Khodzhente ili Ocharovanniy Prince’ (Hacpeooun
6 Xooacenme, unu Ouaposannoii puny)'™® (English translation — Nasreddin in Khudjant or
the Enchanted Prince) which was produced in 1959. This movie starts with a written quote about
Mulla Nasruddin in Russian. It says that this film is ‘about the glorious, jolly and wise Khodja
Nasreddin who dreamt of a world that does not know of evil, guilt and greed, who was always on
the side of the weak and fought with the powerful of the world...” (“o crasnom, eecénom u
myopom Xoooice Hacpedourne, komopwviii meuman o mupe, He 3Hawwem 3710061, KOBAPCMEa u
anunocmu, éce2da vl HA cmopore crabvix u 6oponcs ¢ cunbhbimu mupa...”).*t This film was
dubbed in Russian.

Unlike other Central Asian countries, Tajik people were Iranian in origin, and Tajik
language belongs to the Indo-European language family and is known as a West-Iranian
language. Tajik people were also sedentary people like Uzbeks. Mulla Nasruddin tales are well-
known in Tajikistan. A Tajik poet of the sixteenth century by the name of Mushfigi became an
‘equivalent figure’ as a Tajik folk hero and is often compared with Mulla Nasruddin in

188 O. Dovlyetova, trans., Turkmenskii Yumor (Ashgabat: ‘Turkmenistan’ Neshiryati, 1967).

189 “Tajikistan on the Silk Road”, Advantour, n.d., Web, 26 March 2017
<http://www.advantour.com/silkroad/tajikistan.htm>.

190 Nasreddin v Khodzhente ili Ocharovanniy Prince, Dir. A. Rahimov, Perf. G. Tonunts, Tajik film, 1959,
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Tajikistan. “Mushfigi was at once a satirist, a court panegyrist, and a devotee of romantic love.
His immensely popular satirical poems...were personal rather than social. He directs them at
individuals from his own social surroundings: artists, other poets, and artisans...Because they
portrayed living human beings and real-life situations and because the characters spoke the
language of the people, the poet himself became a figure of folklore, “Molla Mushfiqi,” not
unlike the Nasreddin Hoja or Nasreddin Afandi of traditional anecdotes.”*%> Many Mushfigi

tales and Mulla Nasruddin tales are similar in content and plot.

As far as the connection of Russia with the Silk Road is concerned, the historical records
say that Russia’s association with the Silk Road started somewhere in the sixteenth century when
Russian traders were allowed to come to Bukhara and Samarkand, and traders from Bukhara,
Samarkand, Khiva went to Moscow, India and other places on the Silk Road. Silk was exported
to Russia by the Central Asian countries during the sixteenth century. And as mentioned earlier,
wherever there is an interaction between people of two different regions or countries, their
culture, their habits, their traditions intermingle and give rise to a unique blend of culture. The
same is true with Russia as well. Trading with the Central Asian countries since the sixteenth
century, and later on absorbing the Central Asian region within the erstwhile Soviet Union has
given rise to this unique culture — it includes borrowing legends and tales from each other and
incorporating them and adopting them into their societies. Hence, it is quite possible that the
famous Mulla Nasruddin and his tales traveled to Russia from Central Asia, as the initial link
between Russia and Central Asia was also the Silk Road.

This may be further corroborated by some of the Russian versions of Mulla Nasruddin
tales where there are borrowed words from these Central Asian countries, as the Central Asian
languages belong to the Turkic language family, other than the Tajik language. For example,
there is a Russian version of Mulla Nasruddin tale which is titled — ‘Txy66a Kagusa’ [Jubba
Kadiya] which in English means Qazi’s Jubba, where the title itself has two borrowed words
from the Turkish language — Qazi and Jubba. Qazi is a Muslim judge; whereas Jubba (which
matches a Russian word for coat — Shubo) is an ankle-length robe. This tale also has borrowed
words like (Hyxep) Nuker (which resembles the Hindi word - Naukar) which in English means a
servant. Interestingly, this tale has the Russian word for the servant as well which is Sluga
(Cnyea). This tale is about a corrupt Qazi who behaves inappropriately.

12 Keith Hitchins, “Mushfigi”, Abdurahmon, Encyclopaedia Iranica, 20 July 2004, Web, 26 March 2017
<http://www.iranicaonline.org/articles/mushfigi-abdurahmon>.
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The tale goes like this - one day Mulla Nasruddin with his servant were taking a stroll in
a park, and they see the town’s Qazi drunk and lying on the ground. Nasruddin sees his robe and
walks off with it. When the Qazi comes to his senses, he sees that his robe is gone! He orders his
servant to find the thief and bring him to his court. The next day, the Qazi’s servant sees Mulla
Nasruddin in the market wearing Qazi’s robe and orders him to come to Qazi’s court. Mulla
Nasruddin immediately gets the graveness of the situation and comes to the Qazi’s court and
says aloud in front of everyone — Yesterday | was taking a stroll in the park with my servant, and
| see this drunk person who was lying on the ground unconscious, and so | took his robe for safe-
keeping. My servant is my witness. So, if you see that imbecile, kindly inform me so that | may
return his robe to him. Qazi had no choice but to agree with Mulla Nasruddin that such kind of
drunken behavior is unacceptable and says to Nasruddin — You may go now. If I find that idiot, |
will let you know.

Another thing is, there was a flourishing slave trade market in Central Asia during the
medieval period, and slaves were brought for selling from all over the known world of that time.
This included slaves from India and Russia as well. Also, artisans from one place were taken to
another via the Silk Road for introducing their art and crafts to other countries on the Silk Road.
The same goes for architects, builders, and artisans of that period. The most prominent example
of such builders and artisans in India are the builders and artisans brought from such faraway
places like Central Asia, Iran, Turkey and other places by Shah Jahan (a Mughal ruler) to build
Taj Mahal, the beauty of which is so revered by the world even today that it is considered as one
of the Wonders of the World! Also, the merchants, as well as religious missionaries who traveled
to other countries via the Silk Road had to learn the language and culture of the lands they
traveled to so that they could interact with the local populations and spread their culture and way
of life. All this also led to intermingling and interchange of culture, literature, languages, and
many more things.

All this indicates that the intermingling and interchange of ideas, culture, literature were
there all along the Silk Road, not only among those countries that were directly in contact with
each other via the Silk Road, but also with those countries that were indirectly connected with
the Silk Road, like Russia. Such was the influence of the Silk Road.

If one carefully looks at the map of the Silk Road, it looks like an artery; such an artery
that carried not only goods and people for centuries, but culture, religion, languages, literature,
and much more from one place to another. In today’s global scenario, where the world has
shrunk due to the fast means of transportation and due to Internet, even the outer space is not
beyond reach, it is near impossible to even imagine the world of the Silk Road times, where to
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travel to another country was a daunting task. Such times when the sea-routes were also not
explored, the Silk Road played the role of an artery which carries life-blood to every part of the
body. Some even believe that the main purpose of the Silk Road was not trade, but the cultural
interaction.

“Valerie Hansen...points, out that trade was not the primary purpose of the network.
‘Instead, the Silk Road changed history, largely because the people who managed to travel along
part or all of the Silk Road planted their cultures like seeds of exotic species carried to distant
lands, ... The cultural exchanges were rich and in many cases lasting, as suggested by excavated
materials and documents, prepared by people of all social levels centuries ago and preserved in
the arid climates. Silk Road traffic may not have been heavy, but the cultural exchange was
extensive and rich during an era of tolerance.” — YaleGlobal'*®

According to a UNESCO report - “...the long-standing and ongoing legacy of this
remarkable network is reflected in the many distinct but interconnected cultures, languages,
customs and religions that have developed over millennia along these routes. The passage of
merchants and travelers of many different nationalities resulted not only in commercial
exchange but a continuous and widespread process of cultural interaction.”* This legacy is
undeniable. Maybe that is why its revival is still sought after in the modern world.

In recent years the efforts to revive the Silk Road has started, and the whole world now
wants to be a part of it, including the United States. The concept of ‘New Silk Road’ has already
been developed by America. There was a newspaper article in September 2016 that highlighted
the proposal of building an underwater tunnel to connect Siberia in Russia with Alaska in the
United States under the New Silk Road Project. It states — “...the World Land-Bridge is the
natural sequel to the Eurasian Land Bridge, the mega-connectivity initiative to revive the ancient
Silk Road in all its dimensions, including its lost cultural and civilisational attributes.”*® This
newspaper article also stresses the need to revive the cultural exchange aspect of the Silk Road.
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On the other hand, efforts are going on from China to re-establish the ancient Silk Road
and to include India in this project. There were a couple of newspaper article regarding China
seeking India’s cooperation for the same. One was titled — China seeks India’s ‘Spice Route’
link with its ‘Silk Road’'*® and another — China to accommodate India in Silk Road Plan.*’
The second article mentions that — “The Silk Road focuses on bringing together China, Central
Asia, Russia, and Europe; linking China...with South Asia and the Indian Ocean.”®®

This highlights the importance and relevance of the Silk Road in today’s world. The Silk
Road has always been more than just a trade route. “Richard Foltz, Xinru Liu and others have
described how trading activities along the Silk Road over many centuries facilitated the
transmission not just of goods but also ideas and culture...”**

The Silk Road had its phases of popularity, and one of the phases was during the Middle
Ages. “The 13th and 14th centuries were characterized by considerable political, commercial,
and religious competition between kingdoms, markets, and religious groups across Eurasia.
Christians, Muslims, Buddhists, and Hindus vied for adherents and institutional support.”®

The thirteenth century was the time when Mulla Nasruddin lived in Sivrihisar, Turkey.
Like the Silk Road, Mulla Nasruddin and his tales have also not lost their relevance in today’s
world. It can be said that Mulla Nasruddin is an eternal traveler. He travels on his donkey to
faraway places. He spreads his wisdom through his tales to many countries, and especially to
those countries that are connected with each other since ancient times via the Silk Road. There
has to be a connection between Mulla Nasruddin and the Silk Road, as his tales are more
concentrated in the Central Asian countries and South Asian countries, including India. Mulla
Nasruddin tales spread from Turkey which was a major country on the Silk Road up to China
which was the main country of the Silk Road, as China started the expeditions to other countries
via this Silk Road, initially for exploring the regions beyond its borders, and then for trade
purposes. It is no coincidence that Mulla Nasruddin tales are popular even in China, especially
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March 2015. Print.
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among the Uighur population of China in the Xinjiang Province. Incidentally, this province
borders with the Central Asian region. The Uighur people are said to be Turkic in origin. It is
believed that they are closer to the Central Asian people in origin than to Chinese.

This shows that when people travel far and beyond their homeland, they tend to create a
homeland of their own in the new place if they stay for long and/or settle down because then they
feel comfortable and at home. This nature of human beings gave rise to the intermingling and
interchange of culture, traditions and many other things along the Silk Road, in which
somewhere the Mulla Nasruddin tales also find their place.

The next chapter will discuss these very Mulla Nasruddin tales from a sociolinguistic
perspective, which broadly means the study of the changes that these tales go through when they
cross borders from one country to another from a socio-cultural point. Every country is unique,
and every country has its own peculiarities, be it the food, the clothing, the language, and even
the utensils that are used. When a tale is absorbed in a society or a country, and when it is
adapted to the local traditions and customs, some sociolinguistic changes take place in them.
These changes are very interesting to study. This research topic is attempting to highlight these
changes in Mulla Nasruddin tales when these tales transcend borders. A small example has been
discussed in this very chapter earlier, where the Russian version of a Mulla Nasruddin tale titled
in Russian ‘/Ixxy06a Kagusi® (Qazi’s Jubba) is mentioned. How in this tale the word ‘uyxep’
(Nuker) and its Russian equivalent word ‘cyea’ (Sluga) which means a servant coexist.

Although this tale is not one of the Mulla Nasruddin tales selected for this research topic,
it gives a preview of the content of the next chapter, the title of which is — ‘Sociolinguistic
Study of Mulla Nasruddin Tales.'
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CHAPTER 3
Sociolinguistic Study of Mulla Nasruddin Tales

In sociolinguistics converge all the earlier efforts in
anthropology, sociology, social psychology, and linguistics to
relate language systematically to society and culture.?®*

- H. H. Stern (1983:218)

This chapter studies the relationship between Sociolinguistics and Folklore with the help
of Mulla Nasruddin tales. The idea behind this is that whenever a tale transcends borders and
enters into a different country and comes in contact with a different culture, it undergoes some
changes as per the social norms and as per the accepted customs of that particular society. Since
every country and every culture is unique in itself, there are some norms that are acceptable to its
society, and there might be some which are not. What is acceptable to one culture may not be
acceptable to the other.

The rituals, traditions, and sometimes even behavior and body language of people of one
country and culture might not be correctly understood by the people of other countries and
culture. A very basic example may be found in the way a person agrees or disagrees with what a
person is saying. Generally, it is accepted that when one person agrees to another person, he/she
will nod, i.e. will move his/her head up and down; and if a person disagrees with another person,
he/she will move his/her head sideways. But there are some people in India itself, who when
agreeing to someone move their heads sideways, which may sometimes create a
misunderstanding for people from other countries and culture. The same might be said about the
way a person speaks; the tone of his/her voice, and many other things. All such things and
behavior are depicted in some or the other tale of Mulla Nasruddin.

The way a person uses his/her linguistic skills in different contexts and situations is also a
part of Sociolinguistics. It may be noted that a person uses a different variant of language at
home with his/her family members; the same person when goes to work uses a different variant

201

218.

H. H. Stern, Fundamental Concepts of Language Teaching (New York: Oxford University Press, 1983)

106



of his/her language; with friends, he/she uses his/her language skills differently, and so on.
Hence, one aspect of Sociolinguistics is to determine the relationship between language use and
social behaviour.

Since language is not used in vacuum, it is a form of communication, and social
interactions take place between people, it is imperative that they understand each other well.
Society and social norms some way or the other affect and change the language. Language is
intimately connected with the society, and therefore, there must be a give and take between them.
This idea and field of research developed into Sociolinguistics.

Sociolinguistics divide people into speech communities, and there was extensive research
done on these speech communities and their specific way of using a language. Extensive
research in this field of ‘speech community’ has been carried out by the American sociolinguist,
William Labov. He proved that even though people may speak the same language, when they
belong to different speech communities, their way of using that language may be different.

Another well-known American sociolinguist, Dell Hymes also worked with speech
communities and devised a term called ‘communicative competence’ in response to Noam
Chomsky’s ‘competence’ and ‘performance’ criteria of a language, where ‘competence’ meant
the knowledge of correct grammatical rules of a particular language and ‘performance’ meant the
actual use of that particular language. The society and its norms were not considered by
Chomsky. Dell Hymes objected to this classification and used the term ‘communicative
competence’ which according to him means —...knowledge necessary to use language in social
context.”?*? Thereby, he included the social context in the use of a language.

When this social context of language use is applied in Indian context, it is observed for
example, that the language Hindi is spoken in almost all parts of India, but the way it is spoken
in the northern part of India is different from the way it is spoken in southern part or eastern part
of India. Since India is a multi-lingual country, the situation here is a lot more complex regarding
the study of sociolinguistics. Dr. Rajeev K. Doley in his research paper titled — ‘Languages in
India and their Mixed Use: A Sociolinguistic Study’ states that — “Language...is being viewed
and studied from different perspectives and the frontiers of the subject...are continuously and
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steadily moving forward. One of such ‘frontiers’ is ‘sociolinguistics,’ the study of language with
relation to its users who live in society...Sociolinguistics deals with the social function of a
language...The use of language symbolically represents fundamental dimensions of social
behavior and human interactions. %

Since, India is a multi-religious, multi-class and multi-caste society as well, the linguistic
variations of the same language may be observed in Indian society distinctly. An Indian
sociolinguist, Dr. Sujata Chaturvedi, writes on the sociolinguistics of linguistic variation that —
"The diversity of languages and social structures in India has created a complex yet sustainable
relation between linguistic variations and social classifications.”?*

This form of social classification is depicted in the Mulla Nasruddin tales as well, where
usually Mulla Nasruddin is shown belonging to the poor community. He is shown in many of his
tales fighting for his and his fellow poor men’s rights and fighting against the rich and ruling
class of the community. This fight is depicted in his tale which has been selected for this research
topic, titled — ‘Payment for Smell” where a hungry beggar was being harassed by the rich shop
owner for payment for smelling his food! Mulla Nasruddin comes to the rescue of this beggar
and jingles some coins in the ears of the shop owner, thereby paying him with the ‘sound’ for the
‘smell’! From the sociolinguistic point of view, this story depicts the lack of communication
between the poor and the rich; from a moral point of view, it shows how the rich try to take
advantage of the poor or exploit them.

This distinction in social status is also depicted in another of his selected tales which is
titled — “In Search of Happiness” where a rich man dissatisfied with his life, takes all his money
and leaves the comforts of his home to look for happiness. This tale indirectly depicts that even
after being rich, people are not happy, and they look for happiness in the outside world, instead
of looking within. Here also, Mulla Nasruddin makes the rich man realize that happiness is not
outside in the world, but in one’s own heart and one’s own satisfaction, and that most people
look for it in the wrong place which creates dissatisfaction and grief in them.

208 Rajeev K. Doley, Dr., “Languages in India and their Mixed Use: A Sociolinguistic Study,” Research Paper,
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This social discrimination on the basis of money is shown vividly in another of his
selected tales, titled — “Guest of Honour” where it is shown that external looks of a person are
valued more than his character and integrity. When a person looks shabby, it is automatically
perceived by most that he is not rich and therefore, not worthy of respect. But when the same
person cleans up and puts on good clothes, he suddenly becomes worthy of respect!

Another such similar Mulla Nasruddin tale which has been selected shows that the
external appearances are revered more than a person's internal good qualities, and this tale is
titled — “Mulla Nasruddin in Public Bath." In this tale also the guard at the gates of the public
bath treats Mulla Nasruddin poorly, as he was shabbily dressed because the guard thinks looking
at Mulla Nasruddin that he is poor and hence will not tip him well. But, when Mulla Nasruddin
tips the guard well before leaving the public bath, the guard’s perception of him changes, and the
next time the same guard treats Mulla Nasruddin like royalty! This tale also shows how money is
the main motivator in the cordial behaviour of one person towards another, which is not a virtue,
but a vice. As per Mulla Nasruddin tales, money should not be a factor in human relations and
behaviour.

These Mulla Nasruddin tales also depict the social perceptions of people; that how fast
people judge a person based on his external looks. The interesting thing about these tales of
Mulla Nasruddin is that these perceptions about people and the money factor in human behavior
are still true in today’s societies as they were in Mulla Nasruddin’s times. This might be one of
the many reasons, why his tales are eternal and popular even today.

Since all communities have their own folktales, and since folktales of any community use
the medium of language — whether oral or written, it was assumed that folktale must have some
relation with sociolinguistics. In this field, Dr. Maniruzzaman made quite a contribution with his
paper on the connection between folklore and sociolinguistics. In this paper, he explains this
relationship with the help of a diagram shown below (Image 3), and he says — “...as both
language and folklore are directly related to a speech community and considered as an index to
culture, sociolinguistics should find the language of folklore relevant to its study. The relations
between speech, the speech community, folklore, and sociolinguistics can be shown in the figure
below; 2%

205 Maniruzzaman, M (2008-06-11), The study of the language embodying and transmitting folklore - an

endeavour to reveal its relevance to sociolinguistics (Kindle Locations 113-115). GRIN Verlag GmbH. Kindle
Edition.

109



Image 3. Relations between speech, speech community, folklore, and sociolinguistics.

This figure may be explained in the context of this research topic thus — since speech is
studied by sociolinguistics, and speech is the medium for expression and transmission of
folktales, and every speech community has its own folktales and speech variants and is also a
subject of sociolinguistics, hence there is a relationship between folktale and sociolinguistics
because of the commonalities between them.

When this relationship is applied in context of the Mulla Nasruddin tales, it is seen that in
these tales the speech i.e. the dialogues are shaping the tales and in each country that these tales
are there, they belong to some or the other speech community, like in China these tales are
considered to be belonging to Uighur people of China, and hence, these tales will have some or
the other sociolinguistic differences and/or specificities either region-wise or culture-wise or
language-wise.

“Fischer (1963:263) claims that folktales seem to be most realistic when the characters
represent roles within the nuclear family, so distinctly aberrant figures (e.g., tricksters, monsters,
or supernatural beings) are most likely to violate the speech norms.”?®® This quotation uses as an
example the word ‘trickster," which in this research topic relates to Mulla Nasruddin. Folktales,
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including the Mulla Nasruddin tales, are usually short and full of dialogues. These dialogues
carry forward the plot of the tales. Hence, the speech violation that Fischer is talking about gives
the tales a comic appearance.

In Mulla Nasruddin tales also such violations of speech norms and violations of social
norms are plenty, which makes Mulla Nasruddin’s behaviour confusing to other people. For
example, there is a Mulla Nasruddin tale prevalent in many of the Silk Road countries titled —
‘Flour on the Clothesline” where his neighbour comes and asks for his clothesline, but Mulla
Nasruddin refuses to give it saying that flour is drying on the clothesline! Mulla Nasruddin’s
logic seems twisted to many, but his tales always have a punch line. In the case of the tale
mentioned above, the punch line is that if someone does not want to lend something, he/she will
find any reason howsoever stupid it may be, not to lend it.

Today, Mulla Nasruddin tales are present in many countries, not only in Asia but other
continents of the world. But it is generally believed and accepted now that these tales and Mulla
Nasruddin belong to Turkey. Turkey is a strategically located country between Asia and Europe
and is also geographically close to some North African countries. When these tales originated in
Turkey, they had some peculiarities and specificities which were according to the norms of the
Turkish culture and society and even the Turkish language. These specificities might be related
to the religion of Turkey; the food and clothing of Turkish people, and many more factors. And
when these tales crossed borders, the same specificities were not found in other countries and
cultures, and hence these tales adapted to the country and culture they were absorbed into. This
aspect is the socio-cultural aspect which is also being researched in this topic.

When a tale is absorbed in a different country than its country of origin, it adapts to the
social and cultural scenario prevalent in that country. This is what happened with the Mulla
Nasruddin tales as well. Following the path on the Silk Road, as these tales entered into a new
country, they gathered along with them the peculiarities and specificities of that new country.
Hence, even though the plot and characters of these tales more or less remained the same, some
elements underwent changes depending upon the socio-cultural milieu of the new country.

This chapter tries to sort out and analyze these socio-cultural changes in the twenty
selected tales of Mulla Nasruddin systematically. These tales of Mulla Nasruddin have been
selected out of a huge collection, as it is impossible to include them all in one research study.
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One by one the differences are brought out in the selected tales of Mulla Nasruddin, wherever
they are spotted. This is the contrastive study method of Mulla Nasruddin tales.

The contrastive method is generally used in the field of linguistics, but in this research
topic, this method has been applied to the folktales via the tales of Mulla Nasruddin. In general,
the contrastive method studies not only the similarities but also the differences in any two given
elements. For this study, such tales of Mulla Nasruddin have been selected which are more or
less popular in India, Russia and the Central Asian countries. Some of these tales are present in
all of the countries mentioned above and some are not. These tales transcended borders and
traveled far via the Silk Road, and got absorbed.

The very first common element that is changing in these Mulla Nasruddin tales is the
name and title by which he is being addressed in these tales. The table of his names and titles has
been given in the Introduction to this thesis already, but concrete examples with the help of his
tales are given here. In Turkey, Mulla Nasruddin is known as Nasreddin Hoca. The word Hoca is
his title. Hoca in Turkish means a teacher or a master, and it has originated from the Persian title
Khwaja. Mulla or Mullah or even Molla is an Urdu word which is used in countries like
Afghanistan, Pakistan, India, and some other countries, and it has originated from the Arabic
word Mawla or Maula. The meaning of both these titles is the same.

In the Central Asian countries, Mulla Nasruddin has a title called — Hodja or Khoja which
is also a form of the Arabic title — Khwaja. Also, the title of Mulla Nasruddin in some Central
Asian countries like Turkmenistan and Kyrgyzstan is Ependi or Afandi. There are other versions
of this word too, like Effendi, Afangti and so on. According to the Collins Dictionary online, this
word means — “...a title of respect used to address men of learning or social standing.”*®" It is
noteworthy that in China also Mulla Nasruddin is known as Afandi or Afangti. The variations of
the names and titles of Mulla Nasruddin is a prelude to the fact that changes take place in tales
when they transcend borders. The countries that accepted tales of Mulla Nasruddin tried to adopt
Mulla Nasruddin as well by giving him names that suit the country or the culture. As an
example, all the selected tales of Mulla Nasruddin from Turkmenistan addresses him as Ependi,
like the tale titled in Turkmen — ‘Ependi we Derwus’?®® (Ependi and the Dervish), and other
such tales.

207 Definition of ‘Effendi,’ Collins English Dictionary, n.d., Web, 2 May 2017,
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Tale-wise changes that occurred due to the new social atmosphere in different countries
and culture i.e. from a socio-cultural perspective and sociolinguistic view are discussed in this
chapter. For this study, twenty common Mulla Nasruddin tales which are similar in plot have
been selected from India, Russia and three of the Central Asian countries, which are — Tajikistan,
Turkmenistan, and Uzbekistan.

The first selected Mulla Nasruddin tale for this study is titled — ‘Whom Do You
Believe?’ This tale of Mulla Nasruddin is more or less unchanged plot-wise and character-wise,
and also the dialogues are almost identical in all the countries that this tale is there. It is one of
the selected Mulla Nasruddin tales that is popular in all the countries which have been shortlisted
for this study. This tale is about Mulla Nasruddin's donkey. This donkey of his is his eternal
partner, traveling with him via the Silk Road to countries far and wide. Generally, the animal that
is called a donkey is found in all the selected countries of this study. The changes to this tale are
either non-existent or minimal.

From a socio-cultural perspective, this tale shows the neighbourly relations of Mulla
Nasruddin. In India, a neighbour is almost considered as an extended family; hence, maintaining
cordial relations with the neighbours is advisable. But, what happens when a neighbour is too
demanding or interfering? This problem of a demanding neighbour is a common recurring theme
in Mulla Nasruddin tales and is a common phenomenon in most of the countries, and that is why,
when Mulla Nasruddin lies to the neighbour about his donkey, the average man understands his
position. This Mulla Nasruddin tale talks about trust issue as well between two neighbours.

The title of this common Mulla Nasruddin tale might be slightly different in the selected
countries, but the matter is the same. It is interesting to note though, that the word for donkey in
most of the Central Asian countries resembles the Turkish word for donkey which is eseg; in
Turkmenistan, it is esek or eseg; in Uzbekistan, it is eshak. This influence of Turkish on
Turkmen and Uzbek languages is still explicable, as these languages belong to the Turkic family;
but in the Russian language, though the word for donkey is océn (osyol), in case of Mulla
Nasruddin tales which are popular in Russia, in many places the word used for donkey is ishak!
In fact, even in the movies on Mulla Nasruddin, most of which were made during the Soviet era,
Mulla Nasruddin calls his donkey ishak. It is a borrowed word which now has been included in
the Russian vocabulary.
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The second selected Mulla Nasruddin tale for this study is titled — ‘The Death of a Pot.’
This tale is also present in all the shortlisted countries. The interesting thing about this tale is that
there is a whole collection of Mulla Nasruddin tales from China the title of which is similar to
the title of this tale. This collection of Uighur Mulla Nasruddin tales is titled — ‘The Effendi and
the Pregnant Pot.' This tale is one of the popular tales of Mulla Nasruddin. From a socio-
cultural point of view, this tale is significant, in the fact that here the cultural influence of
different countries is visible in terms of the utensils that are used in these countries. Daily used
utensils tell a lot about the social and cultural conditions of any country. First of all, the utensils
of one country are made up of the material that is readily available in the country. In India, for
example, common people still use utensils made out of mud and clay. The utensils are shaped on
a potter's wheel and then baked in a kiln so as to harden them for use.

There are two Indian versions of this Mulla Nasruddin tale that was considered during
this study — one in Hindi and one in the Bengali language. In the Bengali version, this equivalent
of the utensil which is called a pot is a haadi. Haadi is a utensil made out of mud in the same
way as discussed above. Every family, however poor it may be, has this utensil at its disposal
because it is comparatively cheaper than other utensils and is handy. It is used for cooking as
well as for storing food and grains. It is also used for storing water. In the Russian version of this
tale, the utensil which is used is a komén (kochyol), which if translated into English means a
boiler. The boiler is a popular utensil used in Russia, as the weather in Russia mostly remains
cold, and hence, a boiler is a handy utensil there. Mud utensils are not popular in Russia maybe
because of the fact that most of the months in a year, the earth in Russia is covered with snow,
and technically, mud would not be readily available to make utensils!

Similarly, in Tajik version of this Mulla Nasruddin tale, the utensil used is a boiler (Tajik
word for it is Jeexonau - Degkhonai). This might be because Tajikistan still uses the Cyrillic
script for written texts and it was under the Soviet rule for long. It also maybe has to do
something with the weather of Tajikistan which has a cold winter. In Uzbekistan, however, the
equivalent word used for the pot is tova. There is a similar word in the Hindi language which is
tawa. In India, a tawa is a flat-bottomed plate-shaped shallow utensil with a handle which is
mostly used for preparing the Indian bread — roti. In Uzbekistan, tova is equivalent of a frying
pan in English. Since Uzbekistan has comparatively a warmer climate, many of its delicacies are
fried items, and hence, the utensil used in this Mulla Nasruddin tale is a tova which is generally
used to fry food items. In the Turkmen version of this tale, the utensil used is gazan which is a
round metallic pot. It is equivalent to a wok or a cauldron. There is another word for this utensil
in Turkmenistan, which is gazandjyk which also looks like a wok or a cauldron, but smaller in
size. In English, this word for a small cauldron may be termed as a cauldron-ette.
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This tale of Mulla Nasruddin shows indirectly the socio-cultural influence of the
countries it entered and was adapted into, with the help of the utensils that are used in these
countries on a day to day basis. The plot and the characters are the same, but their utensils
change in this tale as per the availability of the local utensils which are used in day to day life.
Hence, this tale here has a materialistic angle, where the similarity is that all the names
mentioned above belong to some or the other utensil; but the contrastive angle is that these
utensils vary in shape and size, and in terms of the materials used to make them. In India, mud
utensils are used and preferred by common people, but in Russia and the Central Asian countries,
the metallic utensils are used and preferred.

The third selected tale is titled — ‘Payment for Smell." This Mulla Nasruddin tale is also
available in all the shortlisted countries. This is a tale that shows how the rich take advantage of
the poor. In this tale, the food of the country that it entered into comes into prominence, since
this tale is about the aroma of the food. In the Indian version of these tales, the aroma comes
from either pakodas, which are deep fried pieces of vegetables in batter, or from sweets, since in
India these food items are popular. In Russia and other Central Asian countries where meat and
bread items are more popular, this Mulla Nasruddin tales has the mention of aroma of a brewing
pot of soup and a piece of bread. In Uzbek version of the tale, the word used for this soup-like
dish is Sho 'rva, which is very similar to an Urdu word — Shorba, which translated into English
means either soup or gravy. It is generally a mixture of meat and vegetables in a broth. In Tajik
version, however, the dish that the beggar smells is the Plov, which is again a popular dish in
almost the entire Central Asian region, sometimes also written as plof, pilaf, pilau, and so on.
There is an equivalent term for this word in Urdu which is Pulao. It is a rice dish cooked in a
meat broth; but in India, the dish Pulao or Pulav is generally vegetarian, since a large number of
Indian population is vegetarian. These types of distinctions in food habits and food preferences
are depicted through Mulla Nasruddin tales, which is also a part of socio-cultural arena.

The fourth selected Mulla Nasruddin tale is titled — ‘In Search of Happiness.' This tale
is more or less the same in all the countries mentioned above, maybe because the tastes, food,
utensils, clothing, basically materialistic things might be different in different countries, but
human emotions are more or less the same. This tale is about the search for happiness, which is a
spiritual thing and happiness means happiness to the whole humankind, no matter which region
of the planet Earth the people belong to. The human quest for happiness and content in life is an
eternal and universal thing. This tale emphasizes that even rich people are clueless about where
and how to find happiness, though they materialistically have all the comforts.
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The fifth selected Mulla Nasruddin tale is titled — “Tit for Tat." This tale is popular in all
the countries selected for this research study, i.e. India, Russia and three of the Central Asian
countries — Tajikistan, Turkmenistan, and Uzbekistan. In India, Russia, and Tajikistan, this tale is
an incident that takes place between Mulla Nasruddin and a beggar; in Uzbekistan, it is between
Mulla Nasruddin and a stranger, but it is interesting to note that in Turkmenistan, this tale uses
the word Derwus to denote the stranger that comes to the house of Mulla Nasruddin to beg for
alms. The Turkmen word or term Derwus is very similar to the Persian and Turkish word
Dervish or Darvesh, who is a follower of the Sufi order. This is interesting because Sufism as a
religious way spread to Central Asia via the Silk Road. In time, the Sufi order in the Central
Asian countries became well established and strong. The hold of Sufism is considered to be so
strong in the Central Asian countries, that today it is believed that the form of Islam that is
present in the Central Asian countries is that of Sufism. It is said that the Orthodox form of Islam
is not that strong in these Central Asian countries. Sufism is generally believed to be more open
and tolerant of other religions.

The sixth selected tale of Mulla Nasruddin is titled — ‘Using Correct Words.' This title
in itself is a lesson to people because it states that in life in different types of situations, different
kinds of words or expressions are required to understand each other. Due to the use of
wrong/incorrect words or expressions, sometimes miscommunications happen which might even
be life-threatening! In this story, the person who was drowning is represented in each country
that this tale is there, by some or the other rich and corrupt government official. In India, it was
the tax collector, in Russia it was the moneylender, and in Tajikistan, it was the rich Qazi who is
a government appointed judge. It is shown in all the versions of this tale that such people never
give anything; they only know how to take from the common man! Hence, when people were
asking the drowning man to ‘give’ his hands, he was not getting the idea; but when Mulla
Nasruddin, who noticed that the drowning man was a government official of some kind, asked
the drowning man to ‘take’ his hand, the drowning man immediately stretched his hands and
‘took” Mulla Nasruddin’s hands! This tale accentuates the assumption that language is never
used in vacuum; it requires a social context to function properly. And that the same person uses
the same language slightly differently in different situations to communicate effectively. This is
the influence of society on language that Sociolinguistics studies.

The seventh selected tale is titled — ‘Trick of the Trade."' This tale is about fooling the
government officials. This tale tries to empower the common man by showing that the
government officials may also be fooled. This tale is more or less the same in all the countries
mentioned above that it exists, and is about Mulla Nasruddin smuggling donkeys every day from
right under the nose of the toll collector!
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The eighth tale is titled- ‘Waste of Life." This tale shows how people judge any person
easily without knowing much about him/her. This tale is also more or less the same in each
country that it has been found. The interesting thing to note in this tale is that here the use of
correct grammar is shown to be a virtue and people who are poor in grammar and use incorrect
language — whether written or spoken are looked down upon. It is present in almost every
country and culture even today. Whereas the knowledge of a life-saving skill like swimming is
not given much of thought in many countries. Many people do not know how to swim, but they
are not judged for not knowing swimming. But people are judged for the way they speak and
pronounce words. Hence, the social conditioning of people is such that mind matter is preferred
over physical labour.

The ninth tale is titled — ‘Walnuts and Pumpkins.’ This is again a very interesting tale
from the socio-cultural point of view because though the plot is the same in each of these tales
that are found in the above-mentioned countries, the difference occurs in the names of the nuts,
fruits, and vegetables, which again depends on the availability of the nut, fruit or vegetable in the
country that this tale migrated to. In India, there are two versions of this tale found — one in
Hindi and the other in the Bengali language. In Hindi, the word ‘tarbooj’ which means
watermelon in English and the word ‘akhrot’ which means walnut in English have been used, but
in Bengali version of this tale, instead of walnut, the word ‘teitool’ is used which is a fruit and
which in English means tamarind. Tamarind is a popular fruit in Bengal and is used for cooking
many Bengali dishes as well as for making pickles and as a fruit as well. Walnuts, on the other
hand, are not very popular in Bengal. The other word used in the Bengali version of this tale is
‘koomdo’ which in English means pumpkin. Hence, instead of watermelon, Bengali version of
this tale uses pumpkin. Pumpkin as a vegetable is also very popular in Bengal. It is used in dishes
in every festival and is considered an auspicious vegetable. Moreover, the way that this word
sounds in Bengali is funnier that the way watermelon sounds in Bengali; this may be another
reason why pumpkin is used in this version of the Mulla Nasruddin tales. This differentiation in
the names and types of fruits and vegetable is there in Indian versions of the tale itself! This
shows the cultural variations that India has, being a country of cultural diversity.

In comparison with the versions of this tale with the other selected countries for this
study, the Russian version has the word ‘opex’ (oryekh) which means nut in English. It is a
general term used in Russian for all types of nuts. The exact term for walnut in Russian is
‘epeyxuti opex’ (gryetskii oryekh). This is also interesting. This may be due to the fact that
walnuts are less popular in Russia than other nuts like the hazelnut. Watermelons and melons
are, on the other hand, extremely popular fruits in Russia. Hence, in this tale both the words are
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used — watermelons (arbooz) and melons (dynya). It is also interesting to note that in Russia as
well as in Central Asian countries like Turkmenistan and Uzbekistan the word for watermelon
resembles the Hindi word tarbooj. In Russian, it is arbooz; in Uzbekistan, the word for
watermelon is tarvuz and in Turkmenistan garpyz; the word for melon in Turkmenistan is
gawun-garpyz, which has been used in Turkmen version of Mulla Nasruddin tale. All these
similar sounding words are a result of mutual borrowing from each other's languages and culture
as well.

The tenth tale of Mulla Nasruddin selected for this study is titled — ‘Bad Handwriting.'
This tale shows the irrational logic of Mulla Nasruddin which was beyond comprehension for
any normal person. This is the beauty of Trickster tales that with irrationality and abnormal
behaviour and dialogues, a strong social message is delivered to the people. In this tale, Mulla
Nasruddin refuses to write a letter for an illiterate person saying that he has no time to go to the
place the letter is meant to be sent. This puzzles the illiterate man, and he says that he is not
asking Mulla Nasruddin to go anywhere, but just to write a letter. To this Mulla Nasruddin says
clarifying that he has a bad handwriting and if he writes a letter, no one will be able to read it,
and ultimately he would have to go to the place where the letter was sent and read it out himself!
In the Russian and Turkmen version of this tale, the place where the letter was supposed to be
sent was Baghdad, which shows the connection that these countries had with such cities even in
medieval times, which may be seen as another proof of the Silk Road connection, as the sea-
route was not yet developed and fully explored during those times.

The eleventh tale is titled — ‘Guest of Honour.' This tale brings the popular form of dress
and dress material of a country to the forefront. In India, in the Hindi version, the title of this tale
has the word kapda. Kapda in Hindi means clothes. But in the tale, the dress that Mulla
Nasruddin wears to the feast has been described as a silk sherwani and pajama. Sherwani is a
type of frock coat which is up to knee-length, and pajama is the lower part which is worn with
the sherwani. It is mostly a North Indian traditional dress for men. The noteworthy thing here is
that the dress of Mulla Nasruddin was made up of silk. Silk is considered to be a symbol of
richness and beauty even today in India.

In the Russian version of this tale, the word ooeorcoa (odyezhda) is used for clothing.
Odyezhda is a general term which means clothes in English. In Turkmen version of this tale, the
word used for clothes is donum, which roughly translated means a robe. In Uzbek version, the
word used for clothing is palto which is there in Russian vocabulary as well, and it means a coat
in Russian. All these words show the differences in the clothing of people of these countries.
Clothing of any country speaks a lot about not only the socio-cultural condition of that country
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but also about the climate of that country. In warmer countries, the clothing will be light, and in
colder countries, it will be heavy, like a coat or an overcoat.

The twelfth tale is titled — “‘Whatever We Do.’ This tale shows that in a society whatever
a person does generally others are quick to judge him. This tale is relevant even in today’s socio-
cultural scenario. This tale is based on an old proverb that — “...one cannot please all the people
all the time!” This tale, in every country that it has been found, gives the same message that when
you do what other people want, you end up pleasing nobody! The pattern of the actions may be
different, but the message is the same — that no matter what one does, there is no pleasing
everyone.

In the Indian and Russian versions of this tale — Mulla Nasruddin and his son were going
somewhere along with their donkey and Nasruddin put his son on donkey and was walking
alongside. Some people saw them and started cursing the son by saying that he has no respect for
his father; his poor old father is on foot, and he is riding on the donkey. The son felt ashamed and
made Mulla Nasruddin sit on the donkey. After some time, another group of people saw them
and started commenting that the old man is shameless - he is making his son walk! This time
Mulla Nasruddin felt bad and lifted his son onto the donkey, and both were riding the donkey.
After some time, another group of people saw them and remarked that they are so cruel; they are
both riding a feeble donkey. This made both of them ashamed, and they both got down and
started walking beside the donkey. After some time, another group of people spotted them and
started laughing at them saying — look at these stupid people; they have a donkey, but still, they
are walking on foot!

The Uzbek version of this tale is slightly different. In this version, the father was riding
the donkey first, and the son was walking alongside. There is another version, where Mulla
Nasruddin and his son get down from the donkey and carry the donkey upside down on a stick,
and people laugh at them! Whatever, the version of this tale, the message is the same.

The thirteenth tale is titled — ‘How to Give Nothing."' In this tale, Mulla Nasruddin is a
local judge (qgazi), and two people come to him to resolve their dispute. This tale is about the way
people behave to get their way. During this research, this tale is found only in India and Russia.
But in India, this tale is found in Hindi, Bengali as well as English languages, which shows its
popularity in India. It talks about unreasonable demands that people make from each other. This
tale has been selected for this study because it shows how social norms affect the language and
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the way it is spoken and used in day-to-day life. The way a person speaks to another might
sometimes lead to confusion and resentment. This is what Sociolinguistics studies in general.

In this tale, one person asks for help from another person, and the other person asks for
payment of some kind in return for help. But the person who was asking for help does not want
to pay anything, hence when asked — what will you give me in return for my help, he says —
‘nothing” which in normal linguistic context would mean — free of cost; but the man who offers
his help, takes the word ‘nothing’ as a noun and after the work is done, asks to be paid this
‘nothing’! This tale shows how there might occur miscommunication within the members of the
same society or community due to the different contexts that might arise as a result of the
language used.

The fourteenth tale is titled — ‘Mulla Nasruddin’s Feast.' This tale has been found only
in India and Russia during research, but it has been selected for this study because it is an
important tale in Indian context. Later on, after much research, this tale was located in Uzbek
version as well. In India, there are stories of Birbal who was supposed to be the court jester of
Akbar, who is considered by many as the greatest Mughal emperor of India. The storyline of
both these tales is very similar and the lesson learned from these tales is also the same! In Mulla
Nasruddin tale, he was tricked by his friends to give them a treat by betting that he could not
spend a night outside in the cold. The Birbal tale is called — ‘Birbal ki Khichdi’ (Birbal’s
Porridge) and goes on the similar line, except that in this tale Akbar tricks a poor man into
staying in a cold pond the whole night, and Birbal cooks his khichdi (rice porridge) by hanging
the pot high up on atall tree for a hungry Akbar to teach him a lesson.

The choice of utensils is again as per the social standards prevalent in each country. In
the Indian version which is found in the Bengali language, the pot that Mulla Nasruddin puts on
a high wooden platform is called a haadi which is a round-shaped earthen pot, and in the Russian
version the pot that is used is called a kotyol (xomér) which translated into English means a
boiler. The dish that was cooking inside the pots was simply mentioned as a rice dish.

The fifteenth selected tale is titled — ‘Mulla Nasruddin’s Goat.' This tale is again a
popular tale which has been found in all the shortlisted countries. This tale is about Mulla
Nasruddin's friends tricking him into Kkilling and feasting on his plump goat. This tale, on the one
hand, portrays the human vise of betraying a friend for his/her own gain and on the other, the
human nature of taking revenge. This type of behaviour is still common in today's society, and

120



this tale is a reminder of what happens when people behave in an unethical manner. It reinforces
the English proverb — what goes around, comes around!

From the social condition point of view, the animal mentioned in all the versions of this
tale that Mulla Nasruddin’s friends were trying to kill and feast upon is either a goat, a goat kid
or a lamb. In India, both the versions are present in the Bengali language - the tale with the goat
(pathha) and the tale with the sheep lamb (bheda chhana). In Hindi version, the tale has a sheep
(bhed). In Russian version of this tale, it is about a sheep (ovtsa). It is interesting to note that in
the three chosen Central Asian countries — Tajikistan, Turkmenistan and Uzbekistan, the version
of this Mulla Nasruddin tale has the animal goat or goat kid, not a sheep or a lamb. It may be
because goat meat is preferred in these countries.

Another important thing about the Tajik version of this tale is that instead of Mulla
Nasruddin, this tale has the folk hero — Mushfigi — who in reality was a Tajik poet of sixteenth
century and was born in Bukhara, and at one point of time, he even travelled to India to meet
with the Mughal ruler Akbar.?® In fact, many of Mulla Nasruddin tales in Tajikistan are
attributed to this Tajik poet. Though, Mushfigi was a poet and wrote in verse, tales about him are
in the prose form. That he met with the Mughal emperor, Akbar may also be significant because
of the earlier mentioned tale of Akbar and Birbal titled — ‘Birbal ki Khichdi." All these tales
spread via the interpersonal contact between people of different countries and cultures of the
world, and especially of the Silk Road countries.

The sixteenth selected tale is titled — ‘Mulla Nasruddin’s Sermon.’ This tale is popular
in all the countries which have been selected for this study. In fact, in India, there are a couple of
versions of this tale in Hindi as well as in the Bengali language. In the Bengali language itself,
there are two versions of this tale; the first version is taken from Satyajit Ray’s book titled —
‘Shera Satyajit." This book has a section on Mulla Nasruddin tales, which is titled — ‘Molla
Nasiruddiner Gaulpo’ which in English means tales of Mulla Nasruddin. The second version
has been found in a Bengali book titled — ‘Mollakkel — Nasiruddiner Kissa.' In Hindi also there
are a couple of versions of this tale. This tale is about Mulla Nasruddin's preaching. There are a
few words used in each language that this tale is found which denote some form of preaching
which is present in the host country. In India, the words used are — tattakautha, taleem,
pravachan, mantranaa. All these words denote some form of teaching and preaching. Other than
the word taleem which is an Arabic origin word and is used in the Urdu language as well, and

209 Keith Hitchins, “Mushfigi Abdurahmon,” Encyclopaedia Iranica, 20 July 2004, Web, 6 May 2017,
<http://www.iranicaonline.org/articles/mushfigi-abdurahmon>.
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has been adapted in Bengali as well as in Hindi languages in India too, the other three words are
Indian in origin. Tattakautha literally means doctrine, and the Hindi word mantranaa means
consultation or counseling. The other Hindi word pravachan has a religious connotation. In
Hindu religious context this word means sermon. It is interesting to note that even though Mulla
Nasruddin is a Muslim person, which is clear by his name and title and belongs to Turkey, in
India he is considered as an Indian. Hence, this story shows the religious influence on the
language, and since religion is also a part of society, it comes under the socio-cultural dimension.

In the Russian version, the word used for sermon is propoved’ (nponoseow). In Tajik
version of this tale, the word used for sermon is mav’iza (maswvuza) which actually means
preaching. In Uzbek version, an interesting word is used which is xutba. Dictionary.com defines
the word khutbah as — “a sermon preached by an imam in a mosque at the time of the Friday
noon prayer.”*° It is a word of Arabic origin.

The seventeenth story is titled — ‘Duck Soup.' In all the selected countries that this tale of
Mulla Nasruddin has been found, it has two versions — either the animal mentioned in this tale is
a duck or a rabbit. In India, this tale was found in the Bengali language; but the interesting thing
is that in the Bengali language this tale has two versions — one with a duck and another with a
rabbit. In Satyajit Ray’s book, the version that this tale has is with the duck which in Bengali is
called a haansh. In the other book in Bengali titled — ‘Mollakkel- Nasiruddiner Kissa," this
particular tale is titled — ‘Khargosher Shorua’ which translated into English means Rabbit
Soup.

The fact is, though, that the exact translation of the word shorua is not soup. The word
shorua is a variant of the word shorba which is originally a Persian word which translated into
English means stew. It is a salty curry-like dish in India. In India, there is another similar word
which is korma which originated from Turkish word kovurma and adopted into Urdu as
corma/korma. The meaning of this word defined in Merriam-Webster online dictionary is as
follows — “an Indian dish of usually braised meat or vegetables cooked with spices and often
yogurt or cream.”?** This is interesting for the fact that in India itself, the region to which a
person belongs and his mother tongue influences the way a word is pronounced. Shorba, shorua,
are all variants of the same word. Another interesting thing noticed earlier is that in the Uzbek
language also a variant of this word exists which is sho’rva. The selected tale number three

210 Khutbah, Dictionary.com, n.d., Web, 9 May 2017, Retrieved from
<http://www.dictionary.com/browse/khutbah>.

2 Korma, Merriam-Webster online dictionary, n.d., Web, 9 May 2017, Retrieved from
<https://www.merriam-webster.com/dictionary/korma>.
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which is titled — ‘Payment for Smell’ in Uzbek version is titled — ‘Sho’rva Hidi va Pul Ovozli
which translated means The Smell of Soup and Sound of Money. In the Tajik version of the tale
‘Duck Soup’ also there is a variant of this word which is shoorbo. In Turkmen version also there
is a similar word for soup or stew which is written as corba. Corba or chorba is also a variant of
the word shorba. This shows the similarities that exist in modern languages of ethnically and
geographically different countries.

In Russian version, this tale has duck soup. In Russian, this tale is titled — ‘Soup iz Utki’
(Cyn u3 ¥Tku) which literally translates into - Soup of Duck. In Turkmen version, it is again a
duck (‘Ordek Corbasy’). Ordek in the Turkmen language is a duck. In Tajik version, this tale
has rabbit soup and is titled — ‘Illyp6o Xaprym’ (Soup of Rabbit). The Tajik word for rabbit
which is xapeyw (khargoosh) is also amazingly similar to the word for rabbit used in India in
Hindi which is khargosh and also in Bengali which is khaurgosh. These are also the variants of
the same word which is khargosh. It can be noticed that the title of the Bengali version of this
tale and the title of the Tajik version of this tale are similar - ‘Khargosher Shorua’ (Bengali)
and ‘Ilyp6o Xaprymr’ (Tajik). The only difference is the word order because in Bengali
whenever the preposition of is denoted, the word that comes after the preposition of in English,
takes the ending ‘-er’ denoting belongingness. Hence, the word khargosh becomes khargosher.
These are just the linguistic specifications; otherwise, the titles are very similar.

The eighteenth tale is titled — ‘Mulla Nasruddin in Public Bath." This tale has been
found in India, Russia, and Uzbekistan. This tale is more or less similar in all these countries,
and it highlights the same issue that has been discussed in the tale number eleven titled — ‘Guest
of Honour’ where in a society a person is judged more often by his external appearance like his
clothes, than his internal qualities. These two tales have been chosen for this study for the reason
that the situation over a period of almost thousand years has not changed much when it comes to
judging a person by his appearance. It is prevalent in today’s societies as well. Another issue
discussed in this tale is that of giving tips to someone for his good work. This system of tipping a
person for his work still exists today and has been incorporated in our socio-cultural system as an
acceptable norm.

Another thing noticed in these tales is that words like hammam or hammom are variants
of the same word. Originally, the word hammam means a Turkish bath. Dictionary.com defines
this word as — “...(in Islamic countries) a communal bathhouse, usually with separate baths for
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men and women.”?*? But this word has been adapted into Indian language and other languages
like Uzbek with minor variations in the way it is written and pronounced. This shows the give
and takes between countries, and in this case, it might be stated or argued that the main reason of
give and take among such ethnically and geographically diverse countries is the Silk Road.

The nineteenth selected tale is titled — “The Lost Key.’ This tale is also found in almost
all the selected countries mentioned above, except for Tajikistan, but that does not mean that this
tale is not there in Tajikistan. The limitation could be simply because of the language barrier and
inability to find the translated version of this tale. This tale shows the odd behaviour of Mulla
Nasruddin once again which is beyond comprehension of a common man. Mulla Nasruddin loses
his keys inside his house, but was looking for it outside, where there is more light! This might
seem like an odd behaviour to any normal person, but the message behind this is that people look
for something they need more often than not in the wrong place! People do behave like Mulla
Nasruddin, but they do not realize it until someone points it out. This is one of the aims of
‘trickster tales' — to point out the wrong kind of behaviour that is going on in society by acting or
committing these wrong kinds of behaviour!

Again, like the tale — ‘Duck Soup,' this tale has either of the two things that Mulla
Nasruddin is looking for — in some versions it is a key, and in some, it is a ring. In the Indian and
Russian versions of this tale found, the item that Mulla Nasruddin was looking for outside his
house was a key; in the Turkmen and Uzbek versions of this tale, the item that Mulla Nasruddin
lost and was searching for outside his house was a ring. The word for ring in both the Turkmen
and Uzbek languages is similar — in the Turkmen language the word for ring used in this tale is
yuzug, and in Uzbek language, it is uzuk. Similarly, in Indian versions, in Hindi and Bengali
languages, the word for key is the same, which is chaabee! All this also points to linguistic
borrowings and influences of languages on each other due to socio-cultural exchanges and
contacts.

The twentieth and the last selected tale of Mulla Nasruddin is titled — ‘Why Backwards
on His Donkey?’ This tale has also been found in almost all the selected countries, other than
Tajikistan. The reason might be the same as discussed above in the nineteenth tale which is titled
— ‘The Lost Key.” This tale is interesting for the fact that there are two original tales which are
also there in Turkey about why Mulla Nasruddin sits backwards on his donkey. This tale is
important because whenever his name is mentioned, the image that comes to mind most is Mulla

a2 Hammam, Dictionary.com, n.d., Web, 9 May 2017, Retrieved from

<http://www.dictionary.com/browse/hammam>.
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Nasruddin sitting backwards on his donkey! It has become an eternal image of Mulla Nasruddin.
Everyone is curious to know why he sits on his donkey backwards.

The Turkish poet and writer, Mustafa Ozcelik, in his book titled — ‘Nasreddin Hodja:
Eponym for Wit and Wisdom’ says the following about Mulla Nasruddin’s donkey and why of
all the animals a donkey was chosen to be Mulla Nasruddin's companion —

Nasreddin Hodja’s donkey held a special place in his jokes,...his donkey played an
integral role in his life...owing a donkey categorized a person as being average...Nasreddin’s
problematic relationship with his donkey indicates that in the jokes the donkey signifies
ignorance and rudeness. The donkey reminds people of vices, such as stubbornness...As one
scholar put it, “There was no better symbol that would describe the state of an average person
struggling with chaos and immersed in ignorance, ambivalence, and superstitions better than a
donkey (Saban Abak). 213

But curiously enough, some of the versions of this tale have Mulla Nasruddin sitting
backward on a horse, rather than a donkey! In Bengali version also both the tales are there as to
why Mulla Nasruddin sits on his donkey backwards, but in one of these tales titled — ‘Mollar
Ghoda Douraae Baapaae,” which roughly translated into English means - Mulla’s Horse is
backwards, the word used in Bengali is ghoda which translated into English means a horse! The
other tale which is titled — ‘Hatekaulome Samyavaader Shikkha’ (Teaching of Basic Etiquette
on the Spot) has the word gaadha which in English means a donkey. Both these tales are in the
same book which is titled — ‘Mollakkel — Nasiruddiner Kissa.’

In the Turkmen versions also, in both the versions of this tale, the animal mentioned is a
horse which in the Turkmen language is called at. Out of the two tales about why Mulla
Nasruddin sits backwards on his donkey, one is titled — ‘Atyn Ozi Tersine Durandyr’ which
means The Horse is Facing the Wrong way! For Turkmenistan and Turkmens, horse holds a
special place. Turkmen horses are world famous, like the Arabian horses. Maybe that is why this
animal has been mentioned in Mulla Nasruddin tales. But what is the reason for Bengali tale to
change the animal from a donkey to a horse? It is a point that needs to be pondered upon.

2 Mustafa Ozcelik, Nasreddin Hodja: Eponym for Wit and Wisdom (New York: Blue Dome Press, 2011) 69.
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Apart from the sociolinguistic analysis from socio-cultural perspective of the selected
Mulla Nasruddin tales in the five shortlisted countries which are — India, Russia, Tajikistan,
Turkmenistan and Uzbekistan, a questionnaire has also been devised to find out the knowledge
and awareness of especially the younger generation about Mulla Nasruddin and his tales in their
respective countries. The objective for choosing the younger people is for the relevance factor, to
find out how much importance and hold Mulla Nasruddin tales have today. The age group that
was targeted was from 18 to 40. Apart from the age group, the gender was also targeted to find
which of the genders knows Mulla Nasruddin tales better and if there is such a distinction at all.
The questionnaire was an anonymous one; it did not ask for the names of the participants. The
only information asked from the participants was their age, their gender, and their country.
Further information regarding this survey and questionnaire has been discussed in the next
chapter which is Chapter four, titled — ‘Perceptions about Mulla Nasruddin and His Tales
along the Silk Road: A Survey’.
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CHAPTER 4
Perceptions about Mulla Nasruddin and his tales

along the Silk Road: A Survey

Research is creating new knowledge.**

- Neil Armstrong

To validate this otherwise theoretical research on the basis of mostly secondary sources and
data, a survey was conducted with the help of a questionnaire specifically devised to provide
empirical support.

While formulating this questionnaire, the main points of this research topic were kept in
mind, which are — the Silk Road, Folktales and Mulla Nasruddin tales. It was perceived that
people would be more or less familiar with these subjects, and the more they will be able to reply
to, the more interesting they will find this questionnaire. The subject of Sociolinguistics which is
an important part of this research topic was deliberately left out of this questionnaire as it is
relatively a new field, and people might not be very familiar with it, though the last question of
this questionnaire does ask people about their opinion about this research topic. In reply to this
subjective-type question about the research topic, most of the respondents did choose to ignore
the Sociolinguistic part, and did not comment on it.

For this survey, ten countries were chosen from the Asian part of the Silk Road. These
ten countries are — Turkey, Afghanistan, India, Kazakhstan, Kyrgyzstan, Tajikistan,
Turkmenistan, Uzbekistan, Russia and China. Turkey was chosen because most of the scholars
and people agree that Mulla Nasruddin and his tales originally belong to Turkey. Afghanistan
was chosen as it has a special place on the Silk Road and also it is seen as a transitional country

214
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between Turkey and India as it lies geographically between these two countries on the Silk Road.
India was chosen for the obvious reason that this particular study and research was carried out in
India. The five Central Asian countries i.e. Kazakhstan, Kyrgyzstan, Tajikistan, Turkmenistan,
and Uzbekistan were chosen because of a few reasons: first of all, their strategic locations on the
ancient Silk Road; secondly, their close ethnic relation to Turkey and Persia (Iran) as four out of
these five countries have people of Turkic origin and languages belonging to the Turkic family,
and one Central Asian country which is Tajikistan has close linguistic and ethnic ties with Persia
(Iran); thirdly, Mulla Nasruddin tales are more or less popular in all these five Central Asian
countries; fourthly, these five Central Asian countries were not long ago a part of the erstwhile
Soviet Union, and hence there were cultural, linguistic, literary and many more types of give and
take between these five Central Asian countries and Russia. Russia was chosen because it was
directly connected with these five Central Asian countries mentioned above since a long time,
and through these five Central Asian countries, Russia was connected indirectly to the Silk Road.
China was chosen because it is historically the originator of the Silk Road, though the name of
the Silk Road was not given by China. And also, because Mulla Nasruddin tales are quite
popular in China, which helps to prove the hypothesis of this research that the Silk Road helped
spread these tales to the extremities of the world.

From each country, other than India, Russia, and China, a few respondents filled it
ranging from two to ten people. China and Russia had more number of respondents. Russia had
the maximum number of respondents. Most of the respondents were women, though some
countries like India and Turkey had more male respondents. Similarly, though the age group of
this survey was limited to people between eighteen and forty, from Afghanistan, the respondents
were older.

Hundred filled questionnaires in all were received from the ten countries mentioned
above, and these responses were further made into a Microsoft Excel Spreadsheet, and then
analyzed by giving each question a code and each response a digit. From this data, Column
Charts and Pie Diagrams were made, where the Column Charts depict the number of responses,
and the Pie Diagrams represent the percentage of responses. These Column Charts and Pie
Diagrams show the overall results without categorizing them into countries, gender and age
group. The discrepancies found country-wise, gender-wise and age-wise are discussed later in
this chapter.

The technique to digitize the data that was used is as follows -
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The filled questionnaires which were received were arranged alphabetically by the name
of the countries they belong to. For example, alphabetically Afghanistan comes first among the
countries where the questionnaire was sent, followed by China, India, Kazakhstan, Kyrgyzstan,
Russia, Tajikistan, Turkey, Turkmenistan, and finally, Uzbekistan.

For the two filled questionnaires received from Afghanistan, the codes given were - ID#
1 (AF) M and ID# 2 (AF) F, where 1 and 2 are the serial numbers of the questionnaire which
continue up to 100, AF is the short form for Afghanistan, and M is a male respondent, and F is a
female respondent. Similarly, for China the ID# codes were from 3 (CH) to 23 (CH), where 3, 4,
5...23 are the serial numbers and CH is taken as the short form for China. For India, the filled
questionnaire ID# are 24 (IND) to 37 (IND), where 24 to 37 are the serial numbers of the filled
questionnaires and IND is taken as the short form for India. For Kazakhstan, the ID# are 38 (KZ)
to 43 (KZ), where 38 to 43 are the serial numbers, and KZ is taken as the short form for
Kazakhstan. For Kyrgyzstan, the questionnaire codes are 44 (KG) and 45 (KG), where 44 and 45
are the serial numbers of the filled questionnaires, and KG is taken as the short form for
Kyrgyzstan. Russia sent the maximum number of responses, and the codes given to these
responses are from 46 (RUS) to 76 (RUS), where 46 to 76 are the serial numbers of the filled
questionnaires, and RUS is taken as the short form for Russia. After Russia, alphabetically,
comes Tajikistan in this survey. Tajikistan was given the ID# from 77 (TJ) to 81 (TJ), where 77
to 81 are the serial numbers, and TJ is taken as a short form for Tajikistan. The next country is
Turkey which was given the ID# from 82 (TUR) to 88 (TUR), where 82 to 88 are the serial
numbers, and TUR is taken as a short form for Turkey. Turkmenistan was given ID# from 89
(TM) to 93 (TM), where 89 to 93 are the serial numbers, and TM is taken as a short form for
Turkmenistan. Lastly, Uzbekistan was given ID# from 94 (UZ) to 100 (UZ), where 94 to 100 are
the serial numbers, and UZ is taken as a short form for Uzbekistan. Apart from the serial number
and country code, every filled questionnaire has an M or an F at the end of the code, where M
stands for a male respondent, and F stands for a female respondent. This way, each filled
questionnaire was given a unique code.

Next, each question asked in the questionnaire was also codified into digits. This
questionnaire is divided into two parts- Part A and Part B. Part A of the questionnaire contains
19 YES/NO questions, and Part B contains seven subjective type questions. In order to analyze
the data in these questionnaires, the 19 questions of Part A were codified in the following
manner — Q1 A, Q2 A, Q3 A, Q4 A/ Q5 A, Q6 A, Q7 A, Q8 A, Q9 A, Q10 A Q11 A, Q12 A,
QL3 A Q14 A, Q15 A, Q16 A, Q17 A, Q18 A and Q19 A. The response YES was given the
digit 1, and NO was given the digit 2. Some respondents left some fields in these YES/NO
questions blank; they were given the digit 0. This way, the Microsoft Excel Spreadsheet was
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converted into a data of digits 1, 2, and 0. With the help of these digitized data, Column Charts
and Pie Diagrams were created for each of the YES/NO question.

The seven subjective-type questions of the questionnaire which were classified as Part B
were codified thus — Q1 B, Q2 B, Q3 B, Q4 B, Q5 B, Q6 B, and Q7 B. Since these questions
were subjective type; the respondents have given a variety of responses according to their
perception about the questions asked. That is why, the responses were studied carefully one by
one question-wise, and then some common factors were located for each subjective-type
question, and then these factors were each given a digit from 1 to 9. For example, the first
subjective-type question of Part B which was — ‘What according to you are folktales’, in the
broad sense, provided 9 common factors like — Folktales are oral stories; folktales are passable
from generation to generation; folktales are made by the folk or fiction; folktales are for
children; folktales teach us morals and conduct, which means that they are teaching stories;
folktales are short stories; folktales are connected to ‘folk’; folktales depict culture and tradition;
and the last category is of those responses that did not classify folktales, but gave some other
type of responses. This category was given the title — other. To plot these responses onto a
Column Chart, they had to be kept short, and hence, the short version of the factors for the first
question of Part B was devised. These are as follows: Folktales are — oral stories, which was
given the digit 1; passable, which was given the digit 2; fiction, which was given the digit 3; for
children, which was given the digit 4; teaching stories, which was given the digit 5; short
stories, which was given the digit 6; connected to folk, which was given the digit 7; culture &
tradition, which was given the digit 8; and lastly, other, which was given the digit 9. The first
question of Part B has the maximum number of factors; there are nine categories of this question,
and hence, it has the maximum number of digits from 1 to 9.

Similarly, the second question of Part B has six categories; the third, fourth, and fifth
questions of Part B have four categories each; the sixth question has three categories, and finally,
the seventh question has five categories. All the categories for all the questions have been
assigned a single digit. With these digitized data, Column Charts and Pie Diagrams were created
for each subjective-type question.

The following are the overall results represented in the form of Column Charts and Pie
Diagrams question-wise in the same order as put in the questionnaire. The Column Charts show
the number of respondents which is out of hundred, and the Pie Diagrams show the percentage of
people knowing and not knowing about a particular question in Part A of the questionnaire
which has only YES/NO questions. For Part B of this questionnaire also Column Charts and Pie
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Diagrams were made. Since these questions are subjective-type, they had to be studied and
carefully classified into a few categories which have some common factors.

1. Part A of the Questionnaire and its Graphic Representations.

Part A of this questionnaire contains nineteen objective-type questions with YES/NO
responses, but some respondents left some questions unanswered. These unanswered questions
are represented in the following Column Charts and Pie Diagrams as BLANK. Some of the
questions have this third option represented as BLANK in the Column Charts and Pie Diagrams.

e The first question of Part A which has been codified as Q1 A in the Microsoft Excel
Spreadsheet was — Do you know what Folktales are?

The overall result of the responses to this question is represented by Column Chart and Pie
Diagram as follows —

Q1A - Do you know what 'Folktales' are

120 +

100 -

Number of Response
3

40 -
20 -
2
0
YES NO

Type of Response (out of 100)

Fig. 1. Column Chart for Question 1 of Part A of the Questionnaire.
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Q1A - Do you know what 'Folktales'
are

Fig. 2. Pie Diagram (Percentage wise) for Question 1 of Part A of the Questionnaire.

To this question, most of the respondents answered - YES (98 people out of 100), and two
respondents answered - NO. Hence, the overall result is that 98% of people know what folktales
are.

e The second question of Part A which has been codified as Q2 A in the Microsoft Excel
Spreadsheet was — Can you name any folktale you read?

The overall result of the responses to this question is represented by Column Chart and Pie
Diagram as follows —

Q2 A - Can you name any folktale you read
100 - 94
3
S 80 -
&
r 60 -
S 40 -
[<5]
2 20 - 6
>
Z o0
YES NO
Type of Response (out of 100)

Fig. 3. Column Chart for Question 2 of Part A of the Questionnaire.
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Q2 A - Can you name any folktale
you read

Fig. 4. Pie Diagram (Percentage wise) for Question 2 of Part A of the Questionnaire.

To this question also, most of the respondents answered - YES (94 people out of 100), and
six respondents answered - NO. Hence, the overall result is that 94% of the people can name a
folktale that they read some time or another in their life, maybe as a child or an adult.

e The third question of Part A which has been codified as Q3 A in the Microsoft Excel
Spreadsheet was — Did you know that there is a category of folktales called Trickster
Tales?

The overall result of the responses to this question is represented by Column Chart and Pie
Diagram as follows —

Q3 A - Did you know that there is a category of
folktales called Trickster Tales

80 -
D

(2]

S 60 -

o

(72}

¥ 40 - 30

S

© 20 -

2

g 0-

> YES NO

Type of Response (out of 100)

Fig. 5. Column Chart for Question 3 of Part A of the Questionnaire.
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Q3 A - Did you know that there is a category of
folktales called Trickster Tales

NO
70%

Fig. 6. Pie Diagram (Percentage wise) for Question 3 of Part A of the Questionnaire.

This question gave opposite results as compared to the first two. A large number of
respondents (70 out of 100) gave a negative response to this question. This means that this
category of folktales is not well-known among the respondents. This category of tales is relevant
to this research topic because Mulla Nasruddin tales belong to this category of folktales. Hence,
this question was important for this research topic. In India, China, and Russia most of the
respondents did not know about this category of folktales. In Central Asia also, almost 50% of
the respondents replied in negative to this question. But, out of the two respondents from
Afghanistan, both have said YES to this question!

e The fourth question of Part A which has been codified as Q4 A in the Microsoft Excel
Spreadsheet was — Do you think that folktales are connected with culture?

The overall result of the responses to this question is represented by Column Chart and Pie
Diagram as follows —
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Q4 A - Do you think folktales are connected with
culture
120 -+
3 99
c 100 -
o
o
2 80 -
o
S 60 -
5 0
£
20 A
= 1
O .
YES NO
Type of Response (out of 100)

Fig. 7. Column Chart for Question 4 of Part A of the Questionnaire.

Q4 A - Do you think folktales are connected
with culture

NO
1%

Fig. 8. Pie Diagram (Percentage wise) for Question 4 of Part A of the Questionnaire.

Response-wise Question four has been one of the most decisive questions of this
questionnaire. Ninety-nine respondents out of a hundred from all the countries that this
questionnaire was sent to said YES to this question, which means 99% of the people agree that
folktales and culture of any country are connected with each other. This is also a significant
finding for this research topic as it gives relevance to this topic and proves that folktales are not
of the past; they are relevant even today.
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e The fifth question of Part A which has been codified as Q5 A in the Microsoft Excel
Spreadsheet was — Do you think folktales are relevant to society?

The overall result of the responses to this question is represented by Column Chart and Pie
Diagram as follows —

Q5 A - Do you think folktales are relevant to
society

o 120 -~ 97

g 100 -

o

S 80 -

x

w— 60 -

o

& 40

o)

E 201 3

< 0 : .
YES NO

Type of Response (out of 100)

Fig. 9. Column Chart for Question 5 of Part A of the Questionnaire.

Q5 A - Do you think folktales are relevant to
society

NO
3%

Fig. 10. Pie Diagram (Percentage wise) for Question 5 of Part A of the Questionnaire.
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This question is also very important from the point of view of the relevance of folktales to
the society. Again, 97% of the respondents agree that folktales are relevant to human society
which proves that people across culture believe that folktales should not be taken lightly and it
still has a role to play in society today.

e The sixth question of Part A which has been codified as Q6 A in the Microsoft Excel
Spreadsheet was — Have you ever heard of Mulla Nasruddin?

The overall result of the responses to this question is represented by Column Chart and Pie
Diagram as follows —

Q6 A - Have you ever heard of Mulla
Nasruddin

80 - 71
70 -
60 -
50 -
401 29
30 ~
20 ~
10 -

Number of Response

YES NO
Type of Response (out of 100)

Fig. 11. Column Chart for Question 6 of Part A of the Questionnaire.

Q6 A - Have you ever heard of Mulla
Nasruddin

Fig. 12. Pie Diagram (Percentage wise) for Question 6 of Part A of the Questionnaire.
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This again was one of the most important questions of this questionnaire as the whole
research is based on Mulla Nasruddin and his tales. The response was more on the positive side
as shown in these figures. 71% of the respondents replied that they have some time or the other,
heard of Mulla Nasruddin which is again a significant finding for this research.

Surprisingly, a big percentage of the 29% of the respondents who said that they have
never even heard of Mulla Nasruddin belong to India! Out of the fourteen respondents from
India who took part in this survey, eight said NO to hearing about Mulla Nasruddin, which is
more than 50%. From China out of twenty-one respondents of the questionnaire, only six said
that they never heard of Mulla Nasruddin which is only about 28.5%. In Russia, fourteen
respondents out of a total of thirty-one respondents said NO to this question, which is again less
than 50% which means that even in Russia people more or less have heard of Mulla Nasruddin.
In the five Central Asian countries, other than one respondent out of a total of twenty-five said
NO this question, which means Mulla Nasruddin is very popular there. In Turkey also every
respondent replied YES to this question!

e The seventh question of Part A which has been codified as Q7A in the Microsoft Excel
Spreadsheet was — Do you know which country Mulla Nasruddin belongs to?

The overall result of the responses to this question is represented by Column Chart and Pie
Diagram as follows —

Q7 A - Do you know which country
Mulla Nasruddin belongs to

70 - 59
60 -

50 - 41
40 -+
30 A
20 A
10 -

Number of Response

YES NO
Type of Response (out of 100)

Fig. 13. Column Chart for Question 7 of Part A of the Questionnaire.
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Q7 A - Do you know which country
Mulla Nasruddin belongs to

Fig. 14. Pie Diagram (Percentage wise) for Question 7 of Part A of the Questionnaire.

This question response-wise resembles question number 3 (Q3 A) in that the negative answer
is more in numbers than positive. The percentage of respondents that replied in negative to this
question is more. The reason is that those who never heard of Mulla Nasruddin will not know
which country he belongs to; also, even some of those who have heard about Mulla Nasruddin,
will probably not know the answer to this question.

e The eighth question of Part A which has been codified as Q8 A in the Microsoft Excel
Spreadsheet was — Do you know any Mulla Nasruddin tales?

The overall result of the responses to this question is represented by Column Chart and Pie
Diagram as follows —

Q8 A - Do you know any Mulla Nasruddin
57 Tales

43

Number of Response
N
o

YES NO
Type of Response (out of 100)

Fig. 15. Column Chart for Question 8 of Part A of the Questionnaire.
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Q8 A - Do you know any Mulla Nasruddin
Tales

Fig. 16. Pie Diagram (Percentage wise) for Question 8 of Part A of the Questionnaire.

This question shows that 57% of the respondents said YES and 43% said NO, which means a
large number of people do not know about any of the Mulla Nasruddin tales, which may be
because 29% of the respondents said that they never heard of Mulla Nasruddin. And, even if
some people heard of him, they might not have an in-depth knowledge of who he was and of his

tales.

e The ninth question of Part A which has been codified as Q9 A in the Microsoft Excel

Spreadsheet was — Do you like Mulla Nasruddin tales?

The overall result of the responses to this question is represented by Column Chart and Pie

Diagram as follows —

70
60
50
40
30
20
10

Number of Response

Q9 A - Do you like Mulla Nasruddin Tales

58
39
3
T T
BLANK YES NO

Type of Response (out of 100)

Fig. 17. Column Chart for Question 9 of Part A of the Questionnaire.
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Q9 A - Do you like Mulla Nasruddin Tales

BLANK
3%

Fig. 18. Pie Diagram (Percentage wise) for Question 9 of Part A of the Questionnaire.

In this question, for the first time, some respondents left the boxes made for YES/NO
question blank. 3% of the respondents that took this survey left this question unanswered. But
58% of the respondents said they like Mulla Nasruddin tales.

e The tenth question of Part A which has been codified as Q10 A in the Microsoft Excel
Spreadsheet was — Is Mulla Nasruddin or his tales popular in your country?

The overall result of the responses to this question is represented by Column Chart and Pie
Diagram as follows —

Q10 A - Is Mulla Nasruddin or his tales
popular in your country
60 - 52
50 -
40
30 -
20 A

Number of Response

BLANK YES NO
Type of Response (out of 100)

Fig. 19. Column Chart for Question 10 of Part A of the Questionnaire.
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Q10 A - Is Mulla Nasruddin or his tales
popular in your country

BLANK
1%

Fig. 20. Pie Diagram (Percentage wise) for Question 10 of Part A of the Questionnaire.

The main thing to be noted in the responses to this question is that there is a small difference
between the YES and NO answers — 52% of the respondents said YES and 47% said NO to this
question. The countries which mostly replied YES to this question are — Afghanistan (100%),
China (67%), Kazakhstan (83%), Tajikistan (100%), Turkey (100%), Turkmenistan (100%), and
Uzbekistan (100%). The countries that are left that mostly replied NO to this question are —
India, Kyrgyzstan, and Russia.

e The eleventh question of Part A which has been codified as Q11 A in the Microsoft Excel
Spreadsheet was — Do you feel that Mulla Nasruddin tales are relevant to your

country?

The overall result of the responses to this question is represented by Column Chart and Pie
Diagram as follows —

Q11 A - Do you feel that Mulla Nasruddin

50 - Tales are relevant to your country
& 58
o 60 A
& 40
& 40 -
HC_) 20 4
E 2
E 0 e T T 1
2 BLANK YES NO

Type of Response(out of 100)

Fig. 21. Column Chart for Question 11 of Part A of the Questionnaire.
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Q11 A- Do you feel that Mulla Nasruddin
Tales are relevant to your country

BLANK
2%

Fig. 22. Pie Diagram (Percentage wise) for Question 11 of Part A of the Questionnaire.

58% of the respondents replied YES to this question. The Central Asian countries and
Turkey are the countries which mostly replied YES to this question.

o The twelfth question of Part A which has been codified as Q12 A in the Microsoft Excel
Spreadsheet was — Have you heard of the Silk Road?

The overall result of the responses to this question is represented by Column Chart and Pie
Diagram as follows —

Q12 A - Have you heard of the Silk Road

100 - 94
90 -
80 -
70 -
60 -
50 -
40 -
30 -
20 -
10 -

O .

Number of Response

YES NO
Type of Response (out of 100)

Fig. 23. Column Chart for Question 12 of Part A of the Questionnaire.
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Q12 A - Have you heard of the Silk Road

NO
6%

Fig. 24. Pie Diagram (Percentage wise) for Question 12 of Part A of the Questionnaire.

With the question number twelve ends the folktale questions and begins the questions about
the Silk Road. This question again gave a decisive answer because 94% of the respondents from
the chosen countries replied YES to this question.

e The thirteenth question of Part A which has been codified as Q13 A in the Microsoft
Excel Spreadsheet was — Does the Silk Road Start from China?

The overall result of the responses to this question is represented by Column Chart and Pie
Diagram as follows —

Q13 A - Does the Silk Road start from China

90 - 82
80 -
70 -
60 -
50 -
40 -
30 -
20 -
10 - 2

16

Number of Response

BLANK YES NO
Type of Response (out of 100)

Fig. 25. Column Chart for Question 13 of Part A of the Questionnaire.
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Q13 A - Does the Silk Road start from China

BLANK
2%

Fig. 26. Pie Diagram (Percentage wise) for Question 13 of Part A of the Questionnaire.

At a glance, it seems that this is also a decisive reply with 82% positive answers. But, even
though eighty-two out of a hundred respondents replied YES to this question, sixteen of them
said NO, among which there were four respondents from China itself! It is surprising as the Silk
Road gets its name from the Silk trade which started from China.

e The fourteenth question of Part A which has been codified as Q14 A in the Microsoft
Excel Spreadsheet was — Was India a part of the Silk Road?

The overall result of the responses to this question is represented by Column Chart and Pie
Diagram as follows —

Q14 A - Was India a part of the Silk Road

80 - 71
(D)
(2]
S 60 -
o
g 40 4
04
Y
S 20 -
g 2
2 o :
3 BLANK YES NO

Type of Response (out of 100)

Fig. 27. Column Chart for Question 14 of Part A of the Questionnaire.
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Q14 A - Was India a part of the Silk Road

BLANK
2%

Fig. 28. Pie Diagram (Percentage wise) for Question 14 of Part A of the Questionnaire.

This question also received 71% positive response. The 27% that said NO and the 2% that
left it blank may be explained by the fact that India was not directly a part of the Silk Road. India
had its own trade route — the Spice Route, which got connected with the Silk Road in the
Northern part of India.

e The fifteenth question of Part A which has been codified as Q15 A in the Microsoft Excel
Spreadsheet was — Do you know the connection between Mulla Nasruddin and Silk

Road?

The overall result of the responses to this question is represented by Column Chart and Pie
Diagram as follows —

Q15 A - Do you know the connection between
Mulla Nasruddin and Silk Road
100 -+
@ 78
c 80 A
o
S 60 -
E 4
4 .
s 22
« 20 A
3
c 0
e YES NO
Type of Response (out of 100)

Fig. 29. Column Chart for Question 15 of Part A of the Questionnaire.
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Q15 A - Do you know the connection between
Mulla Nasruddin and Silk Road

NO
78%

Fig. 30. Pie Diagram (Percentage wise) for Question 15 of Part A of the Questionnaire.

This is the second question in Part A of this questionnaire that got a decisive NO response
from seventy-eight out of a hundred respondents, which is a significant find as it validates the
endeavor of this research topic to establish such connection and make people aware of it.
Respondents who said YES are from Afghanistan (100%) only. The other question of this
questionnaire from Part A that had a 70% NO is question number three which was about the
Trickster Tales.

e The sixteenth question of Part A which has been codified as Q16 A in the Microsoft
Excel Spreadsheet was — Have you heard of a terminology called Common Cultural
Zone in connection with the Silk Road?

The overall result of the responses to this question is represented by Column Chart and Pie
Diagram as follows —

Q16 A - Have you heard of a terminology

called Common Cultural Zone in
connection with the Silk Road

o 80 - 64

é 60 - 36

é 40 -

%5 20 -

3 0

£ YES NO

Z Type of Response (out of 100)

Fig. 31. Column Chart for Question 16 of Part A of the Questionnaire.
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Q16 A - Have you heard of a terminology
called Common Cultural Zone in
connection with the Silk Road

Fig. 32. Pie Diagram (Percentage wise) for Question 16 of Part A of the Questionnaire.

This question also received more NO responses than YES. Most of the YES responses are
from Afghanistan (100%), and Tajikistan (60%). This also validates this research topic as it is
trying to categorize the Asian part of the Silk Road countries into one such common cultural
zone with the help of Mulla Nasruddin tales.

e The seventeenth question of Part A which has been codified as Q17 A in the Microsoft
Excel Spreadsheet was — Do you feel that Mulla Nasruddin tales are relevant today?

The overall result of the responses to this question is represented by Column Chart and Pie
Diagram as follows —

Q17 A - Do you feel that Mulla Nasruddin tales
are relevant today

80 - 71
(D]
e
S 60 -
&
eb) 4
o 40 27
Y
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Type of Response (out of 100)

Fig. 33. Column Chart for Question 17 of Part A of the Questionnaire.
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Q17 A - Do you feel that Mulla Nasruddin tales
are relevant today

—— BLANK

2%

Fig. 34. Pie Diagram (Percentage wise) for Question 17 of Part A of the Questionnaire.

The majority of YES responses in this question are also validating this research topic as it is
trying to establish the fact that folktales are relevant even today, and 71% of the respondents also
think so.

e The eighteenth question of Part A which has been codified as Q18 A in the Microsoft
Excel Spreadsheet was — Do you know that Mulla Nasruddin tales are used as
‘Teaching Tales’ in Sufism?

The overall result of the responses to this question is represented by Column Chart and Pie
Diagram as follows —

Q18 A - Do you know that Mulla Nasruddin
tales are used as 'Teaching Tales' in
Sufism
o 100 -~ 80
S 80 -
o
2 60 -
[«5]
x40 20
E 20 T |
8 o
= YES NO
z Type of Response (out of 100)

Fig. 35. Column Chart for Question 18 of Part A of the Questionnaire.
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Q18 A - Do you know that Mulla Nasruddin
tales are used as "Teaching Tales' in
Sufism

NO
80%

Fig. 36. Pie Diagram (Percentage wise) for Question 18 of Part A of the Questionnaire.

This question was a bit different from the other questions as it was related to religion which
is Sufism. It was expected that it would receive more NO responses than YES. And 80% of the
respondents did not know that Mulla Nasruddin tales are used in Sufism.

e The nineteenth question of Part A which has been codified as Q19 A in the Microsoft
Excel Spreadsheet was — Do you know of any other such figure as Mulla Nasruddin?

The overall result of the responses to this question is represented by Column Chart and Pie

Diagram as follows —

60
50
40
30
20
10

Number of Response

Q19 A - Do you know of any other such figure

1

as Mulla Nasruddin

54
45

BLANK

YES
Type of Response (out of 100)

Fig. 37. Column Chart for Question 19 of Part A of the Questionnaire.
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Q19 A - Do you know of any other such figure
as Mulla Nasruddin

NO
54%

BLANK
1%

Fig. 38. Pie Diagram (Percentage wise) for Question 19 of Part A of the Questionnaire.

The last question of Part A of this questionnaire was asked keeping in mind that there are
many ‘equivalent folk figures’ of Mulla Nasruddin present in this world, not only in Asia but
Europe and Africa as well. In India itself, there is more than just one of such figures. In Central
Asian countries also such figures are present. The interesting fact about all these ‘equivalent folk
figures’ is that their tales match the tales of Mulla Nasruddin so much so that sometimes the tales
are very similar in plot.

The reply to this question as 45% YES was also interesting as many respondents knew
such ‘equivalent folk figures’ from their country whose tales resemble the tales of Mulla
Nasruddin. Respondents who replied YES to this question mostly belong to India (57%),
Kazakhstan (83%), Kyrgyzstan (100%), Tajikistan (60%), Turkey (86%), Turkmenistan (60%),
and Uzbekistan (57%). It is obvious here that in India, Turkey and all the five Central Asian
countries people know of such ‘equivalent folk figures’ who resemble Mulla Nasruddin.

2. Part B of the Questionnaire and its Graphic Representations.

Part B of this questionnaire contains seven subjective type questions. Since they are
subjective in nature, the respondents have given their perspectives in their words. After studying
all of them many times, some common factors were identified and these factors were then put
into a category which was then given a single digit from 1 to 9 to make Column Charts from it.
The maximum number of categories is nine, and the minimum is three. The first subjective type
question has a maximum number of categories which is nine; the second question has six
categories; the third, fourth and fifth questions have four categories each; the sixth question has
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three categories, and the seventh question has five categories. On the basis of these digitized
categories, the Column Charts were made for each question. The following are the Column
Charts question-wise —

e The first subjective-type question of Part B which has been codified as Q1 B in the
Microsoft Excel Spreadsheet was — What according to you are Folktales?

On the basis of the responses, the following Column Chart was created -

Q1 B - What are Folktales
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Fig. 39. Column Chart for Question 1 of Part B of the Questionnaire.

This Column Chart shows the kind of written responses people gave to this particular
question. The broad categories that are selected by studying these responses are as follows —

Folktales are oral stories.

Folktales are passable from generation to generation and from people to people.
Folktales are folk-created or fiction.

Folktales are for children.

Folktales are teaching stories.

Folktales are short stories.

Folktales are connected to folk.

Folktales depict culture and tradition.

Other.

Y

VVVYVVYVYYVYVYVYY
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This question has the maximum number of categories as there were a lot of different
responses to this question. It was more difficult to find clear-cut categories for this question. The
highest Column in the above chart is the third one which says that folktales are fiction or such
stories which are created by the ‘folk." Twenty-one respondents out of a hundred from ten
different countries agree to this.

It is to be noted though that the categorization of this first question of Part B is not very
clear cut as some respondents have combined more than one category mentioned above in their
responses. However, to make the chart simpler, only the category which was found first in the
response was considered and registered.

The following is the Pie Diagram which shows the percentage-wise representation of Q1 B.

Q1 B - What are Folktales

B Oral story

B Passable

B Fiction

® For Children

B Teaching Stories
@ Short Story

B Connected to Folk
O Culture&Tradition
O Other

Fig. 40. Pie Diagram (Percentage wise) for Question 1 of Part B of the Questionnaire.
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e The second subjective-type question of Part B which has been codified as Q2 B in the
Microsoft Excel Spreadsheet was — According to you how folktales can be useful in

learning?

On the basis of the responses, the following Column Chart was created -

Q2 B - Folktales can be useful for

45 -

40

Number of Response

Learning Cultural ~ Teaching Moral  Don't Know  Other
Values Kids Message

Type of Response (out of 100)

Fig. 41. Column Chart for Question 2 of Part B of the Questionnaire.

In response to this question, forty out of a hundred respondents said that the main purpose of
folktales is to teach life lessons and hence, folktales are useful for learning. This question has
the second largest number of categories which are —

> Folktales are useful for learning life lessons.

Folktales are useful for teaching cultural values.

Folktales are useful for teaching children about life in general.
Folktales are useful for giving a moral message.

Don’t know.

Other.

YVVV VYV
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The following is the Pie Diagram which shows the percentage-wise representation of Q2 B.

Q2 B - Folktales can be Useful for

1%

B Learning

B Cultural Values
B Teaching Kids
B Moral Message
B Don't Know

@ Other

Fig. 42. Pie Diagram (Percentage wise) for Question 2 of Part B of the Questionnaire.

e The third subjective-type question of Part B which has been codified as Q3 B in the
Microsoft Excel Spreadsheet was — Who was Mulla Nasruddin and by what name/title
is he known in your country?

On the basis of the responses, the following Column Chart was created -
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Q3 B - Who was Mulla Nasruddin
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Fig. 43. Column Chart for Question 3 of Part B of the Questionnaire.

This question was simpler than the previous two. Hence, the categories were clearer and
lesser in numbers. The categories from the responses received are the following —

» Respondents mentioned the name and/or title of Mulla Nasruddin that are popular in their
respective countries.

> Respondents did not mention his name and title, but gave his description, or wrote about
him.

» Respondents said that Mulla Nasruddin is not popular in their country.

» Respondents either left the question unanswered or said that they don’t know.

Fifty respondents out of a hundred could give the name and/or title by which Mulla
Nasruddin is known in their country. Nineteen out of hundred could not name him, but did
manage to write who Mulla Nasruddin is, which is also significant. At least, respondents are
aware of such a folk hero as Mulla Nasruddin.
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The following is the Pie Diagram which shows the percentage-wise representation of Q3 B.

Q3 B - Who was Mulla Nasruddin

@ Name/Title Stated

@ Description Given

@ Not Popular

ONo Response/Don't Know

2%

Fig. 44. Pie Diagram (Percentage wise) for Question 3 of Part B of the Questionnaire.

e The fourth subjective-type question of Part B which has been codified as Q4 B in the
Microsoft Excel Spreadsheet was — Which tale of Mulla Nasruddin is your favorite or

which tale do you know?

On the basis of the responses, the following Column Chart was created —

Q4 B - Which tale of Mulla Nasruddin is
your favourite

60 1 49
B 50 -
S 40 -
g %
2 1
« 10 -
o 0 -
| .
3 Title Stated Title & Tale No Other
= Stated Response/Don't
2 Know

Type of Response (out of 100)

Fig. 45. Column Chart for Question 4 of Part B of the Questionnaire.
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This question also received clear cut responses which could be categorized into four
categories which are as follows —

>
>
>
>

Respondents who stated the title of their favorite Mulla Nasruddin tale.
Respondents who not only stated the title but also mentioned the tale.
Respondents who left the question unanswered or said — Don’t know.
Respondents who gave unrelated answers.

The third Column of this chart is the highest which shows that 49 out of 100 respondents do
not know any tale of Mulla Nasruddin. It is a significant number which is almost 50%.

The following is the Pie Diagram which shows the percentage-wise representation of Q4 B.

Q4 B - Which tale of Mulla Nasruddin is your
favourite

@ Title Stated

B Title & Tale Stated

ONo Response/Don't Know
@ Other

Fig. 46. Pie Diagram (Percentage wise) for Question 4 of Part B of the Questionnaire.

The fifth subjective-type question of Part B which has been codified as Q5 B in the
Microsoft Excel Spreadsheet was — How are Mulla Nasruddin and his tales perceived
in your country? (Whether in a good or bad way?)
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On the basis of the responses, the following Column Chart was created —

Q5 B - How are Mulla Nasruddin and

his tales perceived in your country
57
60

50 -
40 -
30 -
20 -
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10

Number of Response

Good Way Both Ways No Response/Don't Other
Know

Type of Response (out of 100)

Fig. 47. Column Chart for Question 5 of Part B of the Questionnaire.

This question also received clear cut responses and could be categorized into the four
following categories —

» Respondents who said that Mulla Nasruddin tales are perceived in a good way in their
country.

» Respondents who said that Mulla Nasruddin tales are perceived in both good and bad
ways in their country.

» Respondents that left this question unanswered or said — Don’t know.

» Respondents who gave unrelated answers.

The point here to be seen is that the highest column of this chart is the first one which shows
that 57 out of 100 respondents said that Mulla Nasruddin tales are perceived in a good way in
their country. Only one respondent said that these tales are perceived both in a good and bad
ways. The important thing to note is that none of the respondents said that Mulla Nasruddin tales
are perceived in a bad or negative way in their country.
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The following is the Pie Diagram which shows the percentage-wise representation of Q5 B.

Q5 B - How are Mulla Nasruddin and his
tales perceived in your country

B Good Way

B Both Ways

ONo Response/Don't Know
B Other

Fig. 48. Pie Diagram (Percentage wise) for Question 5 of Part B of the Questionnaire.

e The sixth subjective-type question of Part B which has been codified as Q6 B in the
Microsoft Excel Spreadsheet was — According to you what is the relevance of Mulla
Nasruddin’s tales in today’s world?

On the basis of the responses, the following Column Chart was created -
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Q6 B - What is the relevance of Mulla
Nasruddin tales in today's world
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Fig. 49. Column Chart for Question 6 of Part B of the Questionnaire.

This question has three categories which are —

» Respondents who stated the relevance of Mulla Nasruddin tales in today’s world.
> Respondents who said that these tales are less relevant or have no relevance.
» Respondents who left the question unanswered or said — Don’t know.

The highest column is the first one in this chart which shows that 65 out of 100 respondents
stated the relevance of these tales in today’s world which is also significant as 65% of
respondents believe that folktales and specifically, Mulla Nasruddin tales have use in today’s
modern tech-savvy world.

The following is the Pie Diagram which shows the percentage-wise representation of Q6 B.
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Q6 B - What is the relevance of Mulla
Nasruddin tales in today's world

@ Relevance Stated
@ No/Less Relevance
ONo Response/Don't Know

Fig. 50. Pie Diagram (Percentage wise) for Question 6 of Part B of the Questionnaire.

e The seventh subjective-type question of Part B which has been codified as Q7 B in the
Microsoft Excel Spreadsheet was — Kindly, give your opinion about the thesis title/
research topic.

On the basis of the responses, the following Column Chart was created -

Q7 B - Your opinion about this research topic
9 50 5 44
S 40 -
g
m 30 T
O 20
2
10 -
£ 2
Z 0 -
Interesting/good Relevant Ok No Other
Response/Don't
Know
Type of Response (out of 100)

Fig. 51. Column Chart for Question 7 of Part B of the Questionnaire.
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This was a personal question to find out about the validity of this research topic. Some
responses were quite encouraging. The Column Chart shows that forty-four out of a hundred
respondents found this topic interesting and/or good. Twenty-four out of a hundred respondents
stated the relevance of this research topic in today's time which is encouraging. Ten respondents
said that they don’t know or they left this question unanswered.

The following is the Pie Diagram which shows the percentage-wise representation of Q7 B.

Q7 B - Your opinion about this research topic

B Interesting/good

@ Relevant

OOk

B No Response/Don't Know
B Other

Fig. 52. Pie Diagram (Percentage wise) for Question 7 of Part B of the Questionnaire.

3. Showcasing some of the interesting responses to Part B of the questionnaire.
Some of the favorite responses question-wise are as follows —
= Question 1 B - What according to you are Folktales?

Q) They are stories made by either traders or soldiers on their way. They would pick a
character from real life and then develop other stories around that character. [2 (AF)
F]

(i) A folktale is a story, which began with oral storytelling passed down through the
ages, teaches a lesson explains why things are as they are. [63 (RUS) F].

(iii)  Hapoonvie Craszxu - 3mo meopuecmso Hapooa u COKpOSUUA HAPOOHOU KYJIbIypbl.
B nux evipasicaiomcs nenagucmo K 31y u Haoexcoa Ha npexkpactoe byoyuee. [12

(CH) FI].
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The first response which was received from Afghanistan states that folktales are stories
which are made by traders and soldiers and since these people traveled from one place to
another, they helped spread these tales. This response may be connected to the Silk Road
factor as in ancient and medieval times up to a point when sea-routes were not discovered,
traders and soldiers travelled from one country to another via the Silk Road and carried these
tales with them on the Silk Road and wherever they settled or halted, they told and retold
these tales.

The third response is from China, and it is in Russian. Translated, it means that Folktales
are made by the folk, and they are treasures chests of folk culture. Hatred for evil and hope
for a wonderful future are expressed in them. This response being in Russian itself is
surprising as it comes from China.

= Question 2 B — According to you how folktales can be useful in learning?

Q) The thing we learn from folktales is that great decision and great ideas are never
forgotten. [31 (IND) M].

(i) Folktales are just not liked by the people also by children. It is not only a wonderful
way to entertain but also an effective way to educate. By the folktales, we not only get
to know about the "social lessons,” but also we get the opportunity to know about the
culture and language. [37 (IND) F].

(iii) ~ Mulla Nasruddin tales can teach moral conduct. [43 (KZ) F].
(iv) B Poccuu ecmv nocosopra: «Ckaska 102, 0a 6 Hell HaMmeK, 000pbiM MOI0OYam
VDOK», OHA MPAKMYemcs. mak, Ymo 8 KadcOOM PAcCKa3e eCmb CUmyayuu, Komopble,

CKOpee 6ce20, GbIMbLULILCHbL, HO KOMOPbe XOPOulo OeMOHCIMPUpYIOm noseoeHue
2epoes. Ckaszku yuam, Kak MOJNCHO nocmynams, a kak He cmoum. [68 (RUS) F].

The last of these responses which is in Russian is the most interesting of them all. Translated

into English it means that - there is a saying in Russia: “A tale is a lie, but it has a hint, it is a
lesson for the young”; it is interpreted in such a way that each tale has a situation which is most
likely to be fictitious, but which portrays the behaviour of the heroes well. Fairy tales tell us how
to behave and how not to behave.
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e Question 3 B — Who was Mulla Nasruddin and by what name/title is he known in
your country?

In reply to this question, many respondents had something or the other to say about Mulla
Nasruddin. A few examples of such responses are mentioned below.

Q) I am from Uzbekistan, and this person is very famous in our country. Moreover, most
people in our country think that he is from our country, as he is told to live in
Bukhara, a city in modern Uzbekistan. He is known as Nasriddin Afandi, or simply as
Afandi in our country. [94 (UZ) M].

(i)  In Kazakhstan, he is known as AldarKose. Aldarkose, (native name Kazakh: Anoap
kece/Aldar kose) is a Kazakh folk fairy tale and name of the main character. He is
collective image of the sly but very kind man. In fairy tales it is a swindler, cheating
the greedy rich, evil Khans and helping the poor and weak people. The Historical
Dictionary of Kazakhstan refers to him as a “creative liar.” [39 (KZ) F].

(iii)  Xooowca Hacpeooun - ckazoumwili nepconadsic, nymeuwecmayiowuii no Bocmoky. On
nonaoaem 6 pasiuyHble CLONCHbLE UIU CMEUIHbLe CUMYayul, U3 KOmopulx o1a2o0aps
Mmyopocmu u cmekanke evixooum nooeoumenem. [54 (RUS) F.

The last of these responses is in Russian; it says — Khodja Nasreddin is a folk tale personality
who travels around in the East. He comes across different complex or funny situations, out of
which he comes out as a winner thanks to his wisdom and wit.

e Question 4 B — Which tale of Mulla Nasruddin is your favourite or which tale do you
know?

This question did not get many responses as forty-nine respondents out of hundred either left
this question unanswered or said — don’t know or don’t remember.

e Question 5 B - How are Mulla Nasruddin and his tales perceived in your country?
(Whether in a good or bad way?)

This was again a straight question with not much variety in the responses.
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= Question 6 B — According to you what is the relevance of Mulla Nasruddin tales in
today’s world?

The responses to this question were again quite interesting where 65% of the respondents
gave the relevance of Mulla Nasruddin tales in today’s context. Some of the more interesting
responses are as follows —

(1 From my perspective, although today's world is different compared with the past's
world, humanity still has same conflicts, and his tales point out similar and universal
elements. [87 (TUR) M].

(i) His tales alive, because they give us a good example to understand today's World
from the point of past experiences. [84 (TUR) M].

(iii) ~ Mulla Nasruddin's short tales describe general idea of life, culture, ethic, and as for
my opinion, these general values will never lose its importance. | think it is more
relevant now, because, nowadays all over the world we have so many problems to be
solved by peaceful means and methods. [92 (TM) F].

(iv)  Personally, I consider Kojo Nasirdin as an eternal character, integrated in our life
and modified with our views, because of his humor and wisdom. He shows how it is
funny to be arrogant, greedy or narrow-minded, so he teaches us to be better. [45
(KG) F].

(v) Pacckazvt  Monnet Hacpedouna umerom 6onvuioe 3HaAueHue 6 COBPEMEHHOM
Mupe,8e0b Kaxtcoblli 4el08eK MONHCEm HAMU 4mo-mo NOYYUmenbHoe 8 NOXOHCOCHUAX
9Mo2o, HecomMHenHo, enuko2o nepconadca. [57 (RUS) F.

(vi)  Pacckazvr  Moanwt  Hacpeoouna umerom 02pomHoe 3HAYEHUe 6 HoavKiope,
Jqumepamype, max KaKk 8 HUX eCMb CMbICI, COO0epxCaHue, 3acmasisaouue oymams.
Taxue mopanvHble YEeHHOCMU, KAK YeCmMHOCMmb, Opyicda, coeecmv, NpedaHHOCHb
ceuyac K COJNCANEHUI0 HNOMEPANU BCAKUL CMbICI, HO NOYUMAS NpUmMYu 6vluie
VKA3AHHO20 2eposl, HeBOJIbHO Hel08eK HAyuHaem 3a0YMbl8AmvbCsi O JHCUSHU 8

npunyune. [38 (KZ) M].

All these responses reiterate the relevance of Mulla Nasruddin tales in today’s world. The
last two examples which are in Russian translate into English thus —
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Translation of the response number (v) of Respondent number 57 (RUS) F is — Mulla
Nasruddin tales have great significance in today’s world as every person can learn something
from the adventures of this undoubtedly great personality.

Translation of the response number (vi) of Respondent number 38 (KZ) M is — Mulla
Nasruddin tales have great value for the folklore, literature, as they have in them such meaning
and content that makes one to contemplate. Such moral values as honesty, friendship,
conscience, devotion which unfortunately today have lost meaning, but after reading the tales of
the hero mentioned above, unwittingly a person starts to ponder basically about life.

e Question 7 B - Kindly, give your opinion about the research topic.

In reality, Question number Q7 B was a personal one. More than a question, it was a request.
It was asked to get some feedback regarding this research topic. The kind of responses about this
research topic that were received from some of the respondents was fantastic as well as
humbling. Some very special ones are mentioned below which in the true sense give this
research topic the boost it needed.

Q) According to me, research on knowing about the importance of folktales and the
views of the people on it is a good initiative as folk tales of different countries and its
people helps to know a lot about its culture. [32 (IND) M].

(i) I think this topic is really interesting in the sense that till today | have not seen any
scientific work on folktales topic. It would be interesting to see an analysis of
Nasruddin’s tales. [39 (KZ) F].

(iii) It is great job done by you, unfortunately, very rare cases where research done on
Hoja Nasreddin who was really great character of his time and he deserved to be
discussed as equal as many poets and writers and etc. [93 (TM) F].

(iv)  This research topic was so unfamiliar for me because before this time | never heard
about Mulla Nasruddin. But after analyzing this questionnaire, | got a curiosity to
knowing more about Mulla Nasruddin and his tales. [37 (IND) F].

\Y} Mens 3aunmepecosana sma mema, xomenocs 0wl y3nams ooavue. [68 (RUS) FJ.
74 Y
(Translation - This topic made me curious; | wish I could know more about it.)

(Vi)  Iockonvky HubiHewHsss nodpacmaroujee NOKONEHUE GbIPOCIO HA  QUIbMAX U
MYTLMPUILMAX COZ0AHHBIX NO CYEHAPUIO AMEPUKAHCKUX KOMUKCO8, OHU BUOSM
2epousm 6 uaUYecKoM e20 NOHUManuu. /[is 60CHUMAaHUs MOJI00020 NOKONEHUS He
xeamaem  MOpANbHBLIX — YEHHOCMeElU  nepeoagaemvie  HAWUM — PECUOHANbHLIM
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(vii)

(viii)

(ix)

()

(xi)

(xii)

(xiii)

(xiv)

Gonvknopom. H Oymaio npogedeHue mMaxKux UCCIe008AHUU 6  YelYOJIeHHbIX
00paz06amenbHbIX HopmMax NomMo2io Ovl 68 HPABCMBEHHOM O0O0YYeHUU MOI00020
noxonenus. [89 (TM) M].

(Translation — As the present young generation has grown up watching movies and
cartoons which have been created on the basis of American comics, they understand
heroism from a physical perspective. For educating the young generation the moral
values given by our regional folklore do not seem to be enough. I think that
conducting such type of in-depth research will help in teaching moral values to the
young generation.)

Your research topic is very interesting, poetic and touching that can open new
perspectives to understand Central Asian folklore as well as its people. | encourage
you to continue your research in this passionate way and complete it with great
achievements! [45 (KG) F].

Tema uccneoosanus sasnsiemes unmepecrou. Pacckazvl Mynnot Hacpeooun ¢ Kumae
ObLIU OUeHb nonyJsipHsl. u oKasvleaemcs, mont NepPCoOHAdNC NOoIHCE U36ECMEH 6
Opyeux cmpanax wenkoz2o nymu u oaxce 8 Mnouu. Qb6 smom panvuie Mano Caviluaiu.
[12 (CH) F].

(Translation — This research topic is interesting. The tales of Mulla Nasruddin were
very popular in China. And, now it appears that this personality is also popular in
other countries of the Silk Road and even in India. I did not know about this before.)

| appreciate this research and think that it would become one of the ties that connects
Uzbekistan with India! [94 (UZ) M].

| strongly believe that this topic will bring benefit in cross-cultural interaction. [98
Uz) Fl.

| was expecting this research from a Turkish person but you did. Congratulations. [83
(TUR) M].

It’s a very interesting topic which can reflect the cultural unity of human society at

different regions of world. [34 (IND) M].

Silk Road is a vast historical topic and its relevance to folktales is a good effort. [2
(AF) F].

Even though Mulla Nasreddin is well-known figure in my culture, honestly | have
never thought before the relevance between his tales and the Silk Road. The research
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topic has provided a new point of view about Mulla Nasruddin and his tales. [87
(TUR) M].

(xv)  This topic is worth to mention to show which roles the Silk Road had in cultural
context and to understand the importance of the literal culture on society. [82 (TUR)
Fl.

(xvi) Jannas mema 3zampacusaem eonpocwl, ceszaunvle ¢ Illenkosvim nymem, umo
AGNAEMCS HA Ce200HAWHUN OeHb memMou Homep 00UH 6 C653U C 603p09f€0€Hu€M u
NONBIMKOU C030amb HOBbIU Wenkosvlil nyme 6 21 eexe. Umo kacaemcsi Xoooxcu
Hacpeoouna u eco ucmopuui 6 pamkax >3mo20o uUcCcie0o8anus, mo, KOHEUHO,
06pau;eHue K HAWUM UCmMoOKam u nonvlmka 06Hapy9fcumb UX CB53b C Ce2OOHAUIHUM
onem 6ydem axmyanvrou ecezoa. [55 (RUS) F].

(Translation — The current topic addesses the issues related to the Silk Road, which
today is the number one topic with relation to the revival and attempt to create a new
Silk Road in the 21* century. As for Khodja Nasreddin and his tales within the
framework of this research, of course, paying attention to our origins and attempt to
detect their connection to today’s world will always be relevant.)

(xvii) Humepecnas anxema, 6 mom MOMEHM s YxHCE HAYUHAIO OYMAMb CE13b MENCOY
LIénkosum ITymoio u Monnoi Hacpeoounou. [16 (CH) FJ.
(Translation — It is an interesting questionnaire, |1 have already started thinking
about the connection between the Silk Road and Mulla Nasruddin.)

The first three responses state the importance of carrying out research on folklore and
folktales and also mention that Mulla Nasruddin and his tales should be researched more. The
next two responses i.e. responses number (iv) & (V) are encouraging because they state that this
research topic made them interested to know more about this Mulla Nasruddin character and his
tales. Response number (vi) which is in Russian is a great response because here the respondent
states the current type of heroes that the young generation admires watching especially
Hollywood movies that show that physical strength is everything in a hero. But the young
generation should also know that moral strength is equally important. Mulla Nasruddin tales may
show and teach that moral strength to the young generation of today. This gives relevance to this
research topic. Responses (vii), (viii), (ix), (X) & (xi) are all about the Silk Road countries and
their cross-cultural interactions which this topic might highlight more. Responses (xiii), (Xiv),
(xv), (xvi) & (xvii) are about the Silk Road and its connection with Mulla Nasruddin tales.
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4. Findings.

All the Column Charts and Pie Diagrams mentioned above show the overall results of
this survey where a hundred respondents from ten different Silk Road countries of the Asian
Region participated and replied to the questionnaire.

But, some discrepancies were noticed in these responses gender-wise, age-wise, and
country-wise as well. These are discussed below one by one.

4.1. Gender-wise Findings.

This factor is taken first as it is a minor factor in this survey. Most of the respondents
were females. Out of hundred respondents that filled this questionnaire, sixty-four were females
and thirty-six were males. But, as per the analysis of these questionnaires, the gender did not
influence the responses of the respondents much.

4.2. Age-wise Findings.

As far as age is concerned, the questionnaire targeted an age group of people from
eighteen to forty which might be considered as the ‘young adult population.' But, some responses
were received from people older than this age group as well. Here, it has been found that the
younger respondents of any of these selected countries know less about Mulla Nasruddin and his
tales, especially people from the age group of eighteen to twenty-five years. Respondents who
are above thirty years of age knew or at least heard about Mulla Nasruddin and his tales. Though,
in both the cases, exceptions are there. The familiarity with Mulla Nasruddin and his tales also
depend upon the country these respondents belong to.

4.3. Country-wise Findings.

Country-wise, the responses and their results were more decisive. Given below is an analysis
of these findings country-wise alphabetically —

e Afghanistan — Only two respondents participated from Afghanistan — one male and one
female, both above forty years of age. Both of them replied YES to most of the questions
of Part A of the questionnaire. But the female respondent replied in negative to the last
three YES/NO questions and also the question about relevance of Mulla Nasruddin tales
which was question number 11 of Part A.
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They also replied to all the questions in Part B of the questionnaire. The female
respondent did not seem to think that these tales are relevant in today’s day and age as
electronic media has taken over written one. But they both agreed that Mulla Nasruddin
and his tales are popular in their country.

China — The second largest response has been received from China. Out of twenty-one
respondents, only one was male. In China, all the respondents who participated were
under thirty years of age, and except for six respondents, everyone knew about Mulla
Nasruddin and his tales, albeit by a different name of Mulla Nasruddin which was Afanty,
Afangti or Avanti. More than 65% of the respondents from China agreed that Mulla
Nasruddin tales are popular in their country. Also, everyone except for one knew about
the Silk Road. Almost every respondent from China agreed that folktales are connected to
culture, and relevant to society.

India — All the respondents from India were males except for one. In India irrespective of
gender and age, most of the respondents never heard of Mulla Nasruddin and his tales —
eight respondents out of fourteen, replied NO to the sixth question of Part A of the
questionnaire. Nine respondents out of fourteen said that Mulla Nasruddin tales are not
popular in India. But other than one respondent, everyone does believe that folktales are
connected with culture. Also, everyone except for one respondent has heard about the
Silk Road, and except for three, everyone responded YES to India being a part of the Silk
Road.

Kazakhstan — Kazakhstan had six respondents — three males and three females; three of
the respondents were below thirty and three above thirty. Other than just one respondent
who was nineteen, everyone else had heard about Mulla Nasruddin, and agreed that his
tales are popular in Kazakhstan. Every respondent from Kazakhstan agrees that folktales
are connected to culture, and everyone has heard about the Silk Road. Most of the
respondents from Kazakhstan equated Mulla Nasruddin with Aldar Kose who might be
considered an ‘equivalent figure’ of Mulla Nasruddin in Kazakhstan which this research
topic already mentioned in the earlier chapters.

Kyrgyzstan — There were two respondents from Kyrgyzstan — both females, one below
thirty and one above thirty years of age. Both of them had heard of Mulla Nasruddin, but
the one above thirty thought that he is popular in their country and the one below thirty
said NO. Both agreed that folktales are relevant to society and connected with culture.
Both the respondents have heard about the Silk Road. The older respondent has named
Aldar Kose as an ‘equivalent figure’ of Mulla Nasruddin in her country.
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Russia — Russia sent the maximum number of responses for this survey with thirty-one
respondents, out of which only two were males. Seventeen respondents out of thirty-one
said that they have heard of Mulla Nasruddin. Coming from Russia this is an important
discovery. Most of the respondents that said YES to hearing about Mulla Nasruddin are
in their late twenties and above thirty, and those that said NO are mostly below twenty-
three years of age. But to the question — Is he popular in your country, twenty-nine out of
thirty-one said NO. Most of them could not name Mulla Nasruddin or any one of his
tales. Each of these respondents agreed that folktales are connected with culture. All the
respondents had heard of the Silk Road, except for four.

Tajikistan — There were five respondents from Tajikistan — four males and one female,
all above thirty years of age. All the respondents had heard about Mulla Nasruddin and
said that his tales are popular in Tajikistan. And all of them agreed that folktales are
connected with culture and are relevant to society. All of them had also heard about the
Silk Road.

Turkey — There were seven respondents from Turkey — six males and one female. All
were twenty-five and above in age. All the respondents had heard about Mulla Nasruddin
and agreed that Mulla Nasruddin is popular in their country. They all said that they like
his tale. Most of them said that Mulla Nasruddin is known as Nasreddin Hoca in Turkey,
and could name at least one of his tales. All of them also agreed that folktales are
connected with culture and relevant to society. They all had heard about the Silk Road as
well.

It is necessary to say here that most positive responses have been received from Turkey.
One of the respondents from Turkey gave an amusing feedback regarding this research
topic, which is - | was expecting this research from a Turkish person but you did.
Congratulations. [83 (TUR) M].

Turkmenistan — There were five respondents from Turkmenistan — three females and
two males, all except one were over twenty-six years of age. All the respondents
including the nineteen-year-old had heard of Mulla Nasruddin and his tales, and said that
he is popular in their country. They all agreed that folktales are connected with culture
and relevant to society. All of them also knew about the Silk Road.

Uzbekistan — There were seven respondents — four males and three females, all except
for two were above thirty. All of them had heard of Mulla Nasruddin, and most of them
could name at least one of his tales. And all agreed that Mulla Nasruddin is popular in
their country. Also, all of them knew about the Silk Road.
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This survey was exceptionally informative and helpful in establishing the relevance of this
research topic. Some of the responses are also very encouraging and reiterate the fact that neither
the Silk Road nor Mulla Nasruddin and his tales are obsolete. These tales are still popular along
the Silk Road and they are relevant to today’s society as well.
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CONCLUSION

Carrying out a sociolinguistic study of Mulla Nasruddin tales with the help of contrastive
method to prove the hypothesis that the legendary Silk Road had a role to play in the spread of
these tales along the countries that are connected since ancient times by this road was a fruitful
one. The fact that these tales are not only present in the Silk Road countries, especially belonging
to Asia, but are also popular in most of them was the basis of forming this hypothesis. It has to
be more than a coincidence that similar or the same tale is present in almost all of the Asian
countries through which the legendary Silk Road passes. Hence, this study was carried out and
some interesting conclusions are drawn from it.

In my opinion, this research study is successful in not only proving the hypothesis
mentioned above, but also making some interesting discoveries along the way. These discoveries
were made with the help of the questionnaire that was sent to ten Asian Silk Road countries
starting from Turkey which is considered to be the birth place of Mulla Nasruddin up to China
which is the originator of the silk trade. The survey yielded some amusing results country-wise.
Ultimately, it was a successful survey with a total of hundred respondents replying to this
questionnaire from these ten different countries and giving their opinion about this research
topic.

This study was carried out with the help of people from ten countries which are not only
very different from each other in their geographical features and historical background, but are
also linguistically diverse, in the sense that they each have their unique languages and this was a
hindering factor in this research. This is discussed under the ‘limitations’.

Limitations of this study

There were some limitations and difficulties that were faced during this study because of
the simple fact that the tales of Mulla Nasruddin that were collected and then selected for this
study were in different languages because these tales were collected from different countries of
the Silk Road which have their own languages like the Central Asian countries, especially
Turkmenistan and Uzbekistan. The translations of these tales could not be found, hence they had
to be translated either into Russian or English with the help of a person who is a native of these
countries, and these tales were then studied and analyzed in the translated versions, either in

174



English or in Russian. There was no way of verifying the authenticity of these translations due to
lack of knowledge of the many languages that these tales are found in. But, some of the tales are
in their original languages like those that are from India (in Hindi and in Bengali) and Russia.

Practical Implications of Mulla Nasruddin Tales

Mulla Nasruddin tales are short, and they are written in simple language for the common
people to understand, especially children. They are also funny and hence, easy to remember. All
these qualities of Mulla Nasruddin tales make them viable tools in teaching Russian language,
especially to the beginners.

The students who are beginners in learning the Russian language are first taught to read
the language with the help of short stories which are easy as well as interesting. There are such
courses in Russian language for the beginners as Izlozheniye (which means text comprehension)
where the students have to listen to a text for a few times, and then have to write or recite from
their memory as much as they remember it. Also, for enhancing the reading skills of the students
short texts are very helpful. Mulla Nasruddin tales are perfect for such courses. Mulla Nasruddin
tales which are in Russian are easy to read for their simple language and short length, and they
are easy to remember as they are wity. | have used these tales myself for reading skill
enhancement of my students of the Russian Certificate course. It is satisfying and encouraging
for the beginners also when they are able to read a text in the new language that they are
learning.

Recently, at a scholars’ meet of Centre of Russian Studies, SLL&CS, | found out that one
of the senior professors (retired now), Prof. H.C. Pande, used these Mulla Nasruddin tales to
teach his students of Russian language the Russian verbs of motion which are called Glagoly
Dvizheniya, as these tales are full of them. One example maybe given as a Russian version of
Mulla Nasruddin tale which is titled — “IIap ot Eawt” (Par ot Yedi) which means Steam from
Food. This is one of the selected tales for this study as it is a popular tale in all the shortlisted
countries. It starts with a sentence that has one of the verbs of motion — npoxooume mumo
(Prokhodeech Meemo) which means to pass by. This tale has many other verbs of motion too.
This was encouraging and reinforcing for me because it fortifies my belief that these tales can be
used to teach the beginners Russian grammar, reading skill and comprehension.
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Heuristic Value (Future Research)

The similarities in the plots and folk figures found during the course of this contrastive
study were overwhelming. These kinds of similarities open up a lot of avenues in the field of
comparative as well as contrastive studies in Folktales. There has to be a reason that these tales
are so popular and continue to exist and get modified according to the changing times. Mulla
Nasruddin tales existed when there was no written literature, and they exist now when there are
so many forms of written literature, and yet the popularity of his tales did not decrease with time.
Jeremy Schiff says this regarding the very popular, timeless, boundary-less character of Mulla
Nasruddin — "The new Nasreddin Hodja stories that emerge and the old ones that are adapted
prove that these stories are immortal...In other words, as light attracts moths, Nasreddin Hodja
character attracts new stories.”?*

In the end, I would like to conclude this research with a Mulla Nasruddin tale that will
give some food for thought. Kindly, do not consider this tale a joke. Give this tale a thought; it
will show the practical implications of Mulla Nasruddin tales even in today’s time. The tale is
from Turkey, the birthplace of Mulla Nasruddin, and it is titled — ‘Performing Ablutions.*%*°

One day a person from Nasreddin Hodja's congregation asked, “Which way is a person
supposed to face while he is performing the ghusl ablution in the lake? (Ghusl is a special
ablution performed in Islam that requires washing the entire body.)

Hodja replied: “You should face where your clothes are!”

Moral of the tale as I interpret: It is good to be religious, but better to be practical!

e Jeremy Schiff, “Nasreddin Hodja”, Hodja Stories, n.d., Web, 20 July 2014
<http://u.cs.biu.ac.il/~schiff/NET/front.html>.

21 Mustafa Ozcelik, Nasreddin Hodja: Eponym for Wit and Wisdom (NY, USA and Izmir, Turkey: Blue
Dome Press, 2011) 85.
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APPENDIX I
PHD QUESTIONNAIRE

«PaccKa3bl Moanbl HacpeaauHa B ctpaHax CHI Lenkosoro Nyt n 8 UHaum.

CoumonuHremuctnyeckoe UccnepgosaHue»

Questionnaire:

OnpoCHbIA IUCT:

Part A
Yactb A
Please Tick (V) one of the options:
OTmeTbTe raziouKkoii (V) oguH U3 BapuaHTOB:
1. Do you know what ‘Folktales’ are?
3HaeTe 21 Bbl YTO TaKoe ‘HapoAaHble CKa3sKu'?
2. Can you name any folktale you read?

MosKeTe 11 Bbl Ha3BaTb KaKyl0-TO CKa3Ky,
KOTOpYI0 Bbl KOrga-Hmbyab umtann?

3. Did you know that there is a category of
Folktales called Trickster Tales?

3HaNU M Bbl, UTO €CTb TaKaA KaTeropus
CKa30K, KOTOpaa Ha3blBaeTCA CKa3Kamu
obmaHwuKka?

Xii

Yes

Yes

Yes

No

No

No



10.

11.

12.

Do you think folktales are connected with
culture?

Kak Bbl gymaerte, cBA3aHbl 1N HAPOAHbIE
CKa3KM C KyNbTypoii?

Do you think folktales are relevant to
society?

Mo Bawemy MHEHUIO0, UMEIOT 1N HapOoAHble
CKa3KM OTHOLIEeHMe K obectBy?

Have you ever heard of Mulla Nasruddin?

Bbl KOrpaa-HmMbyab cabiwanu o Monne
HacpepauHe?

Do you know which country he belongs to?
3HaeTe /M Bbl OTKYAa OH? (M3 KakoM CTpaHbl)
Do you know any one of his tales?

MomHUTe 1M Bbl KAKOM-TO €ro paccKas?

Do you like his tales?

HpaBAatca nan Bam ero pacckasbl?

Is he or his tales popular in your country?

MonynapeH An OH UK ero pacckasbl B Bawei
CTpaHe?

Do you feel that these tales are relevant
to your country?

Kak Bbl gymaeTte, UMelOT N 3TU paccKasbl
KaKoe-Hubyab oTHOLWEHUE K Ballei cTpaHe?

Have you heard of the Silk Road?

Cnbiwanu nu Bbi o LLIénkosom MyTtu?

Xiii

Yes

Yes

Yes

Yes

Yes

Yes

Yes

Yes

Yes

No

No

No

No

No

No

No

No

No



13.

14.

15.

16.

17.

18.

19.

Does the Silk Road start from China? Yes

HauuHaeTca nam 31oT NyTb U3 Kntaa?

Was India a part of the Silk Road? Yes

Bbina nn UHgua vactbio LWénkosoro Mytu?

Do you know the connection between
Mulla Nasruddin and Silk Road? Yes

3HaeTe M Bbl, KaKaA CBA3b MeXA4y pacCcKkasamu
Monanbl HacpegaguHa mn LUénkosbim MyTém?

Common Cultural Zone in connection with Yes

the Silk Road?

Have you heard of a terminology called D

Cnbiwanu N1 Bbl TepMmuUHonoruto O6wuli
KynbmypHeoili Pe2uoH B cBA3M ¢ LLUIEnKoBbIM
Nytém?

Do you feel that Mulla Nasruddin tales are
relevant today? D Yes

Kak Bbl YyBCTBYEeTE, UMEIOT /1IN PACCKa3bl
Monnbl HacpepanHa Kakoe-To 3HaueHue
B CErogHsAlWHee Bpema?

used as “Teaching Tales” in Sufism?
3HaeTe 1 Bbl, YTO paccKasbl Monnbl
HacpeaaunHa ucnonb3yloTca Kak «YyebHole
Ckasku» B Cyppusme?

Do you know that Mulla Nasruddin tales are D
Yes

Mulla Nasruddin?
3HaeTe /11 Bbl KAKOTO-TO HAPOAHOTO repos,
KoTopblit noxoxx Ha Monany HacpeaauHa?

Do you know of any other such figure as D
Yes

Xiv

No

No

No

No

No

No

No



Part B.
Yactb B

Please give short answers to the following questions.
Daite, noxanyiicta, KpaTKue OTBETbI Ha C/legytoLme BONpochl.

1. What according to you are Folktales?
Mo Bawemy mHeHuto, 4To TaKoe «HapoaHble CKasKu»?

2. According to you how folktales can be useful in learning?

Mo Bawemy MHeHUI0, KaK HapoAHble CKa3KN MoryT 6bITb UCNO/Ib30BaHbI Ana

obyueHua?

3. Who was Mulla Nasruddin and by what name/title is he known in your country?

KTto 6611 Monna HacpeaaunH v Kak ero Ha3biBaloT B Baweii ctpaHe? (Ero uma v tTutyn)

XV



4. Which tale of Mulla Nasruddin is your favourite or which tale do you know (Write
the title of this tale)?

Kako# pacckas Moanbl HacpegauHa asaserca cambim 1I06MMbIM A5 Bac MU KaKoM
€ero paccKas Bbl 3HaeTte/nomHuTe? (Hanuwmute Ha3BaHMe 3TOro paccKasa).

5. How are Mulla Nasruddin and his tales perceived in your country? (Whether in a
good or bad way?)

Kak BocnpuHumaetca Monna HacpeaauH u ero pacckasbl B Ballei ctpaHe? (B
XOpoLem CMbICAe UK B NI0XOM?)

6. According to you what is the relevance of Mulla Nasruddin’s tales in today’s world?

Mo Bawemy MHeHU1I0, KaKoe 3HauYeHUe UMeloT pacckasbl Monnbl HacpeaguHa B
cerogHsAwWHem mupe?

XVi



7. Kindly, give your opinion about the above-mentioned research topic.

BbiCKaXKuTte, NOXKaNyicra, CBOE MHEeHUe O BbilleyKa3aHHOW Teme Uccnea0BaHUA.

Participant’s Info (MHdopmauuma 06 yuactHuKe )

By
1. Age - (Bospacr) Mona Agnihotri
2. Gender - (Mon) Ph.D Scholar
3. Country - (CtpaHa) Centre of Russian Studies

SLL&CS, JNU
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Q1B Qazs QQ3B QQ4B QQ58 QQ68B Q
It is made by pec3 Very much. Ifwe a1 Mullah was a wi 2 The big and the s 1 Not much in a bi 1 It gives the facts an 1
They are stories 3 They play a role in 3 Mullah Nasrudd 2 The Rain and Mt 1 Just for fun or he¢ 4 Not much. In this: 2
Hpesusble ucropr 5§ B mxonax u nerctk 3 Ilpomry npomen: 4 IIpomry npomenn 3 Ilpomry npomen: 3 Ilpomy mpomenue. 3
Different people 9 To be awise man. 1 The name is Afa 1 He is very cute ar 4 We could learnt 1 Don't know 3
FOpuit Hopurreit 9 JTio60it 6 FIFLEE (A fan(] S mobmo Bce 4 B xopomem cmbl 1 OH yMHBII yenoser 1
Ckasku w3 Hac15 B-nepsrix mHoro 7 3 I'epoit u3 ckaska 2 Hacpenaun u boc 1 B xoporiem cMbl 1 YueHHoe MHeHHE U |
D10 cKasku ,kor« 5 Uepes naponnsie ct 1 [i] JLHE (A fi1  <FT NLHEE#EE 1 B xopomem cmbl 1 OH BeIpaXkaeT cBs3 |
Haponnsie Cka31 7 Ckasku, kotopsie n ] B[ NL$E (Apanr 1 CObIT Tenu gepes 1 B xopomrem, od « 1 OH o4eHb Xopomui |
310 cka3ku, kKoT« ] B Hapoanbix ckask: 1 OH yitrypckuid k] 1 O Tom, kak Monn 1 B xopomem cmbl 1 Myzapocts nobemut 1
Haponusie Cka31 3 Ilo-moemy, or mapc 1 BRI ANL$E (Apanr 1 Ilocanka somotra | B xopomem. On 1 Kasxaomy Hapomy E 1
Oro onHa u3 pop 1 Ucmonssyercs kak * 3 He 3Ha10 4 toxe He 3Har0 3 Mosker ObIiTh B X ] [loporue kavecra a1 1
Haponusie Cka31 3 B nexoropsix Hapo, 1 Bl NL¥&ABantn |1 Mumomka Momm | B xopomem cmbl 1 Pacckasst Momnsr |1
«Hapozansie Cka 1 MoxHo ucnonbs3os: 3 Ilo-moemy, B Ku 1 S npocro cabima: 3 B xopomem cmbl 1 JloOpora, cmenoctt 1
Haponusie Ckas1 7 Cxkasku, kotopsle u ] [ JLEE (Apant 1 COBIT Tenu nepes ] B xoporuem, on « 1 OH oueHb Xopomui ]
[pesnble ucropr 5 B mikonax u gerctk 3 IIpomy npomwent 4 Ilpomy npomenn 3 IIpomy npowent 3 He 3uaro 3
«Hapozansie Cxa 1 MoxHo ucnonbs3os: 3 Ilo-moemy, B Ku 1 S npocro ciabima: 3 B xopormem cmbl 1 Jlo6pora, cmenoctt ]

Oto HaponHble U 2 B ckaske umeer xo] 1 Adanbt. Mynp 1 Océn ymeer roBo; 1 On Hanéc 3meiM ] OH siBisieTcsi cMMBC ]

Don’t Know 9 for children educat 3 Dont know 4 Don't know 3 Don't know 3 Don't know 3
Tales especially 4 Through parents; ng Never heard 4 Never heard 3 Not sure 3 Not sure 3
short story with 15 j dont know . 5 philosopher and 1 Nasreddin's keys 1 inagoodway 1 In many regions, N 1

Haponusie ckask 1 Pomurenu noxnst ¢ 3 i JLEE Adante 1 He 3naro tounoe 3 51 cmorpena ero 1 OH mokaswBaeT Hai |
3ro domnbkiop, k1 Hapommsie ckaski 16 ZHPEE T JLE 1 Océn-sop 1 B xopomutem cmbl 1 Ero pacckassl momc 1
Ha wmoit B3risan, 8 [ymato moxso mipe 3 S Toipko moMHK 2 “CaxkaTh 301010 ] Kuraiickas uzset 1 Xots Tenepb ToT M 1
Folktales means 2 Folktales has a moi 4 In Turkey, heis 1 "The man on th¢ 2 His tales is more 1 | think most of peo 1

Folktales are use 2 Folktales can be a ¢4 | think, he is not 3 None. 3 Don’t know 3 No Idea about this. 3
These are Storie: § Folktales are narral 3 No idea 4 1did not read any 3 No idea. 3 No Idea. 3
Folktales are like 8 Folktales are very L 4 Mulla Nasruddir 71 Still I didn’t read 3 In good way, but 1 Yes, Mulla Nasrud 1
Folktales are stor 4 Most folk stories er 2 No idea. 4 No idea. 3 No idea. 3 No idea. 3
Folktales are the 3 Folktales could be 11 T don’t know. 4 | haven't read any 3 I don’t know. 3 No Idea about this. 3
Folktales are tho 9 Folktales are useful 2 T don’t know. 4 I don’t know. 3 Idon’tknow. 3 Idon’t know. 3

Folktales are son 9 The thing we learn 1 Don't know the ¢ 4 | have not read ar 3 | am not sure bec 3 Don't know about I 3
These are short ¢ § Folktales are usuall 3 | have not heard 4 | have not heard «3 | do not know at 3 Can not comment ¢3

Folktales are shc 5 Yes folktales are ve 4 1 don’t know abc 4 | never heard his 3 T don’t know 3 1 don’t know 3
Stories heard fro 2 It reveals the socio- 2 He was a wise m 2 Don’t remember. 3 Good way, havir 1 The tales were full 1
Story being passi 1 They are short, swe 4 Same name. 2 Don’t know. 3 Good way. 1 Based on humour a 1

Folktalesare anm 9 Yes, folktales are e 1 He is known as ¢ 2 1know his famou 2 His tales are mo<4 The relevance I per 1
Folktales are shc § Folktales are just n 1 Mulla Nasruddir 2 “A Dinner of Sm: 1 No idea about th 3 No idea about this. 3
Haponnsie ckask 5 Ocobennoctr u ycr 3 Momma Hacpenm 1 IIpuraa o Xomke 1 Jluteparypusiii 1 4 Pacckassr Momnsr ]
The tales are kin 2 May be. The tales ¢ 4 In Kazakhstan h 1 Honestly | do not 3 Kazakhstanis Al 4 The relevance of M 1
Folktales is tales 3 Yes, of course. Foll 4 He is protagonisi 2 Are you asleep? 1 Idon’t know exe 3 Young generation 1]
Itis a short story  It’s really importan 3 He is a populist | 2 Unfortunately, I ¢ 3 | suppose in a gc 1 I think he’s giving 1

YerHoe xynokec 1 B BocimTarensreix 3 Ammap Koce 1 Ilputua o Xomke 1 B IIyTKaX 4 Pacckazbt Momsr |1



Any belief or sto 2
Folktales are one 8
It is popular oral 5§
TO CO3AaHHEBIE ( 2
OT0 CKa3Ku, pox 3
IIpoussenenus p 7
Hapopanas cka3zk: 3
Ckasku, KoTopsl 9
Ckasku, KoTopsl 7
HUctopumn, counn 3
370 cKa3kH, Mpu 3
Ckasku, KoTopsli 3
YCTHOE HapOIHOt 1
Haponnsbie ckazk 3
OT0 OMH U3 Kail 3
ITpoussenenus y 3
Ckasku, B KoTop 9
Ckaskw, nepenar 2
3T0 yHUKAJIbHOE )
3t0 ucropus, Ko 3
A folktale is a sti 1
DTO CKa3KH, KOT( 2
YCTHOE HapongHOt ]
«IIponyxr» ycrH 1
3to ucropus wim 3
Haponnsie cka3k 5
Haponssie ckask 9
Haponnsie cka3k 1
Boeiagymanssle uc 5
Cka3ky, poxaeH 3
Haponnsie cka3k 2
Cka3ka, pacckas, 3
Ckasku npumym: 3
OTO BBIMBIIILIEH] 5
OH onuH U3 BUA« 9
IIpoussenenue y 1
Yactb HapoaHOU 8
Haponusie pacc 7

3TO0 KOpOTKHE pi 2

Mulla Nasruddin t¢ 4 He is considered 2 pack to front 1 Good 1 In these stories thel 1
It can be useful in 1 1 Mulla Nasrudin 3 | know just one t: 1 Don’t Know. 3 Itisinterestingtoc ]
It can be useful to L 2 He is known in t 1 ‘How Kodjo Nasi 1 Obviously, his ri 4 Personally, I consic 1

Yurats ux, nepeka: 1 He 3Hato 4 He 3naro 3 He 3Haro 3 He 3nato 3

Onu HpaBoyuutens 1 Haponnsiit cka3r 2 HasBanue, k coxi 3 Bocnpunumarotc 1 OHU akTyanbHBI BO |
Kak mpumepst, otpi 1 PonbkiopHbiii 12 No Response 3 Xoporem. 1 HoyuutensHoe. 1
B ckazkax gatorcst 3 S He 3Hato ero. 4 He yurana ero pa 3 He 3Hato. 3 He 3naro. 3
JKannas crapyxa, (6 Noresponse 4 No Response 3 NoResponse 3 No Response 3
B mo6bix mpousse; 1 He 3nato 4 He 3mamo 3 He 3nato 3 He 3Hat0 3

Kak mo6oit mpyroii § B pycckux ckask 2 He mo6imio pacck 4 PasnomianoBo 4 Takoe, kak u Bcern 1
bescomuenus. B Ha 1 Xomxa Hacpenn 1 He momuro. 3 B gerctBe 51 unti 4 MyapocTh yenoBek 1
Onu moryt mHoroe 1 Xomka Hacpenn 1 He 3uaro 3 B xopomem 1 Onu moy4uTenbHbl, 1
Haponnsie cxasku « 1 Xomka Hacpenn 1 B coxanenuio, He 3 € HHTEPECOM 4 TlpomomxaroT yuut 1
C momorubro Hapoa 3 He 3Hato 4 51, x coxanennio, 3 He 3Hat0 3 He 3nato 3
Ckaszku naot Bo3Mm 4 Bocrounsiii Mmyn) 2 «IIpuximtouenust £ 1 B xoporiem cmbl 1 Pacckazst Momnnsr |1
B xauectBe nemonc 1 CoGuparenbHblii 1 He 3uaro 3 1OMOpUCTHYECKU 4 TOY4HUTEIBHOE 1
Kak npumeps! 1oBx 1 Mormna Hacpenn 1 "Bonocok k Bono« 1 cKopee B Xopolik 1 ypok MyApocTH Aiis

Haponusie ckazku 1] He 3nato 4 He 3naro 3 He 3Haro 3 He 3nato 3

UYepes ckaszky aersit 3 K coxanennto 1 4 K coxxanenuto s1 ¥ 3 K coxanennro 1 3 K coxxanenuto s He 3

Yepes ckazky peder 3 DonbkiaopHbld 1 1 Toyka 3peHus 1B XOpOLIeM 1 Bo Bcex ero paccka 1
Folktales fitin not 4 Idon’tknow 4 I don’t know 3 Idon’tknow 3 Idon’t know 3
Haponwubie ckaski 14 He snato ero 4 He 3nato 3 He 3nato 3 He 3na10 3
He cmotpst Ha 10, u ] s He 3Hat0, k10 T 4 No Response 3 Hageproe, B xop 1 He 3naro 3
Tsopueckoe pazsu1 4 He 3Hato ero 4 He 3Har0 3 He 3naio 3 He 3Hato 3
Opnotit u3 HapoaHs 1 Donekiopusni 1 2 K coxanenmto, He 3 S gymaro, uro B ] IloyunrensHoe 3Ha' 1
B Poccun ects orc ] £ He 3Hat0. 4 NoResponse 3 NoResponse 3 No Response 3

Ckasku yyat ipemy 1 [xaman I'yceiin 2 No Response 3 HAymaro, uto B x( ] [ymaro, uaro pacck: 1
Haponsnsle cka3zku 1 2 He mory orBetn1 4 He mory orBetuTt 3 He mory orBetn 3 He mory orBetuts, 3

PasorpeiBatbes mo 6 Xomxka Hacepen, 1 Ilpo conb nmepc 1 B xopomem 1 A nymaro, yto oHu ]

Ha, moryr. 6 Xomxka Hacpenn 1 He nomsro. 3 B xopomiem 1 He mory otBeTHts * 3
B ckaskax myznpoct 1 He 3naro 4 He 3na10 3 He 3Ha10 3 He 3naro 3
B kauectBe Hpasct 4 Xomxka Hacpenn 1 Momna Hacpenane 1 B xopomem. 1 MopansHoe nnu pe 1
B kauectse urenmst 3 No response 4 No Response 3 NoResponse 3 moyuuTenbHOE 1
C obmeobpasoBare 2 He 3uato 4 He 3naro 3 He 3naro 3 He 3nato 3
JlerenapHsie 6 Ero seamm xak H1 No Response 3 U B xopomem cv 2 He 3Ha10 3
Jns o6yaennst u B¢ 1 Momna Hacpenmr 1 Momma Hacpenar 3 B xopomem 1 ?? 3

Cuats mynsTdmnsd 3 FOmopuctiueckr 1 Myma Hacpumme 1 B xopormem cmpl 1 [Ipomarasma vapo; 1
HonomautensHble 1 6 ['epoit romopuct 1 Adanmam u ero oc 1 B xopomem cmbl 1 Bripaxenue mbica 1

Hyxno Be1Opats ck 1 I'epoit Hapomusr 1 Omnaaxnel, xenas 4 B ocHoBHOM B X( ] Teatp 310 3epkaio, 1

Folktales are shc 6 In the past, folktale 1 Mulla Nasruddir 1 “Everyone is Rigl 1 Mulla Nasruddir 1 The themes and pu 1
Way of life 9 Imagining from the § Nasreddin Hoca 1 Making Dahi in ¢ 1 Best teacher in tl4 Itisa good exampl 1
They are historic 5 Yes, it may give us 1 | dont know exac4 Let Me have Ten 1 He is known wel 1 His tales alive, bec: 1
Folktales are shc 6 I think, fokltales re 4 Mulla Nasreddin 1 I know many of t' 1 Everybody likes 1 I think, Nasreddin 1
Summaries of ev 5 They can be useful 4 He is called Nasi 1 My favourite is o: 1 They have been |1 They are related in 1
Folktales are cul 8 The crucial messag 1 Mulla Nasruddir 1 My favourite tale 1 Mulla Nasreddir 1 From my perspecti 1



I’m interested to 9 | am a teacher in a 3 Nasreddin Hoca ] Curdling The Lal 2 Nasreddin Hoca 1 These tales are timi 1
Haponnoe tBopu 2 Cxkasku Moryt oM ] Xomka Hacpenn 1 Kak Xomka Hacp 1 Kak genosek Bbli 4 OHM HEU3MEHHBI I |
The tales that ha 7 In my humble opin 1 He is super cool 2 Unfortunately not 3 Generally positiy 1 | think they are ver 1
Cxasku, KOTOpsll 3 Hykakux 6 Hacpemmun Xom: 1 Ilpo Bepomroma 1 Mosker ObITh B X 1 I[IpocTo kak mrytkw 2
Folktales are the 6 On my opinion, eve 1 Mulla Nasruddir 1 Baklava is the mc¢ 1 Short stories anc 1 Mulla Nasruddin’s 1
Tales, which wel 5 For children even f 4 We in my countr 1 1 do not remembe 4 Of course good, ' 1 All tales of Mulla I 1
Folk tales are the 2 The folktales that a1 | am from Uzbek 1 The one which is 4 All of his talesa 1 In his tales we can 1
Folklore stories | 9 Through folktales t 2 A joker, heis kn 1 “If God wants, I ¢ 1 In a good way. ] His tales are very u 1
Atale or legend 1 Folklore and folkta 3 He was consideri 1 There are many f 4 Mulla Nasruddir 1 There are many use 1
®onpknop Hapor 1 OcHoBHBIM Ha Tipat § Xomxka Hacpenm 1 Tamepnan u Adpa 1 Mmeercs xopoun 1 Mmeer Bocnurater 1
Folktales are stol 1 They could increas 1 He was a popula 2 Stories about chei 4 In a good humor 1 Don’t Know 3
Folktales are fict 3 One can be aware ¢ 2 Mulla Nasruddir 1 I don’t remember 4 It perceived in a 1 It shows the nation 1
An interesting te 5 It helps us to be sm 1 He is the main p 1 One day Nasriddi 1 Inagoodway 1 Nowadays the char 1



Q7B

I think, it is very goot
Silk road is a vast his
[Ipomry npomenue.
Don't know
HUHTEpECHasd TCMa
Ckasku BbIpaXXacT ucC
I[aHHaH TEMAa UMECTC:
ITo moemy, 3TO OUeHb
Ouennb HUHTEpECHAd TC
Taxas TeMa oueHbL UH
WntepecHas tema, y ¢
Tema uccrnenoBaHus s
HNuTepecHas aHkeTa, 1
ITo moemy, 3TO OU€Hb
Het muenust
WNuTepecHas aHkeTa, 1
CpaBHUTB 00pa3bl M
Don't know who is th
Mulla Nasruddin, not
No opinion.

Her MHeHus

DTa Tema OueHb UHTE
YecTHO roBOps, MOCII¢
My opinion about Mt
Topic is well chosen.
This topic is unique. |
Research topic is very
In my opinion the abc
Someone wants to ree
Nice research, but the
Folktales are the inev
According to me ,rest
It’s a good topic ,this
It’s a very interesting
Interesting topic whic
Research topic is a gc
This research topic w
HCCJ’IEI[OBaTB BOCTO4Yl
I think this topic is re
Interesting theme, esy
It is a good choice of
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Q1 B Category Code

Oral Story
Passable

Fiction

For Children
Teaching Stories
Short Story
Connected to Folk
Culture&Tradition
Other
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Very interesting poll,
The above-mentioned
Your research topic is
$1 Hu4dero He cibIlal
BecbMma unTepecHas, !
HurepecHo.

MHe kaxeTcs, 4To B |
AKTyanbHa, IpaBJa H
Her muennit

He coBcem moHATHO,
Hymato, 4yTo uccinenol
Ona uHTEpecHa, UMeE
JanHas Tema 3aTpary
ITo Mmoemy MHeHHIO, ¥
JanHast TemMa rcciec
WNuTepecHas Tema, ak
Tema unTepecHas,

51 He 3HaNa HUYEro Ij
Tema BecbMa axTyast
OueHb UHTEpECHAs U
Unfortunately, I don™
JlanHas TemMma MHE Ma.
Ha camom nene oueHr
Tema uccienoBanus ¢
51 nymatro, 4To naHHas
Memns 3auHTEpECOBAI
Tema uccrnenoBasus 1
Haxoxy nannyro tem:
Her Hukakux MHEHU
Her MHeHus

Tema HeoOBIYHA U IH
Hutepecnas tema. O¢
Pesynbrar nokaxxer H
Nzyuenne cka3ok, 00]
Her muenus

Her muenus
Xoporas
HHurepecHas

Tema uccnenoBanus 1
This topic is worth to
I was expecting this r
To be honest, 1 wondge
I am very proud of be
I think it is a quiet in'
Even though Mulla N
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It’s useful for tales an
HOCKOJ'IBKy HBIHCIIHA
I am happy that I am
Oomrast rema. OOBEKT
I think it is very infor
It is great job done by
| appreciate this resee
The topic is very intel
Commonly we can sa
51 cornacen

I strongly believe that
I think it would be ve
In my opinion, Nasric
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Q2 B Category Code
Learning

Cultural Values
Teaching Kids

Moral Message

Don't Know

Other
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Q3 B Category
Name/Title Stated

Description Given
Not Popular
No Response/Don't Know

A WO N B









Q4 B Category Code Q5 B Category Code Q6 B Category

Title Stated 1 Good Way 1 Relevance Stated
Title & Tale Stated 2 Both Ways 2 No/Less Relevance
No Response/Don't | 3 No Response/Don't Ki 3 No Response/Don't Kr
Other 4 Other 4
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Q7 B Category Code

Interesting/good

Relevant

Ok

No Response/Don't Know
Other

u b W N -



